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PREFACE. 


Before  proceeding  to  my  proper  subject,  I  may  bp 
permitted  to  say  something  in  explanation  of  the  large, 
and  perhaps  disproportionate  space  which  I  have  allotted 
in  these  volumes*  to  the  Doctrines  of  Natural  Rehgion. 
To  account  for  this  I  have  to  observe,  that  this  part  of 
my  Work  contains  the  substance  of  Lectures  given  in 
the  University  of  Edinburgh  in  the  year  1792-3,  and 
for  aknost  twenty  years  afterwards ;  and  that  my  hearers 
comprised  many  individuals,  not  only  fym  England  and 
the  United  States  of  America,  but  not  a  few  from 
France,  Switzerland,  the  north  of  Germany,  and  other 
parts  of  Europe.  To  those  who  reflect  on  the  state  of 
the  world  at  that  period,  and  who  consider  the  miscel- 
laneous circumstances  and  characters  of  my  audience, 
any  further  explanation  on  this  head  is,  I  trust,  un- 
necessary. 

The  danger  with  which  I  conceived  the  youth  of  this 
country  to  be  threatened  by  that  inundation  of  scepti- 
cal or  rather  atheistical  publications  which  were  then 
imported  from  the  Continent,  was  immensely  increased 
by  the  enthusiasm  which,  at  the  dawn  of  the  French 
Revolution,  was  naturally  excited  in  young  and  generous 
minds.  A  supposed  connexion  between  an  enlightened 
zeal  for  Political  Liberty  and  the  reckless  boldness  of 
the  uncompromising  freethinker,  operated  powerfully 
with  the  vain  and  the  ignorant  in  favor  of  the  publica- 
tions alluded  to. 


*  [^  The  PhilcMophy  of  the  Active  and  Moral  Powers  of  Man  "  was  originally 
in  two  volumes.] 
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Another  circumstance  concurred  with  those  which 
have  been  mentioned  in  prompting  me  to  a  more  full 
and  systematical  illustration  of  these  doctrines  than  had 
been  attempted  by  any  of  my  predecessors.  Certain 
divines  in  Scotland  were  pleased,  soon  after  this  critical 
era,  to  discover  a  disposition  to  set  at  nought  the  evi- 
dences of  Natural  Religion,  with  a  professed,  and,  I 
doubt  not,  in  many  cases,  with  a  sincere  view  to  strength- 
en the  cause  of  Christianity.  Some  of  these  writers 
were  probably  not  aware  that  they  were  only  repeating 
the  language  of  Bayle,  Hume,  Helvetius,  and  many 
other  modern  authors  of  the  same  description,  who 
have  endeavoured  to  cover  their  attacks  upon  those 
essential  principles  on  which  all  religion  is  founded, 
under  a  pretenc^d  zeal  for  the  interests  of  Revelation. 
It  was  not  thus,  I  recollected,  that  Cudworth,  and  Bar* 
row,  and  Locke,  and  Clarke,  and  Butler  reasoned  on 
the  subject ;  nor  those  enlightened  writers  of  a  later 
date,  who  have  consecrated  their  learning  and  talents 
to  the  further  illustration  of  the  same  argument  "  He,  •' 
says  Locke,  who  has  forcibly  and  concisely  expressed 
their  common  sentiments,  **  He  that  takes  away  Reason 
to  make  way  for  Revelation  puts  out  the  light  of  both, 
and  does  much  the  same  as  if  we  wbuld  persuade  a  man 
to  put  out  his  eyes,  the  better  to  receive  the  light  of  an 
invisible  star  by  a  telescope."  * 

This  passage  from  Locke  brought  to  my  recollection 
the  memorable  words  of  Melancthon,  so  remarkably 
distinguished  from  most  of  our  other  Reformers  by  the 
mildness  of  his  temper  and  the  liberality  of  his  opinions : 
"  Wherefore  our  decision  is  this ;  that  those  precepts 
which  learned  men  have  committed  to  writing,  transcrib- 
ing them  from  the  common  reason  and  common  feelings 

*  Essay  on  the  Human  Undentanding,  Book  iv.  chap.  19,  §  4. 
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of  human  nature,  are  to  be  accounted  as  not  less  divine 
than  those  contained  in  the  tables  given  to  Moses  ;  and 
Aat  it  could  not  be  the  intention  of  our  Maker  to  su- 
persede, by  a  law  graven  upon  stone,  that  which  is  writ- 
ten»with^his^own  finger  on  the  table  of  the  heart." 

Strongly  impressed  with  these  ideas,  I  published  for 
the  use  of  my  students,  in  November  1793,  a  small  Manu- 
al,  under  the  tide  of  Outlines  of  Moral  Philosophy,  which 
I  afterwards  used  as  a  text  book  as  long  as  I  continued  to 
give  lectures  in  the  University.  The  second  part  of  this 
Manual  contains  the  same  principles,  expressed  nearly 
in  the  same  words,  with  the  present  publication,  in  which 
these  principles  are  much  more  fully  expanded,  illus- 
trated, and  defended. 

My  attention  was  thus  imperatively  called  to  this  part 
of  my  course  in  a  greater  degree  than  to  any  other,  by 
the  aspect  of  the  times  when  I  entered  upon  the  duties 
of  my  office  as  Professor  of  Moral  Philosophy.  And  it 
^ves  me  heartfelt  satisfaction  to  believe,  that,  in  conse- 
quence of  the  more  general  diffusion  of  knowledge 
among  all  ranks  of  people,  such  discussions  are  now 
become  much  less  necessary  than  they  seemed  to  me 
to  be  at  that  period.  In  this  belief  I  am  confirmed  by 
the  eagerness  with  which  the  "  Library  of  Useful  Know- 
ledge "  has  beA  welcomed  by  that  class  of  readers  for 
whom  it  is  more  peculiarly  intended.  In  the  admirable 
Preliminar}'  Treatise  on  the  Objects,  Advantages,  and 
Pleasures  of  Science,  it  is  said,  "  The  highest  of  all  our 
ipatifications  in  the  contemplation  of  science  remains : 
We  are  raised  by  it  to  an  understanding  of  the  infinite 
wisdom  and  goodness  which  the  Creator  has  displayed 
in  all  his  works.  Not  a  step  can  we  take  in  any  direc- 
tion without  perceiving  the  most  extraordinary  traces  of 
design ;  and  the  skill  every  where  conspicuous,  is  cal- 
culated in  so  vast  a  proportion  of  instances  to  promote 
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the  happiness  of  living  creatures,  and  especially  of  our- 
selves, that  we  can  feel  no  hesitation  in  concluding,  that, 
if  we  knew  the  whole  scheme  of  Providence,  every 
part  would  be  in  harmony  with  a  plan  of  absolute  be- 
nevolence." *  The  same  tone  has  been  caught  wher- 
ever the  subject  admitted  of  it  by  the  authors  of  the 
subsequent  numbers.  It  is  not  often  (if  ever)  that  thos^ 
who  do  not  enjoy  the  advantages  of  a  liberal  education 
have  been  thus  addressed ;  and  the  promptitude  with 
which  the  laboring  classes  have  availed  themselves  of 
this  means  of  instruction  is  the  best  proof  how  congeni- 
al its  spirit  is  to  their  plain  good  sense  and  unperverted 
feelings  ;  and  how  well  founded  is  the  saying  of  Cicero, 
that  '^  the  natural  food  of  our  minds  is  the  study  and 
contemplation  of  Nature."  f 

I  cannot  conclude  this  Preface  without  expressing 
the  satisfaction  I  have  felt  in  observing  among  the  more 
liberal  writers  in  France  a  reviving  taste  for  the  Philoso- 
phy of  the  Human  Mind.  To  this  no  one  has  contribu- 
ted more  than  M.  Victor  Cousin,  so  well  known,  and  so 
honorably  distinguished,  as  the  object  of  Jesuitical  per- 
secution ;  a  persecution  which  appears  to  have  followed 
him  beyond  the  limits  of  his  own  country.  To  him  the 
learned  world  is  indebted  not  only  for  his  own  very 
valuable  writings,  but  for  a  French  traiAlation,  accom- 
panied with  notes,  of  the  whole  works  of  Plato  ;  for  an 
edition  of  the  works  of  Proclus,  the  Platonic  Philoso- 
pher, from  a  Manuscript  in  the  Royal  Library  of  Paris ;  J 
and,  last  of  all,  for  a  complete  edition  of  the  works  of 
Descartes, — a  most  important  publication  in  the  present 


•  Page  47. 

j-  <*  Est  animorum  ingenioramque  nostrorum  naturale  quoddam  quasi  pabulum  con- 
sideratio  cODtemplatioque  nature."    Aead,  Quasi,  L.  iv.  41. 

X  Procli  Fhilosophi  Platonic!  Opera,  e  codd.  MSS.  Biblioth.  Reg.  ParisiensiB,  torn 
primum  edidit,  versione  Latina  et  Commentariis  illustravit  Victor  Cousin,  ProfeMor 
Philosophic  in  Acad.  Paxisiensi.  * 
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State  of  science  in  France.  M.  Royer  Collard,  whose 
great  talents  have  long  been  zealously  devoted  to  the 
same  pursuits,  has,  if  I  am  not  misinformed,  already 
made  considerable  progress  in  a  translation  of  Dr. 
Reid's  Essays  on  the  Intellectual  Powers  of  Man, — a 
report  to  which  I  give  the  more  credit,  from  the  ac- 
count of  his  previous  studies  given  by  a  most  respecta- 
ble writer,  M.  JoufTroy,  in  a  work  which  appeared  at 
Paris  in  1826.  "  Trahie  par  ses  consequences  et  par 
sa  propre  m^thode,  la  philosophic  de  Condillac  fut  mise 
en  question  par  un  certain  nombre  d'esprits  distingu6s, 
et  enfin  soumise  k  une  discussion  publique  par  M.  Roy- 
er Collard.  Dans  les  trois  annees  de  son  enseignement, 
ce  savant  Professeur,  qui  n'est  plus  pour  la  France 
qu'un  grand  Citoyen,  demontra,  centre  la  doctrine  de 
Condillac,  ce  que  Reid  avoit  demontr6  centre  celle  de 
Locke ;  et  en  adoptant  la  m6thode  exp6rimentale  de 
Tecole  de  la  sensation,  prouva  que  cette  ecole  avoit 
ete  infidele  k  cette  methode.  M.  Cousin  acheva  ce 
que  M.  Royer  Collard  avoit  commence.  *  *  *  *  L'en- 
seignementde  ces  deux  illustres  Professeurs  devoit  por- 
ter ses  fruits,  et  il  les  a  port6s.  Dans  Tesprit  de  ceux 
qui  ont  assiste  k  leurs  lecjons,  il  ne  reste  pas  un  doute 
bUT  la  direction  que  doivent  suivre  les  recherches  phi- 
losophiques." 

And  here  may  I  be  pardoned  for  gratifying  a  per- 
sonal feeling,  by  mentioning  the  pleasure  which  I  have 
lately  received  from  a  perusal  of  the  very  elegant  trans- 
lation by  M.  JoufTroy  of  my  Outlines  of  Moral  Philoso- 
phy, preceded  by  a  long  introduction  full  of  original 
and  important  matter.  This  publication,  together  with 
the  space  occupied  in  the  Fragmens  Philosophiques  of 
M.  Cousin  by  large  extracts  from  the  same  work,  com- 
prising nearly  the  whole  of  its  contents,  encourage  me 
in  the  hope,  that  the  volumes  I  now  publish,  which  may 
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be  considered  as  a  Comment  on  the  Ethical  part  of  my 
Outlines,  may  perhaps  find  a  few  who  will  not  only 
read  but  study  them  with  attention  (for  a  cursory  pe- 
rusal is  altogether  useless),  in  some  other  countries  as 
well  as  my  own. 

Kinneil  House,  April  16,  1828. 
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THE  ACTIVE  AND  MORAL  POWERS  OF  MAN, 


INTRODUCTION. 

In  my  former  work  on  the  Human  Mind  I  confined 
my  attention  almost  exclusively  to  Man  considered  as 
an  intellectual  being;  and  attempted  an  analysis  of  those 
faculties  and  powers  which  compose  that  part  of  his  na- 
ture commonly  called  his  intellect  or  his  understanding. 
It  is  by  these  faculties  that  he  acquires  his  knowledge 
of  external  objects ;  that  he  investigates  truth  in  the 
sciences ;  that  he  combines  means  in  order  to  attain  the 
ends  he  has  in  view  ;  and  that  he  imparts  to  his  fellow 
creatures  the  acquisitions  he  has  made.  A  being  might, 
I  think,  be  conceived,  possessed  of  these  principles  with- 
out any  of  the  active  propensities  belonging  to  our  spe- 
cies, at  least  without  any  of  them  but  the  principle  of 
curiosity ; — a  being  formed  only  for  speculation,  with- 
out any  determination  to  the  pursuit  of  particular  ex- 
ternal objects,  and  whose  whole  happiness  consisted  in 
intellectual  gratifications. 

But  although  such  a  being  might  perhaps  be  con- 
ceived to  exist,  and  although,  in  studying  our  internal 
frame,  it  be  convenient  to  treat  of  our  intellectual  pow- 
ers apart  from  our  active  propensities,  yet,  in  fact,  the 
two  are  very  intimately,  and  indeed  inseparably,  con- 
nected in  all  our  mental  operations.  I  already  hinted, 
that,  even  in  our  speculative  inquiries,  the  principle  of 
curiosity  is  necessary  to  account  for  the  exertion  we 
make  ;  and  it  is  still  more  obvious  that  a  combination  of 
means  to  accomplish  particular  ends  presupposes  some 
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determination  of  our  nature,  which  makes  the  attainment 
of  these  ends  desirable.  Our  active  propensities,  there- 
fore, are  the  motives  which  induce  us  to  exert  our  in- 
tellectual powers  ;  and  our  intellectual  powers  are  the 
instruments  by  which  we  attain  the  ends  recommended 
to  us  by  our  active  propensities : 

"  Reason  the  card,  but  passion  is  the  gale." 

It  will  afterwards  appear,  that  our  active  propensities 
are  not  only  necessary  to  produce  our  intellectual  exer- 
tions, but  that  the  state  of  the  intellectual  powers,  in  the 
case  of  individuals,  depends,  iif  a  great  measure,  on  the 
strength  of  their  propensities,  and  on  the  particular  pro- 

•  pensities  which  are  predominant  in  the  temper  of  their 
minds.  A  man  of  strong  philosophical  curiosity  is  likely 
to  possess  a  much  more  cultivated  and  inventive  under- 
standing than  another  of  equal  natural  capacity,  desti- 

'  tute  of  the  same  stimulus.  In  like  manner,  the  love  of 
fame,  or  a  strong  sense  of  duty,  may  compensate  for 
original  defects,  or  may  lay  the  foundation  of  uncommon 
attainments.  The  intellectual  powers,  too,  may  be  va- 
riously modified  by  the  habits  arising  from  avarice,  from 
the  animal  appetites,  from  ambition,  or  from  the  be- 
nevolent affections ;  insomuch  that  the  moral  principles 
of  the  miser,  of  the  elegant  voluptuary,  of  the  political 
intriguer,  and  of  the  philanthropist,  are  not,  perhaps, 
more  dissimilar  than  the  acquired  capacities  of  their  un- 
derstandings, and  the  species  of  information  with  which 
their  memories  are  stored.  Among  the  various  external 
indications  of  character,  few  circumstances  will  be  found 
to  throw  more  light  on  the  ruling  passions  of  individuals 
than  the  habitual  direction  of  their  studies,  and  the  na- 
ture of  ^hose  accomplishments  which  they  have  been 
ambitious  to  attain. 

When  Montaigne  complains  of  "  the  difficulty  he  ex- 
perienced in  remembering  the  names  of  his  servants ; 
of  his  ignorance  of  the  value  of  the  French  coins  which 
he  was  daily  handling ;  and  of  his  inability  to  distinguish 
the  different  kinds  of  grain  from  each  other,  both  in  the 
earth  and  in  the  granary ; "  *  his  observations,  instead 


*  Montaigne's  Essays,  Book  II.  Chap.  xvii. 
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of  proving  the  point  which  he  supposed  them  to  estab- 
lish, (an  originsd  and  incurable  defect  in  his  faculty  of 
memory)  only  afford  an  illustration  of  the  little  interest 
lie  took  in  things  external,  and  of  the  preternatural  and 
distempered  engrossment  of  his  thoughts  with  the  phe- 
nomena of  the  internal  world.  To  this  peculiarity  in 
his  turn  of  mind  he  has  himself  alluded,  when  he  says, 
"  I  study  myself  more  than  any  other  subject :  This  is 
my  mets^hysic  ;  this  my  natural  philosophy."  A  per- 
son well  acquainted  with  the  peculiarities  of  Montaigne's 
memory,  might,  I  think,  on  comparing  them  with  the 
general  superiority  of  his  mental  powers,  have  antici- 
pated him  in  this  specification  of  the  study  which  almost 
exclusively  occupied  his  attention.^ 

Helvetius  in  his  book  de  VEspritj  (a  work  which, 
among  many  paradoxical  and  some  very  pernicious 
(pinions,  contams  a  number  of  acute  and  lively  obser- 
TBtions)  has  prosecuted  with  considerable  success,  this 
last  view  of  Human  Nature,  and  has  collected  a  variety 
of  amusing  facts  to  illustrate  the  influence  of  the  pas- 
sions on  the  intellectual  powers.  ^^  It  is  the  passions," 
he  observes,  "  that  rouse  the  soul  from  its  natural  ten- 
dency to  rest,  and  surmount  the  vis  inertie  to  which  it 
is  always  inclined  to  yield ;  and  it  is  the  strong  passions 
alone  that  prompt  men  to  the  execution  of  those  heroic 
actions,  and  give  birth  to  those  sublime  ideas  which 
command  the  admiration  of  ages. 

**  It  is  the  strength  of  passion  alone  that  can  enable 
men  to  defy  dangers,  pain,  and  death. 

"  It  is  the  passions,  too,  which,  by  keeping  up  a  per- 
petual fermentation  in  our  minds,  fertilize  the  same  ideas, 
which,  in  more  phlegmatic  temperaments,  are  barren, 
and  resemble  seed  scattered  on  a  rock.  ^ 

*  The  fonowing  remarks  of  the  learned  and  ingenious  Dr.  Jortin  arc  not  unworthy 
of  the  attention  of  those  whose  taste  leads  them  to  the  observation  and  study  of 
character. 

**  From  the  complexion  of  those  anecdotes  which  a  man  collects  from  others,  or 
which  be  forms  by  his  own  pen,  may,  without  much  difficulty,  be  conjectured  what 
Bumer  of  man  he  was. 

*<  The  human  being  is  mightily  given  to  assimilation,  and,  from  the  stories  which 
any  one  relates  with  spirit,  from  the  general  tenor  of  his  conversation,  and  from  the 
books  or  associates  to  which  he  most  addicts  his  attention,  the  inference  cannot  be 
Ur  distant  as  to  the  texture  of  his  mind,  the  vein  of  liis  wit,  or,  may  wc  add,  t)io 
mKng  pMiioa  of  his  heart.*'— v/orftn's  Dracts,  Vol.  1.  p.  445. 
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<<  It  is  the  passions  which^  having  strongly  fixed  our 
attention  on  the  object  of  our  desire,  lead  us  to  view  it 
under  aspects  unknown  to  other  men ;  and  which,  con- 
sequently, prompt  heroes  to  plan  and  execute  those 
hanly  enterprises  which  must  always  appear  ridiculous 
to  the  multitude  till  the  sagacity  of  theur  authors  has 
been  evinced  by  success."  * 

To  this  passage,  which  is,  I  think,  just  in  the  main,  I 
have  only  to  object,  that,  in  consequence  of  the  ambi- 
guity of  the  word  passianj  it  is  apt  to  suggest  an  erro- 
neous idea  of  the  author's  meaning.  It  b  plain  that  he 
uses  it  to  denote  our  active  principles  in  general ;  and^ 
in  this  sense,  there  can  be  no  doubt  that  his  doctrine  is 
well  founded ;  inasmuch  as,  without  such  principles  as 
curiosity,  the  love  of  fame,  ambition,  avarice,  or  the  love 
of  mankind,  our  intellectual  capacities  would  for  ever 
remain  steril  and  useless.  But  it  is  not  in  this  sense 
that  the  word  passion  is  most  commonly  employed.  In 
its  ordinaiT  acceptation  it  denotes  those  animal  impulses 
which,  although  they  may  sometimes  prompt  to  intel- 
lectual exertion,  are  certainly  on  the  whole  unfavorable 
to  intellectual  improvement  Helvetius  himself  has  not 
always  attended  to  this  ambiguity  of  language ;  and 
hence  may  be  traced  many  of  the  paradoxes  and  errors 
of  his  philosophy. 

To  these  slight  remarks  it  may  not  be  useless  to  sub- 
join an  observation  of  La  Rochefoucald,  which  is  equally 
refined  and  just ;  and  which,  in  its  practical  tendency, 
calls  the  attention  to  a  source  of  danger  in  a  quarter 
where  it  is  too  seldom  apprehended.  <^  It  is  a  mistake 
to  believe  that  none  but  the  violent  passions,  such  as 
ambition  and  love,  are  able  to  triumph  over  the  other 
active  principles.  Laziness,  as  languid  as  it  is,  often 
gets  the  mastery  of  them  all ;  overrules  all  the  designs 
and  actions  of  life,  and  insensibly  consumes  and  de- 
stroys both  passions  and  virtues." 

From  the  foregoing  observations  it  appears,  that,  in 
accounting  for  the  diversities  of  genius  and^  of  intellec- 
tual character  among  men,  important  lights  may  be  de- 

*  Do  I'Esprit,  DiscoufB  iii.  Chap.  vi. 
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rived  fitNn  an  examination  of  their  active  propensities. 
It  is  of  more  consequence  for  me,  however,  to  remark 
at  present  the  intimate  relation  which  an  analysis  of 
these  propensities  bears  to  the  theory  of  morals,  and  its 
practical  connexion  with  om*  opinions  on  the  duties  and 
the  happiness  of  human  life.  Indeed  it  is  in  this  way 
alone  that  the  hght  of  nature  enables  us  to  form  any 
reasonable  conclusions  concerning  the  ends  and  destina- 
tion  of  our  being,  and  the  purposes  for  which  we  were 
sent  into  the  world :  Quid  sumus^  et  quidnam  viciuri 
gigfdmur.^  It  forms,  therefore,  a  necessary  introduction 
to  the  science  of  ethics,  or  rather  is  the  foundation  on 
which  that  science  rests. 

In  prosecuting  our  inquiries  into  the  Active  and  the 
Moral  Powers  of  Man,  I  propose,  firstf  to  attempt  a  clas- 
sification and  analysis  of  the  most  important  principles 
belonging  to  this  part  of  our  constitution ;  and,  secandltff 
to  treat  d!  the  vanous  branches  of  our  duty.  Under  the 
former  of  these  heads,  my  principal  aim  will  be  to  illus- 
trate  the  essential  distinction  between  those  active  prin- 
ciples which  originate  in  man's  rational  nature,  and 
those  which  urge  him,  by  a  blind  and  instinctive  im- 
pulse, to  their  respective  objects. 

In  general,  it  may  be  here  remarked,  that  the  word 
action  is  properly  applied  to  those  exertions  which  are 
consequent  on  volition,  whether  the  exertion  be  made 
on  external  objects,  or  be  confined  to  our  mental  opera- 
tions. Thus,  we  say  the  mind  is  active  when  engaged 
in  study.  In  ordinary  discourse,  indeed,  we  are  apt  to 
c(mfound  together  action  and  motion.  As  the  opera- 
tions in  the  minds  of  other  men  escape  our  notice,  we 
can  judge  of  their  activity  only  from  the  sensible  effects 
it  produces  ;  and  hence  we  are  led  to  apply  the  charac- 
ter of  activity  to  those  whose  bodily  activity  is  the  most 
remarkable,  and  to  distinguish  mankind  into  two  classes, 
the  active  and  the  speculative.  In  the  present  instance, 
the  word  active  is  used  in  its  most  extensive  significa- 
tion, as  applicable  to  every  volxmtary  exertion. 


•  Peniui,  SAt  iu.  1.  <7. 
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According  to  the  definition  now  given  of  the  word 
action^  the  primary  sources  of  our  activity  are  the  cir- 
cumstances in  which  the  acts  of  the  will  originate.  Of 
these  there  are  some  which  make  a  part  of  our  consti- 
tution, and  which,  on  that  account,  are  called  Active 
Principles.  Such  are  himger,  thirst,  the  appetite  which 
unites  the  sexes,  curiosity,  ambition,  pity,  resentment 
These  active  principles  are  also  called  powers  of  the 
will,  because,  by  stimulating  us  in  various  ways  to  ac- 
tion, they  afford  exercise  to  our  sense  of  duty  and  our 
oiher  rational  principles  of  action,  and  give  occasion  to 
our  voluntary  determinations  as  free  agents. 

The  study  of  this  part  of  our  constitution,  although 
it  may  at  first  view  seem  to  lie  more  open  to  our  ex- 
amination than  the  powers  of  the  understanding,  is  at- 
tended with  some  difficulties  peculiar  to  itself.  For  this, 
various  reasons  may  be  assigned  ;  among  which  there 
are  two  that'  'seem  principally  to  claim  our  attention : 
1.  When  we  wish  to  examine  the  nature  of  any  of  our 
intellectual  principles  we  can  at  all  times  subject  the 
faculty  in  question  to  the  scrutiny  of  reflection  ;  and  can 
institute  whatever  experiments  with  respect  to  it  may 
be  necessary  for  ascertaining  its  general  laws.  It  is 
characteristical  of  all  our  operations,  purely  intellectual, 
to  leave  the  mind  cool  and  undisturbed,  so  that  the  ex- 
ercise of  the  faculties  concerned  in  them  does  not  pre- 
vent us  from  an  analytical  investigation  of  their  theory. 
The  case  is  very  different  with  our  active  powers,  par- 
ticularly with  those  which,  from  their  violence  and  im- 
petuosity, have  the  greatest  influence  on  human  happi- 
ness. When  we  are  under  the  dominion  of  the  power, 
or,  in  plainer  language,  when  we  are  hurried  by  passion 
to  the  pursuit  of  a  particular  end,  we  feel  no  inclination 
to  speculate  concerning  the  mentel  phenomena.  When 
the  tumult  subsides,  and  our  curiosity  is  awakened  con- 
cerning the  past,  the  moment  for  observation  and  ex- 
J)eriment  is  lost,  and  we  are  obliged  to  search  for  our 
ieicts  in  an  imperfect  recollection  of  what  was  viewed, 
even  in  the  first  instance,  through  the  most  troubled  and 
deceitful  of  all  media. 

Something  connected  with  this  is  the  following  re- 
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« 

mark  of  Mr.  Hume :  "  Moral  philosophy  has  this  pecu- 
liar disadvantage,  which  is  not  to  be  found  in  natural, 
that,  in  collecting  its  experiments,  it  cannot  make  them 
puiposely,  with  premeditation,  and  after  such  a  manner 
as  to  satisfy  itself  concerning  every  particular  difficulty 
that  may  arise.  When  I  am  at  a  loss  to  know  the  ef- 
fects of  one  body  upon  another  in  any  situation,  I  need 
only  put  them  in  that  situation,  and  observe  what  re- 
sults from  it  But  should  I  endeavour  to  clear  up,  after 
the  same  manner,  any  doubts  in  moral  philosophy,  by 
placing  myself  in  the  same  case  with  that  which  I  con- 
sider, 'tis  evident,  that  this  reflection  and  premeditation 
would  so  disturb  the  operation  of  my  natural  principles, 
as  must  render  it  impossible  to  form  any  just  conclusion 
from  the  phenomenon.  We  must  therefore  glean  up 
our  expenments  in  this  science  from  a  cautious  observa- 
tion of  human  life,  and  take  them  as  they  appear  in  the 
common  course  of  the  world,  by  men's  behaviour  in 
company,  in  affairs,  and  in  their  pleasures."  ^ 

2.  Another  circumstance  which  adds  much  to  the  dif- 
ficulty of  this  branch  of  study,  is  the  great  variety  of 
our  active  principles,  and  the  endless  diversity  of  their 
combinations  in  the  character  of  men.  The  same  action 
may  proceed  from  very  different,  and  even  opposite  mo- 
tives in  the  case  of  two  individuals,  and  even  in  the 
same  individual  on  different  occasions  ; — or,  an  action 
which  in  one  man  proceeds  from  a  single  motive,  may, 
in  another,  proceed  from  a  number  of  motives  conspiring 
together  and  modifying  each  other's  effects.  The  phi- 
losophers who  have  speculated  on  this  subject,  have  in 
general  been  misled  by  an  excessive  love  of  simplicity, 
and  have  attempted  to  explain  the  phenomena  from  the 
smallest  possible  number  of  data.  Overlooking  the  real 
complication  of  our  active  principles,  they  have  some- 
times fixed  on  a  single  one,  (good  or  bad,  according  as 
they  were  disposed  to  think  well  or  ill  of  human  nature) 
and  have  deduced  from  it  a  plausible  explanation  of  all 
the  varieties  of  human  character  and  conduct. 

Our  inquiries  on  this  subject  must  be  conducted  in 
one  of  two  ways,  either  by  studying  the  characters  of 

*  Treatise  of  Human  Nature,  Vol  L  pp.  9, 10,  Ist  cdiUou. 
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Other  men,  or  by  studying  our  own.  In  the  former  way, 
we  may  undoubtedly  collect  many  useful  hints,  and 
many  facts  to  confirm  or  to  limit  our  conclusions ;  but 
the  conjectures  we  form  concerning  the  motives  of  oth- 
ers are  liable  to  so  much  uncertainty,  that  it  is  chiefly 
by  attending  to  what  passes  in  our  own  minds  that  we 
can  reasonably  hope  to  ascertain  the  general  laws  of  our 
constitution  as  active  and  moral  beings* 

Even  this  plan  of  study,  however,  as  I  already  hinted, 
requires  uncommon  perseverance,  and  still  more  ub- 
common  candor.  The  difficulty  is  great  of  attending  to 
any  of  the  operations  of  the  mind ;  but  this  difficulty  is 
much  increased  in  those  cases  in  which  we  are  led  by 
vanity  or  timidity  to  fancy  that  we  have  an  interest  in 
concealing  the  truth  from  our  own  knowledge. 

Most  men,  perhaps,  are  disposed,  in  consequence  of 
these  and  some  other  causes,  to  believe  themselves  bet- 
ter than  they  really  are ;  and  a  few,  there  is  reason  to 
suspect,  go  into  the  opposite  extreme,  from  the  influ- 
ence of  false  systems  of  philosophy  or  religion,  or  from 
the  gloomy  views  inspired  by  a  morbid  melancholy. 

When  to  these  considerations  we  add  the  endless 
metaphysical  disputes  on  the  subject  of  the  will,  and  of 
man's  free  agency,  it  may  easily  be  conceived  that  the 
field  of  inquiry  upon  which  we  are  now  to  enter 
abounds  with  questions  not  less  curious  and  intricate 
than  any  of  those  which  have  been  hitherto  under  our 
review.  In  point  of  practical  importance  some  of  them 
will  be  found  in  a  still  higher  degree  entitled  to  our  at- 
tention. 

In  the  further  prosecution  of  this  subject,  I  shall  avoid, 
as  much  as  possible,  all  technical  divisions  and  classifi- 
cations, and  shall  content  myself  with  the  following 
enumeration  of  our  Active  Principles,  which  I  hope  wiU 
be  found  sufficiently  distinct  and  comprehensive  for  our 
purposes. 

1.  Appetites. 

2.  Desires. 

3.  Affections. 

4.  Self-love. 

6.  The  Moral  faculty. 
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The  three  first  may  be  distinguished  (for  a  reason 
which  will  afterwards  appear)  by  the  title  of  Instinctive 
or  ImplarUed  Propensities  ;  the  two  last  by  the  title  of 
Rational  and  Governing  Principles  of  Jlction.^ 

•  Id  tbe  abore  eDumeration  I  have  departed  widely  from  Dr.  Rcid*s  language. 
(See  his  Eawyi  on  the  Active  Powers,  Essay  3d,  Parts  1st,  2d,  and  3d.)  This 
great  pfaflosophier,  with  whom  I  am  always  unwilling  to  difTer,  refers  our  active 
pfindples  to  three  classes,  the  Mechanical,  the  Animal,  and  the  Rational ;  using  all 
these  three  words  with  what  I  tliink  a  very  exceptionable  latitude.  My  reasons  for 
obfecthig  to  the  use  he  makes  of  the  words  animal  and  rational  will  appear  in  the 
sequel.  On  this  occasion  1  shall  only  observe,  that  the  word  mechanical  (under 
which  he  comprehends  our  instinet  and  habits)  cannot,  in  my  opinion,  be  properly 
■ppKcd  to  soy  of  our  active  principles.  It  is  indeed  used,  in  this  instance,  merely 
ss  a  mm  of  distinction ;  but  it  seems  to  imply  some  theory  concerning  the  nature 
of  the  piinclples  comprehended  under  it,  and  is  apt  to  suggest  incorrect  notions  on 
the  iolijecL  If  I  had  been  disposed  to  examine  this  part  ot  our  constitution  with  all 
the  nintite  accuncy  of  which  it  is  su^eptible,  I  should  have  preferred  the  following 
amnirenieot  to  that  which  I  have  adopted,  as  well  as  to  that  proposed  by  Dr.Reid. 
1.  of  our  anjginai  principles  of  action.  2.  Of  our  acquired  principles  of  action. 
Tbe  of^^nal  principles  of  action  may  be  subdivided  into  the  anirnal  and  the  ra- 
tiamai;  to  the  former  of  which  classes  our  instinets  ought  undoubtedly  to  be  re- 
fened  as  wdl  as  our  appetites.  In  Dr.  Reid's  arrangeraent,  nothing  appears  more 
anaccoimtable,  if  not  capricious,  than  to  call  our  appetites  ammaiprmciples,  be- 
canse  dtey  are  commoD  to  man  and  to  the  brutes ;  and,  at  the  same  time,  to  dis- 
tiBgioih  o«r  imsiinett  by  the  title  of  meehanieal ; — when,  of  all  our  active  propen- 
sitiest  dteie  are  none  in  which  the  nature  of  man  bears  so  strong  an  analogy  to  that 
•f4»  lower  animals  as  in  these  InstioctiTe  impulses.  Indeed,  it  is  from  the  con- 
dition of  the  brutes  that  the  word  instinet  is  transfbrred  to  tluit  of  man  by  a  sort  of 
hput  or  metaphor. 

Our  moqwred  principles  of  action  comprehend  all  those  propensities  to  act  which 
ve  acquire  from  habit.  Such  are  our  artificial  appetites  and  artificial  desires,  and 
die  rariofB  factitious  motives  of  human  conduct  generated  by  association  and  fashion. 
At  present,  it  being  useless  for  any  of  the  purposes  which  I  have  in  view  to  attempt 
to  comprehensive  and  detailed  an  examination  of  the  subject,  I  shall  confine  my- 
•elf  to  me  ipeoeral  enutneretion  already  mentioned.  As  our  appetites,  our  desires, 
and  ovr  aflfections,  whether  original  or  acquired,  stand  in  the  same  common  relation 
to  the  Moral  Facidtv,  (the  illustration  of  which  is  the  chief  object  of  this  volume,) 
I  pgrpoeely  avoid  those  slighter  and  less  important  subdivisions  which  might  be 
thought  to  savour  unnecessarily  of  scholastic  subtilty. 


VOL.    V. 


BOOK  FIRST. 


OF  OUR  INSTINCTIVE   PRINCIPLES  OP  ACTION. 


CHAPTER  FIRST. 


OF  OUR  APPETITES. 


This  class  of  our  Active  Principles  is  distinguished 
by  the  following  circumstances. 

1 .  They  take  their  rise  from  the  body,  and  are  com- 
mon to  us  with  the  brutes. 

2.  They  are  not  constant  but  occasional. 

3.  They  are  accompanied  with  an  uneasy  sensation, 
which  is  strong  or  weak  in  proportion  to  the  strength  or 
weakness  of  the  appetite. 

Our  appetites  are  three  in  number,  hunger,  thirst,  and 
the  appetite  of  sex.  Of  these,  two  were  intended  for 
the  preservation  of  the  individual ;  the  third  for  the 
continuation  of  the  species ;  and  without  them  reason 
would  have  been  insufficient  for  these  important  purpo- 
ses. Suppose,  for  example,  that  the  appetite  of  hunger 
had  been  no  part  of  our  constitution,  reason  and  expe- 
rience might  have  satisfied  us  of  the  necessity  of  food 
to  our  preservation ;  but  how  should  we  have  been  able, 
without  an  implanted  principle,  to  ascertain,  according 
to  the  varying  state  of  our  animal  economy,  the  proper 
seasons  for  eating,  or  the  quantity  of  food  that  is  salutary 
to  the  body  ?  The  lower  animals  not  only  receive  this 
information  from  nature,  but  are,  moreover,  directed  by 
instinct  to  the  particular  sort  of  food  that  is  proper  for 
them  to  use  in  health  and  in  sickness.  The  senses  of 
taste  and  smell,  in  the  savage  state  of  our  species,  are 
subservient,  at  least  in  some  degree,  to  the  same  pur- 
pose. 

Our  appetites  can,  with  no  propriety,  be  called  selfish. 
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for  they  are  directed  to  their  respective  objects  as  ulti- 
mate ends,  and  they  must  all  have  operated,  in  the  first 
instance^  prior  to  any  experience  of  the  pleasure  arising 
from  their  gratification.  After  this  experience,  indeed, 
the  desire  of  enjoyment  will  naturally  come  to  be  com- 
bined with  the  appetite ;  and  it  may  sometimes  lead  us 
to  stimulate  or  provoke  the  appetite  with  a  view  to 
the  pleasure  which  is  to  result  u-om  indulging  it.  Im- 
agination, too,  and  the  association  of  ideas,  together  with 
the  social  affections,  and  sometimes  the  moral  faculty, 
lend  their  aid,  and  all  conspire  together  in  forming  a 
complex  passion,  in  which  the  animal  appetite  is  only 
one  ingredient  In  proportion  as  this  passion  is  gratifi- 
ed, its  influence  over  the  conduct  becomes  the  more 
irresistible,  (for  all  the  active  determinations  of  our  na- 
ture are  strengthened  by  habit)  till  at  last  we  struggle 
in  vain  against  its  tyranny.  A  man  so  enslaved  by  his 
animal  appetites  exhibits  humanity  in  one  of  its  most 
miserable  and  contemptible  forms. 

As  an  additional  proof  of  the  misery  of  such  a  state, 
it  is  of  great  importance  to  remark,  that,  while  habit 
strengthens  all  our  active  determinations,  it  diminishes 
the  Uveliness  of  our  passive  impressions  ; — a  remarkable 
instance  of  which  occurs  in  the  effects  produced  by  an 
immoderate  use  of  strong  hquors,  which,  at  the  same 
time  that  it  confirms  the  active  habit  of  intemperance, 
deadens  and  destroys  the  sensibility  of  the  palate.  In 
consequence  of  this  law  of  our  nature  the  evils  of  ex- 
cessive indulgence  are  doubled,  inasmuch  as  our  sensi- 
bility to  pleasure  decays  in  proportion  as  the  cravings 
of  appetite  increase. 

In  general,  it  will  be  found,  that,  wherever  we  attempt 
to  enlarge  the  sphere  of  enjoyment  beyond  the  limits 
prescribed  by  nature,  we  frustrate  our  own  purpose. 

A  man  so  enslaved  by  his  appetites  may  undoubtedly, 
in  one  sense,  be  called  selp^h ;  for,  as  he  must  neces- 
sarily neglect  the  duties  he  owes  to  others,  he  may  be 
presumed  to  be  deficient  in  the  benevolent  affections. 
But  it  cannot  be  said  of  him  that  he  is  actuated  by 
an  inordinate  self-lave^  (meaning  by  that  word  an  ex- 
cessive regard  for  his  own  happiness)  for  he  sacrifices 
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to  the  meanest  gratifications  all  the  noblest  pleasures 
of  which  he  is  susceptible,  and  sacrifices  to  the  pleasure 
of  the  moment  the  permanent  enjoyments  of  health, 
reputation,  and  conscience.  This  is '  true  even  when 
the  desire  of  gratification  is  combined  with  the  original 
appetite ;  for  no  two  principles  can  be  more  widely  at 
variance  than  the  desire  of  gratification  and  the  desire 
of  happiness. 

Of  the  errors  introduced  into  morals,  in  consequence 
of  the  vague  use  of  the  words  selfishness  and  self-love^ 
I  shall  afterwards  take  notice.  What  I  wish  chiefly  to 
remark  at  present  is,  that  in  no  sense  of  these  words 
can  we  refer  to  them  the  origin  of  our  animal  appetites  ; 
and  that  the  active  propensities  comprehended  under 
this  title  are  ultimate  facts  in  the  human  constitution. 

Besides  our  natural  appetites  we  have  many  acquired 
ones.  Such  are  our  appetite  for  tobacco,  for  opium, 
and  for  other  intoxicating  drugs.  In  general,  every 
thing  that  stimulates  the  nervous  system  produces  a 
subsequent  languor,  which  gives  rise  to  a  desire  of  rep- 
etition. 

The  universality  of  this  appetite  for  intoxicating  drugs 
is  a  curious  fact  in  the  history  of  our  species.  "  It 
seems,**  says  Dr.  Robertson,  "  to  have  been  one  of  the 
first  exertions  of  human  ingenuity  to  discover  some 
composition  of  an  intoxicating  quality ;  and  there  is 
hardly  any  nation  so  rude,  or  so  destitute  of  invention, 
as  not  to  have  succeeded  in  this  fatal  research.  The 
most  barbarous  of  the  American  tribes  have  been  so 
unfortunate  as  to  attain  this  art ;  and  even  those  who 
are  so  deficient  in  knowledge  as  to  be  unacquainted 
with  the  method  of  giving  an  inebriating  sti'ength  to 
liquors  by  fermentation  can  accomplish  the  same  end 
by  other  means.  The  people  of  the  islands  of  North 
America  and  of  California  used  for  this  purpose  the 
smoke  of  tobacco,  drawn  up  with  a  certain  instru- 
ment into  the  nostrils,  the  fumes  of  which  ascend- 
ing to  the  brain,  they  felt  all  the  transports  and  frenzy 
of  intoxication.  In  almost  every  part  of  the  new  world 
the  natives  possessed  the  art  of  extracting  an  intoxicat*- 
ing  liquor,  from  Maize,  or  the  Manioc  root»  the  same 
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substances  which  they  convert  into  bread.  The  opera- 
tion by  which  they  affect  this  nearly  resembles  the 
common  one  of  brewing,  but  with  this  difference,  that, 
instead  of  yest,  they  use  a  nauseous  infusion  of  maize 
or  manioc  chewed  by  their  women.  The  saliva  excites 
a  vigorous  fermentation,  and  in  a  few  days  the  liquor 
becomes  fit  for  drinking.  It  is  not  disagreeable  to  the 
taste,  and,  when  swallowed  in  large  quantities,  is  of  an 
inebriating  quality.  This  is  the  general  beverage  of  the 
Americans,  which  they  distinguish  by  different  names, 
and  for  which  they  feel  such  a  violent  and  insatiable 
desire,  as  it  is  not  easy  either  to  conceive  or  describe.*'  * 

Many  striking  confirmations  of  this  remark  occur  in 
the  voyages  of  Cook  and  of  later  navigators. 

Oar  occasional  propensities  to  action  and  to  repose 
arc,  in  many  respects,  analogous  to  our  appetites.  They 
have  indeed  all  the  three  characteristics  of  our  appetites 
already  mentioned.  They  are  common,  too,  to  man 
and  to  the  lower  animals,  and  they  operate,  in  our  own 
species,  in  the  most  infant  state  of  the  individual.  In 
general,  every  animal  we  know  is  prompted  by  an  in- 
stinctive impulse  to  take  that  degree  of  exercise  which 
is  salutary  to  the  body,  and  is  prevented  from  passing 
the  bounds  of  moderation  by  that  languor  and  desire  of 
repose  which  are  the  consequences  of  continued  exer- 
tion. 

There  is  something  also  very  similar  to  this  with 
respect  to  the  mind.  We  are  impelled  by  nature  to  the 
exercise  of  its  different  faculties,  and  we  are  warned, 
when  we  are  in  danger  of  overstraining  them,  by  a  con- 
sciousness of  fatigue.  After  we  are  exhausted  by  a 
long  course  of  application  to  business,  how  delightful 
are  the  first  moments  of  indolence  and  repose  !  0  che 
bella  cosa  di  far  niente  !  We  are  apt  to  imagine  that  no 
inducement  shall  again  lead  us  to  engage  in  the  bustle 
of  the  world :  but,  after  a  short  respite  from  our  labors, 
our  intellectual  vigor  returns  ;  the  mind  rouses  from  its 
lethargy  "  like  a  giant  from  his  sleep,"  and  we  feel  our- 
selves urged  by  an  irresistible  impulse  to  return  to  our 
duties  as  members  of  society. 


^Hutory  of  America,  Vol  f  n.  S96,  4to  Edition. 
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The  active  principles  already  mentioned  are  com- 
mon to  man  and  to  the  brutes.  But  besides  these 
the  latter  have  some  instinctive  impulses  of  which  I  do 
not  know  that  there  are  any  traces  to  be  found  in  the 
human  race.  Such  are  those  antipathies  which  they 
discover  against  the  natural  enemies  of  their  respective 
tribes.  It  is  probable,  I  think,  that  their  existence  is 
guarded  entirely  by  their  appetites  and  antipathies ;  for 
the  desire  of  self-preservation  implies  a  degree  of  reason 
and  reflection  which  they  do  not  appear  to  possess. 
Even  in  the  case  of  man  this  desire  is  probably  the  re- 
sult of  his  experience  of  the  pleasures  which  life  af- 
fords ;  and,  accordingly,  (as  Dr.  Beattie  very  finely 
remarks)  Milton  has,  with  exquisite  judgment,  represent- 
ed Adanhj  in  the  first  moments  of  his  being,  as  contem- 
plating, without  anxiety  or  regret,  the  idea  of  immediate 
annihilation. 

"  While  thus  I  call'd  and  stray'd  I  knew  not  whither 
From  where  I  first  drew  air,  and  first  beheld 
This  happy  light,  and  answer  none  retum'd, 
On  a  green  shady  bank  profiise  of  flowers 
Pensive  I  sat  me  down.     There  gentle  sleep 
First  found  me,  and  with  soft  oppression  seized 
My  drowsed  sense ;  untroubled  though  I  thought 
I  then  was  passing  to  my  former  state 
Insensible,  and  forthwith  to  dissolve ! " 
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CHAPTER  SECOND. 


OF  OUR   DESIRES. 


Our  Desires  are  distinguished  from  our  Appetites  by 
the  following  circumstances  : — 

1.  They  do  not  take  their  rise  from  the  body. 

2.  They  do  not  operate  periodically  after  certain  inter- 
vals, nor  do  they  cease  after  the  attainment  of  a  par- 
ticular object 

The  most  remarkable  active  principles  belonging  to 
this  class  are, 

1.  The  Desire  of  Knowledge,  or  the  principle  of 
Curiosity.* 

2.  The  Desire  of  Society. 

3.  The  Desire  of  Esteem. 

4.  The  Desire  of  Power,  or  the  principle  of  Ambi- 
tion. 

5.  The  Desire  of  Superiority,  or  the  principle  of 
Emulation. 


SECTION  I. 

The  Desire  of  Knowledge. 

The  principle  of  curiosity  appears  in  children  at  a 
very  early  period,  and  is  commonly  proportioned  to  the 
degree  of  intellectual  capacity  they  possess.  The  di- 
rection, too,  which  it  takes  is  regulated  by  nature  ac- 
cording to  the  order  of  our  wants  and  necessities  ;  being 
confined,  in  the  first  instance,  exclusively  to  those  prop- 
erties of  material  objects,  and  those  laws  of  the  mate- 

*  I  have  already  remarked,  (see  note  p.  9,)  that  in  this  part  of  his  work  Dr.  Reid 
lai  used  some  terms  with  an  undue  latitude.  Of  this  a  very  remarkable  instance 
occurs  in  the  uae  he  has  made  of  the  adjective  Animal;  in  consequence  of  which 
he  hat  been  led  to  rank  among  our  animal  principles  of  action  (that  is,  among  the 
aetive  principles  common  to  man  with  the  brutes)  not  only  the  desire  of  knowledge 
^  the  desire  of  esteem,  but  pity  to  the  distressed,  patriotism,  and  other  benevolent 
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rial  worid,  an  acquaintance  with  which  is  essential  to 
the  preservation  of  our  animal  existence.  Hence  the 
instinctive  eagerness  with  which  children  handle  and 
examine  every  thing  which  is  presented  to  them ;  an 
emplojrment  which  we  are  commonly  apt  to  consider  as 
a  mere  exercise  of  their  animal  powers,  but  which,  if 
we  reflect  on  the  limited  province  of  sight  prior  to  ex- 
perience, and  on  the  early  period  of  life  at  which  we 
are  able  to  judge  by  the  eye  of  the  distances  and  of  the 
tangible  qualities  of  bodies,  will  appear  plainly  to  be 
the  most  useful  occupation  in  which  they  could  be  en- 
gaiged^  if  it  were  in  the  power  of  a  philosopher  to  have 
the  regulation  of  their  attention  from  the  hour  of  their 
birth.  In  more  advanced  years  curiosity  displays  itself 
in  one  way  or  another  in  every  individual,  and  gives  rise 
to  an  infinite  diversity  in  their  pursuits — engrossing  the 
attention  of  one  man  about  physical  causes — of  anoth- 
er about  mathematical  truths — of  a  third  about  histori- 
cal facts — of  a  fourth  about  the  objects  of  natural  histo- 
ry—-of  a  fifth  about  the  transactions  of  private  families, 
or  about  the  politics  and  news  of  the  day. 

Whether  this  diversity  be  owing  to  natural  pre-dispo- 
sition,  or  to  early  education,  it  is  of  little  consequence 
to  determine,  as  upon  either  supposition,  a  preparation  is 
made  for  it  in  the  original  constitution  of  the  mind, 
combined  with  the  circumstances  of  our  external  situa- 
tion. Its  final  cause  is  also  sufficiently  obvious,  as  it  is 
this  which  gives  rise  in  the  case  of  individuals  to  a  limi- 
tation of  attention  and  study,  and  lays  the  foundation  of 
all  the  advantages  which  society  derives  from  the  divi- 
sion and  subdivision  of  intellectual  labor. 

These  advantages  are  so  great  that  some  philosophers 
have  attempted  to  resolve  the  desire  of  knowledge  into 
self-love.  But  to  this  theory  the  same  objection  may 
be  stated  which  was  already  made  to  the  attempts  of 
some  philosophers  to  account,  in  a  similar  way,  for  the 
origin  of  our  appetites ;  that  all  of  these  are  active 
principles,  manifestly  directed  by  nature  to  particular 
specific  objects,  as  their  ultimate  ends ; — that,  as  the 
object  of  hunger  is  not  happiness  but  food,  so  the  ob- 
ject of  curiosity  is  not  happiness  but  knowledge.     To 
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this  analogy  Cicero  has  very  beautifully  alluded,  when 
he  calls  knowledge  the  natural  food  of  the  understand- 
ing. *^  Est  animorum  ingeniorumque  nostrorum  natura- 
le  quoddam  quasi  pabulum  consideratio  contemplatioque 
naturae/'  We  can  indeed  conceive  a  being  prompted 
merely  by  the  cool  desire  of  happiness  to  accumulate 
information  ;  but,  in  a  creature  like  man,  endowed  with 
a  variety  of  other  active  principles,  the  stock  of  his 
knowledge  would  probably  have  been  scanty,  unless  self- 
love  had  been  aided  in  this  particular  by  the  principle 
of  curiosity. 

Although,  however,  the  desire  of  knowledge  is  not 
resolvable  into  self-love,  it  is  not  in  itself  an  object  of 
nufral  approbation.  *A  person  may  indeed  employ  his  in- 
tellectual powers  with  a  view  to  his  own  moral  improve- 
ment, or  to  the  happiness  of  society,  and  so  far  he  acts 
from  a  laudable  principle.  But  to  prosecute  study  merely 
from  the  desire  of  knowledge  is  neither  virtuous  nor 
vicious.  When  not  suffered  to  interfere  with  our  duties 
it  is  morally  innocent  The  virtue  or  vice  does  not  lie 
in  the  desire,  but  in  the  proper  or  improper  regulation 
of  it  The  ancient  astronomer  who,  when  accused  of 
indifference  with  respect  to  public  transactions,  answer- 
ed that  his  country  was  in  the  heavens,  acted  criminally, 
inasmuch  as  he  sufiered  his  desire  of  knowledge  to  in- 
terfere with  the  duties  which  he  owed  to  mankind. 

At  the  Same  time  it  must  be  admitted,  that  the  desire 
of  knowledge  (and  the  same  observation  is  applicable 
to  our  other  desires)  is  of  a  more  dignified  nature  than 
those  appetites  which  are  common  to  us  with  the  brutes. 
A  thirst  for  science  has  been  always  considered  as  a 
mark  of  a  liberal  and  elevated  mind ;  and  it  generally 
co-operates  with  the  moral  faculty  in  forming  us  to  those 
habits  of  self-government  which  enable  us  to  keep  our 
animal  appetites  in  due  subjection. 

There  is  another  circumstance  which  renders  this 
desire  peculiarly  estimable,  that  it  is  always  accompa- 
nied with  a  strong  desire  to  communicate  our  knowledge 
to  others ;  insomuch,  that  it  has  been  doubted  if  the 
principle  of  curiosity  would  be  sufficiently  powerful  to 
animate  the  intellectual  exertions  of  any  man  in  a  long 
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course  of  persevering  study,  if  he  had  no  prospect  of 
being  ever  able  to  impart  his  acquisitions  to  his  friends 
or  to  the  public.  *^  Si  quis  in  ccelum  ascend  isset,"  says 
Cicero,  *^  naturamque  mundi  et  pulchritudinem  siderum 
perspexisset,  insuavem  illam  admirationem  ei  fore,  quae, 
jucundissima  fuisset,  si  aliquem  cui  narraret  habuisset 
Sic  natura  solitarium  nihil  amat,  semperque  ad  aliquod 

3uasi  adminiculum  annititur,  quod  in  amicissimo  quoque 
ulcissimum  est"  *  And  to  the  same  purpose  Seneca : 
^  Nee  me  ulla  res  delectabit,  licet  eximia  sit  et  salutaris, 
quam  mihi  uni  sciturus  sim.  Si  cum  hac  exceptione  detur 
sapientia,  ut  illam  inclusam  teneam,  nee  enunciem,  rejici- 
am :  nidlius  boni,  sine  socio,  jucunda  possessio  est"  f 

A  strong  curiosity,  properly  directed,  may  be  justly 
considered  as  one  of  the  most  important  elements  in 
philosophical  genius ;  and,  accordingly,  there  is  no  cir- 
cumstance of  greater  consequence  in  education  than  to 
keep  the  curiosity  always  awake,  and  to  turn  it  to  use- 
ful pursuits.  I  cannot  help,  therefore,  disapproving 
greatly  of  a  very  common  practice  in  this  counUy,  that 
of  communicating  to  children  general  and  superficial 
views  of  science  and  history  by  means  of  popular  intro- 
ductions. In  this  way  we  rob  their  future  studies  of  all 
that  interest  which  can  render  study  agreeable,  and 
reduce  the  mind  in  the  pursuits  of  science,  to  the  same 
state  of  listlessness  and  languor  as  when  we  toil  through 
the  pages  of  a  tedious  novel  after  being  made  acquaint- 
ed with  the  final  catastrophe. 

It  would  contribute  greatly  to  the  culture  and  the 
guidance  of  this  principle  of  curiosity  if  the  different 
sciences  were  taught  as  much  as  possible  in  the  order 
of  the  analytic  rather  than  in  that  of  the  synthetic  meth- 
od ;  a  plan,  however,  which  I  readily  admit  it  is  not  so 
practicable  to  carry  into  effect  in  a  course  of  public  as 
of  private  instruction.  Such  a  mode  of  education  too 
would  be  attended  with  the  additional  advantage  of  ac- 
customing the  student  to  the  proper  method  of  investi- 
gation ;  and  thereby  preparing  him  in  due  time  to  enter 
on  the  career  of  invention  and  discovery.     Nor  is  this 


*  De  Amidtia.  f  Seoeca,  £p.  6. 
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alL  It  would  impress  the  knowledge  he  thus  acquired, 
in  some  measure  by  his  own  ingenuity,  much  more 
deeply  on  his  memory  than  if  it  were  passively  imbibed 
from  books  or  teachers ; — in  the  same  manner  as  the 
windings  of  a  road  make  a  more  lasting  impression  on 
the  mind,  when  we  have  once  travelled  it  alone,  and  in- 
quired out  the  way  at  every  turn,  than  if  we  had  travel- 
led along  it  an  hundred  times,  trusting  ourselves  implic- 
itly to  the  guidance  of  a  companion. 

I  am  happy  to  be  confirmed  in  this  opinion  by  its  co- 
incidence with  what  has  been  excellently  remarked  on 
the  same  subject  by  Miss  Edge  worth  in  her  treatise  on 
Practical  Education ;  *  a  work  equally  distinguished  by 
good  sense  and  by  originality  of  thought.  The  passage 
I  aDude  to  more  particularly  at  present  is  the  short  di- 
alogue about  the  steam  engine^  as  improved  by  Mr.  Watt. 


SECTION  II. 

The  Desire  of  Society. 

Abstracting  from  these  affections  which  interest  us 
in  the  happiness  of  others,  and  from  all  the  advantages 
which  we  ourselves  derive  from  the  social  union,  we 
are  led  by  a  natural  and  instinctive  desire  to  associate 
with  our  species.  This  principle  is  easily  discernible  in 
the  minds  of  children  long  before  the  dawn  of  reason. 
"  Attend  only,"  says  an  intelligent  and  accurate  obsen^er, 
"  to  the  eyes,  the  features,  and  the  gestures  of  a  child 
on  the  breast  when  another  child  is  presented  to  it ; — 
both  instantly,  previous  to  the  possibility  of  instruction 
or  habit,  exhibit  the  most  evident  expressions  of  joy. 
Their  eyes  sparkle,  and  their  features  and  gestures  de- 
monstrate, in  the  most  unequivocal  manner,  a  mutual 
attachment.  When  further  advanced,  children,  who  are 
strangers  to  each  other,  though  their  social  appetite  be 
equally  strong,  discover  a  mutual  shyness  of  approach, 
which,  however,  is  soon  conquered  by  the  more  power- 
ful instinct  of  association."  f 


*  Pnctical  Education,  Vol.  I.  p.  592  ct  scq.  4to  Edition, 
t  Smellie's  Philosophy  of  Natural  History,  p.  416. 
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In  (he  lower  animals  too  very  evident  traces  of  the 
same  instinct  appear.  In  some  of  these  we  observe  a 
species  of  union  strikingly  analogous  to  political  associa- 
tions among  men :  in  others  we  observe  occasional  unions 
among  individuals  to  accomplish  a  particular  purpose, — 
to  repel,  for  example,  a  hostile  assault ; — ^but  there  are 
also  various  tribes  which  discover  a  desire  of  society, 
and  a  pleasure  in  the  company  of  their  own  species, 
without  an  apparent  reference  to  any  further  end.  Thus 
we  frequently  see  horses,  when  confined  alone  in  an 
enclosure,  neglect  their  food  and  break  the  fences  to  join 
their  companions  in  the  contiguous  field.  Every  person 
must  have  remarked  the  spirit  and  Alacrity  with  which 
this  animal  exerts  himself  on  the  road,  when  accompa- 
nied by  another  animal  of  his  own  species,  in  comparison 
of  what  he  discovers  when  travelling  alone ;  and,  with 
respect  to  oxen  and  cows,  it  has  been  asserted,  that 
even  in  the  finest  pasture  they  do  not  fatten  so  rapidly 
in  ^  solitary  state  as  when  they  feed  together  in  a  herd. 

What  is  the  final  cause  of  the  associating  instinct  in 
such  animals  as  have  now  been  mentioned,  it  is  not  easy 
to  conjecture,  unless  we  suppose  that  it  was  intended 
merely  to  augment  the  sum  of  their  enjoyments.  .  But 
whatever  opinion  we  may  form  on  this  point,  it  is  indis- 
putable that  the  instinctive  determination  is  a  strong 
one,  and  that  it  produces  striking  effects  on  the  habits 
of  the  animal,  even  when  external  circumstances  are 
the  most  unfavorable  to  its  operation.  Horses  and  oxen, 
for  example,  when  deprived  of  companions  of  their 
own  species,  associate  and  become  attached  to  each 
other.  The  same  thing  sometimes  happens  between 
individuals  that  belong  to  tribes  naturally  hostile ;  as 
between  dogs  and  cats,  or  between  a  cat  and  a  bird. 

If  these  facts  be  candidly  considered,  there  will  appear 
but  little  reason  to  doubt  the  existence  of  the  social  in- 
stinct in  our  own  species,  when  it  is  so  agreeable  to  the 
general  analogy  of  nature,  as  displayed  through  the  rest 
of  the  animal  creation.  As  this  point,  however,  has  been 
controverted  warmly  by  authors  of  eminence,  it  will  be 
necessary  to  consider  it  with  some  attention. 

The  question  with  respect  to  the  social  or  the  solitary 
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nature  of  man  seems  to  me  to  amount  to  this,  whether 
man  has  any  disinterested  principles  which  lead  him  to 
unite  with  his  fellow  creatures ;  or  whether  the  social 
union  be  the  result  of  prudential  views  of  self-interest, 
suggested  by  the  experience  of  his  own  insufficiency  to 
procure  the  objects  of  his  natural  desires.  Of  these  two 
opinions  Hobbes  has  maintained  the  latter,  and  has  en- 
deayoured  to  establish  it  by  proving,  that  in  what  he 
calls  the  state  of  nature  every  man  is  an  enemy  to  his 
brother,  and  that  it  was  the  experience  of  the  evils 
arising  from  these  hostile  dispositions  that  induced  men 
to  unite  in  a  political  society.  In  proof  of  this  he  in- 
sists on  the  terror  which  children  feel  at  the  sight  of  a 
stranger ;  on  the  apprehension  which,  he  says,  a  person 
naturally  feels  when  he  hears  the  tread  of  a  foot  in  the 
dark ;  on  the  universal  invention  of  locks  and  keys ;  and 
on  various  other  circumstances  of  a  similar  nature. 

That  this  theory  of  Hobbes  is  contrary  to  the  univer- 
sal history  of  mankind  cannot  be  disputed.  Man  has 
always  been  found  in  a  social  state ;  and  there  is  reason 
even  for  thinking,  that  the  principles  of  union  which 
nature  has  implanted  in  his  heart  operate  with  the  great- 
est force  in  those  situations  in  which  the  advantages  of 
the  social  union  are  the  smallest.  As  society  advances, 
the  relations  among  individuals  are  continually  multipli- 
ed, and  man  is  rendered  the  more  necessary  to  man  : 
But  it  may  be  doubted,  if,  in  a  period  of  great  refine- 
ment, the  social  affections  be  as  warm  and  powerful  as 
when  the  species  were  wandering  in  the  forest. 

Besides,  it  does  not  seem  to  be  easy  to  conceive  in 
what  manner  Hobbes's  supposition  could  be  realized. 
Surely,  if  there  be  a  foundation  for  any  thing  laid  in  the 
constitution  of  man's  nature  it  is  for  family  union.  The 
infant  of  our  species  continues  longer  in  a  helpless  state, 
and  requires  longer  the  protecting  care  of  both  parents, 
than  the  young  of  any  other  animal.  Before  the  first 
child  is  able  to  provide  for  itself  a  second  and  a  third 
are  produced,  and  thus  the  union  of  the  sexes,  supposing 
it  at  first  to  have  been  merely  casual,  is  insensibly  con- 
firmed by  habit,  and  cemented  by  the  common  interest 
which  both  parents  take  in  their  offspring.     So  just  is 
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the  simple  and  beautiful  statement  of  the  fact  given  by 
Montesquieu,  ^^  That  man  is  born  in  society,  and  there 
he  remains/' 

From  these  considerations,  it  appears  that  the  social 
union  does  not  take  its  rise  from  views  of  self-interest, 
but  that  it  forms  a  necessary  part  of  the  condition  of 
man  from  the  constitution  of  his  nature.  It  is  true,  in- 
deed, that  before  he  begins  to  reflect  he  finds  himself 
connected  with  society  by  a  thousand  ties ;  so  that,  in- 
dependently of  any  socid  instinct,  prudence  would  un- 
doubtedly prevent  him  from  abandoning  his  fellow  crea- 
tures. But  still  it  is  evident  that  the  social  instinct  forms 
a  part  of  human  nature,  and  has  a  tendency  to  unite  men 
even  when  they  stand  in  no  need  of  each  other's  assist- 
ance. Were  the  case  otherwise,  prudence  and  the  so* 
cial  disposition  would  be  only  different  names  for  the 
same  principle,  whereas  it  is  matter  of  common  remark, 
that  although  the  two  principles  be  by  no  means  incon- 
sistent when  kept  within  reasonable  bounds,  yet  that  the 
former,  when  it  rises  to  any  excess,  is  in  a  great  meas- 
ure exclusive  of  the  latter.  I  hinted  too  steady,  that 
it  is  in  societies  where  individuals  are  most  independent 
of  each  other  as  to  their  animal  wants,  that  the  social 
principles  operate  with  the  greatest  force. 

According  to  the  view  of  the  subject  now  given,  the 
multiplied  wants  and  necessities  of  man  in  his  infant 
state,  by  laying  the  foundation  of  the  family  union,  im- 
pose upon  our  species,  as  a  necessary  part  of  their  con- 
dition, those  social  connexions  which  are  so  essential  to 
our  improvement  and  happiness.  And,  therefore,  noth- 
ing could  be  more  unphilosophical  than  the  complaints 
which  the  ancient  Epicureans  founded  upon  this  circum- 
stance^ and  which  Lucretius  has  so  pathetically  express- 
ed in  the  following  verses : 

"  Tarn  porro  puer,  ut  ssvis  projectus  ab  undis 
Navita,  nudus  humi  jacet,  infana,  indigus  omni 
Vital!  auxilio,  cum  primum  in  lumiDis  oras 
Nixibus  ex  alvo  matris  natura  profudit : 
Vagituque  locum  lugubri  complet,  ut  aequum  est, 
Cui  tantum  in  YiiA  restat  transire  malorum."  * 

•  Lib.  ▼.  1.  22S. 
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The  philosophy  of  Pope  is  in  this  respect  much  more 
pleasing  and  much  more  solid  : 

**  Heaven  forming  each  on  other  to  depend, 
A  master,  or  a  servant,  or  a  friend. 
Bids  each  on  other  for  assistance  caU, 
Till  one  man's  weakness  grows  the  strength  of  alL 
Wants,  frailties,  passions,  closer  still  ally  ' 

The  common  interest,  or  endear  the  tie. 
To  these  we  owe  true  friendship,  love  sincere, 
ESach  home-felt  joy,  that  life  inherits  here."  * 

The  considerations  now  stated  afford  a  beautiful  illus- 
tration of  the  beneficent  design  with  which  the  physical 
condition  of  man  is  adapted  to  the  principles  of  his 
moral  constitution ;  an  adaptation  so  striking,  that  it  is 
not  surprising  those  philosophers,  who  are  fond  of  sim- 
plifying the  theory  of  human  nature,  should  have  at- 
tempted to  account  for  the  origin  of  these  principles 
from  the  habits  which  omr  external  circumstances  impose. 
In  tins,  as  in  many  other  instances,  their  attention  has 
been  misled  by  the  spirit  of  system  from  those  wonder- 
ful combinations  of  means  to  particular  ends,  which  are 
ereiywhere  conspicuous  in  the  universe.  It  is  not  by 
the  physical  condition  of  man  that  the  essential  princi- 
ples of  his  mind  are  formed ;  but  the  one  is  fitted  to  the 
other  by  the  same  superintending  wisdom  which  adapts 
the  fin  of  the  fish  to  the  water,  and  the  wing  of  the  bird 
to  the  air,  and  which  scatters  the  seeds  of  the  vegetable 
tribes  in  those  soils  and  exposures  where  they  are  fitted 
to  vegetate.  It  is  not  the  wants  and  necessities  of  his 
animsd  being  which  create  his  social  principles,  and  which 
produce  an  artificial  and  interesting  league  among  indi- 
viduals who  are  naturally  solitary  and  hostile  ;  but,  de- 
termined by  instinct  to  society,  endowed  with  innumer- 
able principles  which  have  a  reference  to  his  fellow 
creatures,  he  is  placed  by  the  condition  of  his  birth  in 
that  element,  where  alone  the  perfection  and  happiness 
of  his  nature  are  to  be  found. 

In  speakine  of  the  lower  animals,  I  before  observed, 
that  such  of  them  as  are  instinctively  social  discover  the 
secret  workings  of  nature  even  when  removed  from  the 


*  See  OD  thif  mibject  the  MoralisU  of  Lord  Shaftesbury. 
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society  of  their  kind.  This  fact  amounts  in  their  case 
to  a  demonstration  of  that  mutual  adaptation  of  the  dif- 
ferent parts  of  nature  to  each  other  which  I  have  just 
remarked.  It  demonstrates  that  the  structure  of  their 
internal  frame  is  purposely  adjusted  to  that  external  scene 
in  which  they  are  destined  to  be  placed.  As  the  lamb, 
when  it  strikes  with  its  forehead  while  yet  unarmed, 
proves  that  it  is  not  its  weapons  which  determine  its 
mstincts,  but  that  it. has  preexistent  instincts  suited  to 
its  weapons,  so  when  we  see  an  animal  deprived  of  the 
sight  of  his  fellows  cling  to  a  stranger,  or  disarm,  by  his 
caresses,  the  rage  of  an  enemy,  we  perceive  the  work- 
ings of  a  social  instinct,  not  only  not  superinduced  by 
external  circmnstances,  but  manifesting  itself  in  spite  of 
circumstances  which  are  adverse  to  its  operation.  The 
same  remark  may  be  extended  to  man.  When  in  soli- 
tude he  languishes,  and  by  making  companions  of  the 
lower  animals,  or  by  attaching  himself  to  inanimate  ob- 
jects, strives  to  fill  up  the  void  of  which  he  is  conscious. 
"  Were  I  in  a  desert,*'  (says  an  author  who,  amid  all  his 
extravagances  and  absurdities,  sometimes  writes  like  a 
wise  man,  a'nd,  where  the  moral  feelings  are  at  all  con- 
cerned, never  fails  to  write  Uke  a  good  man) — ^**  Were  I 
in  a  desert,  I  would  find  out  wherewith  in  it  to  call  forth 
my  afiections.  If  I  could  not  do  better,  I  would  fasten 
them  upon  some  sweet  myrtle,  or  seek  some  melancholy 
cypress  to  connect  myself  to ;  I  would  court  their  shade, 
and  greet  them  kindly  for  their  protection.  I  would  cut 
my  name  upon  them,  and  swear  they  were  the  loveliest 
trees  throughout  the  desert.  If  their  leaves  withered,  I 
would  teach  myself  to  mourn,  and  when  they  rejoiced, 
I  would  rejoice  along  with  them.'* 

The  Count  de  Lauzun  was  confined  by  Louis  the 
Fourteenth  for  nine  years  in  the  Castle  of  Pignerol,  in  a 
small  room  where  no  Ught  could  enter  but  from  a  chink 
in  |he  roof.  In  this  solitude  he  attached  himself  to  a 
spider,  and  contrived  for  some  time  to  amuse  himself 
with  attempting  to  tame  it,  with  catching  flies  for  its 
support,  and  with  superintending  the  progress  of  its 
web.  The  jailor  discovered  his  amusement,  and  killed 
the  spider ;  and  the  Count  used  afterwards  to  declare. 
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that  the  pang  he  felt  on  the  occasion  could  be  compared 
only  to  that  of  a  mother  for  the  loss  of  a  child.* 

This  anecdote  is  quoted  by  Lord  Karnes  in  his  Sketch- 
es, and  by  the  late  Lord  Auckland  in  his  Principles  of 
Penal  Law.  It  is  remarkable  that  both  these  learned 
and  respectable  writers  should  have  introduced  it  into 
their  works  on  account  of  the  shocking  incident  of  the 
jailor,  and  as  a  proof  of  the  pure  and  unprovoked  mal- 
ice of  which  some  minds  are  capable,  without  taking 
any  notice  of  it  as  a  beautiful  picture  of  the  feelings  of 
a  man  of  sensibiUty  in  a  state  of  solitude,  and  of  his 
disposition  to  create  to  himself  some  object  upon  which 
he  may  rest  those  a^ections  which  have  a  reference  to 
sodety. 

It  will  be  said  that  these  are  the  feelings  of  one  who 
has  experienced  the  pleasures  of  social  life,  and  that  no 
inference  can  be  drawn  from  such  facts  in  opposition  to 
Hobbes.  But  if  they  do  not  prove  in  man  an  instinctive 
impulse  towards  society  prior  to  experience,  they  at 
least  prove  that  he  feels  a  delight  in  the  society  of  his 
fellow  creatures,  which  no  view  of  self-interest  is  suffi- 
cient to  explain. 

It  does  not  belong  to  our  present  speculation  to  illus- 
trate the  importance  of  the  social  union  to  our  improve- 
ment and  our  happiness.  Its  subserviency  to  both, 
(abstracting  entirely  from  its  necessity  for  the  complete 
gratification  of  our  physical  wants)  is  much  greater  than 
we  should  be  disposed  at  first  to  apprehend.  In  proof 
of  this,  it  is  sufficient  to  mention  here  its  connexion  with 
the  culture  of  our  intellectual  faculties,  and  with  the  de- 
velopement  of  our  moral  principles.  Illustrations  of 
this  may  be  drawn  from  the  low  state  in  which  both 
these  parts  of  our  nature  are  generally  found  in  the  deaf 
and  dumb,  and  from  the  effects  which  a  few  months'  ed- 
ucation sometimes  has  in  unfolding  their  mental  powers. 
The  pleasing  change  which  in  the  meantime  takes  place 
in  their  once  vacant  countenances,  when  animated  and 

*  In  Delille*s  poem  on  i?ie  ImaginaHon,  the  same  anecdote  which  is  is  here  told 
of  the  Count  de  Lauzun  is  attributed  to  t'elisson,  a  celebrated  literary  and  political 
character  in  the  reign  of  Louis  the  Fourteenth,  who  wat*  confined  four  years  in  tho 
Bastille,  on  account  of  his  connexion  with  the  disgraced  minister  Foucqtiet.  See 
end  of  Chant  VI. 

VOL.  V.  4 
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lighted  up  by  an  active  and  inquisitive  mind,  cannot  es- 
cape the  notice  of  the  most  careless  observer.* 


SECTION  III. 

The  Desire  of  Esteem. 

This  principle,  as  well  as  those  we  have  now  been  con- 
sidering, discovers  itself  at  a  very  early  period  in  infants, 

*For  an  additiontl  iOustration  of  thie  ramo  thing,  see  a  remarlcable  cite  of  reeoT- 
ery  from  deafiieas  and  dumbness  in  the  history  of  the  Royal  Academy  of  Sciencee  at 
Paris  for  the  year  1703. 

A  doctrine  similar  to  that  which  I  have  now  been  controverting,  concerning  Ihe 
origin  of  society,  was  maintained  by  some  of  the  ancient  sophists,  and  lias  fouM  ad- 
vocates in  every  age  among  those  writers  who  wish  to  depreciate  hwnan  nature,  as 
well  as  among  many  who  were  anxious  to  represent  man  as  entirely  the  creature  of 
education  and  government,  with  the  view  or  inculcating  implicit  and  pasrive  obedi- 
ence to  the  civil  magistrate.  In  Buchanan's  elegant  and  philosopjiical  Dialocue  J>e 
JuTt  Begni  apud  &oto8f  the  question  is  particularly  discussed  between  tlie  two 
inUrloeutorSf  of  whom  the  one  ascribes  the  origin  of  society  to  views  of  attHty, 
(meaning  by  vtilUy  the  private  interest  or  advantage  of  the  individual ;) 

qose  ccetus  homlnum  primum  congregavit,  ac  jussit 

*  CmuMim  dare  tigna  tubCf  iifendier  iitdem 
TmrribrUf  atque  voml  portamm  elaee  UnerL* 

In  opposition  to  which  doctrine,  Buchanan  himself,  who  is  the  other  speaker,  con- 
tends with  great  warmth  for  the  existence  of  social  principles  in  the  nature  of  man, 
which,  independently  of  any  views  of  interest,  lay  a  foundation  for  the  social  union. 
In  the  course  of  his  argument  on  this  subject  he  touches  on  most  of  the  consklen^ 
lions  which  have  been  stated  above. 

"  Magnam  profecto  videtur  quibusdam  uHKtas  habere  vim,  ad  sodetatem  pubUcam 
bumani  generis  et  constituendam  et  continendam.  Sed  est,  nisi  fidlor,  congregand«- 
rum  homlnum  causa  longe  antiquior,  et  communitatis  eorum  inter  ipsos  multo  priui 
et  sanctiuB  vinculum.  Alioqui,  si  commodi  soi  privatim  quisque  veHt  habeas  ratio- 
nem,  vide,  ne  ilia  ipsa  utilitas  solveret  potius  quam  conjungerethumanam  soc^tatea. 

"  Ea  est  qusBdam  naturae  vis,  non  hominibus  mode,  sed  mansuetioribus  etiam  alio- 
nim  animantium  indita,  ut  si  etiam  absint  utilitatis  ilia  blandimenta,  tamen  cum  sol 
ceneris  animantibus  libenter  conj^gentur.  At  de  ceteris  in  presentia  nihil  attinet 
msputare :  homini  certe  a  natunL  nanc  vim  tam  vidcmus  alte  impressam,  ut  si  qols 
omnibus  lis  rebus  abundet,  quss  vel  ad  incolumitatem  tuendam,  vel  ad  voluptatem'et 
animorum  oblectaUonem  comparatas  sunt,  sine  hominum  commerdo  vitam  sil>l  in- 
suavem  sit  existimatunis.  Quin  et  illi  ipsi,  qui  cupiditate  sdentiae,  et  studio  veii 
^vestigandi,  se  a  turba  removerunt,  et  in  secretes  abdiderunt  recessus,  neque  peipeto- 
am  animi  contentionem  ferre  diutius  potuerunt :  nee,  si  quando  earn  remisissent,  in 
soUtudine  se  continere  poterant :  sed  ilk  ipsa  secreta  sua  studia  ttbenter  proferebttt ; 
et  velut  in  communem  utilitatem  elaborassent,  in  medium  conferebant  sui  lalNuis 
Iructom.  Quod  si  quis  est,  qui  omnino  solitudine  capiatur,  cbetusque  hominum  fugiht 
ac  devitet,  id  magis  animi  morbo  quam  vi  naturs,  fieri  eiristimo :  qualem  Tlmooem 
Atheniensem  accepimus,  et  Corintlkium  Bellerophontem ; 

*  Qui  miter  Eheii  errabat  loliu  in  orii, 
Ipn  raom  eor  edau,  lioaiiniim  TMtifia  Titans.'  ** 

Hie  foregoing  passage  seems  to  me  curious,  as  it  shows  how  completely  Buchanan 
bad  not  onlv  antidpated,  but  refuted  the  very  fiur  fetched  argument  which  Hobbes 
was  soon  after  to  draw  from  bis  supposed  state  of  nature  in  support  of  his  ibTiah 
otMBiDM  of  government 
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who,  long  before  they  are  able  to  reflect  on  the  adoan- 
tages  resulting  from  the  good  opinion  of  others,  and 
even  before  they  acquire  the  use  of  speech,  are  sensibly 
mortified  by  any  expression  of  neglect  or  contempt.  It 
seems,  therefore,  to  be  an  original  principle  of  our  nature^ 
that  is,  it  does  not  appear  to  be  resolvable  into  reason, 
and  experience,  or  into  any  other  principle  more  gene- 
ral than  itself.  An  additional  proof  of  this  is  the  very 
powerful  influence  it  has  over  the  mind, — an  influence 
more  striking  than  that  of  any  other  active  principle 
whatsoever.  Even  the  love  of  life  daily  gives  way  to 
the  desire  of  esteem,  and  of  an  esteem  which,  as  it  is 
only  to  effect  our  memories,  cannot  be  supposed  to  in- 
terest our  self-love.  In  what  manner  the  association  of 
ideas  should  manufacture,  out  of  the  other  principles  of 
our  constitution,  a  new  principle  stronger  than  them  all, 
it  is  difficult  to  conceive. 

In  these  observations  I  have  had  an  eye  to  the  theo- 
ries of  those  modem  philosophers  who  represent  self- 
love,  or  the  desire  of  happiness,  as  the  only  original 
principle  of  action  in  man,  and  who  attempt  to  account 
lor  the  origin  of  aJl  our  other  active  principles  from  hab- 
it or  the  association  of  ideas.  That  this  theory  is  just 
in  some  instances  cannot  be  disputed.  Thus,  in  the 
case  of  avarice  it  is  manifest  that  it  is  from  habit  alone 
it  derives  its  influence  over  the  mind ;  for  no  man  surely 
was  ever  brought  into  the  world  with  an  innate  love  of 
money.  Money  is  at  first  desired,  merely  as  the  means 
of  obtadning  other  objects ;  but,  in  consequence  of  be- 
mg  long  and  constantly  accustomed  to  direct  our  efibrts 
to  its  attainment  on  account  of  its  apprehended  utility, 
we  come  at  last  to  pursue  it  as  an  ultimate  end,  and 
fiiequendy  retain  our  attachment  to  it  long  after  we  have 
lost  all  relish  for  the  enjoyments  it  enables  us  to  com.- 
mand.  In  like  manner  it  has  been  supposed  that  the 
esteem  of  our  fellow  creatures  is  at  first  desired  on  ac- 
count of  its  apprehended  utility,  and  that  it  comes  in 
time  to  be  pursued  as  an  ultimate  end,  without  aiiy  ref- 
erence on  our  part  to  the  advantages  it  bestows.  In 
opposition  to  this  doctrine  it  seems  to  me  to  be  clear, 
that  as  the  object  of  hunger  is  not  happines  but  food ; 
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as  the  object  of  curiosity  is  not  happiness  but  knowl- 
edge ;  so  the  object  of  this  principle  of  action  is  not 
happiness,  but  the  esteem  and  respect  of  other  men. 
That  this  is  not  inconsistent  with  the  analogy  of  our  na- 
ture appears  from  the  observations  already  made  on 
our  appetites  and  desires  ;  and  that  it  really  is  the  fact 
may  be  proved  by  various  arguments.  Before  touching, 
however,  on  these,  I  must  remark,  that  I  consider  this 
as  merely  a  question  of  speculative  curiosity ;  for,  upon 
either  supposition,  the  desire  of  esteem  is  equally  the 
work  of  nature ;  and  consequently,  upon  either  suppo- 
sition, it  is  equally  unphilosophical  to  attempt,  by  meta- 
physical subtleties,  to  counteract  her  wise  and  benefi- 
cfent  purposes. 

Among  the  different  arguments  which  concur  to  prove 
that  the  desire  of  esteem  is  not  wholly  resolvable  into 
the  association  of  ideas,  one  of  the  strongest  has  al- 
ready been  hinted  at, — the  early  period  of  life  at  which 
this  principle  discovers  itself — ^long  before  we  are  able 
to  form  the  idea  of  happiness^  far  less  to  judge  of  the 
circumstances  which  have  a  tendency  to  promote  it 
The  difference  in  this  respect  between  avarice  and  the 
desire  of  esteem  is  remarkable.  The  former  is  the  vice 
of  old  age,  and  is,  comparatively  speaking,  confined  to 
a  few.  The  latter  is  one  of  the  most  powerful  engines 
In  the  education  of  children,  and  is  not  less  universal 
in  its  influence  than  the  principle  of  curiosity. 

The  desire,  too,  of  posthumous  fame,  of  which  no 
man  can  entirely  divest  himself,  furnishes  an  insurmoun- 
table objection  to  the  theories  already  mentioned.  It 
is  indeed  an  objection  so  obvious  to  the  common  sense 
of  mankind,  that  all  the  philosophers  who  have  leaned 
to  these  theories  have  employed  their  ingenuity  in 
attempting  to  resolve  this  desire  into  an  illusion  of  the 
imagination  produced  by  habit.  This,  too,  was  the 
opinion  of  an  excellent  writer,  and  still  more  excellent 
man,  i^r.WoUaston,  who  from  a  well  meant,  but  very 
mistaken  zeal  to  weaken  the  influence  of  this  principle 
of  action  on  human  conduct,  has  been  at  pains  to  give 
as  ludicrous  an  account  as  possible  of  its  origin.  As  I 
differ  widely  from  Wollaston  on  this  point,  both  in  his 
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theoretical  speculations,  and  in  the  practical  inferences 
he  deduces  from  them,  I  shall  quote  the  passage  at 
length,  and  then  subjoin  a  few  remarks  on  it. 

"  Men  please  themselves  with  notions  of  immortality, 
and  fancy  a  perpetuity  of  fame  secured  to  themselves 
by  books  and  testimonies  of  historians ;  but  alas !  it  is  a 
stupid  delusion  when  they  imagine  themselves  present 
and  enjoying  that  fame  at  the  reading  of  their  story 
after  their  death.  And  beside,  in  reality,  the  man  is  not 
known  ever  the  more  to  posterity,  because  his  name  is 
transmitted  to  them:  He  doth  not  live,  because  his 
name  does.  When  it  is  said  Julius  Caesar  subdued  Gaul^ 
beat  Pompey,  and  changed  the  Roman  commonwealth 
into  a  monarchy,  it  is  the  same  thing  as  to  say  the  con- 
queror of  Pompey  was  Caesar ;  that  is,  Caesar  and  the 
conquerer  of  Pompey  are  the  same  thing,  and  Caesar  is 
as  much  known  by  the  one  designation  as  by  the  other. 
The  amount  then  is  only  this,  that  the  conqueror  of 
Pompey  conquered  Pompey,  or  somebody  conquer- 
ed Pompey ;  or  rather,  since  Pompey  is  now  as  lit- 
tle known  as  Caesar,  somebody  conquered  somebody. 
Such  a  poor  business  is  this  boasted  immortality ;  and 
such  as  has  been  described  is  the  thing  called  glory 
among  us !  The  notion  of  it  may  serve  to  excite  them 
who  having  abilities  to  serve  their  country  in  time  of 
real  danger  or  want,  or  to  do  some  other  good,  have  yet 
not  philosophy  enough  to  do  this  upon  principles  of 
virtue,  or  to  see  through  the  glories  of  the  world  (just 
as  we  excite  children  by  praising  them,  and  as  we  see 
many  good  inventions  and  improvements  proceed  from 
emulation  and  vanity)  ;  but  to  discerning  men  this  fame 
is  mere  air,  and  the  next  remove  from  nothing,  which 
they  despise,  if  not  shun.  I  think  there  are  two  con- 
siderations which  may  justify  a  desire  of  some  glory  or 
honor,  and  scarce  more.  When  men  have  performed 
any  virtuous  actions,  or  such  as  sit  easy  on  their  memo- 
ries, it  is  a  reasonable  pleasure  to  have  the  testimony 
of  the  world  added  to  that  of  their  own  consciences, 
ihat  they  have  done  well.  And  more  than  that,  iif 
the  reputation  acquired  by  any  qualification  or  action 
may  produce  a  man  any  real  comfort  or  advantage,  (if  it 
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be  only  protection  from  the  insolence  and  injustice  of 
mankind,  or  if  it  enables  him,  by  his  authority,  to  do 
more  good  to  others)  to  have  this  privilege  must  be  a 
great  satisfaction,  and  what  a  wise  and  good  man  may 
be  allowed,  as  he  has  opportunity,  to  propose  to  himself. 
But  then  he  proposes  it  no  further  than  it  may  be  usefud^ 
and  it  can  be  no  further  useful  than  he  wants  it.  So 
that,  upon  the  whole,  glory,  praise,  and  the  like,  are 
either  mere  vanity,  or  only  valuable  m  proportion  to 
defects  and  wants."  * 

It  appears  from  this  passage  that  WoUaston  does  not 
consider  the  desire  of  posthumous  fame  as  an  ultimate 
fact  in  our  nature,  for  he  proposes  a  theory  to  account 
for  it.  ^'  It  is,"  says  he  '^  a  stupid  delusion,  when  men 
imagine  themselves  present  and  enjoying  that  fame  at  the 
reacung  of  their  stoir  after  death."  A&.  Smith,  too,  in 
his  Theory  of  Moral  Sentiments,  seems  to  Uiink  that  the 
desire  of  a  posthumous  fame  is  to  be  resolved  into  an 
illusion  of  the  imagination.  ^'  Men,"  says  he,  **  have 
often  voluntarily  thrown  away  life  to  acquire  after  death 
a  renown  which  they  could  no  longer  enjoy.  Their 
imagination,  in  the  meantime,  anticipated  that  fame 
which  was  thereafter  to  be  bestowed  upon  them ;  those 
applauses  which  they  were  never  to  hear  rang  in  their 
ears ;  the  thoughts  of  that  admiration  whose  effects  they 
were  never  to  feel,  played  about  their  hearts,  banished 
from  their  breasts  the  strongest  of  all  natural  fears,  and 
transported  them  to  perform  actions  which  seem  almost 
beyond  the  reach  of  human  nature."  But  why  have 
recourse  to  an  Elusion  of  the  imagination  to  account  for 
a  principle  which  the  wisest  of  men  find  it  impossible 
^  extinguish  in  themselves,  or  even  sensibly  to  weak- 
en ;  and  none  more  remarkably  than  some  of  those  who 
have  employed  their  ingenuity  in  attempting  to  turn  it 
into  ridicule  1  Is  it  possible  that  men  should  imagine 
themselves  present  and  enjoying  their  fame  at  the  read- 
ing of  their  story  after  death,  without  being  conscious 
of  this  operation  of  the  imagination  themselves  ?  Is  not 
this  to  depart  from  the  plain  and  obvious  appearance 


•  WoUaston*8  Religion  of  Nature  delineated,  pp.  215,  216,  217,  8th  Edit.    Soe 
J^oie  (A,)  at  the  end  of  this  volume. 
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of  the  fact,  and  to  adopt  refinements  similar  to  those  by 
which  the  selfish  philosophers  explain  away  all  our  dis- 
interested affections?  We  might  as  well  suppose 
that  a  man's  regard  for  the  welfare  of  his  posterity  and 
friends  after  his  death  does  not  arise  from  natural  affec- 
tion, but  from  an  illusion  of  the  imagination,  leading  him 
to  suppose  himself  still  present  with  them,  and  a  wit- 
ness of  their  prosperity.*  If  we  have  confessedly  vari- 
ous other  propensities  directed  to  specific  objects  as 
ultimate  ends,  where  is  the  difficulty  of  conceiving  that 
a  desire,  directed  to  the  good  opinion  of  our  fellow 
creatures,  (without  any  reference  to  the  advantages  it  is 
to  yield  us  either  now  or  hereafter)  may  be  among  the 
number  ? 

It  would  not  indeed  (as  I  have  already  hinted)  mate- 
rially affect  the  argument,  although  we  should  suppose 
with  WoUaston,  that  the  desire  of  posthumous  fame  was 
resolvable  into  an  illusion  of  the  imagination.  For, 
whatever  be  its  origin,  it  was  plainly  the  intention  of 
nature  that  all  men  should  be  m  some  measure  under 
its  influence ;  and  it  is  perhaps  of  little  consequence 
whether  we  regard  it  as  a  principle  originally  implanted 
by  nature,  or  suppose  that  she  has  laid  a  foundation  for 
it  in  other  principles  which  belong  universally  to  the 
species. 

How  very  powerfully  it  operates,  appears,  not  only 
from  the  heroical  sacrifices  to  which  it  has  led  in  every 
age  of  the  world,  but  from  the  conduct  of  the  meanest 
and  most  worthless  of  mankind,  who,  when  they  are 
brought  to  the  scaffold  in  consequence  of  the  clearest 
and  most  decisive  evidence  of  their  guilt,  frequently 
persevere  to  the  last,  with  the  terrors  of  futurity  full  in 


*  Tbe  two  cases  seem  to  be  so  exactly  parallel,  that  it  is  somewhat  surprising 
ftat  DO  attempt  should  have  been  made  to  extend  to  the  latter  principle  of  action 
dtt  vne  ridicule  which  has  been  so  lavishly  bestowed  on  the  former.  So  fkr,  how- 
ever, from  this  being  the  case,  I  believe  it  will  be  unwersaUy  granted,  that  where 
the  htter  principle  fails  in  producing  its  natural  and  ordinary  effect  on  the  conduct* 
there  must  exist  some  defect  in  the  rational  or  moral  character,  for  which  no  other 
jEood  qualities  can  sufficiently  atone.  "  He  that  careth  not  for  his  own  house  is 
vorfc  than  an  infidel.*'  But  If  this  be  acknowledged  with  respect  to  the  interest  we 
take  in  the  concerns  of  our  connexions  after  our  own  disappearance  from  the  present 
iceoe,  why  judge  so  harshly  of  the  desire  of  posthumous  fame  ?  Do  not  tne  two 
principles  often  co-operate  in  stimulating  our  active  exertions  to  the  very  same  ends  ? 
Bore  especially  in  those  cases,  (alas !  too  common)  where  the  inheritance  of  ai 
Ripectable  name  is  all  thata  good  man  has  it  in  his  power  to  bequeath  to  Yai  UduSI^  . 
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their  view,  in  the  most  solemn  protestations  of  their 
innocence ;  and  that  merely  in  the  hope  of  leaving  be- 
iiind  them  not  a  fair,  but  an  equivocal  or  problematical 
reputation. 

With  respect  to  the  other  parts  of  Wollaston's  rea- 
soning, that  it  is  only  the  letters  which  compose  our 
names  that  we  can  transmit  to  posterity,  it  is  worthy  of 
observation,  that,  if  the  argument  be  good  for  any  thing, 
it  appUes  equally  against  the  desire  of  esteem  from  our 
contemporaries,  excepting  in  those  cases  in  which  we 
ourselves  are  personally  known  by  those  whose  praise 
we  covet,  and  of  whose  applause  we  happen  ourselves 
to  be  ear  witnesses  :  And  yet,  undoubtedly,  according 
to  the  common  judgment  of  mankind,  the  love  of  praisi 
is  more  peculiarly  the  mark  of  a  liberal  and  elevated 
spirit  in  cases  where  the  gratification  it  «eeks  has  noth- 
ing to  recommend  it  to  those  whose  ruling  passions  are 
interest  or  the  love  of  flattery.*  It  is  precisely  for  the 
same  reason  that  the  love  of  posthumous  fame  is  strong- 
est in  the  noblest  and  most  exalted  characters.  If  self- 
love  were  really  the  sole  motive  in  all  our  actions,  Wol- 
laston^s  reasoning  would  prove  clearly  the  absurdity  of 
any  concern  about  our  memory.  "  Such  a  concern," 
as  Dr.  Hutcheson  observes,  "  no  selfish  being,  who  had 
the  modelling  of  his  own  nature,  would  choose  to  im- 
plant in  himself.  But,  since  we  have  not  this  power, 
we  must  be  contented  to  be  thus  otttwitted  by  nature 
into  a  public  interest  against  our  wulJ'^  f 

As  to  the  fact  on  which  WoUaston's  argument  pro- 
ceeds, is  it  not  more  philosophical  to  consider  it  as 
affording  an  additional  stimulus  to  the  instinctive  love  of 
posthumous  fame,  by  holding  it  up  to  the  imagination 

*  That  the  desire  of  esteem,  if  a,  fantastic  principle  of  action  in  the  one  of  these 
cases,  is  equally  so  in  the  other,  is  remarlced  by  Pope  ;  but,  instead  of  availing  him- 
self of  this  consideration  to  justify  the  desire  of  posthumous  renown,  he  em^oys  it 
as  an  argument  to  expose  the  nothingness  of  fame  in  all  cases  whatsoever. 

**  What  *t  fame?  a  fancied  liib  in  other >■  bretth, 
A  thing  beyond  lu  eren  before  our  death. 
All  that  wo  feel  of  it  begins  and  enda 
In  the  nnall  circle  of  our  foes  and  fKends ; 
To  all  beside  as  much  an  empty  shado, 
An  Eugene  living,  as  a  Casar  dead." 

EsMjf  m  Jim,  Epistle  ir.  L  337. 
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as  the  noblest  and  proudest  boast  of  human  ambition, 
to  be  able  to  entail  on  the  casual  combination  of  letters 
which  compose  our  name,  the  respect  of  distant  ages, 
and  the  blessings  of  generations  yet  unborn  ?  Nor  is  it 
an  unworthy  object  of  the  most  rational  benevolence  to 
render  these  letters  a  sort  of  magical  spell  for  kindling 
the  emulation  of  the  wise  and  good  wherever  they  shall 
reach  the  human  ear. 

Nor  is  it  only  in  this  instance  that  nature  has  "  thus 
outwitted  us  *'  for  her  own  wise  and  salutary  purposes. 
By  a  mode  of  reasoning  analogous  to  that  of  Wollaston, 
it  would  be  easy  to  turn  most,  if  not  all,  our  active  prin- 
ciples into  ridicule.  But  what  should  we  gain  by  the 
attempt,  but  a  ludicrous  exposition  of  that  moral  consti- 
tution which  it  has  pleased  our  Maker  to  give  us,  and 
which,  the  more  we  study  it,  will  be  found  to  abound 
the  more  with  marks  of  wise  and  beneficent  design  ? 

It  is  fortunate,  in  such  cases,  that,  although  the  rea- 
sonings of  the  metaphysician  may  puzzle  the  understand- 
ing,  they  produce  very  little  effect  on    the  conduct. 
He    may  tell  us,  for  example,  that  the  admiration  of 
female  beauty  is  absurd,  because  beauty^  as  well  as  colcn^ 
is  a  quality  not  existing  in  the  object,  but  in  the  mind 
of  the  spectator  ;  or,  (which  brings  the  case  still  nearer 
to  that  under  our  consideration)  he   may  allege  that 
the  whole  charm  of  the  finest  countenance  would  van- 
ish if  it  were  examined  with  the  aid  of  a  microscope. 
In  all  such  cases,  as  well  as  in  the  instance  referred  to 
by  Wollaston,  we  are  determined  very  powerfully  by 
nature ;  in  a  way,  indeed,  that  our  reason  cannot  ex- 
plain, but  which  we  never  fail  to  find  subservient  to  val- 
uable ends.     For  I  am  far  from  thinking  that  it  would 
be  of  advantage  to  mankind  if  Wollaston's  views  were 
generally  adopted.     That  the  love  of  glory  has  some- 
times covered  the  earth  \vith  desolation  and  bloodshed 
I  am  ready  to  grant ;  but  the  actions  to  w^hich  it  gener- 
ally prompts  are  highly  serviceable  to  the  world.     In- 
deed it  is  only  by  such  actions  that  an  enviable  fame  is 
to  be  acquired. 

A  strong  conviction  of  this  truth  has  led  Dr.  Aken- 
>ide  to  express  himself  in  one  of  his  odes  with  a  warmth 

VOL.  V.  5 
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cpress  it,  a  regard  to  character)  produces  a 
)rable  to  themselves  and  beneficial  to  so- 

servation  it  may  be  added,  that  the  habits 
are  trained  by  the  desire  of  esteem  render 
on  of  virtuous  habits  more  easy.  The  de- 
n  operates  in  children  before  they  have  a 
distinguish  right  from  wrong;  or  at  least 
rinciple  of  action  is  much  more  powerful  in 
an  the  latter.  Hence  it  furnishes  a  most 
fectual  engine  in  the  business  of  education, 
ilarly  by  training  us  early  to  exertions  of 
1  and  self-denial.  It  teaches  us,  for  exam- 
in  our  appetites  within  those  bounds  which 
scribes,  and  thus  forms  us  to  habits  of 
ind  temperance.  And  although  our  con- 
be  denominated  virtuous  so  long  as  a  re- 
opinion  of  others  is  our  only  motive,  yet 
5  thus  acquire  in  infancy  and  childhood  ren- 
jasy  for  us  to  subject  our  passions  to  the 
reason  and  conscience  as  we  advance  to 
In  that  young  man,"  said  Sylla,  speaking  of 
o  walks  the  streets  with  so  Utde  regard  to 
)resee  many  Marius's."  His  idea  probably 
a  temper  so  completely  divested  of  sym- 
le  feelings  of  others,  society  could  lay  Uttlc 
it  whatever  principle  of  action  should  hap- 
the  ascendant  in  his  mind  was  likely  to 
its  own  gratification  the  restraints  both  of 
duty. 

i  some  other  considerations  of  the  same 
ruck  Mr.  Smith  so  forcibly  that  he  has  been 
ve  our  sense  of  duty  into  a  regard  to  the 
1,  and  a  desire  to  obtain  the  sympathy  of 
eatures.  I  shall  afterwards  have  occasion 
the  principal  arguments  he  alleges  in  sup- 
jnclusions.    At  present  I  shall  only  remark, 

olida  quandam  res  ct  expressa,  non  ailumbrata  ;  ca  est  conscnticnii 
omipta  vox  bene  judicantium  do  exccllentc  virtuto.  Ea  virtuti 
Imaeo,  quic  quia  recto  factorum  pUrumtpAe  comoa  est,  uon  ost 
ida.^— C^.  TU9C,  ui.  Cap.  2. 
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which  passes  perhaps  the  bounds  of  strict  propriety,  but 
for  which  a  sufficient  apology  may  be  found  in  the  poet- 
ical enthusiasm  by  which  it  was  inspired.  The  ode  is 
said  to  have  been  occasioned  by  a  sermon  against  the 
love  of  gloiy. 

**  Come  then,  tell  me/  sage  divine, 
Is  it  an  offence  to  own 
That  our  bosoms  e'er  incline 

Toward  immortal  Glory's  throne  ? 
For  with  me,  nor  pomp  nor  pleasure, 
Bourbon's  might,  Braganza's  treasure. 
So  can  fancy's  dream  rejoice, 
So  conciliate  reason's  choice. 
As  one  approving  word  of  her  impartial  voice. 

**  If  to  spurn  at  noble  praise 

Be  the  passport  to  thy  heaven, 
Follow  thou  those  gloomy  ways ; 
No  such  law  to  me  was  given : 
Nor  I  trust  shall  I  deplore  me 
Faring  like  my  friends  before  me ; 
Nor  a  holier  place  desire 
Than  Timoleon's  arms  acquire, 
And  Tully's  curule  chair,  and  Milton's  golden  lyre.'' 

Having  mentioned  the  name  of  Milton,  I  cannot  for- 
bear to  add,  that  he  too  has  called  the  love  of  fame  an 
infirmity,  although  he  has  qualified  this  impUed  censure 
by  calling  it  the  infirmity  of  a  noble  mind.  He  has  dis- 
tinctly acknowledged,  at  the  same  time,  the  heroic  sac- 
rifices of  ease  and  pleasure  to  which  it  has  prompted 
the  most  distinguished  benefactors  of  the  human  race. 

^'  Fame  is  the  spur  that  the  clear  spirit  doth  raise 
(The  last  infirmity  of  noble  minds) 
To  scorn  delights  and  live  laborious  days." 

I  must  not  dismiss  this  subject  without  taking  some 
notice  of  a  theory  started  by  Mr.  Hume  with  respect  to 
the  origin  of  the  love  of  praise :  a  theory  which  applies 
to  this  passion  even  when  it  has  for  its  object  the  praise 
of  our  contemporaries.  "Of  all  opinions,"  he  ob- 
serves, "  those  which  we  form  in  our  own  favor,  however 
lofty  and  presuming,  are  at  bottom  the  frailest,  and  the 
most  easily  shaken  by  the  contradiction  and  opposition 
of  others.  Our  great  concern  in  this  case  makes  us 
soon  alarmed,  and  keeps  our  passions  upon  the  watch ; 
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our  conciousness  of  partiality  still  makes  us  dread  a  mis- 
take ;  and  the  very  difficidty  of  judging  concerning  an 
object  which  is  never  set  at  a  due  distance  from  us,  nor 
is  seen  in  a  proper  point  of  view,  makes  us  hearken  anx- 
iously to  the  opinion  of  others  who  are  better  qualified 
to  form,  opinions  concerning  us.  Hence  that  strong 
loTe  of  fame  with  which  all  mankind  are  possessed.  It  is 
in  order  to  fix  and  confirm  their  favorable  opinion  of 
themselves,  not  from  any  original  passion^  that  they  seek 
the  applause  of  others/*  * 

I  thmk  it  cannot  be  doubted  that  the  circumstance 
here  mentioned  by  Mr.  Hume  adds  greatly  to  the  pleas- 
ure we  derive  from  the  possession  of  esteem ;  but  it 
sufficiendy  appears  from  the  facts  already  stated,  par- 
ticularly from  the  early  period  of  life  at  which  this  prin- 
ciple makes  its  appearance,  that  there  is  a  satisfaction 
arising  from  the  possession  of  esteem  perfectly  uncon- 
nected with  the  cause  referred  to  by  this  author.  Mr. 
Hume  has  therefore  mistaken  a  concomitant  efiect  for 
the  cause  of  the  phenomenon  in  question. 

In  remarking,  however,  this  concomitant  effect,  he 
must  be  allowed  to  have  called  our  attention  to  a  fact  of 
some  importance  in  the  philosophy  of  the  human  mind, 
and  which  ought  not  to  be  overlooked  in  analyzing  the 
compounded  sentiment  of  satisfaction  we  derive  from 
the  good  opinion  of  others.  Nor  is  this  the  only  acces- 
sory circumstance  that  enhances  the  pleasure  resulting 
from  the  gratification  of  the  original  principle.  If  in 
those  cases  where  we  are  somewhat  doubtful  of  the 
propriety  of  our  own  conduct  we  are  anxious  to  have 
in  our  favor  the  sanction  of  public  opinion, — so,  on  the 
other  hand,  when  we  are  satisfied  in  our  own  minds  that 
our  conduct  has  been  right,  part  of  the  pleasure  we  re- 
ceive from  esteem  arises  from  observing  the  just  views 
and  candid  dispositions  of  others.  Nor  is  it  less  indis- 
putable, on  the  contrary  supposition,  that  when,  in  con- 
sequence of  calumny  and  misrepresentation,  we  fail  in 
obtaining  that  esteem  to  which  we  know  ourselves  to 
l)e  entitled,  our  disappointment  at  missing  our  just  re- 

*  Dittertallon  on  Uie  Passion^^-Eocays,  Vol.  I.  p.  202. 
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ward  is  aggravated,  to  a  wonderful  degree,  by  our  sor- 
row for  the  injustice  and  ingratitude  of  mankind.  Still, 
however,  it  must  be  remembered  that  these  are  only 
accessory  circumstances,  and  that  there  is  a  pleasure  re- 
sulting from  the  possession  of  esteem  which  is  not  re- 
solvable into  either  of  them,  and  which  appears  to  be 
an  ultimate  fact  in  the  constitution  of  our  nature. 

From  the  passage  formerly  quoted  from  Wollaston  it 
appears  that  he  apprehended  the  love  of  fame  to  be  jus- 
tifiable only  in  two  cases.  The  one  is,  when  we  desire 
it  as  a  confirmation  of  the  rectitude  of  our  own  judg- 
ments ;  the  other,  when  the  possession  of  it  can  be  at- 
tended with  some  real  and  solid  good.  But  why,  I  must 
again  repeat,  ofier  any  apology  for  our  obeying  a  natu- 
ral principle  of  our  constitution,  so  long  as  we  preserve 
it  under  due  regulation  ? 

It  is  not  unworthy  of  remark,  that  this  principle  is  one 
of  those  with  which  our  fellow  creatures  are  most  dis- 

Eosed  to  sympathize.  With  what  indignation  do  we 
ear  the  slightest  reflection  cast  on  the  memory  of  one 
who  was  dear  to  us>  and  how  sacred  do  we  feel  the  du- 
ty of  coming  forward  in  his  defence  ?  Nor  is  this  sym- 
pathy confined  to  the  circle  of  our  own  acquaintance. 
It  embraces  the  wise  and  good  of  the  most  remote  ages, 
and  prompts  us  irresistibly  to  protect  thfeir  fame  from 
the  assaults  of  envy  and  detraction.  Whatever  theory 
philosophers  may  adopt  as  to  the  origin  of  this  sympa- 
thy, its  utility  in  preserving  immaculate  the  reputation 
of  those  ornaments  of  humanity  whom  mankind  look  up 
to  as  models  for  imitation  is  equally  indisputable. 

I  have  already  said  that  the  desire  of  esteem  is,  on 
the  whole,  a  useful  principle  of  action ;  for,  although 
there  are  many  cases  in  which  the  public  opinion  is  er- 
roneous and  corrupted,  there  are  many  more  in  which 
it  is  agreeable  to  reason,  and  favorable  to  the  interests 
of  virtue  and  of  mankind.  The  habits,  therefore,  which 
this  principle  of  action  has  a  tendency  to  form  are  likely, 
in  most  instances,  to  coincide  with  those  which  are 
recoHjmended  by  a  sense  of  duty.  In  many  men,  ac- 
cordingly, who  are  very  little  influenced  by  higher  prin- 
ciples, a  regard  to  the  opinion  of  the  world,  (or,  as  we 
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commonly  express  it,  a  regard  to  character)  produces  a 
conduct  honorable  to  themselves  and  beneficial  to  so- 
ciety.* 

To  this  observation  it  may  be  added,  that  the  habits 
to  which  we  are  trained  by  the  desire  of  esteem  render 
the  acquisition  of  virtuous  habits  more  easy.  The  de- 
sire of  esteem  operates  in  children  before  they  have  a 
cq>acity  to  distinguish  right  from  wrong;  or  at  least 
the  former  principle  of  action  is  much  more  powerful  in 
their  case  than  the  latter.  Hence  it  furnishes  a  most 
useful  and  effectual  engine  in  the  business  of  education, 
more  particularly  by  training  us  early  to  exertions  of 
self-command  and  self-denial.  It  teaches  us,  for  exam- 
ple, to  restrain  our  appetites  within  those  bounds  which 
decency  prescribes,  and  thus  forms  us  to  habits  of 
moderation  and  temperance.  And  although  our  con- 
duct cannot  be  denominated  virtuous  so  long  as  a  re- 
gard to  the  opinion  of  others  is  our  only  motive,  yet 
the  habits  we  thus  acquire  in  infancy  and  childhood  ren- 
der it  more  easy  for  us  to  subject  our  passions  to  the 
authority  of  reason  and  conscience  as  we  advance  to 
maturity.  "  In  that  young  man,"  said  Sylla,  speaking  of 
Caesar,  "  who  walks  the  streets  with  so  little  regard  to 
modesty,  I  foresee  many  Marius's."  His  idea  probably 
was,  that  on  a  temper  so  completely  divested  of  sym- 
pathy with  the  feelings  of  others,  society  could  lay  little 
hold,  and  that  whatever  principle  of  action  should  hap- 
pen to  gain  the  ascendant  in  his  mind  was  likely  to 
sacrifice  to  its  own  gratification  the  restraints  both  of 
honor  and  of  duty. 

These,  and  some  other  considerations  of  the  same 
kind,  have  struck  Mr.  Smith  so  forcibly  that  he  has  been 
led  to  resolve  our  sense  of  duty  into  a  regard  to  the 
good  opinion,  and  a  desire  to  obtain  the  sympathy  of 
our  fellow  creatures.  I  shall  afterwards  have  occasion 
to  examine  the  principal  arguments  he  alleges  in  sup- 
port of  his  conclusions.    At  present  I  shall  only  remark. 


*  ^  Gloiia  enim  solida  quscdam  res  ct  exprcssa,  non  adumbrata  ;  ca  est  cooflentiens 
hoi  boDonuD,  iDcomipta  vox  bene  judicantiuin  de  cxccllcnto  viKutc.  £a  virtuti 
nsomt  tamquam  imaiero,  que  quia  recte  factorum  pUrumquc  comes  est,  non  est 
bonis  viris  repudianda.*' — Cic*  7\uc,  iii.  Cap.  2. 
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that,  although  his  theory  may  account  for  the  desire 
which  all  men,  both  good  and  bad,  have  to  dssume  the 
appearance  of  virtuey  it  never  can  explain  the  origin  of 
our  notions  of  duty  and  of  moral  obligation.  One  strik- 
ing proof  of  this  is,  that  the  love  of  fame  can  only  be 
completely  gratified  by  the  actual  possession  of  those 
qualities  for  which  we  wish  to  be  esteemed ;  and  that, 
when  we  receive  praises  which  we  know  we  do  not 
deserve,  we  are  conscious  of  a  sort  of  fraud  or  imposi- 
tion on  the  world. 

'^  All  fame  is  foreign  but  of  true  desert. 
Plays  round  the  head,  but  comes  not  to  the  heart" 

In  further  confirmation  of  the  same  doctrine  it  may  be 
observed,  that,  although  the  desire  of  esteem  is  often 
an  useful  auxiliary  to  our  sense  of  duty,  and  although, 
in  most  of  our  good  actions,  the  two  principles  are  per- 
haps more  or  less  blended  together,  yet  the  merit  of 
virtuous  conduct  is  always  enhanced,  in  the  opinion  of 
mankind,  when  it  is  discovered  in  the  more  private 
situations  of  life,  where  the  individual  cannot  be  sus- 
pected of  any  views  to  the  applauses  of  the  world. 
Even  Cicero,  in  whose  mind  vanity  had  at  least  its  due 
sway,  has  borne  testimony  to  this  truth.  "  Mihi  quidem 
laudabiliora  videntur  omnia,  quas  sine  venditatione  et 
sine  populo  teste  fiunt :  non  quo  fugiendus  sit  (omnia 
enim  benefacta  in  luce  se  collocari  volunt)  sed  tamen 
nullum  theatrum  virtuti  conscientia  majus  est"*  So 
far,  therefore,  are  the  desire  of  esteem  and  the  sense  of 
duty  from  being  radically  the  same  principle  of  action, 
that  the  former  is  only  an  auxiliary  to  the  latter,  and  is 
always  understood  to  diminish  the  merit  of  the  agent  in 
proportion  to  the  influence  it  had  over  his  determina- 
tions. 

An  additional  proof  of  this  may  be  derived  from  the 
miserable  effects  produced  on  the  conduct  by  the  desire 
of  fame,  when  it  is  the  sole^  or  even  the  govemingy  prin- 
ciple of  our  actions.     In  this  case,  indeed,  it  seldom 

*  fuse.  Disp.  Lib.  zi.  Cap.  26.  The  same  zemark  is  made  by  Pliny  in  one  of 
his  epistles,  where  it  is  illustrated  by  one  of  the  most  beautifiil  anecdotes  recorded 
in  the  annals  of  our  species.    See  note  (B.)  at  te  end  of  this  volume. 
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fails  to  disappoint  its  own  purposes,  for  a  lasting  fame  is 
scarcely  to  be  acquired  without  a  steady  and  consistent 
conduct,  and  such  a  conduct  can  only  arise  from  a  con- 
scientious regard  to  the  suggestions  of  our  own  breasts. 
The  pleasure,  therefore,  which  a  being  capable  of  re- 
flection derives  from  the  possession  of  fame,  so  far  from 
being  the  original  motive  to  worthy  actions,  presupposes 
the  existence  of  other  and  of  nobler  motives  in  the  mind.* 

Nor  is  this  all ;  when  a  competition  happens  between 
the  desire  of  fame,  and  a  regard  to  duty,  if  we  sacrifice 
the  latter  to  the  former  we  are  filled  with  remorse  and 
self-condenmation,  and  the  applauses  of  the  world  aiford 
us  but  an  empty  and  unsatisfactory  recompense ;  where- 
as a  steady  adherence  to  the  right,  even  although  it 
should  accidentally  expose  us  to  calumny,  never  fails  to 
be  its  own  reward.  Whether,  therefore,  we  regard  our 
lasting  happiness,  or  our  lasting  fame,  the  precept  of 
Cicero  is  equally  deserving  of  our  attention. 

**  Neither  make  it  your  study  to  secure  the  applauses 
of  the  vulgar,  nor  rest  your  hopes  of  happiness  on  re- 
wards which  men  can  bestow.  Let  virtue,  by  her  own 
native  attractions,  allure  you  in  the  paths  of  honor. 
What  others  may  say  of  you  is  their  concern,  not  yours  ; 
nor  is  it  worth  your  while  to  be  out  of  humor  for  the 
topics  which  your  conduct  may  supply  for  their  conver- 
sation."— "  Neque  sermonibus  vulgi  dederis  te,  nee  in 
praemiis  humanis  spem  posueris  rerum  tuarum ;  suis  te 
oportet  illecebris  ipsa  virtus  trahat  ad  verum  decus. 
Quid  de  te  alii  loquantur  ipsi  videant,  sed  loquentur 
tamen."  f 

*  What  the  Roman  poet  has  so  finely  said  of  tho  reguUUed  influence  which 
the  love  of  literary  applause  had  on  his  own  mind  ought  to  be  the  language  of  every 
man,  iDto  whatever  walk  of  ambition  his  fortune  may  have  thrown  him. 

**  Nod  efo,  com  Kribo,  li  forte  quid  aptiuf  ozit. 
(QtuiMo  hec  rara  avia  oat)  si  quid  tamcn  aptiua  exit, 
Laudari  metuani  \  neque  enim  mihi  cornea  fibra  ett : 
Bed  recti  finenHiuo  oxtremumque  case  rocuao 
ExjQM  taum  et  Bbllb." 

PxRsius,  Sal,  r.  I.  45. 

I  need  scarcely  remind  my  readers  that  these  are  the  words  of  the  same  writer, 
who  has  in  other  parts  of  his  works  (and  I  think  in  perfect  consistency  with  the 
sentiment  expressed  in  the  foregoing  lines)  inculcated  the  severest  precepts  of  the 
■tokal  school. 

*'  Non,  li  quid  turbida  Roma 
EleTct,  acoedas,  examcnvo  improbum  in  illft 
Caalifea  trutinA:  use  tb  <iUAtiYcait  bxtra.'* 

Ibid.  1.  5. 
t  Somn.  Scip.  Cap.  vii. 
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SECTION  IV. 

The  Desire  of  Power. 

The  manner  in  which  the  idea  of  Power  is  at  first  in- 
troduced into  the  mind  has  been  long  a  perplexing  sub- 
ject of  speculation  to  metaphysicians,  and  has  given  rise 
to  some  of  the  mostsubtile  disquisitions  of  the  human 
understanding.  But  although  it  be  difficult  to  explain 
its  origin,  the  idea  itself  is  familiar  to  the  most  illiterate, 
even  at  the  earliest  period  of  life ;  and  the  desire  of 
possessing  the  corresponding  object  seems  to  be  one  of 
the  strongest  principles  of  human  conduct 

In  general,  it  may  be  observed,  that,  wherever  we  are 
led  to  consider  ourselves  as  the  authors  of  any  effect, 
we  feel  a  sensible  pride  or  exultation  in  the  conscious- 
ness o(powerj  and  the  pleasure  is  in  general  proportion- 
ed to  Uie  greatness  of  the  effect,  compared  with  the 
smallness  of  our  exertion. 

What  is  commonly  called  the  pleasure  of  activity  is 
in  truth  the  pleasure  of  power.  Mere  exercise,  which 
produces  no  sensible  effect,  is  attended  with  no  enjoy- 
ment, or  a  very  slight  one.  The  enjoyment,  such  as  it 
is,  is  only  corporeal. 

The  infant,  while  still  on  the  breast,  delights  in  ex- 
erting its  Uttle  strength  on  every  object  it  meets  with, 
and  is  mortified  when  any  accident  convinces  it  of  its 
own  imbecility.  The  pastimes  of  the  boy  are  almost, 
without  exception,  such  as  suggest  to  him  the  idea  of 
his  power.  When  he  throws  a  stone,  or  shoots  an  ar- 
row, he  is  pleased  with  being  able  to  produce  an  effect 
at  a  distance  from  himself;  and,  while  he  measures  with 
his  eye  the  amplitude  or  range  of  his  missile  weapon, 
contemplates  with  satisfaction  the  extent  to  which  his 
power  has  reached.  It  is  on  a  similar  principle  that  he 
loves  to  bring  his  strength  into  comparison  with  that  of 
his  fellows,  and  to  enjoy  the  consciousness  of  superior 
prowess.  Nor  need  we  search  in  the  malevolent  dispo- 
sitions of  our  nature  for  any  other  motive  to  the  ap- 
parent acts  of  cruelty  which  he  sometimes  exercises 
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over  the  inferior  animals, — the  sufferings  of  the  animal, 
in  such  cases,  either  entirely  escaping  his  notice,  or  be- 
ing overlooked  in  that  state  of  pleasurable  triumph  which 
the  wanton  abuse  of  power  communicates  to  a  weak  and 
unreflecting  judgment  The  active  sports  of  the  youth 
captivate  his  fancy  by  suggesting  similar  ideas, — of 
strength  of  body,  or  force  of  mind,  of  contempt  of  hard- 
ship and  of  danger.  And  accordingly  such  are  the  oc- 
cupations in  which  Virgil,  with  a  characteristical  propri- 
ety, employs  his  young  Ascanius. 

''  At  puer  Ascanius  mediis  in  vallibus  acri 
Gaudet  equo ;  jamque  bos  cursu,  jam  prsterit  illos ; 
Spumantemque  dari  pecora  inter  inertia  votis 
O^tat  aprum,  aat  fulvam  descendere  monte  leonem." 

As  we  advance  in  years,  and  as  our  animal  powers 
lose  their  activity  and  vigor,  we  gradually  aim  at  ex- 
tending our  influence  over  others  by  the  superiority  of 
fortune  and  station,  or  by  the  still  more  flattering  supe- 
riority of  intellectual  endowments,  by  the  force  of  our 
understanding,  by  the  extent  of  our  information,  by  the 
arts  of  persuasion,  or  the  accomplishments  of  address. 
What  but  the  idea  of  power  pleases  the  orator  in  man- 
a^ng  the  reins  of  an  assembled  multitude,  when  he 
silences  the  reason  of  others  by  superior  ingenuity,  bends 
to  his  purposes  their  desires  and  passions,  and,  without 
the  aid  of  force,  or  the  splendor  of  rank,  becomes  the 
arbiter  of  the  fate  of  nations ! 

To  the  same  principle  we  may  trace,  in  part,  the  pleas- 
ure arising  from  the  discovery  of  general  theorems  in 
the  sciences.  Every  such  discovery  puts  us  in  posses- 
sion of  innumerable  particular  truths  or  particular  facts, 
and  gives  us  a  ready  command  of  a  great  stock  of  know- 
ledge, of  which  we  could  not,  with  equal  ease,  avail 
ourselves  before.  It  increases,  in  a  word,  our  intellect 
tual  power  in  a  way  very  analogous  to  that  in  which  a 
machine  or  engine  increases  the  mechanical  power  of 
the  human  body. 

The  discoveries  we  make  in  natural  philosophy  have, 
beside  this  effect,  a  tendency  to  enlarge  the  sphere  of 
our  power  over  the  material  universe  ;  first,  by  enabling 
us  to  accommodate   our  conduct  to   the  e8ta\A\s\iedL 

VOL.  V.  6 
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course  of  physical  events ;  and  secondly,  by  enabling 
us  to  call  to  our  aid  many  natural  powers  or  agents  as 
instruments  for  the  accomplishment  of  our  purposes. 

In  general  every  discovery  we  make  with  respect  to 
the  laws  of  nature,  either  in  the  material  or  moral  worlds, 
is  an  accession  of  power  to  the  human  mind,  inasmuch 
as  it  lays  the  foundation  of  prudent  and  effectual  con- 
duct in  circumstances  where,  without  the  same  means 
of  information,  the  success  of  our  proceedings  must  have 
depended  on  chance  alone.  The  desire  ofpoweTj  there- 
fore, comes  in  the  progress  of  reason  and  experience, 
to  act  as  an  auxiliary  to  our  instinctive  desire  of  knoto- 
ledge ;  and  it  is  with  a  view  to  strengthen  and  confirm 
this  alliance  that  Bacon  so  often  repeats  his  favorite 
maxim,  that  knowledge  and  power  are  synonymous  or 
identical  terms. 

The  idea  of  power  is,  partly  at  least,  the  foundation 
of  our  attachment  to  property.  It  is  not  enough  for  us 
to  have  the  use  of  an  object.  We  desire  to  have  it  com- 
pletely at  our  own  disposal,  without  being  responsible 
to  any  person  whatsoever  for  the  purposes  to  which  we 
may  choose  to  turn  it.  "  There  is  an  unspeakable  plea- 
sure," says  Addison,  "  in  calling  any  thing  one's  own. 
A  freehold,  though  it  be  but  in  ice  and  snow,  will  make 
the  owner  pleased  in  the  possession,  and  stout  in  the 
defence  of  it.'' 

Avarice  is  a  particular  modification  of  the  desire  of 
power,  arising  from  the  various  functions  of  money  in  a 
commercial  country.  Its  influence  as  an  active  princi- 
ple is  greatly  strengthened  by  habit  and  association, 
insomuch  that  the  original  desire  of  power  is  frequently 
lost  in  the  acquired  propensities  to  which  it  gives  birth ; 
the  possession  of  money  becoming,  in  process  of  time, 
an  idtimate  object  of  pursuit,  and  continuing  to  stimu- 
late the  activity  of  the  mind  after  it  has  lost  a  relish  for 
eveiT^other  species  of  exertion.* 

Tne  love  of  liberty  proceeds  in  part,  if  not  wholly, 

*  Berkeley  in  his  Querist  has  started  the  same  idea. 

**  Whether  tiie  real  end  and  aim  of  men  be  not  power  7  and  whether  he  who 
could  have  every  thing  else  at  his  wish  or  will  would  value  money  7  **   ' 
To  this  query  the  good  bishop  has  subjoined  another,  which  one  would  hardly 
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from  the  same  source ;  from  a  desire  of  being  able  to 
do  whatever  is  agreeable  to  our  own  inclination.  Sla- 
very mortifies  us  because  it  limits  our  power. 

Even  the  love  of  tranquillity  and  retirement  has  been 
resolved  by  Cicero  into  the  desire  of  power.  "  Multi 
autem  et  sunt  et  fuerunt,  qui  eam,  quam  dico,  tranquilli- 
tatem  expetentes,  a  negotiis  publicis  se  removerint,  ad 
otiumque  perfugerint.  His  idem  propositum  fuit  quod 
regibus,  ut  ne  qu&  re  egerent,  ne  cui  parerent,  libertate 
uterentur ;  cujus  proprium  est  sic  vivere  ut  velis.  Quare, 
cum  hoc  commune  sit  potential  cupidorum  cum  iis  quos 
dixi  otiosis ;  alteri  se  adipisci  id  posse  arbitrantur,  si 
opes  magnas  habeant,  alteri,  si  contenti  sint  et  suo,  et 
parvo."  •  ^ 

The  idea  of  power  is  also,  in  some  degreCj  the  founda- 
tion of  the  pleasure  of  virtue.  We  love  to  be  at  liberty 
to  follow  our  own  inclinations,  without  being  subject  to 
the  control  of  a  superior ;  but  even  this  is  not  sufficient 
to  our  happiness.  When  we  are  led  by  vicious  habits,  or 
by  the  force  of  passion,  to  do  what  reason  disapproves, 
we  are  sensible  of  a  mortifying  subjection  to  the  inferi- 
or principles  of  our  nature,  and  feel  our  own  littleness 
and  weakness.  On  the  other  hand,  he  that  ruleth  his 
spirit  feels  himself  greater  than  he  that  taketh  a  city. 
"  It  is  pleasant,"  says  Dr.  Tillotson,  "  to  be  virtuous  and 
good,  because  that  is  to  excel  many  others.  It  is  pleas- 
ant to  grow  better,  because  that  is  to  excel  ourselves. 
It  is  pleasant  to  mortify  and  subdue  our  appetites,  be- 
cause that  is  victory.  It  is  pleasant  to  command  our 
passions,  and  keep  them  within  the  bounds  of  reason, 
because  this  is  empire." 

From  the  observations  now  made>dt  appears  that  the 
desire  of  power  is  subservient  to  imphi^tant  purposes  in 
our  constitution,  and  is  one  of  the  principal  sources  both 
of  our  intellectual  and  moral  improvements.  An  exam- 
ination of  the  effects  which  it  produces  on  society  would 

hare  expected  from  a  writer  so  zealously  attached  to  tory  and  high  church  prtuci- 

**  Whether  the  public  aim  io  every  well  governed  state  be  not,  that  each  member, 
^cording  to  his  just  pretensions  and  industry,  should  have  POWXR  ?  " 
"  Naturam  expeUas  furca,  tamen  usque  rccurret." 
*  De  OC  Lib.  I.  Cap.  20  et  21. 
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open  views  very  strikingly  illustrative  of  benevolent  in- 
tention in  the  Author  of  our  frame.  I  shall  content 
myself,  however,  with  remarking,  that  the  general  aspect 
of  the  fact  affords  a  very  favorable  view  of  human  na- 
ture. When  we  consider  how  much  more  every  man 
has  it  in  his  power  to  injure  others  than  to  promote  their 
interests,  it  must  appear  manifest  that  society  could  not 
possibly  subsist  unless  the  benevolent  affections  had  a 
very  decided  predominance  over  those  principles  which 
give  rise  to  competition  and  enmity.  Whoever  reflects 
dulv  on  this  consideration,  will,  if  I  do  not  deceive  my- 
sell,  be  inclined  to  form  conclusions  copcerning  the  dis- 
positions of  his  fellow  creatures  very  different  from  the 
representations  of  them  to  be  found  in  the  writings  of 
some  gloomy  and  misanthropical  moralists. 


SECTION  V. 

Emulation,  or  the  Desire  of  Superiority* 

This  principle  of  action  is  classed  by  Dr.  Reid  with 
the  affections,  and  is  considered  by  him  as  a  malevolent 
affectioiU*  He  tells  us,  however,  that  he  does  not  mean 
by  this  epithet  to  insinuate  that  there  is  any  thing  crtm- 
iml  in  emulation  any  more  than  in  resentment  when 
excited  by  an  injury ;  but  he  thinks  that  it  involves  a 
sentiment  of  ill  will  to  our  rival,  and  makes  use  of  the 
word  malevolent  to  express  this  sentiment,  as  the  lan- 
guage affords  no  softer  epithet  to  convey  the  idea. 

I  own  it  appears  to  me  that  emulation,  considered  as 
a  principle  of  action,  ought  to  be  classed  with  the  desires, 
and  not  with  the  affections.  It  is  indeed  frequently  acr 
companied  with  a  malevolent  affection ;  but  it  is  the  de- 
sire of  superiority  which  is  the  a^ctive  principle,  and  the 
affection  is  only  a  concomitant  circumstance. 

I  do  not  even  think  that  this  malevolent  affection  is  a 
necessary  concomitant  of  the  desire  of  superiority.  It 
is  possible,  surely,  to  conceive  (although  the  case  may 
happen  but  rarely)  that  emulation  may  take  place  be- 

*  Ee^ays  ou  the  Active  Powers,  pp.  166, 167.  4to  Ed. 
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tween  men  who  are  united  by  the  most  cordial  friend- 
shipy  and  without  a  single  sentiment  of  ill  will  disturbing 
their  harmony* 

When  emulation  is  accompanied  with  malevolent  affec- 
tion it  assumes  ^e  name  of  envy.  The  distinction  be- 
tween these  two  principles  of  action  is  accurately  stated 
bj  Dn  Butler.  *^  Emulation  is  merely  the  desire  of  su- 
periority over  others,  with  whom  we  compare  ourselves. 
To  desire  the  attainment  of  this  superiority  by  the  par- 
ticular means  of  others  being  brought  down  below  our 
own  level  is  the  distinct  notion  of  envy.  From  whence 
it  is  easy  to  see,  that  the  real  end  which  the  natural 
passion  emulation,  and  which  the  unlawful  one  envy, 
aims  at  is  exactly  the  same  ;  and  consequently,  that  to 
do  mischief  is  not  the  end  of  envy,  but  merely  the  means 
it  makes  use  of  to  attain  its  end."  *  Dr.  Reid  himself 
seems  to  have  clearly  perceived  the  distinction,  although 
in  other  parts  of  the  same  section  he  has  lost  sight  of  it 
again.  ^  He  who  runs  a  race,"  says  he,  ^^  feels  uneasi- 
ness at  seeing  another  outstrip  him.  This  is  uncorru{)- 
ted  nature,  and  the  work  of  God  within  him.  But  this 
uneasiness  may  produce  either  of  two  very  different 
effects.  It  may  incite  him  to  make  more  vigorous  exer- 
tions, and  to  strain  every  nerve  to  get  before  his  rival. 
This  is  fair  and  honest  emulation.  This  is  the  effect  it 
is  intended  to  produce.  But  if  he  has  not  fairness  and 
candor  of  heart,  he  will  look  with  an  evil  eye  on  his 
competitor,  and  will  endeavour  to  trip  him,  or  to  throw 
a  stumbling  block  in  his  way.  This  is  pure  envy,  the 
most  malignant  passion  that  can  lodge  in  the  human 
breast,  which  devours,  as  its  natural  food,  the  fame  and 
the  happiness  of  those  who  are  most  deserving  of  our 
esteem."  f 

*  Sermon  I.  on  Human  Nature. 

t  Reid  on  the  Active  Power*,  p.  170.  Dr.  Bcaltie,  in  his  Elements  of  Moral  Sci- 
ence, after  ttatin^c  veiy  correctly  the  speculative  distinction  between  emulation  and 
envy,  ob«erves  with  great  truth,  that  it  is  extremely  difficult  to  preserve  the  former 
vboUy  unmixed  with  the  latter,  and  that  emulation,  though  entirely  different  from 
emy,  is  very  apt,  through  the  weakness  of  our  nature,  to  degenerate  into  it.  To  this 
reniark  he  subjoins  the  following  very  striking  practical  reflection.  **  Let  the  man," 
fays  be,  **  who  thinks  he  is  actuated  by  generous  emulation  only,  and  wishes  to  know 
whetlter  there  be  any  thing  of  envy  in  the  case,  examine  his  own  heart,  and  ask  him- 
H-lf  whether  his  friends  on  becoming,  though  in  an  honorable  way,  liis  competitors, 
havt  lesd  of  hii  aflectiou  than  they  had  l^forc  ;  whether  he  be  gratified  by  hearing 
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In  quoting  these  passages,  I  would  not  be  understood 
to  represent  this  distinction  between  emulation  and  envy 
as  a  novelty  in  the  science  of  ethics  ;  for  the  very  same 
distinction  was  long  ago  stated  with  admirable  concise- 
ness and  justness  by  Aristotle ;  whose  definitions,  (I  shall 
take  this  opportunity  of  remarking  by  the  way)  however 
censurable  they  may  frequently  be  when  they  relate  to 
physical  subjects,  are,  in  most  instances,  peculiarly  hap- 
py when  they  relate  to  moral  ideas.  **  jBmulatio  bonum 
quiddam  est,  et  bonis  viris  convenit ;  at  invidere  impro- 
bum  est,  et  hominum  improborum ;  nam  aemulans  talem 
efficere  se  studet,  ut  ipsa  bona  quoque  nanciscatur ;  at 
invidens  studet  efficere,  ut  ne  alter  boni  quid  habeat"  ♦ 

Among  the  lower  animals  we  see  many  symptoms  of 
emulation,  but  in  them  its  effects  are  perfectly  insignifi- 
cant when  compared  with  those  it  produces  on  human 
conduct.  Their  emulation  is  chiefly  confined  to  swift- 
ness,! strength,  or  favor  with  their  females.  I  think, 
too,  among  dogs  we  may  perceive  something  like  jeal- 
ousy or  rivalship  in  courting  the  favor  of  man.  In  our 
own  race  emulation  operates  in  an  infinite  variety  of  di- 
rections, and  is  one  of  the  principal  sources  of  human 
improvement. 

Before  leaving  the  subject,  I  think  it  of  consequence 
again  to  repeat,  that,  notwithstanding  the  speculative 
distinction  I  have  been  endeavouring  to  make  between 
emulation  and  envy,  the  former  disposition  is  so  seldom 
altogether  unmixed  with  the  latter,  that  men  who  are 
conscious  of  possessing  original  powers  of  thinking  can 
scarcely  be  at  too  much  pains  to  draw  a  veil  over  their 

them  depreciated ;  whether  he  would  wish  their  merit  less,  that  he  might  the  more 
easily  equal  or  excel  them ;  and  whether  he  would  have  a  more  siDcere  regard  for 
them  if  the  world  were  to  ackoowledge  him  their  superior  ?  If  his  heart  answer  all 
or  any  of  these  questions  in  the  affirmative,  it  is  time  to  look  out  for  a  cure,  for  the 
symptoms  of  envy  are  but  too  apparent." 

*  ^Enutnig  iariy  o  &ilog,  xal  imsixSr'  to  di  q>d-oyu9f  qxxvXoy,  xal 
wavXtiV'  6  fiiv  yaq  avxhv  naqaaxtval^u  dia  xbv  ir^lov  tvyxiwup  TcSr 
aya&av'  6  ds  tor  nXriaiov  firi  tx^iv  dta  tov  q>&ov6v'  &c.  &c.  Aristot.  Rhe- 
tor. Lib.  ii.  Cap.  11.  The  whole  chapter  is  excellent.  I  have  adopted  in  the  text 
the  Latin  version  of  Buhlc.    See  the  Bipontian  Edition  of  Aristotle. 

t  One  of  the  most  remarkable  instances  of  this  that  I  have  read  of  is  the  emulation 
of  the  race  horses  at  Rome  when  run  without  riders.  This  emulation  is  even  said 
to  be  inspirited  by  the  concourse  of  spectators* — See  observations  made  in  a  Tour  to 
Italy,  by  the  celebrated  M.  de  la  Condamine. 
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daims  to  originality,  if  they  wish  to  employ  their  talents 
to  the  best  adyantage  in  the  service  of  mankind* 

**  Hen  must  be  taught  as  if  you  taught  them  not, 
And  things  unknown  proposed  as  things  forgot"  * 

In  the  observations  which  I  have  hitherto  made  upon 
emulation,  I  have  proceeded  on  the  supposition,  that  the 
subject  of  competition  is  the  personal  qualities  of  the 
individual.  These,  however,  are  not  the  great  objects 
of  ambition  with  the  bulk  of  mankind,  nor  perhaps  do 
thej  occasion  jealousies  and  enmities  so  fatal  to  oiu* 
morals  and  our  happiness,  as  those  which  are  occasion- 
ed by  the  seemingly  partial  and  unjust  distribution  of 
the  goods  of  fortune.  To  see  the  natural  rewards  of 
industry  and  genius  fall  to  the  share  of  the  weak  and 
the  profligate  can  scarcely  fail  to  excite  a  regret  in  the 
best  regulated  tempers  ;  and  to  those  who  are  disposed 
^as  every  man  perhaps  is  in  some  degree)  to  overrate 
tneir  own  pretensions,  and  to  undervalue  those  of  their 
nei^bours,  this  regret  is  a  source  of  discontent  and 
misery,  which  no  measure  of  external  prosperity  is  suf- 
ficient to  remove.  The  feeling,  when  it  does  not  lead 
to  any  act  of  injustice  or  dishonor,  is  so  intimately  con- 
nected with  our  sense  of  merit  and  demerit,  that  many 
allowances  Tor  it  will  be  made  by  those  who  reflect  can- 
didly on  the  common  infirmities  of  humanity ;  and  much 
bdidgence  is  due  from  the  prosperous  to  their  less  for- 
tunate rivals.  So  much  indeed  is  this  indulgence  recom- 
mended to  us  by  all  the  best  principles  of  our  nature, 
and  so  painful  is  the  reflection  that  we  are  even  the  in- 
nocent cause  of  disquiet  to  others,  that  it  may  be  doubt- 
ed whether  the  constraint  and  embarrassment  produced 
by  great  and  sudden  accessions  of  prosperity  be  not 
more  than  sufficient  to  counterbalance  any  solid  addi- 
tion they  are  likely  to  bring  to  our  own  happiness. f 

*  Pope'i  Efny  on  Criticism. 

t  Sm  an  idmirable  pasMge  in  Smith's  Theoiy  of  Moral  Sentiments,  (Vol.  I.  p.  94. 
et  Mf.  Sixth  edition.)  "  The  man  who,  by  some  sudden  revolution  of  fortune,  i» 
Ifted  up  mH  at  once,"  he,  &c. 

1b  Bacon's  Esaajs  there  is  an  article  on  Envy,  abounding  with  original,  and,  in 
Ae  main,  just  refwctlons.  Even  those  which  are  somewhat  questionable  may  be 
awiui  in  suggestinf  materials  of  thought  to  others. 
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.  Human  life  has  been  often  likened  to  a  race,  and  the 
parallel  holds,  not  only  in  the  general  resemblance,  but 
in  many  of  the  minuter  circumstances.  When  the  hors- 
es first  start  from  the  hairier  how  easy  and  sportive  are 
their  sallies, — sometimes  one  taking  tne  lead,  sometimes 
another !  If  they  happen  to  run  abreast,  their  contigu- 
ity seems  only  the  effect  of  the  social  instinct  In  pro- 
portion, however,  as  they  advance  in  their  career,  the 
spirit  of  emulation  becomes  gradually  more  apparent,  till 
at  length,  as  they  draw  near  to  the  goal,  every  sinew 
and  every  nerve  is  strained  to  the  utmost,  and  it  is  well 
if  the  competition  closes  without  some  suspicion  of  jost- 
ling and  foul  play  on  the  part  of  the  winner. 

How  exact  and  melancholy  a  picture  of  the  race  of 
ambition ;  of  the  insensible  and  almost  inevitable  effect 
of  pohtical  rivalship  in  extinguishing  early  friendships ; 
and  of  the  increasing  eagerness  with  which  men  contin- 
ue to  grasp  at  the  palm  of  victory  till  the  fatal  moment 
arrives  when  it  is  to  drop  from  their  hands  for  ever ! 


As  we  have  artificial  appetites  so  we  have  also  artificial 
desires.  Whatever  conduces  to  the  attainment  of  any 
object  of  natural  desire  is  itself  desired  on  account  of 
its  subservience  to  this  end,  and  frequently  comes  in 
process  of  time  to  be  regarded  as  valuable  in  itself,  in- 
dependent of  this  subservience.  It  is  thus  (as  we  for- 
merly observed)  that  wealth  becomes  with  many  an  ulti- 
mate object  of  desire,  although  it  is  undoubtedly  valued 
at  first  merely  on  account  of  its  subservience  to  the 
attainment  of  other  objects.  In  like  manner  we  are  led 
to  desire  dress,  equipage,  retinue,  furniture,  on  account 
of  the  estimation  in  which  they  are  supposed  to  be  held 
by  the  public.  Dr.  Hutcheson  calls  such  desires  secon- 
dary  desires,  and  accounts  for  their  origin  in  the  way  I 
have  now  mentioned.  "  Since  we  are  capable,"  says 
he,  "  of  reflection,  memory,  observation,  and  reasoning 
about  the  distant  tendencies  of  objects  and  actions,  and 
not  confined  to  things  present,  there  must  arise,  in  con- 
sequence of  our  original  desires,  secondary  desires  of 
every  thing  imagined  to  be  useful  to  gratify  any  of  the 
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primary  desires,  and  that  with  strength  proportioned  to 
the  several  original  desires,  and  the  imagined  usefulness 
or  necessity  of  the  advantageous  object."-r-"  Thus,"  he 
continues,  "  as  soon  as  we  come  to  apprehend  the  use 
of  wealth  or  power  to  gratify  any  of  our  original  desires 
we  must  also  desire  them.  Hence  arises  the  universali- 
ty of  the  desire  of  wealth  and  patoerj  since  they  are  the 
means  of  gratifying  all  other  desires."  The  only  thing 
exceptionable  in  the  foregoing  passage  is,  that  the  author 
classes  the  desire  of  power  with  that  of  wealth  ;  whereas 
I  apprehend  it  to  be  clear,  according  to  Hutcheson's  own 
dennition,  that  the  former  is  a  primary  desire,  and  the 
latter  a  secondary  one.  Avarice,  indeed,  (as  I  already 
remarked)  is  but  a  particular  modification  of  the  desire 
of  power  generated  by  the  conventional  value  which 
attaches  to  money  in  the  progress  of  society,  in  conse- 
quence of  which  it  becomes  the  immediate  and  the  ha- 
bitual object  of  pursuit  in  all  the  various  departments  of 
professional  industury. 

The  author  also  of  the  preliminary  dissertation  prefix- 
ed to  King's  Origin  of  Foil  attempts  to  explain,  by  means 
of  the  association  of  ideas,  the  origin  not  only  of  ava- 
rice, but  of  the  desire  of  knowledge,  and  of  the  desire 
of  fame,  both  of  which  I  have  endeavoured  to  show,  in 
the  preceding  pages,  are  justly  entitled  to  rank  with  the 
primary  and  most  simple  elements  of  our  active  consti- 
tution. That  they,  as  well  as  all  the  other  original  prin- 
ciples of  our  nature,  are  very  powerfully  influenced  by 
association  and  habit,  is  a  point  about  which  there  can 
be  no  dispute ;  and  hence  arises  the  plausibility  of 
those  theories  which  would  represent  them  as  wholly 
factitious.* 


•  Dr.  Hartley's  once  celebrated  work  entitled  "  Observations  on  Man,"  in  which 
be  has  pushed  the  theory'  of  association  to  so  extravagant  a  lenp,th,  and  which,  not 
Baoy  Tears  a^o,  found  90  many  cntltu-iastic  adtnircrM  in  England,  seems  to  have 
owed  na  existence  to  the  Dissertation  here  referred  to. 

••The  work  here  ofTered  to  the  public,"  he  tells  w*  him«cif  in  hU  preface,  **  con- 
of  papers  wrhten  at  difTerent  times,  but  taking  their  rise  from  the  following  oc* 


••  About  eighteen  years  ago  I  was  informed  that  the  Rev.  Mr.  G.iy,  then  living,  as- 
serted the  possibility  of  deducing  all  our  intellectual  pleasures  and  pnin<  from  as«oci:i- 
tSoo.  This  put  me  upon  considering  the  power  of  association.  .Mr.  (iay  published 
hH  tentiments  on  this  nutter,  about  the  same  time,  in  a  Di-ts^rtntion  on  the  Funda- 
■enial  Principle  of  Virtue,  prefiked  to  Mr.  Archdeacon  Law's  Translation  of  Arch- 
bMbop  King's  Origin  of  Evil.** 

.     VOL.  V.  7 
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CHAPTER  THIRD. 

OF  OUR  AFFECTIONS. 


SECTION  I. 

General  Observations. 

Under  this  title  are  comprehended  all  those  active 
principles  whose  direct  and  ultimate  object  is  the  com- 
munication either  of  enjoyment  or  of  suflFering  to  any 
of  our  fellow  creatures.  According  to  this  definition, 
which  has  been  adopted  by  some  eminent  writers,  and 
among  others  by  Dr.  Reid,  resentment,  revenge,  hatred, 
belong  to  the  class  of  our  affections  as  well  as  gratitude 
or  pity.  Hence  a  distinction  of  the  aflfections  into  be- 
nevolent and  malevolent  I  shall  afterwards  mention 
some  considerations  which  lead  me  to  think  that  the 
distinction  requires  some  limitations  in  the  statement 

Our  benevolent  affections  are  various,  and  it  would 
not  perhaps  be  easy  to  enumerate  them  completely. 
The  parental  and  filial  affections — the  affections  of  kin- 
dred— ^love — friendship — patriotism — universal  benevo- 
lence— gratitude — ^pity  to  the  distressed,,  are  some  of 
the  most  important  Besides  these  there  are  peculiar 
benevolent  aff*ections  excited  by  those  moral  qualities 
in  other  men,  which  render  them  either  amiable  or  re- 
spectable, or  objects  of  admiration. 

In  the  foregoing  enumeration,  it  is  not  to  be  under- 
stood that  all  the  benevolent  affections  particularly  spec- 
ified are  stated  as  original  principles,  or  ultimate  facts 
in  our  constitution.  On  the  contrary,  there  can  be  little 
doubt  that  several  of  them  may  be  analyzed  into  the 
same  general  principle  differently  modified,  according 
to  the  circumstances  in  which  it  operates.  This,  how- 
ever, (notwithstanding  the  stress  which  has  been  some- 
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times  laid  upon  it)  is  chiefly  a  question  of  arrangement. 
Whether  we  suppose  these  principles  to  be  all  ultimate 
facts,  or  some  of  them  to  be  resolvable  into  other  facts, 
more  general,  they  are  equally  to  be  regarded  as  constitu- 
ent parts  of  human  nature,  and,  upon  either  supposition, 
we  have  equal  reason  to  admire  the  wisdom  with  which 
that  nature  is  adapted  to  the  situation  in  which  it  is 
placed.  The  laws  which  regulate  the  acquired  percep- 
tions of  sight  are  surely  as  much  a  part  of  our  frame  as 
those  which  regulate  any  of  our  original  perceptions ; 
and  although  they  require  for  their  developement  a  cer- 
tain degree  of  experience  and  observation  in  the  indi- 
vidual, the  uniformity  of  the  result  shows  that  there  is 
nothing  arbitrary  or  accidental  in  their  origin. 

The  question,  indeed,  concerning  the  origin  of  our 
different  affections,  leads  to  some  curious  disquisitions, 
but  is  of  very  subordinate  importance  to  those  inquiries 
which  relate  to  their  nature  and  laws  and  uses.  In  ma- 
ny philosophical  systems,  however,  it  seems  to  have  been 
considered  as  the  most  interesting  subject  of  discussion 
connected  with  this  part  of  the  human  constitution. 

Before  we  proceed  to  consider  any  of  our  benevolent 
affections  in  detail,  I  shall  make  a  few  observations  on 
two  circumstances  in  which  they  all  agree.  In  the  first 
place^  they  are  all  accompanied  with  an  agreeable  feeling; 
aniif  secondly y  they  imply  a  desire  of  happiness  or  of  good 
to  their  respective  objects.* 

I.  That  the  exercise  of  all  our  kind  affections  is  ac- 
companied with  an  agreeable  feeling  will  not  be  ques- 
tioned. Next  to  a  good  conscience  it  constitutes  the 
principal  part  of  human  happiness.  With  what  satis- 
faction do  we  submit  to  fatigue  and  danger  in  the  ser- 
vice of  those  we  love,  and  how  many  cares  do  even  the 
most  selfish  voluntarily  bring  on  themselves  by  their 
attachment  to  others  !  So  much  indeed  of  our  happiness 
IS  derived  from  this  source,  that  those  authors  whose 
object  is  to  furnish  amusement  to  the  mind  avail  them- 
selves of  these  affections  as  one  of  the  chief  vehicles 


*  See  Rcid  on  the  Active  Puwcre,  p.  144.  4to  EiUtiou. 
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of  pleasure.  Hence  the  principal  charm  of  tragedy  and 
of  every  other  species  of  pathetic  composition.  How 
far  it  is  of  use  to  separate  in  this  manner  "  the  luxury  of 
pity**  from  the  opportunities  of  active  exertion  may 
perhaps  be  doubted.  My  ovm  opioion  on  this  question 
I  have  stated  at  some  length  in  the  Philosophy  of  the 
Human  Mind.f 

Without  entering,  however,  in  this  place  into  the  ar- 
gument I  have  there  endeavoured  to  support,  I  shall 
only  remark  at  present,  that  the  pleasures  of  kind  af- 
fection are  by  no  means  confined  (as  men  of  loose 
principles  are  too  apt  to  flatter  themselves)  to  the  virtu- 
ous part  of  our  species.  They  mingle  also  with  our 
criminal  indulgences,  and  often  mislead  the  young  and 
thoughtless  by  the  charms  they  impart  to  vice  and  folly. 
It  is  indeed  from  this  very  quarter  that  the  chief  dan- 
gers to  morals  are  to  be  apprehended  m  early  life ;  and 
it  is  a  melancholy  consideration  to  add,  that  these  dan- 
gers are  not  a  little  increased  by  the  amiable  and  attract- 
ive qualities  by  which  nature  often  distinguishes  those 
unfortunate  men  who  would  seem,  on  a  superficial  view, 
to  be  her  peculiar  favorites. 

Nor  is  it  only  when  the  kind  affections  meet  with 
circumstances  favorable  to  their  operation  that  the  ex- 
erciser of  them  is  a  source  of  enjoyment.  Contrary  to 
the  analogy  of  most,  if  not  of  all,  our  other  active  prin- 
ciples, there  is  a  degree  of  pleasure  mixed  with  the 
pain  even  in  those  cases  in  which  they  are  disappointed 
in  the  attainment  of  their  object.  Nay,  in  such  cases 
it  often  happens  that  the  pleasure  predominates  so  far 
over  the  pain  as  to  produce  a  mixed  emotion,  on  which 
a  wounded  heart  loves  to  dwell.  .  When  death,  for  ex- 
ample, has  deprived  us  of  the  society  of  a  friend,  we 
derive  some  consolation  for  our  loss  from  the  recollec- 
tion of  his  virtues,  which  awakens  in  our  mind  all  those 
kind  affections  which  the  sight  of  him  used  to  inspire ; 
and  in  such  a  situation  the  indulgence  of  these  affections 
is  preferred  not  only  to  every  lighter  amusement,  but  to 
every  other  social  pleasure.     Heu  quanio  minus  est  cum 


]  Vol.  I.  Chap.  vii.  Section  v. 
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reUquis  versari  quam  tui  meminisse  I  The  final  cause  of 
the  agreeable  emotion  connected  with  the  exercise  of 
benevolence  in  all  its  various  modes  was  evidently  to 
induce  us  to  cultivate  with  peculiar  care  a  class  of  our 
active  principles  so  immediately  subservient  to  the  hap- 
piness of  society,* 

II.  All  our  benevolent  affections  imply  a  desire  of 
happiness  to  their  respective  objects.  Indeed  it  is  from 
this  circumstance  they  derive  their  name. 

The  philosophers  who  have  endeavoured  to  resolve 
our  appetites  and  desires  into  self-love  have  given  a 
similar  account  of  our  benevolent  affections.  It  is  evi- 
dent that  this  amounts  to  a  denial  of  their  existence  as 
a  separate  class  of  active  principles ;  for  when  a  thing 
is  desired  not  on  its  own  account,  but  as  instrumentsd 
to  the  attainment  of  something  else,  it  is  not  the  desire 
of  the  meanSj  but  that  of  the  end,  which  is  in  this  case 
the  principle  of  action. 

In  the  course  of  my  observations  on  the  different  af- 
fections, when  I  come  to  consider  them  particularly,  I 
shall  endeavour  to  show  that  this  account  of  their  origin 
is  extremely  wide  of  the  truth.  In  the  meantime  it  may 
be  worth  while  to  remark  in  general,  how  strongly  it  is 
opposed  by  the  analogy  of  the  other  active  powers  al- 
ready examined.  We  have  found  that  the  preservation 
of  the  individual  and  the  continuation  of  the  species  are 
not  intrusted  to  self-love  and  reason  alone,  but  that  we 
are  endowed  with  various  appetites  which,  without  any 
reflection  on  our  part,  impel  us  to  their  respective  ob- 
jects. We  have  also  found,  with  respect  to  the  acquisi- 
tion of  knowledge  (on  which  the  perfection  of  the  indi- 
vidual and  the  improvement  of  the  species  essentially 
depend,)  that  it  is  not  intrusted  solely  to  self-love  and 
benevolence,  but  that  we  are  prompted  to  it  by  the  im- 
planted principle  of   curiosity.      It  further  appeared, 

*  See  Ltican*9  picturesque  and  pathetic  description  of  the  behaviour  of  Cornelia 
wbeD  she  retired  to  the  hold  of  the  ship  to  indulge  her  grief  in  solitude  and  darkness 
titer  the  murder  of  Porapey. 

"  Caput  fcrnli  obduxit  amictu, 
Dorrpvitquo  pati  tem-lira*,  puppuique  cavernii 
Ikclituit ;  afrxntnupu  arcU  compiexa  dolorem 
rcrfruitur  lacrymis,  ot  aniat  pro  conjugo  luctami"^.  Sec. 

na •^-  Lib.  iz.  T.  109. 
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that,  in  addition  to  our  sense  of  duty,  another  incentive 
to  worthy  conduct  is  provided  in  the  desire  of  esteem, 
which  is  not  only  one  of  our  most  powerful  principles  of 
action,  but  continues  to  operate  in  full  force  to  the  last 
moment  of  our  being.  Now,  as  men  were  plainly  intended 
to  Uve  in  society,  and  as  the  social  union  could  not  sub- 
sist without  a  mutual  interchange  of  good  offices,  would 
it  not  be  reasonable  to  expect,  agreeably  to  the  analogy 
of  our  nature,  that  so  important  an  end  would  not  be 
intrusted  solely  to  the  slow  deductions  of  reason,  or  to 
the  metaphysical  refinements  of  self-love,  but  that  some 
provision  would  be  made  for  it,  in  a  particular  class  of 
active  principles,  which  might  operate,  like  our  appetites 
and  desires,  independently  of  our  reflection  1  To  say 
this  of  parental  affection  or  of  pity  is  saying  nothing 
more  in  their  favor  than  what  was  affirmed  of  hunger  and 
thirst,  that  they  prompt  us  to  particular  objects  without 
any  reference  to  our  own  enjoyment. 

I  have  not  oCered  these  objections  to  the  selfish  the- 
ory with  any  view  of  exalting  our  natural  affections 
into  virtues ;  for,  in  so  far  as  they  arise  from  original 
constitution,  they  confer  no  merit  whatever  on  the  indi- 
vidual any  more  than  his  appetites  or  desires : — at  the 
same  time  (as  Dr.  Reid  has  observed)  there  is  a  mani- 
fest gradation  in  the  sentiments  of  respect  with  which 
we  regard  these  different  constituents  of  character. 

Our  desires  (it  was  formerly  observed)  although  not 
virtuous  in  themselves,  are  manly  and  respectable,  and 

!)lainly  of  greater  dignity  than  our  animal  appetites.  In 
ike  manner  it  may  he  remarked  that  our  benevolent 
affections,  although  not  meritorious^  are  highly  amiable. 
A  want  of  attention  to  the  essential  difference  between 
the  ideas  expressed  by  these  two  words  has  given  rise 
to  much  confusion  in  different  systems  of  Moral  Philos- 
ophy, more  particularly  in  the  systems  of  Shaftesbury 
and  Hutcheson. 

As  it  would  lead  me  into  too  minute  a  detail  to  con- 
sider our  different  benevolent  affections  separately,  I 
shall  confine  myself  to  a  few  detached  remarks  on  some 
of  the  most  important. 

The  first  place  is  undoubtedly  due  to  what  we  com- 
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monlj  call  natural  affectiony  including  under  the  term 
the  affections  of  parents  and  children,  and  those  of  oth- 
er near  relations. 


SECTION  11. 

Of  the  AffecdoQs  of  Kindred. 

The  parental  affection  is  common  to  us  with  most  of 
the  brutes,  although  with  them  it  is  variously  modified 
according  to  their  respective  natures,  and  according 
as  the  care  of  the  parent  is  more  or  less  necessary  for 
the  preservation  and  nurture  of  the  young.  Cicero  re- 
marKS  that  this  is  no  more  than  might  have  been  expect- 
ed from  that  beneficent  providence  everywhere  con- 
spicuous in  nature.  "  Haec  inter  se  congruere  non  pos- 
sunt,  ut  natura  et  procreari  vellet  et  diligi  procreates 
non  curaret."  * — "  Commune  animantium  omnium  est 
conjunctionis  appetitus,  et  cura  quaedam  eorum  quaj 
procreata  sunt.'*  f 

When  I  ascribe  parental  affection  to  our  own  species, 
I  do  not  mean  to  insinuate  that  there  is  any  foundation 
for  those  stories  which  poets  have  feigned  of  particular 
discriminating  feelings  which  have  enabled  parents  and 
children,  after  a  long  absence,  or  when  they  have  never 
met  before,  mutually  to  recognise  each  other.  The 
parental  affection  takes  its  rise  from  a  knowledge  of  the 
relation  in  which  the  parties  stand,  and  it  is  very  pow- 
erfully confirmed  by  habit.  All  that  I  assert  is,  that  it 
results  naturally  from  that  knowledge,  and  from  the 
habits  superinduced  by  the  relation  which  the  parties 
bear  to  each  other;  in  which  sense  it  may  be  justly 
said,  (to  adopt  a  beautiful  and  philosophical  expression 
of  Dr.  Ferguson's)  that  "  natural  affection  springs  up 
in  the  soul  as  the  milk  springs  in  the  breast  of  the 
mother."  \  Accordingly,  it  operates,  in  a  great  meas- 
ure, independently  of  reflection  and  of  a  sense  of  duty. 
Reason,  indeed,  might  satisfy  a  man  that  his  children 


•  De  Finibus,  3.  t  Dc  Offic.  I.  4. 

t  Principles  of  Moral  and  Political  Science,  Vol.  I.  p.  31. 
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are  particularly  intrusted  to  his  care,  and  that  it  is  his 
duty  to  rear  and  educate  them  ;  as  reason  might  have 
induced  him  to  eat  and  drink  without  the  appetites  of 
hunger  and  thirst ;  but  reason  cannot  create  an  aflFection 
any  more  than  an  appetite :  and  considering  how  Httle 
the  conduct  of  mankind  is  in  general  influenced  by  a 
sense  of  duty,  there  are  good  grounds  for  thinking,  that, 
were  not  reason  in  this  case  aided  by  a  very  powerful 
implanted  principle,  a  very  small  proportion  out  of  the 
whole  number  of  children  brought  into  the  world  would 
arrive  at  maturity. 

How  much  this  affection  depends  upon  habit  appears 
from  this,  that,  when  the  care  of  a  child  is  devolved 
upon  one  who  is  not  its  parent,  the  parental  affection  is, 
in  a  great  measure,  transferred  along  with  it.  "  This," 
as  Dr.  Reid  observes,  "  is  plainly  the  work  of  nature, 
and  is  an  additional  provision  made  by  her  for  the  con- 
tinuation and  preservation  of  the  species." 

The  parental  affection,  as  we  have  hitherto  considered 
it,  is  common  to  both  sexes ;  but  it  cannot,  I  think,  be 
denied,  that  it  is  in  the  heart  of  the  mother  that  it  exists 
in  the  most  perfect  strength  and  beauty.  Indeed  I  do 
not  think  that  those  have  gone  too  far  who  have  pro- 
nounced "  the  heart  of  a  good  mother  to  be  the  master 
piece  of  nature^ s  works.^^  *  There  is  no  form,  certainly, 
in  which  humanity  appears  so  lovely,  or  presents  so  fair 
a  copy  of  the  Divine  image  after  which  it  was  made. 

Nor  are  these  affections  of  parent  and  child  useful 
solely  for  the  preservation  of  the  race.  They  form  the 
heart  in  infancy  for  its  more  extensive  social  duties,  and 
gradually  prepare  it  for  those  affections  which  consti- 
tute the  character  of  the  good  citizen ;  not  to  mention 
that,  in  every  period  of  life,  it  is  our  private  attachments 
which  furnish  the  most  powerful  of  all  incentives  to  pa- 
triotism and  heroic  virtue.  Nothing,  therefore,  could 
be  more  unphilosophical  than  the  opinion  of  Plato,  that 
the  indulgence  of  the  domestic  charities  unfitted  men 
for  the  discharge  of  their  poHtical  duties ;  an  opinion 
which  he  carried  so  far  as  to  propose,  that,  as  soon  as 


*  See  Bfarmontel,  Le^on$  sur  la  Morale,  p.  182,  et  scq. 
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a  chfld  was  born,  it  should  be  separated  from  its  parent3j 
and  educated  ever  after  at  the  expense  of  the  public; 
It  has  been  often  observed  that  persons  brought  up  in 
foundling  hospitals  have  seldom  turned  well  out  in  the 
world ;  and  although  I  doubt  not  that  various  splendid 
exceptions  to  this  proposition  may  be  quoted,  I  am  in- 
clined to  think,  that,  if  the  special  accidents  connected 
with  these  exceptions  were  fully  known,  they  would  be 
found,  instead  of  invalidating,  to  confirm  the  general 
rule.  One  thing,  at  least,  is  obvious,  that,  in  that  best 
of  all  educations  which  nature  has  provided  for  us  in 
the  ordinary  circumstances  of  our  condition,  it  formed 
an  important  part  of  her  plan  to  soften  the  heart  be- 
times amid  the  scenes  of  domestic  life ;  and,  according- 
ly, it  is  under  the  shelter  of  these  scenes  that  all  the 
social  virtues  may  be  seen  to  shoot  up  with  the  greatest 
vigor  and  luxuriancy.  Even  the  sterner  qualities  of  for- 
titude and  bravery,  so  far  from  being  inconsistent  with 
a  warm  and  susceptible  heart,  are  almost  its  insepa- 
rable attendants,  insomuch  that  we  always  expect  to  find 
them  united.  How  true,  in  this  respect,  to  all  the  best 
feelings  of  our  nature,  is  the  beautiful  story  recorded 
of  Epaminondas,  that,  after  the  battle  of  Leuctra,  he 
thanked  the  gods  that  his  parents  still  survived  to  enjoy 
his  fame ! 

It  is  remarked  by  Dr.  Beattie  that  Homer  and  Virgil, 
the  most  accurate  of  all  observers,  and  the  most  faithful 
of  all  painters  of  human  character,  always  unite  the  do- 
mestic attachments  with  the  more  splendid  virtues  of 
their  heroes.     The  scene   between   Hector  and  An- 
dromache, and  the  interview  between  Ulysses  and  his 
father  after  an  absence  of  twenty  years,  are  pronounced 
by  the  same  excellent  critic  to  be  the  finest  passages  in 
the  Iliad  and  Odyssey.     He  observes  further,  that,  in 
the  portrait  of  Achilles,  his  love  to  his  parents  forms  one 
of  the  most  prominent  and  distinguishing  features,  and 
that  "  this  single  circumstance  throws  an  amiable  soft- 
ness into  the  most  terrific  human  personage  that  was 
ever  described  in  poetry."     How  powerful  a  charm  the 
£neid  derives  from  the  same  source  it  is  needless  to 
mention,  as  it  is  the  chief  groundwork  of  the  interest 

VOL.  v.  8 
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inspired  by  the  whole  texture  of  the  fable.  In  no  in- 
stance is  it  more  affecting  than  in  the  address  of  Eurya- 
lus  to  Nisus  before  they  set  out  on  their  desperate  ex- 
pedition by  night ;  and,  I  believe,  few  will  deny  that  the 
pious^  concern  which  he  expresses  for  his  aged  parent 
in  that  moment  of  approaching  peril  accords  perfectly 
with  the  gallantry  of  his  spirit,  and  mterests  us  more 
than  any  thing  else  in  his  fortunes. 


'^  Contra  quern  talia  fator 


Euryalus  :  *  Me  nulla  dies  tarn  fortibus  ausis 
Dissimilem  arguerit ;  tantum  fortuna  secunda, 
.    Haud  adversa  cadat :  sed  te,  super  omnia  dona, 
Unum  oro :  Genetrix  Priami  de  gente  vetusU 
Est  mihiy  quam  miseram  tenuit  non  Uia  tellus 
Mecum  excedentem,  non  moenia  regis  Acests : 
Hanc  ego  nunc  ignaram  hujus  quodcunque  peridi  est 
Inque  salutatam  linquo :    Nox,  et  tua  testis 
Dextera,  quod  nequeam  lacrymas  perferre  parentis. 
At  tUy  oro,  solare  inopem,  et  succurre  relicts. 
Hanc  sine  me  spem  ferre  tui ;  audentior  ibo 
In  casus  omnes.'   Percnssi  mente  dederunt 
Dardonidffi  lacrymas :  ante  omnes  pulcher  lulus, 
Atque  animum  patris  strinxit  pietatis  imago." 

I  shall  conclude  this  section  in  the  words  of  Lord 
Bacon.  "  Unmarried  men  are  best  friends,  best  mas- 
ters, best  servants,  but  not  always  best  subjects,  for 
they  are  light  to  run  away,  and  almost  all  fugitives  are 
of  that  condition.  For  soldiers,  I  find  that  the  generals 
in  their  hortatives  commonly  put  men  in  mind  of  their 
wives  and  children  ;  and  I  think  the  despising  of  mar- 
riage among  the  Turks  maketh  the  vulgar  soldiers  the 
more  base.  Certainly,  wife  and  children  are  a  kind  of 
discipline  of  humanity ;  and  single  men,  though  they 
be  many  times  more  charitable,  because  their  means 
are  less  exhaust ;  yet,  on  the  other  side,  they  are  more 
cruel  and  hard  hearted,  because  their  tenderness  is  not 
so  often  called  upon.*'  * 

*  Bacoii*8  Easays. 
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SECTION  m. 

I 

Of  Friendflhip. 

FBiunosHiP,  like  all  the  other  benevolent  affections, 
includes  two  things,  an  agreeable  feeling,  and  a  desire 
of  happiness  to  its  object 

Besides,  however,  the  agreeable  feeling  common  to 
aD  the  exertions  of  benevolence,  there  are  some  pecu- 
liar to  friendship.  I  before  took  notice  of  the  pleasure 
we  derive  from  communicating  our  thoughts  and  our 
feelings  to  others ;  but  this  communication  prudence 
and  propriety  restrain  us  from  making  to  strangers ;  and 
hence  the  satisfaction  we  enjoy  in  the  society  of  one  to 
whom  we  can  communicate  every  circumstance  in  our 
situation,  and  can  trust  every  secret  of  our  heart. 

There  is  also  a  wonderful  pleasure  arising  from  the 
sympathy  of  our  fellow  creatures  with  our  joys  and  with 
our  sorrows,  nay,  even  with  our  tastes  and  our  humors  ; 
but,  in  the  ordinary  commerce  of  the  world,  we  are 
often  disappointed  in  our  expectations  of  this  enjoy- 
ment ;  a  disappointment  which  is  peculiarly  incident  to 
men  of  genius  and  sensibility  superior  to  the  common, 
who  frequently  feel  themselves  "  alone  in  the  midst  of 
a  crowd,'*  and  reduced  to  the  necessity  of  accommo- 
dadng  their  own  temper,  and  their  own  feelings,  to  a 
standard  borrowed  from  those  whom  they  cannot  help 
thinking  undeserving  of  such  a  sacrifice. 

It  is  only  in  the  society  of  a  friend  that  this  sympa- 
thy is  at  ail  times  to  be  found ;  and  the  pleasing  reflec- 
tion that  we  have  it  in  our  power  to  command  so  ex- 
quisite a  gratification,  constitutes,  perhaps,  the  principal 
charm  of  this  connexion.  "  What  we  call  affection," 
says  Mr.  Smith,  "  is  nothing  but  an  habitual  sympathy." 
I  will  not  go  quite  so  far  as  to  adopt  this  proposition  in 
all  its  latitude,  but  I  perfectly  agree  with  this  profound 
and  amiable  moralist  in  thinking,  that  the  experience  of 
this  sjrmpathy  is  the  chief  foundation  of  friendship,  and 
one  of  the  principal,  sources  of  the  pleasures  which  it 
yields.    Nor  is  it  at  all  inconsistent  with  this  observa- 
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tion  to  remark,  that,  where  the  groundwork  of  two  char- 
acters in  point  of  moral  worth  is  the  same,  there  is 
sometimes  a  contrast  in  the  secondSiry  qualities,  of  taste, 
of  intellectual  accomplishments,  and  even  of  animal 
spirits,  which,  instead  of  presenting  obstacles  to  friend- 
ship, has  a  tendency  to  bind  more  strongly  the  knot  of 
mutual  attachment  between  the  parties.  Two  very 
interesting  and  memorable  examples  of  this  may  be 
found  in  Cuvier's  account  of  the  friendship  between 
Buffon  and  Daubenton,  and  in  Playfair's  account  of  the 
friendship  between  Black  and  Hutton. 

I  do  not  mean  here  to  enter  into  the  consideration  of 
the  various  topics  relating  to  friendship  which  are  com- 
monly discussed  by  writers  on  that  subject  Most  of 
these,  indeed  I  may  say  aU  of  them,  are  beautifully 
illustrated  by  Cicero  in  the  Treatise  de  Amicitid^  in 
which  he  has  presented  us  with  a  summary  of  all  that 
was  most  valuable  on  this  article  of  ethics  in  the  writ- 
ings of  preceding  philosophers ;  and  so  comprehensive 
is  the  view  of  it  which  he  has  taken,  that  the  modem 
authors  who  have  treated  of  it  have  done  little  more 
than  to  repeat  his  observations. 

One  question  concerning  friendship  much  agitated  in 
the  ancient"  schools  was,  "  whether  this  connexion  can 
subsist  in  its  full  perfection  between  more  than  two  per- 
sons ? " — ^and  I  believe  it  was  the  common  decision  of 
antiquity  that  it  cannot  For  my  own  part  I  can  see  no 
foundation  for  this  limitation,  and  I  own  it  seems  to  me 
to  have  been  suggested  more  by  the  dreams  of  romance, 
or  the  fables  of  ancient  mythology,  than  by  good  sense 
or  an  accurate  knowledge  of  mankind.  The  passion  of 
love  between  the  sexes  is  indeed  of  an  exclusive  na- 
ture :  and  the  jealousy  of  the  one  party  is  roused  the 
moment  a  suspicion  arises  that  the  attachment  of  the 
-other  is  in  any  Jegree  divided ;  (and  by  the  way  this 
circumstance,  which  I  think  is  strongly  characteristical 
of  that  connexion,  deserves  to  be  added  to  the  various 
other  considerations  which  show  that  monogamy  has  a 
foundation  in  human  nature).  But  the  feelings  of  friend- 
ship are  perfectly  of  a  different  sort  If  our  friend  is  a 
man  of  discernment,  we  rejoice  at  every  new  acquisition 
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he  makes,  as  it  affords  us  an  opportunity  of  adding  to 
our  ovm  list  of  worthy  and  amiable  individuals,  and  we 
eagerly  concur  with  him  in  promoting  the  interests  of 
those  who  are  dear  to  his  heart  When  we  ourselves, 
on  the  other  hand,  have  made  a  new  discovery  of  worth 
and  genius,  how  do  we  long  to  impart  the  same  satis- 
fiicdon  to  a  friend,  and  to  be  instrumental  in  bringing  to- 
gether the  various  respectable  and  worthy  men  whom 
the  accidents  of  life  have  thrown  in  our  way ! 

I  acknowledge,  at  the  same  time,  that  the  number  of 
our  attached  and  confidential  friends  cannot  be  great, 
otherwise  our  attention  would  be  too  much  distracted 
by  the  multiplicity  of  its  objects,  and  the  views  for 
which  this  affection  of  the  mind  was  probably  implant- 
ed would  be  frustrated  by  its  engaging  us  in  exer- 
tions beyond  the  extent  of  our  limited  abilities ;  and, 
accordingly,  nature  has  made  a  provision  for  prevent- 
ing this  inconvenience,  by  rendering  friendship  the 
fruit  only  of  long  and  intimate  acquaintance.  It  is 
strengthened  not  only  by  the  acquintance  which  the 
parties  have  with  each  other's  personal  qualities,  but  with 
their  histories,  situations,  and  connexions  from  infancy, 
and  every  particular  of  this  sort  which  falls  under  their 
mutual  knowledge  forms  to  the  fancy  an  additional 
relation  by  which  they  are  united.  Men  who  have  a 
very  wide  circle  of  friends  without  much  discrimination 
or  preference  are  justly  suspected  of  being  incapable  of 
genuine  friendship,  and  indeed  are  generally  men  of 
cold  and  selfish  characters,  who  are  influenced  chiefly 
by  a  cool  and  systematical  regard  to  their  own  comfort, 
and  who  value  the  social  intercourse  of  life  only  as  it  is 
subservient  to  their  accomodation  and  amusement. 

That  the  affection  of  friendship  includes  a  desire  of 
happiness  to  the  beloved  object  it  is  unnecessary  to  ob- 
serve. There  is,  however,  a  certain  limitation  of  the 
remark  which  occurs  among  the  maxims  of  La  Roche- 
foucauld, and  which  has  been  often  repeated  since  by 
misanthropical  moralists,  "  That,  in  the  distresses  of  our 
best  friends,  there  is  always  something  which  does  not 
displease  us.  *'  It  may  be  proper  to  consider  in  what 
sense  this  is  to  be  understood,  and  how  far  it  has  a 
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foundation  in  truth.  It  is  expressed  in  somewhat  equiv- 
ocal terms ;  and^  I  suspect,  owes  much  of  its  plausibili- 
ty to  this  very  circumstance. 

From  the  triumphant  air  with  which  the  maxim  in 
question  has  been  generally  quoted  by  the  calumnia- 
tors of  human  nature,  it  has  evidently  been  supposed 
by  them  to  imply  that  the  misfortunes  of  our  best  friends 
give  us  more  pleasure  than  pain.*  But  this  La  Roche- 
K)ucauld  has  not  said,  nor  indeed  could  a  proposition 
so  obviously  false  and  extravagant  have  escaped  the  pen 
of  so  acute  a  writer.  What  La  Rochefoucauld  has 
said  amounts  only  to  this,  that,  in  the  distresses  of  our 
best  friends,  the  psdn  we  feel  is  not  altogether  unmixed ; 
— a  proposition  unquestionably  true  wherever  we  have 
an  opportunity  of  soothing  their  sorrows  by  the  conso- 
lations of  sympathy,  or  of  evincing,  by  more  substantial 
services,  the  sincerity  and  strength  of  our  attachment 
But  the  pleasure  we  experience  in  such  cases,  so  far 
from  indicating  any  thing  selfish  or  malevolent  in  the 
heart,  originates  in  principles  of  a  directly  opposite 
description,  and  will  be  always  most  pure  and  exqui* 
site  in  the  most  disinterested  and  generous  characters. 
The  maxim,  indeed,  when  thus  interpreted,  is  not  less 
true  when-  applied  to  our  own  distresses  than  to  those 
of  our  friends.  In  the  bitterest  cup  that  may  fall  to  the 
lot  of  either  there  are  always  mingled  some  cordial 
drops, — ^in  the  misfortunes  of  others,  the  consolation  of 
administering  relief, — ^in  our  own,  that  of  receiving  it 
from  the  sympathy  of  those  we  love. 

Whether  La  Rochefoucauld,  in  the  satirical  humour 
which  dictated  the  greater  part  of  his  maxims  did  not 
wish,  in  the  present  instance,  to  convey  by  his  words  a 
little  more  than  meets  the  ear^  I  do  not  presume  to  de- 
termine. 


*  It  was  plainly  in  this  sense  that  Swift  understood  it  when  he  prefioned  it  a 
to  to  the  veises  on  his  own  death. 

"  As  Rouehcfooeauld  bis  maxims  drew 
From  nature,  I  belieTo  them  true. 
If  what  he  says  be  not  a  joke. 
We  mortala  an  itnnge  kind  of  Iblk.*' 
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SECTION  IV. 
OfPatriotiflin. 

NoTWiTH STANDING  the  principles  of  union  implanted 
by  nature  in  the  human  breast,  it  was  plainly  not  her  in- 
tention that  society  should  always  go  on  increasing  in 
numbers.  A  foundation  is  laid  for  a  division  of  man- 
kind into  distinct  communities,  in  those  natural  divis- 
ions on  the  surface  of  the  globe  that  are  formed  by 
chains  of  mountains,  impassable  rivers,  and  the  oceans 
which  separate  the  larger  continents;  and  the  same 
end  is  further  answered  by  those  principles  of  enmity 
which,  in  the  earlier  stages  of  society,  never  fail  to  en- 
strange  neighbouring  tribes  from  each  other,  and  which 
continue  to  operate  with  a  very  powerful  effect  even  in 
periods  of  knowledge  and  refinement 

I  shall  not  at  present  attempt  to  analyze  particularly 
the  origin  of  these  principles  of  disunion  among  man- 
kind. I  shall  only  remark,  that  they  do  not  imply  any 
original  malignity  in  the  human  heart ;  on  the  contrary^ 
they  seem  to  have  their  source  in  the  social  nature  of 
man, — in  those  affections  which  attach  him  to  the  tribe 
he  belongs  to,  and  to  the  country  which  gave  him  birth. 
This  remark  has  been  so  excellently  illustrated  by  Lord 
Shaftesbury  and  by  Dr.  Ferguson,  that  it  would  be  quite 
superfluous  to  enlarge  upon  it  here.  Contenting  my- 
self, therefore,  with  a  reference  to  their  works,*  I  shall 
proceed  to  some  other  views  of  the  subject,  where  the 
field  of  observation  does  not  seem  to  be  so  completely 
exhausted. 

The  foundation  which  nature  has  laid  for  a  diversity 
of  languages,  of  customs,  of  manners,  and  of  institutions 
among  mankind,  adds  force  to  the  principles  of  division 
and  repulsion  already  mentioned.  These  circumstances 
derive  their  effect,  indeed,  from  the  ignorance  of  men, 
which  is  apt  to  mistake  a  diversity  of  arbitrary  signs 
and  arbitrary  ceremonies,  for  a  diversity  of  opinions  and 

*  Sm  Stnftetbury'a  Earn  on  the  Freedom  of  Wit  and  Humour,  Part  til.  sec.  2»  and 
FtfsiMii'a  EmKf  oa  thft  Hiftory  of  Civil  Society,  Part  i.  tec.  4. 
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of  moral  sentiments ;  and,  accordingly,  as  society  ad- 
vances, and  reason  improves,  the  effect  becomes  gradu- 
ally less  and  less  sensible.  As  the  effect,  however,  is 
universal  among  rude  nations,  and  as  it  is  the  unavoida- 
ble result  of  the  general  laws  of  our  constitution  when 
placed  in  certain  circumstances,  we  may  consider  it  as 
a  part  of  the  plan  of  Providence  with  respect  to  our 
species ;  and  we  may  presume  that  here,  as  in  other 
instances,  that  plan  tends  ultimately  to  some  wise  and 
beneficent  purpose,  though  by  means  which  appear 
to  us,  at  first  view,  to  have  a  very  unfavorable  aspect. 
What  these  purposes  are  it  is  impossible  for  our  limited 
faculties  to  trace  completely;  but  even  tre, narrow  and 
partial  as  our  views  at  present  are,  may  perceive  9ame 
salutary  consequences  resulting  from  these  apparent 
disorders  of  the  moral  world.  I  shall  only  mention  the 
tendency  which  a  constant  state  of  hostility  and  alarm 
must  have  among  barbarous  tribes  to  bind  and  consoli-. 
date  in  each  of  them  apart  the  political  union ;  and  by 
strengthening  the  hands  of  government  to  prepare  the 
way  for  the  progress  of  society.  We  may  add,  the  ex- 
ercise which  it  gives  to  many  of  our  most  important 
moral  principles,  and  the  powerful  stimulus  it  applies 
to  our  intellectual  capacities.  The  discipUne  is  indeed 
rough,  but  it  is  perhaps  the  only  one  of  which  the  mind 
of  man,  in  a  certain  state  of  his  progress,  is  susceptible. 
If  these  observations  are  well  founded,  may  we  not 
presume  to  offer  a  conjecture,  that,  as  this  final  cause 
ceases  to  exist,  in  proportion  as  government  advances 
to  maturity,  and  as  the  moral  causes  of  hostility  among 
nations  (arising  from  diversity  of  language  and  of  man- 
ners) cease  to  operate  upon  men  of  enlightened  and 
Uberal  minds,  that  the  tendency  of  civilized  society  is  to 
diminish  the  dissentions  among  different  communities, 
and  to  unite  the  human  race  in  the  bonds  of  amity. 
The  just  views  of  political  economy  which  Mr.  Smith  and 
some  other  authors  have  lately  opened,  and  which  de- 
monstrate the  absurdity  of  commercial  jealousies,  all  con- 
tribute to  encourage  the  same  pleasing  prospects  ;  but 
alas !  it  is  a  prospect  which  the  vices  and  prejudices  of 
men  allow  us  to  indulge  only  in  those  moments  of  en- 
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thusiasm  when  our  benevolent  wishes  for  mankmd,  and 
our  confidence  in  the  wisdom  and  goodness  of  Provi- 
dence, transport  us  from  the  calamities  and  atrocities  of 
our  own  times,  to  anticipate  the  triumphs  of  reason  and 
humanity  in  a  more  fortunate  age. 

In  the  Philosophy  of  the  Human  Mind  I  have  remark- 
ed, that ''  there  are  many  prejudices  which  are  found  to 
prevail  universally  among  our  species  in  certain  periods 
of  society,  and  which  seem  to  be  essentially  necessary 
for  maintaining  its  order  in  ages  when  men  are  unable 
to  comprehend  the  purposes  for  which  governments  are 
instituted.  As  society  advances  these  prejudices  grad- 
ually lose  their  influence  on  the  higher  classes,  and 
would  probably  soon  disappear  altogether,  if  it  were  not 
supposed  to  be  expedient  to  prolong  their  existence  as 
a  source  of  authority  over  the  multitude.  In  an  age, 
however,  of  universal  and  unrestrained  discussion,  it  is 
impossible  that  they  can  long  maintain  their  empire ; 
nor  ought  we  to  regret  their  decline,  if  the  important 
ends  to  which  they  have  been  subservient  in  the  past 
experience  of  mankind  are  found  to  be  accomplished  by 
the  growing  light  of  philosophy.  On  this  supposition  a 
history  of  human  prejudices,  in  so  far  as  they  have  sup- 
plied the  place  of  more  enlarged  political  views,  may, 
at  some  future  period,  furnish  to  the  philosopher  a  sub- 
ject of  speculation  no  less  pleasing  and  instructive  than 
that  beneficent  wisdom  of  nature  which  guides  the  ope- 
rations of  the  lower  animals,  and  which,  even  in  our 
own  species,  takes  upon  itself  the  care  of  the  individual 
in  the  infancy  of  human  reason,"  * 

The  remarks  which  have  been  now  made  on  the 
sources  of  disunion  and  hostility  among  mankind  in  the 
earlier  periods  of  society,  and  on  the  final  causes  to 
which  this  constitution  of  things  is  subservient,  afibrd 
one  remarkable  illustration  of  the  conjecture  which  I 
have  hazarded  in  the  foregoing  passage. 

Before  proceeding  to  consider  the  affection  of  patri- 
otism, it  was  necessary  to  turn  our  attention  for  a  mo- 
ment to  the  principles  of  disunion  in  our  species,  as  the 


•  Vol.  1.  pp.  274,  275,  6th  Ed. 
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idea  of  patriotism  proceeds  on  the  supposition^  that 
mankind  are  divided  into  distinct  communities,  with 
separate,  if  not  with  rival  and  hostile  interests. 

The  exciting  causes  of  patriotism  (abstracting  from 
all  considerations  of  reason  and  duty)  are  many.  We 
are  formed  with  so  strong  a  disposition  to  associate  with, 
and  to  love  our  own  species,  that  the  imagination  lays 
hold  with  eagerness  of  every  circumstance,  how  slight 
soever,  that  can  form  a  bond  of  union ;  a  common  lan- 
guage, a  comipon  religion,  common  laws,  even  a  com- 
mon appellation, — not  to  mention  the  prudential  consid- 
erations of  common  enemies  and  a  common  interest. 
The  feelings,  which  these  uniting  circumstances  inspire, 
attach  us  even  to  the  territory  which  our  fellow  citizens 
inhabit,  by  the  same  law  of  cissociatian  that  endears  to 
us  the  spot  where  a  friend  was  bom,  or  the  scene  where 
we  have  enjoyed  any  social  pleasure ;  and  thus  the 
imagination  forms  to  itself  a  complex  idea  of  country- 
men and  country,  which  impresses  every  susceptible 
heart  with  irresistible  force.  In  perusing  the  history  of 
either,  how  remote  soever  the  period  it  describes  may 
be,  we  feel  an  interest  which  no  other  narrative  inspires. 
We  sympathize  with  the  fortunes  of  those  who  trod  the 
same  ground  that  we  now  tread,  and  we  appropriate  to 
ourselves  a  share  of  the  glory  they  acquired  by  their 
bravery  and  virtue.  "  When  the  late  Mr.  Anson  (Lord 
Anson's  brother)  was  on  his  travels  in  the  east,  he 
hired  a  vessel  to  visit  the  Isle  of  Tenedos.  His  pilot, 
an  old  Greek,  as  they  were  sailing  along,  said  with 
some  satisfaction,  * '  Twas  there  our  fleet  lay.*"  Mr.  An- 
son demanded  what  fleet  ? — *  WMt  fleet ! '  replied  the 
old  man,  a  little  piqued  at  the  question,  *  why,  our  Gre- 
cian fleet  at  the  siege  of  Troy.'  "  This  anecdote  (which 
I  borrow  from  tlie  Philological  Inquiries  of  Mr.  Harris)* 
naturally  excites  a  smile ;  but  it  is,  at  the  same  time,  so 
congenial  to  feelings  inseparable  from  our  constitution, 
that  its  effect  seems  to  me.  to  border  on  the  pathetic, 
and  I  presume  there  are  few  who  have  read  it  without 
some  emotion. 

*  Harris's  Works,  Edited  by  his  son  the  Earl  of  Mahnesbuiy,  Vol.  II.  p.  462. 
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It  is  not  a  little  remarkable,  with  respect  to  this  natu- 
ral attachment  to  the  scenes  of  our  infancy  and  youth, 
that  it  is  commonly  strongest  among  the  inhabitants  of 
barren  and  mountainous  countries.  This  would  appear 
to  indicate  that  it  is  produced  less  by  the  recollection  of 
agreeable  physical  impressions  than  of  moral  pleasures, 
— pleasures  which  probably  derive  an  additional  zest 
frcra  the  absence  of  those  interesting  or  amusing  objects 
which  dissipate  the  attention  by  inviting  the  thoughts 
abroad.  Where  nature  has  been  sparing  in  her  exter- 
nal bounty,  men  become  the  more  dependent  for  theur 
happiness  on  internal  enjoyment,  and  it  is  thus  that  the 
storms  and  gloom  of  winter  give  a  higher  relish  to  the 
pleasures  of  society.  Perhaps,  too,  the  thin  and  scat- 
tered population  of  such  countries  may  contribute 
something  to  the  romantic  enthusiasm  of  the  domestic 
and  private  attachments,  as  it  is  certain  that  the  oppo- 
site extreme  of  a  crowded  and  busy  population  seldom 
fails  to  extinguish  all  the  more  ardent  social  affections. 
Among  the  inhabitants  of  Europe  this  attachment  to 
home  is  said  to  be  the  most  remarkable  in  the  Swiss 
and  the  Laplanders,  who,  when  removed  to  a  distance 
from  their  native  scenes,  are  subject  to  a  particular  spe- 
cies of  despondency,  to  which  medical  writers  have 
given  the  name  of  JSTostalgia.  It  is  thus  described  by 
Haller,  who  was  himself  a  native  of  Switzerland,  and 
who,  in  some  of  his  poetical  pieces,  composed  during 
the  period  of  his  academical  studies  in  Holland,  has 
sufficiently  shown  that  his  own  heart  was  not  proof 
against  its  influence. 

^^  JVostalgia  genus  est  moeroris  subditis  reipublicae 
meae  familiaris,  etiam  civibus,  a  desiderio  nati  suorum. 
Is  sensim  consuniit  aegros  et  destruit,  nonnunquam  in 
rio:orem  et  maniam  abit,  aliis  in  febres  lentas.  Eum 
spes  sanat.  Etiam  animalia  consueta  societate  privata, 
nonnunquam  depereunt,  et  ex  pullis  amissis  etiam  lutrse 
maris  Kamtchadalensis.  Sic  ex  amore  frustrate  lenta  et 
insanabilis  consumptio  sequitur,  quod  Angli  corruptum 
vocant."  * 

*  Elem.  Physiol.  Lib.  zvU.  Sect.  2.§  6. 
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We  are  informed  by  another  medical  writer,  (Sauva- 
ges)  that  he  has  known  this  disorder  in  the  son  of  a 
common  beggar,  who  could  scarcely  be  said  to  have  any 
home  but  the  streets  and  public  roads.* 

**  Thus  every  good  his  native  wilds  impart 
Imprints  the  patriot  passion  on  his  heart 
And  even  the  ills  that  round  his  mansion  rise 
Enhance  the  bliss  his  scanty  fund  supplies. 
Dear  is  that  shed  to  which  his  soul  conformsy 
And  dear  that  hill  that  lifts  him  to  the  storms. 
And  as  a  child,  when  scaring  sounds  molest, 
Clings  close  and  closer  to  its  mother's  breast. 
So  the  loud  tempest  and  the  whirlwind's  roar 
But  bind  him  to  his  native  mountains  more." 

The  sources  of  patriotism  hitherto  mentioned  arise 
chiefly  from  the  imagination  and  from '  the  association  of 
ideasj  and  have  Uttle  or  no  connexion  with  our  rational 
and  moral  powers.  They  presuppose,  indeed,  sensibil- 
ity, social  attachment,  and  force  of  mind,  but  they  do 
not  necessarily  imply  reflection  or  a  sense  of  duty. 
They  are  the  natural  result  of  our  constitution  when 
placed  in  certain  circumstances  ;  and  hence,  though  not 
coeval  with  our  birth,  nor  after  their  appearance  unsus- 
ceptible of  analysis,  the  afiection  they  produce,  in  so  far 
as  it  arises  from  them  without  the  cooperation  of  any 
other  motive,  may  be  considered  as  a  blind  impulse^  anal- 
ogous in  its  operation  to  those  desires  and  appetites 
which  have  been  already  mentioned.  This  affection 
may  be  called,  for  the  sake  of  distinction.  Instinctive 
Patriotism. 

The  circumstances  which  have  been  enumerated  as 
the  sources  of  instinctive  patriotism  operate  with  pecu- 
har  force  in  small  communities,  where  the  extent  of  the 
territory  and  the  body  of  the  people  falling  under  the 
habitual  observation  of  every  citizen,  present  more  defi- 
nite objects  to  the  imagination,  and  affect  the  heart  more 
deeply  that  what  is  only  conceived  from  description. 
Herej  too,  the  individual  feels  his  importance  as  an  ac- 
tive member  of  the  state,  and  the  consciousness  of  what 
he  is  able  to  do  for  its  prosperity  contributes  powerfully 
to  promote  his  patriotic  exertions. 

*  Nosologiii  Methodica. 
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In  an  extensive  and  populous  country  the  instinctiye 
affection  of  patriotism  is  apt  to  grow  languid  among  the 
mass  of  the  peoplei  and  therefore  it  becomes  the  more 
necessary  to  impress  on  their  minds  those  considera- 
tions of  reason  and  duty  which  recommend  pubUc  spirit 
as  one  of  the  principal  branches  of  morality.  What 
these  considerations  are  I  shall  afterwards  endeavour  to 
point  out  in  treating  of  the  duties  we  owe  to  our  fellow 
creatures.  At  present  I  shall  only  remark,  that,  as  in- 
stinctive patriotism  decays,  so  rational  patriotism  ac- 
quires force  in  proportion  to  the  extent  of  territory  and 
to  the  multitude  of  fellow  citizens  it  embraces  ;  in  other 
words,  in  proportion  to  the  magnitude  of  that  sum  of 
happiness  which  it  aspires  to  secure  and  to  augment 

Such  considerations,  however,  can  have  weight  only 
with  men  whose  sense  of  duty  is  strong ;  and  as,  un- 
fortunately, this  is  not  the  case  with  a  great  proportion 
of  mankind,  it  is  of  the  utmost  consequence,  in  every 
state  of  society,  to  cherish  as  much  as  possible  the  in- 
stinctive affection  of  patriotism,  and  to  counteract  those 
causes  that  tend  to  extinguish  it.  For  this  purpose 
nothing  is  more  likely  to  be  effectual  than  to  diffuse  a 
general  taste  for  historical  and  geographical  reading. 
A  peasant  who  has  never  extended  his  thoughts  beyond 
his  own  province,  and  who  sees  every  thing  flourishing 
and  happy  around  him,  is  apt  to  consider  the  enjoy- 
ments he  possesses  as  inseparable  from  the  human  race, 
and  no  more  connected  with  any  particular  system  of 
laws  than  the  advantages  he  derives  from  the  immediate 
bounty  of  nature.  It  is  the  study  of  history  and  geog- 
raphy alone  than  can  remove  this  prejudice,  by  showing 
us,  on  the  one  hand,  the  narrow  limits  within  which  the 
political  happiness  of  our  species  has  hitherto  been  con- 
fined ;  and,  on  the  other,  the  singular  combination  of 
accidental  circumstances  to  which  we  are  indebted  for 
the  blessings  we  enjoy.  This  effect  of  history  indeed 
tends  rather  to  cherish  rational  than  instinctive  patriot- 
ism ;  but  it  operates  also  wonderfully  on  the  latter  af- 
fection, by  leading  us  to  contrast  our  own  country  and 
countrvmen  with  other  lands  and  other  nations,  and 
thereby  presenting  a  more  definite  and  interesting  ob- 
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ject  to  the  imagination  and  to  the  heart.  When,  from 
the  transactions  of  past  ages  and  of  foreign  lands,  we 
return  to  what  is  near  and  familiar,  we  are  affected 
somewhat  in.  the  same  manner  as  if  we  met  with  a  fel- 
low citizen  in  a  distant  country.  Absence  from  home 
never  fails  to  endear  it  to  a  mind  possessed  of  any  sen- 
sibility. The  extent  of  our  country,  too,  seems  to  di-* 
minish  to  our  intellectual  eye  in  proportion  as  the  ob- 
ject recedes  from  us,  and  we  feel  a  sensible  relation  to 
what  we  before  regarded  with  complete  indifference. 
The  natives  of  the  same  county  in  Scotland  feel  towards 
each  other  a  partial  predilection  when  they  meet  in  the 
metropoUs  of  Great  Britain ;  and  the  circumstance  of 
being  born  in  this  island  forms  a  tie  of  friendship  be- 
tween individuals  in  the  other  quarters  of  the  globe. 
The  study  of  history  operates  somewhat  in  the  same 
manner,  though  not  perhaps  in  the  same  degree.  By 
transporting  us  in  imagination  over  the  surface  of  this 
planet,  and  by  assembling  before  our  view  the  myriads 
who  have  occupied  it  before  us,  it  serves  to  define  to 
our  thoughts  more  distinctly  the  particular  community 
to  which  we  belong,  and  strengthens  the  bond  of  rela- 
tionship that  unites  us  to  all  its  members. 

I  shall  only  add  further  on  this  subject,  that,  when 
the  extent  and  population  of  a  country  are  so  very  great 
as  to  give  it  a  decided  preeminence  among  neighbouring 
nations,  it  has  a  tendency  to  produce  (partly  by  inter- 
esting the  vanity,  and  partly  by  dazzling  the  imagina- 
tion) an  attachment  to  national  glory,  which  operates 
both  on  the  vulgar  and  on  men  of  better  education,  in  a 
way  extremely  analogous  to  the  instinctive  patriotism 
felt  by  the  member  of  a  small  community.  A  remark- 
able instance  of  this  occurred  in  the  national  character 
of  the  French  prior  to  the  late  Revolution,  nor  does  it 
seem  to  have  altered  in  this  respect  since  that  event,  if 
we  may  judge  from  the  indignation  with  which  the  idea 
of  a  confederate  republic  has  always  been  received.  A 
feeling  of  the  same  kind  may  be  traced  in  various  ex- 
pressions employed  by  Livy  in  the  preface  to  his  Ro- 
man history.  "  Utcunque  erit,  juvabit  tamen  rerum 
gestarum  memoriae  principis  terrarum  popuU,  pro  virili 
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parte,  et  ipsum  consuluisse ;  et  si  in  tant&  scriptorum 
turbid  mea  fama  in  obscuro  sit,  nobilitate  ac  magnitudine 
eonun  qui  nomini  officient  meo  me  consoler.  Res  est 
praeterea  et  immensi  operis,  ut  quae  supra  septingente- 
simum  annum  repetatur,  et  quae  ab  exiguis  profecta 
inidis  eo  creyerit^  ut  jam  magnitudine  laboret  snk :  et 
legentium  plerisque  baud  dubito,  quin  primae  origines 
proximaque  originibus,  minus  prsebitura  voluptatis  sint, 
festinantibus  ad  hsse  nova,  quibus  jampridem  praeva- 
lentis  populi  vires  se  ipsse  coniiciunt."  The  very  dan- 
ger which  such  an  empire  was  exposed  to  from  its 
enormous  magnitude,  and  from  the  seeds  of  destruction 
which  it  carried  in  its  bosom,  seems  to  heighten  the 
patriotic  affection  of  the  historian,  by  awakening  an 
anxious  solicitude  for  its  impending  fate.  The  contrast 
between  this  feeling  of  national  pride,  and  a  melancholy 
anticipation  of  those  calamities  to  which  national  great- 
ness leads,  gives  the  principal  charm'  to  this  exquisite 
composidon. 


SECTION  V. 

Of  Pity  to  the  Distressed. 

As  the  unfortunate  chiefly  stand  in  need  of  our  as- 
sistance, so  there  is  provided  in  every  breast  a  most 
powerful  advocate  in  their  favor ;  an  advocate,  to  whose 
solicitations  it  is  impossible  even  for  the  most  obdurate 
to  turn  always  a  deaf  ear.  The  appropriation  of  the 
word  humanity  to  this  part  of  our  constitution  affords 
sufficient  evidence  of  the  common  sentiments  of  man- 
kind upon  the  subject. 

*'  Mollissima  corda 
Humano  gcneri  dare  se  natura  fatetur, 
Qus  lacrymas  dedit.     Haec  nostri  pars  optima  sensus. 

Separat  hoc  nos 

A  grege  mutorum."  * 

The  general  principle  of  benevolence,  or  of  good  will 
to  our  fellow  creatures,  (of  which  I  shall  treat  after- 

^  Juv.  Sat.  16. 
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wards,  when  I  come  to  consider  our  Moral  duties)  as 
it  disposes  us  to  promote  the  happiness  of  others,  so  it 
restrains  us  from  doing  them  evil,  and  prompts  us  to  re- 
lieve their  distresses.  The  office  of  compassion  or  pity 
is  more  limited.  It  impels  us  to  relieve  distress;  it 
serves  as  a  check  on  resentment  and  selfishness,  and 
the  other  principles  which  lead  us  to  injure  the  interests 
of  others  ;  but  it  does  not  prompt  us  to  the  communi- 
cation of  positive  happiness.  Its  object  is  to  relievej 
and  sometimes  to  prevent,  suffering ;  but  not  to  augment 
the  enjoyment  of  those  who  are  already  easy  and  com- 
fortable. We  are  disposed  to  do  this  by  the  general 
spirit  of  benevolence,  but  not  by  the  particular  affection 
of  pity. 

The  final  cause  of  this  constitution  of  our  nature  is 
very  ingeniously  and  happily  pointed  out  by  Dr.  Butler 
in  his  second  sermon  on  Compassion.  This  profound 
philosopher  observes,  that  "  supposing  men  to  be  ca- 
pable of  happiness  and  of  misery  in  degrees  equally 
intense,  yet  they  are  liable  to  the  latter  during  longer 
periods  of  time  than  they  are  susceptible  of  the  former. 
We  frequently  see  men  suffering  the  agonies  of  pain 
for  days,  weeks,  and  months  together,  without  any  in- 
termission, except  the  short  suspensions  of  sleep, — a 
stretch  of  misery  to  which  no  state  of  high  enjoyment 
can  approach  in  point  of  duration.  Such,  too,  is  our 
constitution,  and  that  of  the  world  around  us,  that  the 
sources  of  our  sufferings  afe  placed  much  more  within 
the  power  of  other  men  than  the  sources  of  our  plea- 
sures, so  that  there  is  no  individual,  (however  incapable 
he  may  be  to  add  to  the  happiness  of  his  fellow  crea- 
tures) who  has  it  not  in  his  power  to  do  them  great 
and  extensive  mischief.  To  prevent  the  abuse  oi  this 
power  when  we  are  under  the  influence  of  any  of  the 
angry  passions,  by  means  of  a  particular  affection  tend- 
ing to  check  the  excess  of  resentment,  was  therefore  of 
more  consequence  to  the  comfort  of  human  life  than  it 
would  have  been  to  superadd  to  the  general  principle 
of  good  will  a  particular  affection  prompting  to  the  com- 
munication of  positive  enjoyment.  The  power  we  have 
over  the  misery  of  our  fellow  creatures  being  a  more 
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important  trust  than  our  power  of  promoting  the  happi- 
ness of  those  already  comfortable,  the  former  stood 
more  in  need  of  a  guard  to  check  its  excesses  than  the 
latter  of  a  stimulus  to  animate  its  exertions.  But  fur- 
ther,  as  it  is  more  in  our  power  to  cammumcate  misery 
than  happiness,  so  it  is  more  in  our  power  to  relieve  mise- 
ry than  to  superadd  enjoyment.  Hence  an  additional 
reason  for  implanting  in  our  constitution  the  affection  of 
compasssion,  while  there  is  none  analogous  to  it  urging 
us  by  an  instinctive  impulse  to  acts  of  general  benevo- 
lence.** . 

The  final  causes  of  compassion,  then,  are  to  prevent 
and  to  relieve  misery — ^to  prevent  misery  by  cnecking 
the  violence  of  our  own  angry  passions,  and  to  relieve 
miseiy  by  calling  our  attention,  and  engaging  our  good 
offices,  to  every  object  of  distress  within  our  reach. 
The  latter  is  the  more  common  and  the  more  important 
of  its  offices,  at  least  in  the  present  state  of  society. 
And  it  is  this  which  I  have  chiefly  in  view  in  the  fol- 
lowing observations. 

I  have  scdd  that  compassion  calls  or  arrests  our  at- 
tention to  the  distressed  objects  within  our  reach. 
When  we  are  immersed  in  the  business  of  the  world, 
or  intoxicated  with  its  pleasures,  we  are  apt  to  overlook, 
and  sometimes  to  withdraw  from  scenes  of  misery.  It 
is  the  office  of  compassion  to  plead  the  cause  of  the 
wretched,  or  rather  to  solicit  us  to  take  their  case  un- 
der our  consideration ;  for  so  strong  is  the  sense  which 
all  men  have  of  the  duty  of  beneficence,  that,  if  they 
could  only  be  brought  to  exercise  their  powers  of  re- 
flection on  the  facts  before  them,  they  could  scarcely 
ever  fail  to  relieve  distress,  when,  in  consistency  witn 
other  obligations,  it  was  in  their  power  to  do  so.  One 
striking  proof  of  this  is,  that  the  active  zeal  of  humanity 
is  (ceteris  paribus)  strongest  in  those  men  whose  warm 
imaginations  present  to  them  lively  pictures  of  the  suf- 
ferings of  others ;  and  that  there  is  scarcely  any  man, 
however  callous  and  selfish,  whose  beneficence  may  not 
be  called  forth  by  a  skilful  and  eloquent  description  of 
any  scene  of  misery.  General  considerations  with  re- 
gard to  our  social  duties  will  often  have  little  weight ; 

VOL.  V.  10 
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but  if  the  attention  can  only  be  fixed  to  facts,  nature,  in 
most  instances,  accomplishes  the  rest  Hence  the  im* 
portance  in  our  constitution  of  the  affection  of  com- 
passibn,  which,  amidst  the  tumult  of  business  or  of 
pleasure,  stops  us  suddenly  in  our  career,  and  reminds 
us  that  we  have  social  duties  to  fulfil ; — calls  upon  us  to 
examine  the  claims  of  the  helpless,  and  aggraratea  our 
guilt  if  we  disregard  its  admonition. 

Compassion,  according  to  the  view  now  given  of  it, 
is  an  insttnctive  impulse  prompting  to  a  particular  object, 
analogous  in  many  respects  to  the  animal  appetites  al- 
i^eady  considered.  It  is,  indeed,  one  of  the  most  amia- 
ble, and  one  of  the  most  important  parts  of  our  consti- 
tution ;  but  it  is  not  an  object  of  moral  i^probation. 
Our  duty  lies  in  the  proper  regulation  of  it — in  consid- 
ering with  attention  the  facts  it  recommends  to  our  no- 
tice, and  in  acting  with  respect  to  them  as  reason  and 
conscience  prescribe.  It  is  hardly  necessary  for  me  to 
add,  that  there  are  cases  in  which  these  inform  us  that 
we  ought  not  to  follow  the  impulse  of  compassion,  and  in 
which  it  is  no  less  meritorious  in  us  to  resist  its  solicita- 
tions, than  to  deny  ourselves  the  unlawful  gratification  of 
a  sensual  appetite ;  and  even  in  those  instances  in  which 
our  duty  calls  us  to  obey  its  impulse,  our  merit  does  not 
arise  from  the  affection  we  feel,  but  from  doing  what  our 
conscience  approves  of  as  right  on  a  deliberate  consid- 
eration of  the  action  we  are  to  perform,  when  examined 
in  all  its  bearings  and  consequences. 

Notwithstanding,  however,  the  unquestionable  truth 
of  this  theoretical  conclusion,  it  is  nevertheless  certain, 
that  a  strong  and  habitual  tendency  to  indulge  this  af- 
fection affords  no  slight  presumption  in  favor  of  the 
worth  and  benevolence  of  a  character.  Whoever  re- 
flects, on  the  one  hand,  upon  its  general  coincidence 
with  what  a  sense  of  duty  prescribes ;  and  upon  the 
other,  on  the  nature  of  those  circumstances  by  which  its 
indulgence  is  checked  and  discouraged  among  men  of 
the  world,  will,  I  apprehend,  readily  assent  to  the  truth 
of  this  observation.  The  poet,  perhaps,  went  a  little 
too  far  when  he  stated  as  a  general  and  unqualified 
maxim,  ^Ayadol  dfiidxfvis  ai^gis ;  *    but,  upon   the 


*  ft 


Good  men  ue  prone  to  shed  tears."— «« The  poets,"  inyiMx.  WoUwton, "  who 
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whole,  I  am  inclined  to  think  that  this  maxim,  with  all 
the  exceptions  which  may  contradict  it,  will  be  found 
much  nearer  to  the  fact  than  they  who  have  been  train- 
ed in  the  schools  of  fashionable  persiflage  will  be  dispos- 
ed to  acknowledge. 

The  philosophers  who  attempt  to  resolve  the  whole 
of  human  conduct  into  self-love,  have  adopted  various 
theories  to  eiqplain  the  affection  of  pity.  Without 
stopping  to  examine  these,  I  shall  confine  myself  to  a 
simple  statement  of  the  fact,  which  statement  will  at 
once  show  how  far  all  these  are  erroneous,  and  will 
point  out  the  oversight  in  which  they  have  originated* 
Whoever  reflects  carefully  on  the  effect  produced  on 
Us  own  mind  by  objects  which  excite  his  pity  must  be 
sensiUe  that  it  is  a  compounded  one ;  and,  therefore, 
unless  we  are  at  pains  to  analyze  it  carefully,  we  may 
be  apt  to  mistake  some  one  of  the  ingredients  for  the 
whole  combination. 

On  the  sight  of  distress  we  are  distinctly  conscious, 
I  think,  of  three  things :  1.  A  painful  emotion  in  con- 
sequence of  the  distress  we  see.  2.  A  selfish  desire 
to  remove  the  cause  of  this  uneasiness.  3.  A  disposi- 
tion to  relieve  the  distress  from  a  benevolent  and  disin- 
terested concern  about  the  sufferer.  If  we  had  not  this 
last  disposition,  and  if  it  were  not  stronger  than  the 
former,  the  sight  of  a  distressed  object  would  invariably 
prompt  us  to  fly  from  it,  as  we  frequently  see  those 
men  do  in  whom  the  second  ingredient  prevails  over 
the  third.  In  ordinary  cases  the  impulse  of  pity  at- 
taches us  to  the  cause  of  our  sufferings ;  and  we  cling 

oC  •■  wiitert  undertake  to  imitate  naturo  most,  oft  introduce  even  their  heroes  weep- 
iM.**— (See  how  Homer  represents  Ulysses.  Od.  E.  151, 152, 157, 158.)  '•The  tean 


,**  the  tame  author  finely  adds,  **  are  in  truth  very  different  from  the  cries  and 
of  children.  They  are  nlent  streams,  and  flow  from  other  causes,  com- 
ly  some  tender,  or  perhaps  philosophical  reflection.  It  is  easy  to  see  how  hard 
Iwarts  and  dry  eyes  come  to  be  ushionable.  But  for  all  that  it  i<>  cerain  the  ^tandu- 
Im  laeknfmaUt  were  not  made  for  nothing.*' — {Beligion  of  Miture  Dehneated, 
p.  268.  8th  Edition.) 

It  is  remarked  by  Descartes,  that  the  tears  of  children  and  of  old  men  (in  which 
both  are  apt  to  ioduUfpe)  How  from  different  sources.  <'  Senes  scepe  lachrymantur  ex 
amoic  et  g^uidio.  Infantes  raro  ex  IsUtia  lachrymantur,  sospius  ex  tristitia,  etiam  quam 
anor  noo  comitatur." — {De  Passionibus,  Secunda  Pars,  Articulus  138.)  The  im- 
portant hctM  here  described  have  seldom  been  remarked  ;  and  tlie  statement  of  them 
docs  honor  to  Descartes  as  an  attentive  and  accurate  observer  of  human  nature  in 
the  beginning  and  towards  the  dote  of  its  history. 


76  PHILOSOPHY  OF  THE  ACTITE  [Boos  I. 

to  it,  even  although  we  are  conscious  that  we  can  afford 
no  relief  l>ut  the  consolation  of  sympathy ; — a  demon- 
strative proof  that  one  at  least  of  the  ingredients  of  pity 
(and  in  most  men*  the  prevailing  ingredient)  is  purely 
disinterested  in  its  nature  and  origin. 

Although,  however,  this  observation  seems  to  me  de- 
cisive against  the  theory  in  question,  in  whatever  form 
it  may  be  proposed,  I  cannot  omit  this  opportunity  of 
examining  a  new  modification  of  the  same  hypothesis, 
which  occurs  in  Mr.  Smith's  Theory  of  Moral  Senti- 
ments. The  view  of  the  subject  which  he  has  taken 
has  the  merit  of  entire  originaUty,  and,  like  all  his  other 
speculations  and  opinions,  derives  a  strong  recommen- 
dation from  the  splendid  abilities  and  exemplary  worth 
of  the  author.  I  hope  therefore,  that  the  critical  stric- 
tures upon^  it  which  I  am  now  to  offer  will  not  be  con- 
sidered as  a  useless  or  unreasonable  interruption  of  the 
discussions  in  which  we  are  at  present  engaged. 

Before  entering  on  this  argument,  I  shall  just  mention 
another  hypothesis  concerning  the  origin  of  compassion, 
which  seems  to  me  to  approach  more  nearly  to  that  of 
Mr.  Smith  than  any  thing  else  I  have  met  with  in  the 
works  of  his  predecessors.  I  allude  to  the  account  of 
Pity  given  by  Hobbes,  who  defines  it  to  be  "  the  imagi- 
nation or  fiction  of  future  calamity  to  ourselves  proceed- 
ing from  the  sense  of  another  man's  calamity."  *  Id 
what  respect  this  theory  coincides  with  Mr.  Smith's,  will 
appear  from  the  remarks  I  am  now  to  make.  In  the 
mean  time  I  shall  only  observe  how  completely  the  fu- 
tility of  Hobbes's  definition  is  exposed  by  a  single  re- 
mark of  Buder.  "  That,  if  it  were  just,  it  would  follow 
that  the  most  fearful  temper  would  be  the  most  com- 
passionate." t  We  may  add  too,  that  our  pity  is  more 
strongly  excited  by  the  distresses  of  an  infant  than  by 
those  of  the  aged,  although  the  former  are  such  as  we 

*  Descartes  has  adopted  this  theory  of  Hobbes.  **  UU,  qui  se  valde  debUes  senti- 
unt  et  obDozios  adverse  fortunae,  videntur  aliis  propensiores  ad  miseiicordiam,  qaia 
sibi  reprKsentant  alienum  malum  ceu  quod  sibi  quoque  queat  evenire,  et  sic  ad  mue- 
rtcordiam  moventur  magls  ex  amore  sui  quam  aliorum.'*— De  PasjicmifrtM,  Tertia 
Pars,  Articulus  dxzxvi. 

t  See  an  excellent  note  on  Sermon  V.  It  contains  an  important  hint  about  •yna- 
ptUhy,  which  Mr.  Smith  has  prosecuted  with  great  ingenuity. 
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cannot  possibly  be  exposed  to  suffer  a  secmid  time^  and 
the  loiter  such  as  we  must  expect  to  endure  sooner  or 
later,  if  the  period  of  life  should  be  prolonged  to  that 
term,  which  die  weakness  of  most  individuals  disposes 
them  to  wish  for. 

The  leading  principles  of  Mr.  Smith's  theory,  in  as 
for  as  it  applies  to  pity  or  campassiany  are  comprehended 
in  the  three  following  propositions.  1 .  That  it  is  from 
our  own  experience  alone  we  can  form  any  idea  of  the 
sufferings  of  another  person  on  any  particular  occasion. 

2.  That  the  only  manner  in  which  we  can  form  this 
idea  is  by  supposing  ourselves  in  the  same  circumstan- 
ces with  him,  and  then  conceiving  how  we  should  be 
affected  if  we  were  so  situated. 

3.  That  the  uneasiness  which  we  feel  in  consequence 
of  the  sufferings  of  another  arises  from  our  conceiving 
those  sufferings  to  be  our  own. 

The  first  of  these  propositions  is  unquestionable. 
Our  notions  of  pain  and  of  suffering  are  undoubtedly 
derived  m  the  first  instancej  from  our  own  experience. 

The  second  proposition  is  perhaps  expressed  with 
too  great  a  degree  of  latitude.  That  in  order  to  un- 
derstand completely  the  sufferings  of  our  neighbours  in 
any  particular  instance,  it  is  necessary  for  us  to  have 
been  once  placed  in  circumstances  somewhat  similar  to 
his,  I  believe  to  be  true,  and  there  can  be  no  doubt  that 
it  is  frequently  useful  to  us  to  collect  our  attention  to 
the  distresses  of  others,  by  conceiving  their  situation  to 
be  ours  ;  but  it  does  not  appear  to  me  that  this  process 
of  the  mind  takes  place  in  every  case  in  which  we  are 
affected  by  the  sight  of  misery.  When  we  are  once 
satisfied  that  a  particular  situation  is  a  natural  source  of 
misery  to  the  person  placed  in  it,  the  bare  perception 
of  the  situation  is  sufficient  to  excite  an  unpleasant 
emotion  in  the  spectator,  without  any  reference  whatev- 
er to  himself.  This  is  easily  explicable  on  the  common 
doctrine  of  the  (issodatian  of  ideas. 

Nor  is  this  all.  The  looks,  the  gestures,  the  tones  of 
distress,  speak  in  a  moment  from  heart  to  heart,  and 
affect  us  with  an  anguish  more  exquisitely  piercing  than 
any  we  are  able  to  produce  by  all  th€f  various  expedi- 
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ents  we  can  employ  to  assist  the  imagination  in  conceiv- 
ing the  situation  of  the  sufferer. 

But,  abstracting  from  these  considerations,  and  grant- 
ing the  second  proposition  in  all  its  extent,  the  third 
proposition  is  by  no  means  a  necessary  consequence  of 
it ;  for,  even  in  those  cases  in  which  we  endeavour  to 
awaken  our  compassion  for  the  sufferings  of  our  neigh- 
bour by  conceiving  ourselves  placed  in  his  situation,  our 
compassion  is  not  founded  on  a  belief  that  the  sufferings 
are  ours.  So  long  as  we  conceive  oiu*selves  in  distress, 
we  feel  a  certain  degree  of  uneasiness ;  but  this  is  not 
the  uneasiness  of  compassion.  In  order  to  excite  this 
we  must  apply  to  our  neighbour  the  result  of  what  we 
have  experienced  in  ourselves ;  or  in  other  words,  hav- 
ing formed  an  idea  of  what  he  suffers  by  bringing  his 
case  home  to  ourselves,  we  must  carry  our  attention 
back  to  him  before  he  becomes  the  object  of  our  pity. 
Nor  is  there  any  thing  mysterious  or  wonderful  in  this 
process  of  the  mind.  That  we  are  so  formed  as  to  ex- 
pect that  the  operation  of  the  same  cause,  in  similar 
circumstances,  will  be  attended  with  the  same  result, 
might  be  shown  from  a  thousand  instances.  It  is  thus, 
that,  having  tried  a  physical  experiment  on  certain 
substances,  I  take  for  granted  that  the  result  of  a  simi- 
lar experiment,  on  similar  substances,  will  be  the  same. 
It  is  thus  that  I  conclude  with  the  most  perfect  confi- 
dence, that  a  wound  given  to  my  body  in  a  particular 
organ  would  be  instantly  fatal ;  although  it  is  worthy  of 
remark,  that  in  this  case  I  have  no  direct  evidence  m>m 
experience  that  the  internal  structure  of  my  body  is 
similar  to  those  of  the  bodies  which  anatomists  have 
hitherto  examined.  Now,  I  apprehend,  it  is  in  the 
same  manner,  that,  having  once  experienced  the  pain 
produced  by  an  instrument  of  torture  applied  to  myseli^ 
I  take  for  granted  that  the  effect  will  be  the  same  when 
it  is  applied  to  another.  In  consequence  of  this  appli- 
cation the  sentiment  of  compassion  arises  in  my  mind, 
during  the  continuance  of  which  my  attention  is  com- 
pletely engrossed,  not  about  myself,  but  about  the  real 
sufferer. 

And  indeed,  if  the  case  were  otherwise,  compassion 
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would  be  ultimately  resolvable  into  a  selfish  principle, 
and  those  men  would  be  most  ready  to  feel  the  distress- 
es of  others  who  are  most  impatient  of  their  own.  A 
remark  similar  to  this  (as  I  already  observed)  is  made 
by  Dr.  Buder,  with  respect  to  a  theory  of  Hobbes,  who 
de&ies  pity  to  be  the  fiction  of  future  calamity  to  our* 
selves  from  the  sight  of  the  present  calamity  of  another. 
^  Were  this  the  case,"  says  Butler,  **  the  most  fearful ' 
tempers  would  be  the  most  compassionate."  Accord- 
ing to  Mr.  Smith,  pity  arises  from  the  fiction,  not  of 
fiUnrty  but  of  present  calamity  to  ourselves.  The  two 
thewies  approach  very  neariy  to  each  other,  and  the 
same  answer  is  applicable  to  both.* 

In  further  proof  that  the  distress  produced  by  the 
sufferings  of  others  arises  from  a  conception  that  these 
distresses  are  our  own,  Mr.  Smith  mentions  a  variety  of 
bets  which  he  thinks  establish  his  doctrine  with  demon- 
Btrative  evidence.  ''  When  we  see  a  stroke  aimed  and 
just  ready  to  fall  on  the  leg  or  arm  of  another  person, 
we  naturally  shrink  and  draw  back  our  own  leg  or  o\xr 
own  arm,  and  when  it  does  fall  we  feel  it  in  some  meas- 
ure, and  are  hurt  by  it  as  well  as  the  sufferer.  The 
mob,  when  they  are  gazing  at  a  dancer  on  the  slack 
rope,  naturally  writhe  and  twist  and  balance  their  own 
bodies  as  they  see  him  do,  and  as  they  feel  that  they 
must  themselves  do,  if  in  his  situation." — ^^  In  general," 
he  observes,  '^  that  as  to  be  in  pain  or  distress  of  any 
kind  excites  the  most  excessive  sorrow,  so  to  con- 
ceive or  to  imagine  that  we  are  in  it,  excites  some 
degree  of  the  same  emotion,  in  proportion  to  the  vivac- 
ity or  dulness  of  the  conception." 

*  So  tar  tod«ed  it  it  from  being  tnie  that  those  who  are  ino«t  impatieiit  onder  their 
penooal  diatresfes  are  the  most  prooe  to  comnibierate  the  sorrows  of  others,  that  I 
apprehend  the  reverse  of  thid  supposition  will  be  found  agreeable  to  universal  experi- 
c«et.  The  moet  unfeeling  characters  I  have  ever  known  have  been  men  not  oniy 
tirwhingly  alive  to  the  slightest  evil  which  affected  themselves,  but  whose  whole 
iltcBltoa  seemed  manifestly  to  be  engrossed  with  their  own  comforts  and  luxuries. 
Oo  the  other  hand,  the  nearest  approaches  I  have  happened  to  witness  to  stoi- 
rtl  patience  and  fortitude  under  severe  suffering  have  been  invariably  accompanied 
with  a  peeuEarlv  strone  disposition  to  social  tenderness  and  sympathy.  Gray  alludes 
to  thii  contrast  in  his  Hymn  to  Adversity  : — 

"  To  each  hia  NufTeriiiK^  ;  all  are  iiion 
C<Mid«inned  alike  to  groan ; 
The  Aalinc  for  anotbar'i  pain, 
Tlw  anfiMlinf  for  his  own.** 
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The  facts  here  appealed  to  by  Mr.  Smith  are  indeed 
extremely  curious,  and  I  do  not  pretend  to  explain  them. 
They  are  not,  however,  singular  facts  in  our  constitution, 
but  belong  to  that  class  of  phenomena,  which  medical 
writers  refer  to  what  they  call  the  Principle  of  ImUatian.* 
Of  this  kind  are  the  conta^ous  effects  of  hysterics— of 
yawning— of  laughter— of  crying,  &c.  In  these  last 
cases  Mr.  Smith  would  suppose,  if  he  were  to  apply  the 
same  reasoning  he  uses  in  analogous  instances,  that  the 
effect  arises  from  our  conceiving  ludicrous  or  sorrowful 
ideas  similar  to  those  by  which  these  emotions  are  pro- 
duced. But  the  primary  effect  seems  to  be  produced 
on  the  body,  and  the  secondary  effect  on  Uie  mind ; 
somewhat  in  the  same  manner  in  which  we  can  excite  a 
sensible  degree  of  the  passion  of  anger  in  our  own 
breast  by  imitating  the  looks  and  gestures  which  are 
expressive  of  rage.  It  does  not  appear  to  me  that  this 
bodily  contagion  of  the  expression  of  passion  has  any 
immediate  connexion  with  our  fellow  feeling  with  dis- 
tress. If  it  had,  those  would  be  most  liable  to  it  who 
felt  the  most  deeply  for  the  sorrows  of  others,—^  con- 
clusion which  is  certainly  not  agreeable  to  fact  During 
the  madness  of  Belvidera,  those  who  are  most  power- 
fully affected  by  the  representation  are  not  the  nervous 
ladies  who  catch  from  the  actress  something  similar  to 
a  hysteric  paroxysm ;  but  they  who,  retaining  their 
own  reason,  reflect  on  the  train  of  misfortunes  which 
have  unhinged  her  mind,  and  who  weep  for  her  madness, 
not  so  much  as  a  misfortune  in  itself,  as  an  indication  of 
that  conflict  of  passions  by  which  it  was  produced.  The 
effect  in  the  former  case  depends  on  a  peculiar  irritabil- 
ity and  mobility  of  the  bodily  frame  altogether  uncon- 
nected with  any  of  the  moral  sympathies  or  sensibilities 
of  our  nature. 


*  Id  the  Philosophy  of  the  Haman  Mind,  Vol.  III.  I  have  distinguished  Ab  Itw 
of  our  nature  by  the  more  prt'cise  and  unequivocal  title  of  the  prindple  of  <8|yiiy 
theiie  Imitation. 
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SECTION  VI. 

Of  Beientment  and  the  various  other  angry  AfTcclions  grafted  upon  it,  (commonly 
comldered  by  Ethical  Writers  a.<)  Malevolent  AfToctions.) 

The  names  which  are  given  to  these  affections  in 
common  discourse  are  various.  Hatred^  Jealousyy  Envy, 
Revenge,  Misanthropy  ;  but  it  may  be  doubted  if  there 
be  any  principle  of  this  kind  implanted  by  nature  in  the 
mind,  excepting  the  principle  of  Resentment,  the  others 
being  grafted  on  this  stock  by  our  erroneous  opinions 
and  criminal  habits. 

Emulation,  indeed,  (which  is  unquestionably  an  origi- 
nal principle  of  action)  is  treated  of  by  Dr.  Reid  under 
the  title  of  the  Malevolent  Affections.  But  I  formerly 
gave  my  reasons  for  classing  this  principle  with  the  de- 
sires, and  not  with  the  affections.  I  acknowledged,  in- 
deed, that  emulation  is  often  accompanied  with  ill  will 
to  our  rival ;  but  the  malevolent  affection  is  only  a  con- 
comitant circumstance  ;  and  it  is  not  the  affection,  but 
the  desire  of  superiority,  w^hich  can  be  justly  regarded 
as  the  active  principle. 

Nor  is  this  sentiment  of  ill  will  a  necessary  concomi- 
tant of  the  desire  of  superiority ;  for  there  is  unques- 
tionably a  solid  distinction  between  emulation  and  envy, 
the  latter  of  which  is  a  corruption  of  the  former,  dis- 
graceful to  the  character,  and  ruinous  to  the  happiness 
of  whoever  indulges  it.  In  the  case  of  envy  the  ma- 
levolent affection  arises,  I  believe,  generally  from  some 
error  of  the  judgment,  or  some  illusion  of  the  imagina- 
tion, leading  us  to  refer  the  cause  of  our  own  want  of 
success  either  to  some  injustice  on  the  part  of  our  rival, 
or  10  an  unjust  partiality  in  the  world  which  overrates 
his  merits  and  undervalues  ours.  In  both  of  these  ca- 
ses the  desire  of  superiority  generates  malevolent  affec- 
tions, by  first  leading  us  to  apprehend  injustice^  and  thus 
exciting  the  natural  passion  of  resentment. 

Before  proceeding  to  consider  this  principle  of  action, 
it  may  be  proper  again  to  remark,  that,  when  the  epi- 
thet fnalevolent  is  appled  to  it,  that  word  must  not  be 

VOL.   v.  II 


g2  PHILOSOPHT  OF  THE  ACnVE  [Book  1. 

understood  to  imply  any  thing  criminal,  at  least  so  long 
as  resentment  is  restrained  within  proper  bounds,  after 
having  been  originally  excited  by  real  injustice.  The 
epithet  malevolent  is  used  only  to  express  that  tempora- 
ry ill  will  towards  the  author  of  the  apprehended  injus- 
tice with  which  resentment  is  necessarily  accompanied 
till  it  begins  to  subside. 

One  of  the  first  authors  who  examined  with  success 
this  part  of  our  constitution,  and  illustrated  the  impor- 
tant purposes  to  which  it  is  subservient,  was  Bishop 
Butler,  in  an  excellent  discourse  printed  among  his  Ser- 
mons. The  hints  he  has  thrown  out  have  evidently  been 
of  great  use  both  to  Lord  Kames  and  Mr.  Smith  in  their 
speculations  concerning  the  principles  of  morals. 

To  Butler  we  are  indebted  for  the  illustration  of  a 
very  important  distinction  (which  had  been  formerly 
hinted  at  by  Hobbes)  between  instinctive  and  deliberate 
resentment.  Instinctive  resentment  operates  in  men 
exactly  as  in  the  lower  animals,  arising  necessarily  from 
any  feeling  of  pain  excited  by  external  objects^  and 
prompting  us  to  a  retaliation  upon  the  cause  of  our 
suffering  without  any  exercise  whatever  of  reflection 
and  reason.  It  is  thus  that  a  child  beats  the  ground  af- 
ter it  has  hurt  itself  by  a  fall,  and  that  we  sometimes 
see  a  passionate  man  wreak  his  vengeance  on  inanimate 
objects  by  dashing  them  to  pieces.  This  species  of  re- 
sentment, however,  subsides  instantly,  and  we  are  ready 
next  moment  to  smile  at  the  absurdity  of  our  conduct 

Deliberate  resentment  is  excited  only  by  intentional 
injury,  and  therefore  implies  a  sense  of  justice,  or  of 
morad  good  or  evil.  It  is  plainly  peculiar  to  a  rational 
nature,  and  perhaps  it  is  not  very  distinguishable  from 
instinctive  or  animal  resentment  in  the  ruder  state  of 
our  own  species.  It  is  observed  by  Dr.  Robertson,  that 
"  the  desire  of  vengeance  which  takes  possession  of  the 
heart  of  savages  resembles  the  instinctive  rage  of  an 
animal  rather  than  the  passion  of  a  man,  and  that  it 
turns  with  undiscerning  fury  even  against  inanimate  ob- 
jects." He  adds,  "  that,  if  struck  with  an  arrow  in  bat- 
tle, they  will  tear  it  from  the  wound,  break  and  bite  it 
with  their  teeth,  and  dash  it  on  the  ground."  ** 

*  America,  Vol.  I.  pp.  ^\,^^. 
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This  distinction  too  is  much  insisted  on  by  Lord  Karnes 
in  various  parts  of  his  writings ;  and  it  is  from  him  that 
I  have  borrowed  the  phrase  of  instinctive  resentment^ 
which  he  has  substituted  instead  of  sudden  resentmenty 
einployed  by  Butler. 

The  final  cause  of  instinctive  resentment  was  plainly 
to  defend  us  against  sudden  violence,  (where  reason 
would  come  too  late  to  our  assistance)  by  rousing  the 
powers  both  of  mind  and  body  to  instant  and  vigorous 
exertion.  A  number  of  our  other  instincts  are  perfectly 
analogous  to  this.  Such,  for  example,  is  the  instinctive 
effort  we  make  to  recover  ourselves  when  we  are  in 
danger  of  losing  our  balance,*  and  the  instin  ctive  dis- 
patch with  which  we  shut  the  eyelids  when  an  object  is 

*  Allhoagh  I  hive  followed  Dr.  Rcid*8  lan^iagc  in  calling  this  an  instineHve  effbrt, 
1  am  aboDidanUy  aware  that  tlic  expression  is  not  unexceptionable.  On  this  head  1 
Miflectly  agree  (excepting  in  one  single  point)  witli  the  following  remarks  of 
GiavcMnde. 

**  n  y  a  qiielque  chose  d*admirablc  dans  le  moycn  ordinaire  dont  les  hommea  so 
•errcnt,  pour  B*emp£cher  de  toinber :  car  dans  le  terns  que,  par  quelquo  mouvement, 
le  poida  du  eoipa  a'augmente  d'line  cote,  un  autre  moavemeDt  r^tabllt  I'^quiHbre 
daos  rinstanL  On  attribuc  communement  la  chose  a  un  instinct  naturel  quoiqu'il 
63le  D^eeasairenient  l*attrihiior  a  un  art  pcrfcctionn^  par  Pexcrcicc. 

**  Lcs  eofiuiB  ignorcnt  absolunicnt  cct  art  dans  les  premieres  ann^es  do  leur  vie ; 
Qs  PapprenDcnt  peu  a  pcu,  ct  s'y  perfectionncnt,  parce  quMls  ont  continucUemcnt 
occasion  de  s'y  exerccr ;  cxcrcicc  qui,  dans  la  suite,  n'exige  presque  plus  aucuno 
atiention  de  leur  part ;  tout  cuiuino  un  musicicn  remue  les  doigts,  suivant  les  regies 
de  Fart,  pendant  qu*il  appor^oit  a  peine  quMl  y  tasse  le  moindre  attention." — (Euvres 
Phdt9ophiqu€9  de  M.  s^Gravtsamle  p.  121,  2de  Partie,    Amsterdam  1774. 

The  only  thing  I  am  disposed  to  object  to  in  the  foregoing  passage  is  that  clause 
where  the  author  describes  the  efftrrt  m  question  to  an  art.  Is  it  not  manifestly  as 
wide  of  the  truth  to  refer  it  to  this  source  as  to  a  pure  instinct  ? 

The  word  art  implies  intelligence, — the  perception  of  an  enJ,  and  the  choice  of 
means.  But  where  is  there  any  appcamuce  of  cither  in  an  oprration  conn- ion  to 
the  whole  species,  (not  excepting  the  idiut  and  the  iii»ane)  and  which  is  practis<^d  as 
successfully  by  the  bnites  as  l>y  rational  creatures. 

E3ephjnts  (it  is  well  known)  were  taup;ht  by  the  ancients  to  walk  on  the  tight 
lope,  on  which  occasions  their  trunk  prububjy  puifurnKMl  \\\v.  otFicc  of  a  pole.  Wlio- 
cirer  has  seen  a  peacoek  walk  in  a  windy  day  nloni;  tbe  ])nneb  uf  a  tree  must  have 
obscnrcd  the  address  with  wbitrh  he  avails  himself  of  liis  tail  for  the  same  purpose. 

NoChiDg,  however,  Ciiu  place  in  a  stronger  li;;ht  tbe  capacity  ot  the  brutes  to  ac* 
qaiie  the  nice  management  of  the  centio  of  gravity  than  tbe  niiitbematical  exactness 
widi  which  we  may  daily  sec  horses  in  the  circus  ailj listing  tiie  inclination  of  tlieir 
bodies  to  tlie  velocity  uf  their  circular  speed  Here,  indeed,  a  good  deal  is  to  be  as- 
cribed to  the  effects  of  human  discipline,  but  by  far  tbe  greater  part  of  the  ground- 
work is  kiid  by  nature  in  tbe  instinctive  dispositions  of  the  animal.  The  acquisition 
M^Bis  to  be  almost  as  easy  as  tliat  of  tbe  lia!)its  which  constitute  tlie  acquired  per- 
Qe|>don«  of  si:;ht. 

Id  one  of  the  last  volumes  of  Dr.  Clarke's  Travels  there  is  a  figure  of  a  goat, 
whom  tJie  author  saw  sUmding  with  its  four  feot  collected  together  on  the  top  of  a 
cyliiMlrical  piece  of  wood  of  a  few  inches  diameter.  Nobody  can  doubt  that  thfl 
vffecUi  of  discipline  were  gieaily  facilitated  in  this  instance  by  tbe  natural  instincts  of 
the  goat,  which  probably  accommodated  tbem-elvef:  with  very  little  instruction  to 
tike  artilicul  circumstances  in  wliicli  tlicy  wore  forced  to  operate. 
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made  to  pass  rapidly  before  the  face.  In  general  it  will 
be  found,  that,  as  nature  has  taken  upon  herself  the 
care  of  our  preservation  during  the  infancy  of  our  rear 
son,  so  in  every  case  in  which  our  existence  is  threaten* 
ed  by  dangers,  against  which  reason  is  unable  to  supply 
a  remedy  with  sufficient  promptitude,  she  continues  this 
guardian  care  through  the  whole  of  life. 

The  disposition  which  we  sometimes  feel,  when  under 
the  influence  of  instinctive  resentment,  to  wreak  our 
vengeance  upon  inaoimate  objects,  has  suggested  to  Dr. 
Reid  a  very  curious  query,  Whether,  upon  such  an  oc- 
casion, we  may  have  a  momentary  belief  that  the  object 
is  alive  ?  For  my  own  part  I  confess  my  inclination  to 
answer  this  question  in  the  affirmative.  I  agree  with 
Dr.  Reid  in  thinking,  that,  unless  we  had  such  a  belief, 
our  conduct  could  not  possibly  be  what  it  frequently  is, 
and  that  it  is  not  till  this  momentary  belief  is  at  an  end 
that  our  conduct  appears  to  ourselves  to  be  absurd  and 
ludicrous.  With  respect  to  infants  there  are  many  facts 
beside  that  now  under  consideration  which  render  it 
probable  that  their  jfirst  apprehensions  lead  them  to  be- 
lieve all  the  objects  around  them  to  be  animated,  and 
that  it  is  only  in  consequence  of  experience  and  reason 
that  they  come  to  form  the  notion  of  insentient  substan- 
ces. If  this  be  the  case,  the  illusion  of  imagination 
which  leads  us  to  ascribe  life  to  things  inanimate,  when 
we  are  under  the  influence  of  instinctive  resentment, 
may  perhaps  be  owing  to  a  momentary  relapse  in  those 
apprehensions  which  were  habitually  familiar  to  us  in  the 
first  years  of  our  existence. 

But  whatever  theory  we  adopt  on  the  subject,  there 
can  be  no  doubt  about  the  fact,  that  the  final  cause  of 
this  law  of  our  nature  was  to  secure  and  guard  us  against 
the  sudden  effects  of  external  injuries  in  cases  where 
there  is  not  time  for  deliberation  and  judgment.  With 
respect  to  the  injuries  we  are  liable  to  from  our  fellow 
creatures,  it  secures  us  further  by  its  effect  in  restraining 
them  from  acts  of  violence.  "  It  is  a  kind  of  penal  stat- 
ute promulgated  by  nature,  the  execution  of  which  is 
committed  to  the  sufferer."  * 

•  Rehl. 
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In  man  the  instinctive  resentment  subsides  as  soon 
as  he  is  satisfied  that  no  injury  was  intended  ;  and  it  is 
only  hUentional  injury  that  is  the  object  of  settled  and 
deliberate  resentment.  The  final  cause  of  this  species 
of  resentment  is  analogous  to  that  of  the  other, — to 
serve  as  a  check  on  those  men  whose  violent  or  malig- 
nant passions  might  lead  them  to  disturb  the  happiness 
of  their  fellow  creatures. 

In  order  to  secure  still  more  effectually  so  very  im- 
portant an  end,  we  are  so  formed,  that  the  injustice  of- 
fered to  others^  as  well  as  to  ourselves,  awakens  our  re- 
sentment against  the  aggressor,  and  prompts  us  to  take 
part  in  the  redress  of  their  grievances.  In  this  case  the 
emotion  we  feel  is  more  properly  denoted  in  our  lan- 
guage by  the  word  indignation;  but  (as  Butler  has 
remarked)  our  principle  of  action  is  in  both  cases  fun- 
damentally the  same, — an  aversion  or  displeasure  at 
injustice  and  cruelty  which  interests  us  in  the  punish- 
ment of  those  by  whom  they  have  been  exhibited.  Re- 
sentment, therefore,  when  restrained  within  due  bounds, 
seems  to  be  rather  a  sentiment  of  hatred  against  vice 
than  an  affection  of  ill  will  against  any  of  our  fellow 
creatures ;  and,  on  this  account,  I  am  somewhat  doubt- 
ful (notwithstanding  the  apology  I  have  already  made 
for  the  title  of  this  section)  whether  1  have  not  follow- 
ed Dr.  Reid  too  closely  in  characterizing  resentment, 
considered  as  an  original  part  of  .the  constitution  of 
man,  by  the  epithet  of  malecolcnt. 

An  additional  confirmation  of  this  doctrine  arises 
from  the  following  consideration  :  That,  in  candid  and 
generous  minds,  the  whole  object  of  resentment  is  to 
convince  the  person  who  has  injured  them  that  he  has 
treated  them  unjustlv, — to  show  him  that  he  has  formed 
an  unfair  estimate  of  their  characters  and  of  their  tal- 
ents, and  to  obtain  such  a  superiority  over  him  in  point 
o{  power  as  to  be  able,  by  a  generous  forgiveness  of  his 
as^gressions,  to  convert  his  malice  into  gratitude.  In 
other  words,  in  such  minds  the  great  object  of  resent- 
ment is  to  correct  the  faults  of  the  delinquent,  and  to 
make  a  friend  of  an  enemy. 

This  lasit  observation  points  out  (by  the  way)  the  fi- 
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nal  cause  of  a  very  remarkable  circumstance  accompa- 
nying the  affection  of  resentment  when  excited  by  an 
injury  offered  to  ourselves.  We  desire  not  only  the 
punishment  of  the  offender,  but  that  we  should  have 
the  power  of  inflicting  the  punishment  with  our  own 
hand.  It  is  probable  that  this  originates  partly  in  our 
love  of  power ;  but  I  believe  it  is  chiefly  owing  to  a  se- 
cret wish  of  convincing  our  enemy,  by  the  magnanimity 
of  our  conduct,  how  much  he  had  mistaken  the  object 
of  his  hatred.  In  the  mean  and  the  malicious,  the  pas- 
sion of  revenge  is  gratified  by  any  suffering  inflicted  on 
an  enemy,  whether  by  an  indifferent  person  or  by  the 
hand  of  Heaven. 

After  all,  however,  that  I  have  advanced  in  justifica- 
tion of  this  part  of  the  human  constitution,  I  must  ac- 
knowledge that  there  is  no  principle  of  action  which  re- 
quires more  pains,  even  in  the  best  minds,  to  restrain  it 
within  the  bounds  of  moderation.  The  imagination  ex- 
aggerates the  injuries  tliat  we  ourselves  have  received ; 
and  mistaken  views  of  human  nature,  concurring  with 
low  spirits  or  disappointed  ambition,  lead  us  to  ascribe 
to  our  opponents  worse  motives  than  those  from  which 
they  really  have  acted.  We  seldom,  too,  are  sufficient- 
ly attentive  to  the  situations  and  feelings  of  other  men, 
and  even  where  we  do  make  an  effort  to  place  our- 
selves in  their  circumstances,  it  is  not  every  man  who 
is  possessed  of  the  degree  of  imagination  requisite  for 
that  purpose.  Our  o\vn  sufferings,  at  the  same  time, 
are  always  present  to  our  view,  and  force  themselves 
on  the  notice  of  the  most  thoughtless  without  any  ef- 
fort on  their  part.  And  hence  it  is  that  an  irritability 
to  personal  injury  is  often  accompanied  with  a  callous- 
ness to  the  feelings  of  others,  and  even  with  a  disposi- 
tion to  put  unfavorable  constructions  on  their  actions. 

In  order  to  check  the  excesses  to  which  this  ungov- 
ernable passion  is  apt  to  lead  us,  nature  has  made  a 
beautiful  provision  in  that  sentiment  of  indignation  which 
the  sight  of  injustice  excites  in  the  breast  of  the  uncon- 
cerned spectator.  This  sentiment  interests  society  in 
general  in  the  cause  of  the  oppressed,  and  serves  to  pro- 
tect the  weak  against  the  wrongs  of  the  powerful.     As 
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it  is  not,  however,  liable  to  the  same  excesses  with  the 
passion  of  resentment  excited  by  a  personal  injury,  it 
sympathizes  only  with  the  injured  while  his  retahations 
are  restrained  within  the  bounds  of  moderation.  When 
resentment  rises  to  cruel  and  relentless  revenge,  un- 
coDcemed  spectators  become  disposed  to  abandon  the 
cause  they  had  espoused,  and  to  transfer  their  protec- 
tion to  the  original  aggressor. 

It  does  not  follow  from  this  observation  that  resent-^ 
ment  and  indignation  are  two  distinct  principles ;  for 
the  whole  difference  between  them  may  be  accounted 
for  from  the  different  views  we  naturally  take  of  our  own 
wrongs  and  those  of  others.  They  are  both  founded  in 
a  sentiment  of  aversion  and  ill  will  excited  by  injustice, 
but  the  one  is  more  apt  to  pass  the  bounds  of  modera- 
tion than  the  other,  in  consequence  of  the  facts  being 
more  strongly  obtruded  on  our  notice,  and  often  exag- 
gerated by  the  heigh tenings  of  imagination. 

Mr.  Smith  has  endeavoured,  on  the  principles  now 
stated,  to  account  for  the  origin  of  our  sense  of  justice. 
The  passion  of  resentment,  he  thinks,  when  excited  by 
a  personal  injury,  would  set  no  bounds  to  its  gratifica- 
tion, but  would  lead  us  to  sacrifice  every  thing  to  re- 
venge. But,  as  we  find  that  other  men  would  not  go 
aloug  with  us  when  our  revenge  ceases  to  bear  any  pro- 
portion to  the  original  injury,  we  learn  to  adjust  our  re- 
taliations not  to  our  own  feelings,  but  to  those  of  the 
impartial  spectator.  Hence  the  origin  of  our  sense  of 
justice,  our  regard  for  which  arises  from  our  desire  of 
obtaining  the  sympathy  and  the  support  of  society. 

I  shall  afterwards  state  some  objections  to  this  theo- 
ry, which  appear  to  me  unanswerable.  In  particular,  I 
shall  attempt  to  show,  that,  so  far  is  our  idea  of  justice 
from  being  posterior  to  the  affections  of  resentment  and 
indignation,  and  to  a  comparision  between  our  own  feel- 
ings and  those  of  other  men,  that  the  very  emotion  of 
deliberate  resentment  presupposes  the  idea  of  justice, 
and  of  what  is  morally  right  and  wrong.  The  fact,  how- 
ever, on  which  the  theory  j)roceeds,  is  a  most  important 
one,  and  Mr.  Smith  has  had  great  merit  in  illustrating  it 
so  fuUy.     Lord  Kames,  in  his  Historical  Law  Tracts, 
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has  made  a  happy  application  of  it  to  explain  the  origin 
and  progress  of  criminal  law.  Which  of  these  two  au- 
thors first  conceived  the  idea  of  applying  it  to  jurispru- 
dence does  not  appear  to  me  to  be  perfectly  certain. 
Both  of  them  have  evidently  been  much  indebted  in 
their  speculations  concerning  this  part  of  human  nature 
to  the  Sermons  of  Bishop  Butler. 

I  shall  conclude  this  subject  at  present  with  remark- 
ing, that,  as  all  the  benevolent  affections  are  accompa- 
nied with  pleasant  emotions,  so  all  the  malevolent  af- 
fections are  sources  of  pain  and  disquiet.  This  is  true 
even  of  resentment,  how  justly  soever  it  may  be  roused 
by  the  injurious  conduct  of  others.  Here,  too,  we  may 
perceive  a  final  cause  perfectly  analogous  to  that  of 
which  I  formerly  took  notice  in  treating  of  the  benevo- 
lent affections.  As  the  pleasant  emotion  accompanying 
these  seems  evidently  to  have  been  intended  as  an  in- 
citement to  us  to  cultivate  and  cherish  them,  so  the 
painful  feeling  accompanying  resentment,  and  every  oth- 
er affection  which  is  hostile  to  our  fellow  creatures, 
serves  as  a  check  on  the  habitual  indulgence  of  them, 
and  induces  us,  as  soon  as  the  first  impulse  of  passion  is 
over,  and  reason  begins  to  reassume  her  empire,  to  ob- 
literate every  trace  of  them  from  the  memory.  Dr.  Reid 
has  expressed  this  last  observation  with  great  beauty, 
and  has  enforced  it  with  uncommon  felicity  of  illustra- 
tion. "  When  we  consider  that,  on  the  one  hand,  eve- 
ry benevolent  affection  is  pleasant  in  its  nature,  is  health 
to  the  soul,  and  a  cordial  to  the  spirits  ;  that  nature  has 
made  even  the  outward  expression  of  benevolent  af- 
fections in  the  countenance  pleasant  to  every  behold- 
er, and  the  chief  ingredient  of  beauty  in  the  human  face 
divine;  that,  on  the  other  hand,  every  malevolent  af- 
fection, not  only  in  its  faulty  excesses,  but  in  its  mode- 
rate degrees,  is  vexation  and  disquiet  to  the  mind,  and 
even  gives  deformity  to  the  countenance,  it  is  evident 
that  by  these  signals  nature  loudly  admonishes  us  to 
use  the  former  as  our  daily  bread,  both  for  health  and 
pleasure,  but  to  consider  the  latter  as  a  nauseous  medi- 
cine, which  is  never  to  be  taken  without  necessity,  and 
even  then  in  no  greater  quantity  than  the  necessity  re- 
quires. " 
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After  the  clear,  and,  at  the  same  time,  cautious  terms 
in  which  Butler,  Karnes,  and  Smith  have  expressed 
themselves  concerning  ReaentmenU  it  is  surprising  to 
find  some  late  writers  of  considerable  name  speaking  of 
the  pUasure  of  Revenge  as  a  natural  gratification^  of 
which  every  man  is  entitled  to  look  forward  to  the  en- 
joyment ;  and  which,  after  the  establishment  of  the  po- 
litical union,  every  man  has  a  right  to  insist  upon  at  the 
hands  of  the  criminal  magistrate.  Such,  in  particular, 
seems  to  be  the  opinion  of  Mr.  Bentham,  and  of  his 
very  ingenious  and  eloquent  commentator,  M.  Dumont. 
•*  Toute  esp6ce  de  satisfaction  entrainant  une  peine 
pour  le  d^Iinquant,  produit  naturellement  un  plaisir  de 
vengeance  pour  la  partie  16s6e.  Ce  plaisir  est  un  gain. 
D  rappelle  la  parabole  de  Samson.  C'est  le  miel  re- 
cueilU  dans  la  gueule  du  lion.  Produit  sans  frais,  r6- 
sultat  net  d'une  operation  n^cessaire  k  d'autres  titres, 
c'est  une  jouissance  k  cultiver  comme  toute  autre  ;  car 
le  plaisir  de  la  vengeance,  consid6r6  abstraitement, 
n'est  comme  tout  autre  plaisir,  qu'un  bien  en  lui-meme. 
II  est  innocent  tant  qu'il  se  renferme  dans  les  bornes 
de  la  loi ;  il  ne  devient  criminal  qu'au  moment  oil  il  les 
franchit.  Utile  k  Tindividu,  ce  mobile  est  meme  utile 
au  public,  ou  pour  mieux  dire  necessaire  ;  c'est  cette 
satisfaction  vindicative  qui  delie  la  langue  des  temoins  ; 
c'est  elle  qui  anime  Paccusateur,  et  Pengage  au  ser- 
vice de  la  justice,  malgre  les  embarras,  les  d6penses, 
les  inimiti^s  auxquelles  il  s'expose.  C'est  elle  qui 
surmonte  la  pitie  publique  dans  la  punition  des  coupa- 
hies    .... 

"  Je  sais  bien  que  les  moralistes  communs,  toujours 
dupes  de  mots,  ne  sauroient  entrer  dans  cette  v6rit6. 
L'esprit  de  vengeance  est  odieux ;  toute  satisfaction 
puisee  dans  cette  source  est  vicieuse ;  la  pardon  des 
injures  est  la  plus  belle  des  vertus.  Sans  doute,  les 
caract^res  implacables,  qu'  aucune  satisfaction  n'adoucit, 
sent  odieux,  et  doivent  I'etre.  L'oubli  des  injures  est 
une  vertu  n6cessaire  k  I'humanite,  mais  c'est  une  vertu 
quand  la  justice  a  fait  son  oeuvre,  quand  elle  a  foumi  ou 
refuse  une  satisfaction.  Avant  cela,  oublier  les  injures, 
c'est  inviter  k  en  commettre ;  ce  n'est  pas  Stre  Tami, 
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mais  Pennemi  de  la  society.  Qu'est-ce  que  la  m6- 
chancet6  pourroit  d6sirer  de  plus  qu'un  arrangement 
od  les  offences  seroient  toujours  suivies  de  pardon.**  * 
The  observations  above  quoted  from  Buder,  Karnes, 
and  Smith,  will  at  once  point  out  the  limitations  with 
which  this  passage  must  be  understood,  and  will  furnish 
a  triumphant  reply  to  it  where  it  departs  from  the  truth. 

^  Bentham  de  U  Satiifiiction  Viodicative.    Trad,  par  Doinoiit* 
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OP  OUE  RATIONAL*  AND  OOVBRNINO  PRINCIPLES  OP  ACTION. 


CHAPTER  FIRST. 

OP  A  PRUDEBmAL  REGARD  TO  OUR  OWN  HAPPINESS,    OR,   WHAT  IS   COM- 
MONLY CALLED  BY  MORALISTS,  THE  PRINCIPLE  OP  SELP-LOTE. 

The  constitution  of  man,  if  it  were  composed  mere- 
ly of  the  active  principles  hitherto  mentioned,  would,  in 
some  important  respects,  be  analogous  to  that  of  the 
brutes.  His  rMsaUj  however,  renders  his  nature  and 
condition,  on  the  whole,  essentially  different  from  theirs  ; 
and,  by  elevating  him  to  the  rank  of  a  moral  agentj  dis- 
tinguishes him  from  the  lower  animals  still  more  remark- 
ably than  by  the  superiority  it  imparts  to  his  intellectual 
endowments. 

Of  this  want  of  reason  in  the  brutes,  it  is  an  obvious 
result,  that  they  are  incapable  of  looking  forward  to  con- 
sequences^  or  of  comparing  together  the  different  gratifi- 
cations  of  which  they  are  susceptible ;  and,  accordingly, 
as  far  as  we  can  perceive,  they  yield  to  every  present 
impulse.  Among  the  inhabitants  of  this  globe  it  is  the 
exclusive  prerogative  of  man,  as  an  intelligent  being, 
to  take  a  comprehensive  survey  of  his  various  principles 
of  action,  and  to  form  plans  of  conduct  for  the  attain- 
ment of  his  favorite  objects.  He  is  possessed,  therefore, 
of  the  power  of  self-government ;  for  how  could  a  plan 
of  conduct  be  conceived  and  carried  into  execution 
without  a  power  of  refusing  occasionally  to  particular 
active  principles  the  gratification  which  they  demand  ? 

*  To  Tsrious  active  principles  which  have  hecn  already  under  our  consideration, 
such,  for  instance,  as  the  desire  of  Icnowledgc,  the  desire  of  esteem,  pity  to  the 
diftressed,  &c.  &c.  the  epithet  rational  may  undoubtedly  be  applied  in  one  sense 
with  propriety,  as  they  exclusively  belong  to  rational  beings  ;  but  they  are  yet  of  a 
Datore  eMentially  different  from  those  active  principles  of  which  we  are  now  to 
treat,  and  which  I  have  distinguished  by  the  title  of  Rational  and  Ocveming,  My 
reasons  for  using  this  language  will  appear  from  the  sequel. 
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This  difference  between  the  animal  and  the  rational 
natures  is  well  and  concisely  described  by  Seneca  in 
the  following  words :  ^^  AnvmaUbus  pro  ratione  impetus  ; 
homini  pro  impetu  ratio.^^  * 

According  to  the  particular  active  principle  which  in* 
fluences  habitually  a  man's  conduct,  his  character  re- 
ceives its  denomination  of  covetous^  ambitiauSj  studious^ 
or  voluptuous ;  and  his  conduct  is  more  or  less  syste- 
matical as  he  adheres  to  his  general  plan  with  steadi- 
ness or  inconstancy. 

It  is  hardly  necessary  for  me  to  remark  how  much  a 
man's  success  in  his  favourite  pursuit  depends  on  the 
systematical  steadiness  with  which  he  keeps  his  object 
in  view.  That  an  uncommon  measure  of  this  quality 
often  supplies,  to  a  great  degree,  the  place  of  genius, 
and  that,  where  it  is  wanting,  the  most  splendid  endow- 
ments are  of  little  value,  are  facts  which  have  been  often 
insisted  on  by  philosophers,  and  which  are  confirmed  to 
us  by  daily  experience.  The  effects  of  this  concen- 
tration of  the  attention  to  one  particular  end  on  the  de- 
velopement  and  improvement  of  the  intellectual  powers 
in  general  have  not  been  equally  taken  notice  of. 
They  are,  however,  extremely  remarkable,  as  every 
person  will  readily  acknowledge,  who  compares  the  sa- 
gacity and  penetration  of  those  individuals  who  have 
enjoyed  its  advantages,  with  the  weakness  and  inca- 
pacity and  dissipation  of  thought  produced  by  an  unde- 
cided choice  among  the  various  pursuits  which  human 
life  presents  to  us.  Even  the  systematical  voluptuary^ 
while  he  commands  a  much  greater  variety  of  sensual 
indulgences,  and  continues  them  to  a  much  more  ad- 
vanced age  than  the  thoughtless  profligate,  seldom  fails 
to  give  a  certain  degree  of  cultivation  to  his  understand- 
ing, by  employing  his  faculties  habitualjjf  in  one  direc- 
tion. 

The  only  exception  perhaps,  which  can  be  mention- 
ed to  this  last  remark,  occurs  in  the  case  of  those  men 
whose  leading  principle  of  action  is  vanity,  and  who, 
as  their  rule  of  conduct  is  borrowed  from  without,  must, 

*  Seneca,  II.  de  Ira.  16. 
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in  consequence  of  this  very  circumstance,  be  perpetu* 
ally  wayering  and  inconsistent  in  their  pursuits.  Accor- 
dingly, it  will  be  found  that  such  men,  although  they  have 
frequently  performed  splendid  actions,  have  seldom 
risen  to  eminence  in  any  one  particular  career,  unless 
when  by  a  rare  concurrence  of  accidental  circumstances 
this  career  has  been  steadily  pointed  out  to  them, 
through  the  whole  of  their  lives,  by  public  opinion. 

" Alcibiades,*'  says  a  French  writer,  "was  a  man 
not  of  ambition,  but  of  vanity, — a  man  whose  ruling  pas- 
sion was  to  make  a  noise,  and  to  furnish  matter  of  con- 
versation to  the  Athenians.  He  possessed  the  genius  of  a 
great  man,  but  his  soulj  the  springs  of  which  were  too 
much  slackened  to  urge  him  to  constant  application, 
could  not  elevate  him,  but  by  starts,  to  pursuits  worthy 
of  his  powers.  I  can  scarcely  bring  myself  to  believe 
that  a  man,  whose  versatility  was  such  as  to  enable  him, 
when  in  Sparta,  to  assume  the  severe  manners  of  a 
Spartan,  and,  when  in  Ionia,  to  indulge  in  the  relGined 
voluptuousness  of  an  Ionian,  had  received  from  nature 
the  stamina  of  a  great  character."  * 

To  what  has  been  now  observed  in  favor  of  system- 
atical views  in  the  conduct  of  life,  it  may  be  added, 
that  they  are  incomparably  more  conducive  to  happi- 
ness than  a  course  of  action  influenced  merely  by  occa- 
sional inclination  and  appetite.  Lord  Shaftesbury  goes 
so  far  as  to  assert,  that  even  the  man  who  is  uniformly 
and  systematically  bad  enjoys  more  happiness  (perhaps 
he  would  have  been  nearer  the  truth  if  he  had  content- 
ed himself  with  saying  that  he  suffers  less  misery)  than 
one  of  a  more  mixed  and  more  inconsistent  character. 
"  It  is  the  thorough  profligate  knave  alone,  the  complete 
unnatural  villian,  who  can  any  way  bid  for  happiness  with 
the  honest  man.  True  interest  is  wholly  on  one  side 
or  on  the  other.  All  between  is  inconsistency,  irreso- 
lution, remorse,  vexation,  and  an  ague  fit, — from  hot  to 


*  "  Ce  D*^toit  pas  ud  amlritieux,  mais  tin'homme  ram  qui  vouloit  faire  du  bruit,  et 
occoper  le«  Aih^niens.  11  avoit  Vesprit  d*un  grand  homme  ;  mais  ?on  dme,  dont  Icf 
lesorts  ixnollifl  ^loient  devenus  incapables  d*unc  application  constantc,  ne  pouvoit 
•'elever  au  grand  que  par  boutade.  J'ai  bicn  do  la  peine  a  croire,  qu*un  homme 
uiez  souplc  pour  etre  a  Sparte  aussi  dur  ct  aussi  severe  qu*un  Spartiatc  ;  dans  TIo- 
nic  aussi  recberch^  dans  Its  plaisirs  qu*un  lonien,  fut  propre  a  faire  uo  grand  honxnx^." 
—(Quoted  by  WarbuitoD  Jo  JUf  aote  on  Pope*§  Character  of  the  D^akib  ot ^\»i\otL.^ 
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cold, — ^firom  one  passion  to  another  quite  contary,- 
perpetual  discord  of  life,  and  an  alternate  disquiet  and 
self- dislike.  The  only  rest  or  repose  must  be  through 
one  determined  considerate  resolution,  which,  when^ 
once  taken,  must  be  courageously  kept,  and  the  pas- 
sions and  affections  brought  under  obedience  to  it, — 
the  temper  steeled  and  hardened  to  the  mind,  the  dis- 
position to  the  judgment.  Both  must  agree,  else  all 
must  be  disturbance  and  confusion.^'  ^ 
To  the  same  pmpose  Horace  : 

"  daanto  constantior  idem 
In  vitiis,  tanto  levius  miser  ac  prior  illo, 
Qui  jam  contento,  jam  laxo,  fime  laboret"  t 

Of  the  state  of  a  mind  originally  possessed  of  the 
most  splendid  endowments,  but  where  every  thing  had 
been  suffered  to  run  into  anarchy  from  the  want  of  some 
controlling  and  steady  principle  of  action,  a  masterly 
picture  is  drawn  by  Cicero  in  the  following  account  of 
Catiline. 

^*  Utebatur  hominibus  improbis  multis,  et  quidem  opti- 
mis  se  viris  deditum  esse  simulabat ;  erant  apud  ilium 
illecebrae  libidinum  multae ;  erant  etiam  industriae  qui- 
dam  stimuli  ac  laboris :  flagrabant  libidinis  vitia  apud 
ilium ;  vigebant  etiam  studia  rei  militaris :  neque  ego 
unquam  fuisse  tale  monstrum  in  terris  uUum  puto,  tarn 
ex  contrariis  diversisque  inter  se  pugnantibus  naturae 
studiis  cupiditatibusque  conflatum.  Quis  clarioribus 
viris  quodam  tempore  jucundior?  quis  turpioribus 
conjunctior?  quis  civis  meliorum  partium  aliquando? 
quis  tetrior  hostis  huic  civitati?  quis  in  voluptatibus 
inquinatior?  quis  in  laboribus  patientior?  quis  in  rapa- 
citate  avarior?  quis  in  largitione  effusior?"  J 

In  a  person  of  this  description,  whatever  indications 
of  genius  and  ability  he  may  discover,  and  whatever 
may  be  the  great  qualities  he  possesses,  there  is  un- 
doubtedly some  tendency  to  insanity,  which,  if  it  were 
not  the  radical  source  of  the  evil,  could  hardly  fail,  soon- 
er or  later,  to  be  the  effect  of  a  perpetual  conflict  be- 


*  Essay  on  the  Freedom  of  Wit  and  Humour,  Part  \v.  sect.  1. 
t  Hor.  Sat.  vii.  Lib.  ii. 
/  Oratio  pro  M.  CasUo,  Sect.  v.  and  vi. 
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tween  different  and  discordant  passions.  And,  accord- 
ingtyy  this  is  the  idea  which  Sallust  seems  to  have  form- 
ed of  this  extraordinary  man.  "  His  eyes,"  he  observes^ 
^  had  a  disagreeable  glare  ;  his  complexion  was  pale  ; 
his  walk  sometimes  quick,  sometimes  slow;  and  his 
general  appearance  indicated  a  discomposure  of  mind 
approaching  to  madness.'' 

I  would  not  be  understood  to  insinuate  by  this  last 
observation,  than  in  every  case  in  which  we  observe  a 
conduct  apparently  inconsistent  and  irregular  we  are 
entitled  to  conclude  all  at  once,  that  it  proceeds  from 
accidental  humor,  or  from  a  disordered  understanding. 
The  biowledge  of  a  man's  ruling  passion  is  often  a  key 
to  what  appeared,  on  a  superficial  view,  to  be  perfectly 
inexplicable.  Some  excellent  reflections  on  this  sub- 
ject are  to  be  found  in  the  first  of  Pope's  Moral  Essays, 
where  they  are  most  happily  and  forcibly  illustrated  by 
the  character  of  the  Duke  of  Wharton. 

"  Search,  then,  the  ruling  passion  :  There  alone 
The  wild  are  constant,  and  the  cunning  known  ; 
The  fool  consistent,  and  the  false  sincere ; 
Priests,  princes,  women,  no  dissemblers  here. 
This  clue  once  found  unravels  all  the  rest. 
The  prospect  clears,  and  Wharton  stands  confest. 
Wharton,  the  scorn  and  wonder  of  our  days, 
Whose  ruling  passion  was  the  lust  of  praise. 
Born  with  whatever  could  win  it  from  the  wise. 
Women  and  fools  must  like  him,  or  he  dies." 
•  •  •  •  • 

*'  Ask  you  why  Wharton  broke  through  every  rule, 
*T  was  all  for  fear  the  knaves  should  call  him  fool. 
Nature  well  known,  no  prodigies  remain. 
Comets  are  regular  and  Wharton  plain.'* 

I  have  only  to  add  to  these  observations  of  Pope, 
that  I  believe  the  inconsistencies  he  describes  are 
chiefly  to  be  found  in  the  conduct  of  men  whose  ruling 
principle  of  action  is  vanity.  I  already  remarked,  that 
while  every  other  principle  which  gains  an  ascendant 
over  the  rest  has  a  tendency  to  systematize  our  course 
of  action,  vanity  has,  on  the  contrary,  a  tendency  to  dis- 
organize it,  leading  us  always  to  look  abroad  for  our 
rule  of  conduct,  and  thereby  rendering  it  as  wavering 
and  inconsistent  as  the  opinions  and  fashions  of  maxi- 
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kind.  Where  vanity,  therefore,  is  the  ruling  passion  of 
any  individual,  a  want  of  system  may  be  regarded  as  a 
necessary  consequence  of  his  general  character. 

From  the  foregoing  considerations  it  sufficiently  ap» 

gears  how  much  the  nature  of  man  is  discriminated 
om  that  of  the  brutes,  in  consequence  of  the  compre- 
hensive view  which  his  reason  enables  him  to  take  of 
his  different  principles  of  action,  and  of  the  deliberate 
choice  he  has  it  in  his  power  to  make  of  the  general 
plan  of  conduct  he  is  to  pursue.  There  is  another, 
however,  and  a  very  important  respect^  in  which  the 
rational  nature  differs  from  the  animal,  that  it  is  able  to 
form  the  notion  ofhappinessj  or  what  is  good  for  it  up- 
on the  whole,  and  to.  deliberate  about  the  most  effectu- 
al means  of  attaining  it.  It  is  owing  to  this  distinguish- 
ing prerogative  of  our  species  that  we  can  avail  our- 
selves of  our  past  experience  in  avoiding  those  enjoy- 
ments which  we  know  will  be  succeeded  by  suffering, 
and  in  submitting  to  lesser  evils  which  we  loiow  are  to 
be  instrumental  in  procuring  us  a  greater  accession  of 
good.  "Sed  inter  hominem  et  belluam**  (says  Cic- 
ero) "  hoc  maximfi  interest,  quod  haec  tantiim  quanttim 
sensu  movetur,  ad  id  solum  quod  adest,  quodque  prs- 
sens  est,  se  accommodat,  paullulum  admodum  sentiens 
praeteritum  aut  futurum.  Homo  autem,  quoniam  ratio- 
nis  est  particeps,  per  quam  consequentia  cemit,  causas 
rerum  videt,  earumque  praegressus  et  antecessiones  non 
ignorat ;  similitudines  comparat,  et  rebus  praesentibus 
adjungit  atque  annectit  futuras  ;  facile  totius  vitae  cur- 
sum  videt,  ad  eamque  degendam  preparat  res  necessa- 
rias."  * 

It  is  implied  in  the  very  idea  of  happiness  that  it  is  a 
desirable  object,  and  therefore  self-love  is  an  active 

Erinciple  very  different  from  those  which  have  been 
itfaerto  considered.  These^  for  aught  we  know,  may 
be  the  effect  of  arbitrary  appointment,  and  they  buve 
accordingly  been  called  implanted  principles,  or  princi- 
ples resulting  from  a  positive  accommodation  of  the 
constitution  of  man  to  the  objects  with  which  he  is 
surrounded.    The  desire  of  happiness  may  be  called  a 

^  De  Off.  lib.  i.  W. 
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roHonal  principle  of  action,  being  peculiar  to  a  rational 
nature,  and  inseparably  connected  with  it.  It  is  impos- 
sible to  conceive  a  being  capable  of  forming  the  notions 
of  happiness  and  misery,  to  whom  the  one  shall  not  be 
an  object  of  desire,  and  the  other  of  aversion.* 

In  prefixing  to  this  chapter  the  title  of  self-love^  the 
ordinary  language  of  modem  philosophy  has  been  fol- 
lowed, as  I  am  always  anxious  to  avoid  unnecessary  in- 
novations in  the  use  of  words.  The  expression,  how- 
ever, is  exceptionable,  for  it  suggests  an  analogy  (where 
there  is  none  in  fact)  between  that  regard  which  every 
rational  being  must  necessarily  have  to  his  own  happi- 
ness and  those  benevolent  affections  which  attach  us  to 
our  fellow  creatures.  There-  is  surely  nothing  in  the 
former  of  these  principles  analogous  to  the  affection  of 
hve ;  and,  therefore,  to  call  it  by  the  appellation  of  self" 
lave  is  to  suggest  a  theory  with  respect  to  its  nature,  and 
a  theory  which  has  no  foundation  in  truth. 

The  word  qnXavxia  was  used  among  the  Greeks  near- 
ly in  the  same  sense,  and  introduced  similar  inaccuracies 
into  their  reasonings  concerning  the  principle  of  morals. 
In  our  language,  however,  the  impropriety  does  not  stop 
here ;  for  not  only  is  the  phrase  self-love  used  as  synon- 
ymous with  the  desire  of  happiness,  but  it  is  often  con- 
founded (in  consequence  of  an  unfortunate  connexion 
in  their  etymology)  with  the  word  selfishness^  which  cer- 
tainly, in  strict  propriety,  denotes  a  very  different  dispo- 
sition of  mind.  In  proof  of  this  it  is  sufficient  to  ob- 
sene,  that  the  word  selfishness  is  always  used  in  an 
unfavorable  sense,  whereas  self-love^  or  the  desire  of 
happiness,  is  inseparable  from  our  nature  as  rational  and 
sensitive  beings. 


*  From  this  constitution  of  the  humiui  mind,  as  at  once  sensitive  and  ratUmal^ 
awe  DeccfUfarily  the  emotions  of  liope  and  fear,  joy  and  sorrow.  The  pleaMurahIc 
emotion  trisln^  from  s^ood  in  expectation  is  called  hnpe^  the  painful  emotion  arising; 
from  apprehended  evil  is  called  fear.  The  words  joy  and  sorrow  are  more  <;(Mirral, 
applicable  alike  to  the  emotions  arisin);  from  the  experience  and  from  the  apprvhen- 
t'i'm  of  jjood  and  of  evil.  The  int«'re«»t  whicli  our  benevolent  afTection-*  ^ivc  us  in 
i}<(-  roncom.«  of  othen*  inspire  us  (more  particularly  in  the  case  of  those  to  whom  wc 
are  i<»iidly  attached)  with  emotions  analogous  to  those  which  have  a  reference  to 
our  own  condition. 

Tiie  taw4  which  rej^ulate  theffo  cinotiooji  connected  with  the  sensitive  nature  of 
uiao  deserve  a  careful  examination  \  but  the  subject  does  not  fall  under  the  present 
\Mi  of  my  plan. 
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The  mistaken  notion  that  vice  consists  in  an  excessive 
self-love,  naturally  arose  from  the  application  of  the 
terms  self-love,  or  (piXavxia,  to  express  the  desire  of 
happiness.  As  benevolence,  or  the  love  of  mankind, 
constitutes,  in  the  opinion  of  many  moralists,  the  whole 
of  virtue,  so  it  was  not  unnatural  to  conclude,  that  the 
love  of  oursejves  (which  this  mode  of  speaking  seems 
to  contrast  with  benevolence)  was  the  radical' source  of 
all  the  vices.  And,  accordingly,  this  conclusion  has  been 
adopted  by  many  writers,  both  ancient  and  modem. 
•  "  If  we  scan,"  says  Dr.  Barrow,  "  the  particular  nature, 
and  search  into  the  original  causes  of  the  several  kinds 
of  naughty  dispositions  in  our  souls,  and  of  miscarriages 
in  our  lives,  we  shall  find  inordinate  self-love  to  be  a 
main  ingredient,  and  a  common  source  of  them  all,  so 
that  a  divine  of  great  name  had  some  reason  to  affirm, 
that  original  sin  (or  that  innate  distemper  from  which 
men  generally  become  so  very  prone  to  evil  and  averse 
to  good)  doth  consist  in  self-love  disposing  us  to  all  kinds 
of  irregularity  and  excess."  In  this  passage,  Dr.  Barrow 
refers  to  the  opinion  of  Zuinglius^  who  has  expressly 
called  self-love  the  original  or  radical  sin  in  our  nature. 
"  Est  ergo  ista  ad  peccandum  amore  sui  propensio,  pec- 
catum  originale."  * 

It  is  chiefly,  however,  from  some  of  our  English  mor- 
alists that  this  notion  concerning  the  nature  of  vice  has 
derived  its  authority ;  and  the  plausibility  of  their  rea- 
sonings on  the  subject  has  been  much  aided  by  that  in- 
discriminate use  of  the  words  self-love  and  selfishness j  of 
which  I  already  took  notice. 

I  shall  afterwards  have  occasion  to  show  that  vice  does 
not  consist  in  an  excessive  regard  to  our  own  happiness. 
At  present  I  shall  only  remark,  in  addition  to  what  was 
said  above  with  respect  to  the  distinction  between  the 
meanings  of  the  words  self-love  and  selfishness,  that  the 
former  is  so  far  from  expressing  any  thing  blameable, 
that  it  denotes  a  principle  of  action  which  we  never 
sacrifice  to  any  of  our  implanted  appetites,  desires,  or 
afiections,  without  incurring  remorse  and  self-condem- 


*  Sermon  on  Sell-Love. 
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nation.  When  we  see,  for  example,  a  man  enslaved  by 
his  animal  appetites,  so  far  from  considering  him  as 
under  the  influence  of  an  excessive  self-love,  we  pity  and 
despise  him  for  neglecting  the  higher  enjoyments  which 
are  placed  within  his  reach*  Accordingly,  those  very 
authors  who  tell  us  that  vice  consists  in  an  inordinate 
self-love  are  forced  to  confess  that  there  are  some  sen- 
ses of  the  word  in  which  it  expresses  a  worthy  and 
commendable  principle  of  action*  "  Reason,*'  says  Dr. 
Barrow,  "  dictateth  and  prescribeth  to  us,  that  we 
should  have  a  sober  regard  to  our  true  good  and  wel- 
fere ;  to  our  best  interest  and  solid  content ;  to  that, 
which  Call  things  being  rightly  stated,  considered,  and 
computed)  will  in  the  end  prove  most  beneficial  and 
satisfactory  to  us  ;  a  self-love  working  in  prosecution  of 
such  things,  common  sense  cannot  but  allow  and  ap- 
prove."— Tov  (dv  dyaOov,  says  Aristotle,  8st  qilkavrov 
^ircM.*  And  in  another  passage  of  the  same  chapter, 
io^BU  ii  6  toiovros  eivai  fiakkov  (pikavxos. 

As  a  further  proof  that  selfishness  is  not  synonymous 
with  the  desire  of  happiness,  it  may  be  observed,  that 
although  we  apply  the  epithet  selfish  to  avarice  and  to 
low  private  sensuality,  w^e  never  apply  it  to  the  desire 
of  knowledge,  or  to  the  pursuits  of  virtue,  which  are 
certainly  sources  of  more  exquisite  pleasure  than  riches 
or  sensuality  can  bestow. 

"  Yet  at  the  darkened  eye,  the  withered  face, 
The  hoary  head  I  never  will  repine : 
But  spare,  O  time !  whate'er  of  mental  grace, 
Of.  candor,  love,  or  sympathy  divine, 
Whate'er  of  fancy's  ray,  or  friendship's  flame  was  mine." 

Such  a  wish  is  surely  dictated  by  the  most  rational 
view  of  our  real  interest ;  and  yet  no  man  will  pre- 
tend that  it  contains  any  thing  inconsistent  with  a  gene- 
rous and  heroic  mind.  Had  it  been  directed  to  wealth, 
to  long  Hfe,  or  to  the  preservation  of  youthful  beauty  and 
vigor,  it  would  have  been  universally  condemned  as  sel- 
fish and  contemptible. 

This  restriction  of  the  term  selfishness  to  a  particular 

•  Ethic.  Nic.  Lib.  ix.  Cap.  8. 
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class  of  human  pursuits  is  taken  notice  of  by  Dr.  Fer- 
guson in  his  Essay  on  Civil  Society,  and  seems  to  be 
considered  by  him  as  originating  in  a  capricious,  or  rath- 
er in  an  inconsistent,  use  of  language.  ^^  It  is  somewhat 
remarkable,  that  notwithstanding  men  value  themselves 
so  much  on  qualities  of  the  mind,  on  parts,  learning,  and 
wit,  on  courage,  generosity,  and  honor,  those  men  are 
still  supposed  to  be  in  the  highest  degree  selfish,  or  at- 
tentive to  themselves,  who  are  most  careful  about  animal 
life,  and  who  are  least  mindful  of  rendering  that  life  an 
object  worthy  of  care.  It  will  be  difficult,  however,  to 
tell  why  a  good  understanding,  a  resolute  and  generous 
mind,  should  not,  by  every  man  in  his  senses,  be  reck- 
oned as  much  parts  of  himself  as  either  his  stomach  or 
his  palate,  and  much  more  than  his  estate  or  his  dress. 
The  epicure  who  consults  his  physician  how  he  may 
restore  his  relish  for  food,  and,  by  creating  an  appetite, 
renew  his  enjoyment,  might  at  least,  with  an  equal  re- 
gard to  himself,  consult  how  he  may  strengthen  his  af- 
fection to  a  parent  or  a  child,  to  his  country,  or  to  man- 
kind ;  and  it  is  probably  that  an  appetite  of  this  sort 
would  prove  a  source  of  enjoyment  no  less  than  the 
former." 

Of  the  difficulty  here  remarked  by  Dr.  Ferguson,  the 
solution  appears  to  me  to  be  this,  that  the  word  selfish- 
nessj  when  applied  to  a  pursuit,  has  no  reference  to  the 
motive  from  which  the  pursuit  proceeds,  but  to  the  effect 
it  has  on  the  conduct.  Neither  our  animal  appetites, 
nor  avarice,  nor  curiosity,  nor  the  desire  of  moral  im- 
provement, arise  from  self-love,  but  some  of  these  active 
principles  disconnect  us  with  society  more  than  others ; 
and  consequently,  though  they  do  not  indicate  a  greater 
regard  for  our  own  happiness,  they  betray  a  greater  un- 
concern about  the  happiness  of  our  neighbours.  The 
pursuits  of  the  miser  have  no  mixture  whatever  of  the 
social  affections  ;  on  the  contrary,  they  continually  lead 
him  to  state  his  own  interest  in  opposition  to  that  of 
other  men.  The  enjoyments  of  the  sensualist  all  expire 
within  his  own  person ;  and,  therefore,  whoever  is  ha- 
bitually occupied  in  the  search  of  them  must  of  ne- 
cessity neglect  the  duties  which  he  owes  to  mankind. 
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It  18  Otherwise  with  the  desire  of  knowledge,  which  is 
always  accompanied  with  a  strong  desire  of  social  com- 
munication,  and  with  the  love  of  moral  excellence,  which, 
in  its  practical  tendency,  coincides  so  remarkably  with 
benevolence,  that  many  authors  have  attempted  to  re- 
solve the  one  principle  into  the  other.  How  far  their 
coDclusiony  in  this  instance,  is  a  necessary  consequence 
of  the  premises  from  which  it  is  deduced  will  appear 
hereafter. 

The  foregoing  observations  coincide  so  remarkably 
with  a  passage  m  Aristotle's  Ethics,  that  I  am  tempted 
to  quote  it  at  length  in  the  excellent  English  translation 
of  Dr.  Gillies.  After  stating  the  same  inconsistencies  in 
our  language  about  self-love,  which  Dr.  Ferguson  has 
pointed  out,  Aristotle  proceeds  thus : — 

"  These  contradictions  cannot  be  reconciled  but  by 
distinguishing  the  different  senses  in  which  man  is  said 
to  love  himself.  Those  who  reproach  self-love  as  a 
vice  consider  it  only  as  it  appears  in  worldlings  and  vo- 
luptuaries, who  arrogate  to  themselves  more  than  their 
due  share  of  wealth,  power,  or  pleasure.  Such  things 
are  to  the  multitude  the  objects  of  earnest  concern 
and  eager  contention,  because  the  multitude  regards 
them  as  prizes  of  the  highest  value,  and,  in  endeavour- 
ing to  attain  them,  strives  to  gratify  its  passion  at  the 
expense  of  its  reason.  This  kind  of  self-love,  which 
belongs  to  the  contemptible  multitude,  is  doubtless  ob- 
noxious to  blame,  and  in  this  acceptation  the  word  is 
generally  taken.  But  should  a  man  assume  a  preemi- 
nence in  exercising  justice,  temperance,  and  other  vir- 
tues, though  such  a  man  has  really  more  true  self-love 
than  the  multitude,  yet  nobody  would  impute  this  affec- 
tion to  him  as  a  crime.  Yet  he  takes  to  himself  the 
fairest  and  greatest  of  all  goods,  and  those  the  most 
acceptable  to  the  ruling  principle  in  his  nature,  which  is 
properly  himself,  in  the  same  manner  as  the  sovereignty 
in  every  community  is  that  which  most  properly  consti- 
tutes the  state.  He  is  said,  also,  to  have,  or  not  to  have, 
the  command  of  himself,  just  as  this  principle  bears 
sway,  or  as  it  is  subject  to  control ;  and  those  acts  are 
considered  as  most  voluntary  which  proceed  from  this 
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legislative  or  sovereign  power.  Whoever  cherishes  and 
gratifies  this  ruling  part  of  his  nature  is  strictly  and  pe- 
culiarly a  lover  of  himself,  but  in  a  quite  different  sense 
from  that  in  which  self-love  is  regarded  as  a  matter  of 
reproach ;  for  all  men  approve  and  praise  an  affection 
calculated  to  produce  the  greatest  private  and  the  great- 
est public  happiness ;  whereas  they  disapprove  and 
blame  the  vulgar  kind  of  self-love  as  often  hurtful  to 
others,  and  always  ruinous  to  those  who  indulge  it."  * 

*  Aristotle's  Ethics,  Book  ix.  chap.  8. 
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CHAPTER   SECOND. 


OP  THE  MORAL  FACULTT. 


General  Observations  on  the  Moral  Faculty,  tcnclin<i:  rhit'lly  to  show  that  it  is  an 
ofipDal  principle  of  our  nature,  and  not  resolvable  into  any  other  principle  or 
principleai  more  general. 

As  some  authors  have  supposed  that  vice  consists  in 
an  excessive  regard  to  our  own  happiness,  so  others 
have  gone  into  the  opposite  extreme,  by  representing 
virtue  as  merely  a  matter  of  prvdenccj  and  a  sense  of 
duty  but  another  name  for  a  rational  self-love.  This 
view  of  the  subject  was  far  from  being  unnatural ;  for 
we  find  that  these  two  principles  lead  in  general  to  the 
same  course  of  action ;  and  we  have  every  reason  to 
beheve,  that,  if  our  knowledge  of  the  universe  was  more 
extensive,  they  would  be  found  to  do  so  in  all  instances 
whatever.  Accordingly,  by  many  of  the  best  of  the  an- 
cient morahsts,  our  sense  of  duty  was  considered  as 
resolvable  into  self-love,  and  the  whole  of  ethics  was  re- 
duced to  this  question,  What  is  the  supreme  good  ?  or, 
in  other  words.  What  is  most  conducive,  on  the  whole, 
to  our  happiness  ?  * 

That  we  have,  however,  a  sense  of  duty,  which  is  not 
resolvable  into  a  regard  to  our  happiness,  appears  from 
various  considerations. 

(1.)  There  are,  in  all  languages,  words  equivalent  to 
duty  and  to  interest^  which  men  have  constantly  distin- 

*  Hie  *ame  opinion  ha<4  been  adopted  by  various  philo.Hophers  of  the  first  eminence 
in  Eo^Lind,  and  it  ha«(  lon^  been  (he  prevailing:  system  on  the  continent.  From  the 
following  passage  in  one  of  D'AIenibeitN  Letters  to  the  Kin^  of  Prussia,  it  appears 
to  bare  ••een  connidered  both  by  the  writer  and  by  his  royal  correspondent  as  a  fun- 
damental piinciplc  in  morals.  "  Je  n*ai  pas  en  effet  perdu  un  moment  pour  lire  cet 
eicellent  memoire  ;  ct  je  pui«»,  Sire,  assurer  a  V.  M.  que  je  suis  absolument  de  son 
avissur  le«  principes  qui  doivent  servir  de  base  a  la  morale.  Si  V.  M.  vcut  prendre  la 
prine  do  Jeter  l«??»  yeux  sur  mes  Kli^mers  de  Philosophic,  elle  vcrra  qu<*  j'y  indiquc 
comme  la  source  de  la  morale  et  du  bonhuur,  '  la  liaison  intiine  de  notre  veritable 
intcrct  avec  raccomplissemcnt  de  nos  devoirs,'  et  que  je  regarde  Tamour  cclaire  de 
nou«-m<'mcs  romme  le  principo  de  tout  sacrifice  morale.*' — (JCuvrei  Posl.  du  Jioi 
dc  PruMMt,  Tom.  XIV.  p.  99. 
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guished  in  their  signification*  They  coincide  in  general 
in  their  applications,  but  they  convey  very  different  ideas. 
When  I  wish  to  persuade  a  man  to  a  particular  action,  t 
address  some  of  my  arguments  to  a  sense  of  duty,  and 
others  to  the  regard  he  has  to  his  own  interest  I  en- 
deavour to  show  him  that  it  is  not  only  his  duty,  but  his 
interest  to  act  in  the  way  that  I  recommend  to  him. 

This  distinction  was  expressed  among  the  Roman 
moralists  by  the  words  honestum  and  utile.  Of  the  for- 
mer Cicero  says,  "  quod  vere  dicimus,  etiamsi  a  nuUo 
laudetur,  natura  esse  laudabile.**  * 

The  TO  xaXov  among  the  Greeks  corresponds,  when 
apphed  to  the  conduct,  to  the  honestum  of  the  Romans.f 
Dr.  Reid  remarks  that  the  word  xaOi^xov  {officium)  ex- 
tended both  to  the  honestum  and  the  t^i/e,  and  compre- 
hended every  action  performed  either  from  a  sense  of 
duty,  or  frDm  an  enlightened  regard  to  our  true  interest 
In  English  we  use  the  word  reasonable  with  the  same  lat- 
itude, and  indeed  almost  exactly  in  the  same  sense  in 
which  Cicero  defines  officium :  "  Id  quod  cur  factum  sit 
ratio  probabiUs  reddi  potest."  In  treating  of  such  offices 
Cicero,  and  Panaetius  before  him,  first  points  out  those 
that  are  recommended  to  us  by  our  love  of  the  honestwrn^ 
and  next  those  that  are  recommended  by  our  regard  to 
the  utile. 

This  distinction  between  a  sense  of  duty  and  a  regard 
to  interest  is  acknowledged  even  by  men  whose  moral 
principles  are  not  the  purest,  nor  the  most  consistent 
What  unlimited  confidence  do  we  repose  in  the  conduct 
of  one  whom  we  know  to  be  a  man  of  honor^  even  in 
those  cases  in  which  he  acts  out  of  the  view  of  the 
world,  and  where  the  strongest  temptations  of  worldly 
interest  concur  to  lead  him  astray  !  We  know  that  his 
heart  would  revolt  at  the  idea  of  any  thing  base  or  un- 
worthy. Dr.  Reid  observes  that  what  we  call  honor, 
considered  as  a  principle  of  conduct,  "  is  only  another 
name  for  a  regard  to  duty,  to  rectitude,  to  propriety  of 
conduct."  J     This,  I  think,  is  going  rather  too  far  ;  for. 


•  Dc  Offic.  Lib.  i.  4. 

t  Raid's  Ks.-:ays  on  the  Activn  I*owcrs.     Essay  3d,  Chap.  5. 

X  Essays  ou  Iho  Aclivu  Powers,  p.  230.     4to.  Edit. 
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although  the  two  principles  coincide  in  general  in  the  di- 
rection they  give  to  our  conduct,  they  do  not  coincide 
always ;  the  principle  of  honor  being  liable,  from  its  na- 
ture and  origin,  to  be  most  unhappily  perverted  in  its  ap- 
plications by  a  bad  education  and  the  influence  of  fash- 
ion. At  the  same  time,  Dr.  Reid's  remark  is  perfectly 
in  pointy  for  the  principle  of  honor  is  plainly  grafted  on 
a  sense  of  duty,  and  necessarily  presupposes  its  ex- 
istence. 

Dr.  Paley,  one  of  the  most  zealous  advocates  for  the 
selfish  system  of  morals,  admits  the  fact  on  which  the 
foregoing  argument  proceeds,  but  endeavours  to  evade 
the  conclusion  by  means  of  a  theory  so  extraordinary, 
that  I  shall  state  it  in  his  own  words.  ^^  There  is  always 
understood  to  be  a  difference  between  an  act  of  pru- 
dence  and  an  act  of  duty.  Thus,  if  I  distrusted  a  man 
who  owed  me  a  sum  of  money,  I  should  reckon  it  an 
act  of  prudence  to  get  another  person  bound  with  him ; 
but  1  should  hardly  call  it  an  act  of  duty.  On  the  other 
hand  it  would  be  thought  a  very  unusual  and  loose  kind 
of  language  to  say,  that,  as  I  had  made  such  a  promise, 
it  was  prudent  to  perform  it ;  or,  that,  as  my  friend,  when 
he  went  abroad,  placed  a  box  of  jewels  in  my  hands,  it 
was  prudent  in  me  to  preserve  it  for  him  till  he  returned. 

"  Now,  in  what,  you  will  ask,  does  the  difference 
consist,  inasmuch  as,  according  to  our  account  of  the 
matter,  both  in  the  one  case  and  the  other,  in  acts  of 
duty  as  well  as  acts  of  prudence,  we  consider  solely 
what  we  ourselves  shall  gain  or  lose  by  the  act  ? 

"  The  diflference,  and  the  only  diflference,  is  this,  that, 
in  the  one  case  we  Consider  what  we  shall  gain  or  lose 
in  the  present  world ;  in  the  other  case,  we  consider 
also  what  we  shall  lose  or  gain  in  the  world  to  come.*' 

On  this  curious  passage  I  have  no  comment  to  offer. 
A  sufficient  answer  to  it  may,  I  trust,  be  derived  from 
the  following  reasonings.  In  the  meantime,  it  will  be 
allowed  to  be  at  least  one  presumption  of  an  essential 
distinction  between  the  notions  of  duty  and  of  interest, 
that  there  are  different  words  to  express  these  notions 
in  all  languages,  apd  that  the  most  illiterate  of  mankind 
are  in  no  danger  of  confounding  them  together. 

VOL.  V.  14 
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(2.)  But,  secondly,  the  emotions  arising  from  the  con- 
templation of  what  is  right  and  wrong  in  conduct  are 
different  both  in  degree  and  kind  from  those  which  are 
produced  by  a  calm  regard  to  our  own  happiness.  Of 
this,  I  think,  nobody  can  doubt,  who  considers  with  at- 
tention the  operation  of  our  moral  principles  in  cases 
where  their  effects  are  not  counteracted  or  modified  by 
a  combination  with  some  other  principles  of  our  nature. 
In  judging,  for  example,  of  our  own  conduct,  our  moral 
powers  are  warped  by  the  influence  of  self-partiality  and 
self-deceit ;  and  accordingly,  we  daily  see  men  commit, 
without  any  remorse,  actions,  which,  if  performed  by  an- 
other person,  they  would  have  regarded  with  the  Uveliest 
sentiments  of  indignation  and  abhorrence.  Even  in  this 
last  case  the  experiment  is  not  always  perfectly  fair ;  for 
where  the  actor  has  been  previously  known  to  us  our  judg- 
ment is  generally  affected,  in  a  greater  or  less  degree,  by 
our  prepossessions  or  by  our  prejudices.  In  contemplating 
the  characters  exhibited  in  histories  and  in  novels,  the 
emotions  we  feel  are  the  immediate  and  the  genuine  re- 
sult of  our  moral  constitution  ;  and  although  they  may 
be  stronger  in  some  men  than  in  others,  yet  they  are 
in  all  distinctly  perceivable,  even  in  those  whose  want 
of  temper  and  of  candor  render  them  scarcely  conscious 
of  the  distinction  of  right  and  wrong  in  the  conduct  of 
their  neighbours  and  acquaintance.  And  hence  proba- 
bly (we  may  observe  by  the  way)  the  chief  origin  of 
the  pleasure  we  experience  in  this  sort  of  reading.  The 
representations  of  the  stagey  however,  afford  the  most 
favorable  of  all  opportunities  for  studying  the  moral 
constitution  of  man.  As  the  mind  is  here  perfectly  in- 
different to  the  parties  whose  character  and  conduct  are 
the  subject  of  the  fable,  the  judgments  it  forms  can 
hardly  fail  to  be  impartial,  and  the  feelings  arising  from 
these  judgments  are  much  more  conspicuous  in  their  ex- 
ternal effects  than  if  the  play  were  perused  in  the  clos- 
et; for  every  species  of  enthusiasm  operates  more  forci- 
bly when  men  are  collected  in  a  crowd.  On  sucjh  an 
occasion  the  slightest  hint  suggested  by  the  poet  raises 
to  transport  the  passions  of  the  audience,  and  forces  in- 
voluntary tears  from  men  of  the  greatest  reserve  and 
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the  most  correct  sense  of  propriety.  The  crowd  does 
not  create  the  feeling  nor  even  aiter  its  nature^  it  only 
enables  us  to  remark  its  operation  on  a  greater  scale.  In 
these  cases  we  have  surely  no  time  for  reflection ;  and 
indeed  the  emotions  of  which  we  are  conscious  are 
such  as  no  speculations  about  our  own  interest  could 
possibly  excite.  It  is  in  situations  of  this  kind  that  we 
most  completely  forget  ourselves  as  individuals,  and  feel 
the  most  sensibly  the  existence  of  those  moral  ties  by 
which  Heaven  has  been  pleased  to  bind  mankind  together. 

(3.)  Although  Philosophers  have  shown  that  a  sense 
of  duty  and  an  enlightened  regard  to  our  own  happiness 
conspire  in  most  instances  to  give  the  same  direction  to 
our  conduct,  so  as  to  put  it  beyond  a  doubt,  that  even 
in  this  world,  a  virtuous  life  is  true  wisdom,  yet  this  is 
a  truth  by  no  means  obvious  to  the  common  sense  of 
mankind,  but  deduced  from  an  extensive  view  of  human 
affairs,  and  an  accurate  investigation  of  the  remote  con- 
sequences of  our  different  actions.  It  is  from  experience 
and  reflection,  therefore,  we  learn  the  connexion  be- 
tween virtue  and  happiness;  and  consequently,  the 
great  lessons  of  morality  which  are  obvious  to  the  ca- 
pacity of  all  mankind  could  never  have  been  suggested 
to  them  merely  by  a  regard  to  their  own  interest.  In- 
deed, this  discovery  which  experience  makes  to  us  of 
the  connexion  between  virtue  and  happiness,  both  in 
the  case  of  individuals  and  of  political  societies,  furnish- 
es one  of  the  most  pleasing  subjects  of  speculation  to 
the  philosopher,  as  it  places  in  a  striking  point  of  view 
the  unity  of  design  which  takes  place  in  our  constitution, 
and  opens  encouraging  and  delightful  prospects  with 
respect  to  the  moral  government  of  the  Deity. 

It  is  a  just  and  beautiful  observation  of  Dr.  Reid, 
that  "  although  wise  men  have  concluded  that  virtue  is 
the  only  road  to  happiness,  this  conclusion  is  founded 
chiefly  upon  the  natural  respect  men  have  for  virtue, 
and  the  good  and  happiness  that  is  intrinsic  to  it,  and 
arises  from  the  love  of  it.  If  we  suppose  a  man  alto- 
j5elher  destitute  of  this  principle,  who  considered  virtue 
as  only  the  means'  to  another  end,  there  is  no  reason  to 
think  that  he  would  ever  take  it  to  be  the  road  to  ha^;)- 
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piness,  but  would  wander  for  ever  seeking  this  object 
where  it  is  not  to  be  found." 

This  observation  leads  me  to  remark  further,  that  the 
man  who  is  most  successful  in  the  pursuit  of  happiness 
is  not  he  who  proposes  it  to  himself  as  the  great  object 
of  his  pursuit.  To  do  so,  and  to  be  continually  occu- 
pied with  schemes  on  the  subject,  would  fill  the  mind 
with  anxious  conjectures  about  futurity,  and  with  per- 
plexing calculations  of  the  various  chances  of  good  and 
evil.  Whereas  the  man  whose  ruling  principle  of  ac- 
tion is  a  sense  of  duty  conducts  himself  in  the  business 
of  life  with  boldness,  consistency,  and  dignity,  and  finds 
himself  rewarded  with  that  happiness  which  so  often 
eludes  the  pursuit  of  those  who  exert  every  faculty  of 
the  mind  in  order  to  attain  it. 

Something  very  similar  to  this  takes  place  with  regard 
to  nations.  From  the  earliest  accounts  of  mankind, 
politicians  have  been  employed  in  devising  schemes  of 
national  aggrandizement,  and  have  proceeded  on  the 
supposition,  that  the  prosperity  of  their  own  countiy 
could  only  be  advanced  by  depressing  all  others  around 
them.  It  has  now  been  shown  with  irresistible  evidence 
that  those  views  were  founded  on  mistake,  and  that  the 
prosperity  of  a  country  is  intimately  connected  with 
that  of  its  neighbours ;  insomuch  that  the  enlightened 
statesman,  instead  of  embarrassing  himself  with  the 
care  of  a  machine  whose  parts  were  become  too  compli- 
cated for  any  human  comprehension,  finds  his  labor  re- 
duced to  the  simple  business  of  observing  the  rules  of 
justice  and  humanity.  It  is  remarkable,  that,  long  be- 
fore the  date  of  these  profound  speculations  in  politics, 
for  which  we  are  indebted  to  Mr.  Smith  and  to  the 
French  economists,  Fenelon  was  led  merely  by  the 
goodness  of  his  heart,  and  by  his  speculative  conviction 
of  the  intimate  connexion  between  virtue  and  happiness 
under  the  moral  government  of  God,  to  recommend  a 
free  trade  as  an  expedient  measure  in  policy,  and  to 
reprobate  the  mean  ideas  of  national  jealousy  as  calcu- 
lated to  frustrate  the  very  ends  to  which  they  are  sup- 
posed to  be  subservient.  Indeed  I  am  incUned  to  think, 
that,  as  in  conducting  the  afifairs  of  private  life,  **  the 
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integrity  of  the  upright  man  "  is  his  surest  guide,  so  in 
managing  the  afifairs  of  a  great  empire;  a  strong  sense 
of  jostice,  and  an  ardent  zeal  for  the  rights  and  for  the 
happiness  of  mankind,  will  go  further  to  form  a  great 
and  successful  statesman  than  the  most  perfect  acquaint- 
ance with  political  details,  unassisted  by  the  direction  of 
these  inward  monitors. 

An  author,  too,  in  our  own  country,  of  sound  judg- 
ment, and  of  very  accurate  commercial  information,  and 
who  was  one  of  the  first  in  England  who  turned  the 
attention  of  the  public  to  those  liberal  notions  concern- 
ing trade  which  are  now  become  so'prevalent,  acknow- 
ledges that  it  was  by  a  train  of  reasoning  a  priori  that  he 
was  led  to  his  conclusions.  ^'  Can  we  suppose,  says  he, 
**  that  Divine  Providence  has  really  constituted  the  order 
of  things  in  such  a  sort,  as  to  make  the  rule  of  natural 
self-preservation  inconsistent  with  the  fundamental  prin- 
ciple of  universal  benevolence,  and  the  doing  as  we 
would  be  done  by  ?  For  my  own  part,  I  must  confess, 
I  never  could  conceive  that  an  all  wise,  just  and  benev- 
olent being  would  contrive  one  part  of  his  plan  to  be  so 
contradictory  to  the  other  as  here  supposed, — that  is, 
would  lay  us  under  one  obligation  as  to  morals,  and 
another  as  to  trade ;  or,  in  short,  to  make  that  to  be  our 
duty  which  .is  not,  upon  the  whole,  and  generally  speak- 
ing, (even  without  the  consideration  of  a  future  state) 
our  interest  likewise. 

"  Therefore  I  concluded  a  priori  that  there  must  be 
some  flaw  or  other  in  the  preceding  arguments,  plausi- 
ble as  they  seem,  and  great  as  they  are  on  the  foot  of 
human  authority.  For  though  the  appearance  of  things 
at  first  sight  makes  for  this  conclusion,  *  that  poor  coun- 
tries must  inevitably  carry  away  the  trade  from  rich  ones, 
and  consequently  impoverish  them,'  the  fact  itself  can- 
not be  so."  * 

(4.)  The  same  conclusion  is  strongly  confirmed  by 
the  early  period  of  life  at  which  our  moral  judgments 
make  their  appearance,  long  before  children  are  able  to 
form  the  general  notion  of  happiness^  and,  indeed,  in  the 

*  Den  Tocker't  Tctcti  oo  Political  and  Conmcrdal  Sobjects. 
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very  infancy  of  their  reason.  It  is  astonishing  how 
powerfully  a  child  of  sensibility  may  be  affected  by  any 
simple  narration  calculated  to  rouse  the  feelings  oi  pity, 
of  generosity,  or  of  indignation,  and  how  very  early 
some  minds  formed  in  a  happy  mould  are  inspired  with 
a  consciousness  of  the  dignity  of  their  nature,  and  glow 
with  the  enthusiasm  of  virtue.  Dr.  Beattie  has  beauti- 
fully painted  these  openings  of  the  moral  character  in 
the  description  he  gives  of  the  effect  produced  on  his 
young  Edwin  by  the  fine  old  ballad  of  the  Babes  in  the 
Wood. 

"  But  when  to  horror  his  amazement  rose, 

A  gentler  strain  the  beldame  would  rehearse, 

A  tale  of  rural  life,  a  tale  of  woes, 

The  orphan  babes  and  guardian  uncle  fierce. 

Oh  cruel !  will  no  pang  of  pity  pierce 

That  heart,  by  lust  of  lucre  sear'd  to  stone  ? 

For  sure,  if  aught  of  virtue  last,  or  verse. 

To  latest  times  shall  tender  souls  bemoan 
Those  helpless  orphan  babes  by  thy  fell  arts  undone. 

"  See  where  with  berries  smcar'd,  with  brambles  torn. 
The  babes  now  famish'd  lay  them  down  to  die ; 
'Midst  the  wild  howl  of  darksome  woods  forlorn. 
Folded  in  one  another's  arms  they  lie. 
Nor  friend,  nor  stranger,  hears  their  dying  cry  ; 
*  For  from  the  town  the  man  returns  no  more.' 
But  thou,  who  Heaven's  just  vengeance  dar'st  defy, 
This  deed  with  fruitless  tears  shalt  soon  deplore. 

When  death  lays  waste  thy  house,  and  flames  consume  thy  store. 

"  A  stifled  smile  of  stern  vindictive  joy, 

Brighten'd  one  moment  Edwin's  starting  tear  ; 

— *  But  why  should  gold  man's  feeble  mind  decoy. 

And  innocence  thus  die  by  doom  severe  ? ' — 

Oh  !  Edwin,  while  thy  heart  is  yet  sincere, 

The  assaults  of  discontent  and  doubt  repel ; 

Dark  even  at  noon-tide  is  our  mortal  sphere  ; 

But  let  us  hope — to  doubt  is  to  rebel, — 
Let  us  exult  in  hope  that  all  shall  yet  be  well." 

The  reasonings  already  stated  seem  to  me  to  furnish 
a  suflScient  refutation  of  the  selfish  theory  of  morals,  as 
it  is  explained  by  the  greater  number  of  the  philoso- 
phers who  have  adopted  it ;  but,  before  leaving  the  sub- 
ject, it  is  necessary  for  me  to  take  notice  of  a  doctrine 
/uDdamentally  the  same,  though  modified  in  such  a  man- 
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ner  as  to  elude  some  of  the  foregoing  arguments, — a 
doctrine  which  has  been  maintained  of  late  by  various 
En^sh  writers  of  note,  and  which,  I  suspect,  is  at 
present  the  prevailing  system  in  that  part  of  the  island. 
According  to  this  doctrine  we  do,  indeed,  in  many  cases 
approve  or  disapprove  of  particular  actions  without  any 
reference  to  our  own  interest  at  tlie  time ;  but  it  is  as- 
serted that  it  was  views  of  self  interest  which  originally 
created  these  moral  sentiments,  and  led  us  to  associate 
agreeable  or  disagreeable  emotions  with  human  conduct. 
The  origin  of  the  moral  faculty,  in  the  opinion  of  these 
theorists,  is  precisely  analogous  to  that  of  avarice^  or  of 
any  of  our  other  factitious  principles  of  action.  Money, 
it  will  not  be  disputed,  is  at  first  desired  merely  on  ac- 
count of  its  subservience  to  the  gratification  of  our  natu- 
ral desires ;  but,  in  process  of  time,  the  association  of 
ideas  leads  us  to  regard  it  as  a  desirable  thing  in  itself, 
without  any  reference  to  this  subservience  or  utility,  and 
in  many  cases  it  continues  to  be  coveted  with  an  in- 
creasing passion,  long  after  we  have  lost  all  relish  for 
the  enjoyments  it  enables  us  to  purchase.  In  the  same 
manner  a  particular  action  which  was  at  first  approved 
or  disapproved  of,  merely  on  account  of  its  supposed 
tendency  with  respect  to  our  own  interest,  comes,  in 
process  of  time,  to  be  approved  or  disapproved  of,  the 
moment  it  is  mentioned,  and  without  any  reflection  on 
our  part  that  we  are  able  to  recollect.  Thus,  without 
abandoning  the  old  selfish  principles,  they  contrive  to 
evade  the  force  of  the  arguments  founded  by  Hutcheson 
and  others  on  the  instantaneousness  with  which  our 
moral  judgments  are  commonly  pronouced.  This,  if  I 
am  not  mistaken,  is  the  theory  of  Dr.  Law,  of  Dr.  Hart- 
ley, of  Dr.  Priestley,  of  Dr.  Paley,  and  of  Dr.  Paley's 
great  oracle  in  philosophy,  the  author  of  the  Light  of 
J^Tature  Pursued. 

I  am  ready  to  acknowledge  that  this  refinement  on 
the  old  selfish  system  gives  it  a  degree  of  plausibility 
which  it  did  not  originally  possess,  and  obviates  one  of 
the  objections  to  it  formerly  stated.  But  it  must  be  re- 
membered that  this  was  not  the  aiily  objection,  and  that 
there  are  several  others  which  apply  both  to  the  old 
and  new  hypothesis  with  equal  force. 
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Among  these  arguments,  what  I  would  lay  the  prin- 
cipal stress  on  is  the  degree  of  experience  and  reflection 
necessary  for  discovering  the  tendency  of  virtue  to  pro- 
mote our  happiness,  compared  with  the  very  early  pe- 
riod of  life  when  the  moral  sentiments  display  themselves 
in  their  full  vigor. 

In  answer  to  this,  it  may  perhaps  be  alleged,  that 
when  once  moral  ideas  have  been  formed  by  the  pro- 
cess already  described,  they  are  caught  by  infants  from 
their  parents  or  preceptors  by  a  sort  of  imitation,  and 
without  any  reflection  on  their  part  "  There  is  noth- 
ing," says  Dr.  Paley,  "  which  children  imitate,  or  apply 
more  readily,  than  expressions  of  affection  or  aversion, 
of  approbation,  hatred,  resentment,  and  the  like ;  and 
when  these  passions  and  expressions  are  once  connect- 
ed, (which  they  will  soon  be  by  the  same  association 
which  unites  words  with  their  ideas)  the  passion  will 
follow  the  expression,  and  attach  upon  the  object  to 
which  the  chUd  has  been  accustomed  to  apply  the  epi- 
thet. In  a  word,  when  almost  every  thing  else  is  learn- 
ed by  imitationj  can  we  wonder  to  find  the  same  cause 
concerned  in  the  generation  of  our  moral  sentiments  ?  " 

The  plausibility  of  this  reasoning  arises  entirely  from 
the  address  with  which  the  author  introduces  indirectly 
a  most  important  fact  with  respect  to  the  human  mind ; 
a  fact  which,  by  engrossing  the  attention  of  the  reader, 
IS  apt  to  prevent  his  perceiving,  on  a  superficial  view, 
its  inapplicability  to  the  point  in  dispute,  or  at  least  its 
insufficiency  to  establish  in  its  full  extent  the  conclusion 
which  is  deduced  from  it.  That  imitation  and  the  asso- 
ciation of  ideas  have  a  great  influence  on  our  moral 
judgments  and  emotions,  more  particularly  in  our  early 
years,  every  man  must  be  sensible  who  has  reflected  at 
all  on  the  subject ;  and  it  is  a  fact  which  deserves  the 
serious  consideration  of  all  who  have  any  concern  in 
the  education  of  youth.  But  does  it  therefore  follow 
that  imitation  and  the  association  of  ideas  are  sufficient 
to  account  for  the  origin  of  the  power  of  moral  percep- 
tion, and  for  the  origin  of  our  notions  of  right  and 
wrong  ?  On  the  contrary,  the  tendency  we  have  in  the 
infancy  of  our  reason  to  follow  in  our  moral  j  udgments 
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the  example  of  those  whom  we  love  and  reverence ;  the 
influence  of  association  sometimes  in  guiding,  and  some- 
times in  misleading  us  in  what  we  praise  or  blame,  pre- 
suppose the  existence  of  the  power  of  moral  judgment, 
and  of  the  general  notions  of  right  and  wrong.  The 
power  of  these  adventitious  causes  over  the  mind  is  so 
great,  that  there  is  perhaps  no  particular  practice  which 
we  may  not  be  trained  to  approve  of  or  to  condemn ; 
but  wherever  this  happens,  the  operation  of  these  causes 
supposes  us  to  be  already  in  possession  of  some  faculty 
by  which  we  are  capable  of  bestowing  approbation  or 
blame.  It  is  worthy  too  of  remark,  that  it  is  only  with 
respect  to  particular  practices  that  education  is  capable 
of  misleading  us  ;  for  even  when  education  perverts  the 
judgment,  it  produces  its  effect  by  employing  the  instru- 
ments^ity  of  our  moral  principles.  In  many  cases  it  will 
be  found  that  it  operates  by  combining  a  number  of  prin- 
ciples against  one ;  by  associating,  for  example,  a  num- 
ber of  worthy  dispositions  and  amiable  affections  with 
habits  which,  if  divested  of  such  an  alliance,  would  be 
regarded  as  mean  and  contemptible. 

To  all  this  we  may  add,  that  our  speculative  judg- 
ments concerning  truih  and  falsehood^  as  well  as  our 
judgments  concerning  right  and  wrongs  are  liable  to  be 
influenced  by  imitation  and  the  association  of  ideas. 
Even  in  mathematics,  when  a  pupil  of  a  tender  age  en- 
ters  first  on  the  study  of  the  elements,  his  judgment 
leans  not  a  little  on  that  of  his  teacher,  and  he  feels  his 
confidence  in  the  truth  of  his  conclusions  sensibly  con- 
firmed by  his  faith  in  the  superior  understanding  of  those 
whom  he  looks  up  to  with  respect.  It  is  only  by  de- 
grees that  he  emancipates  himself  from  this  dependence, 
and  comes  at  last  to  perceive  the  irresistible  force  of 
demonstrative  evidence ;  and  yet  it  will  not  be  inferred 
from  this  that  the  power  of  reasoning  is  the  result  of 
imitation  or  of  habit.  The  conclusion  mentioned  above 
with  respect  to  the  power  of  moral  judgment  is  equally 
erroneous. 

The  looseness  and  sophistry  of  Paley's  reasonings  on 
the  subject  of  the  moral  faculty  may  be  traced  to  the 
vague  and  indistinct  conception  he  had  formed  of  the 
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point  in  question.  In  proof  of  this  I  shall  transcribe  his 
own  words  from  his  Principles  of  Moral  and  Political 
Philosophy.  It  is  necessary  to  premise,  that  he  intro- 
duces his  argument  against  the  existence  of  a  moral 
sense  by  quoting  a  story  from  Valerius  Maximus,  which 
I  shall  present  to  my  readers  in  Dr.  Paley's  version. 

"  The  father  of  Caius  Toranius  had  been  proscribed 
by  the  triumvirate.  Caius  Toranius  coming  over  to  the 
interests  of  that  party,  discovered  to  the  officers  who 
were  in  pursuit  of  his  father's  life  the  place  where  he 
concealed  himself,  and  gave  them  withal  a  description 
by  which  they  might  distinguish  his  person  when  they 
found  him.  The  old  man,  more  anxious  for  the  safety 
and  fortunes  of  bis  son,  than  about  the  little  that  might 
remain  of  his  own  Ufe,  began  immediately  to  inquire  of 
the  officers  who  seized  him,  whether  his  son  was  well  1 
whether  he  had  done  his  duty  to  the  satisfaction  of  his 
generals  ?  That  son,  replied  one  of  the  officers,  so  dear 
to  thy  affections,  betrayed  thee  to  us ;  by  his  informa- 
tion thou  art  apprehended  and  diest.  The  officer  with 
this  struck  a  poignard  to  his  heart,  and  the  unhappy 
parent  fell,  not  so  much  affected  by  his  fate,  as  by  the 
means  to  which  he  owed  it." 

"  Now,"  says  Dr.  Paley,  "  the  question  is,  Whether, 
if  this  story  were  related  to  the  wild  boy  caught  some 
years  ago  in  the  woods  of  Hanover,  or  to  a  savage  with- 
out experience  and  without  instruction,  cut  off  in  his 
infancy  from  all  intercouse  with  his  species,  and  conse- 
quently under  no  possible  influence  of  example,  au- 
thority, education,  sympathy,  or  habit,  whether,  I  say, 
such  a  one  would  feel,  upon  the  relation,  any  degree  of 
that  sentiment  of  disapprobation  of  Toranius^s  conduct 
which  we  feel,  or  not  ? 

"  They  who  maintain  the  existence  of  a  moral  sense, 
of  innate  maxims,  of  a  natural  conscience,  that  the  love 
of  virtue  and  hatred  of  vice  are  instinctive,  or  the  per- 
ception of  right  and  wrong  intuitive,  (all  of  which  are 
only  different  ways  of  expressing  the  same  opinion,)  af- 
firm that  he  would. 

"  They  who  deny  the  existence  of  a  moral  sense,  &c. 
affirm  that  he  would  not. 
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"  And  upon  this  issue  is  joined."  * 

To  those  who  are  at  all  acquainted  with  the  history 
of  this  dispute,  it  must  appear  evident  that  the  question 
is  here  completely  misstated  ;  and  that  in  the  whole  of 
Dr.  Paley's  subsequent  argument  on  the  subject,  he 
combats  a  phantom  of  his  own  imagination.  The  opin- 
ion which  he  ascribes  to  his  antagonists  has  been  loudly 
and  repeatedly  disavowed  by  all  the  most  eminent 
moralists  who  have  disputed  Locke's  reasonings  against 
innate  practical  principles  ;  and  is  indeed  so  very  obvi- 
ously absurd,  that  it  never  could  have  been  for  a  mo- 
ment entertained  by  any  person  in  his  senses. 

Did  it  ever  enter  into  the  mind  of  the  wildest  theorist 
to  imagine  that  the  sense  of  seeing  would  enable  a  man 
brought  up  from  the  moment  of  his  birth  in  utter  dark- 
nesSy  to  form  a  conception  of  light  and  colors  ?  But 
would  it  not  be  equally  rash  to  conclude,  from  the  ex- 
travagance of  such  a  supposition,  that  the  sense  of  see- 
ing is  not  an  original  part  of  the  human  frame  ? 

The  above  quotation  from  Paley  forces  me  to  remark 
further,  that,  in  combating  the  supposition  of  a  moral 
sensct  he  has  confounded  together,  as  only  different  ways 
of  expressing  the  same  opinion,  a  variety  of  systems, 
which  are  regarded  by  all  our  best  philosophers,  not 
only  as  essentially  distinct,  but  as  in  some  measure  op- 
posed to  each  other.  The  system  of  Hutcheson,  for 
example,  is  identified  with  that  of  Cud  worth,  to  which 
(as  will  afterwards  appear)  it  stands  in  direct  opposi- 
tion. But  although,  in  this  instance,  the  author's  logi- 
cal discrimination  does  not  appear  to  much  advantage, 
the  sweeping  censure  thus  bestowed  on  so  many  of  our 
most  celebrated  ethical  theories  has  the  merit  of  throw- 
ing a  very  strong  light  on  that  particular  view  of  the 
subject  which  it  is  the  aim  of  his  reasoning  to  establish 
in  contradiction  to  them  all. 

*  Pfiociple*  of  Moral  and  Political  Philosophy,  B.  i.  Cb.  r. 
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CHAPTER  THIRD. 


CONTINUATION  OP  THE    SUBJECT. — EXAMINATION  OF   SOME    OBJECTIONS 

TO  THE  POREOOINO  CONCLUSIONS. 

In  the  preceding  obseirations  I  have  endeavoured  to 
prove  that  the  moral  faculty  is  an  original  principle 
of  our  constitution,  which  is  not  resolvable  into  any  oth- 
er principle  or  principles  more  general  than  itself;  in 
particular,  that  it  is  not  resolvable  into  self-love  or  a 
prudential  regard  to  our  own  interest  In  order,  how- 
ever, completely  to  establish  the  existence  of  the  moral 
faculty  as  an  essential  and  universal  part  of  human  na- 
ture, it  is  necessary  to  examine  with  attention  the  ob- 
jections which  have  been  stated  to  this  conclusion  by 
some  writers,  who  were  either  anxious  to  display  their 
ingenuity  by  accounting  in  a  different  manner  for  the 
origin  of  our  moral  ideas,  or  who  wish  to  favor  the 
cause  of  scepticism  by  explaining  away  the  reality  and 
immutabilitv  of  moral  distinctions. 

Among  these  objections,  that  which  merits  the  most 
careful  consideration,  from  the  characters  of  those  by 
whom  it  is  maintained,  is  founded  on  the  possibility  of 
explaining  the  fact  without  increasing  the  number  of 
original  principles  in  our  constitution.  The  rules  of 
morality,  it  has  been  supposed,  were,  in  the  first  instance, 
brought  to  light  by  the  sagacity  of  philosophers  and 
politicians ;  and  it  is  only  in  consequence  of  the  influ- 
ence of  education  that  they  appear  to  form  an  original 
part  of  the  human  frame.  The  diversity  of  opinions 
among  different  nations  with  respect  to  the  morality  of 
particular  actions  has  been  considered  as  a  strong  con- 
firmation of  this  doctrine. 

But  the  power  of  education,  although  great,  is  con- 
fined within  certain  limits.  It  is  indeed  much  more 
extensive  than  philosophers  once  believed,  as  sufficient- 
ly appears  from  those  modern  discoveries,  with  respect 
to  the  distant  parts  of  the  globe,  which  have  so  won- 
derfully enlarged  our  knowledge  of  human  nature,  and 
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which  show  clearly  that  many  sentiments  and  opinions, 
which  had  been  formerly  regarded  as  inseparable  from 
the  nature  of  man,  are  the  results  of  accidental  situa- 
tion.  If  our*  forefathers,  however,  went  into  one  ex- 
treme on  this  point,  we  seem  to  be  at  present  in  no 
small  danger  of  going  into  the  opposite  one,  by  consid- 
ering man  as  entirely  a  factitious  being,  that  may  be 
moulded  into  any  form  by  education  and  fashion. 

I  have  said  that  the  power  of  education  is  confined 
within  certain  limits.  The  reason  is  obvious,  for  it  is 
by  cooperating  with  the  natural  principles  of  the  mind 
that  education  produces  its  effects.  Nay,  this  very 
susceptibility  of  education,  which  is  acknowledged  to 
belong  universally  to  the  race,  presupposes  the  exis- 
tence of  certain  principles  which  are  common  to  all 
mankind. 

The  influence  of  education  in  diversifying  the  appear- 
ances which  the  moral  constitution  of  man  exhibits  in 
different  instances  depends  chiefly  on  that  law  of  our 
constitution  which  was  formerly  called  the  association 
of  ideas ;  and  this  law  supposes,  in  every  case,  that 
there  are  opinions  and  feelings  essential  to  the  human 
frame,  by  a  combination  with  which  external  circum- 
stances lay  hold  of  the  mind,  and  adapt  it  to  its  acci- 
dental situation.  What  we  daily  see  happen  in  the 
trifling  article  of  dress  may  help  us  to  conceive  how 
the  association  of  ideas  operates  in  matters  of  more  se- 
rious consequence.  Fashion,  it  is  well  known,  can 
reconcile  us,  in  the  cource  of  a  few  weeks,  to  the  most 
absurd  and  fantastical  ornament ;  but  does  it  follow  from 
this  that  fashion  could  create  our  ideas  of  beauty  and 
elegance  ?  During  the  time  we  have  seen  this  orna- 
ment worn,  it  has  been  confined,  in  a  great  measure,  to 
those  whom  we  consider  as  models  of  taste,  and  has 
been  gradually  associated  with  the  impression^  produc- 
ed by  the  real  elegance  of  their  appearence  and  man- 
ner. When  it  pleases  by  itself,  the  effect  is  not  to  be 
ascribed  to  the  thing  considered  abstractedly,  nor  to 
any  change  which  our  general  notions  of  beauty  have 
undergone,  but  to  the  impressions  with  which  it  has 
been  generally  connected,  and  which  it  naturally  recalls 
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to  the  mind.  The  case  is  nearly  the  same  with  our 
moral  sentiments.  A  man  of  splendid  virtues  attracts 
some  esteem  also  to  his  imperfections,  and,  if  placed  in 
a  conspicuous  situation,  may  corrupt  the  moral  senti- 
ments of  the  multitude  in  the  same  manner  in  which  he 
may  introduce  an  absurd  or  fantastical  ornament  by  his 
whimsical  taste  in  the  articles  of  dress.  The  command- 
ing influence  of  Cato's  virtues  seems,  to  have  produced 
somewhat  of  this  effect  on  the  minds  of  some  of  his 
admirers.  He  was  accused,  we  are  told,  of  intemper- 
ance in  wine  ;  nor  do  his  apologists  pretend  altogether 
to  deny  the  charge.  "  But,"  says  one  of  them,  "  it 
would  be  much  easier  to  prove  that  interoperance  is  a  de- 
cent and  respectable  quality,  than  that  Cato  could  be  guil- 
ty of  any  vice.*'  "  Catoni  ebrietas  objecta  est ;  et  facilius 
efficiet,  quisquis  objecerit,  hoc  crimen  honestum,  quam 
turpem  Catonem." 

In  general  it  may  be  remarked,  that,  as  education 
may  vary  in  particular  cases  the  opinions  of  individuals 
with  respect  to  the  objects  of  taste,  without  being  able 
to  create  our  notions  of  beauty  or  deformity,  of  gran- 
deur or  meanness,  so  education  may  vary  our  sentiments 
with  respect  to  particular  actions,  but  could  not  create 
our  notions  of  right  and  wrong,  of  merit  and  demerit  * 

With  respect  to  the  historical  facts  which  have  been 
quoted  as  proofs  that  the  moral  judgments  of  mankind 
are  entirely  factitious,  we  may  venture  to  assert  in  gen- 
eral, that  none  of  them  justify  so  very  extravagant  a 
conclusion  ;  that  a  great  part  of  them  are  the  effects  of 
misrepresentation  ;  and  that  others  lead  to  a  conclusion 
directly  the  reverse  of  what  has  been  drawn  from  them. 
It  would  hardly  be  necessary,  in  the  present  times,  to 
examine  them  seriously,  were  it  not  for  the  authority 
which,  in  the  opinion  of  many,  they  still  continue  to  de- 
rive from  the  sanction  of  Mr.  Locke. 


*  It  is  observed  by  Condorcet  in  his  Eloge  of  Euler,  **  That,  \f  we  except  the 
eommon  maxims  ofmoraUty,  there  is  no  one  truth  which  can  boast  of  haying  been 
so  generally  adopted,  or  through  such  a  succession  of  ages,  as  certain  ridiculous  and 
pernicious  errors."  The  assertion,  although  not  without  some  foundation  in  fact,  is 
manifestly  expressed  by  this  author  in  terms  too  strong  and  unqualified.  I  auote  it 
here  chiefly  on  account  of  the  remarkable  concession  which  it  involves  in  (avor  of 
the  fundamental  principles  of  morality  ; — a  subject  on  which  it  has  been  generally 
atteged  by  sceptical  writers,  that  our  opinions  are  more  liable,  than  on  roost  others, 
fo  be  warped  by  the  iofluencc  of  oducaUon  and  fasUvon. 
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"  Have  there  not  been  'whole  nations/*  says  this  emi- 
nent philosopher,  "  and  those  of  the  most  civilized  peo- 
ple, among  whom  the  exposing  their  children,  and  leav- 
ing them  in  the  fields  to  perish  by  want  or  wild  beasts, 
has  been  the  practice,  as  Uttle  condemned  or  scrupled 
as  the  begetting  them  1  Do  they  not  still  in  some  coun- 
tries put  them  into  the  same  graves  with  their  mothers 
if  they  die  in  child-birth,  or  despatch  them  if  a  pretend- 
ed astrologer  declares  them  to  have  unhappy  stars? 
And  are  there  not  places  where,  at  a  certain  age,  they 
kill  or  expose  their  parents  without  any  remorse  at  all  1 
Where,  then,  are  our  innate  ideas  of  justice,  piety,  grati- 
tude ;  or  where  is  that  universal  consent  that  assures 
us  there  are  such  inbred  rules  1 " 

To  this  question  of  Locke's,  so  satisfactory  an  answer  ' 
has  been  given  by  various  writers,  that  it  would  be 
superfluous  to  enlarge  on  the  subject  here.  It  is  suffi- 
cient to  refer,  on  the  origin  of  infanticide^  to  Mr.  Smith's 
Theory  of  Moral  Sentiments ;  •  and,  on  the  alleged 
impiety  among  some  rude  tribes  of  children  towards  their 
parents^  to  Charron  Sur  la  Sagesse^  f  and  to  an  excel- 
lent note  of  Dr.  Beattie's  in  his  Essay  on  Fable  and 
Romance.  The  reasonings  of  the  two  last  writers  are 
strongly  confirmed  by  Mr.  Ellis  in  his  voyage  for  the 
Discovery  of  a  North- West  Passage,  and  by  Mr.  Curtis, 
(afterwards  Sir  Roger  Curtis)  in  a  paper  containing 
some  particulars  irith  respect  to  the  country  of  Labradoi^e, 
published  in  the  Philosophical  Transactions  for  the  year 
1773. 

In  order  to  form  a  competent  judgment  on  facts  of 
this  nature,  it  is  necessary  to  attend  to  a  variety  of  con- 
siderations which  have  been  too  frequently  overlooked 
by  philosophers;  and,  in  particular,  to  make  proper 
allowances  for  the  three  following : — 1.  For  the  different 
situations  in  which  mankind  are  placed,  partly  by  the 
diversity  in  their  physical  circumstances,  and  partly  by 
the  unequal   degrees  of  civilization  which  they  have 


•  Vol.  II.  p.  46. 

t  Liv.  ii.  Chap.  viii.    Charron^s  argument  is  evidently  pointed  at  certain  passages 
in  MonUigiie's  Essays,  in  which  that  ingenious  writer  has  fallen  into  a  train  of 
thought  very  similar  to  dut  which  is  the  groundwork  of  Locke's  reaaoi^iik^  %^g)^SAV 
iimo^e  practical  principles. 
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attained.  2.  For  the  diversity  of  their  speculative  opin- 
ions,  arising  from  their  unequal  measures  of  knowledge 
or  of  capacity ;  and,  3.  For  the  different  moral  import 
of  the  same  action  under  different  systems  of  external 
behaviour. 

I.  (1.)  In  a  part  of  the  globe,  where  the  soil  and  cli- 
mate are  so  favorable  as  to  yield  all  the  necessaries,  and 
many  of  the  luxuries  of  life,  with  little  or  no  labor  on 
the  part  of  man,  it  may  reasonably  be  expected  that  the 
ideas  of  men  will  be  more  loose  concerning  the  rights 
of  property  than  where  nature  has  been  less  liberal  in 
her  gifts.  As  the  right  of  property  is  founded,  in  the 
first  instance^  on  the  natural  sentiment,  that  the  laborer 
is  entitled  to  the  fruits  of  his  own  lahor,  it  is  not  surpris- 
ing, that,  where  litde  or  no  labor  is  required  for  the 
gratification  of  our  desires,  theft  should  be  regarded  as 
a  very  venial  offence.  There  is  here  no  contradiction 
in  the  moral  judgments  of  mankind.  Men  feel  therey 
with  respect  to  those  articles  which  we  appropriate  with 
the  most  anxious  care,  as  we,  in  this  part  of  the  world, 
feel  with  respect  to  air^  light  and  water.  If  a  country 
could  be  found  in  which  no  injustice  was  apprehended 
in  depriving  an  individual  of  an  enjoyment  which  he 
bad  provided  for  himself  by  a  long  course  of  persevering 
industry,  the  fact  would  be  something  to  the  purpose. 
But  thisy  we  may  venture  to  say,  has  not  yet  been  found 
to  be  the  case  in  any  quarter  of  the  globe.  That  the 
circumstance  I  mention  is  the  true  explanation  of  the 
prevalence  of  theft  in  the  South  Sea  Islands,  and  of  the 
venial  light  in  which  it  is  there  regarded,  appears  plain- 
ly from  the  accounts  of  pur  most  intelligent  navigators. 

"There  was  another  circumstance,"  says  Captain 
Cook,  speaking  of  the  inhabitants  of  the  Sandwich 
Islands,  "  in  which  the  people  perfectly  resemble  the 
other  islanders  we  had  visited.  At  first  on  their  enter- 
ing the  ship  they  endeavoured  to  steal  every  thing  they 
came  near,  or  rather  to  take  it  openly^  as  what  we  either 
should  not  resent,  or  not  hinder.^^     (January  1778.) 

In  another  place,  talking  of  the  same  people : — "  These 
jslanders/^  says  he,  "  merited  our  best  commendations 
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in  their  commercial  intercourse,  never  once  attempting 
to  cheat  us  either  ashore,  or  along  side  the  ships.  Some 
of  them,  indeed,  as  already  mentioned,  at  first  betrayed 
a  thievish  disposition ;  or  rather  they  thought  that  they 
had  a  right  to  every  thing  they  could  lay  their  hands 
on  ;  but  they  soon  laid  aside  a  conduct,  which  we  con- 
vinced them,  they  could  not  persevere  in  with  impunity." 

In  another  part  of  the  voyage,  (April  1 778)  in  which 
he  gives  an  account  of  the  American  Indians  near  King 
George's  Sound,  he  contrasts  their  notions  on  the  sub- 
ject of  theft  with  those  of  the  South  Sea  Islanders. 
"  The  inhabitants  of  the  South  Sea  Islands,  rather  than 
be  idle,  would  steal  any  thing  they  could  lay  their 
hands  on,  without  ever  considering  whether  it  would  be 
of  use  to  them  or  no.  The  novelty  of  the  object  was 
with  them  a  sufficient  motive  for  endeavouring,  by  any 
indirect  means,  to  get  possession  of  it ;  which  marked, 
that  in  such  cases  they  were  rather  actuated  by  a  child- 
ish curiosity  than  by  a  dishonest  disposition,  regardless 
of  the  modes  of  supplying  real  watits.  The  inhabitants 
of  Nootka,  who  invaded  our  property,  have  not  such  an 
apology.  They  were  thieves  in  the  strictest  sense  of 
the  word ;  for  they  pilfered  nothing  from  us  but  what 
they  knew  could  be  converted  to  the  purposes  of  private 
utility,  and  had  a  real  value,  according  to  their  estimation 
of  things.*'  lie  adds,  that  "  he  had  abundant  proof  that 
stealing  is  much  practised  among  themselves  ;  " — ^but  it 
is  evident,  from  the  manner  in  which  he  expresses  him- 
self, that  theft  was  not  here  considered  in  the  same  venial 
or  indifferent  light  as  in  those  parts  of  the  globe  where 
the  bounty  of  nature  deprives  exclusive  property  of  al- 
most all  its  value.* 

In  general  it  will  be  found,  that  the  ideas  of  rude  na- 
tions on  the  subject  of  property  ^ive  precise  and  decided, 
in  proportion  to  the  degree  of  labor  to  which  they  have 
been  habituated  in  procuring  the  means  of  subsistence. 
Of  one  barbarous  people,  (the  Greenlanders)  we  are  ex- 
pressly told  by  a  very  authentic  writer,  (Crantz)  that  their 
regard  to  property  acquired  by  labor  is  not  only  strict, 

*  See  alto  Andeison's  Remarks,  Febraary  1777,  and  DccembeT  IITI. 
VOL.  V.  16 
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but  approaches  to  superstition.  "  Not  one  of  them,** 
says  he,  "  will  appropriate  to  himself  a  sea-dog  in  which 
he  finds  one  or  more  harpoons  with  untom  thongs ;  nor 
even  carry  away  drift  wood,  or  other  things  thrown  up 
by  the  sea,  if  they  are  covered  with  a  atone,  because  they 
consider  this  as  an  indication  that  they  have  abready  been 
appropriated  to  some  other  person."  • 

I.  (2.)  Another  very  remarkable  instance  of  an  ap- 
parent diversity  in  ,the  moral  judgments  of  mankind  oc- 
curs in  the  contradictory  opinions  entertained  by  differ- 
ent ages  and  nations  on  the  moral  lawfulness  of  exacting 
interest  for  the  use  of  money.  Aristotle,  in  the  first 
book  of  his  Politics,  (6th  chap.)  speaking  of  the  various 
ways  of  getting  money,  considers  agriculture  and  the 
rearing  of  cattle  as  honorable  and  natural,  because  the 
earth  itself,  and  all  animals,  are  by  nature  fruitful ;  **  but 
to  make  money  from  money,  which  is  barren  and  un- 
fruitful," he  pronounces  "  to  be  the  worst  of  all  modes 
of  accumulation,  and  the  utmost  corruption  of  artificial 
degeneracy.  By  commerce,"  he  observes,  "  money  is 
perverted  from  the  purpose  of  exchange  to  that  of  gain. 
Still,  however,  this  gain  is  obtained  by  the  mutual  trans- 
fer of  different  objects ;  but  usury,  by  transferring  merely 
the  same  object  from  one  hand  ix>  another,  generates 
money  from  money ;  and  the  interest  thus  generated  is 
therefore  called  *  offspring,'  as  being  precisely  of  the 
same  nature,  and  of  the  same  specific  substance  with 
that  from  which  it  proceeds."! — Similar  sentiments 


^  The  following  passage  of  Voltaire  is  perhaps  liable  to  the  charge  of  over  refine- 
ment ;  but  it  sufficiently  shows  that  he  saw  clearly  the  general  principle  on  which 
the  lax  opinions  of  some  nations  on  the  subject  of  theft  are  to  be  explained. 

<*  On  a  beau  nous  dire,  qu'  a  Lac^^^mone,  le  larcin  ^toit  ordonn^  ;  ce  n*est  li 
qo*un  abus  des  mots.  La  roeme  chose  que  nous  appcllons  larcin,  n'^toit  point 
tommand^e  a  Lac^d^mone ;  mala  dans  one  Tille,  oii  tout  ^toit  en  commun,  la  per* 
mission  qu'on  donnoit  de  prendre  habilement  ce  que  des  particuliers  s'approprioieot 
centre  la  loi,  ^toit  une  mani^re  de  punir  I'esprit  de  propria t^  d^fendu  chez  cea 
peuples.  Le  tien  et  le  mien  ^toit  un  crime,  dont  ce  que  nous  appellons  larcin  i{(M 
la  punition." — (  VoUaire'i  Account  of  J>rewton*»  £H$coverie$,)  Some  of  his  other 
remarks  on  Locke  are  very  curious. ' 

t  Gillies's  Translation.  The  argument  of  Aristotle  is  so  extremely  absurd  and 
puerile,  that  it  could  never  have  led  this  most  acute  and  profound  philosopher  to  the 
conclusion  it  is  employed  to  support,  but  mav  be  Jusfly  numbered  among  the  instan- 
ces in  which  speculative  men  have  exerted  their  ingenuity  to  defend,  by  sophistical 
reuomngB,  the  established  prejudices  of  the  times  &  which  they  lived,  and  in  which 
ibe  Bupposed  evidence  of  the  inference  has  served,  in  their  estimation^  to  compensattt 
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respect  to  wury  (under  which  title  was  compre- 
hended  every  premium^  great  or  small,  which  was  receiv- 
ed by  way  of  interest)  occur  in  the  Roman  writers. 
*^  Concemmg  the  arts/'  says  Cicero,  in  his  first  book  de 
OfficUSf  **  and  the  means  of  acquiring  wealth,  which  are 
to  be  accounted  Uberal,  and  which  mean,  the  following 
9Te  the  sentiments  usually  entertained.  In  the  first  place, 
those  means  of  gain  are  in  the  least  credit  which  incur 
the  hatred  of  mankind,  as  those  of  tax-gatherers  and 
usurers."  The  same  author  (in  the  second  book  of  the 
same  work)  mentions  an  anecdote  of  old  Cato,  who, 
being  asked  **  What  he  thought  of  lending  money  upon 
interest  ?  "  Answered,  "  What  do  you  think  of  the  crime 
of  murder  1 " 

In  the  code  of  the  Jewish  legislator,  the  regulations 
concerning  loans  imply  manifestly,  that  to  exact  a  pre- 
mium  for  the  thing  lent  was  an  act  of  unkindness  un- 
suitable to  the  fraternal  relation  in  which  the  Israelites 
stood  to  one  another.  ^^  Thou  shalt  not  lend,"  it  is  said, 
•*  upon  usury  to  thy  brother :  usury  of  money,  usury  of 
victuals,  usury  of  any  thing  that  is  lent." — "  Unto  the 
stranger  thou  mayest  lend  upon  usury ;  but  unto  thy 
brother  thou  shalt  not  lend  upon  usury,  that  the  Lord 
thy  God  may  bless  thee  in  all  that  thou  settest  thy  hand 
to,  in  the  land  whither  thou  goest  to  possess  it." 

In  consequence  of  this  prohibition  in  the  Mosaic  law, 
the  primitive  Christians,  conceiving  that  they  ought  to 
look  on  all  men,  both  Jews  and  Gentiles,  as  brethreny 
inferred,  (pardy  perhaps  from  the  prohibidon  given  by 
Moses,  and   partly  from  the  general  prejudices   then 

f)revalent  against  usury)  that  it  was  against  the  Christian 
aw  to  take  interest  from  any  man.  And,  accordingly, 
there  is  no  crime  against  which  the  fathers  in  their  homi- 

for  die  weakness  of  the  premises.  It  is,  however,  worthy  of  remark,  that  the  argu- 
Bieot,  focb  as  it  is,  was  manifestly  suggested  by  the  etymology  of  the  word  riust 
(interest)  from  the  verb  rUrm,  pario  ;  an  etymology  which  seems  to  imply,  that 
the  prindpid  generates  the  interest.  The  same  idea,  too,  occurs  in  the  scene  between 
'    tod  Shylock,  In  the  Merchant  of  Venice : 

**  If  iboa  wilt  lend  Uiis  mooey^  lend  it  not 
Afl  to  thy  friend,  (fur  when  did  friendship  tako 
jfl  krttd  of  barren  wutal  fmm  his  firiatd  J) 
But  kHid  It  rather  to  thino  enemy. 
Who,  if  ho  break,  thou  may'St  with  bellsr  ftco 
£uci  Um  penalty." 
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lies  declaim  with  more  vehemence.  The  same  abhor- 
rence of  usury  of  every  kind  appears  in  the  canon  law, 
insomuch  that  the  penalty  by  that  law  is  excommunica- 
tion ;  nor  is  the  usurer  allowed  burial  until  he  has  made 
restitution  of  what  he  got  by  usury,  or  security  is  given 
that  restitution  shall  be  made  after  his  death.  About  the 
middle  of  the  seventeenth  century,  we  find  the  divines 
of  the  church  of  England  very  often  preaching  against 
all  interest  for  the  use  of  money,  even  that  which  the 
law  allowed,  as  a  gross  immorality.  And  not  much  ear- 
lier it  was  the  general  opinion  both  of  divines  and  law- 
yers, that,  although  law  permitted  a  certain  rate  of  in- 
terest to  prevent  greater  evils,  and  in  compliance  with 
the  general  corruption  of  men,  (as  the  law  of  Moses 
permitted  polygamy,  and  authorized  divorce  for  slight 
causes  among  the  Jews)  yet  that  the  rules  of  morality 
did  not  sanction  the  taking  any  interest  for  money,  at  least 
that  it  was  a  very  doubtful  point  whether  they  did.  The 
same  opinion  was  maintained  in  the  English  House  of 
Commons  by  some  of  the  members  who  were  lawyers, 
in  the  debate  upon  a  bill  brought  in  not  much  more  than 
a  hundred  years  ago. 

I  need  not  remark  how  completely  the  sentiments  of 
mankind  are  now  changed  upon  the  subject ;  insomuch 
that  a  moralist  or  divine  would  expose  himself  to  ridi- 
cule if  he  should  seriously  think  it  worth  his  while  to  use 
arguments  to  prove  the  lawfulness  of  a  practice  which 
was  formerly  held  in  universal  abhorrence.  The  consis- 
tency of  this  practice  (in  cases  where  the  debtor  is  able 
to  pay  the  interest)  with  the  strictest  morahty,  appears 
to  us  so  manifest  and  indisputable,  that  it  would  be 
thought  equally  absurd  to  argue  for  it  as  against  it* 

*  A  learned  gentleman,  indeed,  of  the  Middle  Temple,  Mr.  Plowden,  (a  lawyer,  I 
believe,  of  the  Roman  Catholic  persuasion)  who  puhlished,  about  thirty  years  aco,  a 
Treatise  upon  the  Law  of  Usury  and  ^nnuitietf  has  employed  no  less  thannfty- 
nlne  paees  of  his  work  in  considering  the  law  of  usuiy  in  a  sptrittial  view,  io  order 
to  establish  the  following  conclusion.  "  That  it  is  not  sinful,  but  lawful  for  a  British 
subject  to  receive  legal  interest  for  the  money  he  may  lend,  whether  he  receive  it  in 
annual  dividends  from  the  public,  or  in  interest  from  private  individuals  who  may  have 
borrowed  it  upon  mortgage,  bond,  or  otherwise."  Mr.  Necker,  too,  in  the  notes  an- 
nexed to  his  Eloge  on  Colbert,  thought  it  necessary  for  him  to  offer  an  apology  to 
the  Church  of  Rome  for  the  freedom  with  which  ne  ventured  to  write  upon  this 
critical  subject.  **  Ce  que  je  dis  de  int^rSt  est  sous  un  point  de  vuo  politique,  et 
D'a  point  de  rapport  avcc  lea  respectables  mazimes  de  la  religion  sur  ce  point." 
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The  diversity  of  judgments,  however,  on  this  particu- 
lar question,  instead  of  proving  a  diversity  in  the  moral 
judgments  of  mankind,  affords  an  illustration  of  the  uni- 
formity of  their  opinions  concerning  the  fundamental 
rules  of  moral  duty. 

In  a  state  where  there  is  little  or  no  commerce,  the 
great  motive  for  borrowing  being  necessity,  the  value  of 
a  loan  cannot  be  ascertained  by  calculation  as  it  may  be 
where  money  is  borrowed  for  the  purposes  of  trade. 
In  such  circumstances,  therefore,  every  money  lender 
who  accepts  of  interest  will  be  regarded  in  the  same 
odious  light  in  which  pawn  brokers  are  considered  among 
us  ;  and  "  the  man  who  putteth  out  his  coin  to  usury  " 
wiU  naturally  be  classed  (as  he  is  in  the  words  of  Scrip- 
ture) ^'  with  him  who  taketh  a  reward  against  the  guilt- 
less." 

These  considerations,  while  they  account  for  the  ori- 
gin of  the  opinions  concerning  the  practice  of  taking 
interest  for  money  among  those  nations  of  antiquity 
whose  commercial  transactions  were  few  and  insignifi- 
cant, will  be  sufficient,  at  the  same  time,  to  establish  its 
reasonableness  and  equity  in  countries  where  money  is 
most  commonly  borrowed  for  the  purposes  of  commer- 
cial profit,  and  where,  of  consequence,  the  use  of  it  has 
a  fixed  and  determined  value  depending  (like  that  of 
any  commodity  in  general  request)  on  the  circum- 
stances of  the  market  at  the  time.  In  such  countries 
both  parties  are  benefited  by  the  transaction,  and  even 
the  state  is  a  gainer  in  the  end.  The  lenders  of  money 
are  frequently  widows  and  orphans  who  subsist  on  the 
interest  of  their  slender  funds,  while  the  borrowers  as 
frequently  belong  to  the  most  opulent  class  of  the  com- 
munity, who  wish  to  enlarge  their  capital  and  extend 
their  trade  ;  and  who,  by  doing  so,  are  enabled  to  give 
further  encouragement  to  industry,  and  to  supply  labor 
and  bread  to  the  indigent. 

The  prejudices,  therefore,  against  usury  among  the 
ancient  philosophers  were  the  natural  result  of  the  state 
of  society  which  fell  under  their  observation.  The  pro- 
hibition of  usury  among  the  Jews  in  their  own  mutual 
transactions,  while  they  were  permitted  to  take  a  premi- 


I  j^  PHILOfK)PHT  OF  THE  ACTIYE  (Bow  IL 

um  for  the  money  which  they  lent  to  strangers^  was  in 
perfect  consistency  with  the  other  principles  of  their 
political  code ;  commerce  being  interdicted  as  tending 
to  an  intercourse  with  idolaters,  and  mortgages  prevent- 
ed by  the  indefeasible  right  which  every  man  had  to  his 
lands. 

L  (3.)  I  shall  only  mention  one  instance  more  to  il- 
lustrate the  effects  of  different  states  of  society  in  modi- 
^ing  the  moral  judgments  of  mankind.  It  relates  to 
Uie  crime  of  assassination,  which  we  now  justly  consider 
as  the  most  dreadful  of  any ;  but  which  must  necessari- 
ly have  been  viewed  in  a  very  different  light  when  laws 
and  magistrates  were  unknown,  and  when  Uie  only  check 
on  injustice  was  the  principle  of  resentment.  As  it  is  the 
nature  of  this  principle  not  only  to  seek  the  punishment 
of  the  delinquent,  but  to  prompt  the  injured  person  to 
inflict  the  punishment  with  his  own  hand,  so  in  every 
country  the  criminal  jurisdiction  of  the  magistrate  has 
been  the  last  branch  of  his  authority  that  was  establish- 
ed. Where  the  police,  therefore,  is  weak,  murders 
must  not  only  be  more  frequent,  but  are  really  less 
criminal,  than  in  a  society  like  ours,  where  the  private 
rights  of  individuals  are  completely  protected  by  law, 
and  where  there  hardly  occurs  an  instance,  excepting 
in  a  case  of  self-defence,  in  which  one  man  can  be  jus- 
tified for  shedding  the  blood  of' another.  And,  even 
when  in  a  rude  age  a  murder  is  committed  fi^om  unjusti- 
fiable motives  of  self-interest  or  jealousy,  yet  the  fi'e- 
guency  of  the  occurrence  prevents  the  minds  of  men 
from  revolting  so  strongly  at  the  sight  of  blood  as  we  do 
at  present.  It  is  on  this  very  principle  that  Mr.  Mitford 
accounts  for  the  manners  and  ideas  that  prevailed  in  the 
heroic  ages  of  Greece. 

But  it  is  unnecessary,  on  this  head,  to  appeal  to  the 
history  of  early  times,  or  of  distant  nations.  In  our  own 
country  of  Scotland,  about  two  centuries  ago,  what 
shocking  murders  were  perpetrated,  and  seemingly  with- 
out remorse,  by  men  who  were  by  no  means  wholly 
destitute  of  a  sense  of  religion  and  morality !  Dr.  Rob- 
ertson remarks,  that,  ^^  Buchanan  relates  the  murder  of 
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Cardinal  Beatoun  and  of  Rizzio  without  expressing  those 
feelings  which  are  natural  to  a  man,  or  that  indignation 
which  became  an  historian.  Knox,  whose  mind  was 
fiercer  and  more  unpolished,  talks  of  the  death  of  Bea* 
toon  and  of  the  Duke  of  Guise,  not  only  without  cen- 
surcy  but  with  the  utmost  exultation.  On  the  other 
hand,  the  Bishop  of  Ross  mentions  the  assassination  of 
the  Earl  of  Murray  with  some  degree  of  applause. 
Blackwood  dwells  on  it  with  the  most  indecent  triumph ; 
and  ascribes  it  directly  to  the  hand  of  God.  Lord 
Ruthven,  the  principal  actor  in  the  conspiracy  against 
Rizzio,  wrote  an  account  of  it  some  time  before  his  own 
death ;  and  in  all  his  long  narrative  there  is  not  one 
expression  of  regret,  or  one  symptom  of  compunction, 
for  a  crime  no  less  dishonorable  than  barbarous.  Mor- 
ton,  equally  guilty  of  the  same  crime,  entertained  the 
same  sentiments  concerning  it ;  and  in  his  last  moments^ 
neither  he  himself,  nor  the  ministers  who  attended  him» 
seem  to  consider  it  as  an  action  which  called  for  repent-^ 
ance.  Even  then  he  talks  of  David! s  Slaughter  as 
coolly  as  if  it  had  been  an  innocent  or  commendable 
deed.*'* 

The  reflections  of  Dr.  Robertson  on  thfese  assassina- 
tions, which  were  formerly  so  common  in  this  country, 
are  candid  and  judicious.  ^^  In  consequence  of  the 
limited  power  of  our^princes  the  administration  of  jus- 
tice was  extremely  feeble  and  dilatory.  An  attempt  to 
punish  the  crimes  of  a  chieftain,  or  even  of  his  vassals, 
often  excited  rebellions  and  civil  wars.  To  nobles 
haughty  and  independent,  among  whom  the  causes  of 
discord  were  many  and  unavoidable,  who  were  quick  in 
discerning  an  injury  and  impatient  to  revenge  it ;  who 
esteemed  it  infamous  to  submit  to  an  enemy,  and  cow* 

*  The  following  lines,  in  which  Sir  David  Lindsay  reprobates  the  murder  of  his 
contempormry  and  enemy.  Cardinal  Beatoun,  deserve  to  be  added  to  the  instances 
qpoted  by  Dr.  Robertson,  as  an  illustration  of  the  moral  sentiments  of  our  ancestors. 
Tbcy  are  eipremed  with  a  naivete  which  places  in  a  strong  light  both  the  moral  and 
"*"  '       principles  of  that  age. 

**  As  for  thif  Cardinal,  I  grant, 
He  wai  a  man  wv  well  mif  ht  want ; 

Ood  tnil/orgive  it  Moa  i 
But  of  a  •ooth,  the  truth  to  my, 
Altho*  the  loun  be  well  away, 
The  bet  «rmi  foolly  dooa" 
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ardly  to  foi^ive  him ;  who  considered  the  right  of  pun- 
ishing those  who  had  injured  them  as  a  privilege  of  their 
order,  and  a  mark  of  independency ;  such  slow  pro- 
ceedings were  extremely  unsatisfactory.  The  blood  of 
their  adversary  was,  in  their  opinion,  the  only  thing 
that  could  wash  away  an  affront.  Where  that  was  not 
shed,  their  revenge  was  disappointed ;  their  courage 
became  suspected,  and  a  stain  was  left  on  their  honor. 
That  vengeance  which  the  impotent  ha^d  of  the  magis- 
trate could  not  inflict  their  own  could  easily  execute. 
Under  a  government  so  feeble,  men  assumed,  as  in  a 
state  of  nature,  the  right  of  judging  and  redressing  their 
own  wrongs.  And  thus  assassinatianf  a  crime  of  all 
others  the  most  destructive  to  society,  came  not  only  to 
be  allowed,  but  to  be  deemed  honorable.**  In  another 
passage  he  observes,  '^That  mankind  became  thus  hab- 
ituated to  blood,  not  only  in  times  of  war,  but  of  peace ; 
and  from  this,  as  well  as  other  causes,  contracted  an 
amazing  ferocity  of  temper  and  of  manners.** 

II.  The  second  cause  I  mentioned  of  the  apparent 
diversity  among  mankind  in  their  moral  judgments  is  the 
diversity  in  their  speculative  opinions. 

The  manner  in  which  this  cause  operates  will  appear 
obvious  if  it  be  considered,  that  nature,  by  the  sugges- 
tions of  our  moral  principles,  only  recommends  to  us 
particular  ends^  but  leaves  it  to  our  reason  to  ascertain 
the  most  effectual  means  by  which  these  ends  are  to  be 
attained.  Thus  nature  points  out  to  us  our  own  happi- 
ness, and  also  the  happiness  of  our  fellow  creatures,  as 
objects  towards  the  attainment  of  which  our  best  exer- 
tions ought  to  be  directed  ;  but  she  has  left  us  to  exer- 
cise our  reason,  both  in  ascertaining  what  the  constitu- 
ents of  happiness  are,  and  how  they  may  be  most  com- 
pletely secured.  Hence,  according  to  the  different 
points  of  view  in  which  these  subjects  of  consideration 
may  appear  to  different  understandings,  there  must  of 
necessity  be  a  diversity  of  judgments  with  respect  to 
the  morality  of  the  same  actions.  One  man,  for  exam- 
ple, believes,  that  the  happiness  of  society  is  most  ef- 
fectuaUy  consulted  by  an  imphcit  obedience  in  all  cases 
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to  the  will  of  the  civil  magistrate.  Another,  that  the 
mischief  to  be  apprehended  from  resistance  and  insur- 
rection in  cases  of  urgent  necessity  are  trifling  when 
compared  with  those  which  may  result  to  ourselves  and 
our  posterity  from  an  established  despotism.  The  former 
will  of  course  be  an  advocate  for  the  duty  of  passive 
obedience  ;  the  latter  for  the  rightf  and  in  certain  sup- 
posable  cases  for  the  obligation  of  resistance.  Both  of 
these  men,  however,  agree  in  the  general  principle,  that 
it  is  our  duty  to  promote  to  the  utmost  of  our  power 
the  happiness  of  society;  and  they  differ  from  each 
other  only  on  a  speculative  question  of  expediency. 

In  like  manner  there  is  a  wide  diversity  between  the 
moral  systems  of  ancient  and  modem  times  on  the  sub- 
ject of  suicide.  Both,  however,  agree  in  this,  that  it  is 
the  duty  of  man  to  obey  the  will  of  his  Creator,  and  to 
consult  every  intimation  of  it  that  his  reason  can  discov- 
er, as  the  supreme  law  of  his  conduct  They  differed 
only  in  their  speculative  opinions  concerning  the  inter- 
pretation of  the  will  of  God,  as  manifested  by  he  dis- 
pensations of  his  providence  in  the  events  of  human 
life.  The  prejudices  of  the  ancients  on  this  subject 
were  indeed  founded  in  a  very  partial  and  erroneous 
view  of  circumstances  (arising,  however,  not  unnatural- 
ly from  the  unsettled  state  of  society  in  the  ancient  re- 
publics ;)  but  they  only  afford  an  additional  instance  of 
the  numerous  mistakes  to  which  human  reason  is  liable ; 
not  of  a  fluctuation  in  the  judgments  of  mankind  con- 
cerning the  fundamental  rules  of  moral  duty. 

IIL  The  different  moral  import  too  of  the  same  ma- 
terial action,  under  different  systems  of  external  beha- 
viour, deserves  particular  attention,  in  forming  an  esti- 
mate of  the  moral  sentiments  of  different  ages  and 

nations. 

This  difference  is  chiefly  owing  to  two  causes :  First, 
to  the  different  conceptions  of  happiness  and  misery, — 
of  what  is  to  be  desired  and  shunned, — which  men  are 
led  to  form  in  different  states  of  society.  Secondly,  to 
the  effect  of  accident,  which,  as  it  leads  men  to  speak 
different  languages  in  different  countries,  so  it  leads 

VOL.   v.  17 
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them  to  express  the  same  dispositions  of  the  heart  by 

different  extennal  observances. 

•  ■ 

III.  (1.)  Where  the  opinions  of  mankind  vary  con* 
ceming  the  external  circumstances  that  constitute  hap- 
piness, the  external  expressions  of  benevolence  must 
vary  of  course.  Thus,  in  the  fact  referred  to  by  Locke 
concerning  the  Indians  in  the  neighbourhood  of  Hud- 
son's Bay,  the  wishes  of  the  aged  parent  being  different 
from  what  we  are  accustomed  to  observe  in  this  part  of 
the  world,  the  marks  of  filial  affection  on  the  part  of  the 
child  must  vary  also.  '^  In  some  countries  honor  is  as- 
sociated with  suffering,  and  it  is  reckoned  a  favor  to  be 
killed  with  circumstances  of  torture.  Instances  of  this 
occur  in  the  manners  of  some  American  nations,  and  in 
the  pride  which  an  Indian  matron  feels  when  placed  on 
the  funeral  pile  of  her  deceased  husband."  *  In  such 
cases  an  action  may  have  to  us  all  the  external  marks  of 
extreme  cruelty,  while  it  proceeded  from  a  disposition 
generous  and  affectionate. 

III.  (2.)  A  difference  in  the  moral  import  of  the 
same  action  often  arises  from  the  same  accidental  causes 
which  lead  men,  in  different  parts  of  the  globe,  to  ex- 
press the  same  ideas  by  different  arbitrary  signs. 

What  happens  in  the  trifling  forms  and  ceremonies  of 
behavioiur  may  serve  to  illustrate  the  operation  of  the 
same  causes  on  more  important  occasions.  '^  In  the 
general  principles  of  urbanity,  politeness,  or  civility,  we 
may  venture  to  assert,  that  the  opinions  of  all  nations 
are  agreed ;  but  in  the  expression  of  this  disposition  we 
meet  with  endless  varieties.  In  Europe,  it  is  the  form 
of  respect  to  uncover  the  head ;  in  Japan  the  corres- 
ponding form  is  said  to  be  to  uncover  the  foot  by  drop- 
ping the  slipper.f  Persons  unacquainted  with  any  lan- 
guage but  their  own  are  apt  to  think  the  words  they  use 
natural  and  fixed  expressions  of  things;    while  the 

*  Dr.  Ferguson,  Principles  of  Moral  aild  Political  Science,  Vol.  II.  p.  141. 

\  **  Even  here,"  Sir  Joshua  Reynolds  ingeniously  remarks,  *'  we  may  perhaps 
observe  a  general  idea  running  through  all  the  varieties ;  to  wit,  the  geneiml  idea  of 
making  the  body  less  in  token  of  respect,  whether  by  bowing  the  body,  kneeling, 
prostratioD,  pulling  off  the  upper  part  ot  the  dress,  or  throwing  aside  the  lower. ** 
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words  of  a  different  language  they  consider  as  mere 
jargon,  or  the  result  of  caprice.  In  the  same  manner, 
forms  of  behaviour  different  from  their  own  appear  of- 
fensive and  irrational,  or  a  perverse  substitution  of  ab- 
surd for  reasonable  manners. 

^  Among  the  varieties  of  this  sort,  we  find  actions, 
gestures,  and  forms  of  expression  in  their  own  nature 
indifferent,  entered  into  the  code  of  civil  or  religious 
duties,  and  enforced  under  the  strongest  sanctions  of 
public  censure  or  esteem  ;  or  under  the  strongest  de- 
nunciations of  the  divine  indignation  or  favor. 

<'  Numberless  ceremonies  and  observances  in  the  ritual 
of  different  sects  are  tojbe  accounted  for  on  the  same  prin- 
ciples which  produce  the  diversity  of  names  or  signs  for 
the  same  thing  in  the  vocabulary  of  different  languages. 
Thus,  the  generality  of  Christians  when  they  pray  take 
off  their  hats ;  the  Jews  when  they  pray  put  them  on. 
Such  acts,  how  strongly  soever  they  may  affect  the  im- 
aginations of  the  multitude,  may  justly  be  considered  as 
part  of  the  arbitrary  language  of  particular  countries ; 
implying  no  diversity  whatever  in  the  ideas  or  feelings 
of  those  among  whom  they  are  established."  * 

As  a  further  proof  of  the  impossibility  of  judging  of 
the  general  character  of  a  people  from  their  opinions 
concerning  the  morality  of  particular  actions,  we  may 
observe,  that,  in  some  of  the  writings  of  the  ancient 
moralists,  we  meet  with  the  most  refined  and  sublime 
precepts  blended  promiscuously  with  dissuasives  from 
the  most  shocking  and  detestable  crimes ;  in  one  sen- 
tence, perhaps,  a  precept  which  may  be  read  with  ad- 
vantage by  the  most  enlightened  of  the  present  times  ; 
and  in  the  next,  a  dissuasive  from  some  crime  which  no 
one  now  could  be  supposed  to  perpetrate,  who  was  not 
arrived  at  the  last  stage  of  depravity.  The  following 
quotations  from  the  nOIHMA  NOrSETIKON,  as- 
cribed to  PhocylideSjf  will  sufficiently    illustrate  this 

*  See  Dr.  Fcigufton*!i  riiuciplcs  of  Moral  and  Political  Science,  Vol.  II.  pp. 
142.  113. 

t  Pliorylidcit,  a  Greek  Poet  and  Philosopher,  ilourished  about  640  years  beforo 
the  Chiii'Uau  era.  The  poem,  however,  which  passes  under  his  name,  is  supposed 
to  have  been  the  work  of  some  writer  contemporary  with  Adrian  or  Trajan.  But 
!hu  docs  not  render  the  above  quotations  the  less  applicable  to  our  present  purpose 
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remark.  I  shall  transcribe  them  'in  a  very  literal  Latin 
version,  and  would  have  endeavoured  to  bring  them 
within  the  reach  of  a  still  wider  circle  of  my  readers  by 
means  of  an  English  translation,  if  the  simplicity  of  ex- 
pression in  the  two  learned  languages  had  admitted  of 
a  Uteral  version  into  our  own  tongue. 

**  Primum  Deum  cole,  postea  vero  tuos  parentcs. 
Omnibus  justa  tribue,  neque  judicium  ad  gratiam  trah^. 
«  Ne  abjicias  paupertatem,  injuste  ne  judica  persouam : 

Quod  si  tu  male  judicaveris,  Deus  te  postea  judicabit 
Mcndico  statim  da,  neque  eras  venire  jube. 
Exulem  in  dcmum  excipe,  et  ccecum  due  in  viam. 
Naufragorum  miserere,  quoniam  navigatio  incerta  est. 
Communis  casus  omnium  ;  vita  trochus ;  instabilis  felicitas. 
Sint  in  pari  honore  advenie  cum  civibus ; 
Omnes  enim  paupertatem  experimur  vagam^ 
Regioquc  nullum  stabile  habet  solum  hominibus. 
Qui  volens  injuste  agit,  malus  vir  est ;  sed  qui  ex  necessitate, 
Non  dico  prcnrsus  malum ;  sed  institutum  examina  cujusque. 
Infantulis  tenellis  ne  violenter  manum  corripueris ; 
Neque  roulier  conceptum  foetum  corrumpat  in  ventre, 
Neque  post  partum  canibus  proiiciat  aut  vulturibus  lacerandum. 
Neque  ullus  sua;  conjugi  gravidas  manum  afferat." 

After  this  follow  some  dissuasives  from  crimes  too 
shocking  to  be  named ;  and  immediately  after  the  fol- 
lowing beautiful  maxims. 

**  Tuum  ama  conjugem.    Quid  enim  suavius  et  prsestantius 
Quam  si  viro  conseiitit  chara  uxor  usque  ad  senectam, 
Et  maritus  sucb  uxori,  neque  inter  eos  incidit  contentio. 
Reverere  canos  circum  tempora,  cedequc  senibus 
Sede  et  honoribus  omnibus ;  natu  vero  prsestanteni 
Senem,  a^qualem  patris,  paribus  6um  patrc,  honoribus  vcncrare. 
Servum  ne  Isdas  maledictis  defercndo  apud  hcrum." 
Accipo  vel  a  servo,  si  rcctc  sapiat,  consilium. 

I  have  dwelt  very  long  on  this  subject,  because,  if  it 
be  painful  to  be  staggered  in  our  belief  of  the  immuta* 
bility  of  moral  distinctions  by  the  first  aspect  of  the 
History  of  Mankind,  it  affords  a  tenfold  pleasure  to 
those  ■  who  feel  themselves  interested  in  the  cause  of 
morality,  when  they  find,  on  an  accurate  examination, 
that  those  facts  on  which  sceptics  have  laid  the  greatest 
stress  are  not  only  consistent  with  the  moral  constitu- 
tion of  man,  but  result  necessarily  from  this  constitution, 
diversified  in  its  effects  according  to  the  different  cir- 
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cumstances  in  which  the  individual  is  situated.  To 
trace  in  this  manner  the  essential  principles  of  the  hu- 
man frame  amidst  the  various  disguises  it  borrows  from 
accidental  causes,  is  one  of  the  most  interesting  em- 
ployments of  philosophical  curiosity ;  nor  is  there  perhaps 
a  more  satisractory  gratification  to  a  liberal  mind  than 
when  it  recognises,  under  the  superstition,  the  igno- 
rance, and  the  loathsome  sensualities  of  savage  life,  the 
kindred  features  of  humanity,  and  the  indelible  vestiges 
of  that  divine  image  after  which  man  was  originally 
formed. 

One  of  the  most  pleasing  facts  of  this  kind  that  I  have 
met  with  is  mentioned  by  Sparman,  in  his  Travels 
through  the  Southern  Parts  of  Africa,  where  he  had 
occasion  to  visit  a  tribe  of  men,  whom  we  are  accus- 
tomed to  consider  as  sunk,  by  the  grossness  and  brut- 
bhness  of  their  manners,  to  the  lowest  point  in  the 
scale  of  civilization  ;  and  with  this  fact,  (which  I  shall 
state  in  Sparman's  own  words,  without  any  commentX 
I  shall  at  present  dismiss  this  part  of  our  ai-gument. 

"  A  Hottentot  is  rich  in  proportion  to  the  number  of 
his  cattle  ;  but  the  richest  is  clothed,  fed,  and  attended, 
no  better  than  the  poor ;  more  trinkets  of  brass,  of 
shells,  or  of  beads  ;  more  fat  in  dressing  his  victuals,  or 
in  anointing  his  body  ;  the  honor  or  advantage  of  being 
able  to  maintain  more  servants  or  cowherds.  And  that 
which  constitutes  the  distinction  of  rank  in  this  simple 
race  of  men  is  the  divine  pleasure  of  doing  good  to  his 
fellow  creatures." 
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CHAPTER  FOURTH. 

CONTINUATION  OF  THE  REMAaKS  ON  THE  OBJECTIONS  STATED  BY  Oir- 
FERBNT  WRITERS  TO  THE  REAUTT  AND  IMMUTABILITY  OF  MORAL 
DISTINCTIONS,  AND  TO  THE  UNIVERSALITY  OF  THE  MORAL  FACULTY 
AMONG   BIANKIND. 

The  doctrines  on  this  subject  which  I  have  hitherto 
been  endeavouring  to  refute,  (how  erroneous  soever  in 
their  principles,  and  dangerous  in  their  consequences) 
have  oeen  maintained  by  some  writers,  who  certainly 
were  not  unfriendlv  in  their  views  to  the  interests  of 
virtue  and  of  mankind.  In  proof  of  this,  I  need  only 
mention  the  name  of  Mr.  Locke,  who,  in  the  course  of 
a  long  and  honorable  Ufe,  distinguished  himself  ao  less 
by  the  exemplary  worth  of  his  private  character,  and 
by  his  ardent  zeal  for  civil  and  religious  liberty,  than  by 
the  depth  and  originality  of  his  philosophical  specula- 
tions. His  errors,  however,  ought  not,  on  these  ac- 
counts, to  be  treated  with  reverence ;  but,  on  the 
contrary,  they  require  a  more  careful  and  severe  ex- 
amination, in  consequence  of  the  high  authority  they 
derive  from  his  genius  and  his  virtues.  And,  according- 
ly, I  have  enlarged  on  such  of  his  opinions  as  seemed 
to  me  favorable  to  sceptical  views  concerning  the  foun- 
dation of  morals,  at  much  greater  length  than  the  inge- 
nuity or  plausibility  of  his  reasonings  ii^  support  of  them 
may  appear  to  some  to  have  merited. 

To  these  opinions  of  Locke  Lord  Shaftesbury  has  al- 
luded in  various  parts  of  his  works  with  a  good  deal  of 
indignation ;  and  particularly  in  the  following  passage 
of  his  Advice  to  an  Author.  "  One  would  imagine  that 
our  philosophical  writers,  who  pretend  to  treat  of  morals, 
should  far  outdo  our  poets  in  recommending  virtue,  and 
representing  what  is  fair  and  amiable  in  human  actions. 
One  would  imagine,  that,  if  they  turned  their  eyes  to- 
wards remote  countries,  (of  which  they  affect  so  much 
to  speak)  they  should  search  for  that  simplicity  of  man- 
ners, and  innocence  of  behaviour,  which  has  been  often 
known  among  mere  savages,  ere  they  were  corrupted 
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by  our  commerce,  and,  by  sad  example,  instructed  in 
all  kinds  of  treachery  and  inhumanity.  'Twould  be  of 
advantage  to  us  to  hear  the  cause  of  this  strange  corrup- 
tion in  ourselves,  and  be  made  to  consider  of  our  devia- 
tion from  nature,  and  from  the  just  purity  of  manners 
which  might  be  expected,  especially  from  a  people  so 
assisted  and  enlightened  by  religion.  For  who  would 
not  naturally  expect  more  justice,  fidelity,  temperance, 
and  honesty,  from  Christians,  than  from  Mahometans  or 
mere  Pagans?  But  so  far  are  our  modern  moralists 
from  condemning  any  unnatural  vices  or  corrupt  man- 
ners, whether  in  our  own  or  foreign  climates,  that  they 
would  have  vice  itself  appear  as  natural  as  virtue  ;  and, 
from  the  worst  examples,  would  represent  to  us,  '  that 
all  actions  are  naturally  indifferent ;  that  they  have  no 
note  or  character  of  good  or  ill  in  themselves^  but  are 
distinguished  by  mere  fashion,  law,  or  arbitrary  decree.' 
Wonderful  philosophy  !  raised  from  the  dregs  of  an  il- 
Uterate  mean  kind,  which  was  ever  despised  among 
the  great  ancients,  and  rejected  by  all  men  of  action 
or  sound  erudition ;  but,  in  these  ages,  imperfectly  copi- 
ed from  the  original,  and,  with  much  disadvantage,  imi- 
tated and  assumed  in  common,  both  by  devout  and  in- 
devout  attempters  in  the  moral  kind.'' 

Besides  these  incidental  remarks  on  Locke,  which 
occur  in  different  parts  of  Shaftesbury's  writings,  there 
is  a  letter  of  his  addressed  to  a  student  at  the  universi- 
ty, which  relates  almost  entirely  to  the  opinion  we  have 
been  considering,  and  contains  some  excellent  observa- 
tions on  the  subject 

In  this  letter  Lord  Shaftesbury  observes,  that  **  all  those 
called  free  writers  now-a-days  have  espoused  those  prin- 
ciples which  Mr.  Hobbes  set  a-foot  in  this  last  age." — 
"  Mr.  Locke,"  he  continues,  "  as  much  as  I  honor  him 
on  account  of  other  writings,  (on  government,  policy, 
trade,  coin,  education,  toleration,  &c.)  and  as  well  as  I 
knew  him,  and  can  answer  for  his  sincerity  as  a  most 
zealous  Christian  and  believer,  did  however  go  in  the 
self  same  track,  and  is  followed  by  the  Tindals,  and  all 
the  other  ingenious  free  authors  of  our  time. 

"  'Twas  Mr.  Locke  that  struck  the  home  blow  \  fot 
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Mr.  Hbbbes's  character  and  base  slavish  principles  of 
government  took  off  the  poison  of  his  philosophy.  'Twas 
Mr.  Locke  that  struck  at  all  fundamentals,  threw  all  or- 
der and  virtue  out  of  the  world,  and  made  the  very 
ideas  of  these  (which  are  the  same  with  those  of  God) 
unnatural,  and  without  foundation  in  our  minds.  Innate 
is  a  word  he  poorly  plays  upon ;  the  right  word,  though 
less  used,  is  connatural.  For  what  has  birth,  or  pro- 
gress of  the  f(Btus  out  of  the  womb,  to  do  in  this  case  1 
The  question  is  not  about  the  time  the  ideas  entered, 
or  the  moment  that  one  body  came  out  of  the  other,  but 
whether  the  constitution  of  man  be  such,  that  being 
adult  and  grown  up,  at  such  or  such  a  time,  sooner  or 
later,  (no  matter  when)  the  idea  and  sense  of  order,  ad- 
ministration, and  a  God,  will  not  infallibly,  inevitably, 
necessarUy  spring  up  in  him  ?  " 

In  this  last  remark.  Lord  Shaftesbury  appears  to  me 
to  place  the  question  concerning  innate  ideas  upon  the 
right  and  only  philosophical  footing,  and  to  afford  a  key 
to  all  the  contusion  which  runs  through  Locke's  argu- 
ment on  the  subject.  The  observations  which  follow 
are  not  less  just  and  valuable  ;  but  I  must  not  indulge 
myself  in  any  further  extracts  at  present* 

These  passages  of  Shaftesbury,  in  some  of  which  the 
warmth  of  his  temper  has  betrayed  him  into  expressions 
disrespectful  to  Locke,  have  drawn  on  him  a  number  of 
very  severe  animadversions,  particularly  from  Warbur- 
ton,  in  the  preface  to  his  Divine  Legation  of  Moses.  But 
although  Shaftesbury's  personal  allusions  to  Locke  can- 
not be  justified,  some  allowance  ought  to  be  made  for 
the  indignation  of  a  generous  mind  at  a  doctrine  which 

*  NotwithstandiDg,  however,  the  countenance  which  Locke's  reasoniogt  ACiiiitt 
innate  practical  prineiplea  have  the  appearance  of  giving  to  the  phUtosopSv  of 
Hohbes,  I  have  not  a  doubt  that  the  difference  of  opinion  between  him  and  Lofd 
Shaftesbury  on  this  point  was  almost  entirely  verbal.  Of  thin  I  have  eliewhwe 
produced  ample  proofs ;  but  the  following  passage  will  suffice  for  my  present  piir> 
pose.  **  1  would  not  be  mistaken,  as  if,  because  I  deny  an  innate  law,  I  thoa^ 
there  were  none  but  positive  laws.  There  is  a  great  deal  of  difference  between  tn 
inflate  law  and  a  law  of  nature,  between  something  imprinted  on  our  minda  in 
their  very  original  and  something  that  we,  being  ignorant  of,  may  attain  to  the 
knowledge  of,  by  the  use  and  due  application  of  our  natural  faculties.  And  I  tUnk 
they  equally  forsake  the  truth,  who,  running  into  the  contrary  extremes,  either 
affirm  an  innate  law,  or  deny  that  there  is  a  law  knowable  by  the  light  of  nature, 
without  the  help  of  a  positive  revelation.'*— Loffrf's  Warkn,  vol.  I.  p.  44.  (Law's 
^ro.  Edit,) 
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(however  well  meant  by  the  proposer)  strikes  at  the  very 
root  of  morality.  In  this  instance,  too,  it  is  not  im- 
probable that  the  discussion  of  the  general  argument 
may  have  added  to  the  asperity  of  his  style,  by  reviving 
the  memory  of  the  private  controversies,  which,  it  is 
presumable,  had  formerly  been  carried  on  between 
Locke  and  him  on  this  important  subject.  It  is  well 
known  that  Shaftesbury  was  Locke's  pupil,  and  also 
that  their  tempers  and  literary  tastes  were  not  suitable 
to  each  other.  In  this  it  is  commonly  supposed  that 
the  former  was  to  blame  ;  but,  I  presume,  not  wholly. 
Dr.  Warton  tells  us,  "  that  Mr.  Locke  affected  to  despise 
poetry,  and  that  he  depreciated  the  ancients ;  which 
circumstance,"  he  adds,  "  as  I  am  informed  From  un- 
doubted authority,  was  the  subject  of  perpetual  dis- 
content and  dispute  between  him  and  his  pupil  Lord 
Shaftesbury."  *  That  Shaftesbury  was  not  insensible 
to  Locke's  real  merits,  appears  sufficiently  from  a  pas- 
sage in  his  first  Letter  to  a  Student  at  the  University. 
**  However,  I  am  not  sorry  that  I  lent  you  Locke's  Es- 
say, a  book  that  may  as  well  qualify  men  for  business 
and  the  world  as  for  the  sciences  and  the  university. 
No  one  has  done  more  towards  the  recalling  of  phi- 
losophy from  barbarity  into  use  and  practice  of  the 
world,  and  into  the  company  of  the  better  and  politer 
sort,  who  might  well  be  ashamed  of  it  in  its  other  dress. 
No  one  has  opened  a  better  and  clearer  way  to  reason- 
ing." 

The  theories  concerning  the  ori^n  of  our  moral  ideas 
which  we  are  now  to  consider,  although  they  agree  in 
many  respects  with  that  of  Locke  and  his  followers, 
have  yet  proceeded  from  very  different  views  and  in- 
tentions. They  also  involve  some  principles  that  are 
peculiar  to  themselves,  and  which,  therefore,  render  a 
separate  examination  of  them  necessary  for  the  com- 
plete illustration  of  this  fundamental  article  of  ethics. 
They  have  been  distinguished  by  Mr.  Smith  by  the 
name  of  the  licentious  systems  of  morals^ — a  name  which 


*  Efny  on  the  Genius  and  Writings  of  Pope. 
VOL.  V.  18 
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certainly  cannot  be  censured  as  too  harsh,  when  ap- 
plied to  those  which  maintain  that  the  motives  of  all 
men  are  fundamentally  the  same,  and  that  what  we  com- 
monly call  virtue  is  mere  hypocrisy. 

Among  the  licentious  moralists  of  modem  times,  the 
most  celebrated  are,  the  Duke  of  la  Rochefoucald,  au- 
thor of  the  Maxims  and  Moral  Reflections,  and  Dr. 
Mandeville,  author  of  the  Fable  of  the  Bees,  By  the 
generality  of  our  English  philosophers,  these  two  writers 
are  commonly  coupled  together  as  advocates  for  the 
same  system,  although  their  views  and  their  characters 
were  certainly  extremely  different.  In  the  first  editions 
of  Mr.  Smith's  Theory,  he  speaks  of  a  licentious  doc- 
trine concerning  morality,  which,  he  says,  "  was  first 
sketched  by  the  delicate  pencil  of  the  Duke  of  la  Roche- 
foucauld, and  was  afterwards  enforced  by  the  coarse  but 
powerful  eloquence  of  Dr.  Mandeville.'*  In  the  last 
edition  of  that  work  the  name  of  La  Rochefoucauld  is 
omitted,  from  Mr.  Smith's  deliberate  conviction  that  it 
was  unjust  to  his  memory  to  class  him  with  an  author 
whose  writings  tend  directly  to  confound  all  our  ideas 
of  moral  distinctions.  On  this  point  I  speak  from  per- 
sonal knowledge,  having  been  requested  by  Mr.  Smith, 
when  I  happened  to  be  at  Paris  some  years  before  his 
death,  to  express  to  the  late  excellent  and  unfortunate 
Duke  of  la  Rochefoucald  his  sincere  regret  for  having 
introduced  the  name  of  his  ancestor  and  that  of  Dr. 
Mandeville  in  the  same  sentence. 

The  Duke  of  la  Rochefoucauld,  author  of  the  Max- 
ims, was  born  in  1613,  and  died  in  1680.  The  early 
part  of  his  education  was  neglected  ;  but  the  disadvan- 
tages he  labored  under  in  consequence  of  this  circum- 
stance, he  in  a  great  measure  overcame  by  the  force  of 
his  own  talents.  According  to  Madame  de  Maintenon, 
who  knew  him  well,  "  he  was  possessed  of  a  counte- 
nance prepossessing  and  interesting ;  of  manners  grace- 
ful and  dignified ;  of  much  genius,  and  little  acquired 
knowledge."  The  same  excellent  judge  adds  of  him, 
that  "  he  was  intriguing,  accommodating,  and  cautious ; 
but  that  she  had  never  known  a  friend  more  firm,  more 
open,  or  whose  counsels  were  of  greater  value.     He 
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loved  raillery ;  and  used  to  say,  that  personal  bravery 
appeared  to  him  nothing  better  than  folly ;  and  yet  he 
himself  was  brave  to  an  extreme.  He  preserved  to  the 
last  the  vivacity  of  his  mind,  which  was  always  agreea- 
ble, though  naturally  serious." 

In  the  share  which  he  took  in  the  political  transac- 
tions of  his  times,  he  discovered  a  facility  to  engage  in 
intrigues,  without  much  steadiness  in  the  pursuit  of  his 
object.   This,  at  least,  is  a  remark  made  on  him  by  the 
Cardinal  de  Retz,  who,  in  a  portrait  of  him  drawn  with 
a  masterly,  though  somewhat  prejudiced  hand,  ascribes 
the  apparent  inconsistencies  of  his  conduct  to  a  natural 
want  of  resolution.     A  later  writer,*  more  favourable 
to  his  memory,  has  attempted  to  account  for  them  with 
much  plausibility,  by  that  superiority  of  penetration,  and 
that  rigid  integrity,  which  all  his  contemporaries  allow 
to  have  been  distinguishing  features  in  his  character ; 
and  which,  though  not  sufficient  to  keep  him  wholly  dis- 
engaged from  intrigues  in  a  court  where  every   thing 
was  put  in  motion  by  the  spirit  of  party,  rendered  him 
soon  disgusted  with  the  pretended  patriotism  and  the 
selfish  politics  of  those  with  whom  he  acted.     Accord- 
ingly, although  he  was  induced  by  the  force  of  early 
connexions,  and  a  natural  facility  of  temper,  to  involve 
himself  during  a  part  of  his  life  in  public  affairs,  and 
more  particularly,  to  become  a  tool  of  the  Duchess  of 
Longueville  in  the  cabals  of  the  Fronde,  his  own  taste 
seems  to  have  attached  him  to  a  more  private  scene, 
where  he  could  enjoy  in  freedom  the  society  and  friend- 
ship of  a  few  chosen  companions.     Towards  the  end  of 
his  life  he  spent  much  of  his  time  at  the  house  of  Mad- 
ame de  la  Fayette,  which  appears,  from  the  letters  of 
her  friend  Madame  de   S6vigne,  to  have  been,  at  that 
period,  the  resort  of  all  persons  distinguished  for  wit 
and  refinement.     It  was  in  the  midst  of  this  chosen  so- 
ciety that  he  composed  his  Memoirs  of  the  Regency  ot 
Ann  of  Austria,  and   also  his  Moral  Reflections  and 
Maxims. 

Of  these  two  works  the  former  is  written  with  much 
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elegance,  and  with  a  great  appearance  of  sincerity ;  but 
the  events  which  it  records  are  uninteresting  in  the 
present  age.  Bayle,  in  his  Dictionary,  gives  it  the 
preference  to  the  Commentaries  of  Caesar;  but  the 
judgment  of  the  public  has  not  been  equally  favorable. 
"  The  Memoirs  of  the  Due  de  la  Rochefoucauld/'  says 
Voltaire  in  his  account  of  the  writers  of  the  age  of  Louis 
the  Fourteenth, "  are  read;  but  every  one  knows  his 
maxims  by  hearf  In  fact,  it  is  almost  entirely  by  these 
maxims  (which,  as  Montesquieu  observes,  have  become  the 
proverbs  of  men  of  wit)  that  the  name  of  La  Rochefou- 
cauld is  known ;  and  it  must  be  confessed  that  few  per- 
formances have  acquired  to  their  authors  a  higher  or 
more  general  reputation.  "  One  of  the  works,"  says 
Voltaire,  "  which  contributed  most  to  form  the  taste  of 
the  nation  to  a  justness  and  precision  of  thought  and 
expression,  was  the  small  collection  of  maxims  by  Fran- 
cis Duke  of  la  Rochefoucauld.  Although  there  is  but 
one  idea  in  the  book,  that  self-love  is  the  spring  of  all 
our  actions,  yet  this  idea  is  presented  in .  so  great  a  va- 
riety of  forms  as  to  be  always  amusing.  When  it  first 
appeared,  it  was  read  with  avidity ;  and  it  contributed, 
more  than  any  other  performance  since  the  revival  of 
letters,  to  accustom  writers  to  indulge  themselves  m  an 
originality  of  thought,  and  to  improve  the  vivacity,  pre- 
cision, and  delicacy  of  French  composition." 

That  the  tendency  of  these  maxims  is,  upon  the 
whole,  unfavorable  to  morality ;  and  that  they  always 
leave  a  disagreeable  impression  on  the  mmd,  must,  I 
think,  be  granted.*    At  the  same  time,  it  may  be  fairly 

*  Mr.  Spence,  in  his  Jlneedotes,  ascribes  to  Mr.  Pope  a  remark  on  La  Rocheibu- 
cauld,  which  does  no  small  honor  to  the  poet's  shrewdness  and  knowledge  of  htunaii 
nature.  I  quote  it  in  Spence*8  words.  "  As.L'Esprit,*  La  Rochefoucauld,  and 
that  sort  of  people,  prove  that  all  virtues  are  dist^ised  vices,  I  would  engage  to 
prove  all  vices  to  be  disguised  virtues.  Neither  indeed  is  true ;  but  this  would  be  a 
more  agreeable  subject,  and  would  overturn  their  whole  scheme.*' — See  /^^enet^B 
jSnecdotea  of  Men  and  Books,  Malone's  Edition. 

The  above  remark  of  Pope  coincides  in  substance  with  a  criticism  of  La  Harpe  on 
La  Rochefoucauld's  maxims. 

'*  Non  seulement  cet  ouvrage  attriste  et  fl^trit  Tame,  mais  il  a  un  grand  d^fiiat  ca 
morale :    C'est  de  ne  montrer  le  cceur  humain  que  sous  un  jour  d^favourable.    O  j 


*  Pope  here  had  probebWin  view  Jaequu  Ktfprit,  author  of  a  book  entitled  FmumC^  im  F'trtaa 
umaiMt  (3  Vob.nriii,  1d78)  which  it  said  to  be  nothing  more  thao  a  dull  commentary  on  LtBocha 
temuU't  Mmximd.    B'wg,  Unvotrmilt^  Article  Eafr^ 
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questioned  if  the  motives  of  the  author  have  in  general 
been  well  understood,  either  by  his  admirers  or  by  his 
opponents.  In  affirming  that  self-love  is  the  spring  of 
all  our  actions,  there  is  no  good  reason  for  supposing 
that  he  meant  to  deny  the  reality  of  moral  distinctions 
as  a  philosophical  truth, — a  supposition  quite  inconsist- 
ent with  his  own  fine  and  deep  remark,  that  hypocrisy 
is  itself  a  homage  which  vice  renders  to  virtue.  He  states 
it  merely  as  a  proposition,  which  in  the  course  of  his 
experience  as  a  man  of  the  world,  he  had  found  very 
generally  verified  in  the  higher  classes  of  society,  and 
which  he  was  induced  to  announce,  without  any  qualifica- 
tion or  restriction,  in  order  to  give  more  force  and  poign- 
ancy to  his  satire.  In  adopting  this  mode  of  writing  he 
has  unconsciously  conformed  himself,  like*  many  other 
French  authors,  who  have  since  followed  his  example,* 
to  a  suggestion  which  Aristotle  has  stated  with  admira- 
ble depth  and  acuteness  in  his  Rhetoric.  **  Sentences 
or  apothegms  lend  much  aid  to  eloquence.  One  rea- 
son of  this  is,  that  they  flatter  the  pride  of  the  hearers, 
who  are  delighted,  when  the  speaker,  making  use  of 
l^eneral  language,  touches  upon  opinions  which  they 
had  before  known  to  be  true  in  part.  Thus,  a  person 
who  had  the  misfortune  to  live  in  a  bad  neighbourhood, 
or  to  have  worthless  children,  would  easily  assent  to  the 

aaroit  peut-^tre  tout  auttnt  de  sagacit^,  et  surement  beaucoup  plus  de  justice  a  d^- 
raeler  amai  ce  qu*il  y  a  dans  rhomme  de  noble  et  de  vertueux.  Croit  on  que  la 
▼ertu  ne  garde  pas  souvent  son  secret  tout  aussi  bien  que  Tamour  propre,  et  qu'U 
a* J  ait  pas  autant  de  merite  a  Tappercevolr  ?  " — Lyeee,  Tome  X.  p.  299. 

*  Thus  it  has  often  been  said  by  French  writers,  that  no  man  is  a  hero  to  his  valet 
iff  cAcM^re;  and  the  maxim,  wlien  properly  understood,  has  some  foundation  iQ 
truth.  It  probably  was  meant  by  its  original  author  to  refer  only  to  those  petty 
ctmimstaDces  of  temper  and  behaviour  which,  without  effecting  the  essentials  of 
character,  have  a  tendency  to  diminish,  on  a  near  approach,  the  theatrical  effect  of 
great  men.  It  has,  however,  been  frequently  quoted  as  implying  that  there  are  none 
wlioae  Tiftuea  will  bear  a  close  examination ;  in  which  acceptation,  it  is  not  more 
iojurious  to  human  nature  than  it  is  contrary  to  fact.  How  much  more  profound,  as 
well  as  nore  pleasing,  is  the  remark  of  Plutarch !  **  Real  virtue  is  roost  loved  where 
it  b  aoit  nearly  seen,  and  no  respect  which  it  commands  from  strangers  can  equal 
the  oever-ceaffioc  admiration  it  excites  in  the  daily  intercourse  of  domestic  life." — 
(Phii,  VU.  Perielis.)  It  is  indeed  true,  that  some  men,  who  are  admired  by  the 
world,  appear  to  most  advantage  when  viewed  at  a  distance ;  but  on  the  other  hand, 
may  it  not  be  contended,  that  many  who  are  objects  of  general  odium  would  be 
fbuiiMl,  if  examined  more  nearly,  not  to  be  destitute  of  estimable  and  amiable  quall- 
tiet  ?  May  we  not  even  go  further,  and  assert  that  the  very  worst  of  men  have  a 
Biixture  of  cood  in  their  composition,  and  to  express  a  doubt  whether  human 
nature  wookfcain  or  lose  upon  a  thorough  acquaintance  with  the  conduct  and  mo- 
tivca  of  individuab  ? 
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speaker  who  should  affirm  that  nothing  is  more  vexa- 
tious than  to  have  any  neighbours ;  nothing  more  irra- 
tional than  to  bring  children  into  the  world/'  This 
observation  of  Aristotle,  while  it  goes  far  to  account 
for  the  imposing  and  dazzling  effect  of  these  rhetorical 
exaggerations,  ought  to  guard  us  against  the  common 
and  popular  error  of  mistaking  them  for  the  serious  and 
profound  generalizations  of  science.  As  for  La  Roche- 
foucauld, we  know,  from  the  best  authorities,  that  in 
private  life  he  was  a  conspicuous  example  of  all  those 
moral  qualities  of  which  he  seemed  to  deny  the  exist- 
ence ;  *  and  that  he  exhibited,  in  this  respect,  a  striking 
contrast  to  the  Cardinal  de  Retz,  who  has  presumed  to 
censure  him  for  his  want  of  faith  in  the  reality  of  virtue.f 

In  reading  La  Rochefoucauld,  it  should  never  be 
forgotten  that  it  was  within  the  vortex  of  a  court  he  en- 
joyed his  chief  opportunities  of  studying  the  world,  and 
that  the  narrow  and  exclusive  circle  in  which  he  moved 
was  not  likely  to  afford  him  the  most  favourable  speci- 
mens of  human  nature  in  general.  Of  the  court  of  Louis 
the  Fourteenth,  in  particular,  we  are  told  by  a  very  nice 
and  reflecting  observer  (Madame  de  la  Fayette)  that "  am- 
bition and  gallantry  were  the  soul,  actuating  alike  both 
men  and  women.  So  many  contending  interests,  so 
many  different  cabals  were  constantly  at  work,  and  in  all 
of  those  women  bore  so  important  a  part,  that  love  was 
always  mingled  with  business,  and  business  with  love. 
Nobody  was  tranquil  or  indifferent.  Every  one  studi- 
ed to  advance  himself  by  pleasing,  serving,  or  ruining 
others.  Idleness  and  languor  were  unknown,  and  noth- 
ing was  thought  of  but  intrigues  or  pleasures." 

In  the  passage  already  quoted  from  Voltaire,  he 
takes  notice  of  the  effect  of  La  Rochefoucauld's  max- 


*  In  several  of  his  maxims,  for  instnnce,  he  is  at  pains  to  depreciate  the  ylrtue  of 
courage,  and  speaks  of  it  in  a  way  that  might  lead  a  careless  reader  to  suspect  that 
be  felt  in  himself  a  de6ciency  of  this  quality.  Yet  we  learn  from  his  personal  enemy, 
the  Cardinal  de  Retz,  that  he  was  extremely  brave,  **  11  n'a  jamais  ^t^  guenier, 
quoiqu'il  fut  tr^s  soldat.*' — M6vnoir€8,  Tome  I.  p.  812. 

'*  11  aimoit  a  railler,"  says  Madame  de  Maintenon,  "  il  disoit  que  la  broDowt 
pertonelle  lui  paroisgoii  une  folic  /  et  il  ^toit  pourtant  tr^s  brave." — LeUen  rf 
Madame  de  Maintenon, 

t  **  Ses  mazimes  ne  marquent  pas  asMz  de  foi  a  la  vertu."— hMmotret » Toaie  I. 
p.JSS. 
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ims   in    improving   the    style  of  French  composition. 
We  may  add  to  this  remark,  that  their  effect  has  not 
been  less  sensible  in  vitiating  the  tone  and  character  of 
French  philosophy,  by  bringing  into  vogue  those  false 
and  degrading  representations  of  human  nature  and  of 
human  life,  which  have  prevailed  in  that  country  more 
or  less  for  a  century  past     Mr.  Addison,  in  one  of  the 
papers  of  the  Toiler^  expresses  his  indignation  at  this 
general    bias  among  the  French  writers  of  his    age. 
"  It  is  impossible,'*  he  observes,  "  to  read  a  passage 
in  Plato,  or  TuUy,  or  a  thousand  other  ancient  moralists, 
without  being  a  greater  and  better  man  for  it.     On  the 
contrary,  I  could  never  read  any  of  our  modish  French 
authors,  or  those  of  our  own  country,  who  are  the  imi- 
tators and  admirers  of  that  nation,  without  being  for 
some  time    out  of  humor  with  myself,  and   at  every 
thing  about  me.     Their  business  is  to  depreciate  hu- 
man nature,  and  to  consider  it  under  the  worst  appear- 
ences ;  they  give  mean  interpretations  and  fcase  mo- 
tives to  the  worthiest  of  actions.     In  short,  they  endeav- 
our io  make  no  distinction  between  man  and  man,  or 
between  the  species  of  man  and  that  of  the  brutes."  * 

From  this  time  downwards  we  may  trace  the  rise 
and  progress  of  that  disposition  to  persiflage^  which  has 
been  so  long  characteristical  of  the  higher  orders  in 
France,  and  which,  a  few  years  ago,  some  individuals  in 
our  own  country  were  so  ambitious  to  copy.  In  France 
it  seems  to  have  attained  to  its  greatest  glory  during  the 
gay  and  unprincipled  period  of  the  regency  ;  and  ever 
since  it  has  left  sensible  effects,  not  only  on  the  tone  of 
fashionable  society,  but  on  the  spirit  of  most  philosophi- 
cal theories.  Its  principles  are  too  fugitive  to  be  re- 
duced to  any  system  ;  but  fortunately  a  faithful  and  live- 
ly portrait  of  it  is  preserved  for  the  information  of  pos- 
terity in  one  of  the  comedies  of  Gresset.  The  follow- 
ing speech  of  Cleon  in  the  Michant  is  an  invaluable 
document  for  the  history  of  French  manners,  (now  alas! 
too  widely  diffused  all  over  the  civilized  world)  during 
the  greater  part  of  the  eighteenth  century. 

*  Some  of  the  foregoing  remarks  on  La  Rouchefoucauld  are  copied  from  the  Pre- 
Eminary  DiaaerUUon  to  the  Supplement  to  the  Encyclopadia  Bcitanoicm^Vj  IfltMt  vo- 
tfaor  ofthb  work. 
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«<  Oh !  bon,  quelle  folie  !  etes  tous  de  ces  gens 
Soup^onneux,  ombrageux  ?  Croyez-vous  aux  mechans  ? 
Et  realisez-vous  cet  6tre  imaginaire, 
Ce  petit  prejuge,  qui  ne  va  qu'au  vulgaire  ? 
Pour  moi,  je  n'y  crois  pas,  (soit  dit  sans  inter^t,) 
Tout  le  monde  est  median t,  et  personne  ne  Test, 
On  revolt  et  Ton  rend ;  on  est  a  peu  pres  quitte. —  « 

Parlez-vous  des  propos  ?     Comme  il  est  ni  merite, 
Ni  gofit,  ni  jugement,  qui  ne  soit  contredit, 
Que  rien  n*est  vrai  sur  rien,  qu*importe  ce  qu'on  dit  1 
Tel  sera  mon  heros,  et  tel  sera  le  votre  : 
L'Aigle  d'une  maison  n'est  qu'un  sot  dans  un  autre. 
Je  dis  ici  qu'Eraste  est  un  mauvais  plaisant ; 
Eh  bien !  on  dit  ailleurs  qu'Eraste  est  amusanU 
Si  vous  parlez  et  des  faits  et  des  tracasseries, 
Je  n'y  vois  dans  le  fond  que  des  plaisanteries ; 
Et  si  vous  attachez  du  crime  a  tout  cela, 
Beaucoup  d'honn^tcs  gens  sont  de  ces  fripons-la. 
L'agrement  couvre  tout ;  il  rend  tout  legitime. 
Aujourd'hui  dans  le  monde  on  ne  connoit  qu'un  crime, 
C'est  I'ennui :  pour  le.fuir  tons  les  moyens  sont  bons. 
II  gagneroit  bientot  les  meilleurs  maisons, 
Si  Ton  s'aimoit  si  fort :  Tamusement  circule 
Par  les  preventions,  les  torts,  le  ridicule. 
Au  reste  chacun  parle  et  fait  comme  il  I'entend ; 
Tout  est  mal,  tout  est  bicn :  tout  le  monde  est  content."  * 

From  the  form  in  which  La  Rochefoucauld's  maxims 
are  published,  it  is  impossible  to  attempt  a  particular 

*  In  subjoining  a  prose  translation  of  these  exquisite  verses,  I  need  scarcely  say 
that  I  aim  at  nothing  but  to  convey  to  the  merely  English  reader  a  general  coocep* 
tion  of  the  drift  and  substance  of  the  original. 

••  Good  heavens !  What  extravagance !  Is  it  possible  that  you  should  belong  to 
that  suspicious  and  jealous  tribe  who  believe  in  the  existence  of  the  icieked  T  And 
that  your  fancy  should  realize  to  itself  that  phantom  which  is  conjured  up  by  the  low 
prejudices  of  the  vulgar  ?  For  my  own  part,  to  speak  impartially,  my  faith  does  not 
go  quite  so  far.  I  consider  every  body  as  bad,  and  nobody  as  bad.  We  all  take  and 
give,  so  as  to  balance  our  accounts  pretty  equally  with  each  other.  Do  you  speak 
of  what  passes  in  conversation  ?  As  there  b  neither  merit,  nor  taste,  nor  opinion, 
which  does  not  furnish  matter  of  dispute, — as  there  is  nothing  which  can  be  pro- 
nounced true  of  any  thing, — of  what  consequence  is  it  what  one  says  ?  One  man 
shall  be  my  hero,  and  another  shall  be  yours ;  the  idol  of  this  house  is  the  laughiDg 
stock  oi  the  next.  Here  for  instnnce,  I  say  of  Eraste,  that  his  attempts  at  wit  ara 
dull  and  pitiiul ;  elsewhere  you  will  find  people  that  will  tell  you  ^t  they  think 
Eraste  an  amusing  companion.  If  you  talk  of  the  actions  of  men,  and  are  hurt 
with  their  intrigues  and  duplicity,  in  theses  when  examined  to  the  bottom,  I  see 
nothing  but  a  fund  of  entertainment  to  myself.  And  were  you  to  attach  to  diings  of  this 
sort  the  idea  of  crtmf ,  how  many  respectable  men  would  you  be  forced  to  number  with 
the  knaves  ?  To  be  agreeable  covers  every  fault,  or  serves  as  its  apology.  The  only 
crime  now  known  is  enntUt  and  every  thing  is  eood  which  helps  us  to  escape  from  it 
Were  people  to  feel  any  serious  attachment  to  £eir  friends,  this  evil  would  soon  make 
its  way  into  the  best  company;  for  the  circulation  of  amusement  depends  oo 
prejudices,  on  calumnies,  and  on  absurdities.  In  short  every  body  now  speaks 
and  acts  according  to  liis  own  humor.  AU  is  wrong,  all  is  right,  and  all  the  wodd 
is  equsiSly  }Mppy. 
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examination  of  them  ;  nor,  indeed,  do  I  apprehend  that 
such  an  examination  is  necessary  for  any  of  the  pur- 
poses which  I  have  at  present  in  view.  So  far  as  their 
tendency  is  unfavorable  to  the  reahty  of  moral  distinc- 
tions, it  is  the  sam&  with  that  of  Mandeville's  system ; 
and,  therefore,  the  strictures  I  am  now  to  offer  on  the 
latter  writer  may  be  applied  with  equal  truth  to  the 
general  conclusions  which  some  have  chosen  to  draw 
from  the  satirical  observations  of  the  former. 

Dr.  Mandeville  was  born  in  Holland,  where  he  re- 
ceived his  education  both  in  medicine  and  in  philoso- 
phy. He  made  his  first  appearance  in  England  about 
the  beginning  of  the  last  century,  and  soon  attracted- 
very  general  attention  by  the  vivacity  and  licentiousness 
of  his  publications. 

One  of  his  first  performances  was  levelled  at  his  own 
profession.  It  is  entitled,  "  A  Treatise  on  the  Hypo- 
chondriac and  Histeric  Passions,  interspersed  with  Dis- 
courses in  the  way  of  Dialogue  on  the  Art  of  Physic, 
and  Remarks  on  the  modern  practice  of  Physicians  and 
Apothecaries.'*  The  work,  however,  by  which  he  is 
best  known,  is  a  poem  printed  in  1714,  with  the  title  of 
"  The  Grumbling  Hive,  or  Knaves  turned  Honest ; " 
upon  which  he  afterwards  wrote  remarks,  and  publish- 
ed the  whole  at  London  in  1723.  This  bdok  was  pre- 
sented by  the  g>and  jury  of  Middlesex  the  same  year, 
and  was  severely  animadverted  on  soon  after  by  some 
very  eminent  writers,  particularly  by  Dr.  Berkeley,  bish- 
op of  Cloyne,  and  by  Dr.  Hutcheson  of  Glasgow,  in  his 
various  treatises  on  ethical  subjects. 

To  the  remarks  on  the  Fable  of  the  Bees,  the  author 
has  prefixed  an  inquiry  into  the  origin  of  moral  virtue ; 
and  it  is  to  this  inquiry  that  I  propose  to  confine  my-- 
self  chiefly  in  the  following  strictures,  as  it  exhibits  his 
peculiar  opinions  concerning  the  principles  of  morals  in 
a  more  systematical  form  than  any  of  his  other  writings. 
In  the  course  of  the  observations  which  I  have  to  offer 
with  respect  to  it,  I  shall  perhaps  be  led  to  report  one 
or  two  remarks  which  were  already  suggested  by  the 
doctrines  of  Locke.  But  for  this  repetition  I  hope  that 
the  importance  of  the  subject  will  be  a  sufiicient  apolo^* 
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The  great  object  of  Mandeville's  inquiry  into  the 
origin  of  moral  virtue  is  to  show  that  all  our  moral  sen- 
timents are  derived  from  education,  and  are  the  work- 
manship of  politicians  and  lawgivers.  "  These,"  says 
he,  ^*  observing  how  selfish  an  animal  man  is,  and  how 
impossible,  in  consequence,  it  would  be  to  retain  num- 
bers together  in  the  same  society  without  government, 
endeavoured  to  give  his  selfish  principles  a  direction 
useful  to  the  public.  For  this  purpose  they  have  la- 
bored in  all  ages  to  convince  him  that  it  is  better  to 
restrain  than  to  indulge  his  appetites,  and  to  consult  the 
public  interest  than  his  own.  The  engine  they  employ- 
ed in  working  upon  him  was  flattery,  which  they  ad- 
dressed to  vanity,  one  of  the  strongest  principles  of  our 
nature.  They  contrasted  man  with  the  lower  animalsj 
and  magnified  the  advantages  he  possesses  over  them. 
The  human  race  they  divided  into  two  classes;  the 
mean  and  contemptible,  who,  after  the  example  of  the 
brutes,  gratify  every  animal  propensity  ;  and  the  gene- 
rous and  high  spirited,  who,  disdaining  these  low  grati- 
fications, bent  their  study  to  cultivate  the  nobler  princi- 
ples of  our  nature,  and  waged  a  continual  war  with 
themselves  to  promote  the  happiness  of  others.  In  the 
case  of  men  possessed  of  an  extraordinary  degree  of 
pride  and  resolution,  these  representations  of  politicians 
and  moralists  were  able  to  efiectuate  a  complete  con- 
quest of  their  natural  appetites,  and  a  complete  con- 
tempt of  their  own  visible  interests  ;  and  even  the  feeble 
minded  and  abject  would  be  unwilling  to  rank  them- 
selves in  the  class  to  which  they  really  belonged,  and 
would  strive  to  conceal  their  imperfections  from  the 
world,  by  their  forwardness  to  swell  the  cry  in  praise  of 
self-denial  and  of  public  spirit.  Such,"  says  Mande- 
ville,  "  wds,  or  at  least  might  have  beeriy  the  manner 
after  which  savage  man  was  broke  ;  and  what  we  call 
the  moral  virtues  are  merely  the  political  offspring  which 
flattery  begot  upon  pride." 

I  shall  not  insist  on  the  absurdity  of  supposing  that 
government  is  an  invention  of  political  wisdom,  and  not 
the  natural  result  of  man's  constitution,  and  of  the  cir- 
cumstances in  which  he  is  placed.     This,  however  im- 
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probable,  is  one  of  the  least  absurdities  of  Mandeville's 
system.  Its  capital  defect  consists  in  supposing  that  the 
origin  of  our  moral  virtues  may  be  accounted  for  from 
the  power  of  education  ;  a  fundamental  error,  which  is 
common  to  the  system  of  Mandeville  and  that  of  Locke 
as  commonly  understood  by  his  followers,  and  which  I 
had  fonnerly  occasion  to  refute  at  great  length.  I  shall 
not  therefore  enlarge  upon  it  at  present,  but  shall  con- 
fine myself  to  those  parts  of  Mandeville's  philosophy 
which  are  peculiar  to  himself. 

.  It  appears  from  the  passage  formerly  quoted,  that  the 
engine  which  Mandeville  supposes  politicians  to  em- 
ploy for  the  purpose  of  creating  the  artificial  distinction 
between  virtue  and  vice  is  vanity  or  pride^  which  two 
words  he  uses  as  synonymous.  He  employs  them  like- 
wise in  a  much  more  extensive  sense  than  their  com- 
mon acceptation  authorizes;  to  denote,  not  only  an 
overweening  conceit  of  our  own  character  and  attain- 
ments, or  a  weak  and  childish  passion  for  the  admiration 
of  others,  but  that  reasonable  desire  for  the  esteem  of 
our  fellow  creatures,  which,  so  far  from  being  a  weak- 
ness, is  a  laudable  and  respectable  principle. 

The  desire  of  esteem  and  the  dread  of  contempt,  are 
undoubtedly  among  the  strongest  principles  of  our  na- 
ture ;  but  in  good  minds  they  are  only  subsidiary  to  the 
desire  of  excellence,  nay,  they  cannot  be  effectually 
gratified  if  they  are  the  first  springs  of  our  actions.  To 
be  pleased  with  the  applause  of  others,  it  is  not  sufficient 
to  possess  the  appearance  of  good  qualities,  we  must 
possess  the  reality.  A  man  of  sense  and  delicacy  is 
never  more  mortified  than  when  he  receives  praise  for 
qualities  which  he  knows  do  not  belong  to  him  ;  and  he 
is  comforted,  under  the  mistaken  censures  of  the  world, 
by  the  consciousness  he  docs  not  deserve  them.  A  de- 
sire of  applause  may,  without  detracting  from  our  merit, 
mingle  itself  with  the  more  worthy  motives  of  our  con- 
duct ;  but  if  it  is  the  sole  motive,  the  attainment  of  the 
object  will  never  communicate  a  lasting  satisfaction, 
"  Falsus  honor  juvat,  et  mendax  infamia  terrct,  Quem, 
nisi  mendosum  et  mendacem  ? ''  * 


•  Hon  Ep.  xvL  I.  3fK 
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Vanity,  in  propriety  of  speech,  denotes  a  weakness 
arising  from  a  perversion  of  the  desire  of  esteem.  A 
man  is  vain  who  values  himself  on  what  is  unworthy  of 
regard,  as  the  external  distinctions  of  equipage  or  dress. 
He,  too,  is  vain  who  wishes  to  pass  in  the  world  for 
what  he  really  is  noU  and  boasts  of  qualities  which  he 
does  not  possess.  We  also  give  the  name  of  vanity  to 
that  weakness  which  disposes  a  man  to  be  pleased 
with  flattery,  and  which  leads  him  not  only  to  desire 
the  esteem  of  others,  but  to  place  his  happiness  in  pub- 
lic expressions  of  it.  In  every  case  vamty  denotes  a 
weakness  which  is  carefully  to  be  distinguished  from 
the  love  of  true  glory. 

Mandeville  uses  the  word  to  express  every  sentiment 
of  regard  that  we  feel  for  the  good  opinion  of  others  ; 
and,  wherever  this  regard  can  be  supposed  to  have  had 
any  influence  on  our  conduct,  he  concludes  that  vamty 
was  our  principle  of  action. 

From  these  observations,  added  to  those  formerly 
made  on  Locke,  it  follows,  in  the  first  place.  That  the 
•  whole  of  our  moral  sentiments  cannot  be  accounted 
for  from  education.  2.  That,  by  confounding  together 
vanity  and  a  reasonable  regard  to  the  esteem  of  our 
fellow  creatures,  Mandeville  has  expressed  the  funda- 
mental proposition  of  his  system  in  terms  so  vague  and 
ambiguous  as  renders  it  impossible  to  form  a  distinct 
conception  of  his  meaning.  And,  3.  That  even  this 
reasonable  and  laudable  desire  of  esteem  cannot  be  ef- 
fectually gratified,  if  it  be  the  sole  principle  of  our  con- 
duct ;  and  therefore  cannot  be  the  only  source  of  our 
moral  virtues. 

From  the  principle  of  vanity,  Mandeville  endeavours 
to  account  for  all  the  instances  of  self-denial  that  have 
occurred  in  the  world.  But  he  is  not  satisfied  with 
explaining  away  in  this  manner  the  reality  of  moral  dis- 
tinctions. He  endeavours  to  show  that  human  life  is 
nothing  but  a  scene  of  hypocrisy,  and  that  there  is 
really  Utde  or  none  of  that  self-denial  to  be  found  that 
some  men  lay  claim  to.  In  his  theory  of  moral  virtue 
he  seems  to  allow  that  education  may  not  only  teach  a 
man  to  check  his  appetites  in  order  to  procure  the  es- 
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teem  of  others,  but  that  it  may  teach  him  to  consider 
such  a  conquest  over  the  lower  principles  of  his  nature 
as  noble  in  itself,  and  as  elevating  him  still  further  than 
nature  had  done  above  the  level  of  the  brutes.  "  Those 
men/'  says  he,  "  who  have  labored  to  establish  socie- 
ties, endeavoured,  in  the  first  place,  to  insinuate  them- 
selves into  the  hearts  of  men  by  flattery,  extolling  the 
excellencies  of  our  nature  above  other  animals.  They 
next  began  to  instruct  them  in  the  notions  of  honor  and 
shame,  representing  the  one  as  the  worst  of  all  evils, 
and  the  other  as  the  highest  good  to  which  mortals 
could  aspire  ; — which  being  done,  they  laid  before  them 
how  unbecoming  it  was  the  dignity  of  such  sublime 
creatures  to  be  solicitous  about  gratifying  those  appe- 
tites which  they  had  in  common  with  the  brutes,  and  at 
the  same  time  unmindful  of  those  higher  qualities  that 
gave  them  the  preeminence  over  all  visible  beings. 
They,  indeed,  confessed  that  these  impulses  of  nature 
were  very  pressing ;  that  it  was  troublesome  to  resist, 
and  very  difficult  wholly  to  subdue  them.  But  this  they 
only  used  as  an  argument  to  demonstrate  how  glorious 
the  conquest  of  them  was  on  the  one  hand,  and  how 
scandalous  on  the  other  not  to  attempt  it.'' 

These  arguments,  it  is  evident,  are  addressed  to  pride 
rather  than  to  vanity  ;  and  it  is  worthy  of  remark,  that, 
though  Mandeville  never  states  the  distinction  between 
these  two  words,  but,  on  the  contrary,  affects  to  con- 
sider them  as  synonymous,  he  plainly  was  aware  of  the 
import  of  both,  and  sometimes  uses  the  one,  and  some- 
times the  other,  as  best  suits  his  purpose.  Thus,  in  the 
following  passage,  if  the  word  vanity  were  substituted 
instead  of  pride,  the  impropriety  could  not  escape  the 
most  careless  reader.  "  Such  men,  as  from  no  other 
motive  but  their  love  of  goodness,  perform  a  worthy  ac- 
tion in  silence,  have,  I  confess,  acquired  more  refined 
notions  of  virtue  than  those  I  have  hitherto  spoke  of, 
yet  even  in  these  (with  whom  the  world  has  never  yet 
swarmed)  we  may  discover  no  small  symptoms  oi pride; 
and  the  humblest  man  alive  must  confess  that  the  reward 
of  a  virtuous  action,  which  is  the  satisfaction  that  ensues 
upon  it,  consists  in  a^  certain  pleasure  he  procures  to 
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himself,  by  contemplating  on  his  own  worth ;  which  plea- 
sure, together  with  the  occasion  of  it,  are  as  certain 
signs  of  pride  as  looking  pale  and  trembling  at  any  im- 
minent danger  are  the  symptoms  of  fear/' 

From  these  passages,  however,  it  is  abundandy  clear 
that,  in  his  Theory  of  Virtuej  Mandeville  admits  the  pos- 
sibiUty  of  self-deniaJ  being  exercised  merely  for  the  pri- 
vate gratification  of  the  pride  of  the  individual,  without 
any  regard  to  the  opinions  of  other  men.  But,  in  his 
commentary  on  the  Fable  of  the  Bees,  he  goes  much 
further,  and  attempts  to  show  that  there  is*  really  no  self- 
denial  in  the  world,  and  that  what  we  call  a  conquest  is 
only  a  concealed  indulgence  of  our  passions.  To  es- 
tablish this  point,  he  avails  himself  of  the  ambiguity  of 
language.  The  passion  of  sex  he,  in  every  case,  calls 
lust;  everything  which  exceeds  what  is  necessary,  for 
the  support  of  Itfe,  he  calls  luxury ;  and  thus  confound- 
ing the  innocent  and  reasonable  gratifications  of  our 
passions  with  their  vicious  excesses,  he  pretends  to  show 
that  there  is  really  no  virtue  among  men.  "  There  are 
some  of  our  passions,"  says  Mr.  Smith,  "  which  have  no 
other  names  except  those  which  mark  the  disagreeable 
and  offensive  degree.  The  spectator  is  more  apt  to  take 
notice  of  them  in  this  degree  than  in  any  other.  When 
they  shock  his  own  sentiments,  when  they  give  him  some 
sort  of  antipathy  and  uneasiness,  he  is  necessarily  obliged 
to  attend  to  them,  and  is  from  thence  naturally  led  to 
give  them  a  name.  When  they  fall  in  with  the  natural 
state  of  his  own  mind,  he  is  very  apt  to  overlook  them 
altogether,  and  either  gives  them  no  name  at  all,  or,  if 
he  gives  them  any,  it  is  one  which  marks  rather  the  sub- 
jection and  restraint  of  the  passion  than  the  degree 
which  it  is  still  allowed  to  subsist  in  after  it  is  so  sub- 
jected and  restrained.  Thus,  the  common  names  of 
the  love  of  pleasure,  and  of  the  love  of  sex,  denote  a 
vicious  and  offensive  degree  of  those  passions.  The 
words  temperance  and  chastity^  on  the  other  hand,  seem 
to  mark  rather  the  restraint  and  subjection  in  which  they 
are  kept  under,,  than  the  degree  which  they  are  still 
allowed  to  subsist  in.  When  he  can  show,  therefore, 
that  they  stiU  subsist  in  some  degree,  he  immagines  he 
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has  entirely  demolished  the  reality  of  the  virtues  of 
temperance  and  chastity,  and  shown  them  to  be  mere 
impositions  upon  the  inattention  and  simplicity  of  man- 
kind. Those  virtues,  however,  do  not  require  an  en- 
tire insensibility  to  the  objects  of  the  passions  which 
they  mean  to  govern.  They  only  aim  at  restraining 
the  violence  of  those  passions  so  far  as  not  to  hurt  the 
individual,  and  neither  to  disturb  nor  offend  the  society." 
"  It  is  the  great  fallacy  of  Dr.  Mandeville's  book  to 
represent  every  passion  as  wholly  vicious,  which  is  so  in 
any  degree,  and  in  any  direction.  It  is  thus  that  he 
treats  every  thing  as  vanity  which  has  any  reference 
either  to  what  are,  or  what  ought  to  be,  the  sentiments 
of  others ;  and  it  is  by  means  of  this  sophistry  that  he 
establishes  his  favorite  conclusion,  that  private  vices  are 
public  benefits.  If  the  love  of  magnificence,  a  taste  for 
the  elegant  arts  and  improvements  of  human  life,  for 
whatever  is  agreeable  in  dress,  furniture,  or  equipage, 
for  architecture^  statuary,  painting,  and  music,  is  to  be 
regarded  as  luxury,  sensuaUty,  and  ostentation,  even  in 
those  whose  situation  allows,  without  any  inconveniency, 
the  indulgence  of  those  passions,  it  is  certain  that  luxu- 
ry, sensuality,  and  ostentation  are  public  benefits,  since, 
without  the  qualities  upon  which  he  thinks  proper  to 
bestow  such  opprobrious  names,  the  arts  of  refinement 
could  never  find  employment,  and  must  languish  for  want 
of  encouragement.  Some  popular  ascetic  doctrines 
which  had  been  current  before  his  time,  and  which  placed 
virtue  in  the  entire  extirpation  and  annihilation  of  all  our 
passions,  were  the  real  foundation  of  this  licentious  sys- 
tem. It  was  easy  for  Dr.  Mandeville  to  prove,  first,  that 
this  entire  conquest  never  actually  took  place  among 
men ;  and  secondly,  that,  if  it  was  to  take  place  univer- 
sally, it  would  be  pernicious  to  society,  by  putting  an 
end  to  all  commerce  and  industry,  and,  in  a  manner,  to 
the  whole  business  of  human  life.  By  the  first  of  these 
propositions  he  seemed  to  prove,  that  there  was  no  real 
virtue,  and  that  what  pretended  to  be  such  was  a  mere 
cheat  and  imposition  upon  mankind ;  and  by  the  second, 
that  private  vices  were  public  benefits,  since  without 
them  no  society  could  prosper  or  flourish." 
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In  the  passage  now.  quoted  from  Mr.  Smith,  a  refer- 
ence is  made  to  a  favorite  opinion  of  Dr.  Mandeville's, 
"  that  private  vices  are  public  benefits  ; "  an  opinion  of 
which  I  have  not  hitherto  had  occasion  to  take  notice, 
and  which  my  present  subject  does  not  lead  me  particu- 
larly to  examine.  I  shall  therefore  only  remark,  in  ad- 
dition to  what  Mr.  Smith  has  said,  that,  in  so  far  as 
Mandeville's  reasonings  on  this  point  have  any  founda- 
tion in  truth,  they  but  authorize  the  following  conclusion, 
that  there  are  cases  in  which  the  selfish  passions  of  in- 
dividuals lead  to  a  conduct  useful  to  society,  and  in  which 
private  vices  are  rendered  sources  of  public  prosperity, 
by  that  overruling  power  which  in  this,  as  in  many  other 
instances,  brings  good  out  of  evil. 

But  although  it  does  not  belong  to  my  present  sub- 
ject to  examine  the  truth  of  this  very  dangerous  maxim, 
I  cannot  help  remarking  its  striking  inconsistency  with 
the  doctrine  maintained  by  the  same  author  in  his  in- 
quiry concerning  virtue.  In  that  performance  the  utility 
of  what  is  commonly  called  virtue  is  uniformly  supposed. 
"  Politicians,"  we  are  told  expressly,  "  agreed  to  call 
every  thing,  which,  without  regard  to  the  public,  man 
should  commit  to  gratify  any  of  his  appetites,  mce,  if  in 
that  action  there  could  be  observed  the  least  prospect 
that  it  might  either  be  injurious  to  any  of  the  society,  or 
even  render  himself  less  serviceable  to  others  :  And  to 
give  the  name  of  virtUrC  to  every  performance  by  which 
man,  contrary  to  the  impulse  of  nature,  should  endeav- 
our the  benefit  of  others,  or  the  conquest  of  his  own 
passions,  out  of  a  rational  ambition  of  being  good." 
How  are  these  definitions  to  be  reconciled  with  the 
proposition,  "  that  private  vices  are  public  benefits  ?  " 

I  shall  not  enter  into  a  more  particular  examination  of 
Mandeville's  doctrines.  I  cannot,  however,  leave  the 
subject  without  observing,  that  the  impression  which  the 
author's  writings  produce  on  the  mind  affords  a  sufficient 
refutation  of  his  principles.  It  was  considered  by  Cice- 
ro as  a  strong  presumption  against  the  system  of  Epicu- 
rus, that  "  it  breathed  nothing  generous  or  noble  "  (nihil 
magnificum,  nihil  generosum  sapit ;)  and  the  same  pre- 
sumption will  be  found  to  apply  with  tenfold  force  to  that 
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theory  which  has  been  now  under  our  discussion.  If 
there  be  no  real  distinction  between  virtue  and  vice — ^if 
the  account  given  by  M andeville  of  the  constitution  of  our 
nature  be  a  just  one — why  do  his  reasonings  render  us 
dissatiafied  with  our  own  characters,  or  inspire  us  with  a 
detestation  and  contempt  for  mankind  ?  Why  do  we  turn 
with  pleasure  from  the  dark  and  uncomfortable  prospects 
which  he  presents  to  us,  to  the  delightful  and  elevating 
views  of  human  nature  which  are  exhibited  in  those 
philosophical  systems  which  he  attempts  to  explode? 
It  will  be  said,  perhaps,  that  all  this  arises  from  pride  or 
vanity.  When  we  read  Mandeville  we  are  ashamed  of 
the  species  to  which  we  belong ;  while,  on  the  contrary, 
our  pride  is  gratified  by  those  sublime  but  fallacious 
descriptions  of  disinterested  virtue,  with  which  the 
weakness  or  hypocrisy  of  some  popular  writers  has  flat- 
tered the  moral  enthusiasm  of  the  multitude.  But  if 
Mandeville's  account  of  our  nature  be  just,  whence  is  it 
that  we  come  to  have  an  idea  of  one  class  of  qualities 
as  more  excellent  and  meritorious  than  another  1  Why  do 
we  consider  pride  or  vanity  as  a  less  worthy  motive  for 
our  conduct  than  disinterested  patriotism  or  friendship, 
or  a  determined  adherence  to  what  we  believe  to  be 
our  duty  1  Why  does  human  nature  appear  to  us  less 
amiable  in  his  writings  than  in  the  writings  of  Addison  1 
or  whence  the  origin  of  those  opposite  sentiments  which 
the  very  names  of  Addison  and  of  Mandeville  inspire  ? 
We  shall  admit  the  <fact  with  respect  to  the  actual  de- 
pravity of  man  to  be  as  he  states  it ;  but  does  not  the 
impression  his  system  leaves  on  the  mind  demonstrate 
that  we  are  at  least  formed  with  the  love  and  admiration 
of  moral  excellence,  and  that  virtue  was  intended  to  be 
the  law  of  our  conduct  ?  The  question  concerning  the 
actual  attainments  of  man  must  not  be  confounded  with 
the  question  concerning  the  reality  of  moral  distinctions. 
If  Mandeville  is  successful  in  establishing  his  doctrine 
on  the  first  of  these  points,  the  dissatisfaction  his  con- 
clusions leave  on  the  mind  is  sufficient  to  overturn  his 
doctrine  with  respect  to  the  latter.  The  remark  of  La 
Rochefoucauld,  that  ^^  hypocrisy  itself  is  an  homage 
which  vice  renders  to  virtue,*'  involves  a  satisfactory  re- 
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ply  to  all  the  argumentjgi  that  have  been  ever  drawn  from 
the  prevailing  corruption  of  mankind  agiunst  the  moral 
constitution  of  human  nature. 

It  is  the  capital  defect  of  this  system  to  confound  to- 
gether the  two  questions  I  have  just  stated,  and  to  sub-> 
stitute  a  satire  on  vice  and  folly  instead  of  a  philosophi- 
cal account  of  those  moral  principles  which  form  an 
essential  part  of  our  frame«  That  there  is  a  great  deal 
of  truth  mixed  with  the  sophistry  it  contains,  I  am  ready 
to  acknowledge ;  and  if  the  author's  remarks  had  been 
thrown  into  the  form  of  satires,  many  of  them  might 
have  been  useful  to  the  world,  by  the  light  they  throw 
pn  human  character,  and  by  the  assistance  which  indi- 
viduals may  derive  from  them  in  examining  their  own 
motives  of  action.  Some  apology  might  have  been 
made,  in  this  case,  for  the  colorings  which  the  author's 
facts  have  borrowed  from  his  imagination.  The  object 
of  the  satirist  is  to  reform ;  and  for  this  purpose  it  may 
sometimes  be  of  use  to  exaggerate  the  prevsdling  vices 
and  follies  of  the  time,  in  order  to  contrast  more  strongly 
what  mankmd  arCj  with  what  they  might  and  aught  to  be. 
But  the  satirist  who  wishes  well  to  his  species,  while  he 
indulges  his  indignation  against  prevailing  corruptions, 
will  recollect  that,  if  his  censures  are  just,  they  presup- 
pose the  reality  of  moral  distinctions ;  and  while  he  la- 
ments the  depravity  of  the  race,  and  chastises  the  follies 
and  vices  of  individuals,  he  will  reverence  morality  as 
the  divine  law,  and  those  essential  principles  of  the  hu- 
man frame  which  bear  the  manifest  signature  of  the  di- 
vine workmanship.  To  attempt  to  depreciate  these  can 
never  answer  a  good  purpose.  On  the  contrary,  it  has 
a  tendency  to  fill  the  minds  of  good  men  with  a  des(>ond- 
ing  scepticism,  and  to  stifle  every  generous  and  active 
exertion ;  and  if  it  does  not  actually  increase  the  de- 
pravity of  the  world,  it  tends  at  least  to  strengthen  the 
effrontery  of  vice,  and  to  expose  the  wiser  and  better 
part  of  mankind  to  the  impertinent  raillery  of  fools  and 
profligates. 

The  following  passage  from  Mr.  Harris  will  form  no 
unproper  conclusion  to  these  observations.  The  senti- 
ments  it  contains  are  equally  just  and  refined,  and  do 
much  honor  to  the  benevolence  of  the  author. 

/ 
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**  As  man  is  by  nature  a  social  animal,  good  humor 
seems  an  ingredient  highly  necessary  to  his  character. 
'T  is  the  salt  which  gives  the  seasoning  to  the  feast  of 
life,  and  which,  if  it  be  wanting,  surely  renders  the  feast 
incomplete.  Many  causes  contribute  to  impair  this 
amiable  quality,  and  nothing,  perhaps,  more  than  bad 
opinions  of  mankind.  Bad  opinions  of  mankind  natu- 
rally lead  us  to  misanthropy.  If  these  bad  opinions 
go  further,  and  are  applied  to  the  universe,  then  they 
lead  to  something  worse,  for  they  lead  to  atheism.  The 
melancholy  and  morose  character  being  thus  insensibly 
formed,  morals  and  piety  sink  of  course ;  for  what  equate 
have  we  to  love,  or  what  superior  have  we  to  revere, 
when  we  have  no  other  objects  left  than  those  of  hatred 
orrf  terror? 

**  Afisanthropy  is  so  dangerous  a  thing,  and  goes  sd 
far  in  sapping  the  very  foundations  of  moraUty  and  re- 
ligion, that  I  esteem  the  last  part  of  Swift's  Gulliver 
{that  I  mean  relative  to  his  Houyhnms  and  Yahoos)  to 
be  a  worse  book  to  peruse  than  those  which  are  forbid 
as  the  most  flagitious  and  obscene. 

"  One  absurdity  in  this  author  (a  wretched  philoso- 
pher though  a  great  wit)  is  well  worth  remarking.  In 
order  to  render  the  nature  of  man  odious,  and  the  na- 
ture of  beasts  amiable,  he  is  compelled  to  give  human 
characters  to  his  beasts,  and  beasdy  characters  to  his 
men ;  so  that  we  are  to  admire  the  beasts,  not  for  being 
beasts,  but  amiable  men,  and  to  detest  the  men,  not  for 
being  men,  but  detestable  beasts. 

*•  Whoever  has  been  reading  this  unnatural  filth,  let 
Urn  turn  for  a  moment  to  a  Spectator  of  Addisorij  and 
observe  the  philanthropy  of  that  classical  writer ;  I  may 
add  the  superior  purity  of  his  diction  and  his  wit."  *• 

*  Works  of  James  Harris,  Esq.  Vol.  II.  p.  582. 


156  PHILOSOPHY  OF  THE  ACTITE  [Bom  II. 


CHAPTER  FIFTH. 

ANALYSIS  OF  OUB  MORAL  PERCEPTIONS  AND  EMOTIONS. 

Bfit*OR£  proceeding  to  this  extensive  and  difficult  sub* 

{'ect,  I  shall  quote  a  passage  from  Dr.  Butler,  in  which 
le  has  combined  together,  and  compressed  into  the  com- 
pass of  a  few  paragraphs,  all  the  most  important  argu- 
ments in  proof  of  the  existence  of  the  moral  facidty 
which  have  been  hitherto  under  our  review.  While  this 
quotation  serves  as  a  summary  of  what  has  already  been 
stated,  it  will,  I  hope,  prepare  us  for  entering  on  the 
following  discussions  with  greater  interest  and  a  more 
enlightened  curiosity. 

^'  That  which  renders  beings  capable  of  moral  govem- 
ibent  is  their  having  a  moral  nature,  and  moral  faculties 
of  perception  and  of  action.  Brute  creatures  are  im- 
pressed and  actuated  by  various  instincts  and  propensi- 
ties :  so  also  are  we.  But,  additional  to  this,  we  have 
a  capacity  for  reflecting  upon  actions  and  characters, 
and  making  them  an  object  to  our  thought ;  and  on  do- 
ing this  we  naturally  and  unavoidably  approve  some  ac- 
tions, under  the  peculiar  view  of  their  being  virtuous 
and  of  good  desert,  and  disapprove  others  as  vicious  and 
of  ill  desert.  That  we  have  this  moral  approving  and 
disapproving  faculty  is  certain  from  our  experiencing  it 
in  ourselves,  and  recognising  it  in  each  other.  It  ap- 
pears from  our  exercising  it  unavoidably  in  the  appro- 
bation and  disapprobation  even  of  feigned  characters : 
From  the  words,  right  and  wrongs  odious  and  amiable^ 
base  and  worthy^  with  many  others  of  like  signification 
in  all  languages,  applied  to  actions  and  characters :  From 
the  many  written  systems  of  morals  which  suppose  it, 
since  it  cannot  be  imagined  that  all  these  authors, 
throughout  all  these  treatises,  had  absolutely  no  mean- 
ing at  all  to  their  words,  or  a  meaning  merely  chimerical : 
From,  our  natural  sense  of  gratitude,  which  implies  a 
distinction  between  merely  being  the  instrument  of  good 
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and  intending  it :  From  the  like  distinction  every  one 
makes  between  injury  and  mere  harm,  which  Hobbes 
says  is  peculiar  to  mankind,  and  between  injury  and  just 
punishment,  a  distinction  plainly  natural,  prior  to  the 
consideration  of,  human  laws  ;  it  is  manifest  great  part 
of  common  language  and  of  common  behaviour  over  the 
world  is  formed  upon  supposition  of  such  a  moral  facul- 
ty whether  called  conscience,  moral  reason,  moral  sense, 
or  divine  reason, — whether  considered  as  a  sentiment 
of  the  understanding,  or  as  a  perception  of  the  hearty* 
or,  which  seems  the  truth,  as  including  both.  Nor  is  it 
at  all  doubtful  in  the  general  what  course  of  action  this 
(acuity,  or  practical  discerning  power  within  us,  approves, 
and  what  it  disapproves.  For,  as  much  as  it  has  been 
disputed  wherein  virtue  consists,  or  whatever  ground 
for  doubt  there  may  be  about  particulars,  yet  in  general 
there  is  in  reality  an  universally  acknowledged  standard 
of  it.  It  is  that  which  all  ages  and  all  countries  have 
made  pfrofessian  of  in  puhlic, — it  is  that  which  every  man 
tfou  meet  puts  on  the  show  of — \i  is  that  which  the  pri- 
mary  and  fundamental  laws  of  all  civil  constitutions  over 
the  face  of  the  earth  make  it  their  business  and  endeavour 
to  enforce  the  practice  of  upon  mankind,  namely ,  justice^ 
veracity,  and  regard  to  common  good.^^  f 

Upon  the  various  topics  here  suggested,  a  copious  and 
instructive  commentary  might  be  written,  but  I  think  it 
better  to  leave  them  in  the  concise  and  impressive  form 
m  which  they  are  proposed  by  the  author. 

The  science  of  ethics  has  been  divided  by  modem 
writers  into  two  parts ;  the  one  comprehending  the  theo- 
ry of  morals,  and  the  other  its  practical  doctrines.  The 
questions  about  which  the  former  is  employed  are  chiefly 
tiie  two  following :  Firsty  by  what  principle  of  our  con- 
stimtion  are  we  led  to  form  the  notion  of  moral  dis- 
tinctions,— whether  by  that  faculty  which  perceives  the 
distinction  between  ti-uth  and  falsehood  in  the  other 
branches  of  human  knowledge,  or  by  a  peculiar  power 

*  Tkcre  it  here,  I  suspect,  a  typofi^phica]  mUtake.    Butler,  I  have  no  doubt* 
viote  a  perception  of  the  under standirig,  or  a  ientimcnt  of  the  heart. 
tDinertatioii  oo  the  Nature  of  Virtue  subjoiDcd  to  Butler's  Analog  ^^^d. 
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of  perception  (called  by  some  the  moral  sense)  which 
is  pleased  with  one  set  of  qualities  and  displeased  with 
another  1  Secondly ,  what  is  the  proper  object  of  moral 
approbation ;  or,  in  other  words,  what  is  the  common 
quality  or  qualities  belonging  to  all  the  different  modes 
of  virtue  ?  Is  it  benevolence,  or  a  rational  self-love,  or 
a  disposition  (resulting  from  the  ascendant  of  reason 
over  passion)  to  act  suitably  to  the  different  relations  in 
which  we  are  placed  1  These  two  questions  seem  to 
exhaust  the  whole  theory  of  morals.  The  scope  of  the 
one  is  to  ascertain  the  origin  of  our  moral  ideas  ;  that 
of  the  other  to  refer  the  phenomena  of  moral  perception 
to  their  most  simple  and  general  laws. 

The  practical  doctrines  of  morality  comprehend  all 
those  rules  of  conduct  which  profess  to  point  out  the 
proper  ends  of  human  pursuit,  and  the  most  effectual 
means  of  attaining  them  ;  to  which  we  may  add,  under 
the  general  title  of  adminicles^  (if  I  may  be  allowed  to 
borrow  a  technical  word  of  Lord  Bacon's)  all  those  lit* 
6rary  compositions,  whatever  be  their  particular  form, 
which  have  for  thefir  aim  to  fortify  and  animate  our  good 
dispositions  by  delineations  of  the  beauty,  of  the  dignity, 
or  of  the  utility  of  virtue. 

I  shall  not  inquire  at  present  into  the  justness  of  this 
division.  I  shall  only  observe  that  the  words  theory  and 
practice  are  not  in  this  instance  employed  in  their  usual 
acceptations.  The  theory  of  morals  does  not  bear,  for 
example,  the  same  relation  to  the  practice  of  morals  that 
the  theory  of  geometry  bears  to  practical  geometry.  In 
this  last  science  all  the  practical  rules  are  founded  on 
theoretical  principles  previously  estabUshed.  But,  in 
the  former  science,  the  practical  rules  are  obvious  to  the 
capacities  of  all  mankind,  while  the  theoretical  princi- 
ples form  one  of  the  most  difficult  subjects  of  discus- 
sion that  have  ever  exercised  the  ingenuity  of  meta- 
physicians. 

Although,  however,  a  complete  acquaintance  with  the 
practice  of  our  duty  does  not  presuppose  any  knowledge 
of  the  theory  of  morals,  it  does  not  therefore  follow  that 
false  theoretical  notions  upon  this  subject  may  not  be 
attended  with  very  pernicious  consequences.     On  the 
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contniy,  nothing  is  more  evident  than  this»  that  every 
system  which  calls  in  question  the  immutability  of  moral 
distinctions  has  a  tendency  to  undermine  the  foundations 
of  all  the  virtues,  both  private  and  public,  and  to  dry  up 
the  best  and  purest  sources  of  human  happiness.  When 
sceptical  doubts  have  once  been  excited  in  the  mind  by 
the  perusal  of  such  systems,  no  exhortation  to  the  prac- 
tice of  our  duties  can  have  any  effect ;  and  it  is  neces** 
sary  for  us,  before  we  think  of  addressing  the  heart,  or 
influencing  the  will,  to  begin  with  undeceiving  and  en-> 
lightening  the  understanding.  It  is  for  this  reason,  that, 
in  such  an  age  as  the  present,  when  sceptical  doctrines 
have  been  so  anxiously  disseminated  by  writers  of  genius, 
it  appears  to  me  to  be  a  still  more  essential  object  in 
academical  instruction,  to  vindicate  the  theory  of  mor- 
als against  the  cavils  of  Ucentious  metaphysicians,  than 
to  indulge  in  the  more  interesting  and  popular  disquisi- 
tions of  practical  ethics.  On  the  former  subject  much 
yet  remains  to  be  done.  On  the  latter,  although  the  field 
of  inquiry  is  by  no  means  as  yet  completely  exhausted, 
the  student  may  be  safely  trusted  to  his  own  serious  re- 
flections, guided  by  the  precepts  of  those  illustrious  men 
who,  in  different  ages  and  countries,  have  devoted  their 
talents  to  the  improvement  and  happiness  of  the  human 
race. 

In  this  department  of  literature  no  country  whatever 
has  surpassed  our  own  ;  whether  we  consider  the  labors 
of  the  great  lights  of  the  English  church,  or  the  fugitive 
essays  of  those  later  writers  who  (after  the  example  of 
Addison)  have  attempted  to  enlist  in  the  cause  of  virtue 
and  reUgion,  whatever  aid  fancy,  and  wit,  and  elegance, 
could  lend  to  the  support  of  truth.  It  is  scarcely  nec- 
essary for  me  to  mention  the  advantage  which  may  be 
derived  in  the  same  study  from  the  philosophical  remains 
of  ancient  Greece  and  Rome, — due  allowances  being 
made  for  some  unfortunate  prejudices  produced  or  en- 
couraged by  violent  and  oppressive  systems  of  policy. 
Indeed,  with  the  exception  of  a  few  such  prejudices,  it 
may,  with  great  truth  be  asserted,  that  they  who  have 
been  most  successful  in  modem  times  in  inculcating  the 
duties  of  life,  have  been  the  moralists  who  have  trod 
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the  most  closely  in  the  footsteps  of  the  Greek  and  Ro- 
man philosophers.  The  case  is  different  with  respect 
to  the  theory  of  morals,  which,  among  the  ancients, 
attracted  comparatively  but  a  small  degree  of  attention, 
although  one  of  the  questions  formerly  mentioned  (that 
concerning  the  object  of  moral  approbation)  was  a  favor- 
ite subject  of  discussion  in  their  schools.  The  other 
question,  however,  (that  concerning  the  principle  of 
moral  approbation)  with  the  exception  of  a  few  hints  in 
the  writings  of  Plato,  may  be  considered  as  in  a  great 
measure  peculiar  to  modem  Europe,  having  been  chiefly 
agitated  since  the  writings  of  Cudworth  in  opposition 
to  those  of  Hobbes  ;  and  it  is  this  question  accordingly, 
f recommended  at  once  by  its  novelty  and  difiiculty  to 
the  curiosity  of  speculative  men)  that  has  produced 
most  of  the  theories  which  characterize  and  distinguish 
from  each  other  the  later  systems  of  moral ,  philosophy. 
It  appears  to  me  that  the  diversity  of  these  systems 
has  arisen,  in  a  great  measure,  from  the  partial  views 
which  different  writers  have  taken  of  the  same  compli- 
cated subject ;  that  these  systems  are  by  no  means  so 
exclusive  of  each  other  as  has  commonly  been  imagin- 
ed ;  and  that,  in  order  to  arrive  at  the  truth,  it  is  neces- 
sary for  us,  instead  of  attaching  ourselves  to  any  one, 
to  avail  ourselves  of  the  lights  which  all  of  them  have 
furnished.  Our  moral  perceptions  and  emotions  are,  in 
fact,  the  result  of  different  principles  combined  togeth- 
er. They  involve  a  judgment  of  the  understanding, 
and  they  involve  also  a  feeling  of  the  heart ;  *  and  it  is 
only  by  attending  to  both  that  we  can  form  a  just  notion 
of  our  moral  constitution.  In  confirmation  of  this  re- 
mark, it  will  be  necessary  for  us  to  analyze  particulariy- 
the  state  of  our  minds,  when  we  are  spectators  of  any 
good  or  bad  action  performed  by  another  person,  or 
when  we  reflect  on  the  actions  performed  by  ourselves. 


*  The  same  remark  is  made  in  a  passage  already  quoted  from  Dr.  Butler,  wliOM 
•Uchtest  hiDts  are  entitled  to  attention,  as  they  seem  to  have  been  all  scrupuloq^^ 
and  deliberately  weighed.  **  It  is  manifest  great  part  of  common  language,  and  of 
common  behaviour  over  the  world,  is  formed  upon  supposition  of  a  moru  faculty ; 
whether  ciuled  conscience,  moral  reason,  moral  sense,  or  divine  reason ;  wbetbac 
considered  as  a  perception  of  the  understanding,  or  as  a  sentiment  of  the  heart,  0r, 
whkh  uem$  the  tnUhf  a$  melvding  both*** 
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On  such  occasions  we  are  conscious  of  three  different 
things: 

(1.)  The  perception  of  an  action  as  right  or  wrong. 

(2.)  An  emotion  of  pleasure  or  of  pain,  varying  in 
its  degree  according  to  the  acuteness  of  our  moral  sen- 
sibility. 

(3.)  A  perception  of  the  merit  or  demerit  of  the 
agent. 


SECTION  I. 

Of  the  Perception  of  Right  and  Wrong. 

Th£  controversy  concerning  the  origin  of  our  moral 
ideas  took  its  rise  in  modem  times,  in  consequence  of 
the  writings  of  Mr.  Hobbes.  According  to  him  we  ap- 
prove of  virtuous  actions,  or  of  actions  beneficial  to 
society,  from  self-love,  as  we  know  that  whatever  pro- 
motes the  interest  of  society  has  on  that  very  account 
an  indirect  tendency  to  promote  our  own.  He  further 
taught,  that,  as  it  is  to  the  institution  of  government  we 
are  indebted  for  all  the  comforts  and  confidence  of  so- 
cial life,  the  laws  which  the  civil  magistrate  enjoins  are 
the  ultimate  standards  of  morality. 

Dangerous  as  these  doctrines  are,  some  apology  may 
be  made  for  the  author  from  the  unfortunate  circum- 
stances of  the  times  in  which  he  lived.  He  had  been  a 
witness  of  the  disorders  which  took  place  in  England  at 
the  time  of  the  dissolution  of  the  monarchy  by  the 
death  of  Charles  the  First;  and,  in  consequence  of  his 
mistaken  speculations  on  the  politics  of  that  period,  he 
contracted  a  bias  in  favor  of  despotical  government, 
and  was  led  to  consider  it  as  the  duty  of  a  good  citizen 
to  strengthen,  as  much  as  possible,  the  hands  of  the 
civil  magistrate,  by  inculcating  the  doctrines  of  passive 
obedience  and  nonresistance.  It  was  with  this  view 
that  he  was  led  to  maintain  the  philosophical  principles 
which  have  been  already  mentioned.  He  seems  like- 
wise to  have  formed  a  very  unfavorable  idea  of  the 
clerical  order,  from  the  instances  which  his  own  expe- 

VOL.  v.  21 
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rience  afforded  of  their  turbulence  and  ambition ;  and 
on  that  account  he  wished  to  subject  the  consciences 
of  men  immediately  to  the  secular  powers.  In  conse- 
quence of  this,  his  system,  although  offensive  in  a  very 
high  degree  to  all  sound  moralists,  provoked  in  a  more 
peculiar  manner  the  resentment  of  the  clergy,  and  drew 
on  the  author  a  great  deal  of  personal  obloquy,  which 
neither  his  character  in  private  life,  nor  his  intentions 
as  a  writer  appear  to  have  merited. 

Among  the  antagonists  of  Hobbes,  the  most  eminent 
by  far  was  Dr.  Gudworth ;  and  indeed  modem  times 
have  not  produced  an  author  who  was  better  qualified 
to  do  justice  to  the  very  important  argument  he  under- 
took, by  his  ardent  zeal  for  the  best  interests  of  man- 
kind, by  his  singular  vigor  and  comprehensiveness  of 
thought,  and  by  the  astonishing  treasures  he  had  col- 
lected of  ancient  Uterature. 

That  our  ideas  of  right  and  wrong  are  not  derived 
from  positive  law,  Gudworth  concluded  from  the  follow- 
ing argument :  **  Suppose  such  a  law  to  be  established, 
it  must  either  be  right  to  obey  it,  and  wrong  to  disobey 
it,  or  indifferent  whether  we  obey  or  disobey  it.  But  a 
law  which  it  is  indifferent  whether  we  obey  or  not, 
cannot,  it  is  evident,  be  the  source  of  moral  distinctions ; 
and,  on  the  contrary  supposition,  if  it  is  right  to  obey 
the  law  and  wrong  to  disobey  it,  these  distinctions  must 
have  had  an  existence  antecedent  to  the  law."  *  In  a 
word,  it  is  from  natural  law  that  positive  law  derives  all 
its  force. 

The  same  ailment  against  Hobbes  is  thus  stated  by 
Lord  Shaftesbury. 

"  'T  is  ridiculous  to  say  there  is  any  obligation  on 
man  to  act  sociably  and  honestly  in  a  formed  govern- 
ment, and  not  in  that  which  is  commonly  called  the 
state  of  nature.  For  to  speak  in  the  fashionable  lan- 
guage of  our  modem  philosophy,  society  being  founded 
on  a  compact,  the  surrender  made  of  every  man's  pri- 
vate unlimited  right  into  the  hands  of  the  majority,  or 
such  as  the  majority  should  appoint,  was  of  free  choice, 

*  Smi^'s  Tbeoiy  of  Monl  Sentiments,  Vol.  II.  pp.  884, 885.  Sixth  Edit. 
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and  by  a  promise.  Now  the  promise  itself  was  made 
in  a  state  of  nature,  and  that  which  could  make  a  prom- 
ise  obligatory  in  the  state  of  nature  must  make  all  other 
acts  of  humanity  as  much  our  real  du^  and  natural  part. 
Thus  faith,  justice,  honesty,  and  virtue,  must  have  been 
as  early  as  the  state  of  nature,  or  they  could  never  have 
been  at  all.  The  civil  union  or  confederacy  could 
never  make  right  or  wrong  if  they  subsisted  not  be- 
fore. He  who  was  free  to  any  villainy  before  his 
contract,  will  and  ought  to  make  as  free  vidth  his  con- 
tract when  he  sees  fit.  The  natural  knave  has  the 
same  reason  to  be  a  civil  one,  and  may  dispense  with 
his  politic  capacity  as  oft  as  he  sees  occasion ;  't  is  only 
his  work  stands  in  the  way.  A  man  is  obliged  to  keep 
his  word.  Why  ?  because  he  has  given  his  word  to 
keep  iL  Is  not  this  a  notable  account  of  the  original 
of  moral  justice,  and  the  rise  of  civil  government  and 
allegiance ! '' 

To  these  observations  it  may  be  added,  that  our  no- 
tions of  right  and  wrong  are  so  far  from  owing  their 
origin  to  positive  institutions,  that  they  afford  us  the 
chief  standard  to  which  we  appeal,  in  comparing  dif- 
ferent positive  institutions  with  each  other.  Were  it 
not  for  this  test,  how  could  we  pronounce  one  code  to 
be  more  humane,  more  liberal,  or  more  equitable  than 
another  1  or  how'  could  we  feel  that,  in  our  own  munic- 
ipal regulations,  some  are  consonant  and  others  repug- 
nant to  the  principles  of  justice.  "  Let  any  one,"  says 
a  learned  and  judicious  civilian,  '^  acquaint  himself  with 
the  sanguinary  system  of  Draco,  and  then  view  it  as 
tempered  with  the  philosophy  of  Solon,  and  the  softer 
refinements  of  a  better  age  ;  let  him  look  with  the  eye 
of  speculation  upon  an  establishment  that  directs  ^  not 
to  seethe  a  kid  in  its  mother's  milk  ;  nor  to  muzzle  the 
ox  when  he  treadeth  out  the  com  ;  when  our  brother's 
cattle  go  astray  or  fall  down  by  the  way,  not  to  hide 
ourselves  from  them ;  that  acquits  the  betrothed  damsel 
who  was  violated  at  a  distance,  and  out  of  hearing,  upon 
this  compassionate  suggestion, — ^for  he  found  her  in  the 
field,  and  the  betrothed  damsel  cried,  and  there  was  none 
to  save  her ; '   let  him  reflect,  I  say,  on  his  own  feelings 
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when  he  considers  these  different  enactments,  and  then 
judge  how  far  they  agree  with  the  philosophy  of  Hob- 
bes-"  * 

Agreeably  to  this  view  of  positive  instititutions,  De- 
mosthenes remarks,  **  The  laws  of  a  country  moY  be 
regarded  as  a  criterion  for  estimating  the  morals  of  the 
state,  and  the  prevailing  character  of  the  people."  I 
shall  quote  the  passage  I  allude  to  in  the  version  of  the 
Latin  translator.  ^^  Illud  igitur  vobis  est  etiam  consid- 
erandum,  multos  Graecorum  saepe  decrevisse,  vestris 
utendum  esse  legibus :  id  quod  vobis  laudi  baud  injuria 
ducitis.  Nam  verum  illud  mihi  videtur,  quod  quendam 
apud  vos  dixisse  ferunt :  omnes  cordatos  in  ea  esse 

SEITTENTIA,  UT  LEGES  NIHIX^  ALIUD  ESSE  PUTENT  qjJAM 

MORES  civiTATis.  Dauda  igitur  est  opera,  ut  eas  quam 
optimaB  esse  videantur.'*  f 

It  is  justly  observed  by  Cudworth,  that  the  doctrines 
now  under  consideration  are  not  peculiar  to  the  system 
of  Hobbes ;  and  that  similar  opinions  have  been  enter- 
tained in  all  ages  by  those  writers  who  were  either  anx- 
ious to  flatter  the  passions  of  tyrannical  rulers,  or  who 
had  a  secret  bias  to  atheistic  and  Epicurean  principles. 

In  confirmation  of  this  remark,  he  takes  a  review  of 
the  principal  attempts  that  have  been  made  to  under- 
mine the  foundations  of  morals,  both  in  ancient  and 
modem  times,  and  interweaves  with  this  history  many 
profound  reflections  of  his  own.  The  following  para- 
graphs contain  the  substance  of  this  part  of  his  work, 
and  I  hope  will  furnish  an  interesting  as  well  as  useful 
introduction  to  the  reasonings  I  am  afterwards  to  offer 
in  vindication  of  the  reality  and  immutability  of  moral 
distinctions. 

"  As  the  vulgar  generally  look  no  higher  for  the  orig- 
inal of  moral  good  and  evil,  just  and  unjust,  than  the 
codes  and  pandects,  the  tables  and  laws  of  their  coun- 
try and  religion,  so  there  have  not  wanted  pretended 
philosophers  in  all  agesy  who  have  asserted  nothing  to 
be  good  and  evil,  just  and  unjust,  naturally  and  immuta- 
bly {fpiittH  xal  dxiv^xmg ;)  but  that  all  these  things  were 


*  Taylor  on  the  Ciyil  Law,  p.  IS9.  f  Taylor,  p.  160. 
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positive,  arbitrary,  and  factitious  only.  Such  Plato 
mentions,"  (in  his  Tenth  Book  de  Legibus,)  "who 
msdntained,  ^  that  nothing  at  all  was  naturally  just,  but 
men,  changing  their  opinions  concerning  them  perpetu- 
ally, sometimes  made  one  thing  just,  sometimes  anoth* 
er ;  but  whatever  is  decreed  and  constituted,  that  for 
the  time  is  vaUd,  being  made  so  by  acts  and  laws,  but 
not  by  any  nature  of  its  own.'  And  Aristotle  more  than 
once  takes  notice  of  this  opinion  in  his  ethics.  '  Things 
honest  and  just,  which  politics  are  conversant  about, 
have  so  great  a  variety  and  uncertainty  in  them, 
that  they  seem  to  be  only  by  law  and  not  by  nature.' 
And  afterwards  (Lib.  5.  c.  10)  having  divided  (to  dcxoc- 
9w  xoXixucw)  that  which  is  politically  just,  into  (fvtfixdy, 
u  e.)  natural,  which  has  every  where  the  same  force, 
and  {vofuiiovy  i.  e.)  legal,  which,  before  there  be  a  law 
made,  is  indifferent,  but,  when  once  the  law  is  made,  is 
determined  to  be  just  or  unjust ; "  he  adds,  "  Some 
there  are  that  think  there  is  no  other  just  or  unjust  but 
what  is  made  by  law  and  men,  because  that  which  is 
natural  is  immutable,  and  hath  every  where  the  same 
force,  whereas  jura  and  justaj  rights  and  just  things, 
are  every  where  different."  The  latter  therefore,  they 
conceive  to  be  analogous  to  wine  and  wheat  measures, 
which  vary  from  place  to  place,  according  to  local  cus- 
toms ;  the  former  they  compare  to  the  properties  of 
Jire,  which  produce  the  same  effects  in  Persia  and 
Greece. 

**  2.  After  these  succeeded  Epicurus^  the  reviver  of 
the  Democratical  philosophy,  the  frame  of  whose  prin- 
ciples must  needs  lead  him  to  deny  justice  and  injustice 
to  be  natural  things ;  and,  therefore,  he  determines  that 
they  arise  wholly  from  mutual  acts  and  covenants  of  men, 
made  for  their  own  convenience  and  utility.  Those 
living  creatures  that  could  not  make  mutual  covenants 
together  not  to  hurt,  nor  to  be  hurt  by  one  another, 
could  not,  for  this  cause,  have  any  such  thing  as  just  or 
unjust  among  them.  And  there  is  the  same  reason  for 
those  nations  that  either  will  not,  or  cannot  make  such 
compacts :  For  there  is  no  such  thing  as  justice  by  it- 
self, but  only  in  the  mutual  congresses  of  men.     Or  (as 
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the  late  compiler  of  the  Epicurean  system  expresses 
the  same  meaning)  there  are  some  who  think  that  those 
things  which  are  just  are  just  according  to  their  proper 
unvaried  nature,  and  that  the  laws  do  not  make  them 
just»  but  only  prescribe  according  to  that  nature  which 
they  have :  But  the  thing  is  not  soJ^  * 

'<  3.  And  since  in  this  latter  age  the  physiological  hy- 
potheses of  Democritus  and  Epicurus  have  been  reviv- 
ed, and  successfully  applied  to  the  solving  of  some  of 
the  phenomena  of  the  visible  world,  there  have  not 
wanted  some  that  have  endeavoured  to  vent  also  those 
other  paradoxes  of  the  same  philosophy,  viz.  that  there 
is  no  incorporeal  substance,  nor  any  natural  difference 
between  good  and  evil,  just  and  unjust,  and  to  recom- 
mend the  same  under  a  show  of  wisdom,  as  the  deep 
and  profound  mysteries  of  the  atomical  and  corpuscular 
philosophy,  as  if  senseless  matter  and  atoms  were  the . 
original  of  all  things,  according  to  the  song  of  old  Sile- 
nus  in  Virgil.  Of  this  sort  is  that  late  writer  of  ethics 
and  politics,  who  asserts  *  that  there  are  no  authentic 
doctrmes  concerning  just  and  uniust,  good  and  evil,  ex- 
cept the  laws  which  are  established  in  every  city ;  and 
that  it  concerns  none  to  inquire  whether  an  action  be 
reputed  just  or  unjust,  good  or  evil,  except  such  only 
whom  the  community  have  appointed  to  be  the  inter- 
preters' of  their  laws.' 

<'  In  the  state  of  nature  (according  to  him)  nothing 
can  be  unjust^  and  the  notions  of  right  and  wrong,  jus- 
tice and  injustice  have  there  no  place.  Where  there 
is  no  common  power  there  is  no  law ;  where  no  law  no 
transgression.  No  law  can  be  unjust.f  Nay,  temper- 
ance is  no  more  naturally  right,  according  to  this  phi- 
losopher, than  justice.  Sensuality,  in  the  sense  in  which 
it  is  condemned,  hath  no  place  till  there  be  laws."  | 

*  It  may  be  proper  to  mention  that  Cudworth  alludes  here  to  Gatiendi,  who  waa  at 
much  pains  to  revive  the  philosophy  of  Epicurus,  both  in  physics  and  morals,  reiect- 
ine,  however,  or  palliating  those  parts  of  it  which  are  most  exceptionable.  With 
thtf  philosopher  (who  appears  to  have  been  a  most  amiable  and  exemplary  man  in 
private  life,  and  who,  in  learning,  was  not  surpassed  by  any  of  his  contemporaries,) 
Hobbes  lived  in  halkts  of  very  intimala  fiiendship  during  his  long  residence  In 
Fiance. 

t  Leviathan,  p.  68.  |  Ibid.  p.  182. 
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*^  4.  But  whatsoever  was  the  true  meaning  of  these 
philosophers  that  affirm  justice  and  injustice  to  be  only 
by  law,  and  not  by  nature,  certain  it  is  that  diverse  mod- 
em theologers  do  not  only  seriously  but  zealously  con- 
tend in  like  manner,  that  there  is  nothing  absolutely, 
intrinsically,  and  naturally  good  and  evil,  just  and  unjust, 
antecedently  to  any  positive  command  or  prohibition  of 
Gody  but  that  the  arbitrary  will  and  pleasure  of  Ood, 
(that  is  an  Onmipotent  Being,  devoid  of  all  essential 
and  natural  justice)  by  its  commands  and  prohibitions, 
is  the  first  and  only  rule  and  measure  thereof.  Whence 
it  follows  unavoidably,  that  nothing  can  be  imagined  so 
grossly  wicked,  or  so  foully  unjust  or  dishonest,  but  if  it 
were  supposed  to  be  commanded  by  this  Omnipotent 
Deity,  must  needs,  upon  that  hypothesis,  become  holy, 
just,  and  righteous.  For,  though  the  ancient  fathers  of 
the  Christian  church  were  very  abhorrent  from  this  doc- 
trine, yet  it  crept  up  afterwards  in  the  scholastic  age, 
Ockham  being  among  the  first  that  maintained  that  there 
is  no  act  evil,  but  as  it  is  prohibited  by  God,  and  which 
cannot  be  made  good  if  it  be  commanded  by  him.  And 
herein  Petrus  AUiacus  and  Andreas  de  Novo  Castro, 
with  others,  quickly  followed  him.'* 

"  Now  the  necessary  and  unavoidable  consequences 
of  this  opinion  are  such  as  these,  that  to  love  God  is  bjf 
nature  an  indifferent  thing,  and  is  morally  good  only  be- 
cause it  is  enjoined  by  his  command :  That  holiness  is 
not  a  conformity  with  the  divine  nature  and  attributes  : 
That  God  hath  no  natural  inclination  to  the  good  of  the 
creatures,  and  might  justly  doom  an  innocent  creature 
to  eternal  torment,  all  which  propositions,  with  others  of 
the  kind,  are  word  for  word  asserted  by  some  late  au- 
thors. Though  I  think  not  fit  to  mention  the  names  of 
any  of  them  in  this  place,  excepting  only  one,  Joannes 
SydloviuSy  who,  in  a  book  published  at  Franeker,  hath 
professedly  avowed  and  maintained  the  grossest  of  them. 
And  yet  neither  he  nor  the  rest  are  to  be  thought  any 
more  blameworthy  herein  than  many  others  that,  holding 
the  same  premises,  have  either  dissembled  or  disowned 
those  conclusions  which  unavoidably  follow  therefrom, 
but  rather  to  be  commended  for  their  openness^  sim- 
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Elicity,  and  ingenuity  in  representing  their  opinion  na- 
ed  to  the  world,  such  as  indeed  it  is,  without  any  veil 
or  mask. 

"  Wherefore,  since  there  are  so  many,  both  philoso- 
phers and  theologians,  that  seemingly  and  verbally  ac- 
knowledge such  things  as  moral  good  and  evil,  just  and 
unjust,  yet  contend,  notwithstanding,  that  these  are  not 
by  nature  but  institution,  and  that  there  is  nothing  natu- 
rally or  immutably  just  or  unjust ;  I  shall  from  hence 
fetch  the  rise  of  this  ethical  discourse  or  inquiry  con- 
cerning things  good  and  evil,  just  and  unjust,  laudable 
and  shameful,  demonstrating,  in  the  first  place,  that,  if 
there  be  any  thing  at  all  good  or  evil,  just  or  unjust, 
there  must  of  necessity  be  something  naturally  and  im- 
mutably good  and  just.  And  from  thence  I  shall  pro- 
ceed afterwards  to  show  what  this  natural,  immutable 
and  eternal  justice  is,  with  the  branches  and  species 
of  it." 

The  foregoing  very  long  quotation,  while  it  contains 
much  valuable  information  with  respect  to  the  history  of 
moral  science,  will  be  sufficient  to  convey  a  general  idea 
of  the  scope  of  Cudworth's  ethical  inquiries,  and  of  the 
prevailing  opinions  among  philosophers  upon  this  subject, 
at  the  time  when  he  wrote.  For  the  details  of  his  argu- 
ment I  must  refer  to  his  work.  It  is  sufficient  for  my 
present  purpose  to  observe,  that  he  seems  plainly  to 
have  considered  our  notions  of  right  and  wrong  as  inca- 
pable of  analysis,  that  is,  (to  use  the  language  of  more 
modem  w^riters)  he  considered  them  as  simple  ideas  or 
notions,  of  which  the  names  do  not  admit  of  definition. 
In  this  respect  also  his  philosophy  differs  from  that  of 
Hobbes,  who,  as  we  have  already  remarked,  ascribes 
our  moral  judgments,  not  to  an  immediate  perception  of 
the  qualities  of  actions,  but  to  a  view  of  their  tendencieSj 
which  we  approve  or  disaprove,  according  as  they  ap- 
pear to  be  conducive  or  not  to  our  own  interest,  or  to 
that  of  society.  Indeed,  according  to  Hobbes,  these 
two  tendencies  coincide,  or  rather  are  the  same,  for  he 
apprehended  that  all  our  zeal  for  the  public  good  origi- 
nates in  a  selfish  principle.  "  Man,"  he  said,  "  is  driven 
to  -society  by  necessity,  and  whatever  promotes  its  in- 
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terest  is  judged  to  have  a  remote  tendency  to  promote 
1ms  own,"  Thus  he  attempts  to  account  for  our  appro- 
bation of  virtue  by  resolving  it  into  self-love,  and,  of  con- 
sequence, to  resolve  the  notions  expressed  by  the  words 
right  and  wrong  into  other  notions  more  simple  and  gene- 
ral. This  theory  I  have  already  endeavoured  to  refute 
at  some  length,  and  I  have  only  now  to  add  to  what  was 
formerly  remarked  with  respect  to  it,  that,  if  it  were 
agreeable  to  fact,  the  words  right  and  wrong  would  be 
synonymous  with  advantageous  and  disadvantageous; 
and  to  say  that  these  actions  are  right  which  are  calcu- 
lated to  promote  our  own  happiness  would  be  an  identi- 
cal proposition. 

Cud  worth's  opinion,  on  the  contrary,  led  him  to  con- 
sider our  perception  of  right  and  wrong  as  an  ultimate 
fact  in  our  nature.  Indeed,  to  those  whose  judg- 
ments are  not  warped  by  preconceived  theories,  no 
fact  with  respect  to  the  human  mind  can  well  appear 
more  incontestible.  We  can  define  the  words  right  and 
wrong  oniy  by  synonymous  words  and  phrases,  or  by 
the  properties  and  necessary  concomitants  of  what  they 
denote.  Thus,*  "  we  may  say  of  the  word  rights  that 
it  expresses  what  we  ought  to  do,  what  is  fair  and  hon- 
esty  what  is  approvable,  what  every  man  professes  to  be 
the  rule  of  his  conduct^  what  oil  men  praise,  and  what  is 
in  itself  laudable,  tJwugh  no  man  praise  it.^^  In  such 
definitions  and  explanations  it  is  evident  we  only  sub- 
stitute a  synonymous  expression  instead  of  the  word 
defined,  or  we  characterize  the^quality  which  the  word 
denotes  by  some  circumstance  connected  with  it  or  re- 
sulting from  it  as  a  consequence ;  and  therefore,  we  may, 
with  confidence,  conclude  that  the  word  in  question  ex- 
presses a  simple  idea. 

The  two  most  important  conclusions,  then,  which  result 
from  Cudworth's  reasonings  in  opposition  to  Hobbes  are 
these :  First,  That  the  mind  is  able  to  form  antecedent- 
ly to  positive  institution  the  ideas  of  right  and  wrong ; 
and,  secondly,  That  these  words  express  simple  ideas, 
or  ideas  incapable  of  analysis. 


*  Reid  on  the  Active  Powers,  p.  228. 

VOL.  V.  22 
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From  these  conclusions  of  Cudworth  a  further  ques- 
tion naturally  arose,  how  the  ideas  of  right  and  wrong 
were  formed,  and  to  what  principle  of  our  constitution 
they  ought  to  be  referred  ?  This  very  interesting  ques- 
tion did  not  escape  the  attention  of  Cudworth.  And, 
in  answer  to  it,  he  endeavoured  to  show  that  our  notions 
of  moral  distinctions  are  formed  by  reason,  or,  in  other 
words,  by  the  power  which  distinguishes  truth  from 
falsehood.  And  accordingly  it  became,  for  some  time, 
the  fashionable  language  among  moralists  to  say  that 
virtue  consisted,  not  in  obedience  to  the  law  of  a  supe- 
rior, but  in  a  conduct  conformable  to  reason. 

At  the  time  when  Cudworth  wrote,  no  accurate  classi- 
fication had  been  attempted  of  the  principles  of  the 
Human  Mind.  His  account  of  the  ojflice  of  reason,  ac- 
cordingly, in  enabling  us  to  perceive  the  distinction  be- 
tween right  and  wrong,  passed  without  censure,  and 
was  understood  merely  to  imply,  that  there  is  an  eternal 
and  immutable  distinction  between  right  and  wrong,  no 
less  than  between  truth  and  falsehood ;  and  that  both 
these  distinctions  are  perceived  by  our  rational  powers, 
or  by  those  powers  which  raise  us  above  the  brutes. 

The  publication  of  Locke's  Essay  introduced  into 
this  part  of  science  a  precision  of  expression  unknown 
before,  and  taught  philosophers  to  distinguish  a  variety 
of  powers  which  had  formerly  been  very  generally  con- 
founded. With  these  gi-eat  merits,  however,  his  work 
has  capital  defects,  and  perhaps  in  no  part  of  it  are 
these  defects  more  important  than  in  the  attempt  he  has 
made  to  deduce  the  origin  of  our  knowledge  entirely 
from  sensation  and  reflection.  To  the  former  of  these 
sources  he  refers  the  ideas  we  receive  by  our  external 
senses, — of  colors,  sounds,  hardness,  &c.  To  the  lat- 
ter, the  ideas  we  derive  from  consciousness  of  our  own 
mental  operations— of  memory,  imagination,  volition, 
pleasure,  pain,  &c.  These,  according  to  him,  are  the 
sources  of  all  our  simple  ideas ;  and  the  only  power  that 
the  mind  possesses  is  to  perform  certain  operations  of 
analysis,  combination,  comparison,  &c.  on  the  materials 
with  which  it  is  thus  supplied. 

It  was  this  system  of  Locke's  which  led  him  to  those 
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dangerous  opinions  that  were  formerly  mentioned  con- 
cerning the  nature  of  moral  distinctions,  which  he  seems 
to  have  considered  as  entirely  the  offspring  of  educa- 
tion and  fashion.  Indeed,  if  the  words  right  and  wrong 
neither  express  simple  ideas,  nor  relations  discovera- 
Ue  by  reason,  it  will  not  be  found  easy  to  avoid  adopt- . 
ing  this  conclusion. 

In  order  to  reconcile  Locke's  account  of  the  origin  of 
our  ideas,  with  the  immutability  of  moral  distinctions, 
different  theories  were  proposed  concerning  the  nature 
of  virtue.  According  to  one,^  for  example,  it  was  said 
to  consist  in  a  conduct  conformable  to  truth  ;  according 
to  another,!  in  a  conduct  conformable  to  the  fitness  of 
things.  The  great  object  of  all  these  theories  may  be 
considered  as  the  same,  to  remove  right  and  wrong  from 
the  class  of  simple  ideas,  and  to  resolve  moral  rectitude 
mto  a  conformity  with  some  relation*  perceived  by  rea- 
son or  by  the  understanding. 

Dr.  Hutcheson  saw  clearly  the  vanity  of  these  at- 
tempts, and  hence  he  was  led,  in  compliance  with  the 
language  of  Locke's  Philosophy,  to  refer  the  origin  of 
our  moral  ideas  to  a  particular  power  of  perception,  to 
which  he  gave  the  name  of  the  moral  sense.  "  All  the 
ideas,"  says  he,  "  or  the  materials  of  our  reasoning  or 
judging,  are  received  by  some  immediate  powers  of  per- 
ception, internal  or  external,  which  we  may  call  senses* 
Reasoning  or  intellect  seems  to  raise  no  new  species  of 
ideas,  but  to  discover  or  discern  the  relations  of  those 
received." 

According  to  this  system,  as  it  has  been  commonly 
explained,  our  perceptions  of  right  and  wrong  are  im- 
pressions  which  our  minds  are  made  to  receive  from 
particular  actions,  similar  to  the  relishes  and  aversions 
given  us  for  particular  objects  of  the  external  and  inter- 
nal senses. 

That  this  was  Dr.  Hutcheson's  own  idea  appears  from 
the  following  passage,  in  which  he  endeavours  to  obviate 
some  dangerous  notions  which  were  supposed  to  follow 
from  this  doctrine.     '^  Let  none  imagine  that  calling  the 


•  Mr.  WoUastOD.  t  ^'  C^l^ke- 
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ideas  of  virtue  and  vice  perceptions  of  sense,  upon  ap* 
prehending  the  actions  and  affections  of  another,  does 
diminish  their  reality  more  than  the  like  assertions  con- 
cerning all  pleasure  and  pain,  happiness  or  misery.  Our 
reason  often  corrects  the  report  of  our  senses  about  the 
natural  tendency  of  the  external  action,  and  corrects 
rash  conclusions  about  the  affections  of  the  agent  But 
whether  our  moral  sense  be  subject  to  such  a  disorder  as 
to  have  different  perceptions,  from  the  same  apprehend- 
ed affections  in  an  agent,  at  different  times,  as  the  eye 
may  have  of  the  colors  of  an  unaltered  object,  it  is  not 
easy  to  determine ;  perhaps  it  will  be  hard  to  find  any 
instance  of  such  a  change.  What  reason  could  correct 
if  it  fell  into  such  a  disorder,  I  know  not,  except  sug- 
gesting to  its  remembrance  its  former  approbations,  and 
representing  the  general  sense  of  mankind.  But  this 
does  not  prove  ideas  of  virtue  and  vice  to  be  previous 
to  a  sense,  more  than  a  like  correction  of  the  ideas  of 
color  in  a  person  under  the  jaundice  proves  that  colors 
are  perceived  by  reason  previously  to  sense." 

Mr.  Hume,  whose  philosophy  coincides  in  this  respect 
with  Dr.  Hutcheson's,  has  expressed  himself  on  this 
subject  still  more  explicitly.  "  As  virtue  is  an  end,  and 
is  desirable  on  its  own  account,  without  fee  or  reward, 
merely  for  the  immediate  satisfaction  which  it  conveys, 
it  is  requisite  that  there  should  be  some  sentiment  which 
it  touches,  some  internal  taste  or  feeling,  or  whatever 
you  please  to  call  it,  which  distinguishes  moral  good 
and  evil,  and  which  embraces  the  one  and  rejects  the 
other." 

"  Thus  the  distinct  boundaries  and  offices  of  reason 
and  of  taste  are  easily  ascertained.  The  former  con- 
veys the  knowledge  of  truth  and  falsehood ;  the  latter 
gives  the  sentiment  of  beauty  and  deformity.  Vice  and 
virtue.  The  one  discovers  objects  as  they  really  stand 
in  nature,  without  addition  or  diminution ;  the  other  has 
a  productive  faculty,  and  gilding  or  staining  all  natural 
objects  with  the  colors  borrowed  from  internal  sentiment, 
raises,  in  a  manner,  a  new  creation.  Reason,  being 
cool  and  disengaged,  is  no  motive  to  action,  and  directs 
only  the  impulse  received  from  appetite  or  inclination, 
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by  showing  us  the  means  of  attaining  happiness  or  avoid- 
ing misery.  Taste,  as  it  gives  pleasure  or  pain,  and 
thereby  constitutes  happiness  or  misery,  becomes  a  mo- 
tive to  action,  and  is  the  first  spring  or  impulse  to  desire 
and  volition.  From  circumstances  and  relations,  known 
or  supposed,  the  former  leads  us  to  the  discovery  of  the 
concealed  and  unknown.  After  all  circumstances  and 
relations  are  laid  before  us,  the  latter  makes  us  feel  from 
the  whole  a  new  sentiment  of  blame  or  approbation. 
The  standard  of  the  one,  being  founded  on  the  nature 
of  things,  is  eternal  and  inflexible,  even  by  the  will  of 
the  Supreme  Being.  The  standard  of  the  other,  arising 
from  the  internal  frame  and  constitution  of  animals,  is 
ultimately  derived  from  that  supreme  will  which  bestow- 
ed on  each  being  its  peculiar  nature,  and  arranged  the 
several  classes  and  orders  of  existence." 

In  the  passage  now  quoted  from  Mr.  Hume,  a  slight 
hint  is  given  of  his  scepticism  with  respect  to  the  immu- 
tability of  moral  distinctions ;  but,  in  some  other  parts 
of  his  writings,  he  has  openly  and  avowedly  expressed 
his  opinions  upon  this  important  question.  The  words 
right  and  wrong  (according  to  him)  signify  nothing  in 
the  objects  themselves  to  which  they  are  applied,  any 
more  than  the  words  sweet  and  bitter^  pleasant  and  paii\- 
July  but  only  certain  effects  in  the  mind  of  the  spectator. 
As  it  is  improper,  therefore,  (according  to  the  doctrines 
of  some  modern  philosophers)  to  say  of  an  object  of 
taste  that  it  is  sweet,  or  of  heat  that  it  is  in  the  fire,  so 
it  is  equally  improper  to  say  of  actions  that  they  are 
right  or  wrong.  It  is  absurd  to  speak  of  morality  as  a 
thing  independent  and  unchangeable,  inasmuch  as  it  aris- 
es from  an  arbitrary  relation  between  our  constitution 
and  particular  objects.  The  distinction  of  moral  good 
and  evil  is  founded  on  the  pleasure  or  pain  which  results 
from  the  view  of  any  sentiment  or  character ;  and,  as 
that  pleasure  or  pain  cannot  be  unknown  to  the  person 
who  feels  it,  it  follows  that  there  is  just  so  much  vice  or 
virtue  in  any  character  as  every  one  places  in  it ;  and 
that  it  is  impossible  in  this  particular  we  can  ever  be 
mistaken.* 

*  "  Were  I  not  ifivJd  of  Mppearing  too  phiiosophlcal^  I  should  lemind  m^  t«iAei  ot 


• 


174  PH1L060PHT  OF  THE  ACTIVE  [Book  1L 

Before  we  proceed  to  an  examination  of  these  con- 
clusions, it  may  be  worth  while  to  remark,  that  they  have 
oiot  even  the  merit  of  originality ;  for  we  find  from  the 
Thesetetus  of  Plato,  as  well  as  from  other  remains  of 
antiquity,  that  the  same  scepticism  prevailed  among  the 
Grecian  sophists,  and  was  supported  by  nearly  the  same 
arguments.  '  Protagoras  and  his  followers  extended  it 
to  all  truth,  physical  as  well  as  moral,  and  maintained 
that  every  thing  was  relative  to  perception.  The  follow- 
ing maxims  in  particular  have  a  wonderful  coincidence 
with  Hume's  Philosophy.  "  Nothing  is  true  or  false  any 
more  than  sweet  or  sour  in  itself,  but  relatively  to  the 
perceiving  mind.*' — ^^  Man  is  the  measure  of  all  things, 
and  every  thing  is  that  and  no  other  which  to  every  on6 
it  seems  to  be,  so  that  there  can  be  nothing  true,  nothing 
existent  distinct  from  the  mind's  own  perceptions." 
This  last  indeed  is  mentioned  as  the  fundamental  prin- 
dple  of  Protagoras's  system.  Udviov  xif^fJ^dxmw  fiBXfov 
avOgoTtoy.  Mixgov  ixaarov  iffmv  tlvai  x&vxe  wx&v  xai 
fitl  *  xd  q>aiv6(uva  ixdaxm^  xavxa  xoi  etvoL^ 

With  respect  to  this  sceptical  philosophy  as  it  is 
taught  in  the  writings  of  Hume,  it  appears  evidently, 
from  what  has  been  already  said,  to  be  founded  entire- 
ly on  the  supposition,  that  our  perception  of  the  moral 
quaUties  of  actions  has  some  analogy  to  our  perception 
of  the  sensible  qualities  of  matter ;  and  therefore  it  be- 
comes a  very  interesting  inquiry  for  us  to  examine  how 
far  this  supposition  is  agreeable  to  fact.  Indeed  this  is 
the  most  important  question  that  can  be  stated  with  re- 
spect to  the  theory  of  morals  ;  and  yet  I  confess  it  ap- 
pears to  me  that  the  obscurity  in  which  it  is  involved 
arises  chiefly,  if  not  wholly,  from  the  use  of  indefinite 
and  ambiguous  terms. 

That  moral  distinctions  are  perceived  by  a  sense  is 
implied  in  the  definition  of  a  sense  already  quoted  from 
Dr.  Hutcheson.  "  All  the  ideas,  or  the  materials  of  our 
reasoning  or  judging,  are  received  by  some  immediate 


Ihat  iamoiM  doctrine,  supposed  to  be  fully  proved  in  modem  times,  that  tastes  nd 
colon,  and  all  other  sensible  qualities,  lie  not  in  the  bodies,  but  merely  in  the  senses. 
The  case  is  the  same  with  beauty  and  deformity,  virtue  and  vice,** — Bumt^9  JEuofi 
ond  Treatuet  an  Scvcrol  SubjuU,  Edit  of  178<  VoL  I.  Note  F.  p.  644. 
«  Plato.  Tbeet 
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powers  of  perception,  internal  or  external,  which  we 
may  call  senses.     Reasoning  or  intellect  seems  to  raise 
no  new  species  of  ideas,  but  to  discover  or  discern  the 
relations  of  those  received."  *     If  this  definition  be  ad- 
mitted, there  cannot  be  a  doubt  that  the  origin  of  our 
moral  ideas  must  be  referred  to  a  sense  ;  at  least  there 
can  be  no  doubt  upon  this  point  among  those  who  hold, 
with  Cudworth  and  with  Price,  that  the  words  right  and 
wrong  express  simple  ideas.     The  latter  of  these   au- 
thors, a  most  zealous  opposer  of  a  moral  sense,  (and 
although  one  of  the  driest  and  least  engaging  of  our 
En^ish  moralists,  yet  certainly  one  of  the  most  sound 
and  judicious)  grants  that  the  words  right  and  throng  are 
incapable  of  a  definition,  and  considers  a  want  of  at* 
tention  to  this  circumstance  as  a  principal  source  of  the ' 
errors  which  have  misled  philosophers  in  treating  of  this 
part  of  moral  science.    "  'T  is  a  very  necessary  previous 
observation,"  says  he,  "  that  right  and  torong  denote  sim- 
ple ideaSy  and  are  therefore  to  be  ascribed  to  some  immedi- 
ate power  of  perception  in  the  human  mind.    He  that 
doubts  needs  only  try  to  enumerate  the  simple  ideas 
they  signify,  or  to  give  definitions  of  them  when  appli- 
ed, (suppose  to  beneficence   or  cruelty)    which   shall 
amount  to  more  than  synonymous  expressions.     From 
not  attending  to  this,  from  giving  definitions  of  these 
ideas,  and  attempting  to  derive  them  from  deduction  or 
reasamngj  has  proceeded  most  of  that  confusion  in  which 
the  question  concerning  the  foundation  of  morals  has 
been  involved.     There  are,  undoubtedly,  some  actions 
that  are  ultimately  approved,  and  for  justifying  which  no 
reason  can  be  assigned,  as  there  are  some  ends  which 
are  ultimately  desired,  and  for  choosing  which  no  reason 
can  be  given.     Were  not  this  true,  there  would  be  an 
infinite  series  or  progression  of  reasons  and  ends  sub- 
ordinate to  one  another.     There  would  be  nothing  at 
which  to  stop,  and  therefore  nothing  that  could  at  all  be 
approved  or  desired."  f 

It  appears  from  the  foregoing  passage  that  Dr.  Price, 
as  well  as  Dr.  Hutcheson,  ascribes  our  ideas  of  moral 

*  nhatnUioni  upon  the  Moral  Seme,  Section  1. 
t  Price'e  Reriew,  fcc  Section  8. 
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distinctions  to  an  immediate  power  of  perception  in  the 
mind,  and  therefore  the  difference  between  them  turns 
entirely  on  the  propriety  of  the  definition  of  a  sense  which 
Dr.  Hutcheson  has  given. 

It  may  be  further  observed,  in  justification  of  Dr. 
Hutcheson,  that  the  sceptical  consequences  deduced 
from  his  supposition  of  a  moral  sense  do  not  necessarily 
result  from  it  Unfortunately,  most  of  his  illustrations 
were  taken  from  the  secondary  qualities  of  matter,  which, 
since  the  time  of  Descartes,  philosophers  have  been  in 
general  accustomed  to  refer  to  the  mind,  and  not  to  the 
external  object.  But  if  we  suppose  our  perception  of 
right  and  wrong  to  be  analogous  to  the  perception  of 
extension  and  figure  and  other  primary  qualities,  the  re- 
ality and  immutability  of  moral  distinctions  seem  to  be 
placed  on  a  foundation  sufiicieutly  satisfactory  to  a  can- 
did inquirer.  That  our  notions  of  primary  qualities  are 
necessarily  accompanied  with  a  conviction  of  their  sep- 
arate and  independent  existence  was  formerly  shown ; 
and,  therefore,  to  compare  our  perception  of  right  and 
wrong  to  our  perception  of  extension  and  of  figure,  al- 
though it  may  not  perhaps  be  very  accurate  or  philosophi- 
cal, does  not  imply  any  scepticism  with  respect  to  the 
immutability  of  moral  distinctions ;  at  least  does  not  jus- 
tify those  sceptical  inferences  which  Mr.  Hume  has  en- 
deavoured to  deduce  from  Dr.  Hutcheson's  language. 

The  definition,  however,  of  a  sense,  which  Dr.  Hutch- 
eson has  given,  is  by  far  too  general,  and  was  plainly 
suggested  to  him  by  Locke's  account  of  the  origin  of 
our  ideas.  The  words  catise  and  effecty  durationy  numr 
berj  equality^  identity^  and  many  others,  express  simple 
ideas  as  well  as  the  words  right  and  tcrong  ;  and  yet  it 
would  surely  be  absurd  to  ascribe  each  of  them  to  a  par- 
ticular power  of  perception.  Notwithstanding  this  cir- 
cumstance, as  the  expression  mx>ral  sense  has  now  the 
sanction  of  use,  and  as,  when  properly  explained,  it  can- 
not lead  to  any  bad  consequences,  it  my  be  still  retained 
without  inconvenience  in  ethical  disquisitions.  It  has 
been  much  in  fashion  among  moralists  since  the  time  of 
Shaftesbury  and  Hutcheson,  nor  was  it  an  innovation 
introduced  by  them ;  for  the  ancients  often  speak  of  a 
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9eH8U8  recti  et  hanesti ;  and,  in  our  own  language,  a  sense 
of  duly  is  a  phrase  not  only  employed  by  philosophers, 
bat  habitually  used  in  common  discourse. 

To  what  part  of  our  constitution  then  shall  we  as- 
cribe the  origin  of  the  ideas  of  right  and  wrong.  Dr. 
Price  (returning  to  the  antiquated  phraseology  of  Cud- 
worth)  says  to  the  understanding j  and  endeavours  to 
show,  in  opposition  to  Locke  and  his  followers,  that 
"  Ae  power  which  understands,  or  the  faculty  that  dis- 
cerns truth  is  itself  a  source  of  new  ideas/' 

This  controversy  turns  solely  on  the  meaning  of  words. 
The  origin  of  our  ideas  of  right  and  wrong  is  manifestly 
the  same  with  that  of  the  other  simple  ideas  already 
mentioned ;  and,  whether  it  be  referred  to  the  under- 
standing or  not,  seems  to  be  a  matter  of  mere  arrange- 
ment, provided  it  be  granted  that  the  words  right  and 
wrong  express  qualities  of  actions,  and  not  merely  a 
power  of  exciting  certain  agreeable  or  disagreeable 
emotions  in  our  minds. 

It  may  perhaps  obviate  some  objections  against  the 
language  of  Cud  worth  and  Price  to  remark,  that  the 
word  reckon  is  used  in  senses  which  are  extremely  dif- 
ferent :  sometimes  to  express  the  whole  of  those  pow- 
ers which  elevate  man  above  the  brutes,  and  constitute 
his  rational  nature, — more  especially,  perhaps,  his  in- 
tellectual powers  ;  sometimes  to  express  the  power  of 
deduction  or  argumentation.  The  former  is  the  sense 
in  which  the  word  is  used  in  common  discourse ;  and  it 
is  in  this  sense  that  it  seems  to  be  employed  by  those 
writers  who  refer  to  it  the  origin  of  our  moral  ideas. 
Their  antagonists,  on  the  other  hand,  understand  in  gen- 
eral, by  reason,  the  power  of  deduction  or  argumenta- 
tion ;  an  use  of  the  word  which  is  not  unnatural,  from 
the  similarity  between  the  words  reason  and  reasonings 
but  which  is  not  agreeable  to  its  ordinary  meaning. 
"Xo  hypothesis,"  says  Dr.  Campbell,  "hitherto  invent- 
ed hath  shown  that,  by  means  of  the  discursive  faculty, 
without  the  aid  of  any  other  mental  power,  we  could 
ever  obtain  a  notion  either  of  the  beautiful  or  the  good."  * 

*  PhikMopfiy  of  Rhetoric,  Vol.  I.  p.  204. 

VOL.  V.  23 


J  78  PHILOSOPHY  OF  THE  ACTIVE  [Booi;..U. 

The  remark  is  undoubtedly  true ;  and  it  may  be  applied 
to  all  those  systems  which  ascribe  to  reason  the  origin 
of  our  moral  ideas,  if  the  expressions  reason  and  discur- 
sive faculty  be  used  as  synonymous.  But  if  the  word 
reason  be  used  in  a  more  general  sense  to  denote  mere^ 
ly  our  rational  and  intellectual  nature,  there  does  not 
seem  to  be  much  impropriety  in  ascribing  to  it  the  origin 
of  those  simple  notions  which  are  not  excited  in  the 
mind  by  the  immediate  operation  of  the  senses,  but 
which  arise  in  consequence  of  the  exercise  of  the  in- 
tellectual powers  upon  their  various  objects. 

A  variety  of  intuitive  judgments  might  be  mentioned 
involving  simple  ideas,  which  it  is  impossible  to  trace  to 
any  origin  but  to  the  power  which  enables  us  to  form 
these  judgments.  Thus  it  is  surely  an  intuitive  truth, 
that  the  sensations  of  which  I  am  conscious,  and  all 
those  I  remember,  belong  to  one  and  the  same  being, 
which  I  call  myself.  Here  is  an  intuitive  judgment  in- 
volving the  simple  idea  of  identity.  In  like  manner,  the 
changes  which  I  perceive  in  the  universe  impress  me 
with  a  conviction  that  some  cause  must  have  operated 
to  produce  them.  Here  is  an  intuitive  judgment  involv- 
ing the  simple  idea  of  causation.  When  we  consider 
the  adjacent  angles  made  by  a  straight  line  standing  up- 
on another,  and  perceive  that  their  sum  is  equal  to  two 
right  angles,  the  judgment  we  form  involves  the  simple 
idea  of  equality.  To  say,  therefore,  that  reason,  or  the 
understanding,  is  a  source  of  new  ideas,  is  not  so  ex- 
ceptionable a  mode  of  speaking  as  has  sometimes 
been  supposed.  According  to  Locke,  sense  furnishes 
our  ideas,  and  reason  perceives  their  agreements  or 
disagreements ;  whereas,  in  point  of  fact,  these  agree- 
ments or  disagreements  are  in  many  instances  simple 
ideas,  of  which  no  analysis  can  be  given,  and  of  which 
the  origin  must  therefore  be  referred  to  reason,  according 
to  Locke's  own  doctrine. 

In  speaking  of  the  hypothesis  of  a  moral  sense^  I  for- 
merly observed  that  the  expression  was  sanctioned  by 
the  example  of  the  ancients.  The  same  authority  may 
be  appealed  to  in  justification  of  the  language  used 
by  Cud  worth  and  Price,  whose  ideas  on  the  subject 
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seem  indeed  to  be  still  more  conformable  to  the  spirit  of 
the  Greek  philosophy.  The  to  7iyB(iovix6v^  for  example, 
so  much  insisted  on  by  Plato  and  others,  was  plainly 
considered  by  them  as  the  faculty  of  reason ;  to  wyasi 
iiOTtoTixdy^  xovxtaxt  to  Xoyitnixov^  says  Alcinous  de  Uoc- 
trin&  Platonis.*  In  Plato's  Theaetetus,  too,  Socrates 
observes,  "  that  it  cannot  be  any  of  the  powers  of  sense 
that  compares  the  perceptions  of  all  the  senses,  and 
apprehends  the  general  affections  of  things,  and  partic- 
ularly identity^  number^  similitudej  dissimilitudej  equality, 
inequality^  to  which  he  adds  xaXov  xal  aiaxgiv ;  assert- 
ing that  this  power  is  reason,  or  the  soul  acting  by  itself 
separately  from  matter,  and  independently  of  any  corpo- 
real impressions  and  passions ;  and  that,  consequently, 
in  opposition  to  Protagoras,  knowledge  is  not  to  be 
sought  for  in  sense,  but  in  this  superior  part  of  the  soul. 
Mot  SoxtZ — ov9^  eTvai  roiovjov  ov8iv  rovxois  ogyavov 
iSiOv, — akX  avTTf  iC  ainijs  1)  t/zv/i^  jd  xoivd  [loi  tpaivzTaL 
nifl  nivTQv  iniaxonuv. — "Ofias  8s  ToaovT6v  yz  ngoSsSif' 
xofur  mttxB  fir}  tmstv  avrriv  (inm^/iTiv)  iv  aiaOijasi  to 
noLfdnav^  dXX  iv  exsiva  r£  ov6(iaxij  S^ti  n&i  b^h  ^  W^XV^ 
orav  avTij  xaO^  avxriv  ngayfiaxevrixat  negi  xd  ovxa.  It 
seems  to  me,  that,  for  the  perception  of  these  things,  a 
different  organ  or  faculty  is  not  appointed,!  but  that  the 
soul  itself,  and  in  virtue  of  its  own  power,  observes  these 
general  affections  of  all  things.  So  far  we  have  ad- 
vanced as  to  find  that  knowledge  is  by  no  means  to  be 
sought  in  sense,  but  in  the  power  of  the  soul  which  it 
employs,  when  within  itself  it  contemplates  and  searches 
out  truth."  ^ 

The  opinion  we  form,  however,  on  this  point,  is  of  lit- 
tle moment,  provided  it  be  granted  that  the  words  right 
and  wrong  express  qualities  of  actions.  When  I  say  of 
an  act  of  justice  that  it  is  right,  do  I  mean  merely  that 
the  act  excites  pleasure  in  my  mind,  as  a  particular 
color  pleases  my  eye,  in  consequence  of  a  relation  which 

*  Chap,  xxviii. 

t  Plato  could  not  have  cxprcMod  hirn^plf  with  floater  precision  had  he  been  argu* 
in|[  acaioftt  llutchefion*fl  doctrine  of  a  Moral  Sense, 

\  See  upon  this  subject  Cud\vorth*8  Immutable  Morality,  p.  100,  et  seq.f  and 
Piict'*  Review  of  the  principal  Quesiioiu  auU  Difficulties  in  AloraU,  p.  50,  2d  Edit. 
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it  bears  to  my  organ  1  or  do  I  mean  to  assert  a  truth 
which  is  as  independent  of  my  constitution  as  the  equaU 
ity  of  tlie  three  angles  of  a  triangle  to  two  right,  angles  1 
&:epticism  may  be  indulged  in  both  cases,  about  math- 
ematical and  about  moral  truth,  but  in  neither  ca^e 
does  it  admit  of  a  refutation  by  argument 

For  my  own  part  I  can  as  easily  conceive  a  ratioQal 
being  so  formed  as -to  believe  the  three  angles  of  a  tri- 
angle to  be  equal  to  one  right  angle,  as  to  believe  that 
if  he  had  it  in  his  power  it  would  be  right  to  sacrifice 
the  happiness  of  other  men  to  the  gratification  of  his 
own  animal  appetites,  or  that  there  would  be  no  mjus^ 
tice  in  depriving  an  industrious  old  man  of  the  fruits  of 
his  own  laborious  acquisitions.  The  exercise  of  our 
reason  in  the  two  cases  is  very  difierent ;  but  in  both 
cases  we  have  a  perception  of  truthy  and  are  impressed 
with  an  irresistible  conviction  that  the  truth  is  immutable 
and  independent  of  the  will  of  any  being  whatever. 

In  the  passage  which  was  formerly  quoted  from  Dr. 
Cud  worth  mention  is  made  of  various  authors,  particu- 
larly among  the  theologians  of  the  scholastic  ages,  who 
were  led  to  call  in  question  the  immutability  of  moral 
distinctions  by  the  pious  design  of  magnifying  the  per- 
fections of  the  Deity.  I  am  sorry  to  observe  that  these 
notions  are  not  as  yet  completely  exploded ;  and  that, 
in  our  own  age,  they  have  misled  the  speculations  of 
some  writers  of  considerable  genius,  particularly  of  Dr. 
Johnson,  Soame  Jenyns,  and  Dr.  Paley.  Such  authors 
certainly  do  not  recollect,  that  what  they  add  to  the 
divine  power  and  majesty  they  take  away  from  his  moral 
attributes ;  for,  if  moral  distinctions  be  not  immutable 
and  eternal,  it  is  absurd  to  speak  of  the  goodness  or  of 
the  justice  oi  God.  "Whoever  thinks,"  says  Shaftes- 
bury, "  that  there  is  a  God,  and  pretends  formally  to 
believe  that  he  is  jiist  and  good,  must  suppose  that  there 
is  independently  such  a  thing  as  justice  and  injustice^ 
ti^th  ^Xidi  falMhoodj  right  and  wrong,  according  to  which 
eternal  and  immutable  standards  he  pronounces  that 
God  is  justf  righteous,  and  true.  If  the  mere  will,  de- 
cree, or  law  of  God,  be  said  absolutely  to  constitute 
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rigM  and  mrang^  then  are  these  latter  words  of  no  signi^ 
fication  at  all."  * 

la  justice^  indeed,  to  one  of  the  writers  abov&menr 
tioned  {Dr.  Paley)  it  is  proper  for  me  to  observe,'  that 
the  objection  just  now  stated  has  not  escaped  hiii  atteniu 
tion,  and  that  he  has  even  attempted  an  answer*  lo '  it  | 
but  it  is  an  answer  in  which  he  admits  the  justness  of 
the  inference  which  we  have  drawn  from  his  premises : 
or,  in  other  words,  in  which  he  admits,  that,  to  speak  of 
the  moral  attributes  of  God,  or  to  say  that  he  is  just^ 
righteous,  and  trucy  is  to  employ  words  which  are  alto- 
gether nugatory  and  unmeaning.  That  I  may  not  be 
accused  of  misinterpreting  the  doctrine  of  this  ingenious 
writer,  who  on  many  accounts  deserves  the  popularity 
he  enjoys,  I  shall  quote  his  own  statement  of  his  opin- 
ion on  this  subject.  <<  Since  moral  obligation  depends, 
as  we  have  seen,  upon  the  will  of  God,  rigfU,  which  is 
correlative  to  it,  must  depend  upon  the  same.  Right 
therefore  signifies  consistency  with  the  will  of  GotU* 

*'  But  if  the  Divine  will  determine  the  distinction  of 
right  and  wrong,  what  else  is  it  but  an  identical  propo- 
sition to  say  of  God  that  he  acts  right  ?  or  how  is  it 
possible  even  to  conceive  that  he  should  act  wrong? 
Yet  these  assertions  are  intelligible  and  significant.  The 
case  is  this,  by  virtue  of  the  two  principles,  that  God 
wills  the  happiness  of  his  creatures,  and  that  the  will  of  - 
God  is  the  measure  of  right  and  wrong,  we  arrive  at 
certain  conclusions,  which  conclusions  become  rules ; 
and  we  soon  learn  to  pronounce  actions  right  and 
wrong,  according  as  they  agree  or  disagree  with  our 
rules,  without  looking  further ;  and  when  the  habit  is 
once  established  of  stopping  at  the  rules,  we  can  go 
back  and  compare  with  these  rules  even  the  Divine  con- 
duct itself,  and  yet  it  may  be  true  (only  not  observed 
by  us  at  the  time)  that  the  rules  themselves  are  de- 
duced from  the  Divine  will." 

To  this  very  extraordinary  passage  (some  parts  of 
which  I  confess  I  do  not  completely  comprehend,  but 
which  plainly  gives  up  the  moral  attributes  of  (rod  as  a 


*  Inquiry  concerning  Virtue,  Part  iii.  Sect.  2. 
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form  of  vrorda  that  conveys  no  meaning)  I  have  no  par- 
ticular answer  to  olSen  That  it  was  written  with  the 
purest  intentions,  and  from  the  complete  conviction  of 
the  author's  own  mind,  I  am  perfectly  satisfied  from  the 
general  scope  of  his  book,  as  well  as  from  the  strong 
testimony  of  the  first  names  in  England  in  favor  of  the 
worth  of  the  writer ;  but  it  leads  to  consequences  of  the 
most  alarming  nature,  coinciding  in  every  material  re- 
spect with  the  systems  of  those  scholastic  theologians 
whom  Dn  Cudworth  classes  with  the  Epicurean  phi- 
losophers of  old,  and  whose  errors  that  great  and  excel- 
lent writer  has  refuted  with  so  splendid  a  display  of 
learning,  and  such  irresistible  force  of  argument* 

May  I  be  permitted  to  add  to  these  strictures  that  it 
is  difficult  to  explain  the  following  words  of  Scripture  in 
any  other  sense  than  by  applying  them  to  such  doctrines 
concerning  the  factitious  origin  of  moral  distinctions  as 
have  been  now  imder  our  review  1 

**  Woe  unto  them  that  call  evil  good  and  good  evil ; 
that  put  darkness  for  light  and  light  for  darkness ;  that 
put  bitter  for  sweet  and  sweet  for  bitter.**  f 


SECTION  II. 

Of  tbe  agreeable  and  diaagreeaMe  Emotioiia  aiigfog  from  tiie  Pereeption  of  what  la 

Right  and  Wioog  in  Conduct. 

It  is  impossible  to  behold  a  good  action  without  being 
conscious  of  a  benevolent  affection,  either  of  love  or  of 
respect,  towards  the  agent ;  and  consequently,  as  all 
our  benevolent  affec^ons  include  an  agreeable  feeling, 
every  good  action  must  be  a  source  of  pleasure  to  the 

*  When  Dr.  Paley  first  appeared  as  an  author,  his  reading  on  ethical  subjects 
seems  to  me  to  have  been  extremely  limited,  and  to  have  extended  little  further 
than  to  the  works  of  tfiat  ingenious  and  well  meaning  but  fanciful  and  superficial 
writer,  Abraham  Tucker,*  author  of  The  Lifj^ht  qfJVaiure  Pur«ue<i.— (See  Dr.  Pa- 
lBy*8  Prefcee.)  The  political  part  of  Patey's  book,  although  by  no  means  unexcep- 
tiooaiblo,  disptoya  talents  so  far  superior  to  the  moral,  that  one  would  scarcdy  tup- 
pose  them  to  have  proceeded  from  the  same  pen.  To  his  work  on  Natural  Religion 
I  am  happy  to  baable  to  give  unqualified  praise. 

t  Isaiah,  Ch.  v.  V.  28. 

*  Mr.  Taektt'M  wotU  were  pobUriwd  Qodnr  the  ftetitioai  naoM  of  Edward  Seaieb,  Esq. 
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spectator.  Besides  this,  other  agreeable  feelings,  of 
curder,  of  utility,  of  peace  of  mind»  &c.  come,  in  process 
of  time,  to  be  associated  with  the  general  idea  of  vir- 
tuous conduct 

Those  qualities  in  good  actions  which  excite  agree-> 
able  feelings  in  the  mind  of  the  spectator,  form  what 
some  moralists  have  called  the  Beauty  of  Virlue. 

All  this  may  be  applied,  mutatis  mutandis^  to  explain 
what  is  meant  by  the  Deformity  of  Vice. 

This  view  of  the  moral  faculty,  which  represents  it 
as  a  species  of  taste^  by  which  we  are  determined  to  the 
bve  of  moral  excellence,  occurs  very  frequently  in  the 
works  of  the  ancients.  But  I  shall  confine  myself  at 
present  to  one  short  quotation  from  Cicero.  *^  Nee  vero 
ilia  parva  vis  naturae  est  rationisque,  qu6d  unum  hoc 
animal  sentit  quid  sit  ordo ;  quid  sit,  quod  deceat ;  in 
Gictis  dictisque  qui  modus.  Itaque  eorum  ipsorum,  qum 
adspectu  senttantur^  nullum  aliud  animal  pulchritadLnem, 
venustatem,convenientiam  partium  sentit;  quam  sOnilitu^ 
dinem  natura  ratioque  ah  oculis  ad  ammum  trofisferenSf 
multo  etiam  magis  pulchritudinem,  conatarUiasny  &rdinem 
in  consiiiis  factisqiie  conservandum  putat;  cavetque  ne 
quid  indecorS,  eficBminatSve  faciat ;  tum  in  omnibus  et 
opinionibus  et  factis,  no  quid  hbidinosd  aut  faciat  aut 
cogitet :  quibus  ex  rebus  conflatur  et  efficitur  id,  quod 
quaerimus,  honestum  ;  quod,  etiam  si  nobilitatum  non  sit, 
tamen  honestum  sit ;  quodque  ver6  dicimus,  etiam  si  & 
nuUo  laudetur,  naturiL  esse  laudabiie.  Formam  quidem 
ipsam,  Marce  Fili,  et  tamquam  faciem  honesti  vides; 
quae  si  oculis  cemeretur,  mirabiles  amores  (ut  ait  Plato) 
excitaret  sapientiae."  * 

The  same  moralists  .who  have  appjied  to  virtue  and 
to  vice  the  epithets  I  have  now  been  endeavouring  to 
define  have  remarked,  that,  as  in  natural  objects,  so 
also  in  the  conduct  and  characters  of  mankind,  there 
are  two  different  species  of  beauty  ; — the  one  what  is 
properly  called  beauty  in  the  more  limited  and  precise 
acceptation  of  the  term ;  the  other  what  is  properly 
called  grandeur  or  sublimity.    The  former  naturally  ex* 

*  D«  Off.  Lib.  i.  C.  4.  6. 
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cites  love  toward  the  agents  the  latter  renders  him  an 
object  of  our  admiration.  To  the  former  class  belong 
the  qualities  of  gendeness,  candor,  condescension,  and 
humanity.  To  the  latter,  magnanimity,  fortitude,  inflex- 
ible justice,  self-command,  contempt  of  danger,  and  con- 
tempt of  death ;  those  qualities  which,  as  exhibited  in 
the  character  of  CcUOf  formed  in  the  judgment  of  Sene* 
ca  a  spectacle  which  Heaven  itself  might  behold  with 
pleasure.  '^  Ecce  spectaculum  Deo  dignum,  ad  quod 
respiciat  Jupiter,  suo  open  intentus,  vir  fortis  cum  malSL 
fortune  compositus."  Illustrations  of  this  kind  abound 
in  those  writers  who  have  adopted  Shaftesbury's  scheme 
of  morals. 

Without  deciding  at  present  on  the  propriety  of  the 
expressions  marcU  beauty  and  moral  deformity ^  it  is  of 
consequence  for  us  to  remark,  that  our  perception  of 
the  qualities  which  these  words  are  employed  to  denote 
is  plainly  distinguishable  from  our  perception  of  actions 
as  fight  or  wrong.  The  latter  involves  a  judgment  with 
respect  to  certain  attributes  of  actions,  which  no  more 
depend  on  our  perception  than  the  primary  qualities  of 
body  depend  on  the  informations  we  receive  of  them  by 
our  external  senses,  or  than  the  distinction  between 
mathematical  truth  and  falsehood  depends  on  the  con- 
clusions of  our  understanding.  The  words  beauty  and 
deformity^  on  the  other  hand,  have  always  a  reference 
to  the  feelings  of  the  spectator ;  to  the  delight  or  un- 
easiness which  particular  actions  produce  on  the  mind. 

Nor  are  these  perceptions  distinguishable  from  each 
other  merely  in  theory.  The  distinct  operation  of  each 
in  producing  the  moral  sentiments  of  mankind  is  easily 
discernible  by  the  most  superficial  observer;  for  al- 
though they  are  always  in  some  degree  combined  to- 
gether, yet  they  are  not  always  combined  in  the  same 
relative  proportions.  There  are  some  men  who,  with 
Marcus  in  the  play,*  at  the  bare  mention  of  successful 
iniquity,  are  "  tortured  even  to  madness ; "  while  others, 
whose  judgments  with  respect  to  morality  are  equally 
sound,  possess  that  steady  and  dispassionate  temper 


*  AddiBoa'fl  Cato. 
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**  which  looks  on  fraud,  rebellion,  guilt,  and  Caesar,  In 
the  calm  light  of  mild  philosophy/'     The  rectitude, 
therefore,  of  our  moral  judgments  is  by  no  means  to  be 
estimated  by  the  liveliness  of  the  impressions  which 
good  or  bad  actions  produce  on  the  mind.     Indeed,  the 
same  circumstances  which  contribute  to  the  accuracy 
of  the  former  have  in  some  respects  a  tendency  to 
weaken  the  latter.     These,  like  all  other  passive  im- 
pressions, are  rendered  more  languid  by  custom ;  * 
whereas  constant  exercise  and  a  proper  application  of 
our  intellectual  powers  in  general  are  absolutely  neces- 
sary to  guard  us  against  the  various  errors  by  which 
the  power  of  moral  judgment  is  liable  to  be  perverted. 
The  liveliness  too  of  our  moral  feelings  depends  much 
on  accidental  circumstances ;  on  constitutional  temper, 
on  education,  on  early  associations,  and,  above  all,  on 
the  culture  which  the  power  of  imagination  has  received. 
Notwithstanding,  however,  the  reality  and  importance 
of  this  distinction,  it  has  been  but  little  attended  to  bv 
the  greater  part  of  philosophers.     The  ancients  had  it 
in  view  when  they  spoke  of  the  honestum  and  the  pul- 
chrutHj  the  to  Stxaiov^  and  the  to  xaXdv ;  but  the  mod- 
erns  seem  in  general   to  have   overlooked  it  almost 
entirely,  some  of  them  confining  their  attention  exclu- 
sively to  the  one  perception,  and  some  to  the  other. 
Clarke,  for  example,  and  his  followers,  neglecting  the 
consideration  of  our  moral  feelings^  have  treated  of  this 
part  of  our  constitution  as  if  it  consisted  wholly  of  a 
power  of  distinguishing  between  right  and  wrong ;  and 
hence  their  works,  how  satisfactory  soever  to  the  un- 
derstanding, seldom  engage  the  imagination,  or  interest 
the  heart.     Shaftesbury,  on  the  other  hand,  and  his  nu- 
merous admirers,  by  dwelling  exclusively  on  our  per- 
ception of  moral  beauty  and  deformity,  have  been  led 
into  enthusiasm  and  declamation,  and  have  furnished  li- 
centious moralists  with  a  pretence  for  questioning  the 
immutability  of  moral  distinctions.     Even  Dr.  Hutche- 
son,  one  of  the  ablest  and  most  judicious  of  his  disciples. 


.  •  On  furthrr  reflection  this  proposition  seems  to  me  somewhat  doubtful.  Per- 
haps it  may  be  found  that  our  moral  impressions  form  a  singular  exception  to  this 
general  law  of  our  Constitution. 
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has  contented  himself  with  this  partial  view  of  our  mor- 
al constitution.  He  every  where  describes  virtue  and 
vice  by  the  effects  accompanying  the  perception  of  them, 
and  makes  no  distinction  between  the  rectitude  of  an 
action  as  approved  by  our  reason  and  its  gratefulness  to 
the  taste  of  the  observer,  or  its  aptitude  to  excite  his 
moral  emotions. 

Another  erroneous  conclusion  of  a  very  dangerous 
tendency  has  been  suggested  by  the  doctrines  of  Lord 
Shaftesbury's  school.  Accustomed  to  define  virtue  and 
vice  by  their  agreeable  or  disagreeable  effects  on  the 
mind  of  the  spectator,  his  followers  have  been  led  to 
extend ,  the  meaning  of  these  words  far  beyond  thieir 
proper  sgnification;  and  as  virtue  forms  always  an 
agreeable  and  vice  a  disagreeable  object  of  contempla- 
tion, they  have  concluded  that  the  converse  of  the  prop- 
osition was  equally  true,  and  that  every  thing  that  was 
agreeable  or  disagreeable  in  human  character  gr  con- 
duct might  be  properly  expressed  by  the  words  virtue 
and  vice.  Accordingly,  Hume,  proceeding  on  the  same 
general  principles  with  Hutcheson,  has  been  led  to 
adopt  this  very  conclusion  as  a  fundamental  truth  in 
ethics,  and  even  to  introduce  it  into  the  definition  which 
he  gives  of  virtue^  "  virtue,"  according  to  his  theory, 
"consisting  in  the  possession  of  qualities  which  are 
useful  or  agreeable  to  ourselves  or  to  others.**  *  That 
this  definition  is  erroneous,  is  sufficiently  evident ;  for 
nothing  can  be  plainer  than  that  the  words  virtue  and 
vice  are  applicable  only  to  those  parts  of  our  character 
and  conduct  which  depend  on  our  own  voluntary  exer- 
tions. Sensibility,  gaiety,  liveliness,  good  humor,  natural 
affection,  are  a  source  of  pleasure  to  every  beholder, 
and  wherever  they  are  to  be  found,  entitie  the  possessor 
to  the  appellation  of  amiable  ;  but  in  so  far  as  they  re- 
sult from  original  constitution,  or  from  external  circum- 
stances over  which  he  had  no  control,  they  certainly  do 
not  render  him  an  object  of  moral  approbation. 

A  further  inaccuracy  in  the  philosophy  of  Shaftes- 
bury and  Hutcheson  has  arisen  from  the  same  source, 

*  Hume's  Essajrfl.    London,  1784,  vol.  ii.  p.  819. 
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the  application  of  the  epithets  virtuatis  and  viciatis  to  the 
affections  of  the  mind.  In  order  to  think  with  precision 
on  this  subject,  it  is  necessary  for  us  always  to  remem- 
ber that  the  object  of  moral  approbation  is  not  affections 
but  actions.  The  efforts,  indeed,  we  make  to  cultivate 
our  amiable  affections  are  in  a  high  degree  meritorious, 
because  the  object  of  the  effort  is  to  add  to  the  happi- 
ness of  those  with  whom  we  associate,  and  because  the 
effort  depends  upon  ourselves ;  but  the  merit  in  such 
cases  does  not  consist  in  the  affection,  but  in  the  efforts 
by  which  it  has  been  cultivated. 

The  result  of  the  remarks  now  made  on  the  systems 
of  Shaftesbury  and  Hutcheson  amounts  to  this,  that  they 
do  not  draw  the  line  sufficiently  between  constitutional 
good  qualities,  and  those  which  are  voluntary  and  mer- 
itorious. In  common  discourse  indeed  we  frequently 
apply  the  word  virtue  to  both,  but  it  is  the  last  alone 
which  in  strict  propriety  deserves  the  name:  And  in 
our  own  case,  it  is  of  great  consequence  for  us  to  attend 
to  the  distinction.  In  the  case  of  others,  as  it  is  impos- 
sible for  us  to  draw  the  line,  and  as  the  tendency  of  our 
nature  is  rather  to  think  too  unfavorably  of  our  neigh- 
bours, it  may  be  the  safest  rule  to  consider  every  action 
as  meritorious  which  can  be  supposed,  by  any  reasona- 
ble or  plausible  interpretation,  to  have  probably  or  even 
possibly,  proceeded  from  a  virtuous  motive.  The  au- 
thor of  the  Man  of  Feelings  among  the  many  beautiful 
features  in  the  character  of  Harley,  has  not  failed  to 
remark  this  candid  and  amiable  disposition.  "  Her  be- 
nevolence," (he  is  speaking  of  his  heroine  Miss  Walton) 
**  Was  unbounded.  Indeed  the  natural  tenderness  of  her 
heart  might  have  been  argued  by  the  frigidity  of  a  casuist 
as  detracting  from  her  virtue  in  this  respect,  for  her  hu- 
manity was  a  feeling  not  a  principle.  But  minds  like 
.  Harley's  are  not  very  apt  to  make  this  distinction,  and 
generally  give  our  virtue  credit  for  all  that  benevolence 
which  is  instinctive  in  our  nature.'* 

In  offering  these  criticisms  on  the  writings  of  Shaftes- 
bury and  Hutcheson,  I  would  not  be  understood  to  de- 
tract from  their  merits.  I  am  fully  sensible  of  the  infi- 
nite service  they  have  rendered  to  this  branch  of  scieivce^ 
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flimilitudinem  natura  ratioque  ab  oculis  ad  animum  trans- 
ferens,  multo  etiam  magis  pulchritudinem,  constantiam» 
ordinem  in  consiliis  factisque  cohservandum  putat.") 
And  88  the  opinion  we  form  concerning  it  has  no  con- 
nexion with  any  of  the  inquh-iesin  which  we  have  just 
been  engaged,  I  was  unwilling  to  distract  the  attention  by 
mentioning  any  other.    The  philosophers  now  referred 
to  have  adopted  a  conclusion  directly  opposite  to  this, 
and  have  maintained  that  the  words  beauty  and  sublimi- 
tg  express,  in  their  literal  signification,  the  qualities  of 
mind ;  and  that  material  objects  affect  us  only  by  means 
oC  the  moral  ideas  they  suggest.     For  my  own  part,  I 
a  not  prepared  to  say  any  thing  very  decided  either 
the  one  side  or  the  other,  but  I  must  confess  that 
my  present  views  rather  incline  to  the  last  of  these 
doctrines.     The  following  considerations,  in  particular, 
seem  to  me  to  have  great  weight. 

It  i^only  in  the  case  of  our  own  minds  that  we  have 
uy  direct  or  immediate  knowledge  either  of  intellectu- 
al or  moral  qualities.  In  the  case  of  other  men  we 
know  them  only  by  their  external  effects  ;  that  is,  either 
bj  the  natural  signs  of  intelligence  and  sentiment  which 
we  read  in  the  countenance,  or  by  the  information  we 
derive  from  artificial  language,  or  by  the  inferences  we 
draw  from  their  conduct  and  behaviour.  To  all  these 
external  efffcts^  but  more  particularly  to  the  features  of 
the  countdnance,  we  apply  the  epithet  of  beautiful. 
But  I  believe  it  will  be  found  that  this  epithet  is  appli- 
cable to  them  ofi/y,  or  at  least  chiefly^  in  so  far  as  they 
me  gignijiccmt.  Into  this  question,  however,  when 
proposed  in  general  terms,  I  shall  not  enter ;  nor  shall 
I  take  upon  me  positively  to  say  that  there  is  no  beauty 
in  certain  combinations  of  complexion  and  features,  ab- 
stracted from  any  particular  meaning.  It  is  sufficient 
fer  my  purpose,  if  it  be  granted,  that  the  beauty  of  the 
human  face  consists  chiefly  in  its  expression  ;  and  about 
this  it  is  impossible  there  can  be  any  controversy.  The 
koaaan  face,  therefore,  it  would  appear,  is  beautiful, 
tU^bf  as  it  presents  to  our  conceptions  the  qualities  of 


u. 


The  same  observation  is  applicable  very  nearly  to 
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by  rescuing  it  from  the  hands  of  monks  and  casuists, 
and  restoring  it  to  its  ancient  honors.  The  enthusiasm 
with  which  both  of  them  have  painted  the  charms  of 
moral  excellence,  while  it  delights  the  imagination  and 
exalts  the  taste,  is  admirably  calculated  to  lay  hold  of 
the  generous  affections  of  youth,  and  to  kindle  in  their 
breasts  the  glow  of  virtue.  The  Rhapsody  of  Shaftes- 
bury in  particular,  whatever  the  blemishes  in  point  of 
taste  (and  they  are  many)  which  a  critical  reader  may 
find  in  it,  will  remain  for  ever  a  monument  to  the  pow- 
ers of  his  genius,  as  well  as  to  the  purity  and  elevation 
of  his  mind.  It  is  in  general  free  from  the  reprehensi- 
ble sentiments  which  have  given  so  much  just  offence 
in  some  of  his  earlier  publications,  and  well  merits  the 
encomium  which  Thomson  has  bestowed  on  it  in  his 
enumeration  of  the  illustrious  names  which  have  adorn- 
ed the  Uterary  history  of  England. 

"  The  generous  Ashly  thine !  the  friend  of  man, 
Who  scann'd  his  nature  with  a  brother's  eye. 
His  weakness  prompt  to  shade  ;  to  raise  his  aim, 
To  touch  the  finer  movements  of  the  mind^ 
And  with  the  moral  beauty  charm  the  heart*' 

Still,  however,  I  must  again  repeat,  that  it  is  chiefly 
on  account  of  their  practical  tendency  that  I  would  re- 
commend these  two  eminent  writers  ;  and  that,  in  order 
to  guard  ourselves  against  the  cavils  of  sceptics,  it  is 
necessary  to  look  out  for  a  more  solid  foundation  to 
morality  than  their  philosophy  supplies. 

I  must  not  leave  this  subject  of  moral  beauty  without 
taking  some  notice  of  a  speculation  with  respect  to  it, 
which  formed  one  of  the  favorite  doctrines  of  the  So- 
cratic  school,  and  which  Shaftesbury  and  some  other 
modern  writers  have  attempted  to  revive.  In  the  ob- 
servations I  have  hitherto  made,  I  have  proceeded  on 
the  supposition,  that  the  words  beauty  and  sublimity  are 
appUed  to  actions  and  characters  metaphorically,  or 
from  an  analogy  between  the  emotions  which  certain 
moral  qualities  and  certain  material  objects  produce  in  the 
mind.  ThiSj  which  is  certainly  the  more  obvious  and  the 
more  common  doctrine,  seems  to  have  been  adopted  by 
Cicero  in  the  passage  which  I  already  quoted,  ( — ^^  quam 
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siinilitudinem  natura  ratioque  ab  oculis  ad  animum  trans- 
ferens,  multo  etiam  magis  pulchritudinem,  constantiain, 
ordinem  in  consiliis  factisque  conservandum  putat.") 
And  88  the  opinion  we  form  concerning  it  has  no  con- 
nexion with  any  of  the  inquiries  in  which  we  have  just 
been  engaged,  I  was  unwilling  to  distract  the  attention  by 
mentioning  any  other.  The  philosophers  now  referred 
to  have  adopted  a  conclusion  directly  opposite  to  this, 
and  have  maintained  that  the  words  beauty  and  sublimi- 
ty express,  in  their  literal  signification,  the  qualities  of 
mind  ;  and  that  material  objects  affect  us  only  by  means 
of  the  moral  ideas  they  suggest.  For  my  own  part,  I 
am  not  prepared  to  say  any  thing  very  decided  either 
on  the  one  side  or  the  other,  but  I  must  confess  that 
my  present  views  rather  incline  to  the  last  of  these 
doctrines.  The  following  considerations,  in  particular, 
seem  to  me  to  have  great  weight. 

It  i^only  in  the  case  of  our  own  minds  that  we  have 
any  direct  or  immediate  knowledge  either  of  intellectu- 
al or  moral  qualities.  In  the  case  of  other  men  we 
know  them  only  by  their  external  eflfects  ;  that  is,  either 
by  the  natural  signs  of  intelligence  and  sentiment  which 
we  read  in  the  countenance,  or  by  the  information  we 
derive  from  artificial  language,  or  by  the  inferences  we 
draw  from  their  conduct  and  behaviour.  To  all  these 
external  effects,  but  more  particularly  to  the  features  of 
the  countenance,  we  apply  the  epithet  of  beautiful. 
But  I  believe  it  will  be  found  that  this  epithet  is  appli- 
cable to  them  onlyy  or  at  least  chiefly^  in  so  far  as  they 
are  significatit.  Into  this  question,  however,  when 
proposed  in  general  terms,  I  shall  not  enter ;  nor  shall 
I  take  upon  me  positively  to  say  that  there  is  no  beauty 
in  certain  combinations  of  complexion  and  features,  ab- 
stracted from  any  particular  meaning.  It  is  sufficient 
for  my  purpose,  if  it  be  granted,  that  the  beauty  of  the 
human  face  consists  chiefly  in  its  expression ;  and  about 
this  it  is  impossible  there  can  be  any  controversy.  The 
human  face,  therefore,  it  would  appear,  is  beautiful, 
chiefly  as  it  presents  to  our  conceptions  the  qualities  of 
mind. 

The  same  observation  is  applicable  very  nearly  to 
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the  material  universe  in  general.  The  pleasurable  emo- 
tion it  excites  in  the  mind  of  the  peasant  or  mechanic 
is  extremely  trifling ;  but  to  those  whose  understand- 
ings have  received  such  a  degree  of  cultivation  as  to 
be  enabled  to  read  in  it  the  characters  of  power,  wis- 
dom, and  goodness,  how  sublime,  how  beautiful  does  it 
appear!  Even  in  the  case  of  particular  objects  it  may 
be  doubted  whether  the  beauty  of  order  and  uniformity 
does  not  arise  partly  from  some  obscure  suggestion  of 
design  and  intelligence.  I  say  partly^  because,  inde- 
pendent of  any  such  considerations,  order  and  unifor- 
mity please  from  the  aids  they  afford  to  our  powers  of 
comprehenson  and  memory.  If  these  observations  are 
well  founded,  it  will  follow  that  it  is  mind  alone  that 
possesses  original  and  underived  beauty  ;  and  that  what 
we  call  the  beauty  of  the  material  world  is  chiefly,  if 
not  wholly,  reflected  from  intellectual  and  moral  quali- 
ties ;  as  the  light  we  admire  on  the  disc  of  the  moon 
and  planets  is,  when  traced  to  the  original  source,  the 
light  of  the  sun.  The  exclamation,  therefore,  of  the 
poet  in  the  following  lines  would  appear,  notwithstand- 
ing the  enthusiasm  which  animates  it,  to  be  strictly  and 
philosophically  just 

^'Mind,  mind  alone,  (bear  witness  earth  and  Heaven !) 
The  living  fountains  in  itself  contains 
Of  beauteous  and  sublime.     Here  hand  in  hand 
Sit  paramount  the  Graces.     Here  enthron'd, 
Celestial  Venus,  with  divinest  airs, 
Invites  the  soul  to  never-fading  joy.*' 

If  with  these  doctrines  of  the  Socratic  school  we 
combine  the  fine  and  philosophical  speculations  of  Mr. 
Alison  with  respect  to  the  effect  of  association,  they 
will  be  found  to  add  greatly  to  the  evidence  of  the  gen- 
eral conclusion.  Perhaps  it  may  appear  to  some  that  the 
former  speculations  are  resolvable  into  the  latter.  This, 
however,  is  not  the  case  ;  for  the  former  relate  to  natu- 
ral signs  ;  the  latter  to  arbitrary  connexions  established  in 
the  mind  by  habit.  In  the  mind  of  the  philosopher  (for 
example)  who  traces  in  the  universe  the  signatures  of 
the  Divine  perfections,  the  beauties  he  contemplates 
cannot,  with  propriety,  be  referred  to  association,  any 
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more  than  the  charms  of  a  beautiful  face  the  first  time 
it  is  seen.  But  in  a  mind  conversant  with  poetry,  to 
which  every  object  in  nature  recalls  a  thousand  agree- 
able images,  a  great  part  of  the  pleasing  effect  must  be 
referred  to  this  source.  Even  here,  however,  associa- 
Hon  operates  in  a  manner  which  illustrates  and  confirms 
the  general  theory,  inasmuch  as  it  produces  its  effect  by 
makmg  objects  more  significant  than  they  were  before  ; 
or,  in  other  words,  by  rendering  them  the  occasions  of 
our  conceiving  intellectual  and  moral  beauties,  of  which 
they  are  not  naturally  expressive.* 

Whatever  opinion  we  adopt  on  this  speculative  ques- 
tion, there  can  be  no  dispute  about  the  fact,  that  good 
actions  and  virtuous  characters  form  the  most  delightful 
of  all  objects  to  the  human  mind ;  and  that  there  are 
DO  charms  in  the  external  universe  so  powerful  as  those 
which  rectfmmend  to  us  the  cultivation  of  the  qualities 
that  constitute  the  perfection  and  the  happiness  of  our 
nature. 

"  Is  aught  so  fair 
In  all  the  dewj  landscapes  of  the  spring, 
In  the  bright  eye  of  Hesper  or  the  morn, 
In  nature's  fairest  forms,  is  aught  so  fair 
As  virtuous  friendship  ?  as  the  candid  blush 
Of  him  who  strives  with  fortune  to  be  just  ? 
The  graceful  tear  that  streams  for  others'  woes  ? 
Or  the  mild  majesty  of  private  life, 
Where  peace  with  ever  blooming  olive  crowns 
The  gate ;  where  honor's  liberal  hands  eflfuse 
UnenvyM  treasures,  and  the  snowy  wings 

Of  innocence  and  love  protect  the  scene  7 

•         •••••• 

*'  Look  then  abroad  through  nature,  to  the  range 
Of  planets,  suns,  and  adamantine  spheres, 
Wheeling  unshaken  through  the  void  immense, 
And  s])eak,  O  man !  docs  this  capacious  scene. 
With  half  that  kindling  majesty  dilate 
Thy  strong  conception,  as  when  Brutus  rose. 
Refulgent  from  the  stroke  of  Cesar's  fate, 
Amid  the  crowd  of  patriots ;  and  his  arm 
Aloft  extending,  like  eternal  Jove 
When  guilt  brings  down  the  thunder,  call'd  aloud 

*  See  the  profound  and  eloquent  reflectionn  with  which  Blr.  Alison  concludes  the 
inC  chapter  of  hit  admirable  Essays  on  the  Nature  and  Principles  of  Taste,  p.  62, 
St  seff.  iMC  Edit 
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On  TiiIlj*B  Quney  and  shock  his  crimson  sled. 
And  bade  the  father  of  his  country  Hail ! 
Fot  lo  1  the  tyrant  prostrate  in  the  dust* 
And  Rome  again  is  free."  * 

It  is  no  less  evident  that  these  two  kinds  of  taBte, 
(that  for  natural^  and  that  for  moral  beauty)  if  not  ulti« 
tnately  resolvable  into  the  same  principles,  are  at  least 
very  nearly  allied,  or  very  closely  connected ;  insomuch 
that  every  author,  who  has  treated  professedly  of  the 
one,  has  been  insensibly  led  to  illustrate  his  subject  by 
frequent  references  to  the  othen     Hence  in  poetry  the 
natural  and  pleasing  union  of  those  pictures  which  re- 
call to  us  the  charms  of  external  nature,  and  that  mar" 
al  painting  which  affects  and  delights  the  heart.     The 
intentions  of  nature,  in  thus  associating  the  ideas  of  the 
beautiful  and  the  good,  cannot  be  mistaken.    Much  I  am 
persuaded,  might  be  done  by  a  judicious  system  of  ed- 
ucation, in  following  out  the  plan  which  nature  has  her- 
self, in  this  instance,  so  manifestly  traced ;  as  we  find, 
indeed,  was  done  to  a  very  great  degree  in  those  an- 
cient schools,  who  considered  it  as  the  most  important 
of  all  objects  to  establish  such  an  union  between  phi- 
losophy and  the  fine  arts,  as  might  add  to  the  natural 
beauty  of  virtue  every  attraction  which  the  imagination 
could  give  her.     Some  pleasing  illustrations  of  this  idea 
occur  in   the  poetry  of  Akenside ;  and  many  striking 
proofs    of   the  practicability  of  the  attempt  might  be 
drawn  from  the  examples  we  daily  see  of  the  influence 
of  association  in  concealing  the  meanness  and  deformity 
of  fashionable  vices. 

In  enforcing,  indeed,  the  precepts  of  practical  morality 
as  well  as  in  conducting  the  business  of  general  educa- 
tion, the  ancients  possessed  important  advantages  over 
us.  An  unfortunate  separation  had  not  then  taken 
place  between  the  active  and  the  speculative  profes- 
sions ;  nor  was  philosophy  understood  to  be  merely  a 
fit  subject  of  declamation  and  dispute  for  the  period  of 
academical    instruction,  which   the  experience  of  real 

*  Nobly  as  this  scene  is  painted  by  Akenside,  he  has  rather  wealcened,  by  his  am- 
plifications, the  effect  of  the  simple  narrative  of  Cicero.  "  Caesare  interfecto,  statim 
cruentum  aJte  extollens  M.  Brutus  pugionem,  Ciceronem  nominatim  ezchunftviCy  at- 
que  ei  recuperatam  libertatem  est  gratulatus.'* — Ok.  Phil,  Sec.  12. 
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life  was  soon  to  efface  from  the  memory.  The  teach- 
ers of  moral  truth  were  men  who  had  been  themselves 
engaged  in  the  important  concerns  of  their  country,  and 
who  ennobled  their  precepts  by  the  lustre  of  their  own 
example ;  and  it  was  from  their  schools — **  warm/'  as 
the  poet  expresses  it,  ^^Jram  the  schools  of  ghryj^  that 
the  youth  entered  on  the  pursuits  of  business,  or  the 
career  of  ambition.  <^  Magnus  ex  hoc  usus,  multum 
constantiae,  plurimum  judicii  juvenibus  statim  continge- 
bat,  in  medi&  luce  studentibus  et  inter  ipsa  discrimina." 
As  for  us,  since  the  manners  of  modem  Europe  have 
rendered  such  a  plan  of  education  impossible  by  rele- 
gating philosophy  to  the  shade  of  monastic  retirement^ 
what  remains  but  to  avail  ourselves  of  the  monuments 
which  these  illustrious  men  have  left  of  their  genius 
and  of  their  virtues ;  and  by  exhibiting  to  youth  the 
precepts  of  ancient  wisdom  dignified  by  the  splendor 
of  heroic  action,  to  weaken  as  far  as  may  be  those 
prevailing  and  fatal  prejudices  which  lead  the  dissipat- 
ed and  the  thoughtless  to  apprehend,  that  in  a  consci- 
entious regard  to  moral  obligation,  there  is  any  thing 
incompatible  with  an  enlightened  understanding  or  a 
magnanimous  spirit !  It  is  fortunate  for  this  purpose  that 
the  common  system  of  education  in  this  country,  amidst 
all  its  defects,  by  inspiring  the  tender  mind  with  a  warm 
admiration  of  classical  genius,  has  a  tendency  to  asso- 
ciate in  the  imagination  the  noblest  lessons  of  public 
and  private  virtue  with  all  that  can  captivate  the  heart 
or  delight  the  fancy.  A  judicious  selection  from  the 
classics  directed  to  this  particular  object  of  moral  instruc- 
tion, and  cleared  of  all  those  erroneous  maxims  which 
originate  in  the  peculiar  manners  and  policy  of  anti- 
quity, or  in  the  superstitious  opinions  of  heathen  world, 
is  still  an  important  desideratum  in  our  Uterature. 

It  would  be  improper  to  bring  this  subject  to  a  con- 
clusion without  mentioning  the  attempt  which  Mr. 
Hume  has  made  to  show,  that  what  we  call  the  Beauty 
of  Virtue  is  the  Beauty  of  Utility.  For  a  particular  ex- 
amination and  refutation  of  this  opinion  I  shall  refer  the 
reader  to  Mr.  Smith's  Theory  of  Moral  Sentiments. 

VOL.  V.  25 
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Although,  however,  Mr.  Smith  differs  from  Mr. 
Hume  in  thinking  that  virtue  pleases  because  we  con- 
sider it  to  be  usefalj  he  agrees  with  him  that  all  those 
qualities  which  we  consider  as  amiable  or  agreeable  are 
really  useful  either  to  ourselves  or  to  others.  In  this 
respect  their  conclusions  coincide  with  the  doctrines  of 
the  Socratic  school/ and  afford  additional  evidence  of 
the  beneficent  solicitude  with  which  nature  allures  us 
to  the  practice  of  our  duty. 

"  Do  you  imagine,"  says  Socrates  to  Aristippus, "  that 
what  is  good  is  not  beautiful  ?  Have  you  not  observed 
that  these  appearances  always  coincide  ?  Virtue,  for 
instance,  in  the  same  respect  as  to  which  we  call  it 
good,  is  ever  acknowledged  to  be  beautiful  also.  In 
the  character  we  always  join  the  two  denominations 
together.*  The  beauty  of  human  bodies  corresponds, 
in  like  manner,  with  that  economy  of  parts  which  con- 
stitutes them  good  ;  and  in  every  circumstance  of  life 
the  same  object  is  constantly  accounted  both  beautiful 
and  good,  inasmuch  as  it  answers  the  purposes  for  which 
it  was  designed."  f 


SECTION  III. 

Of  the  Perception  of  Merit  and  Demerit. 

The  various  actions  performed  by  other  men  not  on- 
ly excite  in  our  minds  a  benevolent  affection  towards 
them,  or  a  disposition  to  promote  their  happiness,  but 
impress  us  with  a  sense  of  the  merit  of  the  agents.  We 
perceive  them  to  be  the  proper  objects  of  love  and 
esteem,  and  that  it  is  morally  right  that  they  should  re- 
ceive their  reward.  We  feel  ourselves  called  on  to 
make  their  worth  known  to  the  world,  in  order  to  pro- 
cure them  the  favor  and  respect  they  deserve ;  and  if 
we  allow  it  to  remain  secret  we  are  conscious  of  injus- 
tice in  suppressing  the  natural  language  of  the  heart. 

On  the  other  hand  when -we  are  witnesses  of  an  act  of 

*  Which  the  Athenians  did  by  the  words  »mX»tufymi§f  and  mmXMtmymim. 
t  Xenoph.  Memorab.  Lib.  iii.  c.  8.    (The  Translation  is  Akenaide's.) 
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selfishness,  of  cruelty,  or  of  oppression,  whether  we 
ourselves  are  sufferers  or  not,  we  are  not  only  inspired 
with  aversion  and  hatred  towards  the  delinquent,  but 
find  it  difficult  to  restrain  our  indignation  from  breaking 
loose  against  him.  By  this  natural  impulse  of  the  mind 
a  check  is  imposed  on  the  bad  passions  of  individuals, 
and  a  provision  is  made  even  before  the  establishment 
<rf  positive  laws  for  the  good  order  of  society. 

In  our  own  case  bow  delightful  are  our  feelings  when 
we  are  conscious  of  doing  well  ?  By  a  species  of  in- 
stinct we  know  ourselves  to  be  the  object  of  the  esteem 
and  attachment  of  our  fellow  creatures,  and  we  feel, 
with  the  evidence  of  a  perception,  that  Heaven  smiles 
on  our  labors,  and  that  we  enjoy  the  approbation  and 
favor  of  the  invisible  witness  ot  our  conduct.  Hence  it 
b  that  we  not  only  have  a  sense  of  mm/,  but  an  anticipa- 
tion of  r«rard,  and  look  forward  to  the  future  with  in- 
creased confidence  and  hope.  Nor  is  this  confidence 
weakened,  provided  we  retain  our  integrity  unshaken  by 
the  strokes  of  adverse  fortune,  but,  on  the  contrary,  we 
feel  it  increase  in  proportion  to  the  efforts  that  we  have 
occasion  to  make ;  and  even  in  the  moment  of  danger  and 
of  death  it  exhorts  us  to  persevere,  and  assures  us  that 
all  will  be  finally  well  with  us.  Hence  the  additional  he- 
roism of  the  brave  when  they  draw  the  sword  in  a  worthy 
cause.  They  feel  themselves  animated  with  tenfold 
strength,  relying  on  the  succor  of  an  invisible  arm,  and 
seeming  to  trust,  while  employed  in  promoting  the  be- 
neficent purposes  of  Providence,  "  that  guardian  angels 
combat  on  their  side."  Although,  however,  this  sense 
of  merit  which  accompanies  the  performance  of  good 
actions  convinces  the  philosopher  of  the  connexion 
which  the  Deity  has*  established  between  virtue  and 
happiness,  he  does  not  proceed  on  the  supposition,  that 
on  particular  occasions  miraculous  interpositions  are  to 
be  made  in  his  favor.  That  virtue  is  the  most  direct 
road  to  happiness  he  sees  to  be  the  case  even  in  this 
world ;  but  he  knows  that  the  Deity  governs  by  general 
laws;  and  when  he  feels  himself  disappointed  in  the 
attainment  of  his  wishes,  he  acquiesces  in  his  lot,  and 
looks  forward  with  hope  to  futurity.     It  is  an  error  of 
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the  vulgar  to  expect  that  good  or  bad  fortune  is»  even 
in  this  worldj  to  be  the  unmediate  consequence  of  good 
or  bad  actions,— a  prejudice  of  which  we  may  trace  the 
influence  in  all  ages  and  nations,  but  more  particularly 
in  times  of  superstition  and  ignorance.  From  this  error 
arose  the  practices  o{  judicial  combat^  and  of  trial  by  or* 
dealf  both  of  which  formerly  prevailed  in  this  part  of  the 
world,  and  of  which  the  latter  (as  appears  from  the 
Asiatic  Researches)  kept  its  ground  in  Hindostan  as 
late  as  1784,*"  and  probably  keeps  its  ground  at  this 
day.  Absurd  as  these  ideas  are,  they  show  strongly 
how  natural  to  the  human  mind  are  the  sentiments  now 
under  consideration;  for  this  belief  of  the  connexion 
between  virttie  and  good  fortune  has  plainly  taken  its 
rise  from  the  natural  connexion  between  the  ideas  of 
virtue  and  merits  a  connexion  which,  we  may  rest  as- 
sured, is  agreeable  to  the  general  laws  by  which  the 
universe  is  governed,  but  which  the  slightest  reflecUon 
may  satisfy  us  cannot  always  correspond  with  the  order 
of  events  in  such  a  world  as  we  inhabit  at  present 

I  am  not  certain  but  we  may  trace  something  of  the 
same  kind  in  the  sports  of  children,  who  have  all  a  no- 
tion that  good  fortune  in  their  games  of  chance  depends 
upon  perfect/atme^^  towards  their  adversaries,  and  that 
those  are  certain  to  lose  who  attempt  to  take  secretly 
any  undue  advantage. 

**  Pueri  ludentes,  *  Rex  eris,'  aiunt, 
'  Si  recta  facies ' "  t 

Indeed  the  moral  perceptions  (although  frequently  mis 
applied  in  consequence  of  the  weakness  of  reason  and 
the  want  of  experience)  may  be  as  distinctly  traced  in 
the  mind  at  that  time  of  life  as  ever  afterwards,  when 


*  **  In  the  code  of  the  Gentoo  laws  mention  is  made  of  the  trial  by  ordeal,  which 
was  one  of  the  first  laws  instituted  by  Moses  among  the  Jews.  See  Numbers, 
chap.  T.  from  the  12th  to  the  31st  verse.)  Fire  or  water  were  usually  employed; 
but  in  India  the  mode  varies,  and  is  oAen  determined  by  the  choice  of  the  parties. 
I  remember  a  letter  from  a  man  of  rank,  who  was  accused  of  corresponding  in  time 
of  war  with  the  enemy,  in  which  he  says,  •  Let  my  accuser  be  produced ;  let  me  see 
him  face  to  face ;  let  the  most  venomous  snakes  be  put  into  a  pot ;  let  us  put  our 
hands  into  it  together ;  let  it  be  covered  for  a  certain  time  ;  and  he  who  remaineth 
unhurt  shall  be  innocent*  " 

"  This  trial  is  always  accompanied  with  the  solemnities  of  a  religious  ceremony." 
^(Crauford'a  Sketehea  of  the  Hindooa,  p.  298.  Ed.  of  1790.) 

t  Herat.  Eplst.  Lib.  I.  Ep.  1. 1.  69. 
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surely  it  cannot  be  supposed  that  they  are  the  result,  as 
some  authors  have  held,  of  a  conviction,  founded  on  ac- 
tual observation,  of  the  utility  of  virtue. 

I  shall  conclude  this  subject  with  again  recalling  to  the 
attention  of  the  reader  a  very  remarkable  fact  formerly 
stated,  that  our  moral  emotions  seem  to  be  stronger 
with  respect  to  the  conduct  of  others  than  our  own. 
A  man  who  can  be  guilty,  apparently  without  remorse, 
of  the  most  flagrant  injustice,  will  yet  feel  the  warmest 
indignation  against  a  similar  act  of  injustice  in  another ; 
and  the  best  of  men  know  it  to  be  in  many  cases  an 
useful  rule,  before  they  determine  on  any  particular 
conduct,  to  consider  how  they  would  judge  of  the  con- 
duct of  another  in  the  same  circumstances.  **  Do  to 
others  as  ye  would  that  they  should  do  unto  you." 
This  is  owing  to  the  influence  of  self-partiality  and  self- 
deceit.  Mr.  Smith  has  been  so  much  struck  with  the  dif- 
ference of  our  moral  judgments  in  our  own  case  and 
in  that  of  another,  that  he  has  concluded  conscience  to 
be  only  an  application  to  ourselves  of  those  rules  which 
we  have  collected,  from  observing  our  feelings  in  cases  in 
which  we  are  not  personally  concerned.  I  shall  after- 
wards state  some  objections  to  which  this  opinion  is 
liable. 

Were  it  not  for  the  influence  of  self-deceit,  it  could 
hardly  happen  that  a  man  should  habitually  act  in  direct 
opposition  to  his  moral  principles.  We  know,  however, 
that  this  is  but  too  frequently  the  case.  The  most  per- 
fect conviction  of  the  obligation  of  virtue,  and  the  strong- 
est moral  feelings,  will  be  of  little  use  in  regulating  our 
conduct,  unless  we  are  at  pains  to  attend  constantly  to 
the  state  of  our  own  character,  and  to  scrutinize  with 
the  most  suspicious  care  the  motives  of  our  actions. 
Hence  the  importance  of  the  precept  so  much  recom- 
mended by  the  moralists  of  all  ages, — "  Know  yourself." 

These  observations  may  convince  us  still  more  of  the 
truth  of  what  I  have  elsewhere  remarked  with  respect 
to  sentimental  readingy  and  of  its  total  insufficiency  for 
forming  a  virtuous  character  without  many  other  pre- 
cautions.*    Where  its  effects  are  corrected  by   habits 

*  Philosophy  of  the  Human  Mind,  vol.  i.  Sixth  Edit  p.  624.  et  $eg. 
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of  business,  and  every  instance  of  conduct  is  brought 
hotne  by  the  reader  to  himself,  it  may  be  a  source  of 
solid  improvement ;  for  although  strong  moral  feelings 
do  by  no  means  alone  constitute  virtue,  yet  they  add  to 
the  satisfaction  we  derive  from  the  discharge  of  our 
duty,  and  they  increase  the  interest  we  take  in  the 
prosperity  of  virtue  in  the  world. 
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CHAPTER  SIXTH. 


OF  MOKAL  OBUGATION. 


AccoRDiNa  to  some  systems,  moral  obligation  is  found- 
ed entirely  on  our  belief  that  virtue  is  enjoined  by  the 
command  of  God.  But  how,  it  may  be  asked,  does  this 
belief  impose  an  obUgation?  Only  one  of  two  answers 
can  be  given.  Either  that  there  is  a  moral  fitness  that 
we  should  conform  our  will  to  that  of  the  Author  and 
the  Governor  of  the  universe ;  or  that  a  rs^tional  self- 
love  should  induce  us,  from  motives  of  prudence,  to 
study  every  means  of  rendering  ourselves  acceptable  to 
the  Almighty  Arbiter  of  happiness  and  misery.  On  the 
first  supposition  we  reason  in  a  circle.  We  resolve  our 
sense  of  moral  obligation  into  our  sense  of  religion,  and 
the  sense  of  religion  into  that  of  moral  obligation. 

The  other  system,  which  makes  virtue  a  mere  matter 
of  prudence,  although  not  so  obviously  unsatisfactory, 
leads  to  consequences  which  sufficiently  invalidate  ev- 
ery argument  in  its  favor.  Among  others  it  leads  us  to 
conclude,  1.  That  the  disbelief  of  a  future  state  absolves 
fit>m  all  moral  obligation,  excepting  in  so  far  as  we  find 
virtue  to  be  conducive  to  our  present  interest :  2.  That 
a  being  independently  and  completely  happy  cannot 
have  any  moral  perceptions  or  any  moral  attributes. 

But  further,  the  notions  of  reward  and  punishment 
presuppose  the  notions  of  right  and  wrong.  They  are 
sanctions  of  virtue,  or  additional  motives  to  the  practice 
of  it,  but  they  suppose  the  existence  of  some  previous 
obligation. 

In  the  last  place,  if  moral  obligation  be  constituted  by 
a  regard  to  our  situation  in  another  life,  how  shall  the 
existence  of  a  future  state  be  proved,  or  even  rendered 
probable  by  the  light  of  nature  1  or  how  shall  we  dis- 
cover what  conduct  is  acceptable  to  the  Deity"?  The 
truth  is,  that  the  strongest  presumption  for  such  a  state 
is  deduced  from  our  natural  notions  of  right  and  wrong ; 
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of  merit  and  demerit ;  and  from  a  comparison  between 
these  and  the  general  course  of  human  affairs. 

It  is  absurd,  therefore,  to  ask  why  we  are  bound  to 
practise  virtue.  The  very  notion  of  virtue  implies  the 
notion  of  obligation.  Every  being  who  is  conscious  of 
the  distinction  between  right  and  wrong  carries  about 
with  him  a  law  which  he  is  bound  to  observe,  notwith- 
standing he  may  be  in  total  ignorance  of  a  future  state. 
«  What  renders  obnoxious  to  punishment,"  as  Dr.  But- 
ler has  well  remarked,  "  is  not  the  foreknowledge  of  it, 
but  merely  the  violating  a  known  obligation."  Or  (as 
Plato  has  expressed  the  same  idea,)  to  ixiv  bgOov  voftds 

From  what  has  been  stated,  it  follows  that  the  moral 
faculty,  considered  as  an  active  power  of  the  mind,  dif- 
fers essentially  from  all  the  others  hitherto  enumerated. 
The  least  violation  of  its  authority  fills  us  with  remorse. 
On  the  contrary,  the  greater  the  sacrifices  we  make  in 
obedience  to  its  suggestions,  the  greater  are  our  satis- 
faction and  triumph. 

The  supreme  authority  of  conscience,  although  beau- 
tifully described  by  many  of  the  ancient  moralists,  was 
not  sufficiently  attended  to  by  modern  writers  as  a  fun- 
damental principle  in  the  science  of  ethics  till  the  time 
of  Dr.  Butler.  Too  litde  stress  is  laid  on  it  by  Lord 
Shaftesbury ;  and  the  omission  is  the  chief  defect  in  his 
system  of  morals.  Shaftesbury's  opinion,  however,  al- 
though he  does  not  state  it  explicitly  in  his  Enquiry, 
seems  to  have  been  precisely  the  same  at  bottom  with 
that  of  Buder.f 

With  respect  to  Dr.  Butler,  I  shall  take  this  opportu- 
nity of  remarking,  that  in  his  Sermons  on  Human  Na- 
ture, in  the  Preface  to  his  Sermons,  and  in  a  short  Dis- 
sertation on  Virtue  annexed  to  his  Analogy^  he  has,  in 
my  humble  opinion,  gone  further  towards  a  just  expla- 
nation of  our  moral  constitution  than  any  other  modern 
philosopher.  Without  aiming  at  the  praise  of  novelty 
or  of  refinement,  he  has  displayed  singular  penetration 

*  I^finos. 

t  See  his  Ad?ice  to  an  Author*  Part  L  Sect  2,  paragraph  lit  and  2d. 
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and  sagacity  in  availing  himself  of  what  was  sound  in 
former  systems,  and  in  supplying  their  defects.  He  is 
commonly  considered  as  an  uninteresting  and  obscure 
writer:  but,  for  my  own  part,  I  never  could  perceive 
the  slightest  foundation  for  such  a  charge  ;  though  I  api 
ready  to  grant  that  he  pays  little  attention  to  the  graces 
of  composition,  and  that  the  construction  of  his  senten- 
ces is  frequently  unskilful  and  unharmonious.  As  to 
the  charge  of  obscurity,  which  he  himself  anticipat- 
ed from  the  nature  of  his  subject,  he  has  replied  to  it 
in  the  most  satisfactory  manner  in  the  preface  already 
referred  to.  I  think  it  proper  to  add,  that  I  would  by 
no  means  propose  these  sermons,  (which  were  origi- 
nally preached  before  the  learned  Society  of  Lincoln's 
Inn)  as  models  for  the  pulpit.  I  consider  them  merely 
in  the  light  of  philosopiiical  essays.  In  the  same  vol- 
ume with  them,  however,  are  to  be  found  some  practi- 
cal and  characteristical  discourses,  which  are  peculiarly 
interesti^ng  and  impressive,  particularly  the  sermons 
on  self-deceit  and  on  the  character  of  Balaam  ;  both  of 
which  evince  an  intimate  acquaintance  with  the  springs 
of  human  action,  rarely  found  in  union  with  specu- 
lative and  philosophical  powers  of  so  high  an  order. 
The  chief  merit,  at  the  same  time,  of  Butler  as  an  eth- 
ical writer,  undoubtedly  lies  in  what  he  has  written  on 
the  Supreme  Authority  of  Conscience  as  the  governing 
principle  of  human  conduct, — a  doctrine  which  he  has 
placed  in  the  strongest  and  happiest  lights ;  and  which, 
before  his  time,  had  been  very  little  attended  to  by  the 
modems.  It  is  sometimes  alluded  to  by  Lord  Shaftes- 
bury, but  so  very  slightly,  as  almost  to  justify  the  cen- 
sure which  Butler  bestows  on  this  part  of  his  writings. 

The  scope  of  Butler's  own  reasonings  may  be  easily 
conceived  from  the  passage  of  Scripture  which  he  has 
chosen  as  the  groundwork  of  his  argument :  "For  when 
the  gentiles  which  have  not  the  law,  do  by  nature  the 
things  contained  in  the  law,  these  having  not  the  law, 
are  a  law  unto  themselves." 

One  of  the  clearest  and  most  concise  statements  of 
Ais  doctrine  that  I  have  met  with  is  in  a  sermon  on  the 
Nature  and  Obligations  of  Virtue,  by  Dr.  Adams  of 

VOL.  V.  26 
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Oxfoipd ;  the  justness  of  whose  ideas  on  this  subject 
makes  it  the  more  surprising  that  his  pupil  and  friend. 
Dr.  Samuel  Johnson,  should  have  erred  so  very  widely 
from  the  truth.  " Right,^  says  he,  " implies  duty  in  its 
idea.  To  perceive  an  action  to  be  right  is  to  see  a 
reason  for  doing  it  in  the  action  itself,  abstracted  from 
all  other  considerations  whatever ;  and  this  perception, 
this  acknowledged  rectitude  in  the  action,  is  the  very 
essence  of  obligation,  that  which  commands  the  appro- 
bation and  choice,  and  binds  the  conscience  of  every 
rational  human  being." — "  Nothing  can  bring  us  under 
an  obligation  to  do  what  appears  to  our  moral  judgment 
wrong.  It  may  be  supposed  our  interest  to  do  this,  but 
it  cannot  be  supposed  our  duty.  For,  I  ask,  if  some 
power,  which  we  are  unable  to  resist,  should  assume 
the  command  over  us,  and  give  us  laws  which  are  un- 
righteous and  unjust,  should  we  be  under  an  obligation 
to  obey  him  ?  Should  we  not  rather  be  obliged  to  shake 
off  the  yoke,  and  to  resist  such  usurpation,  if  it  were  in 
our  power  ?  However,  then,  we  might  be  swayed  by 
hope  or  fear,  it  is  plain  that  we  are  under  an  obligation 
to  rightf  which  is  antecedent,  and  in  order  and  nature 
superior  to  all  other.  Power  may  compel,  interest  may 
bribe,  pleasure  may  persuade,  but.reason  only  can  oblige. 
This  is  the  only  authority  which  rational  beings  can  own, 
and  to  which  they  owe  obedience." 

Dr.  Clarke  has  expressed  himself  nearly  to  the  same 
purpose.  "  The  judgment  and  conscience  of  a  man's 
own  mind  concerning  the  reasonableness  and  fitness  of 
the  thing  is  the  truest  and  formallest  obligation;  for 
whoever  acts  contrary  to  this  sense  and  conscience  of 
his  own  mind  is  necessarily  self -condemned ;  and  the 
greatest  and  strongest  of  all  obligations  is  that  which  a 
man  cannot  break  through  without  condemning  himself. 
So  far,  therefore,  as  men  are  conscious  of  what  is  right 
and  torojig,  so  far  they  are  under  an  obligation  to  act 
acco"rdingly." 

I  would  not  have  quoted  so  many  passages  in  illustra- 
tion of  a  point  which  appears  to  myself  so  very  obvious, 
if  I  had  not  been  anxious  to  counteract  the  authority  of 
some  eminent  writers  who  have  lately  espoused  a  very 
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different  system,  by  showing  how  widely  they  have  de- 
parted from  the  sound  and  philosophical  views  of  their 
predecessors.  I  confess,  too,  I  should  have  distrusted 
my  own  judgment,  if,  on  a  question  so  interesting  to  hu- 
man happiness,  and  so  open  to  examination,  I  had  been 
led,  by  any  theoretical  refinements,  to  a  conclusion 
which  was  not  sanctioned  by  the  concurrent  sentiments 
of  other  impartial  inquirers.  The  fact,  however,  is, 
that  as  this  view  of  human  nature  is  the  most  simple,  so 
it  is  the  most  ancient  which  occurs  in  the  history  of 
moral  science.  It  was  the  doctrine  of  the  Pythagorean 
school,  as  appears  from  a  fragment  of  TheageSy  a  Pytha- 
gorean writer,  published  in  Gale's  OpusculaMythologica.^ 
It  is  also  explained  by  Plato  in  some  of  his  Dialogues,  in 
which  he  compares  the  soul  to  a  commonwealth,  and 
reason  to  the  council  of  state,  which  governs  and  directs 
the  whole. 

Cicero  has  expressed  the  same  system  very  clearly 
and  concisely.  "  Duplex  enim  est  vis  animorum  atque 
naturae.  Una  pars  in  appetitu  posita  est,  quae  hominem 
hue  etilluc  rapit,  qua?  est  ogfii]  Gra*ce ;  altera  in  ratione, 
qua*  docet  et  explanat,  quid  faciendum  fiigiendumve  sit. 
Ita  fit  ut  ratio  praisit,  appelitus  obteniperet."  In  the 
following  passage  this  doctrine  is  enforced  in  a  manner 
peculiarly  sublime  and  expressive. 

"Est  quidem  vera  LcXy  recta  ratio,  naturae  con- 
gniens,  diffusa  in  omnes,  cons  tans,  sempiterna,  c|iiie 
vocet  ad  officium  jubendo,  vetando  a  fraude  deterreat. 
Nee  erit  alia  Lex  Roma^,  alia  Athenis,  alia,  nunc  alia 
posthac  ;  sed  et  omnes  gentes,  et  omni  tempore,  una 
lex  et  sempiterna  et  immortalis  continebit ;  unusciuci  erit 
conununis  quasi  magister  et  imperator  omnium  Deus. 
nie  hujus  legis  inventor,  disceptator,  lator.  Cui  qui  non 
parebit,  ipse  se  fugiet,  ac  naturam  hominis  aspernabitur ; 
hoc  ipso  luet  maximas  pcenas,  etiamsi  caetera  supplicia, 
quae  putantur,  effugerit."  f 

It  is  very  justly  observed  by  Mr.  Smith,  (and  I  consid- 
er the  remark  as  of  the  highest  importance)    that  "  if 


•  OpuKCulH  Mythologica  rhy»ira  vi  Etiiica.     Aiiistul.  1688,  p.  688,  et  ac*/. 
t  Frai^cot.  Cic.  de  Rcpub.  Lib.  iii. 
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the  distinction  pointed  out  in  the  foregoingquotations  be- 
tween the  moral  faculty  and  our  other  active  powers  be  ac- 
knowledged, it  is  of  the  less  consequence  what  particular 
theory  we  adopt  concerning  the  origin  of  our  moral  ideas.** 
And  accordingly,  though  he  resolves  moral  approbation 
ultimately  into  a  feeling  of  the  ndnd^  he  nevertheless 
represents  the  supremacy  of  conscience  as  a  principle 
which  is  equally  essential  to  all  the  different  systems 
that  have  been  proposed  on  the  subject.  **  Upon  what- 
ever we  suppose  our  moral  faculties  to  be  founded/'  I 
quote  his  own  words,  ^'  whether  upon  a  certain  modifi- 
cation of  reason,  upon  an  original  instinct  called  a  mor- 
al sense,  or  upon  some  other  principle  of  our  nature,  it 
cannot  be  doubted  that  they  are  given  us  for  the  direc- 
tion of  our  conduct  in  this  life.  They  carry  along  with 
them  the  most  evident  badges  of  their  authority,  which 
denote  that  they  were  set  up  within  us  to  be  the  su- 
preme arbiters  of  all  our  actions ;  to  superintend  all  our 
senses,  passions,  and  appetites ;  and  to  judge  how  far 
each  of  them  was  to  be  either  indulged  or  restrained. 
Our  moral  faculties  are  by  no  means,  as  some  have 
pretended,  upon  a  level  in  this  respect  with  the  other 
faculties  and  appetites  of  our  nature,  endowed  with  no 
more  right  to  restrain  these  last,  than  these  last  are  to 
restrain  them.  No  other  faculty  or  principle  of  action 
judges  of  any  other.  Love  does  not  judge  of  resent- 
ment, nor  resentment  of  love.  Those  two  passions 
may  be  opposite  to  one  another,  but  cannot,  with  any 
propriety,  be  said  to  approve  or  disapprove  of  one 
another.  But  it  is  the  peculiar  office  of  those  faculties 
now  under  consideration  to  judge,  to  bestow  censure  or 
applause  upon  all  the  other  principles  of  our  nature."  * 
**  Since  these,  therefore,"  continues  Mr.  Smith,  "  were 
plainly  intended  to  be  the  governing  principles  of  hu- 
man nature,  the  rules  which  they  prescribe  are  to  be 
regarded  as  the  commands  and  laws  of  the  Deity,  pro- 
mulgated by  those  vicegerents  which  he  has  thus  set 
up  within  us.  By  acting  according  to  their  dictates  we 
may  be  said,  in  some  sense,  to  cooperate  with  the  Deity, 

*  Theory  of  Moral  Sentiments,  Vol.  I.  p.  410,  6th  Edit. 
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and  to  advance,  as  far  as  in  our  power,  the  plan  of 
ProTidence.  By  acting  otherwise,  on  the  contrary,  we 
seem  to  obstruct,  in  some  measure,  the  scheme  which 
the  Author  of  Nature  has  established  for  the  happiness 
and  perfection  of  the  world,  and  to  declare  ourselves  in 
some  measure  the  enemies  of  God.  Hence  we  are 
naturaUy  encouraged  to  hope  for  his  extraordinary  fa- 
vor and  reward  in  the  one  case,  and  to  dread  his  ven- 
geance and  punishment  in  the  other.  * 

I  have  only  to  add  further  on  this  subject  at  present, 
that  the  supreme  authority  of  conscience  is  felt  and 
tacitly  acknowledged  by  the  worst  no  less  than  by  the 
best  of  men ;  for  even  they  who  have  thrown  off  all 
hypocrisy  with  the  world,  are  at  pains  to  conceal  their 
real  character  from  their  own  eyes.  No  man  ever,  in  a 
soliloquy  or  private  meditation,  avowed  to  himself  that 
he  was  a  villain ;  nor  do  I  believe  that  such  a  character 
as  Joseph  in  the  School  for  Scandal  (who  is  introduced 
as  reiecting  coolly  on  his  own  knavery  and  baseness, 
without  any  uneasiness  but  what  arises  from  the  dread 
of  detection)  ever  existed  in  the  world.  Such  men, 
probably,  impose  on  themselves  fully  as  much  as  they 
do  upon  others.  Hence  the  various  artifices  of  self- 
deceit  which  Butler  has  so  well  described  in  his  dis- 
courses on  that  subject. 

"We  may  defend  villany,"  says  Lord  Shaftesbury, 
**and  cry  up  folly  before  the  world.  But  to  appear 
fools,  madmen,  or  varlets  to  ourselves^  and  prove  it  to 
our  own  faces  that  we  are  really  such,  is  insupport- 
able. For  so  true  a  reverence  has  every  one  for  him- 
self when  he  comes  clearly  to  appear  before  his  close 
companion,  that  he  had  rather  profess  the  vilest  things 
of  himself  in  open  company  than  hear  his  character 
privately  from  his  own  mouth.  So  that  we  may  readily 
from  hence  conclude,  that  the  chief  interest  of  am- 
bition, avarice,  corruption,  and  every  sly  insinuating 
▼ice,  is  to  prevent  this  interview  and  familiarity  of  dis- 
course which  is  consequent  upon  close  retirement  and 
inward  recess.*'  f 

*  Theory  of  Moral  Sentiments,  Vol.  I.  pp.  412,  418,  414, 415. 
t  ShaftMbmy*!  Advice  to  m  Author,  Part  L  Sect  2. 
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Somewhat  to  the  same  purpose  it  is  remarked  by 
a  late  lively  and  ingenious,  though  eccentric  writer, 
(Soame  Jenyns)  that  "men's  opinions  much  oftener 
proceed  from  their  actions  than  their  actions  from  their 
opinions.  They  act  first,  and  then  with  great  facility 
reconcile  their  principles  to  their  conduct;  for  which 
reason  we  find  many  whom  no  advantage  can  induce  to 
do  any  thing  which  appears  to  them  wrong,  but  of  that 
many  very  few  who  can  ever  be  convinced  that  any 
thing  is  wrong  from  which  either  pleasure  or  profit  ac- 
crues to  themselves." 

It  is  hardly  necessary  for  me  to  observe,  that  there  is 
no  merit  in  our  moral  perceptions  but  in  acting  agree- 
ably to  them.  We  commonly,  indeed,  and  justly  con- 
sider the  want  of  them  as  a  mark  of  depravity,  because 
we  proceed  on  the  supposition  that  every  man  has  re- 
ceived them  from  nature,  and  that  it  is  only  by  habits 
of  profligacy  that  they  can  be  eradicated. 

How  powerful  their  influence  is  over  the  mind  ap- 
pears remarkably  from  the  general  taste  for  moral  nov- 
els and  for  tragedy,  and  from  the  enthusiastic  rapture 
with  which  virtuous  sentiments  from  the  stage  are  uni- 
formly received.  "  I  am  a  man,  and  feel  an  interest  in 
all  mankind."  (Homo  sum,  humani  nihil  a  me  alienum 
puto.)  It  is  said  by  St.  Augustine,  that  at  the  delivery 
of  this  sentiment  the  whole  Roman  theatre  resounded 
with  applause.*  We  may  venture  to  say  that  a  similar 
sentiment,  well  pronounced  by  an  actor,  would  at  this 
day,  in  the  most  corrupted  capital  in  Europe,  be  fol- 
lowed by  a  similar  burst  of  sympathetic  emotion. 

"  Voyez,  a  nos  spectacles, 
Quand  on  peint  quelque  trait  de  candeur,  de  bonte, 
Ou  brille  en  tout  son  jour  la  tendre  humanite, 
Tous  les  coBurs  sont  remplis  d'une  volupte  pure, 
£t  c'est  IsL  qu'on  entend  le  cri  de  la  nature."  t 


On   such   occasions,"   as   a   late   writer  remarks, 
though  we  may  think  meanly  of  the  genius  of  the 
poet,  it  is  impossible  not  to  think,  and  to  be  happy  in 

*  See  a  Note  on  this  line  in  Colman's  translation  of  the  Self-Tormentor  of 
Terence, 
t  Le  M^chant,  Com^die  de  Grewet 


Chaf.  TI.]  and  moral  POWERS  OF  MAN.  207 

thinking,  highly  of  the  people  ; — the  people  whose  opin- 
ions may  often  be  folly,  whose  conduct  may  sometimes 
be  madness,  but  whose  sentiments  are  almost  always 
honorable  and  just ; — the  people  whom  an  author  may 
delight  with  bombast,  may  amuse  with  tinsel,  may  divert 
with  indecency,  but  whom  he  cannot  mislead  in  princi- 
ple, nor  harden  into  inhumanity.  It  is  only  the  mob  in 
the  side  boxes,  who,  in  the  coldness  of  self-interest,  or 
the  languor  of  out- worn  dissipation,  can  hear  unmoved 
the  sentiments  of  compassion,  of  generosity,  or  of  vir- 
tue." * 


X  Account  of  the  German  Theatre  by  Henry  Mackenzie,  Esq.     IVansactions  of 
Uw  Royml  Society  of  Edinburgh,  Vol.  II.  Part  II.  p.  174. 
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CHAPTER  SEVENTH. 

OP  CBRTAIN  PRINCIPLES  WBICH  COOPERATE   WITH   OUR  MORAL   POWKBt 

IN  THEIR  IBTFLUENCE  ON  THE  CONDUCT* 

Ix  order  to  secure  still  more  completely  the  good 
order  of  society,  and  to  facilitate  the  acqi^sition  of  vir- 
tuous habits,  nature  has  superadded  to  our  moral  con- 
stitution a  variety  of  auxiliary  principles,  which  some- 
times give  rise  to  a  conduct  agreeable  to  the  rules  of 
morality  and  highly  useful  to  mankind,  where  the  merit 
of  the  individusd,  considered  as  a  moral  agent,  is  incon- 
siderable. Hence  some  of  them  have  been  confounded 
with  our  moral  powers,  or  even  supposed  to  be  of  them- 
selves sufficient  to  account  for  the  phenomena  of  moral 
perception,  by  authors  whose  views  of  human  nature 
have  not  been  sufficiently  comprehensive.  The  most 
important  principles  of  this  description  are,  1.  A  Regard 
to  Character.  2.  Sympathy.  3.  The  Sense  of  the 
Ridiculous.  And,  4.  Taste.  The  principle  of  Self-love 
(which  was  treated  of  in  a  former  section)  cooperates 
very  powerfully  to  the  same  purposes. 


SECTION  I. 

Of  Docency,  or  a  Regard  to  Character. 

Upon  this  subject  I  had  formerly  occasion  to  offer 
various  remarks  in  treating  of  the  desire  of  esteem.  But 
the  view  of  it  which  I  then  took  was  extremely  general, 
as  I  did  not  think  it  necessary  for  me  to  attend  to  the 
distinction  between  Intellectual  and  Moral  qualities. 
There  can  be  no  doubt  that  a  regard  to  the  good  opin- 
ion of  d^r  fellow  creatures  has  great  influence  in  pro- 
moting our  exertions  to  cultivate  both  the  one  and  the 
other ;  but  what  we  are  more  particularly  concerned  to 
remark  at  present,  is  the  effect  which  this  principle  has 
in  strengthening  our  virtuous  habits,  and  in  restraining 
those  passions  which  a  sense  of  duty  alone  would  not 
be  sufficient  to  regulate. 
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I  before  observed,  that  the  desire  of  esteem  operates 
in  children  before  they  have  a  capacity  of  distinguishing 
right  from  wrong ;  and  that  the  former  principle  of  ac- 
tion continues  for  a  long  time  to  be  much  more  power- 
ful than  the  latter.    Hence  it  furnishes  a  most  useful 
and  effectual  engine  in  the  business  of  education,  more 
particularly  by  training  us  early  to  exertions  of  self-com- 
mand and  self-denial.     It  teaches  us,  for  example,  to 
restrain  our  appetites  within  those  bounds  which  de/tca- 
ey  prescribes,  and  thus  forms  us  to  habits  of  moderation 
ana  temperance.     And  although  our  conduct  cannot 
be  denominated  virtuous,  so  long  as  a  regard  to  the 
opinion  of  others  is  our  sole  motive,  yet  the  habits  we 
thus  acquire  in  infancy  and  childhood  render  it  more 
easy  for  us  to  subject  our  passions  to  reason  and  con- 
science as  we  advance  to  maturity.     The  subject  well 
deserves  a  more  ample  illustration ;  but  at  present  it  is 
sufficient  to  recall  these  remarks  to  the  recollection  of 
the  reader. 


SECTION  II. 


Of  Sympathy. 


That  there  is  an  exquisite  pleasure  annexed  by  the 
constitution  of  our  nature  to  the  sympathy  or  fellow 
feeling  of  other  men  with  our  joys  and  sorrows,  and 
even  with  our  opinions,  tastes,  and  humors,  is  a  fact  ob- 
vious to  vulgar  observation.  It  is  no  less  evident  that 
we  feel  a  disposition  to  accommodate  the  state  of  our 
own  minds  to  that  of  our  companions,  wherever  we  feel 
a  benevolent  affection  towards  them,  and  that  this  ac- 
commodating temper  is  in  proportion  to  the  strength  of 
our  affection.  In  such  cases  sympathy  would  appear  to 
be  grafted  on  benevolence ;  and  perhaps  it  might  be 
found,  on  an  accurate  examination,  that  the  greater  part 
of  the  pleasure  which  sympathy  yields  is  resolvable  into 
that  which  arises  from  the  exercise  of  kindness,  and 
from  the  consciousness  of  being  beloved. 

The  phenomena  generally  referred  to  sympathy  have 

VOL.  V.  27 
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appeared  to  Mr.  Smith  so  important,  and  so  curiously 
connected,  that  he  has  been  led  to  attempt  an  explana- 
tion from  this  single  principle  of  all  the  phenomena  of 
moral  perception.  In  this  attempt,  however,  (abstract- 
ing entirely  from  the  vague  use  which  he  occasionally 
makes  of  the  word)  he  has  plainly  been  misled,  like 
many  eminent  philosophers  before  him,  by  an  excessive 
love  of  simplicity ;  and  has  mistaken  a  very  subordinate 
principle  in  our  moral  constitution  (or  rather  a  princi- 
ple superadded  to  our  moral  constitution  as  ai^  auxiliary 
to  the  sense  of  duty)  for  that  faculty  which  distinguishes 
right  from  wrong,  and  which  (by  what  name  soever  we 
may  choose  to  call  it)  recurs  on  us  constandy  in  all  our 
ethical  disquisitions,  as  an  ultimate  fact  in  the  nature  of 
man. 

I  shall  take  this  opportunity  of  offering  a  few  remarks 
on  this  most  ingenious  and  beautiful  theory,  in  the 
course  of  which  I  shall  have  occasion  to  state  all  that  I 
think  necessary  to  observe  concerning  the  place  which 
sympathy  seems  to  me  really  to  occupy  in  our  moral 
constitution.  In  stating  these  remarks,  I  would  be  un- 
►derstood  to  express  myself  with  all  the  respect  and 
veneration  due  to  the  talents  and  virtues  of  a  writer, 
whose  friendship  I  regard  as  one  of  the  most  fortunate 
incidents  of  my  life,  but,  at  the  same  time,  with  that  en- 
tire freedom  which  the  importance  of  the  subject  de- 
mands, and  which  I  know  that  his  candid  and  liberal 
mind  would  have  approved. 

In  addition  to  the  incidental  strictures  which  I  have 
already  hazarded  on  Mr.  Smith's  theory,  I  have  yet  to 
state  two  objections  of  a  more  general  nature,  to  which 
it  appears  to  me  to  be  obviously  liable.  But  before 
I  proceed  to  these  objections,  it  is  necessary  for  me  to 
premise  (which  I  shall  do  in  Mr.  Smith's  words)  a  re- 
mark which  I  have  not  hitherto  had  occasion  to  mention, 
and  which  may  be  justly  regarded  as  one  of  the  most 
characteristical  principles  of  his  system. 

"  Were  it  possible,"  says  he,  "  that  a  human  creature 
could  grow  up  to  manhood  in  some  solitary  place,  with- 
out any  communication  with  his  own  species,  he  could 
no  more  think  of  his  own  character,  of  the  propriety  or 
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demerit  of  his  own  Bentiments  and  conduct,  of  the 
beauty  or  deformity  of  his  own  mind,  than  of  the  beauty 
or  deformity  of  his  own  face.  All  these  are  objects 
which  he  cannot  easily  see,  which  naturally  he  does  not 
look  at,  and  with  regard  to  which  he  is  provided  with 
no  mirror  which  can  present  them  to  his  view.  Brine 
him  into  society,  and  he  is  immediately  provided  with 
the  mirror  which  he  wanted  before.  It  is  placed  in 
the  countenance  and  behaviour  of  those  he  lives  with, 
which  always  mark  when  they  enter  into,  and  when 
they  disapprove  of  his  sentiments,  and  it  is  here  that  he 
first  views  the  propriety  and  impropriety  of  his  own 
passions,  the  beauty  and  deformity  of  his  own  mind." 

To  this  account  of  the  origin  of  our  moral  sentiments 
it  may  be  objected,  1.  That  granting  the  proposition  to 
be  true,  '*  that  a  human  creature  who  should  grow  up 
to  manhood  without  any  communication  with  his  own 
species,  could  no  more  think  of  the  propriety  or  de- 
merit of  his  own  sentiments,  than  of  the  beauty  or  de- 
formity of  his  own  face,"  it  would  by  no  means  authorize 
the  conclusion  which  is  here  deduced  from  it  The 
necessity  of  social  intercourse  as  an  indispensable  con- 
dition implied  in  the  generation  and  growth  of  our  moral 
sentiments,  does  not  arise  merely  from  its  effect  in  hold- 
ing up  a  mirror  for  the  examination  of  our  own  charac- 
ter ;  but  from  the  impossibility  of  finding,  in  a  solitary 
state,  any  field  for  the  exercise  of  our  most  important 
moral  duties.  In  such  a  state  the  moral  faculty  would 
inevitably  remain  dormant  and  useless,  for  the  same 
reason  that  the  organ  of  sight  would  remain  useless  and 
unknown  to  a  person  who  should  pass  his  whole  life  in 
the  darkness  of  a  dungeon. 

2.  It  may  be  objected  to  Mr.  Smith's  theory,  that  it 
confounds  the  means  or  expedients  by  which  nature  en- 
ables us  to  correct  our  moral  iudgments,  with  the  prin- 
ciples in  our  constitution  to  which  our  moral  judgments 
owe  their  origin.  These  means  or  expedients  he  has 
indeed  described  with  singular  penetration  and  sagacity, 
and  by  doing  so,  has  thrown  new  and  most  important 
lif^ts  on  practical  morality ;  but,  after  all  his  reasonings 
on  the  subject,  the  metaphysical  problem  concerning 
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the  primary  sources  of  our  moral  ideas  and  emotions 
will  be  found  involved  in  the  same  obscurity  as  before. 
The  intention  of  such  expedients,  it  is  perfectly  ob- 
vious, is  merely  to  obtain  a  just  and  fair  view  of  circum- 
stances; and  after  this  view  has  been  obtained,  the 
question  still  remains,  what  constitutes  the  obligation 
upon  me  to  act  in  a  particular  manner?  In  answer  to 
this  question  it  is  said,  that,  from  recoUectmg  my  own 
judgments  in  similar  cases  in  which  I  was  concerned,  I 
infer  in  what  light  my  conduct  will  appear  to  societjr ; 
that  there  is  an  exquisite  satisfaction  annexed  to  mutual 
sympathy ;  and  that,  in  order  to  obtain  this  satisfaction, 
I  accommodate  my  conduct,  not  to  my  own  feelings^ 
but  to  those  of  my  fellow  creatures.  Now,  I  acknow- 
ledge, that  this  may  account  for  a  man's  assuming  the 
appearance  of  virtue,  and  I  believe  that  something  of 
this  sort  is  the  real  foundation  of  the  rules  of  good 
breeding  in  polished  society ;  *  but  in  the  important 
concerns  of  lite,  I  apprehend  there  is  something  more, — 
for  when  I  have  once  satisfied  myself  with  respect  to 
the  conduct  which  an  impartial  judge  would  approve  of, 
I  feel  that  this  conduct  is  right  for  me,  and  that  I  am 
under  a  moral  obligation  to  put  it  in  practice.  If  I  had 
had  recourse  to  no  expedient  for  correcting  my  first 
judgment,  I  would,  nevertheless,  have  formed  some 
judgment  or  other  of  a  particular  conduct  as  right, 
wrong,  or  indifferent,  and  the  only  difference  would 
have  been,  that  I  should  probably  have  decided  im- 
properly, from  an  erroneous  or  a  partial  view  of  the  case. 
From  these  observations  I  conclude,  that  the  words 
right  and  wrong^j  ought  and  ought  not,  express  simple 
ideas  or  notions,  of  which  no  explanation  can  be  given. 

*  This  remaik  I  borrow  from  Dr.  Beattie,  who,  io  his  Essay  on  Truth,  obflerrett 
Aat  *'  the  foundation  of  good  breeding  is  that  kind  of  sensibility  or  sympathy  bj 
which  we  suppose  ourselves  in  the  situation  of  others,  adopt  their  sentiments,  and 
in  a  manner  perceive  their  very  thoughts."  (P.  88,  2d  Edit  Edin.  1771.)  The 
observation  well  deserves  to  be  prosecuted. 

t  Dr.  Hutcheson,  in  his  Illustratioru  on  the  Moral  Sense,  calls  imght  a  eon* 
fUeed  word:  **  Am  io  that  confused  word  ought "  kc,  $lc,  (end  of  Section  I.) 
But  for  this  he  seems  to  have  had  no  better  reason  than  the  impossibility  of  defining 
it  logically.  And  may  not  the  same  remark  be  applied  to  the  words,  time,  spaee^ 
motion  7  Was  ^ero  ever  a  language  in  which  these  words,  together  with  those  of 
ouM,  and  ought  not,  were  not  to  be  found  ?  Ought  corresponds  with  the  tu 
offte  Greeks,  and  the  oportet  and  deeet  of  the  Latins. 
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They  are  to  be  found  in  all  languages,  and  it  is  impos- 
sible to  carry  on  any  ethical  speculation  without  them. 
Of  this  Mr.  Smith  himself  furnishes  a  remarkable  proof 
in  the  statement  of  his  theory,  not  only  by  the  occasional 
use  which  he  makes  of  these  and  other  synonymous  ex- 
pressions, but  by  his  explicit  and  repeated  acknowledg- 
ments, that  the  propriety  of  action  cannot  be  always  de- 
termined by  the  a4:tual  judgments  of  society,  and  that, 
in  such  cases,  we  must  act  according  to  the  judgments 
which  other  men  ought  to  have  formed  of  our  conduct 
Is  not  this  to  admit,  that  we  have  a  standard  of  right 
and  wrong  in  our  own  minds,  of  superior  authority  to 
any  instinctive  propensity  we  may  feel  to  obtain  the 
sympathy  of  our  fellow  creatures  ? 

It  was  in  order  to  reconcile  this  acknowledgment  with 
the  general  language  of  his  system  that  Mr.  Smith  was 
forced  to  have  recourse  to  the  supposition  of  "  an  ab- 
stract fnan  within  the  breast,  the  representative  of  man- 
kind and  substitute  of  the  Deity,  whom  nature  has  con- 
stituted the  supreme  judge  of  all  our  actions."  *  Of  this 
veiy  ingenious  fiction  he  has  availed  himself  in  various 
passages  of  the  first  edition  of  his  book ;  but  he  has 
laid  much  greater  stress  upon  it  in  the  last  edition,  pub- 
lished a  short  time  before  his  death.f  An  idea  some- 
what similar  occurs  in  Lord  Shaftesbury's  Advice  to  an 
Author,  where  he  observes  with  that  quaintness  of 
phraseology  which  so  often  deforms  his  otherwise  beau- 
tifal  style,  that  "  when  the  wise  ancients  spoke  of  a 
demon,  genius,  or  angel,  to  whom  we  are  committed 
from  the  moment  of  our  birth,  they  meant  no  more  than 
enigmatically  to  declare,  *  That  we  have  each  of  us  a 
patient  in  ourselves :  that  we  are  properly  our  own 
subjects  of  practice :  and  that  we  then  become  due 
practitioners,  when,  by  virtue  of  an  intimate  recess,  we 
can  discover  a  certain  duplicity  of  soul,  and  divide  our- 
selves into  two  parties.'  "  He  afterwards  tells  us,  that, 
""  according  as  this  recess  was  deep  and  intimate,  and 
the  dual  number  practically  formed  in  us,  we  were  sup- 

*  Page  208,  5th  Edit. 

t  See,  in  particular,  Vol.  1.  p.  821,  et  seq.  6th  Edit. 
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posed  by  the  ancients  to  advance  in  morals  and  true 
wisdom." 

By  means  of  this  fiction  Mr.  Smith  has  rendered  his 
theory  (contrary  to  what  might  have  been  expected  from 
its  first  aspect)  perfectly  coincident  in  its  practical  ten- 
dency with  that  cardinal  principle  of  the  stoical  philoso- 
phy which  exhorts  us  to  search  for  the  rules  of  life,  not 
mtlunU  ourselves,  but  within :  *<  Nee  te  quaesiveris  ex- 
tra." Indeed  Butler  himself  has  not  asserted  the  au- 
thority and  supremacy  of  conscience  in  stronger  teims 
than  Mr.  Smith,  who  represents  this  as  a  mamfest  and 
unquestionable  principle,  whatever  particular  theory  we 
may  adopt  concerning  the  origin  of  our  moral  ideas.  It 
is  only  to  be  regretted,  that,  instead  of  the  metaphori- 
cal expression  of  **  the  man  mthin  the  hreastf  to  whose 
opinions  and  feelings  we  find  it  of  more  consequence  to 
conform  our  conduct  than  to  those  of  the  whole  world/' 
he  had  not  made  use  of  the  simpler  and  more  familiar 
words  reason  and  conscience.  This  mode  of  speaking 
was  indeed  suggested  to  him,  or  rather  obtruded  on 
him  by  the  theory  of  sympathy,  and  nothing  can  exceed 
the  skill  and  the  taste  with  which  he  has  availed  him- 
self of  its  assistance  in  perfecting  his  system ;  but  it 
has  the  effect,  with  many  readers,  of  keeping  out  of 
view  the  real  state  of  the  question,  and  (like  Plato's 
Commonwealth  of  the  Soul,  and  Council  of  State)  to 
encourage  among  inferior  writers  a  figurative  or  allegori- 
cal style  in  treating  of  subjects  which,  more  than  any 
other,  require  all  the  simplicity,  precision,  and  logical 
consistency  of  which  language  is  susceptible.* 


SECTION  III. 

Of  the  Sense  of  the  Ridiculous. 


Another  auxiliary  principle  to  the  moral  faculty  yet 
remains  to  be  considered, — the  sense  of  ridicule^  and  the 
anxiety  which  all  men  feel  to  avoid  whatever  is  likely 


See  Note  (C.)  it  the  end  of  this  Toluiiie. 
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to  render  them  the  objects  of  it.  The  subject  is  ex- 
tremely curious  and  interesting ;  but  the  time  I  have 
bestowed  on  the  former  article  obliges  me  to  confine 
myself  to  a  very  short  explanation  of  the  meaning  of  the 
word,  and  of  the  relation  which  the  principle  denoted 
by  it  bears  to  our  nobler  motives  of  action. 

The  natural  and  proper  object  of  ridicule  is  those 
smaller  improprieties  in  character  and  manners  which 
do  not  rouse  our  feelings  of  moral  indignation,  or  im- 
press us  with  a  melancholy  sense  of  human  depravity. 
In  the  words  of  Aristotle  the  p^cAotov,  or  the  ridiculouSf 
may  be  defined  to  be  aht^os  avoivvav^  the  deformed 
without  hurt  or  mischief,  or  (as  he  has  explained  his 
own  meaning)  <<  those  smaller  faults  which  are  neither 
painful  nor  pernicious,  but  unbeseeming;^*  and  "of 
which/'  he  adds,  "the  proper  correction  is  not  re- 
proachf  but  laughter.** 

In  stating  this  as  a  general  principle  with  respect  to 
the  ridiculous,  I  would  not  be  understood  to  assert  that 
every  thing  which  is  ridiculous  impUes  immorality  in 
the  strict  acceptation  of  that  word.  Ignorance,  absurdi- 
ty in  reasoning,  even  a  ^ant  of  acquaintance  with  the 
established  ceremonial  of  behaviour,  often  provoke  our 
laughter  with  irresistible  force.  What  is  ridiculous, 
however,  always  implies  some  imperfection,  and  ex- 
poses the  individual  to  whom  it  attaches  to  a  species  of 
contempt,  of  which  (how  good  humored  soever)  no 
man  would  choose  to  be  the  object. 

Perhaps,  indeed,  it  might  be  found,  on  a  more  accu- 
rate analysis  of  this  part  of  our  constitution,  that  it  is 
not,  in  such  cases,  merely  the  intellectual  or  physical  de- 
fect which  excites  our  ridicule,  but  the  contrast  be- 
tween these  and  some  moral  impropriety  (W  imperfection^ 
which  either  conceals  the  defect  from  the  individual 
himself,  or  induces  him  to  attempt  concealing  it  from 
others  ;  and  consequently  that  the  sentiment  of  ridicule 
always  involves,  more  or  less,  a  sentiment  of  moral  dis- 
approbation. One  thing  is  certain,  that  intellectual  and 
physical  imperfections  never  appear  so  ridiculous  as 
when  accompanied  with  affectation,  hypocrisy,  vanity, 
pride,  or  an  obvious  incongruity  between  the  preten- 
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sions  of  an  individual  and  the  education  he  has  received, 
or  the  station  in  which  he  was  originally  placed. 

Upon  this  question,  however,  I  shall  not  at  present 

E resume  to  decide.  It  is  sufficient  for  my  purpose,  if  it 
e  granted  that  nothing  is  ridiculous  but  what  falls  short, 
^ome  way  or  other,  of  our  ideas  of  excellence ;  or,  (as 
Cicero  expresses  it)  *<  Locus  et  regio  quasi  ridiculi,  tur- 
pitudine  et  deformitate  quS^dam  continetur."  * 

Hence,  I  think,  may  be  traced  a  beautiful  final  cause 
in  .this  part  of  our  frame.  For  while  it  enlarges  the 
fund  of  our  enjoyment,  by  rendering  the  more  trifling 
imperfections  of  our  fellow  creatures  a  source  of  amme- 
meat  to  us,f  it  excites  the  exertions  of  every  individual 
to  correct  those  imperfections  by  which  the  ridicule  of 
others  is  likely  to  be  provoked.  As  our  eagerness,  too, 
to  correct  these  imj^erfections  may  be  presumed  to  be 
weak,  in  proportion  as  we  apprehend  them  to  be,  in  a 
moral  view,  of  trifling  moment ;  we  are  so  formed,  that 
the  painful  feeUngs  produced  by  ridicule,  are  often  more 

Eoignant  than  those  arising  from  the  consciousness  of 
aving  rendered  ourselves  the  objects  of  strong  moral 
disapprobation.  Even  the  consciousness  of  being  hated 
by  mankind  is  to  the  generality  of  men  less  intolerable 
than  what  the  poet  calls, 

*'  The  world's  drtad  laughs 
Which  scarce  the  firm  Philosopher  can  scorn." 

It  furnishes  no  objection  to  these  observations,  that 
the  sense  of  ridicule  is  not  always  favorable  to  virtuous 
conduct ;  and  that  it  frequently  teijds  very  powerfully 
to  mislead  us  from  our  duty.  The  same  remark  may  be 
extended  to  the  desire  of  esteem^  and  even  to  the  moral 
faculty^ — that  they  are  liable  to  be  perverted  by  educa- 
tion and  fashion.  But  the  great  ends  of  our  being  are 
to  be  collected  from  the  general  scope  of  the  principles 
of  our  constitution  ;  not  from  the  particular  instances 
in  which  this  scope  is  thwarted  by  adventitious  circum- 
stances ;  and  nothing  surely  can  be  more  evident  than 

*  De  Oratore,  Lib.  ii.  cap.  58. 

t  Gresset  has  expressed  the  same  idea  with  a  humorous  and  happy  eztniva- 
gtnce: 

**  Lm  aoU  Mmt  ica4>u  poor  not  mniat  plaifin.** 
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that  the  three  principles  just  mentioned  were  all 
intended  to  cooperate  together,  and  to  lead  to  a  conduct 
favorable  to  the  improvement  of  the  individual,  and  to 
the  general  interests  of  society. 

The  sense  of  ridicule,  in  particular,  although  it  has  a 
manifest -reference  to  such  a  scene  of  impeHTection  as 
we  are  placed  in  at  present,  is,  on  the  whole,  a  most 
important  auxiliary  to  our  sense  of  duty,  and  well  de- 
serves a  careful  examination  in  an  analysis  of  the  moral 
constitution  of  man.  It  is  one  of  the  most  striking 
characteristics  of  the  human  constitution,  as  distinguish- 
ed from  that  of  the  lower  animals,  and  has  an  intimate 
connexion  with  the  highest  and  noblest  principles  of  our 
nature.  As  Milton  has  observed, -^^  Smiles  from  reason 
flow.  To  brutes  denied  : ''  And  it  may  be  added,  that 
they  not  only  imply  the  power  of  reason,  in  the  more 
limited  acceptation  of  that  word,  as  appUcable  to  the 
perception  of  truth  and  falsehood ;  but  the  moral  fac- 
ulty,  or  that  power  by  which  we  distinguish  right  from 
wrong.  Indeed  they  imply  the  power  of  reason  (in 
both  acceptations  of  the  term)  in  a  high  state  of  culti- 
vation. 

In  the  education  of  youth  there  is  nothing  which  re- 
quires more  serious  attention  than  the  proper  regulation 
of  the  sense  of  ridicule ;  nor  is  there  any  instance  in 
which  the  legislator  has  it  more  in  his  power  to  influ- 
ence national  manners,  than  by  watching  over  those 
public  exhibitions  which  avail  themselves  of  this  princi- 
ple of  human  nature,  as  a  vehicle  of  entertainment  to 
the  multitude. 


SECTION  IV. 

Of  Taf  te,  considered  in  its  relation  to  Morals. 

From  the  explanation  formerly  given  of  the  import  of 
the  phrases  Moral  Beauty,  and  Moral  Deformity,  it  may 
be  easily  conceived  in  what  manner  the  character  and 
the  conduct  of  our  fellow .  creatures  may  become  sub- 
servient to  the  gratilication  of  Taste.    The  use  which 

VOL.  V.  28 
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the  poet  makes  of  this  class  of  our  intellectual  pleasures 
is  entirely  analogous  to  the  resources  which  he  borrows 
from  the  charms  of  external  nature.  By  skilful  selec- 
tions and  combinations,  characters  more  exalted  and 
more  pleasing  may  be  drawn,  than  have  ever  fallen  under 
our  observation ;  and  a  series  of  events  may  be  exhibit- 
ed in  perfect  consonance  to  our  moral  feelings.  Re- 
wards and  punishments  may  be  distributed  by  the  poet 
with  an  exact  regard  to  the  merits  of  individuals ;  and 
those  irregularities  in  the  distribution  of  happiness  and 
misery,  which  furnish  the  subject  of  so  many  complaints 
in  real  life,  may  be  corrected  in  the  world  created  by 
his  genius.  Here,  too,  the  poet  borrows  from  nature 
the  model  after  which  he  copies,  not  only  as  he  accom- 
modates his  imaginary  arrangements  to  his  unperverted 
sense  of  justice,  but  as  he  accommodates  them  to  the 
general  laws  by  which  the  world  is  governed ;  for  what- 
ever exceptions  may  occur  in  particular  cases,  there  can 
be  no  more  doubt  about  the  fact,  that  virtue  is  the  di- 
rect road  to  happiness,  and  vice  to  misery,  than  that  in 
the  material  world  blemishes  and  defects  are  lost  amid 
prevailing  beauty  and  order. 

The  power  of  moral  taste,  like  that  which  has  for  its 
object  the  beauty  of  material  forms  and  the  various  pro- 
ductions of  the  fine  arts,  requires  much  exercise  for  its 
developement  and  culture.  The  one  species  of  taste 
also,  as  well  as  the  other,  is  susceptible  of  a  false  refine- 
ment, injurious  to  our  own  happiness,  and  to  our  useful- 
ness as  members  of  Society. 

With  this  false  refinement  of  taste  is  sometimes  con- 
nected the  peculiar  species  of  misanthropy  which  is 
grafted  on  a  worthy  and  benevolent  heart.  When  the 
standard  of  moral  excellence  we  have  been  accustomed 
to  dwell  upon  in  imagination  is  greatly  elevated  above 
the  common  attainments  of  humanity,  we  are  apt  to  be- 
come too  difficult  and  fastidious  (if  I  may  use  the  ex- 
pression) in  our  moral  taste  ;  or,  in  plainer  language,  to 
become  unreasonably  censorious  of  the  follies  and  vices 
of  our  contemporaries.  In  such  cases,  it  may  happen 
that  the  native  benevolence  of  the  mind,  by  being  ha- 
bitually directed  towards  ideal  characters,  may  prove 
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a  source  of  real  dissatisfaction  and  dislike  towards  those 
with  whom  we  associate.  Such  a  disposition,  when  car- 
ried to  an  extreme,  not  only  sours  the  temper,  and  dries 
up  all  the  springs  of  innocent  comfort  which  nature  haS'SO 
liberally  provided  for  us  in  the  common  incidents  of  life, 
but,  by  withdrawing  a  man  from  active  pursuits,  renders 
all  his  talents  and  virtues  useless  to  society.  A  charac* 
ter  of  this  description  has  furnished  to  Moli^re  the  sub- 
ject of  the  most  finished  of  all  his  dramatic  pieces; 
and  to  Marmontel,  of  one  of  his  most  agreeable  and 
useful  tales.  The  former  of  these  is  universally  known 
as  the  master-piece  of  French  comedy ;  but  the  latter 
possesses  also  an  uncommon  degree  of  merit  by  the 
hints  it  suggests  for  curing  the  weaknesses  in  which  the 
character  originates,  and  by  the  interesting  contrast  it 
exhibits  between  the  misanthrope  of  Moli^re,  and  a  man 
who  unites  inflexibility  of  principle  with  that  accommo* 
dation  of  temper  which  is  necessary  for  the  practical 
exercise  of  virtue.  The  great  nurse  and  cherisher  of 
this  species  of  misanthropy  is  solitary  contemplation ; 
and  the  only  efiectual  remedy  is  society  and  business, 
together  with  a  habit  of  directing  the  attention  rather  to 
the  correction  of  our  own  faults  than  to  a  jealous  and 
suspicious  examination  of  the  motives  which  influence 
the  conduct  of  our  neighbours. 

Considered  as  a  principle  of  action,  a  cultivated  mor- 
al taste,  while  it  provides  an  efiectual  security  against 
the  grossness  necessarily  connected  with  many  vices, 
cherishes  a  temper  of  mind  friendly  to  all  that  is  amiable, 
or  generous,  or  elevated  in  our  nature.  When  separated, 
however,  as  it  sometimes  is,  from  a  strong  sense  of  duty, 
it  can  scarcely  fail  to  prove  a  fallacious  guide  ;  the  in- 
fluence of  fashion,  and  of  other  casual  associations, 
tending  perpetually  to  lead  it  astray.  This  is  more 
particularly  remarkable  in  men  to  whom  the  gratifications 
of  taste  in  general  form  the  principal  object  of  pursuit, 
and  whose  habits  of  Ufe  encourage  them  to  look  no 
higher  for  their  rule  of  conduct  than  the  way  of  the 
world. 

The  language  employed  by  some  of  the  Greek  phi- 
loMphers  ia  their  speculationa  concerning  the  nature  of 
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virtue  seems,  on  a  superficial  view,  to  imply  that  they 
supposed  the  moral  faculty  to  be  wholly  resolvable  into 
a  sense  of  the  beautiful ;  and  hence  Lord  Shaftesbury, 
Dr.  Hutcheson,  and  others,  have  been  led  to  adopt  a 
phraseology  which  has  the  appearance  of  substituting 
taste  in  contradistinction  to  reason  and  conscience,  as 
the  ultimate  standard  of  right  and  wrong. 

While  on  this  subject  I  cannot  help  taking  notice  of 
a  highly  exceptionable  passage  which  occurs  in  one  of 
Mr.  Burke's  later  publications, — a  passage,  in  which 
(after  contrasting  the  polished  and  courtly  manners  of 
the  higher  orders  with  the  coarseness  and  vulgarity  of 
the  multitude)  he  remarks,  that  <<  among  the  former, 
vice  loses  half  its  malignity  by  losing  all  its  grossness.'* 
The  fact,  according  to  my  view  of  things,  is  precisely 
the  reverse  ;  that  the  malignant  contagiousness  of  vice 
is  increased  tenfold  by  every  circumstance  which  draws 
a  veil  over,  or  disguises  its  native  deformity.  On  this 
argument  volumes  might  be  written,  and  I  sincerely  wish 
that  a  hand  could  be  found  equal  to  the  task.  At  pres* 
ent  I  must  content  myself  with  recommending  it  to  the 
serious  attention  of  moralists,  as  one  of  the  most  impor- 
tant topics  of  practical  ethics  which  the  actual  circum- 
stances of  this  part  of  the  world  point  out  as  an  object 
of  philosophical  discussion. 

From  each  of  the  four  principles  which  have  now 
been  under  consideration  unfortunate  consequences  re- 
sult, wherever  it  prevails  in  the  character,  as  the  leading 
motive  to  action.  Where  they  all  maintain  their  due 
place,  in  subordination  to  the  moral  faculty,  they  tend  at 
once  to  fortify  virtuous  habits,  and  to  recommend  them, 
by  the  influence  of  amiable  example,  to  the  imitation  of 
Others. 

A  partial  consideration  of  the  phenomena  of  moral 
perception,  connected  with  one  or  other  of  these  prin- 
ciples, has  suggested  some  of  the  most  popular  theories 
concerning  the  origin  of  our  moral  ideas.  An  attention 
to  the  moral  faculty  alone,  without  regard  to  the  princi- 
ples which  were  intended  to  operate  as  its  auxiliaries, 
and  which  contribute,  in  foct,  so  powerfully  to  the  good 
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order  of  society,  has  led  a  few  philosophers  into  an  op- 
posite extreme,  less  dangerous,  undoubtedly,  in  its  prac- 
tical tendency,  but  less  calculated  perhaps  to  recommend 
ethical  disquisitions  to  the  notice  of  those  who  are  en- 
grossed with  the  active  concerns  of  life. 

All  the  foregoing  inquinies  concerning  the  moral  con- 
stitution of  man  proceed  on  the  supposition  that  he  has 
a  fireedom  of  choice  between  good  and  evil ;  and  that, 
when  he  deliberately  performs  an  action  which  he  knows 
to  be  wrong,  he  renders  himself  justly  obnoxious  to 
punishment.  That  this  supposition  is  agreeable  to  the 
common  apprehensions  of  mankind  will  not  be  disputed. 

From  very  early  times,  indeed,  the  truth  of  the  sup- 
position has  been  called  in  question  by  a  few  speculative 
men,  who  have  contended  that  the  actions  we  perform 
are  the  necessary  result  of  the  constitutions  of  our  minds 
operated  on  by  the  circumstances  of  our  external  situa- 
tion, and  that  what  we  call  moral  delinquencies  are  as 
mach  a  part  of  our  destiny  as  the  corporeal  or  intellec- 
tual quaUties  we  have  received  from  nature.  The  argu- 
ment in  support  of  this  doctrine  has  been  proposed  in 
various  forms,  and  has  been  frequently  urged  with  the 
confidence  of  demonstration. 

With  the  consideration  of  these  metaphysical  subtil- 
ties,  it  seems  to  me  improper  to  interrupt  at  present  the 
train  of  our  ethical  inquiries.  And,  although  I  do  not 
by  any  means  go  so  far  as  Lord  Bolingbroke  when  he 
pronounces,  that  **  no  one  can  deny  the  free  will  of  man 
without  lyingj^^  *  I  trust  that  I  may  fairly  assume  in  what 
follows,  the  fact  of  man's  free  agency  as  sufficiently  es- 
tablished by  the  evidence  of  consciousness;  referring 
those  who  wish  to  enter  more  deeply  into  the  contro- 
versy to  the  Appendix  at  the  end  of  this  worl^. 
■Ill  ■ 

*  **  Tbt  free  will  of  man,  which  do  odo  can  deny  without  lyinff  or  denying  hit 
iMlioetiTe  knowledge."  Bolinghrokt*$  PhiioBophieal  Wbrk$,  Vol.  V.  p.  86.  Tho 
MMt  If  iltmi  in  subftaace  occurt  in  Yarioui  otiMr  parts  of  his  wiitings. 


BOOK  THIRD. 

OP  THB  VARIOUS  BRANCHES  OF  OUR  DUTY* 

The  different  theories  which  have  been  proposed  con- 
cerning the  nature  and  essence  of  virtue  have  arisen 
chiefly  from  attempts  to  trace  all  the  branches  of  our 
duty  to  (me  principle  of  action,  such  as  a  rational  sell- 
love,  benevolence,  justice,  or  a  disposition  to  obey  the 
will  of  God. 

In  order  to  avoid  those  partial  views  of  the  subject, 
which  naturally  take  their  rise  from  an  undue  love  of 
system,  the  foUowing  inquiries  proceed  on  an  arrange- 
ment which  has,  in  all  ages,  recommended  itself  to  the 
good  sense  of  mankind.  This  arrangement  is  founded 
on  the  different  objects  to  which  our  duties  relate. 
1.  The  Deity.  2.  Our  Fellow  Creatures.  And  3.  Our- 
selves. 


CHAPTER  FIRST. 

OF  THE  DUTIES  WHICH   RESPECT  THE  DEITY. 

As  our  duties  to  God  (so  far  as  they  are  discoverable 
by  the  light  of  nature)  must  be  inferred  from  the  rela- 
tion in  which  we  stand  to  him  as  the  Author  and  the 
Governor  of  the  universe,  an  examination  of  the  princi- 
ples of  natural  religion  forms  a  necessary  introduction 
to  this  section.  Such  an  examination,  besides,  being 
the  reasonable  consequence  of  those  impressions  which 
his  works  produce  on  every  attentive  and  well  disposed 
mind,  may  be  itself  regarded  both  as  one  of  the  duties 
we  owe  to  Him,  and  as  the  expression  of  a  moral  tem- 
per sincerely  devoted  to  truth,  and  alive  to  the  sublim- 
est  emotions  of  gratitude  and  of  benevolence. 
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PRJELfMINART  INQUTRT   INTO   THE  PRINCIPLES  OF  NATURAL  RELIGION. 

Of  the  Existence  of  the  Deity. 

It  is  scarcely  possible  to  conceive  a  man  capable  of 
reflection,  who  has  not,  at  times,  proposed  to  himself 
the  following  questions :  Whence  am  1 1  and  whence 
the  innumerable  tribes  of  plants  and  of  animals  which  I 
see,   in  constant    succession,  jising    into    existence? 
Whence  the  beautiful  fabric  of  this  universe  1  and  by 
what  wise  and  powerful  Being  were  the  principles  of 
my  constitution  so  wonderfully  adap-ted  to  the  various 
objects  around  me  1    To  whom  am  I  indebted  for  the 
distinguished  rank  which  I  hold  in  the  creation,  and  for 
the  numberless  blessings  which  have  fallen  to  my  lot  ? 
And  what  return  shall  I  make  for  this  profusion  of  good- 
ness 1 — The  only  return  I  can  make  is  by  accommoda- 
ting my  conduct  to  the  will  of  my  Creator,  and  by  ful- 
filling, as  far  as  I  am  able,  the  purposes  of  my  being. 
But  how  are  these  purposes  to  be  be  discovered?     The 
analogy  of  the  lower  animals  gives  me  here  no  informa- 
tion.    They  too,  as  well  as  I,  are  endowed  with  various 
instincts  and  appetites  ;  but  their  nature,  on  the  whole, 
exhibits  a  striking  contrast  to  mine.     They  are  impelled 
by  a  blind  determination  towards  their  proper  objects, 
and  seem  to  obey  the  law  of  their  nature  in  yielding  to 
every  principle  which  excites  them  to  action.     In  my 
own  species  alone  the  case  is  different.     Every  individ- . 
aal  chooses  for  himself  the  ends  of  his  pursuit,  and 
chooses  the  means  which  he  is  to  employ  for  attaining 
them.     Are  all  these  elections  equally  good?  and  is 
there  no  law  prescribed  to  man  1     I  feel  the  reverse.     I 
am  able  to  distinguish  what  is  right  from  what  is  wrong; 
what  is  honorable  and  becoming  from  what  is  unworthy 
and  base  ;  what  is  laudable  and  meritorious  from  what  is 
shameful  and  criminal.     Herej  then,  are  plain  indications 
of  the  conduct  I  oiighi  to  pursue.     There  is  a  law  pre- 
scribed to  man  as  well  as  to  the  brutes.     The  only  dif- 
ference is,  that  it  depends  on  my  own  will  whether  I 
obey  or  disobey  it.     And  shall  I  alone  counteract  the 
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intentions  of  my  maker,  by  abusing  that  freedom  of 
choice  which  he  has  been  pleased  to  bestow  on  me  by 
raising  me  to  the  rank  of  a  rational  and  moral  being. 

This  is  surely  the  language  of  nature ;  and  which 
could  not  fail  to  occur  to  every  man  capable  of  serious 
thought,  were  not  the  understanding  and  the  moral 
feelings  in  some  instances  miserably  perverted  by  re- 
ligious and  political  prejudices,  and  in  others  by  the  false 
refinements  of  metaphysical  theories.  How  callous 
must  be  that  heart  which  does  not  echo  back  the  re- 
flections which  Milton  puts  into  the  mouth  of  our  first 
parent  I 

''  Thou  sun,  said  I,  fair  light, 
And  thou  enlightened  earth,  so  fresh  and  gay. 
Ye  hills  and  dales,  ye  ri?ers,  woods,  and  plains. 
And  ye,  that  live  and  move,  fair  creatures,  tell, 
Tell,  if  you  saw,  how  came  I  thus,  how  here ; 
Not  of  myself;  by  some  great  Maker  then, 
In  goodness,  as  in  power  preeminent ; 
Tell  me  how  I  may  know  him,  how  adore, 
From  whom  I  have,  that  thus  I  move  and  live, 
Aind  feel  that  I  am  happier  than  I  know." 

In  this  manner,  a  consideration  of  the  relation  in  which 
we  stand  to  God  must  satisfy  us  that  it  is  our  duty^  or 
(to  vary  our  language)  that  it  is  morally  right  we  should 
obey  his  will,  as  manifested  by  that  inward  monitor,  es- 
tablished by  himself  as  his  vicegerent  in  our  breast 
Our  moral  powers  give  rise  to  religious  sentiments,  and 
these  become,  in  their  turn,  the  most  powerful  induce- 
ments to  the  practice  of  morality. 

In  the  course  of  our  argument  concerning  the  moral 
attributes  of  God  we  shall  find  reason  to  conclude  that 
our  hopes  are  not  limited  to  this  Ufe,  and  that  there  is 
soHd  ground  to  expect  a  further  interposition  of  Divine 
power  for  the  reward  of  virtue  and  the  punishment  of 
vice, — a  conclusion  which  will  furnish  another  very 
powerful  sanction  to  the  laws  of  morality.  I  shall  treat 
of  the  presumptions  for  a  future  state  under  the  article 
of  jyatural  Religion^  because  the  moral  attributes  of  the 
Deity  furnish  the  strongest  arguments  in  support  of  it 
At  the  same  time,  the  subjects  are  not  necessarily  con- 
nected*    Even  absolute  atheism  cannot  destroy  entirely 
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the  anticipations  which  bad  men  have  of  future  punish- 
ment, nor  would  they  reason  consequentially  if  it  did ; 
for  the  same  blind  necessity  which  brought  them  into 
this  world  may  carry  them  into  another.  Whether  it  be 
owing  to  an  overruling  intelligence  or  not,  it  is  a  fact 
which  nobody  can  deny,  that  there  are  general  laws 
which  regulate  the  course  of  human  affairs,  and  that 
even  here  we  see  manifest  indications  of  a  connexion 
between  virtue  and  happiness.  Why  may  not  necessity 
continue  that  existence  it  at  first  gave  birth  to ;  and  why 
may  not  the  connexion  between  virtue  and  happiness 
continue  for  ever? 

Before  entering  on  the  following  discussions,  it  is 
proper  for  me  to  take  notice,  in  the  first  place,  of  the 
insuperable  difficulties  we  may  expect  to  encounter  in 
the  course  of  our  inquiries ;  and,  secondly,  of  the  ille- 
gitimacy of  any  inference  drawn  from  this  consideration 
against  the  certainty  of  the  truths  which  it  is  our  lead- 
ing aim  to  establish.  Of  the  justness  of  both  remarks, 
no  illustration  so  striking  can  be  produced  as  the  diffi- 
culties we  have  already  experienced  in  our  researches 
concerning  th^  powers  of  the  human  understanding ; 
that  part  of  the  universe  which  of  all  others  would  seem 
to  lie  the  most  completely  within  the  reach  of  our  exam- 
ination :  and,  accordingly,  an  argument  has  been  drawn 
by  Locke  from  this  acknowledged  ignorance  of  man 
concerning  his  own  nature,  to  moderate  the  arrogance 
of  his  pretensions  when  he  presumes  to  speculate  con- 
cerning the  attributes  of  God.  "  If  you  do  not  under- 
stand the  operations  of  your  own  finite  mind,  that  think- 
ing  thing  within  you,  do  not  think  it  strange  that  you 
cannot  comprehend  the  operations  of  that  Eternal  Infi- 
nite Mind  who  made  and  governs  all  things,  and  whom 
the  heaven  of  heavens  cannot  contain."  * 

In  proof  of  the  existence  of  the  Deity  two  modes  of 
reasoning  have  been  employed,  which  are  commonly 

.   *  Locko't  Esuy,  Book  iv.  Chap.  10,  §  19.    The  fame  thouj^t  occurs  in  Pascal. 

"  Lliooune  salt  si  peu  ce  que  c'est  que  Dieu,  qu'il  ne  salt  pas  ce  qu'U  est  lui- 
Beme ;  mais  autant  FesseDce  a'un  Dieu  est  iDcompr^hensible  pour  moi,  autaot  son 
fiisteDee  m'est  iDtim^ment  £videote.  La  preuve  en  est  en  moi ;  et  comme  moi, 
logt  boame  porte  cette  preuve  en  lui-meme."  ^ 

VOL.  V.  29 
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distinguished  by  the  titles  of  the  arguments  a  priori  and 
a  posteriori  ;  the  former  founded  on  certain  metaphys- 
ical propositions  which  are  assumed  as  axioms,  the  lat- 
ter appealing  to  that  systematic  order,  and  those  com- 
oinations  of  means  to  ends  which  are  every  where  con- 
spicuous in  nature. 

The  argument  a  pwri  has  been  enforced  with  singu- 
lar  ingenuity  by  Dr.  Clarke,  whose  particular  manner  of 
stating  it  is  supposed  to  have  been  suggested  to  him  by 
the  following  passage  in  Newton's  Prindpia.  "  JEter- 
nus  est  et  infinitus,  omnipotens  et  omnisciens,  id  est, 
durat  ab  aetemo  in  aeternum,  et  adest  ab  infinito  in  infini- 
tum: omnia  regit,  et  omnia  cognoscit  quae  fiunt  aut  fieri 
possunt  Non  est  aetemitas  et  infinitas,  sed  aetemus  et 
infinitus  ;  non  est  duratio  et  spatium,  sed  durat  et  adest. 
Durat  semper,  et  adest  ubique,  et  existendo  semper  et 
ubique,  durationem  et  spatium  constituit.  *  *  *  De- 
um  summum  necessario  existere  in  confesso  est:  et 
e&dem  necessitate  semper  est  et  ubique.^^ 

The  substance  of  Clarke's  argument  is  essentially  the 
same,  amounting  to  the  following  proposition,  that 
"  space  and  time  are  only  abstract  conceptions  of  an 
immensity  and  eternity  which  force  themselves  on  our 
belief;  and  as  immensity  and  eternity  are  not  substan- 
ces, they  must  be  the  attributes  of  a  Being  who  is  ne- 
cessarily immense  and  eternal." 

"  These,"  -says  Dr.  Reid,  "  are  the  speculations  of 
men  of  superior  genius  ;  but  whether  they  be  as  solid 
as  they  are  sublime,  or  whether  they  be  the  wanderings 
of  imagination  in  a  region  beyond  the  limits  of  human 
understanding,  I  am  unable  to  determine."  After  this 
candid  acknowledgment  from  Dr.  Reid,  I  need  not  be 
ashamed  to  confess  my  own  doubts  and  difficulties  on 
the  same  subject.* 

*  An  argument,  eub^tantially  the  same  with  that  of  Newton,  for  the  existence  of 
God,  is  hinted  at  l)y  Cudworth.  Intell,  St^stem^  Chap.  v.  Sect.  3,  §  4.  Also  bv  Dr. 
Henry  More,  Enenirid.  Metaph.  Chap.  viii.  §  8.  See  Mosheim's  Latin  TransIatioD 
of  Cudworth.  Tom.  II.  p.  366,  Lug.  Batav.  1773. 

Dr.  Price  in  the  last  edition  of  his  Review  of  the  Principal  Questions  and  Difficul- 
ties in  Morals,  has  attempted  to  illustrate  and  enforce  Clarke's  argunient,  by  placing 
it  in  alight  somewhat  different  tirom  that  in  which  it  occured  to  Sie  author ;  but  he 
appears  to  me,  by  depaiting  from  the  language  of  Clarke  and  Newton,  to  have 
involved  their  ideas  m  additional  mystery.      Jn  the  course  of  this  reasoning  he 
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But  although  the  argument,  as  stated  by  Clarke,  does 
not  carry  complete  conviction  to  my  mind,  I  think  it 
must  be  acknowledged  that  there  is  something  very  pe- 
culiar and  wonderfd  in  those  conceptions  of  immensity 
and   eternity^   which    force  themselves  on  our  belief 
Nay  further,  I  think  that  these  conceptions  furnish  im- 
portant lights  in  the  study  of  natural  religion.   *  For  when 
once  we  have  established  the  existence  of  an  intelligent 
and  powerful  cause  from  the  works  ofcrecUionj  we  are 
unavoidably  led  to   apply  to  him  our    conceptions  of 
immensity  and  eternity,  and  to  conceive  him  as  filling 
the  infinite  extent  of  both  with  his  presence  and  his 
power.     Hence  we  associate  with  the  idea  of  God  those 
awful  impressions  which  are  naturally  produced  by  the 
idea  of  infinite  space,  and  perhaps  still  more  by  the  idea 
of  endless  duration.   Nor  is  this  all.   It  is  from  our  ideas 
of  space  and  of  time  that  the  notion  of  infinity  is  original- 
ly derived,  and  it  is  thence  that  we  transfer  the  expres- 
sion by  a  sort  of  metaphor,  to  other  subjects.     When  we 
speak,  therefore,  of  infinite  power,  wisdom,  and  goodness, 
our  notions,  if  not  wholly  borrowed  from  space  and 
time,  are  at  least  wonderfully  aided  by  this  tinalogy; 
so  that  the  conceptions  of  immensity  and  eternity,  if 
they  do  not  of  themselves  demonstrate  the  existence  of 
God,  yet  necessarily  enter  into  the  ideas  we  form  of  his 
nature  and  attributes.      It  may  be  worth  while  to  add, 
that  the  notion  of  necessary  existence  which  we  derive 
from  the  contemplation  of  space  and  of  time  render  the 
same   notion,   when   applied   to   the    Supreme   Being, 


I,  that  "  God  is  wisdom  rather  than  wise,  and  reason  rather  than  reasonable.' 
**  Id  like  manner,"  he  continues,  **  he  is  eternity  ratlicr  than  eternal,  immensity 
ittber  than  immense,  and  power  rather  than  powerful."  (Revietc^  &c.  &c.  p.  5(M>, 
td  Edit.)  The  excellent  and  learned  writer  seems  to  have  considered  tliis  thoiijEcht 
M  entirely  Dew ;  but  it  is  to  be  found  in  Hobbes*s  Answer  to  Bishop  Bramhall, 
where  it  i«  quoted  from  the  writings  of  that  prelate.  I  presume  (for  I  have  never 
•eeo  the  bishop's  works),  that  it  is  faithfully  copied  from  some  one  of  his  ptibli- 
catkNis.  '*  Upon  this  sUly  conceit,  ho  (Tho.  Ilobbcs)  charges  me  for  saying  tliat 
God  b  not  just  but  justice  itself,  not  eternal  but  eternity  itself,  which  he  calleth 
\miccmly  words  to  be  said  of  God...l  wish  he  had  considered  better  with  himself 
bcibre  he  had  desperately  cast  himself  upon  these  rocks." — (Hobbei^s  Worki, 
^  418,  Fol.  Edit) 

Ob  this  point  1  cannot  help  agreeins^  with  Ilobbcs,  that,  "  though  all  men  in  the 
workl  understand  tliat  the  eternal  i;*  God,  yet  no  man  can  understand  tliat  the  tter^ 
nity  is  God.  any  more  than  that  a  wise  man  and  his  wistloiii  arc  the  same  ;  or  that 
uy  attribute  in  the  abstract  is  tho  siame  with  the  substance  to  which  it  is  attributed." 
-f  M»Me«'t  IVorki,  p.  429.) 
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much  more  easy  to  be  apprehended  than  it  would  other- 
wise be. 

Important  use  may  also  be  made  of  these  concep- 
tions  of  immensity  and  eternity  in  stating  the  argument 
for  the  future  existence  of  the  souL  For  why  was  the 
mind  of  man  rendered  capable  of  extending  its  views 
in  point  of  time  beyond  the  limits  of  human  transactions, 
and  in  point  of  space,  beyond  the  limits  of  the  visible 
universe,  if  all  our  prospects  are  to  terminate  here  ? — or 
why  was  a  glimpse  of  so  magnificent  a  scene  disclosed  to 
a  being,  the  period  of  whose  animal  existence  bears  so 
small  a  proportion  to  the  vastness  of  his  desires  ?  Sure- 
ly this  conception  of  the  necessary  existence  of  space 
and  time,  of  immensity  and  eternity,  was  not  forced 
continually  upon  the  thoughts  of  man  for  no  purpose 
whatever.  And  to  what  purpose  can  we  suppose  it  to 
be  subservient,  but  to  remind  those  who  make  a  proper 
use  of  their  reason,  of  the  trifling  value  of  some  of  those 
objects  we  at  present  pursue,  when  compared  with  the 
scenes  on  which  we  may  afterwards  enter;  and  to  ani- 
Aiate  us  in  the  pursuit  of  wisdom  and  virtue,  by  aflford- 
ing  us  the  prospect  of  an  indefinite  progression  ?  * 

After  what  I  have  already  said  of  the  argument  apri- 
orij  it  will  not  be  expected  that  I  should  enter  here  into  a 
particular  illustration  of  it.  Such  as  wish  to  examine  it 
with  attention  may  consult  Dr.  Clarke's  work  on  the 
Being  and  Attributes  of  God ;  the  last  edition  of  Dr. 
Price's  Review  of  the  Principal  Questions  and  Diffi- 
culties in  Morals*;  and  a  book  published  by  Dr.  Ham- 
ilton, late  Bishop  of  Ossory,f  where,  after  an  historical 
review  of  the  difierent  forms  in  which  the  argument  a 

*  Cicero  had  plainly  the  same  argument  in  view  when  he  remarlced,  «  JW«eto 
quomodo  inharei  in  meniibus  qwui  saetUorum  quoddam  auguriurnfiiturorum; 
idqae  in  maximis  ingeniis  altissimisque  animis  et  exsistit  maxime,  et  apparet  fadUi- 
me.'* — TuBcul.  Diaput.  Lib.  i.  c.  15. 

f  In  the  Biblioiheca  Britanniea,  published  by  the  late  Dr.  Watt  of  Glasgow,  1 
find  this  work  ascribed  to  Hugh  Hamilton,  author  of  a  Treatise  of  Conic  Sections,* 
which  appeared  at  Dublin  in  1758,  and  which  1  remember  to  have  admired  many  yeais 
ago  for  its  originality  and  eleeance.  If  Dr.  Watt*s  information  (which  is  not  always 
to  be  impliciUy  relied  upon^  be  in  this  instance  correct,  I  cannot  help  saying  that,  in 
my  opboion,  Mr.  Hamilton's  genius  appears  to  much  greater  advantage  as  a  geome- 
trician than  as  a  philosopher. 

***!>•  ftoetionlbtM  Conick.  Timctatuf  Georoetricm.  In  quo,  ex  N&ttiri  iprim  Cooi,  Seetiomiai 
Aflbctiomf  fteiUime  dsducuntar."    Met/uklo  JVbta.    Dublinii,  1758. 
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priori  has  been  stated  by  preceding  writers,  he  pro- 
poses a  new  one  of  his  own,  more  clear,  (according  to 
him)  and  more  conclusive. 

But  whatever  opinion  be  formed  upon  the  argument  a 
priori^  all  parties  must  allow  that  the  argument  a  poste- 
riori is  more  level  to  the  comprehension  of  ordinary 
men,  and  more  satisfactoir  to  the  philosopher  himself. 
Indeed,  in  inquiries  of  this  sort  the  presumption  is 
strongly  in  favor  of  that  mode  of  reasoning  which  is 
the  most  simple  and  obvious. 

The  existence  of  a  Deity,  however,  does  not  seem  to 
be  an  intuitive  truth.  It  requires  the  exercise  of  our 
reasoning  powers  to  present  it  in  its  full  force  to  the 
mind.  But  the  process  of  reasoning  consists  only  of  a 
sin^e  step,  and  the  premises  belong  to  that  class  of  first 
principles  which  form  an  essential  part-  of  the  human 
constitution.  These  premises  are  ttco  in  number. 
The  one  is,  that  every  thing  which  begins  to  exist  must 
have  a  cause.  The  other,  that  a  combination  of  means 
conspiring  to  a  particular  end  implies  intelligence. 
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PRBUMINARY  INQUIBT  INTO  TBE  PRINCIPLES  OF  NATURAL  RELIGION. 


SECTION  I. 

Of  the  FoundatioDfl  of  our  Reasoning  from  the  Effect  to  the  CaoM,  and  of  the  Evt 

deaces  of  Active  Power  exhibited  in  the  Universe. 

It  was  before  observed  that  our  knowledge  of  the 
course  of  nature  is  entirely  the  result  of  observation 
and  experiment,  and  that  there  is  no  instance  in  which 
we  perceive  such  a  connexion  between  two  successive 
events  as  might  enable  us  to  infer  the  one  from  the  oth- 
er as  a  necessary  consequence. 

From  experience,  indeed,  we  learn  that  there  are 
many  events  so  conjoined  that  the  one  constantly  fol- 
lows the  other.  It  is  possible,  however,  that  this  con- 
nexion, though  a  constant  one  as  far  as  our  observation 
has  reached,  is  not  a  necessary  connexion ;  nay,  it  is 
possible,  for  any  thing  we  know  to  the  contrary,  that 
there  may  be  no  necessary  connexions  among  any  of 
the  phenomena  we  see ;  and  if  there  are  any  such  con- 
nexions existing,  we  may  rest  assured  that  we  shall 
never  be  able  to  discover  them. 

With  this  principle,  when  stated  in  general  terras, 
most  people  I  apprehend  will  now  agree.  Nor  is  the 
principle  a  new  one,  (as  has  been  commonly  supposed) 
and  peculiar  to  Mr.  Hume's  system.  Of  this  assertion  1 
have  produced  sufficient  proof  in  a  note,  at  the  end  of 
the  first  volume  of  the  Philosophy  of  the  Human  Mind, 
where  I  have  quoted  various  passages  from  Hobbes, 
Barrow,  Butler,  Berkeley,  and  others,  demonstrating 
clearly  that  their  notions  on  the  subject  were  precisely 
the  same  with  Mr.  Hume's.*  To  the  list  of  names  there 
mentioned,  perhaps  that  of  Socrates  ought  to  be  added, 
who,  as  Xenophon  tells  us  in  the  Memorabilia,  blamed 

*  For  some  curious  passages  to  the  same  purpose,  see  Philosophy  of  the  Hud<d 
Mmd,  vol.  ii.  Note  (O.)  .         ^ 
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the  sophists  for  inquiring  xiitiv  avdyxcus  ixatna  yiyvt- 
jou  Tov  ovgavimv.  And  he  adds,  ^Akkd  xai  tovs  ^qovji" 
Zonas  td  joiavra  fiogaivovjas  dnBdeixvvsy.  Afterwards 
he  says,  *EOavuat^  8ij  et  fci)  ^avigov  avxois  icriVj  Sxi 
Taura  ov  dvyarw  itniv  di^dfdnois  ivgsiy.^ 

From  this  view  of  the  subject,  with  regard  to  cause 
and  effect  in  physics,  Mr.  Hume  has  deduced  an  objec- 
tion to  the  argument  a  posteriori  for  the  existence  of  the 
Deity.  After  having  proved  that  we  cannot  get  the 
idea  of  necessary  connexion  from  examining  the  conjunc- 
tion between  any  two  events,  he  takes  for  granted  that 
we  have  no  other  idea  of  cause  and  effect  than  of  two 
successive  events  which  are  always  conjoined ;  that  we 
bare  therefore  no  reason  to  think  that  any  one  event  in 
nature  is  necessarily  connected  with  another,  or  to  infer 
the  operation  of  power  from  the  changes  we  observe  in 
the  universe. 

In  consequence  of  these  alarming  inferences,  a  num- 
ber of  Mr.  Hume's  opponents  have  been  led  to  call  in 
question  the  truth  of  his  general  principles  with  respect 
to  the  relation  of  cause  and  effect  in  natural  philosophy. 
But  it  has  always  appeared  to  me  that  the  defect  of  this 
part  of  Mr.  Hume's  system  does  not  lie  in  his  premises, 
but  in  the  conclusion  which  he  has  deduced  from  them ; 
and  which,  I  flatter  myself,  I  shall  be  able  to  show  can- 
not be  inferred  from  these  premises  by  a  legitimate  pro- 
cess of  reasoning. 

Of  the  objections  that  have  been  stated  to  Mr.  Hume's 
premises  some  are  extremely  frivolous.  Dr.  Seattle  has 
opposed  them  by  some  instances.  "  There  are  now,'* 
says  he,  "  in  my  view  two  contiguous  houses,  one  of 
which  was  built  last  summer,  and  the  other  two  years 
ago.  By  seeing  them  constantly  together  for  several 
months,  I  find  that  the  idea  of  the  one  determines  my 
mind  to  form  the  idea  of  the  other ;  so  that,  according 
to  Mr.  Hume's  definition,  the  one  house  is  the  cause, 
and  the  other  the  effect."  f  But  Dr.  Beattie  has  over^ 
looked  one  circumstance  mentioned  by  Mr.  Hume.  That 
author  had  evidently  in  his  view  not  coexistent  objects. 


I         *  Lib.  prim.  Cap.  1. 11.  It. 

I         t  Emy  on  Truth.    Second  Edit.  p.  882. 
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but  events  succeeding  each  other  in  the  order  of  time, 
for  he  always  ascribes  priority  to  the  cause. 

The  same  remark  may  be  made  on  another  instance 
which  Dn  Beattie  mentions.  '^  Day  and  night,"  says 
he,  **  have  always  been  contiguous  and  successive, — ^the 
imagination  naturally  runs  from  the  idea  of  the  one  to 
that  of  the  other;  consequently,  according  to  Mr. 
Hume's  theory,  either  day  is  the  cause  of  night,  or  night 
the  cause  of  day,  just  as  we  consider  the  one  or  the 
other  to  have  been  originally  prior  in  time ;  and  its  being 
the  one  or  the  other,  depends  entirely  on  my  imagina- 
tion."* Now  it  is  evident  that  this  conclusion  can 
never  be  formed  according  to  Mr.  Hume's  theory,  for 
he  tells  us  that  when  two  events  are  conjoined  we  affix 
the  idea  of  causation  to  that  event  which  happens  first 
in  the  order  of  time.  But  day  and  night  happening  al- 
ternately, the  one  cannot  be  considered  as  prior  to  the 
other,  and  therefore  it  is  quite  impossible  that  the  idea 
of  causation  can  be  affixed  to  either. 

But  taking  for  granted  the  truth  of  Mr.  Hume's  pre- 
mises, let  us  consider  the  accuracy  of  his  subsequent 
reasoning. 

In  order  to  form  a  competent  judgment  on  this  point, 
it  is  necessary  to  recollect,  that,  according  to  his  system, 
"  all  our  ideas  are  nothing  but  copies  of  our  impres- 
sions ;  or,  in  other  words,  that  it  is  impossible  for  us  to 
think  of  any  thing  which  we  have  not  antecedently 
felt  J  either  by  our  external  or  internal  senses."  Having 
proved,  therefore,  that  external  objects,  as  they  appear 
to  our  senses,  give  us  no  idea  of  power  or  of  necessary 
connexion,  and  also  that  this  idea  cannot  be  copied  from 
any  internal  impression,  (that  is,  cannot  be  derived 
from  reflection  on  the  operations  of  our  own  minds)  he 
thinks  himself  warranted  to  conclude  that  we  have  no 
such  idea.  "  One  event,"  says  he,  "  follows  another, 
but  we  never  observe  any  tie  between  them.  They 
seem  conjoined  but  never  connected.  And  as  we  can 
have  no  idea  of  any  thing  which  never  appeared  to  our 
outward  sense  or  inward  sentiment,  the  necessary  con- 


*  Easay  on  Truth.    Second  Edit.  pp.  882,  888. 
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clo8k>n  seems  to  be,  that  we  have  no  idea  of  connexion 
or  power  at  all,  and  that  these  words  are  absolutely 
without  any  meaning  when  employed  either  in  philo- 
sophical reasonings  or  common  life.'* 

Are  we  therefore  to  reject,  as  perfectly  unintelligible, 
a  word  which  is  to  be  found  in  all  languages,  because  it 
eiq>resses  an  idea,  for  the  origin  of  which  we  cannot 
account  upon  a  particular  philosophical  system  ?  Would 
it  not  be  more  reasonable  to  suspect  that  the  system 
was  not  perfectly  complete,  than  that  all  mankind  should 
have  agreed  in  employing  a  word  which  conveys  no  mean- 
ing^ 

With  respect  to  Mr.  Hume's  theory  concerning  the 

origin  of  our  ideas,  it  is  the  less  necessary  to  enter  in- 
to particular  discussions,  as  it  coincides  in  the  main 
with  the  doctrine  of  Locke,  to  which  I  have  elsewhere 
stated  some  objections,  which  appear  to  me  insurmount- 
able.*  Upon  neither  theory  is  it  possible  to  explain  the 
origin  of  those  simple  notions,  which  are  not  received 
immediately  by  any  external  sense,  or  derived  from  our 
own  consciousness,  but  which  are  necessarily  formed  by 
the  mind  while  we  are  exercising  our  intellectual  pow- 
ers upon  their  proper  objects. 

These  very  slight  hints  are  sufficient  to  show  that  we 
are  not  entitled  to  dispute  the  reality  of  our  idea  of 
power,  because  we  cannot  trace  it  to  any  of  the  senses. 
The  only  question  is,  if  it  be  certain,  that  we  annex 
any  idea  to  the  word  power  different  from  that  of  con- 
stant succession  1  The  following  considerations  among 
many  others,  prove  that  the  import  of  these  two  expres- 
sions is  by  no  means  the  same. 

First,  then,  it  is  evident,  that,  if  we  had  no  idea  of 
cause  and  effect  different  from  that  of  mere  succession, 
it  would  appear  to  us  as  absurd  to  suppose  two  events 
disjoined  which  we  have  constantly  seen  connected,  as 
to  suppose  a  change  in  external  objects  to  take  place 
without  a  cause.  The  fact,  however,  is,  that  nobody 
finds  it  difficult  to  conceive  that  two  events  which  are 
constantly  conjoined  may  not  be  necessarily  connected ; 

*  Philoiophy  of  the  Human  Mind,  vol.  i.  p.  94,  et  $tq*    Sixth  Edit. 
VOL.  V.  30 
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whereas  it  may  be  safely  pronounced  to  be  impossible 
for  a  person  to  bring  himself  for  a  moment  to  believe 
that  any  change  may  take  place  in  the  material  universe 
without  a  cause.  I  can  conceive  very  easily  that  the 
volition  in  my  mind  is  not  the  efficient  cause  of  the 
motions  of  my  hand ;  but  can  I  conceive  that  my  hand 
moves  without  any  cause  whatever?  Nay,  I  can  con- 
ceive that  no  one  event  in  nature  is  necessarily  connect- 
ed with  any  other  event ;  but  does  it  therefore  follow 
that  I  can  conceive  these  events  to  happen  without  the 
operation  of  a  cause?  Leibnitz  maintained  that  the 
voUtions  of  the  mind  were  not  the  efficient  causes  of  the 
motions  of  the  body ;  and  compared  the  connexion  be- 
tween them  to  that  between  two  clocks  so  adjusted  by 
an  artist  that  the  motions  of  the  one  shall  always  corre- 
spond with  those  of  the  other.  Every  person  of  reflection 
must  acknowledge  that,  however  unwarranted  by  facts 
this  theory  may  be,  it  is  still  possible  it  may  be  true. 
But  if  Leibnitz  had  affirmed  not  only  that  there  was 
no  connexion  between  the  two  clocks,  but  that  the  mo- 
tions in  each  went  on  without  any  cause  whatever,  his 
theory  would  have  been  not  only  unsupported  by  proofs 
but  absurd  and  inconceivable. 

In  the  second  place,  our  experience  of  the  establish- 
ed connexions  of  physical  events  is  evidently  too  limit- 
ed a  foundation  for  our  belief  that  every  change  most 
have  a  cause.  Mr.  Hume  himself,  in  laying  down  ^'  the 
rules  by  which  to  judge  of  causes  and  effects,"  observes^ 
in  the  first  place,  that  ^*  cause  and  effect  must  be  contig- 
uous in  space  and  time ; "  and  consequently  he  appre- 
hended that,  according  to  the  genersd  opinion,  matter 
produces  its  effects  by  impulse  alone.*  If,  therefore, 
every  change  which  had  fallen  under  our  notice  had 
been  preceded  by  apparent  impulse,  experience  might 
have  led  us  to  conclude,  from  observing  a  change,  that 
a  previous  impulse  had  been  given ;  or,  according  to 
Mr.  Hume's  notion  of  a  cause,  that  a  cause  had  operat- 
ed to  produce  this  effect.  Of  the  changes,  however, 
which  we  see,  how  small  a  number  is  preceded  by  ap- 
parent impulse  !    And  yet,  in  the  case  of  every  change 

*  TreatiM  of  HumaD  Nature,  Vol.  I.  p.  804.  See  also  p.  189. 
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around  us,  without  exception,  we  have  an  irresistible 
coDTiction  of  the  operation  of  some  cause.  I  believe  it 
will  be  difficult  to  explain,  upon  Mr.Hume's  principles, 
how  we  get  this  idea  of  the  necessity  of  a  cause  in  the 
case  of  those  phenomena  in  which  impulse  has  apparently 
no  share. 

To  this  we  raay  add,  that  children  at  a  very  early  pe- 
riod of  life,  when  their  experience  Is  extremely  hmited, 
discover  an  eager  curiosity  to  pry  into  the  causes  of  the 

Ehenomena  they  observe.  Even  the  attention  of  the 
twcr  animals  seems  to  be  roused  when  they  see  a  body 
begin  to  move,  or  in  general  any  change  begin  to  take 
place  in  external  objects. 

The  arguments  which  are  commonly  used  to  prove 
the  necessity  of  human  actions  derive  all  their  plausi- 
bility from  the  general  maxim,  that  every  change  re- 
quiras  a  cause  with  which  it  is  necessarily  connected.  It 
is  remarkable  that  this  doctrine  of  the  necessity  of  the 
will  should  form  part  of  the  same  system  with  the  theo- 
Tf  of  cause  and  effect  which  I  have  now  been  examin- 
ing:* 

The  question,  however,  still  recurs,  in  what  manner 
do  we  acquire  the  idea  of  causation,  power,  or  efficien- 
cy 1  But  this  question,  if  the  foregoing  observations  be 
idmitted,  is  comparatively  of  Uttle  consequence,  as  the 
doabtB  which  may  arise  on  the  subject  tend  only  (with- 
ntt  afiecting  the  reality  of  the  idea  or  notion)  to  ex- 
pOM  the  defects  of  particular  philosophical  systems. 

The  most  probable  account  of  the  matter  seems  to 
be  that  the  idea  of  causation  or  of  power  necessarily 

it  far  Ihn  necaullj  of  the  will  hu  been  very  recently  repealed 
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accompanies  the  perception  of  change  in  a  way  some- 
what analc^ous  to  that  in  which  sensation  implies  a  be- 
ing who  feels,  and  thought  a  being  who  thinks.  Is  it 
possible  to  conceive  a  person  (however  limited  his  ex- 
perience may  be)  whose  curiosity  would  not  be  roused 
by  a  change  taking  place  in  the  objects  around  him  1 
and  what  is  this  curiosity  but  an  anxiety  to  know  the 
cause  of  the  ejffwt  ?  The  mere  perception  of  change^ 
therefore,  in  the  material  universe,  seems  sufficient  to 
introduce  to  the  mind  the  ideas  of  cause  and  effect^  and 
to  impress  us  with  a  belief  that  this  change  could  not 
have  taken  place  unless  there  had  been  some  cause  for 
it.  Such,  I  apprehend,  would  be  the  conclusion  of  a 
man  wholly  destitute  of  experience,  and  who  was  even 
ignorant  of  his  own  power  to  move  at  will  the  members 
of  his  body. 

It  must  indeed  be  acknowledged,  that,  after  having 
had  experience  of  our  own  power ^  we  come  to  associate 
the  idea  oi  forces  or  of  an  animal  nisusy  with  that  of 
cause  ;  and  hence  some  have  been  led  to  suppose  that 
our  only  idea  of  cause  is  derived  from  our  bodily  exer- 
tions. Hence,  too,  it  is  that  in  natural  philosophy  our 
language  frequently  bears  a  reference  to  our  own  sensa- 
tions. The  ideas  of  causCy  however,  and  of  poweTy  are 
more  general  than  that  oi  farcCy  and  might  have  been 
acquired  although  we  had  never  been  conscious  of  any 
bodily  exertion  whatever.  There  is  surely  no  impropri- 
ety in  saying  that  the  mind  has  power  over  the  train  of 
its  ideas,  and  over  its  various  faculties,  as  well  as  over 
the  members  of  the  body. 

These  observations  coincide  with  the  opinion  of  Dr. 
Reid,  who  long  ago  remarked,  that,  by  the  constitution 
of  the  mind,  a  beginning  of  existence,  or  any  change  in 
nature,  suggests  to  us  the  notion  of  a  cause,  and  com- 
pels our  belief  of  its  existence. 

Dr.  Price  also,  in  treating  of  the  origin  of  our  ideas,* 
has  anticipated  me  in  part  of  the  foregoing  doctrine. 
"  What  we  observe,"  says  he,  "  by  our  external  senses 
is  properly  no  more  than  that  one  thing  follows  another. 


*  Sco  bis  Review  of  the  Principal  Questions  in  Morald. 
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or  the  comtant  conjunction  of  certain  events.  That  one 
thmg  is  the  cause  of  another,  or  produces  it  by  its  efficacy 
and  operation,  we  never  see.  Our  certainty  that  every 
new  event  requires  some  cause  depends  not  at  all  on 
experience,  no  more  than  our  certainty  of  any  other  the 
most  obvious  subject  of  intuition.  In  the  idea  of  every 
change  is  included  that  of  its  being  an  effect.*^  * 

Uponf  this  part  of  the  subject,  indeed,  I  write  with 
a  good  deal  of  diffidence,  because  the  opinion  which  I 
have  now  stated  differs  considerably  from  that  of  some 
very  ingenious  and  candid  persons  with  whom  I  have 
conversed ;  who  think  not  only  that  it  is  from  our  own 
volantaiy  exertions  that  our  first  ideas  of  cause  and 
power  are  derived,  but  that  we  have  no  idea  whatever 
of  these  which  is  not  borrowed  by  analogy  from  our 
own  consciousness. 

One  of  my  friends  has  amused  himself  with  conceiv- 
ing in  what  manner  a  man,  who  had  never  had  experi- 
ence of  any  animal  exertion,  would  reason  concerning 
the  phenomena  of  the  material  worid,  and  has  been  led 
to  apprehend  that  he  would  consider  the  different  events 
he  saw  merely  as  antecedents  and  consequentSy  without 
applying  to  the  former  in  any  instance  the  idea  of  caasa- 
tunuX 

I  have  already  hinted  that  my  own  opinion  is  different 
frcnn  this  ;  but  I  perfectly  agree  with  my  friend  in  think- 
ing that  this  conclusion  does  not  lead  the  way  to  any 
sceptical  consequences.  To  say  that  our  ideas  of  pow- 
er and  cause  are  derived  from  our  own  voluntary  exer- 
tions does  not  affect  the  reality  of  these  ideas.  And 
although  we  should  grant  that  a  man,  who  had  never 


*  I  do  not  know  how  to  reconcile  this  passage  from  Price  with  another  wl)ich  fol- 
bwf  a  few  ^msn  after.  **  While  we  oniy  see  one  thinij^  constantly  foUonnng  anoth- 
er, without  perceiving  the  real  dependence  and  connexion,  we  are  necessarily  dissat- 
iified,  and  feel  a  state  of  mind  very  different  from  that  entire  acquiescence  which  wo 
fipwicpce  upon  considering  Sir  Isaac  Newton's  laws  of  motion,  or  any  other  instan- 
ces and  facts  in  which  we  see  the  necessary  connexion  and  truth." 

t  Thb  paragraph,  and  some  of  the  following  pages,  are  copied  verbatim  from  an 
Essav  on  the  Idea  of  Cause  and  Eflect,  and  on  the  obiect  of  Natural  Philosophy, 
whiai  the  author  read  before  the  Roval  Society  of  Edinburgh  in  the  year  1784.  Tho 
ori^aal  copy,  in  the  hand  writing  of  a  friend  still  alive.  Is  at  present  in  my  possession. 
Vaiioiis  other  paragraphs  in  this  section  are  transcribed  witli  some  slight  alterations 
liom  the  same  manuscript — See  TVons.  Roy,  Soe,  Eidin,  Vol.  I.  p.  21. 

1 1  aUuded  bera  to  my  late  excellent  and  iliuitriouf  fidend  Mr.  Play&ir. 
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been  conscious  of  any  voluntary  exertion,  could  never 
be  led  to  conceive  these  ideas,  or  to  comprehend  the 
argument  for  the  existence  of  a  Deity,  still  that  ail- 
ment would  apply  universally  to  our  species,  for  without 
such  a  consciousness  no  individual  ever  did,  or  could 
exist.  Whatever  ideas,  whatever  principles  we  are 
necessarily  led  to  acquire  by  the  circumstances  in  which 
we  are  placed,  and  by  the  exercise  of  those  faculties 
which  are  essential  to  our  preservation,  are  to  be  con- 
sidered as  parts  of  human  nature,  no  less  than  those 
which  are  implanted  in  the  mind  at  its  first  formation. 

I  am  aware  that  this  will  not  be  considered  by  some 
as  a  complete  answer  to  the  objection;  and  it, will  still 
be  urged  that,  if  our  only  ideas  of  cause  and  power  be 
derivid  from  our  own  voluDtarjr  exertions,  the  ^ment 
for  the  existence  of  a  Deity  rests  merely  on  an  aribitrary 
association  of  ideas.  We  have  found  from  experience 
that  our  voluntary  exertions  are  followed  by  certain 
changes  in  the  state  of  external  objects,  and  are  accor- 
dingly led  to  suppose,  when  we  see  other  changes  take 
place,  that  they  have  been  preceded  by  some  voluntary 
exertions  analogous  to  those  of  which  we  are  conscious. 
I  cannot,  however,  help  being  of  opinion,  that  the  prin- 
ciple which  leads  us  to  consider  a  cause  as  necessary  to 
produce  a  change  in  material  things  is  of  a  kind  very 
different  from  the  association  of  ideas.  The  changes 
which  we  and  the  whole  human  race  are  able  to  pro- 
duce in  the  state  of  terrestrial  objects  are  nothing, 
either  in  point  of  number  or  magnitude,  in  comparison 
of  those  which  we  see  going  on  both  in  the  earth  and 
heavens,  and  I  may  add  in  our  own  bodies,  and  over 
which  we  have  no  influence.  Whence  is  it  then  that 
we  connect  with  every  change  we  see  the  idea  of  a 
cause  1  From  the  similarity  between  our  own  appear- 
ance and  that  of  other  men,  and  from  the  striking  anal- 
ogy between  the  human  race  and  other  animals,  I  shall 
admit  that  the  association  of  ideas  alone  might  lead 
us  to  connect  the  idea  of  voluntary  exertion  with  ani- 
mal motion.  But  whence  is  it  that  we  associate  the 
idea  of  a  cause  with  the  fall  of  a  stone,  with  the  ebbing 
and  flowing  of  the  sea,  or  with  the  motion  of  the  plan- 
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ets  1  It  will  be  said  that,  having  learned  from  our  own 
consciousness  and  experience  the  connexion  between 
voluntary  exertion  and  motion,  we  have  recourse  to  the 
supposition  of  some  analogous  power  or  force  to  account 
for  every  motion  we  see.  But  what  is  it  that  leads  us 
to  think  of  accounting  for  these  motions  1  Nothing,  I 
apprehend,  but  that  law  of  our  nature  which  leads  us 
to  infer  the  existence  of  a  cause  wherever  a  change  is 
perceived. 

Some  authors  have  compared  this  law  of  our  nature 
to  our  instinctive  interpretation  of  natural  signs.*  As 
we  perceive  the  passions  and  emotions  in  the  minds  of 
others  by  means  of  their  looks  and  gestures,  so  it  has 
been  apprehended  that  every  change  we  observe  is  ac- 
companied virith  a  perception  of  power  or  cause.  This 
comparison  will  not  be  the  less  just,  although  we  should 
proceed  on  the  supposition  that  our  first  ideas  of  power 
and  cause  are  derived  from  our  own  voluntary  exertions ; 
for  the  case  is  perfectly  analogous  with  respect  to  the 
natural  expressions  of  passion  and  emotion.  No  modi- 
fication of  countenance  could  convey  the  idea  of  rage 
to  a  man  who  had  never  been  conscious  of  that  passion ; 
but  after  having  acquired  the  idea  of  this  passion  from 
hb  own  consciousness,  he  is  able  instinctively  to  inter- 
pret its  natural  expression. 

Although,  however,  there  may  be  some  foundation  for 
the  foregoing  comparison,  it  is  necessary  to  remark,  that 
our  association  of  the  ideas  of  change  and  cause  is  of  a 
much  more  intimate  and  indissoluble  nature  than  our 
association  of  any  natural  sign  with  the  idea  signified. 
Every  person  must  perceive,  upon  the  slightest  reflec- 
tion, that  the  connexion  between  any  sign  and  the  thing 
signified  may  be  merely  an  arbitrary  connexion  adapted 
to  our  particular  constitution.  Even  in  the  case  of  hard- 
ness we  can  discover  no  connexion  whatever  between 
the  external  quality  and  the  sensation  which  suggests  it. 
But,  in  the  case  oi  every  change  in  the  state  of  external 
objects,  or  of  our  own  bodies,  we  not  only  connect  with 
this  particular  change  the  idea  of  some  cause,  but  we 

^  Reid'8  Enquiry,  Third  Ed.  pp.  88, 89. 
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have  an  irresistible  conviction  of  the  necessity  of  a  cause. 
Sometiiing  not  unlike  to  this  takes  place  with  respect  to 
our  ideas  of  space  and  time.  We  acquire  both  origi- 
nally from  our  perceptions ;  but  having  once  acquired 
them,  we  have  an  irresistible  conviction  that  both  space 
and  time  are  necessary  and  self-existent 

Having  endeavoured  to  vindicate  against  the  objec- 
tions of  Mr.  Hume  the  reality  of  our  notion  of  power 
or  efficiency,  I  proceed  to  examine  more  particularly 
the  foundation  of  our  belief,  that  every  thing  that  be^s 
to  exist  must  have  a  cause.  Is  this  belief  founded  on 
abstract  reasoning,  or  is  it'  the  result  of  experience,  or 
is  it  an  intuitive  judgment?  A  variety  of  attempts  have 
been  made  to  demonstrate  the  truth  of  this  principle 
from  some  general  metaphysical  axioms ;  in  particidar 
by  Hobbes,  Clarke,  and  Locke.  Mr.  Hume,  in  his  Trea- 
tise of  Human  Nature,  has  examined  each  of  their 
demonstrations,  and  has  shown  very  clearly  that  they  all 
take  for  granted  the  thing  to  be  proved. 

Other  philosophers  have  thought  that  the  principle 
may  be  proved  by  induction,  from  the  particular  instan- 
ces that  have  fallen  under  our  experience,  as  we  infer 
from  particular  facts  that  cold  freezes  water,  that  heat 
turns  it  into  steam,  and  that  all  bodies  gravitate  to  each 
other. 

But  this  opinion  will  not  bear  examination  ;  for  the 
thing  to  be  proved  is  not  a  contingent  but  a  necessaiy 
truth.  It  is  not  that  ^^  things  which  begin  to  exist  com- 
monly have  a '  cause  ;  nor  even  that  they  have  always 
been  found  to  have  a  cause  as  far  as  our  experience  has 
reached,-T-but  that  they  must  have  a  cause,  and  that  the 
contrary  supposition  implies  an  impossibility.''  *     Now 

*The  very  acute  and  iDgenious  Dr.  Campbell,  although  he  plainly  leaned  to  tbe 
flopposition  that  our  idea  of  causation  is  drawn  from  experience,  acknowledges,  nev- 
ertheless, that  it  ieems  to  involve  the  idea  of  necessary  connexion.  **  In  the  propo- 
sttion  whatever  hath  a  beginning  hath  a  cause,  we  intuitively  conclude  from  the  ei- 
istence  of  one  thins  the  existence  of  another.  This  proposition,  however,  so  fir 
diffins,  in  my  apprehension,  from  others  of  the  same  order,  that  I  cannot  avoid  con- 
sidering the  opposite  assertion  as  not  only  false,  but  contradictory ;  btU  I  do  nai 
pretend  to  explain  the  ground  of  this  dtffh-enee.^—iPhU,  ofHhet,  Vol.  I.  pp.  114» 
116.)  From  the  last  clause  it  may  be  inferred,  that  Dr.  Campbell  thought  sooaeUiing 
was  still  wanting  for  the  complete  elucidation  of  this  subject. 

Even  some  or  the  philosophers  who  most  confidently  reject  the  application  of  the 
word  necessary  to  this  proposition  admit  that  it  involves  the  idea  of  mvariabU  con- 
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it  is  manifest  that  no  induction,  how  extensive  soever, 
can  ever  lead  to  the  discovery  of  a  necessary  truth ;  for 
experience  only  informs  us  of  what  is,  or  what  has  been, 
not  of  what  must  necessarily  be ;  and  the  evidence  of 
the  conclusion  must  be  of  the  same  nature  with  that  of 
the  premises. 

But  abstracting  from  this  consideration,  and  viewing 
this  principle  merely  as  a  contingent  truth,  how  is  it 
possible  to  account,  by  means  of  experience,  for  our 
belief,  that  every  change  in  the  state  of  the  universe  is 
actually  produced  by  a  cause  ?  In  every  case  in  which 
experience  informs  us  that  two  things  are  connected, 
both  of  them  must  have  fallen  under  our  observation. 
But  the  causes  of  by  far  the  greater  number  of  phe* 
nomena  we  see  are  perfectly  unknown  to  us,  and  there- 
fore w^e  never  could  learn  from  experience  whether  they 
have  causes  or  not.  The  only  instance  in  which  we 
have  any  immediate  knowledge  of  an  efficient  cause  is 
in  the  consciousness  we  have  of  our  own  voluntary  ac- 
tions, and  surely  this  experience  is  not  sufficient  to  ac- 
count for  the  confidence  with  which  we  form  the  gene- 
ral conclusion. 

From  the  foregoing  observations  we  may  infer  that 
this  principle  is  not  founded  on  experience  ;  and  it  has 
been  shown  clearly  by  Mr.  Ilume  that  it  is  not  demon- 
strable by  abstract  reasoning, — we  must  therefore 
conclude  that  it  is  either  a  prejudice  or  an  intuitive 
judgment. 

That  it  is  not  a  prejudice  may  be  safely  inferred  from 
the  universal  consent  of  mankind,  both  learned  and  un- 
learned. Mr.  Hume  was  the  first  person  who  called  it  in 
question,  and  even  he  frequently  relapses  unawares  into 
the  common  conviction.  Thus  in  his  Treatise  of  Human 
Nature:  "As  to  those  impressions  which  arise  from  the 
senses,  their  ullimatc  cause  is,  in  my  opinion,  perfectly 
inexplicable  by  human  reason  ;   and  it  wiU  always  be 

ncxion.  I  ••haiild  be  jjlad  to  be  informed  \vb;it  distinction  tbcy  make  between  the 
words  inrarifihlr  and  ntrcannri/.  Wb.it  ide.i  do  we  annex  to  tbe  |»hni>«e  necfSfary 
tonjunct'wn^  but  a  conJiincttoM  wlii<h  cnnnnt  ho.  varied  ?  Kxporirncc  (it  is  plain) 
r.m  onJy  inf.jrm  us  tbaf  a  rorij.iiM'iion  Ii.h  !'i*i  ii  lound  uiiraricd  «'«  lar  a?*  it  ha«  been 
hithrrto  observed,  hw  bow  do  m;  intrr  t'n»rn  this  that  it  is  an  invarioblt  conjunr- 

vol..  V.  r>i 
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impossible  to  decide  with  certainty  whether  they  arise 
immediately  from  the  object,  or  are  produced  by  the 
creative  power  of  the  mind,  or  are  derived  from  the 
author  of  our  being." 

Upon  a  review  of  the  observations  and  reasonings  al- 
ready stated  in,  the  course  of  this  inquiry,  it  can  scarcely 
fail  to  occur  to  an  attentive  reader  that  the  word  cause 
b  used  both  by  philosophers  and  the  vulgar  in  two 
senses,  which  are  widely  different.  When  it  is  ssdd  that 
every'  change  in  nature  indicates  the  operation  of  a 
cause,  the  word  cause  expresses  something  which  is 
supposed  to  be  necessarily  connected  with  the  change, 
and  without  which  it  could  not  have  happened.  This 
may  be  called  the  metaphysical  meaning  of  the  word, 
and  such  causes  may  be  called  metaphysical  or  efficient 
causes. 

In  natural  philosophy,  however,  when  we  speak  of 
one  thing  being  the  cause  of  another,  aH  that  we  mean 
-is,  that  the  two  are  constantly  conjoined,  so  that  when 
we  see  the  one  we  may  expect  the  other.  These  con- 
junctions we  learn  from  experience  alone,  and  without 
an  acquaintance  with  them  we  could  not  accommodate 
our  conduct  to  the  established  course  of  nature.  The 
causes  which  are  the  objects  of  our  investigation  in 
natural  philosophy  may,  for  the  sake  of  distinction,  be 
called  physical  causes.* 

In  the  Elements  of  the  Philosophy  of  the  Human 
Mind  f  I  have  endeavoured  to  trace  the  origin  of  those 
prejudices  which  have  led  philosophers,  in  every  age, 
to  confound  together  efficient  and  physical  causes  ;  and 
I  have  remarked  the  extensive  influence  which  this  in- 
accurate employment  of  terms  has  had  on  their  physical 
systems.  The  ancients,  in  particular,  seem  univers^y 
to  have  ascribed  a  real  efficiency  to  physical  causes ; 

*  In  a  respectable  publication,  entitled  Introduction  to  an  Analysis  of  the  Princi- 
ples of  Natural  Philosophy,  by  Dr.  Matthew  Young  of  Dublin,  (Robinsons,  Lon- 
don, 1800,)  I  find  the  following  sentence,  the  meaning  of  which  I  am  quite. unable 
to  conjecture. 

**  Causes  arc  either  experimental  or  rational ;  experiment  is  the  only  standard  of 
experimental  causes  ;  perception  of  the  necessary  connexion  of  events  is  the  stan- 
dard of  rational  causes."  In  illustration  of  this  distinction  ho  refers  to  an  £88ay  by 
R.  Young  on  the  Mechanism  of  Nature. 

t  Vol.  I.  Chap.  i.  Sec.  2. 
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and  the  same  supposition  is  implied  in  those  expres- 
sions, so  frequently  in  use  among  the  moderns,  of  "  a 
chain  of  causes  and  effects,  or  of  necessary  connexions 
existing  among  physical  events."  *  Mr.  Hume  had,  I 
think,  great  merit  in  showing  that  the  province  of  the 
natural  philosopher  is  not  to  trace  necessar)'^  connex- 
ions, but  constant  conjunctions  ;  or,  in  other  words,  to 
trace  the  geperal  laws  which  regulate  the  order  of  the 
universe.  But  in  stating  this  doctrine  he  unfortunately 
went  into  the  opposite  extreme  ;  and  as  the  ancients 
bad  vitiated  natural  philosophy  by  busying  themselves 
about  efficient  causes,  so  Mr.  Hume's  argument  tends, 
though  perhaps  unintentionally  on  his  part,  to  subvert 
the  foundations  of  natural  religion,  by  affirming  that 
physical  causes  are  the  only  ones  we  know,  and  that 
the  words  power^  efficiency^  and  necessary  cofinexion, 
convey  no  meaning. 

If  this  important  distinction  between  efficient  and 
physical  causes  be  kept  steadily  in  view,  Mr.  Hume's 
doctrine  concerning  the  relation  of  cause  and  effect 
in  physics,  so  far  from  leading  to  atheism,  is  more  fa- 
vorable to  religious  belief  than  the  common  inaccurate 
conceptions  entertained  on  that  subject ;  as  jt  keeps 
the  Deity  always  in  view,  not  only  as  the  first,  but  as 
the  constantly  operating  efficient  cause  in  the  material 
world,  (either  immediately,  or  by  means  of  some  intel- 
ligent instruments,)  and  as  the  great  connecting  prin- 
ciple amongst  all  the  various  phenomena  which  we  ob- 
serve, f 

*  Even  in  the  present  tirnca  some  of  the  most  sagacious  of  Bacon's  followers 
fhow  a  disposition  to  relapse  into  the  figurative  language  of  the  multitude.  "  Tho 
chain  of  Natural  Causes,**  says  Dr.  Rcid,  **  has,  not  unfitly,  been  compared  to  a 
duin  bangine  down  from  Heaven  ;  a  link  that  is  discovered  supports  the  links  l)e- 
low  it,  but  It  must  itself  bo  sm)porlcd ;  and  that  which  supports  it  must  be  sup- 
potted,  until  wc  come  to  the  first  link,  which  is  supported  by  the  Tlirono  of  the 
Almif^ty." — fEusays  on  the  InteUecUuU  Powers^  4to.  £d.  p.  115.)  It  is  difficult 
to  reconcile  tne  approbation  here  bestowed  on  the  above  siinilitude,  with  the  excel- 
fent  and  profound  remarks  on  the  relation  of  Cause  and  Effect,  which  occur  in  other 
pam  of  Dr.  Reid's  Works.  See  Essays  on  the  Active  Powers,  p.  44,  an<l  pp.  2SQ^ 
Vlf  288.  For  additional  remarks  on  tlic  same  subject,  see  Philosophy  of  the 
Human  Mind,  Vol.  U.  Note  (N.) 

t  This  was  in  fact  the  very  conclusion  which  Malebranche  drew  from  premises 
strikingly  similar  to  those  of  Mr.  Hume.  The  great  error  of  Malebranche  in  this 
inquiry'  wa^  his  extending  his  theory  of  Occasional  Caunes  from  the  material  to  the 
mora!  world.  For  some  remarks  upon  the  important  consequences  which  follow 
from  thif  error,  see  First  Dissertation  prefixed  to  the  Supplement  to  the  £iicy« 
ck»pcdia  Britannica,  Part  ii.  d.  170. 
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As  to  Mr.  Hume's  metaphysical  subtilties  on  the  idea 
of  causation,  it  seems  to  me  perfectly  unnecessary  to  en- 
large further  on  the  argument,  after  the  solution  which 
he  has  himself  suggested  of  the  doubts  and  difficulties 
which  have  been  now  under  our  consideration.  This 
solution,  which  is  in  my  opinion  eminently  philosophical 
and  beautiful,  and  which  is  more  satisfactory  to  my  mind 
than  any  thing  advanced  by  his  adversaries  in  opposition 
to  his  reasonings,  I  shall  transcribe  in  Mr.  Hume's  own 
words. 

"  Here  then  is  a  kind  of  preestablished  harmony  be- 
tween the  course  of  nature  and  the  succession  of  our 
ideas  ;  and  though  the  powers  and  forces  by  which  the 
former  is  governed  be  wholly  unknown  to  us,  yet  our 
thoughts  and  conceptions  have  still,  we  find,  gone  on 
in  the  same  train  with  the  other  works  of  nature.  Cus- 
tom is  that  principle  by  which  this  correspondence  has 
been  effected ;  so  necessary  to  the  subsistence  of  our 
species,  and  the  regulation  of  our  conduct  in  every  cir- 
cumstance and  occurrence  of  human  life.  Had  not  the 
presence  of  an  object  instantly  excited  the  idea  of  those 
objects  commonly  conjoined  with  it,  all  our  knowledge 
must  have  been  limited  to  the  narrow  sphere  of  our 
memory  and  senses ;  and  we  should  never  have  been 
able  to  adjust  means  to  ends,  or  employ  our  natural 
powers,  either  to  the  producing  of  good  or  avoiding 
evil.  Those  who  delight  in  the  discovery  and  contem- 
plation of  final  causes  have  here  ample  subject  to  em- 
ploy their  wonder  and  admiration. 

"  I  shall  add,  for  a  further  confirmation  of  the  fore- 
going theory,  that  as  this  operation  of  the  mind  by  which 
we  infer  like  effects  from  like  causes,  and  vice  versa,  is 
so  essential  to  the  existence  of  all  human  creatures,  it 
is  not  probable  that  it  could  be  trusted  to  the  fallacious 
deductions  of  our  reason,  which  is  slow  in  its  opera- 
tions ;  appears  not  in  any  degree  during  the  first  years 
of  infancy ;  and  at  best  is,  in  every  age  and  period  of 
human  life,  extremely  liable  to  error  and  mistake.  It  is 
more  conformable  to  the  ordinary  wisdom  of  nature 
to  secure  so  necessary  an  act  of  the  mind  by  some  in- 
stinct or  mechanical  tendency,  which  may  be  infallible 
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in  its  operations  ;  may  discover  itself  at  the  first  appear- 
ance of  life  and  thought ;  and  may  be  independent  of 
all  the  labored  deductions  of  the  understanding.  As 
nature  has  taught  us  the  use  of  our  limbs,  without  giving 
us  the  knowledge  of  the  muscles  and  nerves  by  which 
they  are  actuated,  so  has  she  implanted  in  us  an  instinct 
which  carries  forward  the  thoughts  in  a  correspondent 
course  to  that  which  she  has  established  among  exter- 
nal objects,  though  we  are  ignorant  of  those  powers  and 
farces  on  which  this  regular  course  and  succession  of 
objects  totally  depends."  * 

I  had  just  observed,  before  I  introduced  the  forego- 
ing quotation,  that  if  the  distinction  between  efficient  and 
physical  catises  be  admitted,  Mr.  Hume's  doctrine  with 
respect  to  the  relation  between  cause  and  effect  in  natu- 
ral philosophy  is  more  favorable  to  theism  than  the  com- 
mon inaccurate  conceptions  which  are  entertained  con- 
cerning that  relation,  as  it  keeps  the  Deity  always  in 
view  as  the  constandy  operating  efficient  cause  in  the 
material  world,  and  as  the  great  connecting  principle 
among  all  its  various  phenomena,  f 

*  See  in  the  last  edition  of  Mr.  Hume's  Philosophical  Essays^  publi-^hed  during 
lus  own  lifetime,  the  two  sections  entitled  Sceptical  Doubts  Concerning  the  Ope- 
rations  of  the  Understanding y  and  Sceptical  Solution  of  these  Doubts. 

t  As  a  proof  of  the  confusion  we  are  liable  to  run  into  in  our  speculations  about 
causes,  without  a  due  attention  to  the  ambiguity  of  the  word  cause^  I  shall  transcribe 
a  few  sentences  from  Mr.  Burke's  Inquiry  into  the  Sublime  and  Beautifiil ;  in 
which  he  has  explicitly  assigned  to  the  phrase  efficient  cause  the  same  meaning  I 
annex  to  the  phrase  physical  cause.  In  consequence  of  this,  he  has  been  led  to 
represent  it  as  the  business  of  natural  philosophy  to  investigate  efficient  causes, 
while,  at  the  same  time,  he  acknowledges  tliat  ultimate  causes  are  placed  beyond 
die  reach  of  our  faculties. 

**  When  I  say  1  intend  to  inquire  into  the  efficient  cause  of  sublimity  and  beauty, 

I  would  not  be  understood  to  say  that  I  can  come  to   the  ultimate  cause That 

great  chain  of  causes  which  links  one  to  another,  even  to  the  throne  of  God  him- 
aelf,  can  never  be  unravelled  by  any  industry  of  ours.  When  we  go  but  one  step 
hej'Ofid  the  immediately  sensible  qualities  of  things  we  go  out  of  our  depth.  All  we 
do  after  is  but  a  faint  struggle,  that  shows  we  are  in  an  element  which  does  not  be- 
long to  us.  So  that  when  I  speak  of  cause,  and  eflicient  cause,  I  only  mean  certain 
affections  of  the  mind  that  cause  certain  changes  in  the  body ;  or  certain  powers  and 
properties  in  bodies  that  work  a  change  in  the  mind.  As  if  I  were  to  explain  tlio 
motion  of  a  lK)dy  falling  to  the  ground,  1  would  say  it  was  caused  by  gravity,  and  I 
would  endeavour  to  show  after  what  manner  this  power  operated,  without  attempt- 
ing to  show  why  it  operated  in  this  manner ;  or  if  I  were  to  explain  the  effects  of 
bodies  striking  one  another  by  the  common  laws  of  percussion,  I  should  not  en- 
deavour to  explain  how  motion  itself  is  communicated." 

Is  it  not  a  more  simple  and  distinct  phraseology  to  give  to  those  causes  which  the 
natural  philosopher  investigates  the  niune  of  Physical,  and  to  apply  the  epithet 
Efficient  (agreeably  to  its  literal  import)  to  what  Burko  calls  ultimate  causes? 

Wbeo  1  mst  proposed  (more  than  forty  years  ago)  tliis  phraseology  to  the  late 
TV.  lUid.ii>  objected  to  it  that  Newton,  to  whose  language  ho  was  supentitiouiily 
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/But  perhaps  it  may  be  thought  by  some  that  this 
very  conclusion  is  a  sufficient  refutation  of  the  supposi- 
tion from  which  it  is  inferred ;  for  how  is  it  possible  to 
conceive  that  all  the  events  which  are  constantly  taking 
place  in  the  different  parts  of  the  material  universe  are 
the  immediate  effects  of  the  Divine  agency  ? 

For  my  own  part,  I  have  no  scruple  to  admit  this 
conclusion  in  all  its  extent ;  for  I  cannot  perceive  any 
absurdity  that  it  involves ;  and  I  am  happy  to  find  that 
it  is  agreeable  to  the  sentiments  of  some  of  our  best  and 
soundest  philosophers.  "  All  things,"  says  Dr.  Clarke, 
"  that  are  done  in  the  world  are  done  either  immediate- 
ly by  God  himself,  or  by  created  intelligent  beings. 
Matter  being  evidently  not  capable  of  auy  laws  or  pow- 
ers whatsoever,  any  more  than  it  is  capable  of  intelli- 
gence, excepting  only  this  one  negative  power,  that 
every  part  of  it  will  always  and  necessarily  continue  in" 
that  state,  whether  of  rest  or  motion,  wherein  it  at  pre- 
sent is.  So  that  all  those  things  which  we  commonly 
say  are  the  effects  of  the  natural  powers  of  matter  and 
laws  of  motion,  of  gravitation,  attraction,  or  the  like,  are 
indeed  (if  we  will  speak  strictly  and  properly)  the  ef- 
fects of  God's  acting  upon  matter  continually  and  every 
moment,  either  immediately  by  himself,  or  mediately  by 
some  created  intelligent  being.  Consequently  there  is 
no  such  thing  as  what  we  commonly  call  the  course  of 
nature  or  the  power  of  nature.  The  course  of  nature, 
truly  and  properly  speaking,  is  nothing  else  but  the  will  of 
God  producing  certain  effects  in  a  continued,  regular, 
constant,  and  uniform  manner ;  which  course  or  manner 
of  acting,  being  in  every  moment  perfectly  arbitrary,  is 
as  easy  to  be  altered  at  any  time  as  to  be  preserved."  * 

attached,  had  used  the  phrases  physical  caiues  and  efficient  caiues  as  synonymous. 
If  this  be  the  fact,  I  have  no  scruple  to  say,  that  Newton  has  been  guilty  of  indefi- 
nite and  ambiguous  expression  ;  and  that  the  observation  only  furnishes  an  additional 
argument  in  favor  of  those  distinctive  epithets  I  wish  to  introduce.  Had  my  excel- 
lent friend  adopted  my  suggestion,  I  cannot  help  thinking  that  he  would  have  recon- 
ciled some  apparent  inconsistencies  which  occur  in  his  later  publications,  and  ob- 
viated some  of  the  cavils  with  which  he  has  been  assailed  by  his  not  always  candid 
opponents. 

For  various  other  observations  which  appear  to  myself  not  unimportant  on  the 
subject  of  this  section,  I  beg  leave  to  refer  to  the  Second  Volume  of  the  Philosophy 
of  the  Human  Mind,  Chap.  iv.  Section  1. 

•  In  speaking  of  the  theory  of  occasional  causes,  Mr.  Hume  has  committed  an 
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Although,  however,  my  opinion  on  this  subject  per- 
fectly coincides  witlj  that  of  Dr.  Clarke,  I  must  own  that 
it  has  not  hitherto  been  the  prevailing  opinion  among 
the  learned,  either  of  ancient  or  of  modern  times.  Many 
of  the  most  celebrated  theories  we  meet  with  in  the 
history  both  of  physics  and  of  metaphysics,  have  taken 
their  rise  from  the  zeal  of  philosophers  to  elude  this 
very  conclusion,  which  appeared  to  them  too  extrava- 
gant to  merit  a  particular  refutation.  It  was  this  idea 
which  gave  birth  to  the  scheme  of  Materialism ;  to  the 
Plastic  JNature  of  Cud  worth  ;  to  the  Mechanical  Theo- 
ries of  the  universe  proposed  by  Descartes  and  Leib- 
nitz ;  and  to  various  others  equally  gratuitous  and  not 
less  extravagant.  As  these  theories  are  not  yet  entirely 
abandoned  by  philosophers,  a  slight  review  of  the  most 
remarkable  may  be  supposed  necessary  for  the  complete 
illustration  of  this  subject ;  and  I  shall  accordingly  allot 
for  that  purpose  a  note  at  the  end  of  this  volume.* 

The  different  hypotheses  to  which  I  have  now  alluded 
have  been  adopted  by  ingenious  men  in  preference  to 
the  simple  and  sublime  doctrine  which  supposes  the 
order  of  the  universe  to  be  not  only  at  first  established, 
but  every  moment  maintained  by  the  incessant  agency 
of  one  supreme  mind, — a  doctrine  against  which  no 
objection  can  be  stated  but  what  is  founded  on  preju- 
dices resulting  from  our  own  imperfections.  How  far, 
indeed,  the  events  we  see  are  actually  produced  by  the 
immediate  hand  of  God,  or  how  far  he  may  avail  him- 
self of  the  instrumentality  of  subordinate  intelligences, 
it  is  impossible  for  us  to  determine  ;  but  of  this  we  may 
rest  assured,  that  when  he  chooses  to  communicate  a 
certain  measure  of  power  to  any  of  his  creatures,  and 

hbtoriral  mistake,  which  I  shall  take  this  opportudity  to  correct.  **  Malcbranche," 
he  observes,  "  and  other  Cartesians,  made  the  doctrine  of  the  universal  and  sole  cffi- 
CKy  of  the  Deity  the  foundation  of  all  their  philosophy.  It  hadf  however,  no  au- 
thoriiy  in  EnfUand.  Locke,  Clarke^  and  Cudworth  never  so  much  as  take  notice 
of  it,  but  suppose  ull  alon<;;  thiit  matter  has  a  real,  though  subordinate  and  derived 
power." — IIume*s  K.^snyity  vol.  ii.  p.  475.  Edit,  of  1784. 

Mr  Hume  was  prol)al)ly  h'<l  to  connect,  in  this  last  sentence,  the  name  of  Clarke 
with  tho«e  of  l^ockc  an(l  Cudworth,  by  taking  for  i^ranted  that  his  metaphysical 
opiuioius  agreed  evactly  with  those  commonly  ascrit)ed  to  Sir  Isaac  Newton.  The 
above  quotation  proves  that  in  fact  his  opinion,  in  so  far  as  matter  is  concomcd,  was 
the  same  with  that  of  Malebranche. 

*See  Note  (D.)  at  the  cud. 
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employs  their  operations  to  accomplish  the  ends  of  his 
providence,  it  is  not  because  he  is  himself  incompetent 
to  the  magnitude,  or  to  the  multiplicity  of  the  effects 
which  take  place  in  the  universe.  And,  therefore,  the 
consideration  of  these  effects,  how  astonishing  soever 
they  may  be,  furnishes  no  argument  in  favor  of  the  the- 
ories which  have  already  been  enumerated. 

How  powerfully  the  speculations  of  philosophers  on 
this  subject  have  been  influenced  by  prejudices  suggest- 
ed by  the  analogy  of  human  nature,  appears  from  vari- 
ous passages  both  in  ancient  and  modern  authors. 

In  the  seventh  chapter  of  the  Treatise  De  Mundo^ 
ascribed  to  Aristotle,  the  author  represents  it  as  unbe- 
coming the  dignity  of  the  Supreme  Being,  ainovfyaiv 
ditavxa,  "  to  set  his  hand  to  every  thing."-^"  If  it  were 
not  congruous  in  respect  of  the  state  and  majesty  of 
Xerxes,  the  great  king  of  Persia,  that  he  should  conde- 
scend to  do  all  the  meanest  offices  himself,  much  less 
can  this  be  thought  suitable  in  respect  of  God."  Even 
Mr.  Boyle,  one  of  the  profoundest,  and  one  of  the  most 
pious  of  our  English  philosophers,  seems  to  have  con- 
sidered it  as  derogating  from  the  beauty  and  perfection 
of  the  universe,  to  suppose  that  the  Divine  agency  is 
constantly  necessary  to  preserve  it  in  order,  or  that  he 
is  obliged  to  employ  subordinate  intelligences  to  supply 
the  defects  of  his  mechanism.  "It  seems  manifest 
enough,"  according  to  him,  "  that  whatsoever  is  done  in 
the  world,  at  least  where  the  rational  soul  intervenes 
not,  is  really  effected  by  corporeal  causes  and  agents, 
according  to  the  laws  settled  by  the  Omniscient  Author 
of  things."  And  elsewhere  he  observes,  "  That  as  it 
more  recommends  the  skill  of  an  engineer  to  contrive 
an  elaborate  engine,  so  as  that  there  need  nothing  to 
reach  his  ends  in  it  but  the  contrivance  of  parts  void  of 
understanding,  than  if  it  were  necessary  that  ever  and 
anon  a  discreet  servant  should  be  employed  to  concur 
notably  to  the  operations  of  this  or  that  part,  or  to  hin- 
der the  engine  from  being  out  of  order,  so  it  more  sets 
off  the  wisdom  of  God  in  the  fabric  of  the  universe, 
that  he  can  make  so  vast  a  machine  perform  all  those 
many  things  which  he  designed  it  should,  by  the  mere 
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contrivance  of  brute  matter  managed  by  certain  laws  of 
motion^  and  upheld  by  his  ordinary  and  general  con- 
course, than  if  he  employed  from  time  to  time  an  intel- 
ligent overseer  to  regulate  and  control  the  motion  of  the 
Earts.**  * — "  What  may  be  the  opinion  of  others,"  says 
lOrd  Kames,  "  with  respect  to  this  argument  of  Mr. 
Boyle,  I  cannot  say,  but  to  me  it  is  perfectly  conclusive. 
Considering  this  universe  as  a  great  machine,  the  work- 
manship of  an  intelligent  cause,  I  cannot  avoid  thinking 
it  the  more  complete  the  less  mending  or  interposition 
it  requires.  The  perfection  of  every  piece  of  work- 
manship, human  and  divine,  consists  in  its  answering  the 
designed  purpose,  without  bestowing  further  labor  up- 
on it.^'t 

The  notions  of  the  ancient  Epicureans  concerning 
the  happiness  of  the  Deity,  which  they  thought  could 
not  fail  to  be  impaired  by  the  incessant  cares  and  the 
unremitted  exertions  of  a  superintending  Providence, 
plainly  took  their  rise  from  the  same  source.  They  are 
beautifully  expressed  in  the  following  verses  of  Lucre- 
tius,  where,  by  the  way,  he  has  artfully  blended  various 
other  topics  of  sceptical  declamation  not  very  consist- 
ent with  each  other,  or  with  that  just  now  mentioned. 

"  Nam  (proh  sancta  Dcum  tranquilla  pcctora  pace, 
Quae  piacidum  degunt  a^vum,  vitamque  scrcnam  !) 
Quis  rcgere  immensi  summamy  quis  habere  profundi 
Indu  manu  validas  potis  est  moderanter  liabcnas? 
Quis  paritcr  codIos  omneis  convertere  ?  et  omncis 
f gnibus  stheriis  terras  suffire  fcraccis  ? 
Omnibus  inque  locis  esse  omni  tempore  prssto? 
Nubibus  ut  tcnebras  faciat,  ccelique  screna 
Concutiat  sonitu  ?  tum  fulmina  mittat,  ct  xdcis 
Ssepe  suas  disturbet,  ct  in  deserta  recedcns 
Sa^viat  exercens  telum,  quod  s!cpe  nocentcis 
Prffiterit,  exanimatque  indignos  inque  mercnteis?''| 

The  logical  inconsistency  of  this  passage  (the  poeti- 
cal merit  of  which  cannot  be  too  much  admired,)  is  suf- 
ficiently obvious.  For  what  is  it  that  constitutes  the 
astonishing  sublimity  of  the  description  ?   What  but  the 

*  Enquify  into  the  Vulgar  Notion  ot  Nature. 

t  Etuy  on  the  Laws  of  Motion,  published  in  the  Essays,  Physical  and  Literary, 
of  the  Philosophical  Society  of  Edinburgh. 
(LiicreLLib.  u.  ▼.  1092. 

VOL,  V.  32 
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magnitude  and  the  multiplicity  of  those  physical  chan- 
ges which  the  poet  represents  as  every  moment  exhibited 
to  our  view  1  And  it  is  from  this  very  magnitude  and 
multiplicity  in  the  phenomena  that  he  infers  the  impos- 
sibility of  their  being  produced  by  God ;  first,  because 
such  an  exertion  would  disturb  the  tranquillity  of  his 
repose ;  and  secondly,  because  it  exceeds  the  limits  of 
his  power.  Surely  the  greater  the  change  the  more 
strongly  does  it  evince  the  necessity  of  a  cause ;  nor  is 
it  easy  to  conceive  a  more  extraordinary  inference,  than 
to  deny  that  the  cause  exists,  because  in  degree  it  pass* 
es  the  bounds  of  our  comprehension. 

If  the  power  of  God  be  unequal  to  the  accomplish- 
ment of  all  these  wonders,  what  other  name  shall  we 
give  to  the  mysterious  energy  from  which  they  proceed  1 
Grant  only  the  reality  of  this  energy  or  active  power^  and 
you  grant  the  necessity  of  mind  to  account  for  the  phe- 
nomena of  the  universe.  And  further  than  this  I  do 
not  push  our  conclusions  in  this  part  of  the  argument.* 

How  much  more  philosophical  than  the  lines  just 
quoted  from  Lucretius,  I  may  add  how  much  more  sub- 
lime, is  the  well  known  passage  of  our  English  poet ! 


*  Even  Horace  in  his  graver  moments  bestows  on  the  Epicurean  system  the  title 
of  a  mad  philosophy ^  and  acknowledges  its  effects  in  unsettling  his  own  mhid.  It 
is  remarkable  that  he  ascribes  the  revival  of  his  old  Stoical  impressions  to  some  of 
those  phenomena  of  nature  from  which  Lucretius  draws  an  opposite  conclusion. 

*'  Parens  Doorum  cultor  et  infrcquensy 

l!«tAIfIX!«TII  DUM  tAPIXtfTUB 

CoNsuLTUt  XRmo :  nunc  retrursum 
Vela  dare, atque  iterate  cursus 
Cofer  relictos.    Namque  Dietpiter 
;     .  Igni  corusco  nubila  dividotia 

rteramque,  per  fmnan  tcnaittet 
Egit  equat  volucremque  aurrum ; 
Quo  bruta  tollus  ot  va^a  flumina, 
aao  Stjz,**  &c  &c. 

Lib.  I.  Ode  xxxiv. 

This  ode  has  been  considered  by  Dacier  and  other  critics  as  an  ironical  jeu  d'etprU 
levelled  against  the  Stoical  doctrine  of  Providence.  1  am  glad  to  find  that  Dr.  Co- 
pleston,  (a  very  high  authority,)  in  his  elegant  and  philosophical  Prelections  on  Poe- 
try, pronounces  it  to  be  an  ode  **  Sincere  animi  ardorc  et  summa  erga  Deum  pietatt 
insignis." — PraUetionts  Jicademica  Oxonii  Hahiia  ab  Edvardo  Copleston,  S.  T.  B. 
p.  278. 

If  (according  to  the  very  happy  conjecture  of  the  Abb^  Gagliani)  this  ode  is  sup- 
posed to  be  merely  the  introduction  to  the  following  one  O  Diva  ^cUum  qum  regii 
Aniiumf  this  union  of  the  two  odes  will  be  found  to  bestow  on  both,  much  addition- 
al sublimity  and  beauty.  See  the  Commentaires  Inedits  sur  Horace^  published  in 
the  second  volume  of  the  Melanges  dc  Litt^rature  of  M.  Suard.  Paris,  1804. — ^A 
spirited  translation  of  the  two  odes  thus  combuied  may  be  found  in  the  Lyc^e  of 
La  Harpe,  Vol  IL  p.  858,  et  seq. 
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**  All  are  but  i>arts  of  ono  stupendous  whole, 
Whose  body  Nature  is,  and  God  the  soul ; 
That  changed  through  all,  and  yet  in  all  the  same, 
Great  in  the  earth  as  in  the  ethereal  frame, 
Warms  in  the  sun,  refreshes  in  the  breeze, 
Glows  in  the  the  stars,  and  blossoms  in  the  trees ; 
Lives  through  all  life,  extends  through  all  extent, 
Spreads  undivided,  operates  unspent" 

This  passage  (as  Dr.  Joseph  Warton  has  remarked) 
bears  a  very  striking  analogy  to  a  noble  one  in  the  old 
Orphic  verses,  quoted  in  the  treatise  negi  xoofioVf  as- 
cribed to  Aristotle ;  *  and  it  is  not  a  little  curious  that 
the  same  ideas  occur  in  some  specimens  of  Hindoo 
poetry  translated  by  Sir  W,  Jones,  more  particularly  in 
the  hymn  to  JVorrayyia,  or  the  Spirit  of  God,  taken  (as 
he  informs  us)  from  the  writings  of  their  ancient  au- 
thors. 

**  Omniscient  Spirit,  whose  all  ruling  power 
Bids  from  each  sense  bright  emanaUons  beam. 
Glows  in  the  rainbow,  sparkles  in  the  stream,  &c.  &c.t 

How  far  indeed  the  doctrine  expressed  in  these  lines 
is  agreeable  to  truth,  (at  least  in  so  far  as  it  involves  the 

*  *'  Tlie  learned  have  been  much  divided  in  their  opinions  concerning  this  piece." 
— See  WailoQ*s  Essay  on  the  Genius  and  Writings  of  Pope,  toI.  ii.  p.  169,  and  the 
anthois  there  cited. 

Dr.  WartOD*8  own  opinion  is,  "  that  the  Treatise  De  Mundo  ought  to  be  as- 
cribed to  Aristotle,  notwithstanding  the  different  form  of  its  composition."  (Ibid.) 
But  he  gives  do  reason  for  thinlcing  so. 

The  learned  Meiners  (Historia  Doctrins  dc  Vero  Deo)  decides  with  confidence 
that  Aristotle  was  not  the  author  of  it,  and  states  particularly  the  grounds  of  this 
decision.     That  this  was  altfo  the  opinion  of  Dr.  Parr  will  be  seen  from  Note  (E.) 

t  The  linea  above  quoted  from  Pope  have  been  censured  by  some  writers  as  sa- 
vouring of  Spinozism  ;  and  the  tiame  censure  has  been  extended  to  various  passages 
ID  the  Seaaona  of  Thomson,  particularly  to  the  hymn  at  the  end.  1  suspect  strong- 
ly that  the  authors  of  tliis  critici!<in  have  bceu  but  slightly  acquainted  with  Spinoza  s 
writings,  otherwise  they  would  never  liavc  confounded  a  system,  which  goes  to  tho 
compKte  aDoihllation  of  every  religious  sentiment,  with  a  doctrine  which  (although 
•omewbat  approaching  to  it  in  phraseology)  has  plainly  originated  in  feelings  of 
dm,  if  not  of  mystical  devotion.  The  former  tends  to  explain  away  tlie  existence 
of  God  by  identifying  him  with  matter,  the  latter  to  give  life  and  expression  to  mat- 
ter by  representing  every  object  as  full  of  God. 

llie  nine  mode  of  speaking  occurs  frequently  in  the  Sacred  Writings,  as  when  it 
ii  said  that  "  in  God  we  live  and  move  and  have  our  being."  It  is  tlius  also  that 
Ikiiidef  b  called  his  voice,  the  wind  his  breatli,  and  the  tempest  the  blast  of  his 
nosUili.  Upon  a  subject  of  this  nature,  it  is  impossible  to  express  ourselves  in  a 
hnguage  which  is  not  more  or  less  metaphorical ;  but  the  import  of  these  metaphors 
RHWt  be  collected  from  the  scope  and  spirit  of  the  reasonings  with  which  they  arc  con- 
nected. The  theory  of  the  Anima  mundi,  how  absurd  and  dangerous  soever,  when 
poshed  to  its  utmost  logical  consequences,  is  certainly  suggested  by  one  of  the 
■Get  ohrious  and  natural  of  all  analogies — that  of  our  own  frame ;  and  thereforo 
it  is  bat  fidr  to  put  the  roost  favourable  construction  possible  on  the  views  of  those 
who  first  adopted  it.    To  compare  it  to  the  PantheUm  of  Sphioza  and  his  foiloweis 
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supposition  of  the  unity  of  Gbd)  we  are  not  yet  war- 
ranted by  any  of  the  reasonings  I  have  stated  to  pro- 
nounce. I  would  only  at  present  remark  the  simplicity 
and  the  sublimity  of  the  doctrine, — two  recommenda- 
tions which,  on  a  subject  of  this  nature,  furnish  no  in- 
considerable presumptions  that  the  doctrine  is  true.  For 
how  is  it  possible  to  conceive  that  the  limited  powers  of 
man  are  able  to  imagine  an  order  of  things  more  simple 
and  sublime  than  what  exists  in  reality?  Mr.  Boyle 
indeed,  in  the  passage  formerly  quoted  from  him,  repre- 
sents the  supposition  of  God's  incessant  agency  as  de- 
tracting from  the  perfection  and  beauty  of  the  universe, 
and  appeals  to  those  principles  on  which  we  judge  of 
the  skill  and  ingenuity  displayed  in  the  structure  of  a 
machine.  But  the  illustration  is  by  no  means  apposite. 
The  intention  of  a  machine  is  to  save  labor,  and  there- 
fore the  less  frequently  the  interposition  of  the  artist  is 
necessary,  the  more  completely  does  the  machine  ac- 
complish the  end  for  which  it  was  made.  These  ideas 
surely  do  not  apply  to  the  works  of  the  Almighty.  The 
multiplicity  of  his  operations  neither  distract  his  atten- 
tion nor  exhaust  his  power ;  nor  can  we  suppose  him 
reduced  to  the  necessity  of  abridging  their  number  by 
calling  mechanism  to  his  aid,  without  imputing  to  him 
the  imperfections  which  mark  our  own  circumscribed 
faculties  and  dependent  condition. 


SECTION  II. 

Of  the  ArgumeDt  for  the  Existence  of  God  from  Final  Causes. 

Having  treated  at  considerable  length  of  the  founda- 
tions of  our  reasoning  from  the  Effect  to  the  Cause,  and 
of  the  evidences  of  Active  Power  exhibited  in  the  uni- 


betrays  a  disposition  to  discredit  the  noblest  passages  in  the  heathen  moralists,  and 
may  perhaps  lead  to  other  inferences,  of  which  9ome  of  the  writers  who  have  given 
countenance  to  this  coropaiison  are  not  aware. 

"  Estoe  Dei  »cde»  oiii  terra,  et  pontna,  ei  aer, 
£t  OdBlnm,  ei  virtna  ?    Buperoe  quid  qoerimiia  ultra? 
Jupiter  est  qoodcunqoe  Tidee,  quocunque  movcruu" 

I  pity  the  man  who  in  these  lines  can  perceive  any  thins  approaching  to  atheism. 
— (See  Dissertation  prefixed  to  the  Supplement  to  the  Encyclopedia  Britannica, 
Part.  II.  pp.  76,  77.) 
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Ferse,  I  proceed  now  to  illustrate  that  principle  of  our 
nature  which  leads  us  to  apprehend  intelligence  or  de- 
sign when  we  see  a  variety  of  means  conspiring  to  a 
particular  end.  In  examining  this  part  of  our  constitu- 
tion, my  object  is  similar  to  what  I  had,  in  view  in  the 
speculations  in  which  we  have  last  been  engaged,  not 
to  bring  to  light  any  new  or  abstruse  conclusion,  but  to 
vindicate  against  the  cavils  of  sceptics,  a  mode  of  rea- 
soning that  is  equally  familiar  to  the  philosopher  and  the 
vulgar,  and  which  is  not  more  intimately  connected 
witn  our  religious  belief  than  with  our  rational  conduct 
in  the  common  business  of  life.  What  this  mode  of 
reasoning  is  will  be  best  explained  by  a  few  examples  : 
— And  for  this  purpose  I  shall  avail  myself  of  the  evi- 
dences for  the  existence  of  God  which  Socrates  is  said 
to  have  appealed  to  in  his  conversation  on  this  subject 
with  Aristodemus,  as  it  i&  related  with  an  almost  divine 
simplicity  in  the  Memorabilia  of  Xenophon.* 

"  Tell  me,  Aristodemus,  is  there  any  man  whom  you 
admire  on  account  of  his  merit  ?  " 

Aristodemus  having  answered  ^^Many;^^ — ^**Name 
some  of  them,  I  pray  you." 

"  I  admire,"  said  Aristodemus,  "  Homer  for  his  Epic 
Poetry ;  Melanippides  for  his  Dithyrambics ;  Sophocles 
for  Tragedy ;  Polycletes  for  Statuary ;  and  Zeuxis  for 
Fainting." 

"  But  which  seems  to  you  most  worthy  of  admiration, 
Aristodemus, — the  artist  who  forms  Images  void  of  Mo- 
tion and  Intelligence,  or  one  who  hath  the  skill  to  pro- 
duce animals  that  are  endued  not  only  with  activity,  but 
understanding  ?  " 

'*  The  latter^  there  can  be  no  doubt,"  replied  Aristode- 
mus, "  provided  the  production  was  not  the  effect  of 
chance^  but  of  wisdom  and  contrivance." 

^^^B^^^M^i^l^B^^^^— ^^— — ^^ii— ^     —         ■  »■■'    ^■—  ■■■■  ■  .■■■^■—  ■■■■■  ■  m    ^  ■■■■■      ■  M  ■  — i1^i»^^^.^— ^1^i^i^1^» 

*  *^  Je  oe  saifl  s'il  y  a  aucune  prcuve  m^taphysique  plus  finppante,  et  qui  parlo  p1u« 
fertemeDt  k  rhorome,  que  cct  ordre  admirable  qui  ri^e  dans  le  mondo ;  et  s'il  jamais 
U  y  ft  eu  tm  plus  bel  ailment  que  ce  vcrset,  Cali  enarrarU  Ohriam  Dei.  Aumi 
▼oof  Toyez,  que  Newton  n*en  apporte  point  d'autre  a  la  fin  de  ion  Optique  ct  de 
■et  PrineipeM,  II  ne  trouvoit  point  dc  raisonnemcnt  plus  convainquant  et  plus  beau 
ca  CiTeur  de  la  Divinit^  que  celui  de  Platon,  qui  (ait  dire  a  un  de  ses  intcrlocuteurs, 
*  Vou0  jucez  que  j*ai  une  ame  intelligente  parceque  vous  appercevez  dc  l*ordre  dana 
mee  parowt  et  dans  mes  actions ;  ju^z  done  en  voyant  Tordre  de  ce  monde  qu*il  y 
a  line  mine  souYetainement  intelligente.* " — {Vottairt,  EUm,  de  PhUoiophie, 
Chap.  L  De  Dieu.) 


I  or  MIAN. 


5S37 


i  i-  alilc,  like  man,  to  provide 

.1  ,iiul  cold,  of  thii-st  and  hun- 

<-li(:s  for  the  time  of  sickness, 

■».l^  iiaturu  hath  given  by  a  well 

iini  can  receive,  like  him,  in- 

t :  or  so  happily  keep  inmemo- 

iil  heard,  and  learnt?    These 

.  riot  that  man  is,  as  it  were,  a 

■  I'  till*!  creation  ;  so  far  doth  he 

.  Milowments  of  soul  or  body, 

-I  liavc  been  produced  therein  ! 

tind  been  joined  to  the  mind 

■'>■!  latter  would  have  stood 

■  ihic  to  execute  the  well  de- 

liuman  form  have  been  of 

mg  as  it  remained  destitute 

,  Aristodenius,  hath  been 

By  no  less  wonderful ;  and 

_|!  take  no  thought  forme  1' 

«re  to  convince  thee  of  their 


;ind  inform  me,"  said  Aris- 
,  (ir  oughi  not  to  do ;  in  like 
•  juently  do  to  thee." 

s  t  Kupposcst  thou,  that 

_  »cle  to  all  the  Athciiiiuis, 

E  by  their  prodigies,  they 

fall  mankind, — the  things 

Jiey  dumb  to  thee  alone  1 

I  whom  they  have  placed 

thou  they  would  have 

Spersnasion  of  their  being 

prable,  if  so  be  they  had 

1  even  man  himself,  long 

gross  delusion  7 — How 

terest,  or  remarkest  not, 

[^ -wealths,  most  renowned 

'iquity,  are  those  whose 

If-  most  observable  ?  ami 

•  1  well  disposed  to  serve 

when  reason  bears  t.lv*i 


254  PHILOSOPHY  OF  THE  ACTITE  [Book  UL 

"  But  since  there  are  many  things,  some  of  which  we 
can  easily  see  the  use  of,  while  we  cannot  say  of  others, 
to  what  purpose  they  were  produced, — ^which  of  these, 
Aristodemus,  do  you  suppose  the  work  of  wisdom?  " 

^<  It  should  seem  the  most  reasonable  to  affirm  it  of 
those  whose  fitness  and  utility  are  so  evidently  appar- 
ent." 

"  But  it  is  evidently  apparent,  that  He  who  at  the  be- 
ginning made  man,  endued  him  with  Senses  because  they 
were  good  for  him,— eyes  wherewith  to  behold  whatever 
was  visible,  and  ears  to  hear  whatever  was  to  be  heard. 
For  say,  Aristodemus,  to  what  purpose  should  odors  be 
prepared,  if  the  sense  of  smelling  had  been  denied  1 
Or  why  the  distinctions  of  bitter  and  sweet,  of  sa- 
voury and  unsavoury,  unless  a  palate  had  been  likewise 
given,  conveniently  placed,  to  arbitrate  between  them, 
and  declare  the  difference?  Is  not  that  Providence, 
Aristodemus,  in  a  most  eminent  manner  conspicuous, 
which,  because  the  eye  of  man  is  so  delicate  in  its  con- 
texture, hath  therefore  prepared  eyelids  like  doors, 
whereby  to  secure  it — which  extend  of  themselves 
whenever  it  is  needful,  and  again  close  when  sleep  ap- 
proaches ?  Are  not  these  eyelids  provided  as  it  were 
with  a  fence  on  the  edge  of  them,  to  keep  off  the  wind 
and  guard  the  eye?  Even  the  eyebrow  itself  is  not 
without  its  office ;  but  as  a  pent  house  is  prepared  to 
turn  off  the  sweat,  which,  falling  from  the  forehead, 
might  enter  and  annoy  that  no  less  tender  than  aston- 
ishing part  of  us  !  Is  it  not  to  be  admired  that  the  ears 
should  take  in  sounds  of  every  sort,  and  yet  are  not  too 
much  filled  by  them  ?  That  the  fore  teeth  of  the  ani- 
mal should  be  formed  in  such  a  manner  as  is  evidently 
best  suited  for  the  cutting  of  its  food,  as  those  on  the 
side  for  grinding  it  in  pieces  ?  That  the  mouth  through 
which  this  food  is  conveyed  should  be  placed  so  near 
the  nose  and  the  eyes  as  to  prevent  the  passing  unno- 
ticed whatever  is  unfit  for  nourishment ;  while  nature, 
on  the  contrary,  hath  set  at  a  distance,  and  concealed 
from  the  senses,  all  that  might  disgust  or  any  way  offend 
them  ?  And  can'st  thou  still  doubt,  Aristodemus,  wheth- 
er a  disposition  of  parts  like  this  should  be  the  work  of 
chance,  or  of  wisdom  and  contrivance  ?  " 
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"  I  have  no  longer  any  doubt,  replied  Aristodemus ; 
and  indeed  the  more  I  consider  it,  the  more  evident  it 
appears  to  me,  that  man  must  be  the  masterpiece  of  some 
great  artificer,  carrying  along  with  it  infinite  marks  of 
the  love  and  favor  of  Him  who  hath  thus  formed  it." 

**  And  what  thinkest  thou,  Aristodemus,  of  that  desire 
in  the  individual  which  leads  to  the  continuance  of  the 
species  1  Of  that  tenderness  and  affection  in  the  female 
towards  her  young,  so  necessary  for  its  preservation  ? 
Of  that  unremitted  love  of  life,  and  dread  of  dissolution, 
which  take  such  strong  possession  of  us  from  the  mo- 
ment we  begin  to  be  ?  " 

"I  think  of  them,"  answered  Aristodemus,  "as  so  many 
regular  operations  of  the  same  great  and  wise  artist, 
deliberately  determined  to  preserve  what  he  hath  once 
made." 

"  But  further, — unless  thou  desirest  to  ask  me  ques- 
tions ; — seeing,  Aristodemus,  thou  thyself  art  conscious 
of  reason  and  intelligence,  supposest  thou  there  is  no 
intelligence  elsewhere  ?  Thou  knowest  thy  body  to  be 
a  small  part  of  that  wide  extended  earth  which  thou 
every  where  beholdest ; — the  moisture  contained  in  it 
thou  also  knowest  to  be  a  small  portion  of  that  mighty 
mass  of  waters  whereof  seas  themselves  are  but  a  part ; 
while  the  rest  of  the  elements  contribute  out  of  their 
abundance  to  thy  formation.  It  is  the  soul  then  alone, 
— that  intellectual  part  of  us  !  which  is  come  to  thee  by 
some  lucky  chance ;  from,  I  know  not  where  ;  if  so  be, 
there  is  indeed  no  intelligence  elsewhere.  And  we  must 
be  forced  to  confess  that  this  stupendous  universe,  with 
all  the  various  bodies  contained  therein,  equally  amazing, 
whether  we  consider  their  magnitude  or  number,  what- 
ever their  use,  whatever  their  order, — all  have  been 
produced,  not  by  intelligence  but  chance  !  " 

"  It  is  with  difficulty  that  I  can  suppose  otherwise," 
returned  Aristodemus,  "  for  I  behold  none  of  those  gods 
whom  you  speak  of  as  making  and  governing  all  things ; 
whereas  I  see  the  artists,  when  at  their  work,  here 
among  us." 

"  Neither  yet  seest  thou  thy  soul,  Aristodemus,  which, 
however,  most  assuredly  governs  thy  body ;  although  it 
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may  well  seem,  by  thy  manner  of  talking,  that  it  is  chance^ 
and  not  reason  which  governs  thee/' 

"  I  do  not  despise  the  gods,"  said  Aristodemus ;  "  on  the 
contrary,  I  conceive  so  highly  of  their  excellence,  as  to 
suppose  they  stand  in  no  need  either  of  me  or  of  my 
services." 

''  Thou  mistakest  the  matter,  Aristodemus ;  the  great- 
er magnificence  they  have  shown  in  thleir  care  of  thee^ 
so  much  the  more  honor  and  service  thou  owest  them." 

"  Be  assured,"  said  Aristodemus,  "  if  I  once  could  be 
persuaded  the  gods  took  care  of  man,  I  should  want  no 
monitor  to  remind  me  of  my  duty." 

'<  And  canst  thou  doubt,  Aristodemus,  if  the  gods  take 
care  of  man !  Hath  not  the  glorious  privilege  of  walk- 
ing upright  been  alone  bestowed  on  him,  whereby  he 
m<y,  with  the  better  advantage,  survey  what  is  around 
him ;  contemplate  with  more  ease  those  splendid  objects 
which  are  jabove  ;  and  avoid  the  numerous  ills  and  in- 
conveniences which  would  otherwise  befall  him?  Oth- 
er animals,  indeed,  they  have  provided  with  feet,  by 
which  they  may  remove  from  one  place  to  another ;  but 
to  marij  they  have  also  given  hands,  with  which  he  can 
form  many  things  for  his  use,  and  make  himself  happier 
than  creatures  of  any  other  kind.  A  tongue  hath  been 
bestowed  on  every  other  animal ;  but  what  animal,  ex- 
cept man,  hath  the  power  of  forming  words  with  it, 
whereby  to  explain  his  thoughts,  and  make  them  intelli- 
gible to  others  ?  and  to  show  that  the  gods  have  had  re- 
gard to  his  very  pleasures,  they  have  not  limited  them, 
Uke  those  of  other  animals,  to  times  and  seasons,  but 
man  is  left  to  indulge  in  them  whenever  not  hurtful  to 
him. 

"  But  it  is  not  with  respect  to  the  body  alone  that  the 
gods  have  shown  themselves  thus  bountiful  to  man  !  their 
most  excellent  gift  is  that  soul  they  have  infused  into 
him,  which  so  far  surpasses  what  is  elsewhere  to  be  found. 
For  by  what  animal  except  man,  is  even  the  existence 
of  those  gods  discovered,  who  have  produced,  and  still 
uphold,  in  such  regular  order,  this  beautiful  and  stupen- 
dous frame  of  the  universe?  What  other  species  of 
creatures  are  to  be  found  that  can  serve — that  can  adore 
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them  ?  What  other  animal  is  able,  like  man,  to  provide 
against  the  assaults  of  heat  and  cold,  of  thirst  and  hun- 
ger 1  that  can  lay  up  remedies  for  the  time  of  sickness, 
and  improve  the  strength  nature  hath  given  by  a  well 

i)roportioned  exercise  ?  that  can  receive,  like  him,  in- 
brmation  and  instruction  ;  or  so  happily  keep  in  memo- 
ir what  he  hath  seen,  and  heard,  and  learnt  ?  These 
things  being  so,  who  seeth  not  that  man  is,  as  it  were,  a 
God  in  the  midst  of  this  visible  creation ;  so  far  doth  he 
surpass,  whether  in  the  endowments  of  soul  or  body, 
all  animals  whatsoever  that  have  been  produced  therein  I 
For  if  the  body  of  the  ox  had  been  joined  to  the  mind 
of  man,  the  acuteness  of  the  latter  would  have  stood 
him  in  small  stead,  while  unable  to  execute  the  well  de- 
signed plan ;  nor  would  the  human  form  have  beei^  of 
more  use  to  the  brute,  so  long  as  it  remained  destitute 
of  understanding.  But  in  thee,  Aristodemus,  hath  been 
joined  to  a  wonderful  soul  a  body  no  less  wonderful ;  and 
sayest  thou  after  this,  ^  the  gods  take  no  thought  for  me ! ' 
Wbat  wouldst  thou,  then,  more  to  convince  thee  of  their 
care  ?  *' 

"  I  would  they  should  send  and  inform  me,'*  said  Aris- 
todemus, "  what  things  I  ought,  or  ought  not  to  do ;  in  like 
manner  as  thou  sayest  they  frequently  do  to  thee." 

"  And  what  then,  Aristodemus  !  supposest  thou,  that 
when  the  gods  give  out  some  oracle  to  all  the  Athenians, 
they  mean  it  not  for  thee  ? — If,  by  their  prodigies,  they 
declare  aloud  to  all  Greece, — to  all  mankind, — the  things 
which  shall  befall  them, — are  they  dumb  to  thee  alone  ? 
— ^And  art  thati  the  only  person  whom  they  have  placed 
beyond  their  care  ?  Believest  thou  they  would  have 
wrought  into  the  mind  of  man  a  persuasion  of  their  being 
able  to  make  him  happy  or  miserable,  if  so  be  they  had 
no  such  powei*  7 — Or  would  not  even  man  himself,  long 
ere  this,  have  seen  through  the  gross  delusion  ? — How 
is  it,  Aristodemus,  thou  rememberest,  or  remarkest  not, 
that  the  kingdoms  and  commonwealths,  most  renowned 
as  well  for  their  wisdom  as  antiquity,  are  those  whose 
piety  and  devotion  hath  been  the  most  observable  ?  and 
that  even  man  himself  is  never  so  well  disposed  to  serve 
the  Deity  as  in  that  part  of  life  when  reason  bears  the 

VOL.  v.  33 
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greatest  sway,  and  his  judgment  supposed  in  its  full 
strength  and  maturity.  Consider,  my  Aristodemus,  that 
the  soul  which  resides  in  thy  body  can  govern  it  at 
pleasure.  Why  then  may  not  the  soul  of  the  universe, 
which  pervades  and  animates  every  part  of  it,  govern 
it  in  like  manner  ? — If  thine  eye  hath  the  power  to  take 
in  many  objects,  and  these  placed  at  no  small  distance 
from  it,  marvel  not  if  the  eye  of  the  Deity  can,  at  one 
glance,  comprehend  the  whole !  And  as  thou  per- 
ceivest  it  not  beyond  thy  ability  to  extend  thy  care,  at 
the  same  time,  to  the  concerns  of  Athens,  Egypt,  Sicily, 
why  thinkest  thou,  my  Aristodemus,  that  the  Providence 
of  Gbd  may  not  easily  extend  itself  throughout  the 
whole  universe  ?  As,  therefore,  among  men  we  make 
best  trial  of  the  affection  and  gratitude  of  our  neighbour 
by  showing  him  kindness,  and  discover  his  wisdom  by 
consulting  him  in  our  distress,  do  thou,  in  like  manner, 
behave  towards  the  gods.  And  if  thou  wouldst  expe- 
rience what  their  wisdom  and  what  their  love,  render 
thyself  deserving  the  communication  of  some  of.  those 
divine  secrets  which  may  not  be  penetrated  by  man, 
and  are  imparted  to  those  alone  who  consult,  who 
adore,  who  obey  the  Deity.  Then  shalt  thou,  my 
Aristodemus,  understand  there  is  a  Being  whose  eye 
pierceth  throughout  all  nature,  and  whose  ear  is  open 
to  every  sound;  extended  to  all  place;  extending 
through  all  time  ;  and  whose  bounty  and  care  can  know 
no  other  bounds  than  those  fixed  by  his  own  creation !  ** 

"By  this  discourse,  and  others  of  the  like  nature, 
Socrates  taught  his  friends  that  they  were  not  only  to 
forbear  whatever  was  impious,  unjust,  or-  unbecoming 
before  men  ;  but  even  when  alone  they  ought  to  have 
a  regard  to  all  their  actions,  since  the  gods  have  their 
eyes  continually  upon  us,  and  none  of  our  designs  can 
be  concealed  from  them."  * 

The  evidence  which  the  foregoing  considerations  af- 
ford for  the  existence  of  God  constitutes  what  is  com- 
monly called  the  argument  from  Final  CauseSj  and  as 
the  expression  has  the  sanction  of  use  in  its  favor,  we 

*  XcnophoirB  Memorabilia  of  Socrates.    TraniUatcd  by  Sarah  Fielding. 
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shall  continue  to  employ  it,  notwithstanding  its  impro- 
priety. It  was  first  introduced  by  Aristotle,  who  dis- 
tinguished causes  into  four  kinds,  the  Efficient,  the  Ma- 
terial, the  Formal,  and  the  Final :  A  distinction,  which, 
as  Dr.  Reid  justly  observes,  "  like  many  other  of  Aris- 
totle's, is  only  a  distinction  of  the  various  meanings  of 
an  ambiguous  word ;  for  the  efficient,  the  matter,  the 
form,  and  the  end,  have  nothing  common  in  their  nature 
by  which  they  may  be  accounted  species  of  the  same 

genus.  But  the  Greek  word  which  we  translate  cause 
ad  these  four  different  meanings  in  Aristotle's  days, 
and  we  have  added  other  meanings.  We  do  not  indeed 
call  the  matter  or  form  of  a  thing  its  cause ;  but  we 
have  final  causes,  second  causes,  instrumental  causes, 
immediate  causes,  predisponent  causes,  and  many  oth- 
ers.'^* 


*  TUf  distinction  of  Aristotle's  is  illustrated  by  Seneca  in  his  65th  Epistlo. 
M  Cannin  Aristotelis  putat  tribus  modis  dici.  Prima  inquit,  causa  est  ipsa  materia, 
fine  qjoa  nihil  potest  effici.  Secunda  opifcx.  Tertia,  forma  que  unicuique  operi 
imponitv,  tanquam  statue  ;  naui  banc  Aristoteles  iSi^g  vocat  Quarta  quoque,  in- 
qott,  hk  secedit,  propositum  totius  operis. 

**  Quid  tit  hoc  aperiam.  Mb  prima  statue  causa  est :  nunquam  enim  facta  esset, 
nifl  fbiMet  id,  ex  quo  ea  funderctur,  duccrcturvc.  Secunda  causa,  artifcx  est :  non 
potidMet  enim  ss  illud  in  habitum  statuse  figurari,  nisi  accessissent  perita:  manus. 
Tenia  caiua  est  forma :  neque  enim  statua  ista  Doryphorus  aut  Diadumcnos  vocare- 
Inr,  nisi  hsc  illi  essct  imprcssa  fades.  Quarta  causa  est,  faciendi  propositum :  nam 
nU  hoc  fuissot,  facta  non  essct.  Quid  est  propositum  ?  Quod  invitavit  artificem, 
quod  ille  secutus  fecit.  Vel  pecunia  est  hoc,  si  venditurus  fabricavit ;  vel  gloria,  si 
bbonTit  in  nomen;  vel  religio,  si  donum  templo  paravit.  Ergo  et  haic  causa  est, 
Bioptes  qoam  fit.  An  non  putas  inter  caasas  facU  operis  numerandum,  quo  remote 
Bctum  non  esset  ?  " 

Aiiftotle's  own  words  on  the  subject  (Nator.  Auscult.)  are  thus  translated  by  Mr. 
Uufia. 

**  In  one  manner  that  may  be  called  a  cause,  out  of  whichi  existing  as  a  part  of 
it,  my  thing  is  made  or  compounded.  Thus  is  brass  the  cause  of  a  statue,  silver  of 
a  Clip,  and  so  also  the  hi|;ber  genera  in  which  Uieso  are  included  (as  metals  the 
MOOS  of  brass  and  silver,  body  the  genus  including  metals,  &c.)  in  another  way, 
mc  form  and  exemplar  of  any  thing  is  its  cause  ;  that  is  to  say,  in  other  words,  the 
definltioo  or  rationale  of  its  essence  (that  wliich,  characterizing  it  to  be  such  a  par- 
ticular diing,  distinguishes  it  from  all  things  else,)  and  of  this  rationale  the  several 
Ingber  genera.  Tlius  the  cause  of  the  diapason  or  octave  is  the  proportion  of  two 
to  one ;  and  more  generally  Uian  that  is  number,  and  is  moreover  Uio  several  parts 
cot  of  which  this  definition  is  formed.  Add  to  tiiis  cause,  that  other,  from  whence 
tiie  original  principle  of  change,  or  of  ceasing  to  change,  as  for  instance  the  person 
who  deliberates  is  the  cause  of  that  which  results  from  such  deliberation ;  the  faUier 
is  the  cause  of  the  son,  and  in  general  the  efficient  of  tho  thing  elTected,  the 
power  changing  to  the  thing  changed.  Besides  diesc  causes  there  is  that  also  which 
is  eoaaidered  as  the  end,  that  is  to  suy,  Uie  cause  for  the  sake  of  which  the  thing 
is  done.  Thus  Uie  cause  of  exercising  is  healUi ;  for  if  it  bo  asked  why  does  he  use 
exercise  ?  We  say  to  preserve  liis  health ;  and  having  said  thus  much,  we  think  we 
tiave  given  the  proper  cause." — JVorks  ofJainea  Harris,  Esq,  Vol.  I.  pp.  166, 157. 

These  quotations  (in  which  I  Uiink  there  is  a  great  deal  of  what  Dr.  Priestley 
aomewlieie  calls  solemn  tr\fiif^)  appear  to  me  to  justify  fully  the  critidam  I  bor- 
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Dr.  Reid  has  observed  that  the  ai^ument  from  final 
causes,  when  reduced  to  a  syllogism,  contains  two  prop* 
ositions.  First,  that  design  may  be  traced  from  its  ef* 
fects:  This  is  the  major  proposition.  The  minor  is, 
that  there  are  appearances  of  design  in  the  universe. 
The  ancient  sceptics,  he  says,  granted  the  first,  but  de* 
nied  the  second.  The  modems  (in  consequence  of  the 
discoveries  in  natural  philosophy)  have  been  obliged  to 
abandon  the  ground  which  their  predecessors  maintain* 
ed,  and  have  disputed  the  major  proposition. 

Among  those  who  have  denied  the  possibility  of 
tracing  design  from  its  eflfects  Mr.  Hume  is  the  most 
eminent,  and  he  seems  to  have  considered  his  reason- 
ings on  this  subject  as  forming  one  of  the  most  splendid 
S>arts  of  his  philosophy ;  according  to  him  all  such  inf- 
erences are  inconclusive,  being  neither  demonstrable 
by  reasoning,  nor  deducible  from  experience. 

In  examining  Mr.  Hume's  argument  on  this  subject. 
Dr.  Reid  admits  that  the  inferences  we  make  of  design 
from  its  eflfects  are  not  the  result  of  reasoning  fer  expe- 
rience'; but  still  he  contends  such  inferences  may  be 
made  with  a  degree  of  certainty  equal  to  what  the  hu- 
man mind  is  able  to  attain  in  any  instance  whatever. 
The  opinions  we  form  of  the  talents  of  other  men,  nay, 
our  belief  that  other  men  are  intelligent  beings,  are 
founded  on  this  very  inference  of  design  from  its  effects. 
Intelligence  and  design  are  not  objects  of  our  senses ; 
and  yet  we  judge  of  them  every  moment  from  external 
conduct  and  behaviour,  with  as  little  hesitation  as  we 
pronounce  on  the  existence  of  what  we  immediately 
perceive. 

While  Dr.  Reid  contends  in  this  manner  for  the  au- 
thority of  this  important  principle  of  our  constitution,  he 
bestows  due  praise  on  Mr.  Hume  for  the  acuteness  with 
which  he  has  exposed  the  inconclusiveness  of  the  com- 

rowed  from  Dr.  Reid,  that  they  amount  only  to  an  exposition  of  the  different  mean- 
ing! of  an  ambiguous  word.  I  believe  it  would  be  for  the  advantage  of  moral  sci- 
ence if  the  phrase  final  cause  were  as  completely  banished  from  our  language  tf 
the  phrases  mo/crioZ  and  formal  causes ;  but  when  modes  of  expression  are  sanc- 
tioned by  universal  use,  I  do  not  consider  myself  as  entitled  to  lead  the  way  in  in- 
novations. It  is  sufficient  for  me  to  caution  my  readers  against  the  impropiietleB  of 
common  language,  and  to  guard  as  &r  as  I  can  against  the  errors  in  reasoning  to 
which  they  lead. 
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men  demonstrations  of  the  existence  of  a  designing 
cause,  to  be  found  among  the  writers  on  naturdi  re- 
ligion ;  and  he  acknowledges  the  service  that,  without 
intending  it,  he  has  thereby  rendered  to  the  cause  of 
truth ;  inasmuch  as,  by  the  alarming  consequences  he 
deduces  from  his  doctrine,  he  has  invited  philosophers 
to  an  accurate  examination  of  a  subject  which  had  for- 
merly been  considered  in  a  very  superficial  manner,  and 
has  pointed  out  to  them  indirectly  the  true  foundation 
on  which  this  important  article  of  our  belief  ought  to  be 

E laced.  With  the  same  view  it  may  be  of  some  use, 
efore  we  proceed  further,  to  confirm  such  of  Mr. 
Hume's  principles  as  appear  to  be  just  by  some  addi- 
tional remarks  and  illustrations. 

First,  then,  it  may  be  observed,  (as  a  strong  presump- 
ticm  that  our  belief  of  the  existence  of  a  desigmng  cause 
is  not  the  result  of  reasoning)  that  it  has  prevailed  in 
all  nations  and  ages,  among  the  unlearned,  as  well  as 
among  the  learned.  Indeed,  without  a  capacity  of  in- 
ferring design  from  its  efiects,  it  would  be  impossible  for 
us  to  conduct  ourselves  in  the  common  affairs  of  life  ;  a 
consideration  which  of  itself  renders  it  probable  to  those 
who  are  acquainted  with  the  general  analogy  of  our 
constitution,  that  it  is  not  intrusted  to  the  slow  and  un- 
certain exercise  of  our  reasoning  powers,  but  that  it 
arises  from  some  intuitive  perception  of  the  mind. 

In  order  to  feel  the  full  force  of  these  observations, 
it  is  necessary  to  consider,  that  without  a  capacity  of 
inferring  design  from  its  effects,  it  would  be  impossible 
for  us  to  form  any  judgment  of  the  intellectual  powers, 
or  of  the  characters  of  other  men,  or  even  to  know  that 
they  are  intelligent  beings.  The  qualities  in  their  minds 
are  not  objects  of  our  senses,  we  only  perceive  their 
effects ;  but  these  effects  indicate  to  us  certain  designs 
and  purposes  from  which  they  proceed,  as  certainly  as 
an  impression  made  on  an  organ  of  sense  indicates  the 
existence  of  the  object.  The  inferences  we  make  of 
intelligence  and  design,  as  displayed  in  the  universe, 
are  perfectiy  analogous  to  this  ;  and  whatever  sceptical 
doubts  affect  our  conclusions  in  the  one  case  are  equally 
well  founded  in  the  other. 
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As  a  further  proof  that  this  principle  is  not  demon- 
strable, we  may  remark,  that  those  authors  who  have 
been  most  successful  in  exposing  the  doubts  of  sceptics 
on  the  subject  have  had  recourse  not  to  argument,  but 
to  ridicule,  and  have  rested  their  cause  chiefly  on  a 
view  of  the  absurdities  and  inconsistencies  into  which 
similar  doubts  would  lead  us,  if  they  were  extended  to 
the  common  concerns  of  Ufe :  In  a  word,  the  only 
proof  they  give  of  the  principle,  is  by  showing  that  no 
man  can  call  it  in  question,  without  jusdy  exposing  him- 
self to  the  charge  of  insanity. 

^'  Hie  ego  non  mirer  esse  quemquam,  qui  sibi  persua- 
deat,  corpora  quaedam  solida  atque  individua  vi  et  gravi- 
tate ferri,  mundumque  effici  omatissimum  et  pulcherri- 
mum  ex  eorum  corporum  concursione  fortuity?  Hoc 
qui  exisdmat  fieri  potuisse,  non  intelligo,  cur  non  idem 
putet,  si  innumerabiles  unius  et  viginti  formae  literarum 
vel  aureae,  vel  quales  libet,*  aliquo  conjiciantur,  posse 
ex  his  in  terram  excussis  annales  Ennii,  ut  deinceps 
legi  possint,  effici ;  quod  nescio  an  ne  in  uno  quidem 
versu  possit  tantum  valere  fortuna.  Isti  autem  quem- 
admodum  asseverant,  ex  corpusculis  non  colore,  non 
qualitate  aliqua,  quam  noioTtfia  Graeci  vocant,  non  sensu 
praeditis,  sed  concurrentibus  temer6  atque  casu,  mun- 
dum  esse  perfectum  ?  Vel  innumerabiles  potius  in  omni 
puncto  temporis  alios  nasci,  alios  interirel  Qu6d  si 
mundum  efficere  potest  concursus  atomorum,  cur  porti- 
cum,  cur  templum,  cur  domum,  cur  urbem  non  potest, 
quas  sunt  minus  operosa  et  multo  quidem  faciUora? 
Certe  ita  temerd  de  mundo  efiutiunt,  ut  mihi  quidem 
nunquam  hunc  admirabilem  cceli  omatum,  qui  locus  est 
proximus,  suspexisse  videantur."  f 

So  far,  therefore,  w^  agree  with  Mr.  Hume,  in  ad- 
mitting that  our  inferences  of  design  from  its  effects  are 
not  the  result  of  reasoning.  Still  further  we  agree  with 
him  in  admitting,  that  these  inferences  are  not  the  re- 
sult of  experience. 

In  proof  of  this  it  is  sufficient  to  observe,  that  expe- 

*  It  has  been  thought  by  some  that  thu  passage  of  Cicero  may  have  perhaps  sug- 
gested the  first  idea  of  the  art  of  PrintiDg  by  means  of  moveable  types, 
t  De  Nat  l>eor.  U.  87. 


Cbaf!  n.]  AEID  MORAL  POWERS  OF  liAN.  263 

rience  can  only  inform  us  of  what  isy  and  not  of  what 
must  be  ;  or,  as  Dr.  Reid  expresses  it,  experience  can 
only  discover  to  us  what  is  contingentlt  triie ;  it  can- 
not in  any  inistance  lead  us  to  the  knowledge  of  necessa- 
ry  truth.  Now,  our  belief  that  a  combination  of  means 
conspiring  to  a  particular  end  impUes  intelligence,  in- 
volves a  perception  of  necessary  truth.  It  is  not  that  such 
a  combination  has  been  always  or  generally  found  to 
proceed  from  an  intelligent  cause,  but  that  an  intelli* 
gent  cause  was  necessary  to  its  production,  and  that  the 
contrary  supposition  is  absurd. 

But  further,  experience  can  only  inform  us  of  a  con- 
nexion between  a  sign  and  the  thing  signified,  in  those 
cases  in  which  both  of  these  have  been  separate  and 
distinct  objects  of  our  perceptions  ;  but  in  the  instance 
before  us  the  thing  signified  is  not  an  immediate  object 
of  sense,  nor  indeed  of  consciousness ;  for  even  in  my 
own  case  I  perceive  the  existence  of  mind  only  from 
its  operations  and  effects.  In  other  words,  my  knowl- 
edge of  the  thiiig  signified  is  not  direct :  it  is  only  reto- 
tive  to  the  signs  by  which  it  is  suggested  to  the  imder- 
standing. 

In  what  manner,  then,  it  may  be  asked,  shall  we  ex- 
plain the  origin  of  our  conviction  that  the  universe  is 
the  work  of  a  designing  cause,  if  it  be  granted  that  this 
conviction  is  neither  founded  on  reasoning  nor  on  expe- 
rience? According  to  Mr.  Hume,  nothing  more  is 
necessary  than  these  concessions  to  show  that  it  is  an 
illusion  of  the  imagination,  or  a  prejudice  of  the  nursery. 
But  surely  the  inference  is  too  hasty ;  for  are  there 
not  many  truths,  the  contrary  of  which  we  feel  to  be 
impossible,  which  are  neither  demonstrable  by  reason- 
ing, nor  confirmed  by  experience  1  Such  are  all  those 
truths  which  are  perceived  by  an  intuitive  judgment  of 
the  mind.  The  authority  of  these  truths  is  at  least  on  a 
footing  with  those  truths  which  rest  on  demonstration, 
inasmuch  as  all  demonstration  is  ultimately  founded  on 
them  ;  and  it  is  incomparably  superior  to  that  of  truths 
learned  from  experience,  inasmuch  as  the  contrary  of 
these  is  always  conceivable,  and  never  implies  any  ab- 
surdity or  contradiction. 
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From  the  observations  already  made  in  the  prosecu- 
tion of  this  argument,  I  flatter  myself  it  sufficient^ 
appears,  that  if  there  be  such  a  thing  as  an  intuitive  per- 
ception or  judgment  of  the  mind,  the  inferences  we 
make  of  design  from  its  efiects  are  entitled  to  the  ap- 
pellation. A  capacity  of  forming  such  inferences  is 
plainly  an  essential  part  of  our  constitution ;  and  to  dis- 
pute their  certainty  in  the  common  conduct  of  life,  by 
urging  sceptical  subtilties  in  opposition  to  them,  would 
expose  a  man  to  the  charge  of  insanity,  as  infallibly  as 
if  he  were  to  dispute  the  certainty  of  a  mathematical 
axiom.* 

But  leaving  these  abstract  topics,  let  us  for  a  moment 
attend  to  the  scope  of  the  sceptical  argument  as  it  bears 
on  the  evidences  of  Natural  Religion.  To  those  who 
examine  it  with  attention  it  must  appear  obvious,  that, 
if  it  proves  any  thing,  it  leads  to  this  general  conclusion, 
that  it  would  be  perfecdy  impossible  for  the  Deity ^  if  he 
did  exist,  to  exhibit  to  man  any  satisfactory  evidence  of 
design  by  the  order  and  perfection  of  his  works.  That 
every  thing  we  see  is  consistent  with  the  supposition  of 
its  being  the  work  of  an  intelligent  author,  Philo  would 
(I  presume)  have  granted ;  and  at  any  rate,  supposing 
the  order  of  the  universe  to  have  been  as  complete  as 
imagination  can  conceive,  it  would  not  obviate  in  the 
least  the  objection  stated  in  the  dialogue,  inasmuch  as 
this  objection  is  founded  not  on  any  appearances  of 
disorder  or  imperfection,  but  on  the  impossibility  of  ren- 
dering intelligence  and  design  manifest  to  our  faculties 
by  the  effects  they  produce.     Whether  this  logical  prop- 


*  The  foregoing  observations  have  been  all  touched  upon  by  former  writers. 
What  follows  has  not  hitherto  (so  far  as  I  know)  been  urged  in  opposition  to  Mr. 
Hume,  and  to  my  mind  is  more  satisfactory  than  any  view  of  the  subject  that  has 
yet  been  taken  by  his  opponents.  It  is,  however,  after  all,  little  more  than  a  com- 
ment on  some  concessions  made  in  the  course  of  the  argument,  by  the  sceptical  Phi- 
lo ;  of  which  concessions  I  think  his  opponent,  Cleantnes,  might  have  availed  him- 
self more  triumphantly  than  he  has  done. — (See  Mr.  Hume's  Posthumous  Dialogues 
on  Natural  Religion.)  It  must  always  be  remembered  that  the  latter  is  the  hero  of 
the  dialogue,  and  is  to  be  understood  as  speaking  Mr.  Hume's  own  opinions.— 
(See  a  Confidential  Letter  of  his  to  his  friend  Sir  Gilbert  Elliot,  which  I  have  pub- 
Hshed  in  the  second  volume  of  the  Philosophy  of  the  Human  Mind,  p.  532,  third 
edition. — See  also  the  concluding  paragraph  of  the  Dialogue.)  I  think  it  fair  to 
recall  this  to  the  reader's  memory,  as  the  reasonings  of  Philo  have  been  repeatedly 
quoted  as  part<i  of  Hume's  Philosophical  System,  although  the  words  of  Shylock  and 
Caliban  might  with  equal  justice  be  quoted  as  speaking  the  real  sentiments  of  Sbaks- 
peare. 
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osidon  is  or  is  not  true,  can  be  decided  only  by  an  ap- 
peal to  the  judgment  of  the  human  understanding  m 
analogous  circumstances.  If  I  were  thrown  ashore  on  a 
desert  island,  and  was  anxious  to  leave  behind  me  some 
memorial  which  might  inform  those  who  should  after- 
wards visit  the  same  spot,  that  it  had  once  been  inhabi- 
ted by  a  human  being,  what  expedient  could  I  employ 
but  to  execute  some  work  of  art ;  to  rear  a  dwelling, 
to  enclose  a  piece  of  ground,  or  to  arrange  a  number  of 
stones  in  such  a  symmetrical  order  that  their  position 
could  not  be  ascribed  to  chance  1  This  would  surely 
be  a  language  intelligible  to  all  nations,  whether  civilized 
or  savage ;  and  which,  without  the  help  of  reasoning, 
would  convey  its  meaning  with  the  force  of  a  percep- 
tion. It  was  thus  that  Aristippus  the  Cyi'enaic  felt  (ac- 
cording to  the  story  told  by  Vitruvitis)  when,  being 
shipwrecked  on  an  unknown  coast,  and  seeing  some 
geometrical  diagrams  traced  on  the  sand,  he  called 
uoud  to  his  companions, — Bene  speremusj  comtesj  homi- 
HtJM  enun  vestigia  video. 

Now  all  this  seems  wonderfully  applicable  to  the 
subject  before  us.  If  the  universe  had  really  been  cre- 
ated by  a  powerful  and  intelligent  being,  whose  pleas- 
ure it  was  to  proclaim  to  human  reason  his  existence 
and  attributes,  what  means  could  have  been  devised 
more  effectual  for  this  purpose  than  those  actually  em- 
ployed !  A  display  of  order,  of  beauty,  of  contrivance, 
obvious  to  the  apprehensions  of  the  most  unlearned, 
and  commanding  more  and  more  our  admiration  and 
our  wonder  as  our  faculties  improve,  and  as  our  knowl- 
edge extends.  These  evidences  of  power,  of  wisdom, 
and  of  goodness  may  be  regarded  as  natural  and  univer- 
sal signs  by  which  the  Creator  reveals  himself  to  his 
creatures.  There  is,  accordingly,  "  no  speech  where 
their  voice  is  not  heard.  Their  line  is  gone  through 
all  the  earth  and  their  words  to  the  end  of  the  world.*' 

That  in  these  remarks  I  have  done  no  injustice  to 
Philo's  reasoning,  appears  from  a  remarkable  passage 
which  occurs  in  a  subsequent  part  of  the  dialogue, 
where,  in  my  opinion,  he  yields  without  reserve  the  on- 
ly point  for  which  it  was  of  much  importance  for  a  scep- 

voi-  V.  34 
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tic  to  contend.  The  logical  subtilties  formerly  quoted 
about  experience  and  belief  (even  supposing  tbem  to 
remain  unanswered)  are  but  little  calculated  to  shake 
the  authority  of  principles  on  which  we  are  evenr  mo- 
ment called  on  to  act  in  the  business  of  life.  I  shall 
transcribe  in  Philo's  words  the  passage  I  aUude  to^ 
premising  only,  that,  for  this  memorable  concession, 
(so  contrary  in  its  spirit  to  the  sceptical  cavils  of  the 
ancient  Epicureans)  we  are  chiefly  indebted  to  the  lus- 
tre thrown  on  the  order  of  nature  by  the  physical  re- 
searches of  the  two  last  centuries. 

"  Supposing  there  were  a  Grod  who  did  not  disc<^er 
himself  immediately  to  our  senses,  were  it  possible  for 
him  to  give  stronger  proofs  of  his  existence  than  what 
appear  on  the  whole  face  of  nature?  What  indeed 
could  such  a  divine  being  do  but  copy  the  present  econ- 
omy of  things  ;  render  many  of  his  artifices  so  plain  that 
no  stupidity  could  mistake  them  ;  afford  glimpses  of  stiU 
greater  artifices  which  demonstrate  his  prodigious  supe- 
riority over  our  narrow  apprehensions,  and  conceal  alto- 
gether a  great  many  from  such  imperfect  creatures  ?  '*  * 

Another  concession  extorted  from  Philo  by  the  dis- 
coveries of  modern  science  is  still  more  important.  I 
need  not  point  out  its  coincidence  with  some  remarks 
already  made :  "  A  purpose,  an  intention,  a  design, 
strikes  every  where  the  most  careless,  the  most  stupid 
thinker,  and  no  man  can  be  so  hardened  in  absurd  sys- 
tems as  at  all  times  to  reject  it.  That  nature  does  noth- 
ing  in  vain  is  a  maxim  established  in  all  the  schools, 
merely  from  the  contemplation  of  the  works  of  nature, 
without  any  religious  purpose ;  and  from  a  firm  convic- 
tion of  its  truth,  an  anatomist  who  had  observed  a  new 
organ  or  canal  would  never  be  satisfied  till  he  had  also 
discovered  its  use  and  intention.  One  great  foundation 
of  the  Copernican  system  is  the  maxim,  thai  nature  acU 
by  the  simplest  methodsj  and  chooses  the  most  proper 
means  to  any  end;  and  astronomers  often,  without 
thinking  of  it,  lay  this  strong  foundatiou  of  ^  piety  and 
religion.     The  same  thing  is  observable  in  other  parts 

*  Dialogues  on  Natural  Religion,  p.  232. 
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of  philosophy ;  and  thus  all  the  sciences  almost  lead  us 
insensibly  to  acknowledge  a  first  intelligent  author ;  and 
their  authority  is  often  so  much  the  greater,  as  they  do 
not  directly  profess  that  intention/'  * 

••  But,'*  says  Mr.  Hume  in  one  of  his  Philosophical 
EasaySy  ^  it  is  only  when  two  species  of  objects  are  found 
to  be  constantly  conjoined  that  we  can  infer  the  one 
from  the  other ;  and  where  an  effect  presented  which 
was  entirely  singular,  and  could  not  be  comprehended 
under  any  known  species^  I  do  not  see  that  we  could 
form  any  conjecture  or  inference  at  all  concerning  its 
cause.  If  experience  and  observation  and  analogy  be 
indeed  the  only  guides  which  we  can  reasonably  follow 
in  inferences  of  this  nature,  both  the  effect  and  cause 
must  bear  a  similarity  and  resemblance  to  other  effects 
and  causes  which  we  know,  and  which  we  have  found 
in  many  instances  to  be  conjoined  with  each  other.'*  f 
If  I  understand  the  scope  and  import  of  this  reasoning, 
nothing  more  is  necessary  for  its  refutation  but  to  ex- 

Slain  its  meaning.  To  what,  then,  does  it  amount? 
ferely  to  this !  "  That  if  we  had  been  accustomed  to 
see  words  produced,  some  by  design  and  others  with- 
out it,  and  had  observed  that  such  a  world  as  this  which 
we  inhabit  was  always  the  effect  of  design,  we  might 
then,  from  past  experience,  conclude  that  it  was  in  this 
way  our  world  was  produced  ;  but  having  no  such  ex- 
perience we  have  no  means  of  forming  any  conclusion 
about  it."  X 

The  argument,  it  is  manifest,  proceeds  entirely  on  the 
supposition,  that  our  inferences  of  design  are  in  every 
case  the  result  of  experience,  the  contrary  of  which 

*  Dialogiies  on  Natural  Religion,  p.  228. 

t  Hume'tf  Esi<ayii,  Vol.  II.  p.  157. 

As  the  diKourec  from  which  (his  pa^tsap^c  is  takuii  is  composed  in  the  form  of  a  dia- 
locoe,  I  do  not  foel  myself  entitled  to  suppose  that  it  expresses  Mr.  Humc'si  own 
opinioD,  more  particularly  as  he  has  introduced  the  section  with  the  following  para- 
graph.-'"  I  was  lately  cii^as^tMl  in  conversation  with  a  friend  who  loves  sceptical 
pwadoses ;  where,  though  he  advanced  many  principles  of  which  1  can  hy  no  mcunti 
approve,  yet  as  they  seem  to  be  i  iiiious,  and  to  hear  some  relation  to  the  chain  of 
muoDing  carried  on  throughout  this  inquiry',  I  shall  here  copy  them  from  my  memory 
at  acciuately  as  I  can,  in  order  to  submit  them  to  the  judgment  ot  the  reader.*' 
From  thefie  words  it  may  at  least  be  inferred  that  Mr.  Hume  thought  the  paradox 
worthv  of  consideration,  and  therefore  it  would  bo  improper  to  pttM  it  over  here 
entirely  in  silrnce. 

t  Rcid'f  EMays. 
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has  been  already  su£Eiciently  shown ;  and  which  indeed 
(as  Dr.  Raid  has  remarked)  ^^  if  it  be  admitted  as  a 
general  truth,  leads  to  this  conclusion,  that  no  man  can 
have  any  evidence  of  the  existence  of  any  intelligent 
being  but  himself.*'  * 

Having  said  so  much  with  respect  to  the  sceptical  ob- 
jections suggested  in  Mr.  Hume's  philosophy  against  the 
argument  from  final  causes,  I  proceed  to  consider  anoth- 
er objection  which  some  other  philosophers  have  ui^;ed 
with  similar  views.  In  order  to  judge  of  the  wisdom  of 
any  design  it  is  necessary  (they  observe)  to  know,  first, 
what  end  the  artist  proposes  to  himself,  and  then  to  ex- 
amine the  means  which  he  has  employed  to  accomplish 
it.  But  in  the  universe  all  we  see  is,  that  certain  things 
are  accomplished,  without  having  an  opportunity  of 
comparing  them  with  a  plan  previously  proposed.  A 
'  stone  thrown  at  random  must  necessarily  hit  one  object 
or  another.  When  we  see,  therefore,  such  an  effect 
produced,  we  are  not  entitled,  independently  of  other 
information,  to  praise  the  dexterity  of  the  marksman. 
It  is  possible  indeed  that  this  was  the  object  he  was  aim- 
ing at,  but  as  any  other  supposition  is  equally  possible, 
it  is  evident  that  before  we  can  judge  of  his  skill  we 
must  be  assured  that  this  really  was  the  case  from  his 
own  authority. 

To  this  objection  it  might  perhaps  be  a  sufficient  an- 
swer to  observe,  that  although  from  a  single  effect  we 
may  not  be  entitled  to  infer  intelligence  in  the  cause, 
yet  when  we  see  a  number  of  causes  conspiring  to 
one  end,  the  case  is  different.  We  here  see  not  only 
that  an  effect  takes  place,  but  have  an  intuitive  convic- 
tion that  this  was  the  very  effect  intended.  From  see- 
ing a  single  stone  strike  an  object,  we  may  not  be  enti- 
tled to  conclude  that  this  was  the  object  aimed  at.  But 
what  conclusion  would  we  draw  if  we  saw  the  same 

*  See  some  rcniark.s  on  this  subject  by  Dr.  Beattie.  Essay  on  Truths  Pirt  i. 
Cbap.  ii.  §  2.  Some  of  them  indeed  refer  rather  to  our  inferences  of  causation  and 
power,  than  of  intelligence  and  desi^i,  but  the  objection  in  question  applies  equally 
to  our  inferences  in  both  cases,  and  Dr.  Beattie's  answer  is  no  less  satisfactory  in  the 
one  than  in  the  other. 

"  It  is  true  the  universe  is,  as  one  may  say,  a  work  aui  /generis"  &c.  P.  117, 
2d  Edit. 
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object  invariably  hit  by  a  number  of  stones  thrown  in 
succession  1  Surely  we  should  conclude  that  this  was 
not  merely  the  work  of  chance. 

But  this  is  not  all.  A  variety  of  cases  might  be  men* 
tioned,  in  which  we  have  really  an  opportunity  of  com- 
paring the  wisdom  of  nature  with  the  ends  to  which  it 
is  directed.  Of  this  many  remarkable  instances  occur 
in  the  economy  of  the  human  body. 

When  any  accident  or  disease  injures  the  human  frame, 
it  is  well  known  that  the  body  possesses  within  itself  a 
power  of  alleviating  or  remedying  the  evil.  In  conse- 
quence of  this  power,  (which  has  been  called  the  vismedi^ 
eatrix  no/tirie)  it  happens  that  whenever  the  structure 
or  functions  of  any  part  of  the  body  are  disturbed,  such 
operations  are  immediately  excited  as  have  a  tendency 
to  restore  the  machine  to  its  former  state.  If  any  of 
the  solid  parts  of  the  body  are  divided  in  consequence 
of  suppuration,  wounds,  or  otherwise,  the  cavity  is  in 
time  filled  up  and  obliterated  by  the  operation  of  natu- 
ral causes.  The  breach  in  the  internal  parts  is  remedied, 
and  the  wound  is  gradually  covered  with  a  new  skin. 
In  many  cases,  too,  in  which  parts  are  destroyed,  efforts 
are  made  by  nature  to  repair  the  injury.  In  this  manner 
the  skin,  tendons,  ligaments,  and  various  other  parts  of 
the  body  are  restored  after  having  been  destroyed. 
Even  bones  are  restored ;  not  only  in  cases  of  fracture, 
but  sometimes  a  new  bone  has  been  formed  even  when 
the  old  one  was  entirely  taken  away.  In  all  these  in- 
stances we  not  only  see  an  effect  produced,  but  we  see 
the  efforts  of  nature  directed  to  a  particular  end  ;  inas- 
much as,  after  being  turned  out  of  her  ordinary  course, 
she  comes  back  to  it  again  without  any  assistance  from  arL 

There  are,  too,  a  great  variety  of  cases,  particularly 
in  the  animal  economy,  in  which  we  see  the  same  effect 
produced  in  different  instances  by  very  different  means ; 
and  in  which,  of  consequence,  we  have  an  opportunity 
of  comparing  the  wisdom  of  nature  with  the  ends  she 
has  in  view.  "  Art  and  means,'*  says  Baxter,  "  are  de- 
signedly multiplied,  that  we  might  not  take  it  for  the 
effects  of  chance :  And  in  some  cases  the  method  it- 
self is  different,  that  we  might  see  it  is  not  the  effect  of 
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surd  necessity.^'  * — "  I  shall  stop,"  says  Derham,  "  at 
one  prodigious  work  of  nature  and  manifest  contrivance 
of  the  Creator,  and  that  is  the  circulation  of  the  blood 
in  the  foetus  in  the  womb,  so  different  from  the  method 
thereof  after  it  is  bom." 

The  following  ingenious  remarks  of  Mr.  Ray  may  be 
of  use  for  the  more  complete  illustration  of  the  same 
argument.  ^^  Man  is  always  mending  and  altering  his 
works ;  but  nature  observes  the  same  tenor,  because  her 
works  are  so  perfect  that  there  is  no  place  for  amend- 
ments, nothing  that  can  be  reprehended.  The  most 
sagacious  men  in  so  many  ages  have  not  been  able  to 
find  any  flaw  in  these  divinely  contrived  and  formed 
machines  ;  no  blot  or  error  in  the  great  volume  of  the 
world,  as  if  any  thing  had  been  an  imperfect  essay  at 
the  first ;  nothing  that  can  be  altered  for  the  better ; 
nothing  but  if  it  were  altered  would  be  marred.  This 
could  not  have  been,  had  man's  body  been  the  work  of 
chance,  and  not  council  and  providence.  Why  should 
there  be  constantly  the  same  parts  1  Why  should  they 
retain  contantly  the  same  places  1  Why  should  they  be 
endued  with  the  same  shape  and  figure  ?  Nothing  so 
contrary  as  constancy  and  chance.  Should  I  see  a  man 
throw  the  same  number  a  thousand  times  together  upon 
but  three  dice,  could  you  persuade  me  that  this  were 
accidental,  and  that  there  was  no  necessary  cause  of  it? 
How  much  more  incredible,  then,  is  it  that  constancy  in 
such  a  variety,  such  a  multiplicity  of  parts,  should  be 
the  result  of  chance  1  Neither  yet  can  these  works  be 
the  effects  of  necessity  or  fate,  for  then  there  would  be 
the  same  constancy  observed  in  the  smaller  as  well  as 
in  the  larger  parts  of  vessels !  whereas  there  we  see 
nature  doth  as  it  were  sport  itself,  the  minute  ramifica- 
tions of  all  the  vessels,  veins,  arteries,  and  nerves,  in- 
finitely varying  in  individuals  of  the  same  species,  so 
that  they  are  not  in  any  two  alike."  f 

The  foregoing  passage  I  quote  with  the  greater  confi- 
dence, as  I  find  that  the  most  eminent  and  original 
physiologist  at  the  present  age  has  been  led,  by  his  en- 


*  EDquLry  into  the  Nature  of  the  Human  Soul,  Vol.  I.  p.  136.     (Third  Edition.) 
t  Ray*8  Wisdom  of  God  in  the  Creation. 
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lightened  researches  concerning  the  laws  of  the  animal 
e<K>nomy,  into  a  train  of  thinking  strikingly  similar. 

"Nature,"  says  Baron  Cuvier,  "while  comprising 
herself  strictly  within  those  limits  which  the  conditions 
necessary  for  existence  prescribed  to  her,  has  yielded 
to  her  spontaneous  fecundity  wherever  these  conditions 
did  not  limit  her  operations ;  and  without  ever  passing 
beyond  the  small  number  of  combinations  that  can  be 
realized  in  the  essential  modifications  of  the  important 
(Mfians,  she  seems  to  have  given  full  scope  to  her  fancy 
in  filling  up  the  subordinate  parts.  With  respect  to 
these,  it  is  not  inquired  whether  an  individual  form, 
whether  a  particular  arrangement,  be  necessary.  It 
seems  often  not  to  have  been  asked  whether  it  be  even 
useful  in  order  to  reduce  it  to  practice.  It  is  sufficient 
that  it  be  possible,  that  it  destroy  not  the  harmony  o(  the 
whole.  Accordingly,  as  we  recede  from  the  principal 
organs,  and  approach  to  those  of  less  importance,  the 
varieties  in  structure  and  appearance  become  more  nu- 
merous ;  and  when  we  arrive  at  the  surface  of  the  body, 
where  the  parts  the  least  essential  and  whose  injuries 
are  the  least  momentous,  are  placed,  the  number  of 
varieties  is  so  great  that  the  conjoined  labors  of  natural- 
ists have  not  yet  been  able  to  give  us  an  adequate  idea 
of  them."  * 

The  science  of  comparative  anatomy,  too,  furnishes 
very  striking  confirmations  of  the  foregoing  doctrine. 
From  seeing  the  effect  produced  in  any  one  animal,  we 
might  not  perhaps  be  entitled  to  conclude  that  it  was  in 
order  to  produce  this  effect  that  the  organ  was  contrived. 
But  when,  in  the  case  of  different  species  of  animals,  we 
see  the  same  effect  brought  about  by  means  extremely 
different,  it  is  impossible  for  us  to  doubt  that  it  was  this 
common  end  which,  in  all  these  instances,  nature  had  in 
view.  And,  by  the  way,  it  is  such  comparative  views 
of  the  structure  of  different  tribes  that  afford  the  best 
lights  for  guiding  our  researches  concerning  the  functions 
of  the  different  organs  in  the  animal  economy.  "  Inci- 
denda  autem  animalia,"  (says  Albinus  in  his  preface  to 


*  Lemons  d*Aiiatoiuie  Conpar^e. 
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Harrey's  Exerdtatio  de  Motu  Cordis^)  ^^  quibus  partes 
illae  quarum  actiones  quserimus  esedem  atque  homini 
sunt,  aut  certe  similes  iis ;  ex  quibus  sine  metu  erroris 
judicare  de  iUis  hominis  liceat  Quin  et  reliqua,  si  modo 
aliquam  habeant  ad  hominem  similitudinem,  idonea  sunt 
ad  aliquod  suppeditandum." 

The  coincidence  between  these  last  observations  and 
the  following  passage  from  an  anonymous  writer,  who 
seems  to  have  made  comparative  anatomy  his  particular 
study,  gives  me  much  additional  faith  in  their  justness. 
"  The  intention  of  nature,"  he  observes,  "  can  no  where 
be  so  well  learned  as  from  comparative  anatomy  ;  that 
is,  if  we  would  understand  physiology,  and  reason  on 
the  functions  in  the  animal  economy,  we  must  see  how 
the  same  end  is  brought  about  in  other  species.  We 
must  contemplate  the  part  or  organ  in  different  animals, 
its  shape,  position,  connexion  with  the  other  parts,  &c. 
and  observe  what  thence  arises.  If  we  find  one  com- 
MOK  EFFECT  Constantly  produced  (though)  in  a  very 
different  way,  then  we  may  safely  conclude  that  this  is 
the  USE  or  function  of  the  part.  This  reasoning  can 
never  betray  us,  if  we  are  but  sure  of  the  facts.*'  * 

In  comparing  the  anatomy  of  different  tribes  of  ani- 
mals we  find  that  the  differences  we  observe  in  their 
structure  have  a  reference  to  their  way  of  life,  and  the 
habits  for  which  they  are  destined ;  so  that  from  know- 
ing the  latter  we  might  be  able,  in  particular  cases,  to 
frame  conjectures  a  priori  concerning  the  former.     Thus 
all  animals  that  live  on  vegetable  food  have  their  small 
guts  considerably  larger  and  their  great  guts  more  ca- 
pacious than  such  as  feed  on  other  animals.     The  latter 
again  have  their  bladder  more  strong  and  muscular  and 
less  capacious  than  those  that  live  on  vegetable  food, 
such  as  horses,  cows,  swine,  &c.  whose  bladder  of  urine 
is  perfectly  membranous  and  very  large.     In  both  of 
these  cases  the  differences  have  a  manifest  reference  to 
the  kinds  of  food  on  which  the  animal  is  to  subsist. 

"  In  all  animals,"  says  Cuvier,  of  whose  high  authori- 
ty on  physiological  subjects  I  am  always  glad  to  avail 

*  Letter  prefixed  to  Monro's  Comparative  Jinatamy.    London,  1744.     (The  se- 
quel of  the  above  passage  deserves  also  to  be  consulted.) 
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myself,  and  whose  indefatigable  researches  in  compara- 
tive anatomy  have  shed  a  new  blaze  of  light  on  the 
maiics  of  systematical  design  in  the  animal  kingdom)  **  in 
all  animals  the  system  of  digestive  organs  has  direct  re- 
lations to  the  organs  of  motion  and  of  sensation ;  for 
the  structure  and  disposition  of  the  digestive  organs 
necessarily  determine  the  kind  of  aliment  proper  for 
every  species  of  animals ;  and  it  is  obvious,  that,  if  the 
senses  and  organs  of  motion  in  any  species  of  animals 
be  insufficient  to  distinguish  and  procure  for  them  their 
proper  aliment,  that  species  of  animals  cannot  subsist 

**  Thus,  animals  who  can  digest  nothing  but  flesh  must, 
under  the  penalty  of  inevitable  destruction,  be  able  to 
discern  their  prey  at  a  distance,  to  pursue  it,  to  catch  it, 
to  get  the  better  of  it,  to  tear  it  to  pieces.  They  must, 
therefore,  possess  a  piercing  eye,  an  acute  sense  of 
smell,  swiftness  in  pursuit,  address  and  force  in  the  or- 
gans for  catching  their  prey.  Accordingly  canine  teeth, 
adapted  to  tear  flesh,  were  never  found  in  the  same  ani- 
mal along  with  a  hoof  fit  for  supporting  the  weight  of 
the  body,  but  totally  unqualified  for  laying  hold  of  prey. 
Hence  the  rule  that  every  hoofed  animal  is  herbivorous ; 
and  as  corollaries  from  this  general  principle,  the  maxims, 
that  a  hoofed  foot  indicates  grinding  teeth  with  flat  sur- 
faces, a  long  alimentary  canal,  a  large  stomach,  and  often 
more  stomachs  than  one,  with  many  other  similar  con- 
sequences^ 

"  The  same  harmony  subgists  among  the  different 
parts  of  the  system  of  organs  of  motion.    As  all  the 
parts  of  this  system  act  mutually,  and  are  acted  upon, 
especially  when  the  whole  body  of  the  animal  is  in  mo- 
tion, the  forms  of  all  the  different  parts  are  strictly  re- 
lated.    There  is  hardly  a  bone  that  can  vary  in  its  sur- 
faces, in  its  curvatures,  in  its  protuberances,  without 
corresponding  variations  in  other  bones ;  and  in  this  way 
a  skilful  naturalist,  from  the  appearance  of  a  single  bone, 
win  be  often  able  to  conclude,  to  a  certain  extent,  with 
respect  to  the  form  of  the  whole  skeleton  to  which  it 
belonged."  * 


J 
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From  the  foregoing  observations  I  hope  it  sufficiently 
appears  that  design  may  be  inferred  from  its  effects,  and 
in  particular,  that  design  may  be  traced  in  various  parts 
of  the  universe  from  an  actual  examination  of  the  means 
which  nature  employs  when  she  is  evidently  aiming  at 
a  certain  end.  I  now  proceed  to  consider  more  particu- 
larly the  characters  of  this  design  as  it  is  displayed  in 
the  universe ;  or,  in  other  words,  to  consider  how  far 
the  design  seems  to  indicate  wisdom,  and  whether  it 
seems  to  operate  in  conformity  to  one  uniform  plan. 
The  first  inquiry  is  useful  by  its  tendency  to  elevate  our 
conceptions  of  the  Supreme  Being,  and  the  second  is 
necessary  for  the  demonstration  of  his  unity.  The  first 
inquiry  may  perhaps  seem  to  some  to  be  involved  in  the 
preceding  reasonings,  but  the  case  is  otherwise ;  for  the 
words  design  and  wisdom  are  by  no  means  synonymous ; 
and  it  is  possible  that  a  philosopher  may  grant  that  there 
are  marks  of  design  in  the  universe,  who  thinks  but 
meanly  of  the  wisdom  displayed  in  its  formation.  This 
was  the  case  with  King  Alphonso  when  he  ventured  to 
censure  the  planetary  system  (according  to  the  concep- 
tions whicli  astronomers  then  entertained  of  it,)  as  a 
contrivance  which  admitted  of  important  improvements. 
Distinct  however  as  these  two  inquiries  are,  they  have 
often  been  confounded  by  sceptical  writers,  who  imag- 
ined that  every  little  criticism  they  were  able  to  make 
on  the  course  of  events,  either  in  the  physical  or  moral 
world,  furnished  an  argument  in  favor  of  atheism. 

I  cannot  help  remarking,  on  the  other  hand,  that  the 
same  distinction  between  design  and  wisdom  has  been 
overlooked  by  many  of  the  excellent  writers  who  have 
employed  their  genius  in  defending  and  illustrating  the 
truths  of  natural  religion.  Of  those  who  have  speculat- 
ed on  the  subject  of  final  causes,  the  greater  number 
seem  plainly  to  have  considered  every  new  conjecture 
they  were  able  to  form  concerning  the  ends  and  uses  of 
the  different  objects  composing  the  universe,  and  of  the 
general  laws  by  which  its  phenomena  are  regulated,  as 

—  -  I  ,  ,1  ,  M       II  T  ,  ■  —^^^.^ 

more  particularly  in  the  frame  of  animated  beings,  much  valuable  instnictiQa  iD^y 
be  derived  from  an  Essay  on  Final  Causes  by  the  Honorable  Robert  Boyle. 
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an  addidonal  proof  that  it  is  not  the  work  of  chance  or 
necessity ;  and  to  have  imagined  that  the  greater  the 
number  of  such  ends  and  uses  they  were  able  to  trace, 
the  more  irresistible  they  rendered  the  evidences  of 
design  and  intelligence.     But  it  appears  to  me  that  the 
evidences  of  design  in  the  universe  are  alike  obvious  to 
the  savage  and  to  the  philosopher ;  and  that  they  are 
much  more  forcibly  impressed  on  the  minds  of  those 
whose  understandings  have  been  perverted  by  sceptical 
sophistry,  by  generJ  news  of  nature,  than  by  examining 
her  works  in  detail.     Or  if  any  person  should  think  oth- 
erwise, it  must  at  least  be  granted  that  any  one  organ- 
ized and  animated  body  furnishes  just  as  complete  evi- 
dence of  this  truth  as  could  be  obtained  from  the  most 
accurate  examination  of  all  the  different  subjects  of 
natural  history.     The  proper  use  of  such  speculations 
is  not  to  refute  the  atheist,  but  to  illustrate  the  wisdom 
and  the  unity  of  design  displayed  in  the  material  and 
moral  worlds  ;  or  rather  to  enlighten  and  exalt  our  own 
understandings,  by  tracing  with  humility  and  reverence 
the  operations  of  a  wisdom  which  is  infinite  and  divine. 
If  there  be  any  principle  whatever  which  a  philosopher 
is  entitled  to  take  for  granted,  it  is  certainly  this,  that 
there  are  marks  of  design  in  the  objects  around  us  and 
in  our  own  frame  ;  and  to  write  large  volumes  in  order 
to  prove  it  is  to  offer  an  insult  to  human  reason.     In  the 
observations,  accordingly,  which  I  have  made  on  the 
subject,  I  have  not  thought  it  necessary  for  me  to  offer 
any  positive  evidences  in  support  of  this  belief,  but  have 
only  aimed  at  refuting  the  sceptical  cavils  by  which  some 
have  attempted  to  weaken  it.     To  those  who  had  never 
read,  or  who  were  never  likely  to  read,  such  metaphysi- 
cal speculations  as  those  of  ]VIr.  Hume,  I  should  not 
have  thought  of  addressing  one  metaphysical  argument ; 
satisfied  as  I  am  that  disquisitions  of  this  kind,  however 
useful  they  may  be  in  combating  other  disquisitions  of 
a  similar  nature,  can  never  add  to  the  authority  of  the 
original  laws  of  human  beHef.     The  science  of  abstruse 
learning  I  consider  in  the  same  light  with  an  ingenious 
writer,  who  compares  it  to  Achilles's  spear,  that  healed 
the  wounds  it  had  made  before.     "  It  serves  to  repair 
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the  damage  itself  had  occasioned,  and  this  is  perhaps 
all  it  is  good  for.  It  casts  no  additional  light  upon  the 
paths  of  life,  but  disperses  the  clouds  with  which  it  had 
overspread  them  before.  It  advances  not  the  traveller 
one  step  in  his  journey,  but  conducts  him  back  again  to 
the  spot  from  whence  he  wandered."  * 

I  would  not  be  understood  by.  these  remarks  to  de- 
tract from  the  merit  of  the  authors  to  whom  they  refer. 
I  only  complain  of  the  form  in  which  they  have  present- 
ed their  observations  to  the  world,  as  demonstrations 
that  a  designing  cause,  or  designing  causes  exist,  and 
not  as  a  humble  attempt  to  display  to  those  who  are 
already  impressed  with  this  conviction,  a  few  of  those 
manifold  indications  of  beneficent  wisdom  which  the 
Author  of  all  Things  has  been  pleased  for  our  instruc- 
tion to  place  within  the  reach  of  our  researches.  Many 
of  the  observations  which  they  have  collected  in  the 
course  of  their  inquiries  are  of  inestimable  value,  but 
they  have  been  frequently  applied  to  an  improper 
purpose,  and  hence  very  serious  inconveniences  have 
arisen.  Among  these  inconveniences  there  are  two  of 
such  magnitude  that  I  think  it  of  importance  to  state 
them  explicitly. 

I.  The  size  and  number  of  the  publications  in  ques- 
tion have  led  superficial  thinkers  to  imagine  that  the  ex- 
istence of  God  was  a  truth  which  required  a  multiplicity 
of  proofs ;  and  in  consequence  of  this  apprehension 
they  have  found  their  faith  in  it  rather  weakened  than 
confirmed.  While,  on  the  other  hand,  those  who  were 
already  convinced  of  this  truth  have  turned  aside  with 
disgust  from  the  perusal  of  so  tedious  a  demonstration, 
leading  to  so  obvious  a  conclusion.  No  expedient  more 
effectual  could  have  been  devised  for  destroying  that 
interest  which  the  mind  spontaneously  takes  in  the  de- 
tails of  natural  philosophy  and  natural  history,  than  to 
state  them  merely  as  premises  subservient  to  the  proof 
of  the  most  incontestible  of  all  propositions.  Whereas, 
if  the  existence  of  an  Intelligent  Cause  be  taken  for 
granted,  and  if  we  study  his  works  not  as  proofs  of  de- 

• 

*  Mr.  Tucker,  author  of  **  The  Light  of  Nature  Puraued." 
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sigHf  but  as  manifestations  of  his  wisdom,  and  revela- 
tions of  his  will,  these  branches  of  knowledge  open  in- 
exhaustible sources  of  instruction  and  of  delight  to  the 
mind.  In  the  works  of  God  we  study  the  operations  of 
his  wisdom  and  goodness,  as  we  study  in  the  conduct 
and  discourse  of  our  fellow  creatures  the  peculiarities 
of  their  genius  and  characters ;  and,  in  proportion  as 
our  knowledge  extends,  we  find  our  acquaintance  with 
the  plans  of  his  Providence  become  more  intimate,  and 
our  conceptions  of  his  nature  more  elevated  and  sub- 
lime. 

2.  When  we  acciunulate  a  number  of  particular  ob- 
servations as  proofs  of  the  existence  of  an  Intelligent 
Cause,  we  rest  this  important  principle  on  a  ground  ex- 
tremely open  to  the  cavils  of  sceptics.  In  most  cases, 
when  we  speculate  concerning  final  causes,  we  are  im- 
able  to  do  more  than  to  suppose  and  to  conjecture,  and 
we  are  extremely  apt,  by  indulging  imagination  too  far, 
to  bring  ridicule  on  the  cause  we  mean  to  support. 
Sometimes  too  it  has  happened  that  conjectures,  which 
at  first  appeared  extremely  plausible,  have  been  after- 
wards discovered  to  proceed  on  a  misapprehension  of 
facts.  Such  accidents  never  fail  to  furnish  matter  of 
triumph  to  the  sceptic,  as  if  the  mistakes  to  which  our 
limited  faculties  are  liable  in  studying  the  works  of  God 
afforded  any  just  ground  for  ascribing  them  to  chance, 
or  to  an  unintelligent  necessity.*  But  if,  on  the  other 
hand,  we  acquiesce  in  those  evidences  of  design,  which 
a  general  survey  of  nature  affords  to  the  most  common 
observer,  the  mistakes  we  may  commit  in  the  subse- 
quent examination  of  her  works,  will  have  no  effect  in 
suggesting  doubts  or  scruples  with  respect  to  the  truths 
of  religion  ;  but  impressed  with  a  firm  conviction  that 
nothing  is  made  in  vain,  we  will  consider  every  difficulty 

*  Diderot  teems  to  have  thought,  that  one  single  defect  in  the  universe  io  point 
of  systematical  order  would  conclude  more  strongly  against  the  exintencc  of  the 
Deity,  than  all  the  relations  yet  observed  among  its  different  parts  would  prove  in  its 
frvor.  **  La  nature  imitc,  en  sc  jouant,  dans  cent  occasions,  les  productions  d*art; 
ct  ron  pourroit  demander  combien  il  faudroit  remarquer  de  rapports  dans  un  etre, 
poor  avoir  une  certitude  complete  qu'il  est  Touvrage  d'un  artiste.  En  quelle  oeeanan^ 
Ml  $eul  defaut  de  iymm6trie  prouttroit  plus  que  toute  somme  donnit  de  rap* 
ports**  (See  the  article  Beau  in  the  Encyclopedic.)  This  paradox  is  too  estiava- 
pnt  to  admit  of  a  serious  answer. 
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we  meet  with  as  a  new  lesson  of  humility  to  ourselves, 
and  a  new  illustration  of  the  unsearchable  wisdom  dis- 
played in  the  universe. 

I  thought  it  proper  to  premise  these  general  reflec- 
tions to  the  remarks  I  am  now  to  make,  in  order  to 
point  out  the  particular  purpose  to  which  I  mean  to  ap-  * 
ply  them, — ^not  as  proofs  that  there  exist  designing  and 
mtelligent  causes  in  nature,  but  as  illustrations  of  that 
unity  of  design  which  connects  together  things  the  most 
remote  and  apparently  insulated  as  parts  of  one  system, 
and  of  that  infinite  wisdom  which  contrived  and  which 
superintends  the  whole. 

A  further  purpose  may  perhaps  be  answered  by  some 
of  these  remarks,  if  I  am  only  able  to  state  them  in  such 
a  manner  as  to  rouse  the  attention  to  those  wonders 
around  us  and  within  us,  which  are  apt  *  to  lose  their 
effect  in  consequence  of  long  familiarity.  "  Assiduitate 
quotidiana,"  says  Cicero,  "  et  consuetudine  oculorum, 
assuescunt  animi :  neque  admirantur,  neque  requirunt 
rationes  earum  rerum,  quas  semper  vident:  proinde 
quasi  novitas  nos  magis  qu^m  magnitude  rerum  debeat 
ad  exquirendas  causas  excitare."  *  And  to  the  same 
purpose  the  poet : 

"  Ilunc  solem  ct  Stellas  et  decedeniia  certis 
Tempora  momentis,  sunt  qui  formidine  nullS 
Imbuti  spectent." 

In  such  cases  it  is  not  necessary  to  teach  men  to 
reason,  but  to  teach  them  to  attend  ;  to  induce  them  to 
reflect  on  the  objects  and  events  which  are  daily  pre- 
sented to  their  view,  and  to  listen  to  the  natural  sug- 
gestions of  their  own  jmderstandings.  The  supposition 
that  Cicero  quotes  from  Aristotle  in  speaking  on  this 
very  subject  is  finely  imagined.  "  Praiclare  Aristoteles, 
*  Si  essent,'  inquit, '  qui  sub  terra  semper  habitavissent, 
bonis  et  illustribus  domiciliis,  quae  essent  ornata  signis 
atque  picturis,  instructaque  rebus  iis  omnibus,  quibus 
abundant  ii,  qui  beati  putantur,  nee  tamen  exissent  um- 
quam  supra  terram ;  accepissent  autem  fama  et  audi- 
tione,  esse  quoddam  numen  et  vim  Deorum :  deinde 

♦  De  Nat.  Deor.  II.  87. 
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aliquo  tempore,  patefactis  terrae  faucibus,  ex  illis  abditis 
sedibus  evadere  in  haec  loca,  quae  nos  incolimus,  atque 
exire  potuissent ;  cdm  repents  terram  et  maria  coelum- 
que  vidissent ;  nubium  magnitudinem,  ventorumque  vim 
cognovissent,  adspexissentque  solem,  ejusque  turn  mag- 
nitudinem  pulchritudinemque,  turn  etiam  efficientiam  cog- 
Dovissent,  quod  is  diem  efficeret,  toto  caelo  luce  diffusa ; 
cum  autem  terras  nox  opacasset,  turn  cesium  totum  cer- 
nerent  astris  distinctum  et  omatum,  lunaeque  luminum 
varietatem,  tum  crescentis,  tum  senescenti^,  eorumque 
omnium  ortus  et  occasus,  atque  in  omni  seternitate  ratos 
immutabilesque  cursus :  haec  cum  viderent,  profectb  et 
esse  Deos,  et  haec  tanta  opera  Deorum  esse  arbitra- 
rentur.' ''  * 

The  following  considerations  (the  greater  part  of 
which  I  must  content  myself  with  barely  mentioning) 
tend  chiefly  to  illustrate  the  wisdom  and  unity  of  design 
manifested  in  the  universe,  from  a  view  of  the  relations 
which  different  parts  of  nature  bear  to  each  other,  and 
from  the  concurrence  of  things  apparently  unconnected 
and  even  remote,  in  promoting  the  sam^  benevolent 
purposes. 

(1.)  Adaptation  of  the  bodies  and  of  the  instincts  of 
animals  to  the  laws  of  the  material  world.  Of  the  or- 
gans of  respiration,  for  example,  and  of  the  instinct  of 
suction  to  the  properties  of  the  atmosphere ;  of  the 
sensibility  of  the  eye  to  the  momentum  of  light,  and  of 
the  structure  of  that  organ  to  the  laws  of  refraction ;  of 
the  size  and  strength  of  animals  and  vegetables  to  the 
laws  of  gravitation  and  of  cohesion. 

I  mentioned  in  the  first  place,  the  adaptation  of  the 
organs  of  respiration,  and  of  the  instinct  of  suction  to 
the  properties  of  the  atmosphere.  On  this  relation 
some  ingenious  reflections  occur  in  the  excellent  work 
of  Dr.  Paley,  in  which  he  has  very  properly  laid  great 
stress  on  the  period  when  these  organs  were  formed, — 
a  period  when  no  communication  existed  between  the 
lungs  and  the  atmosphere,  and  when,  of  course,  their 

•  De  Nat.  Deor.  11.  87. 
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structure  bore  a  reference  to  an  order  of  things  which 
was  yet  future.  The  passage  I  allude  to  forms  a  part 
of  Chap.  14,  entided,  of  Prospective  Contrivances. 

I  mentioned  secondly^  the  adaptation  of  the  retina  to 
the  momentum  of  light,  one  of  the  most  astonishing  facts 
(I  may  venture  to  assert)  that  falls  within  the  sphere 
of  our  observation.     Nor  will  this  assertion  appear  ex- 
travagant to  those  who  reflect  for  a  moment,  .on  one 
hand,  upon  the  structure  of  the  organ,  which  is  incom- 
parably more  delicate  than  that  of  any  other  part  of  the 
body ;  and,  on  the  other  hand,  on  the  astonishing  ve- 
locity of  light  which  carries  it  at  the  rate  of  about  two 
hundred  thousand  miles  in  a  second  of  time ;  that  is,  near- 
ly a  million  of  times  greater  than  the  velocity  of  a  can- 
non ball.     How  inconceivably  small  must  its  particles 
be,  and  how  nicely  must  their  quantity  of  matter  be 
adjusted  to  their  velocity  to  produce  a  momentum  suf- 
ficient to  affect  the  sensitive  power  of  the  retina  with- 
out injuring  that  or  any  other  part  of  the  eye !     How 
beautifully  is  the  same  organ  adapted  to  that  property 
of  light,  in  consequence  of  which  it  alters  its  course 
when  it  passes  obliquely  from  one  medium  into  another 
of  different  density,  insomuch  that  the  course  of  the 
visual  rays  through  the  humors  of  the  eye,  till  they  paint 
the  image  on  the  retina,  may  be  traced  on  the  same 
dioptrical  principles  on  which  we  explain  the  theory  of 
the  telescope  and  the  microscope  !     This  view  of  the 
mechanism  of  the  eye  appears  more  peculiarly  striking, 
when  we  consider,  as  we  just  now  did  in  the  organs  of 
respiration,  the  formation  of  the  organ  of  sight  in  the 
womb  of  the  mother,  at  a  period  when  no  communica- 
tion exists  between  it  and  that  element  to  which  all  its 
various  parts  have  so  manifest  a  reference.* 

The  last  relation  which  I  mentioned  is  that  between 
the  size  and  strength  of  animals  and  vegetables,  and 
the  laws  of  gravitation  and  cohesion.  A  very  few  slight 
remarks  will  suffice  for  the  illustration  of  this  instance  of 
design,  and  of  the  inference  which  I  wish  to  draw  from 
the  fact 


*  Seo  Dr.  Paley*8  Natural  Theology,  p.  2r7. 
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It  is  observed  by  Galileo,  that  in  similar  bodies,  en- 
gines and  animals,  the  greater  are  more  liable  to  acci- 
dent than  the  less,  and  have  a  less  relative  strength  in 
proportion  to  their  magnitude.  A  greater  column,  for 
example,  is  in  much  greater  danger  of  being  broke  by 
a  fall  than  a  similar  small  one.  A  man  is  in  greater 
danger  from  accidents  of  this  kind  than  a  child.  To 
account  for  this  he  shows  that  in  similar  bodies  of  the 
same  texture  the  force  which  tends  to  break  them  in- 
creases in  the  greater  bodies  in  a  higher  proportion  than 
the  force  which  tends  to  preserve  them  entire.  It  is 
owing  to  this,  he  observes,  that  what  succeeds  very 
well  in  a  model  is  often  found  to  fall  to  pieces  by  its 
own  weight  when  it  comes  to  be  executed  on  a  lai^er 
scale.  From  these  principles  it  follows  that  there  are 
necessarily  limits  in  the  works  both  of  nature  and  art 
which  they  cannot  surpass  in  magnitude.  It  is  possible 
to  conceive  trees  of  so  great  a  size  that  their  branches 
should  fall  by  their  own  weight.  The  larger  animals 
(we  know  from  the  fact*)  have  not  strength  in  propor- 
tion to  their  size  ;  and  if  their  size  were  much  increas- 
ed they  would  not  only  be  exposed  to  perpetual  acci- 
dents, but  would  in  a  great  measure  lose  their  power  of 
motion,  t 

Under  this  head,  too,  we  may  remark  the  relation 
which  the  size  of  the  Human  body  bears  to  that  of  the 
other  animals.  There  is  a  certain  common  scale  on 
which  man  and  the  other  animals  that  minister  to  his 
necessities  seem  to  have  been  made,  and  which  could 
not  be  departed  from  to  any  great  extent  without  incon- 
venience ;  so  that  if  the  size  of  the  human  body  were 
rendered  either  much  larger  or  much  smaller  than  it  is, 
(that  of  other  animals  remaining  the  same)  the  beau- 

*  "  Id  the  large  sized  animals,  such  as  the  bull  and  the  elephant,  the  thickness 
botfi  of  their  bones  and  muscles  bears  a  greater  proportion  to  the  len)i^  of  their 
Imbi,  than  in  the  smaller  animals,  and  they  are  therefore  of  a  less  elegant  form. 
But  nature  has  not  carried  this  so  far  as  to  compensate  for  the  disadvantage  arislns 
from  the  increase  of  size ;  for  the  greater  animals  have  not  the  same  proportional 
strrogth  in  relation  to  their  bulk  that  the  smaller  animals  have.  It  has  been  comput- 
ed. (Ilaller's  Elcm.  Physiolog.  Chap.  ix.  Sect.  2)  that  a  flea  can  draw  firom  seventy 
to  eighty  times  its  own  weight,  whereas  a  horse  cannot  with  ease  draw  more  than 
three  times  his  own  weight."— iStr  Oilbert  Blane*$  Leet,  on  Museuiar  Motion. 

t  Muschenbroek,  Dissert.  Phys.  et  Math.  p.  660. 
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tiful  harmony  of  the  globe  would  be  in  so  far  disturb- 
ed. 

^^  Had  man  been  of  a  stature  much  less  than  he  en- 
joys," says  Sir  Gilbert  Blane  in  his  Lecture  on  Muscu- 
lar Motion,  "  he  would  not  have  possessed  sufficient 
power  over  external  objects  to  act  up  to  those  superior 
faculties  of  mind  with  which  he  is  endowed.  If  nature 
had  conferred  on  man  only  one  half  of  his  actual  stature 
and  strength,  with  the  same  powers  of  reason,  we  may 
venture  to  affirm  that  he  would  not  have  carried  his 
dominion  over  the  globe  to  the  same  extent.  As  he  is 
now  constituted,  his  force  is  commensurate  with  things 
external." 

These  remarks  may  serve  as  an  answer  to  the  follow- 
ing questions  of  Lucretius. 

**  Dcnique  cur  homines  tantos  natura  parare 
Non  potuit,  pcdibus  qui  pontum  per  vada  possent 
Transire,  et  magnos  manibus  divellere  monies  1 "  * 

Indeed  the  same  answer  was  long  ago  given  to  this 
question  by  an  English  naturalist  of  the  seventeenth  cen- 
tury, (Dr.  Nehemiah  Grew.)  "  No  other  cause,"  he  ob- 
serves, "can  be  assigned  why  a  man  was  not  made  five  or 
ten  times  bigger,  but  his  relation  to  the  rest  of  the  uni 


verse." 


(2.)  Adaptation  of  the  bodies  and  instincts  of  ani- 
mals to  those  particular  climates  and  districts  of  the 
earth  for  which  they  are  destined. — Of  this  remark  I 
cannot  recollect  a  better  illustration  than  the  following 
description  of  the  camel  by  Dr.  Robertson. 

"  In  the  habitable  parts  of  both  Asia  and  Africa  some 
of  the  most  fertile  districts  are  separated  from  each  other 
by  such  extensive  tracts  of  barren  sands  as  seem  to  ex- 
clude the  possibility  of  communication  between  them. 
In  all  these  districts  of  Asia  and  Africa,  where  deserts  are 
most  frequent  and  extensive,  the  camel  abounds.  This 
is  his  proper  station,  and  beyond  this  the  sphere  of  his 
action  does  not  extend  far.  He  dreads  alike  the  excesses 
of  heat  and  cold,  and  does  not  agree  even  with  the  mild 

•  Lib.  I.  1.  200. 
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climate  of  our  temperate  zone.    It  is  scarcely  necessary 
for  me  to  mention  how  beautifully  this  extraordinary 
animal. is  adapted  to  the  particular  station  he  occupies 
on  the  globe,  by  his  persevering  strength,  by  his  mod- 
eration in  the  use  of  food,  and  by  that  singularity  in  his* 
anatomical  structure  which  enables  him  to  lay  in  a  stock 
of   water    sufficient   for  several  days. — *  In  travelling 
through  the  desert,'  says  Mr.  Volney,  *  camels  are  chief- 
ly employed,  because  they  consume  little  and  carry  a 
great  load.     His  ordinary  burden  is  about  seven  hundred 
and  fifty  pounds.      His  food  whatever  is  given  him, 
straw,  thistles,  the  stones  of  dates,  bran,  barley,  &c. 
With  a  pound  of  food  and  as  much  water  he  will  travel 
for  weeks.     In  the  journey  from  Cairo  to  Suez,  which 
is  forty  or  forty-six  hours,  they  neither  eat  nor  drink ; 
but  these  long  fasts  if  repeated  often,  wear  them  out. 
Their  usual  rate  of  travelling  is  very  slow,  hardly  above 
two  miles  an  hour.      It  is  vain  to  push  them,  they  will 
not  quicken  their  pace  ;  but  if  allowed  some  short  rest 
they  will  travel  fifteen  hours  a  day.' "  * 

(3.)  The  relations  which  animals  and  vegetables  bear 
to  each  other ;  the  latter  furnishing  to  the  former  saluta- 
ry food  in  their  healthful  state,  and  useful  remedies  in 
the  case  of  disease. 

It  will  perhaps  be  said  that  these  relations  are  the  ef- 
fect of  accident ;  that  the  number  of  plants  is  infinite  ; 
and  that  it  is  not  surprising  that  among  this  variety  ex- 
perience should  discover  to  us  a  few  which  have  certain 
relations  to  the  animal  kingdom.  But  admitting  this 
mode  of  reasoning  to  be  good,  what  shall  we  say  to 
those  instincts  which,  independently  of  experience,  di- 
rect an  animal  to  its  proper  food,  and  to  those  remedies 
which  are  suited  to  its  various  diseases?  The  former 
circumstance  is  matter  of  daily  remark,  and  the  latter  is 
well  known  to  be   equally  certain. 


*  Of  the  natural  economy  of  this  animal,  (which  the  Arabians  call  the  ship  of  the 
detert)  and  also  of  the  mode  in  which  he  is  trained  by  the  art  of  man  to  his  life  of 
hardship  and  exertion,  a  particular  account  may  be  found  in  BufiTon,  Art.  Chameau 
ei  Drawuuiaire. 
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(4.)  The  relations  which  different  tribes  of  animals 
have  to  each  other,  one  tribe  being  the  natural  prey  of 
another,  and  each  of  them  having  their  instruments  of 
offence  or  defence  provided  accordingly. 

(5.)  The  relations  which  the  periodical  instincts  of 
migratory  animals  bear  to  the  state  of  the  season,  and 
to  such  animal  or  vegetable  productions  in  distant  parts 
of  the  globe,  as  are  destined  to  be  their  food.* 

This  view  of  the  subject  is  peculiarly  striking,  when 
we  consider  the  relations  which  almost  all  the  parts  of 
the  universe  bear  to  man.  That  our  faculties  are  admi- 
rably adapted  to  our  external  circumstances  has  been 
often  observed,  particularly  by^  Mr.  Locke  in  the  follow- 
ing passage : 

"  The  infinitely  wise  Contriver  of  us,  and  of  all  things 
about  us,  hath  fitted  our  senses,  faculties,  and  organs  to 
the  conveniences  of  life,  and  to  the  business  we  have 
to  do  here.  We  are  able  by  our  senses  to  know  and 
distinguish  things,  and  to  examine  them  so  far  as  to  ap- 
ply them  to  our  uses,  and  several  ways  to  accommodate 
the  exigencies  of  this  life.  We  have  insight  enough 
into  their  admirable  contrivances  and  wonderful  effects, 
to  admire  and  magnify  the  wisdom,  power,  and  good- 
ness of  their  Author.  But  it  appears  not  that  God 
intended  we  should  have  a  perfect,  clear,  and  ade- 
quate knowledge  of  them ;  that  perhaps  is  not  in  the 
comprehension  of  any  finite  being.  We  are  furnished 
with  faculties  (dull  and  weak  as  they  are)  to  discover 
enough  in  the  creatures  to  lead  us  to  the  knowledge  of 
the  Creator,  and  the  knowledge  of  our  duty ;  and  we 
are  fitted  well  enough  with  abilities  to  provide  for  the 
conveniences  of  living ; — these  are  our  business  in  this 
world.  But  were  our  senses  altered  and  made  much 
quicker  and  acuter,  the  appearance  and  outward  scheme 
of  things  would  have  quite  another  face  to  us,  and  I 
am  apt  to  think  would  be  inconsistent  with  our  being, 
of  at  least  well-being,  in  this  part  of  the  universe  which 


•  Ray,  p.  128. 
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we  inhabit.  He  that  considers  how  little  our  constitu- 
tion is  able  to  bear  a  remove  into  parts  of  this  air,  not 
much  higher  than  that  we  commonly  breathe  in,  will 
Ijave  reason  to  be  satisfied  that  in  this  globe  of  earth 
allotted  for  our  mansion,  the  all  wise  Architect  has 
suited  our  organs,  and  the  bodies  that  are  to  affect  them, 
one  to  another.  If  our  sense  of  hearing  were  but  one 
thousand  times  quicker  than  it  is,  how  would  a  perpetual 
noise  distract  us ;  and  we  should  in  the  quietest  re- 
tirement be  less  able  to  sleep  or  meditate  than  in  the 
middle  of  a  sea  fight.  Nay,  if  that  most  instructive  of 
our  senses,  seeingj  were  in  any  man  a  thousand,  or  a 
hundred  thousand  times  more  acute  than  it  is  now  by 
the  best  microscope,  things  several  millions  of  times  less 
than  the  smallest  object  of  his  sight  now,  would  then  be 
visible  to  his  naked  eyes,  and  so  he  would  coma  near- 
er the  discovery  of  the  texture  and  motion  of  the  mi- 
nute parts  of  corporeal  things,  and  in  many  of  them 
probably  get  ideas  of  their  internal  constitutions ;  but 
then  he  would  be  in  a  quite  different  world  from  other 
people, — nothing  would  appear  the  same  to  him  and 
others, — the  visible/  ideas  of  every  thing  would  be  dif- 
ferent ;  so  that  I  doubt  whether  he  and  the  rest  of  men 
could  discourse  concerning  the  objects  of  sight,  or  have 
any  communication  about  colors,  their  appearances  be 
ing  so  wholly  different ;  and  perhaps  such  a  quickness 
and  tenderness  of  sight  could  not  endure  bright  sunshine, 
or  so  much  as  open  day  light,  nor  take  in  but  a  very 
small  part  of  any  object  at  once,  and  that  too  only  at  a 
very  near  distance.  And  if,  by  the  help  of  such  micro- 
scopical eyes,  (if  I  may  so  call  them)  a  man  should 
penetrate  further  than  ordinary  into  the  secret  composi- 
tion and  radical  texture  of  bodies,  he  would  not  make 
any  great  advantage  by  the  change,  if  such  an  acute 
sight  would  not  serve  to  conduct  him  to  the  market  and 
exchange,  if  he  could  not  see  things  he  was  to  avoid  at 
a  convenient  distance,  or  distinguish  things  he  was  to 
do  with,  by  those  sensible  qualities  others  do.  He  that 
was  sharp-sighted  enough  to  see  the  configuration  of 
the  minute  particles  of  the  spring  of  a  clock,  and  ob- 
serve on  what  peculiar  structure  and  impulse  its  elastic 
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motion  depends,  would  no  doubt  discover  something 
very  admirable  ;  but  if  eyes  so  framed  could  not  view 
at  once  the  hand  and  the  characters  of  the  hour  plate, 
and  thereby  discover  at  a  distance  what  o'clock  it  was, 
their  owner  could  not  be  much  benefited  by  that  acute- 
ness,  which,  whilst  it  discovered  the  secret  contrivance 
of  the  parts  of  the  machine,  made  him  lose  its  use."  • 
Nor  is  it  merely  our  perceptive  faculties  which  have 
a  reference  to  our  situation.      The   external  objects 
with  which  we  are  surrounded  are  so  accommodated  to 
our  capacities  of  enjoyment,  and  the  relations  which 
exist  between  our  frame  and  that  of  external  nature 
are  so  numerous,  in  comparison  of  what  we  perceive 
in  the  case  of  other  animals,  as  to  authorize  us  to  con- 
clude, that  it  was  chiefly  with  a  view  to  our  happiness 
and  improvement  that  the  arrangements  of  this  lower 
world  were  made.     The   subject  is  so  infinite  that  I 
should  lose  myself  if  I  attempted  any  illustration  of  it. 
I  shall  content  myself  with  mentioning  the  innumerable 
relations  between  our  senses,  and  the  natural  objects 
with  which  we  are  surrounded ;  between  the  smell  and 
the  perfumes  of  the  vegetable  world  ;  between  the  taste 
and  the  endless  profusion  of  luxuries  which  the  earth, 
the  air,  and  the  waters  afford ;  between  the  ear  and  the 
melodies  of  the  birds ;    between  the  eye  and  all  the 
beauties  and  glories  of  the  visible  creation.     There  is 
something  I  think  peculiarly  remarkable  in  the  adapta* 
tion  of  the  music  of  birds  to  the  human  ear.     It  seems 
to  give  pleasure  to  none  of  the  quadrupeds ;  nor  is  it 
even  certain  if  the  music  of  one  species  of  birds  gives 
pleasure  to  another ;    for  it  has  been  asserted  by  some 
late  naturahsts,!  that  those  of  them  who  are  most  re- 
markable for  their  powers  of  imitation,  (the  linnet  for 
example)  are  as  apt  to  imitate  sounds  which  are  harsh 
and  disagreeable  as  the  most  exquisite  tones  of  music. 
But  man  receives  pleasure  from  them  all,  and  the  varie- 
ty of  their  notes  would  seem  almost  to  have  been  be- 
stowed on  them  to  form  a  concert  for  the  gratification 
of  his  ear. 


*  Locke's  Works,  vol.  ii.  p.  15,  et  aeq, 

t  Particularly  by- the  late  Honorable  Daines  Barringtoo. 
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"  Up  springs  the  lark, 
Shrill  voiced  and  loud,  the  messenger  of  morn  ; 
Ere  yet  the  shadows  fly,  he  mounting  sings 
Amid  the  dawning  clouds,  and  from  their  haunts 
Calls  up  the  tuneful  nations.     Every  copse 
Deep  tangled,  tree  irregular,  and  bush 
Bending  with  dewy  moisture,  o'er  the  heads 
Of  thexoy  quiristers  that  lodge  within, 
Are  prodigal  of  harmony.     The  thrush 
And  woodlark,  o'er  the  kind  contending  throng 
Superior  heard,  run  through  the  sweetest  length 
Of  notes ;  when  listening  Philomela  deigns 
To  let  them  joy,  and  puri)oses  in  thought 
Elate,  to  make  her  night  excel  th^ir  day. 
The  blackbird  whistles  from  the  thorny  brake, 
The  mellow  bulfinch  answers  from  the  grove ; 
Nor  are  the  linnets,  o'er  the  flowery  furze 
Pour'd  out  profusely,  silent.     Join'd  to  these 
Innumerous  songsters,  in  the  freshening  shade 
Of  new  sprung  leaves,  their  modulations  mix 
Mellifluous.     The  jay,  the  rook,  the  daw. 
And  each  harsh  pipe,  discordant  heard  alone, 
Aid  the  full  concert,  while  the  stock-dove  breathes 
A  melancholy  murmur  through  the  whole." 

Some  naturalists  have  taken  notice,  as  a  curious  cir- 
cumstance, of  that  instinct  which  attracts  the  different 
tribes  of  singing  birds  to  the  habitations  of  men.  If 
there  is  a  cottage  in  a  forest  they  all  assemble  in  its 
neighbourhood.  A  very  ingenious  author,  M.  de  St. 
Pierre,  tells  us  that  he  travelled  more  than  six  hundred 
leagues  in  the  forests  of  Russia  without  seeing  any 
small  birds,  except  in  the  neighbourhood  of  the  villages. 
He  mentions  likewise,  that  when  he  was  in  Russian 
Finland  he  sometimes  travelled  twenty  leagues  in  a  day 
without  meeting  either  with  villages  or  birds.  Wherever 
ihey  perceived  the  latter  they  were  sure  that  they  were 
near  an  inhabited  country.  Garcilaso  de  la  Vega  in- 
forms us,  that  his  father,  having  been  detached  from 
Peru  with  a  company  of  Spaniards  to  make  discoveries 
beyond  the  Cordilleras,  was  in  danger  of  perishing  from 
hunger  amidst  their  valleys  and  quagmires,  till  at  last  he 
perceived  a  flight  of  parrots,  which  made  him  suspect 
that  he  was  near  the  habitations  of  men.  He  according- 
ly followed  the  direction  in  which  they  flew,  and  came 
at  last,  after  incredible  hardships,  to  an  Indian  settle- 
ment. 
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It  has  also  been  observed  that  the  musical  powers  of 
which  I  have  been  speaking  are  confined  to  the  birds 
which  inhabit  the  fields  and  the  woods.  They  would 
have  been  thrown  away  on  those  tribes  which  frequent 
the  ocean,  not  only  as  they  are  removed  from  the  ordi- 
nary haunts  of  men,  but  as  the  songs  which  fire  the  most 
pleasing  to  the  ear  would  have  been  lost  amid  the  noise 
of  that  turbulent  element.  Such  birds  have  in  general 
a  piercing  scream,  by  which  they  are  enabled  to  make 
themselves  mutually  heard,  notwithstanding  the  noise  of 
the  wind  and  waters.* 

There  is  another  view  of  nature,  which  tends  remark- 
ably to  illustrate  that  unity  of  design  in  the  universe 
which  is  the  foundation  oi  our  belief  of  the  unity  of 
God ;  to  trace  the  analogies  which  are  observable  in 
the  structure  of  different  tribes  of  animals,  and  even 
between  the  animal  and  the  vegetable  kingdom ;  or  to 
trace  the  analogy  which  is  observable  among  many  of 
the  laws  of  nature  in  the  material  world. 

(I.)  Of  the  analogy  in  the  anatomical  structure  of 
different  tribes  of  animals,  the  following  passage  of 
Buffon  contains  a  very  pleasing  illustration. 

"  Take  the  skeleton  of  a  man,  incline  the  bones  of 
the  pelvis,  shorten  those  of  the  thighs,  legs,  and  arms ; 
join  the  phalanges  of  the  fingers  and  toes  ;  lengthen  the 
jaws  by  shortening  the  frontal  bones ;  and  lastly,  extend 
the  spine  of  the  back.  This  skeleton  would  no  longer 
represent  that  of  a  man,  it  would  be  the  skeleton  of  a 
horse.  For  by  lengthening  the  back  bone  and  the 
jaws  the  number  of  the  vertebrae,  ribs,  and  teeth  would 
be  increased,  and  it  is  only  by  the  number  of  these 
bones,  and  by  the  prolongation,  contraction,  and  junc- 
tion of  others,  that  the  skeleton  of  a  horse  differs  from 
that  of  a  man.  The  ribs  which  are  essential  to  the 
figure  of  animals  are  found  equally  in  men,  in  quadru- 
peds, in  birds,  in  fishes,  and  even  in  the  turtle.  The 
foot  of  the  horse,  so  apparendy  different  from  the  hand 

*  Les  Etudes  de  la  Nature,  &c.  Tom.  III.  p.  70. 
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of  man,  is  composed  of  similar  bones,  and  at  the  ex- 
tremity of  each  finger  we  have  the  same  small  bone 
resembling  the  shoe  of  a  horse  which  bomids  the  foot  of 
that  animal.  Raise  the  skeletons  of  quadrupeds,  from 
the  ape  kind  to  the  mouse,  upon  their  hind  legs,  and 
compare  them  with  the  skeleton  of  a  man,  the  mind  will 
be  instantly  struck  with  the  imiformity  of  structure  and 
design  observed  in  the  formation  of  the  whole  group. 
This  uniformity  is  so  constant,  and  the  gradations  from 
one  species  to  another  are  so  imperceptible,  that  to  dis- 
cover the  marks  of  their  discrimination  requires  the  most 
minute  attention.  Even  the  bones  of  the  tail  will  make 
but  a  sUght  impression  on  the  observer.  The  tail  is 
only  a  prolongation  of  the  os  coccygiSj  or  rump  bone, 
which  is  short  in  man.  The  ourang  outang  and  true 
apes  have  no  tail,  and  in  the  baboon  and  several 
other  quadrupeds  the  tail  is  exceedingly  short.  Thus, 
in  the  creation  of  animals,  the  Supreme  Being  seems  to 
have  employed  only  one  great  idea,  and  at  the  same 
time  to  have  diversified  it  in  every  possible  manner, 
that  man  might  have  an  opportunity  of  admiring  equally 
the  magnificence  of  the  execution,  and  the  simplicity  of 
the  design. "  * 

(2.)  A  further  instance  of  the  same  unity  of  design 
occurs  in  the  analogy  between  the  animal  and  the  vege- 
table kingdoms.  It  is  sufficient  to  mention  this  without 
any  comment,  as  it  has  been  matter  of  common  remark 
in  all  ages  of  the  world,  and  has  furnished  to  poets 
many  of  their  most  interesting  and  agreeable  images. 
In  modern  limes  it  has  attracted  the  attention  of  some 
of  our  most  eminent  philosophers,  who  have  not  only 
availed  themselves  of  its  assistance  as  a  principle  of 
botanical  classification,  but  have  connected  it  with  some 
very  curious  speculations  concerning  the  order  and 
economy  of  nature. 

(3.)  To  all  this  we  may  add  the  analogy  among 
many  of  the  phenomena  and  laws  of  the  material  world ; 


*  Smellie's  Translation  of  Buffon's  Natural  History. 
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a  satisfactory  proof  of  which  may  be  derived  from  the 
effects  which  philosophical  habits  and  scientific  pursuits 
have  in  familiarizing  the  mind  to  the  order  of  nature, 
and  in  improving  its  penetration  and  sagacity  in  antici- 
pating those  parts  of  it  which  are  yet  unlmown.  A  man 
conversant  with  the  phenomena  of  physics  and  chemis- 
try is  much  more  likely  than  a  stranger  to  these  studies 
to  form  probable  conjectures  concerning  those  laws  of 
nature  which  still  remain  to  be  examined.  There  is  a 
certain  style  (if  I  may  use  the  expression)  in  the  opera- 
tions of  the  Great  Author  of  all  Things;  something 
which  every  where  announces,  amidst  a  boundless  va- 
riety of  detail,  an  inimitable  unity  and  harmony  of  de- 
sign ;  and  in  the  perception  of  which,  what  we  common- 
ly call  philosophical  sagacity  seems  chiefly  to  consist 
It  is  this  which  bestows  an  inestimable  value  on  the 
conjectures  and  queries  of  such  a  philosopher  as  Sir 
Isaac  Newton. 

This  view  of  the  unity  of  design  displayed  in  the 
works  of  creation  becomes  more  peculiarly  impressive 
when  we  consider  that  evidences  of  it  may  be  traced  as 
far  as  the  inquiries  of  philosophers  have  hitherto  reach- 
ed. The  ancients  in  general  supposed  that  the  phe- 
nomena of  the  heavens  were  regulated  by  laws  perfect- 
ly unlike  those  which  obtain  within  the  circle  of  our  ex- 
perience, although  I  have  somewhere  met  with  the  fol- 
lowing maxim,  which  I  think  was  ascribed  to  the  Persian 
Magi — (fvfinadfl  ^"'a^  ^a  ava  tols  xdzco. 

The  modern  discoveries  have  shown  clearly  that  this 
really  is  the  case ;  and  indeed  it  was  a  conjecture 
a  priori  that  this  probably  was  true,  that  led  the  way 
to  the  doctrine  of  gravitation.  Every  subsequent  dis- 
covery has  confirmed  and  extended  the  truth.  It  has 
been  found  that  comets  in  their  most  distant  excursions 
from  the  sun  continue  subject  to  this  law,  and  that,  by 
attending  to  the  various  disturbances  of  their  motions 
arising  from  their  gravitation  to  the  planets,  the  periods 
of  their  return  to  the  planetary  regions  may  be  predict- 
ed within  astonishingly  narrow  limits.  It  has  been 
found  that  the  same  law  extends  to  that  telescopical 
planet  which  has  been  lately  discovered  to  belong  to 
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our  system,  and  the  quantity  of  matter  it  contains  has 
been  computed  from  the  motion  of  its  satellites  by  an 
application  of  a  theory  founded  on  the  most  familiar  of 
all  the  facts  we  know,  that  a  heavy  body  on  our  earth 
when  projected  into  the  air  descends  again  to  the 
ground. 

Nor  is  it  only  the  more  general  laws  of  terrestrial 
bodies  which  extend  to  the  more  remote  parts  of  the 
universe.  There  is  some  ground  for  suspecting  that  the 
particular  arrangements  of  things  on  the  surfaces  of  the 
different  planets  are  not  wholly  unlike  those  which  we 
observe  on  our  own.  I  before  took  notice  of  that  rela- 
tion which  the  size  and  strength  of  animals  and  vegeta- 
bles seem  to  bear  to  the  laws  of  gravitation  and  cohe- 
sion. Supposing,  then,  the  other  planets  to  be  furnish- 
ed with  animals  and  vegetables  similar  to  those  on  the 
surface  of  our  earth,  and  supposing  at  the  same  time 
the  same  laws  of  cohesion  and  of  other  attractions 
which  obtain  here  to  extend  over  our  system,  it  was 
necessary  that  the  force  of  gravity  at  the  surfaces  of 
the  different  planets  should  not  differ  very  widely  from 
one  standard.  Now,  as  we  find  from  the  fact,  contrary 
to  all  expectation,  that  at  the  surfaces  of  the  planets 
which  differ  from  each  other  the  most  in  magnitude,  there 
is  a  wonderfully  narrow  limit  within  which  the  force  of 
gravity  varies,  is  it  not  a  natural  inference  that  they  are 
fitted  for  the  accommodation  of  animated  beings  not 
very  different  from  those  with  which  we  are  acquaint- 
ed ?  At  the  surface  of  Jupiter,  though  he  be  several 
hundred  times  greater  than  our  earth,  the  force  of  grav- 
ity is  little  more  than  double  of  that  of  terrestrial  bo- 
dies ;  and  at  the  surface  of  Saturn  it  is  only  about  one 
fourth  greater  than  at  the  surface  of  the  earth.* 

Amusing  and  interesting  as  these  physical  specula- 
tions may  be  to  the  mind,  it  is  still  more  delightful  to 
trace  that  uniformity  of  design  which  obtains  in  the 
moral  world.  To  compare  the  arts  of  human  life  with 
the  instincts  of  the  brutes,  and  the  instincts  of  the  dif- 
ferent tribes  of  brutes  with  each  other ;  and  to  remark, 


*  Madauriii'ii  Account  of  Sir  Isaac  NewtoD*tt  Philoflophical  discoveries,  B.  iii.  ch. 
5.  §  5. 
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amidst  the  wonderful  variety  of  means  which  are  em- 
ployed to  accomplish  the  same  ends,  a  certain  analogy 
characterize  them  all ;  or  to  observe  in  the  minds  of 
different  individuals  of  our  own  species  the  workings 
of  the  same  affections  and  passions,  manifesting  among 
men  of  every  age  and  of  every  country  the  kindred  fea- 
tures of  humanity.  It  is  this  which  gives  the  great 
charm  to  what  we  call  nature  in  epic  and  dramatic  com- 
positions ;  when  the  poet  speaks  a  language  to  which 
every  heart  is  an  echo,  and  which,  amidst  all  the.  effects 
of  education  and  fashion  in  modifying  and  disguising  the 
principles  of  our  constitution,  reminds  all  the  various 
classes  of  readers  or  of  spectators  of  the  existence  of 
those  moral  ties  which  unite  us  to  each  other,  and  to 
our  common  Parent. 

I  have  only  to  add  further,  before  leaving  this  subject, 
that  the  various  remarks  and  reasonings  which  I  have 
offered  on  the  two  general  principles  of  our  nature  for- 
merly mentioned,  are  not  to  be  considered  as  forming 
any  part  of  the  argument  for  the  existence  of  God, 
which,  as  I  already  said,  is  an  immediate  and  necessary 
consequence  of  these  principles.  What  I  had  in  view 
was,  not  to  confirm  this  important  truth  by  reasoning, 
but  to  obviate  the  sceptical  cavils  which  have  been 
raised  against  it.  When  the  principles  of  our  nature 
are  allowed  to  follow  their  own  course  without  being 
diverted  from  it  by  the  prejudices  of  superstition  or  of 
false  philosophy,  they  produce  their  proper  effect  on 
the  mind  of  the  uncultivated  savage,  as  much  as  of  ihe 
enlightened  citizen.  "  How  do  you  know,"  said  a  trav- 
eller to  a  poor  Arab  of  the  desert,  "  that  there  is  a 
God  ?  " — "  In  the  same  manner,"  he  replied,  "  that  I 
trace  the  footsteps  of  an  animal  by  the  prints  which  it 
leaves  upon  the  sand." — "  Is  it  not  fitting,"  said  a  sav- 
age of  Sumatra  to  his  companion,  showing  him  a  watch 
that  had  been  made  in  Europe,  "  that  a  people  such  as 
we  should  be  the  slaves  of  a  nation  capable  of  forming 
such  a  machine  ?  The  sun,"  he  added, "  is  a  machine  of 
the  same  nature." — "And  who  winds  him  up  1 "  said  his 
companion. — "  Who,"  replied  he,  "  but  Allah  ! "  * 


*  Marsden*s  History  of  Sumatra. 
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If  any  exception  to  the  universality  of  these  religious 
impressions  among  mankind  is  to  be  found,  it  is  not 
among  savages  we  are  to  look  for  it,  but  in  populous 
and  commercial  and  artificial  societies  of  men,  where 
the  voice  of  nature  is  drowned  amid  the  bustle  of  busi- 
ness, or  the  hurry  of  dissipation ;  where  our  earliest 
and  ixiost  susceptible  years  are'  passed  among  the  pro- 
ductions of  human  art,  and  the  attention  is  diverted 
from  those  physical  appearances,  which  are  stamped 
with  the  obvious  marks  of  Divine  power  and  wisdom. 
Nothing,  in  truth,  banishes  moral  impressions  from  the 
thoughts  so  much  as  the  artificial  objects  with  which  we 
are  every  where  surrounded  in  populous  and  cultivated 
countries,  particularly  in  large  commercial  cities ;  be- 
cause the  curiosity  is  too  deeply  engrossed  by  the  pro- 
ductions of  human  skill  and  industry  to  have  leisure  tp 
follow  its  natural  direction.     Hence  it  is  that  such  im- 
pressions, however  long  banished  from  the  mind,  never 
fail  to  revive  when  we  retire  from  the  haunts  of  men  to 
converse  with  nature  in  solitude.     What  we  call  the 
love  of  nature  is  in  fact  the  love  and  admiration  of  the 
Deity.     The  enthusiasm  with  which  some  men  survey 
the  endless  vicissitudes  which  the  spectacle  of  the  uni- 
verse exhibits,  is  nothing  else  than  the  devotional  tem- 
per moderated  and  repressed  by  the  slight  veil  which 
sensible  objects  interpose  between  us  and  their  author. 
In  those  deep  and  savage  recesses  where  human  art 
has  never  trod,  this  veil  is  in  some  measure  removed ; 
every  thing  around  us  appears  unchanged  and  fresh 
from  the  hand  of  the  Creator,  and  we  seem  to  be  con- 
scious of  his  more  immediate  presence. 

'*  Pii.tsENTioRKM  ct  couspicimus  Dcum 
Per  invias  rupes,  fera  per  juga, 
Clivos<iiic  prajniptos,  sonantes 

Inter  aquas,  neinorumquc  noctcm ; 
Qiiaiii  si  rt^postus  sub  trabe  citrca 
Fulgeret  auro,  ct  Phidiaca  manu. 
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SECTION  III. 

Conclusion  of  the  Argument  for  the  Existence  of  God. 

The  observations  which  have  been  made  not  only 
establish  the  existence  of  a  Deity,  but  contain  the  evi- 
dences of  his  unity,  of  his  power,  and  of  his  wisdom. 
Of  these  we  justly  say  that  they  are  infinite  ;  that  is, 
that  our  imagination  can  set  no  bounds  to  them,  and 
that  our  conceptions  bf  them  always  rise  in  proportion 
as  our  own  faculties  are  cultivated  and  enlarged,  and 
as  our  knowledge  of  the  universe  becomes  more  exten- 
sive. Some  of  the  earlier  and  more  scholastic  of  our 
modem  writers  on  natural  religion  give  a  long  enumera- 
tion of  what  they  call  the  Divine  Attributes,  which  they 
divide  into  the  natural,  the  intellectual,  and  the  moral. 
Under  the  first  head,  they  comprehend  the  unity  of  the 
Deity,  his  self-existence,  his  spirituality,  his  omnipo- 
tence, his  immutability,  his  eternity  ;  under  the  second, 
his  knowledge  and  his  wisdom  ;  and  under  the  third, 
his  justice  and  his  goodness  ;  and  of  all  these  attributes 
they  treat  in  a  systematical  manner.  I  own  I  do  not 
approve  of  this  view  of  the  subject;  or  at  least  I  do  not 
think  I  could  adopt  it  with  advantage  here  ;  I  shall 
therefore  confine  myself  to  a  few  observations  on  the 
evidences  of  the  Divine  goodness  and  justice,  those  at- 
tributes which  render  the  Deity  the  proper  object  of 
religious  worship  and  adoration. 

Before,  however,  entering  on  this  subject,  I  think  it 
proper  to  take  notice  of  the  historical  question  concern- 
ing the  priority  of  monotheism  or  of  polytheism,  in  the 
order  of  human  investigation.  I  shall  afterwards  col- 
lect together  a  few  miscellaneous  remarks  which  in  the 
course  of  this  chapter  escaped  my  recollection  while 
treating  of  those  heads  under  which  they  ought  to  have 
been  introduced.  For  the  sake  of  greater  distinctness 
I  shall  divide  the  section  into  two  parts. 

PART  I. 

With  respect  to  the  priority  of  Monotheism  or  Poly- 
theism, two  opinions  on  the  question  have  been  propos- 
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ed.  The  one  supposes  monotheism  to  be  agreeable  to 
the  first  suggestions  of  the  mind,  and  polytheism  to  re* 
suit  from  a  combination  of  the  conclusions  formed  by 
different  persons  in  different  situations.  The  other 
supposes  polytheism  to  arise  necessarily  from  those 
partial  conceptions  of  the  universe,  to  which  our  facul-* 
ties  are  limited  in  the  infancy  of  reason  and  experience, 
and  monotheism  to  be  the  slow  and  gradual  result  of 
more  enlarged  and  philosophical  views.  The  former 
opinion  is  supported  by  Mr.  Ferguson,  in  his  "  Princi- 
ples of  Moral  and  Political  Philosophy ;  *'  the  latter  by 
Mr.  Hume,  in  his  "  Natural  History  of  Religion.'* 

"  In  every  nation  or  tribe,"  says  Ferguson,  "  The 
providence  of  God  was  supposed  to  take  its  character 
from  the  circumstances  in  which  it  was  employed.  In 
maritime  situations  the  Deity  was  conceived  as  monarch 
of  the  sea,  and  director  of  storms.  Within  land  he  was 
conceived  as  the  patron  of  husbandmen  and  of  shep- 
herds, the  ruler  of  seasons,  and  the  power  on  which 
man  must  depend  for  the  increase  of  his  herds,  and  for 
the  returns  of  his  harvest. 

"  In  no  instance,  perhaps,  did  the  people  of  any  one 
description  or  determinate  manner  of  life  originally  con- 
ceive more  than  one  God.  But  the  accounts  of  what 
different  nations  believed,  when  collated  together,  seem- 
ed to  make  up  a  catalogue  of  separate  deities ;  and 
what  every  nation  apart  intended  for  one,  when  reports 
were  accumulated  from  different  quarters,  was  mistaken 
for  many. 

"  The  spirit  with  which  these  reports  of  a  God  ac- 
knowledged in  one  nation,  different  from  the  God  who 
was  acknowledged  in  another,  were  mutually  received  by 
their  respective  votaries,  was  various  in  different  instan- 
ces. 

"In  some  instances  the  pretensions  of  one  Deity 
were  supposed  to  be  consistent  with  those  of  another, 
and  the  Gods  reconcilable.  Upon  this  supposition  eve- 
ry nation  worshipped  its  own,  without  any  supposed 
disparagement  to  the  God  of  its  neighbour,  and  without 
animosity  to  his  worshippers. 

"  In  other  instances  pretensions  were  considered  as 
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inconsistent ;  deities  were  stated  as  rival  powers ;  and 
nations  waged  continual  war  under  the  banners  of  their 
respective  gods."  * 

On  the  other  hand,  it  is  maintained  by  Hume,  (and  I 
confess  I  think  with  much  more  probabiUty)  that  theism  is 
the  slow  result  of  philosophical  views  of  the  universe — 
connecting  different  physical  events  together  as  parts  of 
ofttf  system  conspiring  to  one  end;  and  that  as  long  as 
we  attend  to  detached  and  insulated  appearances  only, 
polytheism  offers  itself  as  the  most  natural  creed ;  lead- 
ing men  to  apprehend  one  God  of  the  winds,  another  of 
the  waters,  a  third  of  the  woods,  &c.  presiding  over 
and  communicating  motion  to  the  different  parts  of  the 
material  world.  The  prevalence  of  polytheism  in  the 
world  is  a  proof  of  this ;  and  I  have  little  doubt  that 
this  would  have  continued  to  be  the  religion  of  the 
multitude  in  all  countries,  had  not  the  idola^ous  tenden- 
cy of  the  uninformed  understanding  been  corrected  by 
the  light  of  Divine  revelation,  f 

When  I  speak,  however,  of  the  prevalence  of  poly- 
theism in  the  world,  I  would  be  always  understood  to 
mean  its  pre  valence  among  the,  mi^/i/?frfg;  for  it  is  more 
than  probable,  that  in  all  ages  and  countries  there  have 
been  some  individuals  whose  minds  were  enlightened  by 
the  simple  and  sublime  belief  of  the  unity  of  God.  Thus, 
among  the  ancient  Greeks  and  Romans,  although  the 
established  religion  and  the  popular  persuasion  was  un- 
doubtedly polytheism,  the  clearest  evidence  may  be 
produced  that  the  philosophical  creed  was  very  different. 
The  most  enlightened  writers  indeed  frequendy  express- 
—  '      ■ 

.  •  Vol.  I.  p.  169. 

]  Two  very  liigh  authorities,  however,  may  be  quoted  in  favor  of  the  opposite 
opinion,  Sir  Isaac  Newton  and  Sir  William  Jones.  "  Tlie  j)rimeval  religion  of  Min," 
says  tlie  last  of  these  writon?,  **  was  that  which  Newton  calU  the  oldest  (and  it  may 
justly  be  called  the  noblest)  of  all  religions  ;  a  firm  belief  that  one  Supreme  God 
made  the  world  by  his  power,  and  continually  {governed  it  by  his  providence ;  a  piou5 
fear,  love,  and  adoration  of  him  ;  a  due  reverence  for  parents  and  aged  persons  ;  a 
fraternal  affection  for  the  whole  human  species ;  and  a  compassionate  tendem^s 
even  tor  tlie  brute  creation." — Joneses  Dissertation  on  the  Persians. 

Does  not  tlie  purity  and  sublimity  of  this  creed,  botli  in  its  theological  and  ethical 
principles,  suppose  a  de^^ree  of  cultivation,  both  intellectual  and  moral,  altogether 
incompatible  witli  the  condition  of  man  in  the  earlier  stages  of  society  ?  The  paS' 
sage,  however,  is  nobly  conceived,  and  beautifully  expressed,  and  contains,  1  have 
litttle  doubt,  a  faitliful  description  of  the  religious  sentiments  of  many  wise  and  good 
men  in  the  heathen  world. 
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ed  themselves  in  conformity  to  vulgar  prejudices ;  and 
many  of  them  probably  believed  that  there  exist  a  va- 
riety of  beings  superior  to  man,  who  have  an  influence 
over  human  affairs,  but  who  act  in  subordination  to  the 
will  of  the  Supreme  God.  This  beUef  is  not  to  be  con- 
founded with  polytheism  ;  for  it  is  perfectly  consistent 
with  the  doctrine  of  the  unity  of  the  Deity  to  suppose 
that  he  sometimes  acts  by  subordinate  ministers.  The 
frequent  application  which  the  classical  writers  make  of 
the  word  Deus  is  apt  to  mislead  us  upon  this  subject ; 
but  that  word  conveyed  to  the  Romans  a  very  different 
idea  from  what  we  annex  to  the  corresponding  word  in 
our  language.  Sometimes  they  employed  it  to  express 
the  Supreme  Being ;  sometimes  subordinate  minds  act- 
ing in  obedience  to  his  will.  In  the  following  sentence 
it  is  used  in  both  these  senses.  ^^  Deos  alios  in  terr&, 
alios  in  luna,  alios  in  reliquas  mundi  partes  spargens, 
Deus  quasi  serebat."  * 

That  the  unity  of  the  Deity  was  the  philosophical  be- 
lief among  the  Romans,  appears  from  the  testimony  of 
their  most  eminent  writers.  The  following  passages  are 
from  the  works  of  Cicero. 

"  Princeps  ille  Deus,  qui  omnem  hunc  mundum  regit» 
sicut  animus  humanus  id  corpus  cui  praepositus  est.'*  f 
"  Nee  vero  Deus  ipse  alio  modo  intelligi  potest,  nisi  mens 
soluta  quaedam  et  libera,  segregata  ab  omni  concretione 
mortali,  omnia  sentiens  et  movens."  J  "  Esse  praestantem 
aliquam  aetemamque  naturam,  et  eam  suspiciendam  ad- 
mirandamque  hominum  generi,  pulchritudo  mundi  ordo- 
que  rerum  coelestium  cogit  confiteri."  §  "  Omnes  gentes 
una  lex,  et  sempiterna  et  immortalis,  continebit ;  unus- 
que  erit,  quasi  magister  et  imperator  omnium,  Deus."  || 

Seneca  expressly  informs  us  that  all  the  different 
names  given  by  the  Romans  to  the  Deity  were  only  to 
be  considered  as  descriptive  of  the  different  characters 
in  which  he  appears  to  us  from  his  works.  "  Quid 
aliud  est  Natura,  quam  Deus  et  Divina  Ratio  toti  mundo 
et  partibus  ejus  inserta?     Quoties  voles,  tibi  licet  aliter 

•  Cicero  qaoted  by  Bolicgbroke.    Phil.  Works,  Vol.  V.  p.  264. 
t  Sufflnium  Scip.  §  8.  |  Tusc.  Quast  Lib.  i. 

§  De  Divin.  Lib.  u.  ||  Frag.  Lib.  itt.  De  lUfub. 

VOL.    V.  38 
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hunc  auctorem  rerum  nostrarum  compellare  ;  et  Jovem 
ilium  optimum  et  maximum  rit6  dices,  et  tonantem  et 
statorem.  Hunc  eundem  et  fatum  si  dixeris,  non  men- 
tieris ;  nam  cum  fatum  nihil  aliud  sit  quam  series  im- 
plexa  causarum,  ille  est  prima  omnium  causa  ex  quit 
caeterae  pendent.  Quaecunque  voles  illi  nomina  proprie 
aptabis,  vim  aliquam  affectumque  coelestium  rerum  con- 
tinentia :  tot  appellationes  ejus  possunt  esse,  quot  mu- 
nera ; "  *  and  in  another  place ;  "  Ne  hoc  quidem  cre- 
diderunt  (antiqui),  Jovem,  qualem  in  Capitolio  et  in 
caeteris  aedibus  colimus,  mittere  manu  fulmina;  sed 
eundem,  quem  nos,  Jovem  intelligunt :  custodem  recto- 
remque  universi ;  animum  ac  spiritum,  mundani  hujus 
operis  dominum  et  artificem ;  cui  nomen  omne  conve- 
nit."  t 

I  shall  only  add  to  these  passages  the  following  quo- 
tation from  the  Isis  and  Osiris  of  Plutarch.      "  Care 
should  be  taken  not  to  transform,  dissolve,  and  scatter 
the   Divine  Nature  into  rivers,  vv^inds,  vegetables,   or 
bodily  forms  and  motions.     This  would  be  as  ridiculous 
as  to  imagine  that  the  sails,  the  cables,  the  rigging,  and 
the  anchor,  are  the  pilot ;  or  that  the  thread,  the  shuttle, 
and  the  woof,  are  the  weaver.     Such  senseless  notions 
are  an  indignity  to  the  heavenly  powers,  whom  they 
blaspheme,  while  they  give  the  name  of  Gods  to  beings 
of  an  insensible,  inanimate,  and  corruptible  nature." — 
"  Nothing  that  is  without  a  soul,  nothing  that  is  mate- 
rial, and  to  be  perceived  by  our  senses,  can  be  God. 
Nor  yet  must  we  imagine  that  there  are  different  Gods, 
according  to  the  different  countries  of  Greeks  and  bar- 
barians, northern  and  southern  nations.     As  the  sun  is 
common  to  all  the  world,  though  called  by  different 
names  in  different  places,  so  there  is  but  one  sole  Su- 
preme Mind  or  Reason,  and  one  and  the  same  Provi- 
dence that  governs  the  world,  though  he  is  worshipped 
under  different  names,  and  has  appointed  some  inferior 
powers  for  his  ministers." 

Nor  is  it  only  the  philosophers  of  antiquity  who  thougbt 
in  this  manner.     It  is  justly  observed  by  the  Chevalier 


*  De  Ben.  Lib.  iv.  Cap.  7.  t  Nat.  Quest.  Lib.  ii.  Cap.  45. 
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Ramsay,  that  "  whoever  reads  Homer  and  Virgil  with  a 
proper  attention  will  see,  that,  notwithstanding  the  wild 
flights  of  their  imagination,  and  the  indecent  allegories 
by  which  they  sometimes  dishonor  the  Divine  Nature, 
there  is  one  general  principle  running  through  all  their 
fables,  that  there  is  one  Supreme  God,  whom  they  eve- 
ry where  call  the  Father,  and  the  Sovereign  Lord  of 
Gods  and  Men,  the  Architect  of  the  World,  and  the 
Prince  and  Governor  of  the  Universe." — "  Poetry,"  says 
this  author,  "  deifies  all  the  various  parts  of  nature,  and 
gives  spirits  to  bodies,  as  well  as  body  to  spirits.  It  ex- 
presses the  operations  and  properties  of  matter  by  the 
actions  and  passions  of  such  invisible  powers  as  the  pa- 
gans supposed  to  be  directors  of  all  the  motions  and 
events  that  we  see  in  the  universe.  The  poets  pass  in 
a  moment  from  allegory  to  the  literal  sense,  and  from 
the  literal  sense  to  allegory ;  from  real  Gods  to  fabulous 
deities ;  and  this  occasions  that  jumble  in  their  images, 
that  absurdity  in  their  fictions,  and  that  indecorum  in 
their  expressions,  which  are  so  justly  condemned  by  the 
philosophers.  Notwithstanding,  however,  this  multipli- 
cation of  inferior  deities,  the  poets  of  antiquity  in  gene- 
ral believed  that  there  is  but  one  only  Supreme  God." 
Of  this  assertion  very  strong  proofs  are  produced  by 
Ramsay  in  his  discourse  on  the  Theology  of  the  Pagans, 
annexed  to  his  Travels  of  Cyrus.  The  following  pas- 
sages deserve  to  be  added  to  those  he  has  quoted. 

**  Accipitc  ergo  animis  ;  atque  hsc  mea  figite  dicta, 
Qua;  Phcebo  Pater  omnipotens,  mihi  Phoebus  Apollo 
Prsdixit,  vobis  Furiarum  ego  maxima  pando."  • 

Upon  which  verses  Servius  remarks,  that  even  Apol- 
lo (he  who  among  the  pagan  deities  was  in  chief  esteem 
for  his  prophetic  knowledge)  is  said  to  derive  his  know- 
ledge from  the  Supreme  Being.  "  Notandum  ApoUi- 
nem,  quae  dicit,  k  Jove  cognoscere." 

**  Scimus  ut  impios 
Titanas,  immanemque  turmam 
Fulmine  sustulerit  caduco. 
Qui  terram  inertcm,  qui  mare  temperat 
Ventosum  ;  et  urbes,  reguaque  tristia  ; 

•  i£neid.  III. 
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Divoeque,  mortalesque  tumuus, 
Imperio  regit  Unub  aequo.*'  * 

"  Quid  prius  dicam  solitis  parentis 
Laudibus ;  qui  res  homiiluin  ac  deorum, 
Qui  mare  et  terras,  variisque  mundum 
Temperat  horis  ? 

''  Unde  nil  majus  generatur  ipso  : 
Nee  viget  quicquam  simile,  aut  secundum  : 
Proximos  illi  tamen  occupavit 
Pallas  honores."  f 

The  most  remarkable  passage,  however,  I  recoDect 
in  any  of  the  ancient  poets  for  my  present  purpose,  is 
that  in  Lucan's  Pharsalia,  where  the  following  lines  are 
put  into  the  mouth  of  Cato,  in  reply  to  Labienus  and 
others,  who  advised  him  to  consult  the  oracle  of  Jupiter 
Ammon  in  Lybia. 

**  Haeremus  cuncti  superis,  temploque  tacente, 
Nil  facimus  non  sponte  Dei.     Nee  vocibus  ullis 
Numen  eget ;   dixitque  semel  nascentibus  auctor, 
duidquid  scire  licet.     Stenlesne  elegit  arenas, 
Ut  caneret  paucis,  mersitque  boc  pulvere  verum  1 
Estne  Dei  sedes,  nisi  terra,  et  pontus,  et  aer, 
Et  C€elum,  et  virtus  ? — Superos  quid  quserimus  ultra  ? 
Jupiter  est  quodcumque  vides,  quocumque  moveris.''  | 

In  further  confirmation  of  this  doctrine,  concerning 
the  reli^ous  opinions  of  the  ancient  philosophers,  a 
very  ingenious  (and  to  my  mind  most  convincing)  argu- 
mient  is  deduced  by  Dr.  Cudworth  from  the  reasonings 
of  the  Epicurean  school^  which,  as  he  observes,  were 
levelled,  not  against  the  supposition  of  a  plurality  of 
Deities,  but  against  the  belief  of  07ie  Supreme  God, 
every  where  present,  and  every  where  exerting  the  ac- 
tive energy  of  a  superintending  providence. 

**  Quis  regere  immensi  summam,  quis  habere  profundi 
Indu  manu  validas  potis  est  moderanter  habenas  ? 
Cluis  paritcr  ccbIos  omnes  convertere  ?  et  omnes 
Ignibus  setheriis  terras  suffire  feraces  ? 
Omnibus  inque  locis  esse  omni  tempore  praesto  ?  " 

"  In  like  manner,"  continues  Dr.  Cudworth,  "when 

•  Hor.  Od.  Lib.  iii.  Cann.  4.  t  Hor.  Lib.  i.  Od.  12. 

I  Lib.  iz.  1.  573. 
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Epicunis  pursues  the  same  argument  further  in  Cicero, 
alleging,  that,  though  such  a  thing  wefe  possible,  yet 
it  would  be,  notwithstanding,  absolutely  inconsistent 
with  the  happiness  of  any  being,  he  still  proceeds  on 
the  same  hypothesis  of  one  sole  and  single  Deity." — 
**  As  Epicurus  here  speaks  singularly,"  says  Cudworth, 
"  so  the  trouble  of  this  theocracy  could  not  be  thought 
so  very  great  to  a  multitude  of  coordinate  Deities,  when 
parceled  out  among  them,  but  would  rather  seem  to 
be  but  a  sportful  and  delightful  divertisement  to  each  of 
them.  Wherefore,"  concludes  this  very  learned  and 
profound  writer,  ^^  it  is  manifest  that  such  an  idea  as 
we  have  declared  of  the  unity  of  God  is  a  thing  which 
the  ancient  atheists,  under  the  times  of  paganism,  were 
not  unacquainted  with,  but  principally  directed  their 
force  against  it."* 

I  must  not  leave  this  fundamental  article  of  Natural 
Religion,  (the  existence  of  the  Deity)  without  taking 
notice  of  the  support  it  derives  from  the  universal  con- 
sent of  all  ages  and  nations.     However  contaminated 
with  error,  however  debased  by  the  follies  of  supersti- 
tion and  credulity,  the  belief  of  the  existence  of  super- 
natural and  invisible  beings  presiding  over  human  af- 
fairs will  be  found  to  be  inseparable  from  the  human 
mind ;  and,  in  so  far  as  this  belief  obtains,  atheism  is 
excluded.     "  Ex  tot  generibus,"  says  Cicero,  "  nullum 
est  animal,  praeter  hominem,  quod  habeat  notitiam  ali- 
quam  Dei :    ipsisque  in  hominibus  nulla  gens  est  neque 
tarn  immansueta,  neque  tarn  fera,  quae  non,  etiamsi  ig- 
noret  qualem  habere  Deum  deceat,  tamen  habendum 
sciat."  f      Now  unquestionably  the   universal   concur- 
rence of  mankind  in  the  belief  of  any  proposition  is  a 
strong  presumption,  or  rather  a  positive  evidence,  that 
this  belief  has  a  foundation  in  the  principles  of  our  na- 
ture ;   and  if  we  find  these  natural  suggestions  of  the 
mind  confirmed  by  the  authority  of  the  most  enlightened 
philosophers,  and  above  all  confirmed  by  the  conclu- 
sions of  our  own  reason,  we  have  all  the  evidence  that 
\^     possibly  can  be  brought  in  support  of  any  truth  what- 

'  Intellect.  System,  pp.  207,  20S.  t  Lib.  i.  De  Legibui,  8. 
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ever.  Indeed  I  apprehend  there  is  no  truth  in  the  whole 
circle  of  human  knowledge  which  so  many  different 
kinds  of  proof  conspire  to  establish,  as  that  which  ha3 
been  now  under  our  consideration : — "  Testimonium 

Eopulorum  atque  gentium,"  says  Lactantius,  ^^in  un& 
ac  re  non  dissidentium : " — and  in  this  manner  reason- 
ed the  best  philosophers  of  old.  "  What  seems  true  to 
wwst  wise  men,"  as  Aristotle  has  excellently  observed, 
"  is  very  probable ;  what  most  men,  both  wise  and  un- 
wise, assent  to,  doth  still  more  resemble  truth ;  but 
what  men  generally  consQjEit  in  hath  the  highest  proba- 
biUty,  and  approaches  near  to  demonstration,  so  near 
that  it  may  pass  for  ridiculous  arrogance,  or  for  intoler- 
able obstinacy  and  perverseness  to  deny  it*" — ^^  A  man," 
he  adds,  '^  may  assume  what  seems  true  to  the  wise, 
if  it  do  not  contradict  the  common  opinion  of  man- 
kind." ♦ 

The  following  passages  are  extracted  from  different 
writers  of  antiquity.  They  all  express  the  same  idea, 
the  presumption  for  the  existence  of  the  Deity  arising 
from  universal  consent.  But  on  a  subject  of  so  interest- 
ing a  nature  it  is  pleasing  to  place  the  same  truth  in  va- 
rious lights,  as  well  as  to  remark  a  coincidence  of  senti- 
ment among  those  enlarged  and  cultivated  minds  which 
have  devoted  their  talents  to  the  improvement  and  hap- 
piness of  the  human  race. 

"  Multum  dare  solemus,"  says  Seneca,  "  praesumptioni 
omnium  hominum ;  apud  nos  veritatis  argumentum  est  ali- 
quid  omnibus  videri ;  tanquam  Deos  sic  esse  coUigimus, 
quod  omnibus  de  Diis  opinio  insita  est ;  nee  ulla  gens 
usquam  est  adeo  extra  leges  moresque  projecta,  ut  non 
aliquos  Deos  credat."  f 

To  the  same  purpose  Cicero:  "Firmissimum  hoc 
afferri  videtur,  cur  Deos  esse  credamus,  quod  nuUa 
gens  tarn  fera,  nemo  omnium  tam  sit  immanis,  cujus 
mentem  non  imbuerit  Deorum  opinio.  Multi  de  Piis 
prava  sentiunt ;  id  enim  vitioso  more  efiici  solet :  omnes 
tamen  esse  vim  et  naturam  D^vinam  arbitrantur.  Una 
autem  in  re  consensio  omnium  gentium  lex  nature  pu- 
tanda  est."  J 

•  AriBt.  Top.  1.  8.  t  Sen.  £p.  117.  X  Tusc.  1. 13. 
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Id  the  following  passage  of  Maximus  ^Tyrius^  the  fact 
CD  which  the  argument  proceeds  is  stated  with  great 
simplicity  and  force. 

'Mn^such  a  contest  and  tumult  and  disagreement 
{abatU  other  matters  of  opinion)  you  may  see  this  one 
law  and  speech  acknowledged  by  common  accord,  that 
there  is  one  God,  the  King  and  Father  of  All,  and  many 
Gods,  the  children  of  God  and  ruling  together  with  him* 
This  the  Greek  says,  and  this  the  barbarian  says ;  and 
the  inhabitant  of  the  continent,  and  the  islander,  and 
the  wise  and  the  unwise."  * 

"  If  you  search  the  world,"  says  Plutarch,  "  you  may 
find  cities  without  walls,  without  letters,  without  kings, 
without  money  ;  but  no  one  ever  saw  a  city  without  a 
Deity,  without  a  temple,  or  without  some  form  of  wor- 
ship." 

In  the  passages  now  quoted  their  several  authors  take 
for  granted  that  the  general  consent  of  mankind  in  ad- 
mitting any  proposition  affords  a  strong  presumption  that 
the  proposition  is  true*  And  that  this  is  a  just  principle 
of  reasoning  appears  (among  various  other  considera- 
tions) from  this,  that  "  truth  is  one  thing,  while  errors 
are  numberless,  and  every  man  has  a  different  one."  I 
select  this  consideration  in  preference  to  the  others, 
because  the  remark  is  made  by  Mr.  Hume  himself,  the 
most  sceptical  of  all  writers.  When  we  find,  therefore, 
a  number  of  unconnected  individuals,  all  led  to  the  same 
conclusion  by  different  processes  of  reasoning,  the  pre- 
sumption that  the  conclusion  is  true  is  strengthened  in 
a  proportion  indefinitely  great ;  and  in  like  manner, 
when  among  an  infinite  variety  of  discordant  systems 
that  have  arisen  in  different  ages  and  countries,  we  find 
some  opinions  common  to  them  all,  we  are  inevitably 
led  to  consider  these  opinions  as  possessing  the  high- 
est evidence  by  which  any  truth  can  possibly  be  sup- 
ported. We  may  add  to  this  observation,  that  when 
among  an  infinite  variety  of  rites  and  ceremonies  we 
trace  universally  the  operation  of  certain  common  af- 
fections and  emotions,  we  have  a  demonstration  that 


*  See  BtiTOw'f  SeimcMif . 
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these  affections  and  emotions  form  the  constituent  part 
of  the  nature  of  man. 

I  am  aware  of  an  objection  that  may  be  stated  to  this 
doctrine,  that  there  are  some  articles  of  belief  universal- 
ly received  by  mankind  in  ages  of  ignorance,  which 
come  to  be  generally  regarded  as  mere  prejudices  in 
the  progress  of  human  reason.  Such,  for  example,  is 
the  belief  that  the  earth  is  at  rest,  and  the  sun  in  mo- 
tion ;  *  and  in  general  all  those  prejudices  called  by  Lord 
Bacon  Idola  Tribus.  It  may  be  supposed,  therefore, 
that,  for  any  thing  we  know  to  the  contrary,  the  case 
may  one  day  be  the  same  with  our  belief  of  the  exist- 
-  ence  of  a  Deity. 

In  answer  to  this  objection  I  would  observe,  that 
wherever  a  prejudice  is  found  to  obtain  universally  among 
mankind  in  any  stage  of  society,  this  prejudice  must 
have  some  foundation  in  the  general  principles  of  our 
nature,  and  must  proceed  upon  some  truth  or  fact  in* 
accurately  apprehended,  or  erroneously  judged  of.  The 
suspense  of  judgment,  therefore,  which  is  proper  with 
respect  to  particular  opinions  till  they  are  once  examined, 
can  never  justify  scepticism  with  respect  to  the  general 
principles  or  laws  of  the  human  mind.  Our  belief  of 
the  sun's  motion  is  not  a  conclusion  to  which  we  are 
fairly  led  by  any  such  principle  or  law,  but  an  inference 
rashly  drawn  from  the  perceptions  of  sense,  which  do 
not  warrant  such  an  inference.  All  that  we  see  is,  that 
there  is  a  relative  change  of  place  between  us  and  the 
sun ;  and  this  fact  which  is  made  known  to  us  by  our 
senses,  no  subsequent  discovery  of  philosophy  pretends 
to  disprove.  It  is  not  therefore  the  evidence  of  ex- 
ternal perception  which  is  overturned  by  the  Copernican 
system,  but  a  judgment  or  inference  of  the  understand- 
ing, of  the  rashness  of  which  every  person  must  be  fully 
sensible  the  moment  he  is  made  to  reflect  with  due  at- 
tention on  the  circumstances  of  the  case.  In  other 
words,  the  Copernican  system  not  only  informs  us  of  the 
real  constitution  of  the  universe,  but  satisfies  us  with 
respect  to  ihe^grounds  of  this  universal  prejudice  ;  and 


*  See  Trembley.iur  les  Pr^jug^s,  p.  21. 


Ckaf.  II.]  AND  MORAL  POWERS  OF  BUN.  3O5 

the  doctrine  which  it  substitutes  for  our  first  crude  con- 
clusions on  the  subject  is  founded,  not  on  any  process 
of  reasoning  a  priori^  but  on  the  demonstrable  incon- 
sistency of  these  conclusions  with  the  various  phenome- 
na which  our  perceptions  present  to  us.  Had  Coperni- 
cus, like  some  of  the  sophists  of  old,  not  only  asserted 
the  stability  of  the  earth,  but  that  no  such  thing  as  mo- 
tion exists  in  the  universe,  his  theory  would  have  been 
perfectly  analogous  to  that  of  Berkeley,  and  no  answer 
to  it  could  have  been  devised  more  pertinent  and  philo- 
sophical than  that  which  Plato  is  said  to  have  given  to 
the  same  paradox  in  the  mouth  of  Zeno^  by  rising  up 
and  walking  before  his  eyes.  We  are  entitled,  there- 
fore, to  dispute  the  similarity  of  the  cases,  till  some 
prejudice  is  pointed  out  as  universal  as  the  belief  of  the 
existence  of  a  Deity,  from  which  prejudice  such  a  belief 
could  have  arisen. 

Another  objection  to  the  argument  for  the  existence 
of  a  Deity  drawn  from  universal  consent  is  founded  on 
absurd  tenets  and  extravagant  ceremonies  sanctioned  by 
the  religious  creeds  of  all  ages  and  nations.  "  Examine," 
2>ays  Mr.  Hume,  "  the  religious  principles  which  have 
prevailed  in  the  world,  you  will  scarcely  be  persuaded 
that  they  are  any  thing  but  sick  men's  dreams ;  or 
perhaps  will  regard  them  more  as  the  playsome  whim- 
sies of  monkeys  in  man's  shape,  than  the  serious,  posi- 
tive, dogmatical  asseverations  of  a  being  who  dignifies 
himself  with  the  title  of  rational." — "To  oppose  the 
torrent  of  scholastic  religion  by  such  feeble  maxims  as 
these  ;  that  it  is  impossible  for  the  same  thing  to  be  and 
not  to  be  ;  that  the  whole  is  greater  that  a  part ;  that 
two  and  three  make  five ;  is  pretending  to  stop  the  ocean 
with  a  bulrush."  And  hence  this  ingenious  writer  finds 
himself  obliged  to  conclude,  that  "  the  whole  is  a  riddle, 
an  enigma,  an  inexplicable  mystery,  and  that  doubt,  un- 
certainty, and  suspense  appear  the  only  result  of  our 
most  accurate  scrutiny  on  this  subject." 

In  a  former  work  I  attempted  to  reply  to  Mr.  Hume's 
reasonings  on  this  head,  and  even  endeavoured  to  de- 
duce from  the  circumstances  on  which  he  founds  his 
objections  a  new  argument  for  the  being  of  a  Deity ; 
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inasmuch  as  the  absurd  tenets  and  extravagant  ceremo- 
nies which  men  are  taught  to  reverence  when  they  are 
connected  with  their  religious  belief,  prove  how  irresist- 
ible the  evidence  must  be  of  that  fundamental  principle, 
by  means  of  which  they  lay  hold  of  the  understanding 
and  the  heart,*  And  it  was  in  this  manner,  I  appre- 
hend, that  Lord  Bacon  felt,  when  he  said  that  He  "  had 
rather  believe  all  the  fables  in  the  Legend,  and  the  Tal- 
mud, and  the  Alcoran,  than  that  this  universal  frame  is 
without  a  mind,"  Or,  in  other  words,  that  there  was 
no  proposition,  how  absurd  soever,  to  which  he  could 
not  more  easily  gwe  his  assent,  than  he  could  withhold 
it  from  this  truth,  proclaimed  to  him  at  once  by  every 
part  of  the  universe. 

To  one  who  considers  the  subject  in  this  light,  the  his- 
tory even  of  the  errors  and  follies  of  superstition  be- 
comes interesting  and  instructive,  and  instead  of  justify- 
ing the  suggestions  of  scepticism,  throws  a  new  lustre 
on  the  evidences  of  religion  ;  and,  while  it  teaches  him 
to  regard  not  only  with  indulgence,  but  with  reverence, 
whatever  tenets  and  observances  are  sanctified  to  other 
men  by  all  the  best  feelings  of  the  heart,  it  cherishes  in 
his  own  mind  that  pure  and  undefiled  religion  which 
worships  God  in  spirit  and  in  truth. 


SECTION  III. 

PART  II. 

I  FORMERLY  mentioned  some  circumstances  which 
may  help  to  explain  why  the  idea  of  a  God,  although  it 
forces  itself  irresistibly  on  every  serious  and  reflecting 
mind,  is  so  seldom  presented  to  our  thoughts  when  we 
are  engaged  in  the  necessary  business  of  human  life. 
This  idea,  I  observed,  is  the  result  of  two  principles  of 
our  nature, — the  one  of  which  is,  that  every  thing  which 
begins  to  exist  must  have  a  cause  ; — the  other,  that  a 
combination  of  means  conspiring  to  a  particular  end 


*  Eletiicntfi  of  t\ye  Philosouiiy  of  the  Human  Miod,  vol.  i.  pp.  366,  367,  368,  30. 
Sixth  Edit. 
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implies  intelligence.  Now  the  former  of  these  princi- 
ples, although  it  plainly  intimates  to  us  (on  an  accurate 
analysis  of  the  conceptions  it  suggests)  the  constant 
operation  of  mind  in  producing  the  phenomena  of  the 
uniyerse,  yet  it  does  not  call  our  attention  to  this  effi- 
ciency of  mind  when  we  are  employed  about  our  ordi- 
nary occupations.  On  the  contrary,  the  attention  is  di- 
verted from  such  apprehensions  by  a  very  remarkable 
bias  of  our  nature,  which  leads  us  to  associate  power 
and  efficiency  with  material  objects  and  physical  events ; 
and  to  consider  the  phenomena  of  the  universe  as  a 
chain  of  causes  and  effects,  the  links  of  which  are  neces- 
sarily connected  with  each  other.^  Another  important 
purpose  is  answered  by  this  bias  of  the  mind,  as  it  serves 
to  animate  our  curiosity  in  the  investigation  of  physical 
causes,  particularly  in  the  earlier  part  of  our  existence. 
The  curiosity  which  children  discover  is,  I  think,  chiefly 
a  confused  desire  to  know  the  efficient  causes  of  the 
phen(Hnena  they  see ;  and  although  their  curiosity  in 
this  respect  is  never  gratified,  yet  it  serves  to  increase 
their  stock  of  useful  knowledge,  by  directing  their  at- 
tention to  physical  causes,  and  to  the  general  laws  of 
nature. 

In  order  to  prevent  still  further  that  inconvenient  dis- 
traction of  our  thoughts  which  would  necessarily  result 
from  the  constant  apprehension  of  the  agency  of  mind, 
the  changes  in  the  state  of  the  universe  are  in  general 
accomplished  by  slow  and  imperceptible  degrees.  If  an 
animal  or  a  vegetable  were  brought  into  existence  before 
our  eyes  in  an  instant  of  time,  the  event  would  not  in 
itself  be  more  wonderful  than  their  gradual  growth  from 
an  embryo  or  seed  to  maturity.  But,  on  the  former 
supposition,  there  is  no  man  who  would  not  perceive 
and  acknowledge  the  immediate  agency  of  an  intelligent 
cause ;  whereas,  according  to  the  actual  order  of  things, 
the  effect  steals  so  slowly  on  our  observation  that  it  ex- 
cites little  or  no  curiosity,  excepting  in  those  who  are 
possessed  of  a  sufficient  degree  of  reflection  to  con- 
trast the  present  state  of  the  objects  they  see  with  the 
first  origin  and  progressive  stages  of  their  existence. 

*  See  upoD  this  subject  Philosophy  of  the  Uuman  Mind,  voL  i.  Chap.  I.  §  2. 
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With  respect  to  the  other  principle,  which  leads  us  to 
apprehend  intelligence  and  design  whenever  we  see  a 
combination  of  means  conspiring  to  a  particular  end^ 
the  effects  of  familiarity  formerly  remarked  produce 
such  habits  of  inattention  in  the  greater  part  of  mankind 
as  prevent  it  from  making  any  sensible  impression  on 
their  minds  on  the  ordinary  occasions  of  human  life. 
Were  it  not  for  these  effects  of  familiarity  the  business 
of  the  world  would  appear  unworthy  of  our  regard,  and 
we  should  be  every  moment  in  the  same  state  of  aston- 
ishment and  of  awe,  as  if  (according  to  the  supposition 
of  Aristotle  and  of  Cicero,  already  mentioned)  we  were 
suddenly  introduced  to  a  view  of  the  magnificent  spec- 
tacle of  the  earth  and  the  heavens  after  having  passed 
the  earlier  part  of  our  lives  in  a  cavern  under  ground. 

In  general,  it  would  appear  to  have  been  the  intention 
of  the  Deity  to  make  known  his  existence  and  attributes 
to  every  mind  that  makes  a  proper  use  of  its  faculties, 
without  obtruding  these  sublime  conceptions  on  the 
thoughtless  and  inconsiderate,  or  withdrawing  the  at- 
tention even  of  the  serious  from  the  necessary  pursuits 
of  business.  The  consequence  is,  that  the  Deity  is 
never  an  immediate  object  of  human  .perception,  but  is 
recognised  by  the  deliberate  exercise  of  our  reason  in 
the  incessant  workings  of  his  wisdom  and  power,  as  our 
feeble  sight,  unable  to  gaze  directly  at  the  splendor  of 
the  sun,  enjoys  the  milder  influence  of  his  rays  when 
reflected  from  the  verdure  of  the  woods  or  the  flowers 
of  the  field. 

Beside  these  circumstances  in  the  constitution  of  the 
human  mind  which  conceal  the  Deity  from  the  view 
of  those  whose  thoughts  are  wholly  engrossed  by  sen- 
sible objects,  and  by  the  pursuits  of  this  world,  there 
are  some  particular  habits  of  life  that  are  in  a  peculiar 
degree  unfavorable  to  religious  impressions  ;  above  all, 
those  artificial  hjibits  to  which  we  are  accustomed  in 
large  and  populous  cities,  where  we  are  surrounded 
wholly  with  the  effects  of  human  skill  and  human  indus- 
try. These  lay  hold  of  the  curiosity  in  our  early  years, 
and  divert  it  from  the  beautiful  and  sublime  spectacle  of 
the  universe.     Of  such  modes  of  thinking  and  feeling, 
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atheiitny  (or  what  amounts  nearly  to  the  same  thing)  a 
total  insensibility  to  all  religious  and  moral  impressions, 
is  the  genuine  offspring ;  and  in  proportion  as  the  man- 
ners oi  a  people  recede  from  the  simplicity  of  natural 
occupations  and  pursuits,  and  acquire  the  superinduced 
habits  either'  of  commercial  drudgery  or  of  fashionable 
life,  this  miserable  perversion  of  the  understanding  and 
the  heart  may  be  expected  to  prevail.*  The  scepticism 
which  has  long  vitiated  the  philosophy,  and  injured  the 
morals  of  a  neighbouring  country,  may  be  traced  in  some 
degree  at  least  from  this  very  cause.  The  Mbe  de 
IMk  complains,  in  his  preface  to  the  translation  of  the 
Greorgics,  of  the  difficulty  of  the  work,  from  those  ideas 
of  meanness  and  poverty  which  the  French  are  accus- 
tomed to  associate  with  the  profession  of  husbandry  ; — 
and  the  same  thing  has  been  experienced  by  those  who 
have  attempted  to  translate  the  Seasmis  of  Thomson  into 
that  language.  How  perverted  from  all  the  purposes  of 
our  being  must  have  been  a  state  of  manners,  in  which 
those  rural  scenes  and  occupations  which  to  our  English 
poets  form  the  most  favorite  subjects  of  description, 
were  considered  as  incompatible  with  the  elegance  and 
dignity  of  poetical  expression ;  and  where  ideas  of 
meanness  and  wretchedness  were  associated  with  the 
primitive  and  the  only  essential  occupation  of  man ;  that 
occupation  in  which  alone  he  associates  his  exertions 
with  the  bounty  of  Providence,  who  (as  Franklin  has 
beautifully  observed)  "blesses  the  labors  of  the  husband- 
man by  a  continued  miracle  wrought  in  his  favor,  as  a 
reward  for  his  innocent  life  and  virtuous  industry." 


*  TliGrc  i»t  1  think,  nomc  in^^cnuity  as  well  as  wit  in  the  following  note,  hy  an 
Italian  translator  ot  Horace,  on  the  Epicurean  principles  sported  by  the  city  mouM;, 
in  \us  conversation  with  his  country  friend. 

'*  Cluid  tc  juvat,  iiiquit,  amice, 
Prn'rupti  nemoris  natiuntom  vivero  dorw  ? 
Vifl  til  lioiniiiOM  urnomniic  forin  pra^iNiiicrf*  Hilviii  r 
Car|M'  vi.'im,  (niilii  crc<io,)  toiihjm  :  tcrrentria  quaDtlo 
MiirtalcM  aiuiiiH!!  vivuoi  iiortita,  iiecjuo  ullu  m*\ 
Aut  ina<;iu>  uut  parvu  Irtlii  t(ii{n  :  quo,  Imhm:  circa, 
Ihiin  lir«t,  ill  rcliuM  jurun<liii  vi\f>  Ituatun  : 
Vivu  uicinor,  )|uum  his  tevi  bruvii«.'* 

^*  Jucunduiu  quidein  est  urbaiiuin  audire  luurein  Kpicuri  de  aniuii  interitu  propugiia- 
ro  tfetiteiitiaui.  Er^one  taiita  crit  urbiurn  pravitas,  ut  mures  etiarn  atheismuui  url>i* 
profiteautur  ?  '*— Horace" »  Satin  »  and  Art  of  Puttry  tratntlated  into  Jtalian  verse ^ 
irUh  yXott!f.     Milan,  175)4. 
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SECTION  IV. 

Digression  with  respect  to  the  Use  and  Abuse  of  the  SpcculatioD  coDcemiDg  Final 

Causes  in  Philosophical  Inquiries. 

The  objections  against  the  speculation  concerning 
Final  Causes  which  have  been  hitherto  under  our  con- 
sideration have  been  urged  with  the  avowed  design  of 
invalidating  the  argument  a  posteriori  for  the  existence 
of  God.  Another  objection,  however,  still  remains  to 
be  examined,  which,  although  it  has  been  frequently  in- 
sisted on  by  authors  who  were  far  from  wishing  to  favor 
the  cause  of  atheism,  it  is  of  importance  for  us  to  obvi- 
ate as  completely  as  possible,  before  bringing  the  pres- 
ent argument  to  a  conclusion,  on  account  of  its  tendency 
to  weaken  that  species  of  evidence  on  the  subject  which 
is  most  level  to  the  apprehension  of  ordinary  men.  The 
qbjection  I  allude  to  is  founded  on  the  supposed  incom- 
petency of  the  human  faculties  to  penetrate  the  designs 
of  Providence,  and  on  the  consequent  impiety  and  pre- 
sumption of  indulging  ourselves  in  conjectures  concern- 
ing the  operations  of  infinite  wisdom.  Descartes  has 
insisted  much  on  this  idea,  and  has  carried  it  so  far  as 
to  reject  altogether  such  speculations  from  philosophy. 
"  Let  us  never  found  any  of  our  reasonings  concerning 
physical  phenomena  on  the  ends  which  we  may  imagine 
God  or  nature  had  in  view  in  the  constitution  of  the 
^universe ;  for  this  obvious  reason,  that  we  ought  not  to 
indulge  so  great  a  degree  of  arrogance  as  to  suppose 
ourselves  privy  to  the  divine  counsels  ;  but,  considering 
God  as  the  efficient  catise  of  all  things,  we  shall  see  what- 
ever conclusions  the  light  of  reason  enables  us  to  form 
from  that  knowledge  of  his  attributes  which  he  has  been 
pleased  to  enable  us  to  attain."  * — "  And  for  this  reason 
alone  I  am  of  opinion  that  the  whole  of  this  speculation 
concerning  final  causes  is  altogether  useless,  because  I 
do  not  think,  that,  without  rashness,  we  can  presume  to 
investigate  the  designs  of  God."  f  Some  observations 
much  to  the  same  purpose  are  to  be  found  in  the  works 
of  Maupertuis  and  of  BufFon. 


*  Princip.  Pars  i.  §  28.  t  Meditatio  Quarta. 
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To  this  class  of  observations  against  final  causes,  a 
most  satisfactory  answer  is  given  by  Mn  Boyle  in  an 
Essay  written  expressly  on  the  subject  The  great 
merits  of  this  excellent  person  as  an  experimental  phi- 
losopher are  universally  known ;  but  I  do  not  think  that 
his  general  philosophical  views  have  attracted  so  much 
notice  from  his  successors  as  they  ought  to  have  done. 
They  appear  to  me  to  be  uncommonly  comprehensive 
and  just,  and  to  bear  marks  of  ai  mind  no  less  fitted  for 
metaphysical  and  moral  pursuits  than  for  physical  re- 
searches. In  the  work  to  which  I  refer  at  present,  we 
find  a  pleasing  union  of  philosophical  depth  with  that 
exalted  piety  which  formed  a  distinguished  feature  in  the 
author's  character.  The  worid  he  considered  (as  he  tells 
us  himself)  ^^  as  the  temple  of  God,  and  man  as  bom  the 
miest  of  naturcj  ordained  (by  being  qualified)  to  cele- 
orate  Divine  Service,  not  only  in  it,  but  for  it/'  With 
these  views  he  could  not  fsdl  to  be  irritated  at  the  at- 
tempts made  by  Descartes  to  explode  his  favorite  spec- 
ulation concerning  final  causes^  and  the  remarks  he 
has  made  in  reply  to  him  contain  a  complete  refutation 
of  aD  that  has  been  since  advanced  with  a  like  view  by 
Maupertuis  and  Buffon.  His  reasonings  on  this  subject 
extend  to  so  great  a  length  that  it  is  impossible  to  quote 
them  here  in  the  author's  own  language ;  and  I  am  un- 
willing to  weaken  their  force  bv  an  imperfect  abstract. 
I  must  therefore  content  myself  with  extracting  one  of 
his  remarks,  from  which  the  principal  scope  of  his  essay 
may  be  easily  collected, 

"  Suppose  that  a  countryman,  being  in  a  clear  day 
brought  into  the  garden  of  some  famous  mathematician^ 
should  see  there  one  of  those  curious  gnomonic  instru- 
ments that  show  at  once  the  place  of  the  sun  in  the  zodi- 
ac, his  declination  from  the  equator,  the  day  of  the  months 
the  length  of  the  day,  &lc.  &lc.  it  would  indeed  be  pre- 
sumption in  him,  being  unacquainted  both  with  the  math- 
ematical disciplines,  and  the  several  intentions  of  the 
artist',  to  pretend  or  think  himself  able  to  discover  aU 
the  ends  for  which  so  curious  and  elaborate  a  piece  was 
framed ;  but  when  he  sees  it  furnished  with  a  style, 
with  horary  lines  and  numbers,  and  manifestly  perceives 
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the  shadow  to  mark  '  from  time  to  time  the  hour  of  th^ 
day,  it  would  be  no  more  a  presumption  than  an  error 
in  him  to  conclude,  that  (whatever  other  uses  the 
instrument  was  fit  or  designed  for)  it  is  a  sun  dial,  that 
was  meant  to  show  the  hour  of  the  day."  * 

The  essay  of  Mr  Boyle  now  referred  to  appears  to 
me  tp  be  sufficient  to  vindicate  the  investigation  of  final 
causes  so  far  as  it  is  subservient  to  the  proof  of  a  Deity. 
At  the  same  time,  I  am  ready  to  acknowledge  that  it  is 
a  speculation  extremely  liable  to  be  abused,  and  which 
should  always  be  conducted  \^1th  modesty  and  diffi- 
dence. I  acknowledge  also  that  it  has  sometimes  been 
introduced  into  natural  philosophy  in  a  manner  which 
has  led  physical  inquirers  astray  from  the  proper  ob- 
jects of  their  science.  The  Peripatetics,  in  particular, 
have  been  justly  accused  of  blending  final  and  physical 
causes  together,  and  substituting  conjectures  concern- 
ing the  ends  which  nature  had  in  view  for  an  explana- 
tion of  her  operations.  I  make  this  observation  at  pres- 
ent, as  it  furnishes  me  with  an  opportunity  of  vindi- 
cating Lord  Bacon  from  the  charge  of  a  tendency  to 
atheism,  which  was  first  brought  against  him  by  Cud- 
worth,  and  has  been  repeated  by  some  modem  sceptics 
who  wished  to  justify  their  own  aversion  to  the  specula- 
tion about  final  causes  by  Bacon's  authority. 

The  passage  to  which  Cudworth  objects  is  as  fol- 
lows :  "  Incredibile  est  quantum  agmen  idolorum  phi- 
losophise immiserit,  naturalium  operatiorium  ad  similitu- 
(linem  actionura  huraanarum  reductio."  f  "  If,"  says 
Cudworth,  "  the  advancer  of  learning  here  speaks  of 
those  who  unskilfully  attribute  their  own  properties  to 
inanimate  bodies,  (as  when  they  say  that  matter  desires 
forms  as  the  female  does  the  male,  and  that  heavy  bodies 
descend  down  by  appetite  towards  the  centre  that  they 
may  rest  therein)  there  is  nothing  to  be  reprehended 
in  the  passage.  But  if  his  meaning  be  extended  further 
to  take  away  all  final  causes  from  the  things  of  nature, 

*  In  the  saino  Essay  Mr.  Boyle  has  offered  some  very  acute  and  judiciotiB  stric- 
tures on  the  abuses  to  which  this  research  is  liable,  when  incautiously  and  presump- 
tuously pursued. 

f  "  It  is  incredible  what  a  host  of  prejudices  have  been  introduced  into  philosophy 
by  a  disposition  to  liken  natural  operations  to  the  actions  of  men." 
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then  it  is  the  very  spirit  of  atheism  and  infidelity.  It  is 
no  idol  of  the  cave  or  den,  (to  use  that  affected  lan- 
guage) that  is,  no  prejudice  or  fallacy  imposed  on  our- 
selves from  the  attributing  our  own  animalish  proper- 
ties to  things  without  us^  to  think  that  the  frame  and 
system  of  this  whole  world  was  contrived  by  a  perfect 
understanding  and  mind."  f 

In  this  passage  the  very  learned  author  seems  to 
have  lost  sight  of  his  usual  candor ;  and  indeed  I  think 
it  impossible  that  such  expressions  could  have  escaped 
him,  if  he  had  had  the  patience  to  peruse  the  whole  of 
Bacon's  writings,  for  there  is  no  author,  ancient  or  mod- 
em, who  lies  less  open  to  any  charge  of  scepticism. 
•*  I  had  rather  believe,'*  says  he  in  one  of  his  essays, 
^^  all  the  fables  in  the  Legend,  and  the  Talmud,  and  the 
Alcoran,  than  that  this  universal  frame  is  without  a 
mind.  It  is  true  that  a  little  philosophy  inclineth  man's 
mind  to  atheism ;  but  depth  in  philosophy  bringeth 
men's  minds  about  to  religion ;  for  while  the  mind  of 
man  looketh  upon  second  causes  scattered,  it  may 
sometimes  rest  in  them  and  go  no  further ;  but  when  it 
beholdeth  the  chain  of  them  confederate  and  linked 
together,  it  must  needs  fly  to  Providence  and  to  Deity. 
Nay,  even  that  school  which  is  most  accused  of  atheism 
doth  most  demonstrate  religion,  that  is,  the  school  of 
Leucippus,  and  Democritus,  and  Epicurus.  For  it  is  a 
thousand  times  more  credible  that  four  mutable  elements, 
and  one  immutable  fifth  essence,  duly  and  eternally 
placed,  need  no  God,  than  that  an  army  of  infinite 
small  portions,  or  seeds  unplaced,  should  have  pro- 
duced this  order  and  beauty  without  a  Divine  Marshal." 

The  real  state  of  Bacon's  opinion  about  final  causes 
was  plainly  this,  that  the  consideration  of  them  was  not 
properly  a  part  of  natural  philosophy,  but  of  metaphys- 
ics, or  of  natural  theology ;  and  that  it  was  safer  (at 
.  least  for  our  physical  inquiries)  that  they  should  be 
kept  as  distinct  as  possible  from  all  other  sciences ;  a 
caution  which,  althougjh  not  so  necessary  in  the  present 
age,  was  highly  useful  in  his  time,  in  consequence  of 
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the  absurd  mixture  of  physical  and  final  causes  which 
occur  in  the  writings  of  the  Peripatetics,  who  then 
possessed  an  almost  unlimited  influence  over  the  opin- 
ions of  the  learned.  That  he  did  not  mean  to  censure 
the  speculation  about  final  causes  when  confined  to  its 
proper  place,  and  applied  to  its  proper  purpose,  appears 
from  the  following  passage : — 

<^  The  second  part  of  metaphysics  is  the  investigation 
o{ final  causes^  which  I  object  to,  no<  as  a  speculation 
which  ought  to  be  omitted,  but  as  one  which  is  general- 
ly introduced  out  of  its  proper  place,  by  being  connect- 
ed with  physical  researches.  If  this  were  merely  a 
fault  of  arrangement,  I  should  not  be  disposed  to  lay 
great  stress  upon  it ;  for  arrangement  is  useful  chiefly 
as  a  help  to  illustrate,  and  does  not  form  an  essential 
object  in  science.  But  in  this  instance  a  disregard  to 
method  has  occasioned  the  most  fatal  consequences  to 
philosophy,  inasmuch  as  the  consideration  of  final 
causes  in  physics  had  supplanted  and  banished  the 
study  of  physical  causes,  the  fancy  amusing  itself 
with  unsubstantial  explanations  derived  from  the  former, 
and  diverting  the  curiosity  from  a  steady  prosecution  of 
the  latter."  After  illustrating  this  remark  by  various 
examples,  Lord  Bacon  adds, — "  I  would  not,  however, 
be  understood  by  these  observations  to  insinuate,  that 
the  final  causes  just  mentioned  may  not  be  founded  on 
truth,  and  in  a  metaphysical  view  extremely  worthy  of 
attention  ;  but  only,  that  when  such  disquisitions  invade 
and  overrun  the  appropriate  province  of  physics,  they 
are  Ukely  to  lay  waste  and  ruin  that  department  of  phi- 
losophy." The  whole  passage  concludes  with  these 
words.  "  And  so  much  concerning  metaphysics ;  the 
part  of  which  relating  to  final  causes  I  do  not  deny  may 
be  met  with  as  a  subject  of  discussion,  both  in  physical 
and  in  metaphysical  treatises.  But  while  in  the  latter 
of  these  it  is  introduced  with  propriety,  in  the  former  it 
is  altogether  misplaced  ;  and  that  not  merely  because  it 
violates  the  rules  of  a  just  order,  but  because  it  ope- 
rates as  a  powerful  obstacle  to  the  progress  of  induc- 
tive science." 

This  passage,  while  it  refutes  in  the  most  satisfacto- 
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ry  manner  the  charge  brought  against  Bacon  by  Cud- 
worth,  contains  some  very  just  remarks  on  the  improp- 
er application  made  by  the  Peripatetics  and  their  fol- 
lowers, of  the  speculation  concerning  final  causes, — an 
abuse  which  they  carried  so  far  as  to  justify  Bacon,  in 
a  work  expressly  destined  to  illustrate  the  true  method 
of  inquiry  in  physics,  to  propose  the  complete  rejection 
of  that  speculation  from  natural  philosophy. 

In.  the  present  age,  when  the  true  method  of  philoso- 
phizing is  pretty  generally  understood,  and  when  phi- 
losophers seem  more  in  danger  of  going  wrong  in  natu- 
ral theology  than  in  natural  philosophy,  it  does  not  ap- 
pear to  me  to  be  so  necessary  as  formerly  to  banish 
final  causes  from  physics,  provided  always  they  are  kept 
distinct  from  physical  causes,  with  which  they  are 
scarcely  in  any  danger  (in  the  present  state  of  science) 
of  being  confounded.  What  harm  can  possibly  result 
from  the  natural  philosopher's  remarking  those  instan- 
ces of  design  which  fall  under  his  review  in  the  course 
of  his  inquiries  ?  Or  if  it  should  be  considered  as  for- 
eign to  his  province  to  speak  of  desigrij  he  may  at  least 
be  permitted  to  remark  what  ends  are  really  accomplish- 
ed by  particular  means,  and  what  advantages  are  de- 
rived by  man  from  the  general  laws  by  which  the  phe- 
nomena of  nature  are  regulated.  In  doing  this,  he  only 
states  ^fact;  and  if  it  be  improper  for  him  to  go  fur- 
ther, he  may  leave  the  inference  to  the  moraUst  or  to 
the  divine. 

In  consequence,  however,  of  the  vague  and  common 
place  declamation  against  the  use  of  final  causes  in  phys- 
ics, countenanced  by  those  detached  expressions  of 
Bacon,  which  have  suggested  the  foregoing  reflections, 
it  has  become  fashionable  among  philosophers  to  omit 
the  consideration  of  them  entirely,  as  a  speculation 
inconsistent  with  the  genuine  spirit  of  inductive  science ; 
a  caution  (it  may  be  remarked  by  the  way)  which  is 
the  most  scrupulously  observed  by  those  writers  who 
are  the  most  forward  to  remark  every  apparent  a$wnia- 
ly  or  disorder  in  the  economy  of  the  universe.  The 
effect  of  this  has  been  to  divest  the  study  of  nature 
JO  its  most  attractive  charms,  and  to  sacrifice  to  a  false 
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idea  of  logical  rigor  all  the  moral  impressions  and 
pleasures  which  it  is  fitted  to  yield ;  and  even,  when  the 
most  striking  accommodation  of  means  to  an  end  force 
themselves  upon  the  mind,  to  take  no  notice  of  such 
facts  in  their  physical  speculations.  Nay,  what  is  worse, 
those  writers  who  are  the  most  forward  to  remark  every 
apparent  irregularity  in  the  universe  never  fail  to  remind 
us  (if  at  any  time  we  seem  to  be  struck  with  appearances 
of  order  and  of  wisdom)  that  the  consideration  of  final 
causes  is  altogether  exploded  by  that  inductive  philoso- 
phy which  Bacon  recommended,  and  to  which  we  are 
indebted  for  the  sublime  discoveries  of  Newton  and  his 
followers.  Indeed,  this  scholastic  phrase  has  become 
so  obnoxious,  that  it  were  to  be  wished  it  could  be  laid 
aside,  and  some  simpler  mode  of  speaking,  such  as  ends 
or  useSj  substituted  instead  of  it.  In  the  mean  time, 
it  may  contribute  to  smooth  the  way  for  such  a  change 
in  phraseology  to  employ  indiscriminately  these  different 
terms  as  synonymous  and  convertible  expressions. 

To  this  we  may  add,  that  there  are  some  parts  of  na- 
ture which  we  cannot  be  said  to  understand  as  philoso- 
phers, without  the  consideration  ofuses.  This  is  remark- 
ably the  case  in  the  study  of  anatomy.  To  know  the 
structure  of  the  body  of  an  animal  we  must  not  only  ex- 
amine the  conformation  of  the  parts,  but  we  must  con- 
sider their  functions,  and  in  what  way  they  conspire  to 
the  preservation  and  health  of  the  animal.*  I  am  inclined 
to  think  that  it  is  by  means  of  the  consideration  of  uses 
that  the  principal  anatomical  discoveries  have  been  made. 
Every  anatomist  in  his  inquiries  proceeds  upon  the 
maxim,  that  nothing  in  the  body  of  an  animal  was  made 
in  vain ;  and  when  he  meets  with  something,  the  use  of 
which  is  not  obvious,  he  feels  himself  dissatisfied  till  he 
discovers  some  at  least  of  the  purposes  to  which  it  is 
subservient.  We  have  one  remarkable  instance  of  this 
recorded  by  Mr.  Boyle. 

"I  remember  that  when  I  asked  our  famous  Harvey,  in 
the  only  discourse  I  had  with  him,  (which  was  but  a  lit- 


*  Consult  on  this  subject  a  paper  by  Dr.  John  Wallis,  and  another  by  Dr.  Tyson 
in  the  Philosophical  Transactions,  No.  269.  For  a  short  account  of  them  see  Philo- 
sophical TniDsactioDs,  (from  1700  to  1720)  abridged,  Vol.  V.  p.  l^et  $eq. 
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tie  while  before  he  died)  what  were  the  things  which 
induced  him  to  think  of  a  circulation  of  the  blood  ?  He 
answered  me,  that  when  he  took  notice  that  the  valves 
in  the  veins  of  so  many  parts  of  the  body  were  so  placed, 
that  they  gave  free  passage  to  the  blood  towards  the 
heart,  but  opposed  the  passage  of  the  venal  blood  the 
contrary  way,  he  was  invited  to  think  that  so  provident 
a  cause  as  nature  had  not  placed  so  many  valves  with- 
out design,  and  no  design  seemed  more  probable  than 
that  since  the  blood  could  not  well,  because  of  the  inter- 
posing valves,  be  sent  by  the  veins  to  the  limbs,  it  should 
be  sent  through  the  arteries,  and  return  through  the 
veins,  whose  valves  did  not  oppose  its  course  that  way.'*  * 
In  general,  it  may  be  observed  that  those  philosophers 
who  have  been  most  successful  in  detecting  the  secrets 
of  nature  have  been  men  strongly  impressed  with  the 
general  idea  of  prevailing  order  and  of  benevolent  de- 
sign ;  and  I  have  no  doubt  that  this  impression  contri- 
buted greatly  to  enlighten  their  views  and  to  guide  their 
investigations.  It  is  remarked  by  Dr.  Priestley,  (a  writer 
whose  opinion  on  this  question  is  of  great  value,  from 
the  signal  success  of  his  own  experimental  inquiries) 
"  that,  as  true  philosophy  tends  to  promote  piety,  so  a 
generous  and  manly  piety  is  reciprocally  subservient  to 
the  purposes  of  philosophy ;  for  while  we  keep  in  view 
the  great  final  Cause  of  all  the  parts  and  the  laws  of 
nature,  we  have  a  clue  by  which  to  trace  the  efficient 
cause."  To  the  same  purpose  Priestley  quotes  the  fol- 
lowing remark  of  Hartley  in  his  Observations  on  Man. 
**  Since  this  world  is  a  system  of  benevolence,  and  con- 
sequently its  Author  the  object  of  unbounded  love  and 
adoration,  benevolence  and  piety  are  our  only  true  guides 
in  our  inquiries  into  it,  the  only  keys  which  will  unlock 
the  mysteries  of  nature,  and  clues  which  lead  through 
her  labyrinths.  Of  this  all  branches  of  natural  philoso- 
phy and  natural  history  afford  abundant  instances.  In 
all  these  inquiries  let  the  inquirer  take  it  for  granted 
previously  that  every  thing  is  right,  and  the  best  that 

*  Boyle's  Works,  Vol.  IV.  folio,  p.  639.  For  some  remarks  on  this  auccdote  by  Uie 
late  celebrated  anatouiist,  Dr.  William  Uimter,  see  Philosophy  of  the  HuuaD  Mind, 
ToL  iL  pp.  487,  488.    Third  EdiUon. 
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can  be  utteris  tnanentibus;  that  is,  let  him  with  a 
pious  confidence  seek  for  benevolent  purposes,  and  he 
will  be  always  directed  to  the  right  road,  and  after  a  due 
continuance  in  it  attain  to  some  new  and  valuable  truth : 
Whereas  every  other  principle  of  examination  being  foi^ 
eign  to  the  great  plan  on  which  the  universe  is  con- 
structed, must  lead  into  endless  mazes,  errors,  and  per- 
plexities." * 

Having  said  so  much  about  the  research  of  final  causes 
in  physics,  I  shall  subjoin  a  few  reflections  on  its  appli- 
cation to  the  Philosophy  of  the  Human  Mind ;  a  science 
in  which  the  just  rules  of  investigation  are  as  yet  far  irom 
being  completely  understood.  Of  this  no  stronger  proof 
can  be  produced  than  the  confusion  between  final  and 
eflicient  causes  which  still  prevails  in  the  writings  of  our 
most  eminent  moralists.  The  same  confusion,  as  I  have 
already  observed,  may  be  traced  in  the  physical  theories 
of  the  schoolmen ;  but  since  the  time  of  Bacon  it  has 
been  so  completely  corrected,  that,  in  the  wildest  hy- 
pothesis of  the  eighteenth  century,  hardly  a  vestige  of  it 
is  to  be  found. 

To  the  logical  error  just  mentioned  it  is  owing  that  so 
many  false  accounts  have  been  given  of  the  principles 
of  human  conduct,  or  of  the  motives  from  which  our  ac- 
tions proceed.  When  the  general  laws  of  our  constitu- 
tion are  attentively  examined,  they  will  be  found  to  have 
for  their  object  the  happiness  and  improvement  both 
of  the  individual  and  of  society.  This  is  their  final 
cause,  or  the  end  for  which  we  may  presume  they  were 
destined  by  our  Maker.  But  in  such  cases  it  seldom 
happens,  that,  while  man  is  obeying  the  active  impulses 
of  his  nature,  he  has  any  idea  of  the  ultimate  ends  he  is 
promoting,  or  is  able  to  calculate  the  remote  efiects  of 
those  little  wheels  which  he  puts  into  motion.  These 
active  impulses  may  therefore  in  one  sense  be  considered 
as  the  efficient  causes  of  his  conduct ;  inasmuch  as  they 
are  the  means  employed  to  determine  him  to  a  particular 
course  of  action,  and  as  they  operate,  at  least  in  the  first 
instance,  without  any  reflection  on  his  part  on  the  ends 
to  which  they  are  subservient.     Philosophers,  however, 

*  Preface  to  Piiestley's  History  of  Electricity. 
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have  in  every  age  been  extremely  apt,  when  they  had 
discovered  the  salutary  tendency  of  any  principle  of  ac- 
tion,  to  conclude  that  the  principle  derived  its  origin 
from  a  sense  of  this  tendency.  Hence  have  arisen  the 
theories  which  attempt  to  account  for  all  our  actions 
from  self-love,  and  also  those  which  would  resolve  the 
whole  of  morality  into  views  of  utilitv. 

I  do  not  know  of  any  author  who  has  been  more  com- 
pletely aware  of  this  common  error  than  Mr.  Smith,  who, 
in  his  Theory  of  Moral  Sentiments,  always  treats  sepa- 
rately of  the  final  causes  of  the  different  principles  he 
considers,  and  of  the  mechanism  (as  be  calls  it)  by  which 
nature  accomplishes  the  effect.  The  following  profound 
remarks  show  sufficiently  the  opinion  he  had  of  the  great 
importance  of  attending  to  the  distinction  between  them. 

"  In  every  part  of  the  universe  we  observe  means  ad- 
justed with  the  nicest  artifice  to  the  ends  which  they 
are  intended  to  produce,  and  in  the  mechanism  of  a  plant 
or  animal  body  admire  how  every  thing  is  contrived  for 
advancing  the  two  great  purposes  of  nature,  the  support 
of  the  individual,  and  the  propagation  of  the  species.  But 
in  these,  and  in  all  such  objects,  we  still  distinguish  the 
efficient  from  the  final  cause  of  their  several  motions  and 
organizations.  The  digestion  of  the  food,  the  circula- 
tion of  the  blood,  and  the  secretion  of  the  several  juices 
which  are  drawn  from  it,  are  operations  all  of  them  ne- 
cessary for  the  great  purposes  of  animal  life,  yet  we 
never  endeavour  to  account  for  them  from  those  pur- 
poses, as  from  their  efficient  causes  ;  nor  imagine  that 
the  blood  circulates,  or  that  the  food  digests  of  its  own 
accord,  with  a  view  or  intention  to  the  purposes  of  cir- 
culation or  digestion.  The  wheels  of  the  watch  are  all 
admirably  adapted  to  the  end  for  which  it  was  made,  the 
pointing  of  the  hour.  All  their  various  motions  conspire 
in  the  nicest  manner  to  produce  this  effect.  If  they 
were  endowed  with  a  desire  and  intention  to  produce  it, 
they  could  not  do  better.  Yet  we  never  ascribe  any 
such  intention  or  desire  to  them,  but  to  the  watchmaker ; 
and  we  know  that  they  are  put  into  motion  by  a  spring, 
which  intends  the  effect  it  produces  as  little  as  they  do. 
But,  though,  in  accounting  for  the  operations  of  bodies. 
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we  never  fail  to  distinguish  in  this  manner  the  efficient 
from  the  final  cause,  in  accounting  for  those  .of  the  mind 
we  are  apt  to  confound  these  two  different  things  with 
one  another.  When  by  natural  principles  we  are  led  to 
advance  those  ends  which  a  refined  and  enlightened 
reason  would  recommend  to  us,  we  are  very  apt  to  im- 
pute to  that  reason,  as  to  their  efficient  cause,  the  senti- 
ments and  actions  by  which  we  advance  those  ends,  and 
to  imagine  that  to  be  the  wisdom  of  man  which  in  reality 
is  the  wisdom  of  God.  Upon  a  superficial  view  this 
cause  seems  sufficient,  and  the  system  of  human  nature 
seems  to  be  more  simple  and  agreeable  when  all  its  dif- 
ferent operations  are  in  this  manner  deduced  from  a  sin- 
gle principle.'^  * 

These  observations  point  out  very  plainly  the  errors 
to  which  we  are  exposed  in  moral  inquiries  by  our  dis- 

Sosition  to  confound  together  efficient  and  final  causes, 
lut  it  does  not  therefore  follow,  that  even  in  such  in- 
quiries the  consideration  of  final  causes  is  to  be  rejected. 
On  the  contrary,  this  very  author  (as  I  already  hinted) 
has  frequently  indulged  himself  in  speculations  concern- 
ing them,  and  seems  plainly  to  have  considered  them  as 
important  objects  of  philosophical  research,  no  less  than 
efficient  J  (or,  as  I  would  rather  call  them,  physical)  causes. 
The  only  caution  to  be  observed  is,  that  the  one  may  not 
be  confounded  with  the  other. 

Between  these  two  different  researches,  however, 
there  is  a  very  intimate  connexion.  In  many  cases  the 
consideration  of  final  causes  has  led  to  the  discovery  of 
some  general  law  of  nature,  (as  in  the  instance  of  the 
circulation  of  the  blood  already  mentioned)  and  in  almost 
every  case  the  discovery  of  a  general  law  points  out  to 
us  clearly  some  wise  and  beneficent  purposes  to  which  it 
is  subservient.  And  it  is  the  prospect  of  such  applica- 
tions that  chiefly  renders  the  investigation  of  general 
laws  interesting  to  the  mind. 

Among  the  philosophers  of  antiquity  no  one  seems  to 
have  entertained  juster  notions  on  this  subject  than  Soc- 
rates !  "  After  many  other  fruitless  attempts  he  had  made 

*  Theory  of  Moral  ScntimcnU,  Vol.  I.  p.  21S. 
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in  his  youth  .to  see  into  the  causes  of  things,  happening 
to  hear  that  Anaxagoras  taught  that  all  things  were  gov- 
erned by  a  supreme  mind,  and  being  mightily  pleased 
with  this  principle,  he  had  recourse  to  his  writings,  full 
of  expectation  to  see  the  whole  scheme  of  nature  ex- 
plained from  the  perfect  wisdom  of  an  all  governing  mind, 
and  to  have  all  his  doubts  about  the  perfection  of  the 
universe  satisfied.  But  he  was  much  disappointed  when 
he  found  that  Anaxagoras  made  no  use  of  this  sovereign 
mind  in  his  explications  of  nature,  and  referred  nothing 
to  the  order  and  perfection  of  the  universe  as  its  reason, 
but  introduced  certain  aerial,  etherial,  and  aqueous  pow- 
ers, and  such  incredible  principles  for  the  causes  of 
things.  Upon  the  whole,  Socrates  found  that  this  ac- 
count of  nature  was  no  more  satisfactory  than  if  one 
who  undertook  to  account  for  the  actions  of  Socrates 
should  begin  with  telling  us  that  Socrates  was  actuated 
by  a  principle  of  thought  and  design ;  and  pretending 
to  explain  how  he  came  to  be  sitting  in  prison  at  that 
time  when  he  was  condemned  to  die  by  the  unjust  and 
ungrateful  Athenians,  he  should  acquaint  us  that  the  bo- 
dy of  Socrates  consisted  of  bones  and  muscles ;  that  the 
bones  were  solid  and  had  their  articulations,  while  the 
muscles  were  capable  of  being  contracted  and  extended, 
by  which  he  was  enabled  to  move  his  body  and  put  him- 
self in  a  sitting  posture ;  and  after  adding  an  explana- 
tion of  the  nature  of  sound,  and  of  the  organs  of  the 
voice,  he  should  boast  at  length  that  he  had  thus  ac- 
counted for  Socrates  sitting  and  conversing  with  his 
friends  in  prison,  without  taking  notice  of  the  decree  of 
the  Athenians,  and  that  he  himself  thought  it  was  more 
just  and  becoming  to  wait  patiently  for  the  execution  of 
their  sentence,  than  escape  to  Megara  or  Thebes,  there 
to  live  in  exile.  'T  is  true,"  says  he, "  that  without  bones 
and  nerves  I  should  not  be  able  to  perform  any  action 
in  life  ;  but  it  would  be  an  unaccountable  way  of  speak- 
ing to  assign  those  for  the  reasons  of  my  actions,  while 
my  mind  is  influenced  by  the  appearance  of  what  is 
best" * 


*  See  Madaurin's  View  of  NewtOD*8  Philosophy. — The  above  is  a  short  abridgment 
of  the  reasonings  of  Socrates  in  the  Phadon  of  Plato. 

VOL.  V.  41 
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The  authority  of  Socrates,  however,  cannot  be  ex- 
pected to  have  much  weight  with  natural  philosophers 
in  the  present  age  of  the  world.  That  of  Sir  Isaac 
Newton  will  not  be  disputed  on  a  question  relating  to 
the  spirit  of  that  inductive  philosophy,  bf  which  his 
writings  afford  the  most  perfect  and  most  successful 
exemplification  hitherto  given  to  the  world.  This  great 
man  (as  we  are  told  by  his  intimate  friend  Mr.  Maclau- 
rin)  used  sometimes  to  observe,  "  that  it  gave  him  par- 
ticular pleasure  to  see  how  much  his  philosophy  had 
contributed  to  promote  an  attention  to  final  causes,  after 
Descartes  and  others  had  attempted  to  banish  them." 
Mr.  JV^aclaurin,  too,  (whose  acquaintance  with  the  just 
rules  of  philosophizing  will  not  be  denied)  has  remark- 
ed ^^  that  of  all  sorts  of  causes  final  causes  are  the  most 
clearly  placed  in  our  view ;  and  that  it  is  difficult  to 
comprehend  why  it  should  be  thought  arrogant  in  us  to 
attend  to  the  design  and  contrivance  that  is  so  evidently 
displayed  in  nature,  and  obvious  to  all  men ;  to  main- 
tain, for  instance,  that  the  eye  was  made  for  seeing, 
though  we  may  not  be  able  either  to  account  mechani- 
cally for  the  refraction  of  light  in  the  coats  of  the  eye, 
or  to  explain  how  the  image  is  propagated  from  the 
retina  to  the  mind." 

It  was  before  observed,  with  respect  to  anatomists, 
that  all  of  them,  without  exception,  whether  professedly 
friendly,  or  hostile,  to  the  inquisition  of  final  causes, 
•  concur  in  availing  themselves  of  its  guidance  in  their 
physiological  researches.  A  similar  remark  will  be 
found  to  apply  to  other  classes  of  scientific  inquirers. 
Whatever  their  speculative  opinions  may  be,  the  mo- 
ment their  curiosity  is  fairly  engaged  in  the  pursuit  of 
truth,  either  physical  or  moral,  they  involuntarily,  and 
often  perhaps  unconsciously,  submit  their  understand- 
ings to  a  logic  borrowed  neither  from  the  schools  of 
Aristotle  nor  of  Bacon.  The  ethical  system  of  those 
ancient  philosophers  who  held  that  virtite  consists  in 
following  naturej  not  only  involves  a  recognition  of  the 
doctrine  of  final  causes,  but  represents  the  study  of 
them,  in  as  far  as  regards  the  ends  and  destination  of  our 
own  being,  as  the  great  business  and  duty  of  life ;  Q^id 
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mmuSf  et  quUbuiin  victuri  gigrdmur.  The  system,  too, 
of  those  physicians  who  profess  to  follow  nature  in  the 
treatment  of  diseases,  by  watching  and  aiding  her  medu 
caOoe  pawerSf  assumes  the  truth  of  the  same  doctrine  as 
its  fundamental  principle.  A  still  more  remarkable  il- 
lustration, however,  of  the  influence  which  this  species  of 
evidence  has  over  the  mind,  even  when  we  are  the  least 
aware  of  its  connexion  with  metaphysical  conclusions, 
occurs  in  the  speculations  of  the  French  economists. 

The  very  title  of  physiocratie,  by  which  some  of  them 
distinguished  their  system,  afibrds  a  sufficient  proof  of 
their  0¥m  ideas  concerning  its  characteristical  spirit  and 
tendency;  and  the  same  thing  is  more  fully  demon- 
strated by  their  frequent  recurrence  to  the  physical  and 
moral  laws  of  nature  as  the  unerring  standard  which  the 
legislator  should  keep  in  view  in  all  his  positive  institu- 
tions. "  Ces  lois,"  s^ys  Quesnay,  "  forment  ensemble 
ce  qu'on  appelle  la  lai  naturelle.  Tous  les  bommes  et 
touies  les  puissances  humaines.doivent  etre  soumis  k 
ces  lois  souveraines,  institutes  par  TEtre  Supreme : 
£Ues  sont  immuables  et  irrefragables,  et  les  meilleures 
iois  possibles  ;  et  par  consequent  la  base  du  gouveme- 
ment  le  plus  parfait,  et  la  rSgle  fondamentale  de  toutes 
les  lois  positives  ;  car  les  lois  positives  ne  sont  que  des 
lois  de  manutention  relatives  k  Pordre  naturel  6videm- 
ment  le  plus  avantageux  au  genre  humain."  I  do  not 
speak  at  present  of  the  justness  of  those  opinions ;  I 
wish  only  to  remark,  that,  in  the  statement  of  them 
given  by  their  original  authors,  it  is  assumed  as  a  truth 
self-evident  and  indisputable,  not  merely  that  benevo- 
lent design  is  manifested  in  all  the  physical  and  moral 
arrangements  connected  with  this  globe,  but  that  the 
study  of  these  arrangements  is  indispensably  necessary 
to  lay  a  solid  foundation  for  political  science. 

The  same  principles  appear  to  have  led  Mr.  Smith 
into  that  train  of  thinking  which  gave  birth  to  his  in- 
quiries concerning  National  Wealth.  "Man,"  he  ob- 
serves in  one  of  bis  oldest  manuscripts  now  extant,  "  is 
generally  considered  by  statesmen  and  projectors  as 
the  materials  of  a  sort  of  political  mechanics.  Projec- 
tors disturb  nature  in  the  course  of  her  operations  in  hu- 
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man  affairs ;  and  it  requires  no  more  than  to  let  her 
alone,  and  give  her  fair  play  in  the  pursuit  of  her  own 
designs."  And  in  another  passage :  ^^  Little  else  is 
requisite  to  carry  a  state  to  the  highest  degree  of  opu- 
lence from  the  lowest  barbarism,  but  peace,  easy  taxes, 
and  a  tolerable  administration  of  justice ;  all  the  rest 
being  brought  about  by  the  natural  course  of  things. 
All  governments  which  thwart  this  natural  course,  which 
force  things  into  another  channel,  or  whicl^  endeavour 
to  arrest  the  progress  of  society  at  a  particular  point, 
are  unnatural,  and  to  support  themselves  are  obliged  to 
be  oppressive  and  tyrannical."  Various  other  passages 
of  a  similar  import  might  be  quoted  both  from  his  Wealth 
of  Nations  and  from  his  Theory  of  Moral  Sentiments. 
This  doctrine  of  Mr.  Smith's  and  of  Quesnay's,  which 
tends  jto  simplify  the  theory  of  legislation  by  exploding 
the  policy  of  those  complicated  checks  and  restraints 
which  swell  the  municipal  codes  of  most  nations,  has 
now,  I  believe,  become  the  prevailing  creed  of  thinking 
men  all  over  Europe  ;  and,  as  commonly  happens  with 
prevailing  creeds,  has  been  pushed  by  many  of  its  par- 
tizans  far  beyond  the  views  and  intentions  of  its  original 
authors.  Such,  too,  is  the  influence  of  fashion  on  the 
one  hand,  and  of  obnoxious  phrases  on  the  other,  that 
it  has  fouiTd  some  of  its  most  zealous  abettors  and  prop- 
agators among  writers  who  would  reject,  without  a  mo- 
ment's hesitation,  as  superstitious  and  puerile,  every 
reference  to  final  causes  in  a  philosophical  discussion.* 

*  See  Elements  of  the  PhUosopby  of  the  Human  Itfind,  vol.  ii.  Cbtp.  If. 
Sect  6. 
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CHAPTER  THIRD. 


PKBLIMINA&Y  INQUIRY  INTO  THE  PRINCIPLES  OF  NATURAL  RELIGION. 


OF  THE  MORAL  ATTRIBUTES  OF  THE  DEITY. 

The  observations  made  in  the  last  article  contain 
some  of  the  principal  heads  of  the  argument  for  the  ex- 
istence of  God,  and  also  for  his  unity,  for  his  power, 
and  for  his  wisdom.  Of  the  two  last  of  these  attributes, 
we  justly  say  that  they  are  infinite ;  that  is,  that  our 
conceptions  of  them  always  rise  in  proportion  as  our 
faculties  are  cultivated,  and  as  our  knowledge  of  the 
universe  becomes  more  extensive.  The  writers  on 
natural  religion  commonly  ^ve  a  particular  enumeration 
of  attributes,  which  they  divide  into  the  natural,  the  in- 
tellectual, and  the  moral ;  and  of  which  they  treat  at 
length  in  a  systematical  manner.  This  view  of  the  sub- 
ject, whatever  may  be  its  advantages,  could  not  be 
adopted  with  propriety  here.  The  remarks  which  fol- 
low are  confined  to  the  evidences  of  the  Divine  good- 
ness and  justice ;  those  attributes  which  constitute  the 
moral  perfections  of  the  Deity,  and  which  render  him 
the  proper  object  of  religious  worship. 

In  applying  to  the  Deity  the  phrase  moral  attributes^ 
I  express  myself  in  conformity  to  common  language ; 
but  the  object  of  the  following  speculations  will  be  bet- 
ter understood  when  I  say,  that  the  scope  of  my  rea- 
sonings is  to  show,  in  the  first  place,  that  there  are 
evidences  of  benevolent  design  in  the  universe;  and 
secondly,  that  there  are  evidences  of  a  moral  govern- 
ment exercised  over  man  by  means  of  rewards  and  pun- 
ishments ;  or,  in  other  words,  that  the  constitution  of 
the  human  mind,  and  the  course  of  human  affairs,  prove 
that  the  reward  of  virtue,  and  the  punishment  of  vice, 
is  the  aim  of  the  general  laws  by  which  the  world  is 
governed 
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SECTION  I. 

Of  the  Evidences  of  Benevolent  Design  in  the  Univene. 

Ik  entering  on  this  subject  we  may  lay  it  down  as  a 
fundamental  principle,  that  our  ideas  of  the  moral  attri- 
butes of  God  must  be  derived  from  our  own  moral  per- 
ceptions. It  is  only  by  attending  to  these  that  we  can 
form  a  conception  of  what  his  attributes  are  ;  and  it  is 
in  this  way  we  are  furnished  with  the  strongest  proofis 
that  they  really  belong  to  him. 

In  the  course  of  our  inquiries  into  the  principles  of 
morals,  it  formerly  appeared  that  the  power  of  distin- 
guishing right  from  wrong  is  one  of  the  most  remarkable 
circumstances  which  raise  man  above  the  brutes ;  and 
indeed,  I  apprehend,  it  is  chiefly  this  modification  of 
reason  we  have  in  view,  when  we  emplov  that  word 
to  express  the  exclusive  characteristic  of  the  human 
race  among  the  various  inhabitants  of  the  globe.  I 
endeavoured  further  to  show,  that  to  act  in  conformity 
to  this  sense  of  rectitude  is  the  highest  exceOence 
which  man  is  capable  of  attaining ;  insomuch,  that,  in 
comparison  of  moral  worth,  the  most  splendid  intellec- 
tual endowments  appear  insignificant  and  contemptible. 
Nor  do  these  ideas  apply  only  to  our  own  species.  I 
before  showed  that  the  constitution  of  our  nature  de- 
termines us  to  conceive  the  distinction  between  right 
and  wrong  as  eternal  and  immutable ;  not  as  arismg 
fi'om  an  arbitrary  accommodation  of  our  frame  to  the 
qualities  of  external  objects,  like  the  distinction  between 
agreeable  and  disagreeable  tastes  or  smells,  but  as  a  dis- 
tinction necessary  and  essential,  and  independent  of  the 
will  of  any  being  whatever, — analogous  in  this  respect 
to  that  between  mathematical  truth  and  falsehood.  We 
are  justified,  therefore,  in  drawing  inferences  from  our 
own  moral  judgments  with  respect  to  the  moral  admin- 
btration  of  the  Deity,  on  the  same  ground  on  which  we 
conclude  that  what  appears  to  us  to  be  demonstrably 
true  must  appear  in  the  same  light  to  all  other  intelU- 
gent  beings.    And  as  moral  worth  is  the  highest  excel- 
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lence  competent  to  our  own  nature,  we  are  justified  in 
ranking  moral  excellence  among  those  attributes  of  God 
which  more  peculiarly  claim  our  love  and  adoration.* 

But  not  to  insist  on  this  metaphysical  view  of  the 
subject,  it  is  evident,  that,  if  we  believe  that  we  have 
derived  our  existence  from  the  Deity,  we  must  ascribe 
to  him,  in  an  infinite  degree,  all  those  powers  and  per- 
fections which  he  has  communicated  to  us,  or  which  he 
has  rendered  us  capable  of  acquiring.  From  our  own 
imperfect  knowledge  we  must  ascribe  to  him  omniscience  ; 
from  our  limited  power  we  must  ascribe  to  him  omnipo- 
tence ;  and,  a  fortiori^  from  our  moral  perceptions  we 
must  ascribe  to  him  unerring  moral  rectitude,  and  good- 
ness unbounded  towards  his  whole  creation. 

In  opposition  to  this  mode  of  reasoning,  sceptics  have 
frequency  urged  the  impropriety  of  forming  a  deity  after 
oar  own  image ;  and  have  represented  the  argument  I 
stated  for  the  moral  attributes  of  God  as  arising  from  the 
same  illusion  of  the  imagination  which  leads  the  vulgar 
to  ascribe  to  him  the  human  form  and  organs  of  percep- 
tion analogous  to  our  own.  But  the  comparison  is  by 
BO  means  just.  There  is  obviously  a  wide  distinction 
between  the  possession  of  a  power  and  the  being  limit- 
ed to  the  exercise  of  that  power  in  a  particular  way* 
The  former  is  always  a  perfection,  the  latter  is  a  mark 
of  an  imperfect  and  dependent  being.  Thus  the  pos- 
session of  knowledge  is  a  perfection,  and  we  may  ven- 
ture to  ascribe  it  in  an  infinite  degree  to  the  Deity ;  but 
it  would  be  rash  in  us,  from  what  we  experience  in  our- 
selves, to  conclude  that  the  Deity  investigates  truth  by 
those  slow  processes  of  deduction  which  are  suited  to 
the  weakness  of  the  human  faculties.  In  like  manner, 
although  it  woyld  be  absurd  to  suppose  that  the  Deity 
hears  and  sees  in  a  way  analogous  to  what  we  ex- 
perience in  ourselves,  we  may  without  impiety  con- 
clude, nay,  we  must  from  the  fact  believe,  that  he  pos- 
sesses in  an  infinite  degree  of  perfection  all  our  powers 
of  perception,  because  it  is  from  him  that  we  have  re- 
ceived them.    "  He  that  made  the  eye  shall  he  not  see  ? 

*  On  this  subject  see  Cudworth,  Intel.  SysCeni,  p.  204. 
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He  that  made  the  ear  shall  he  not  hear  ? '' — ^Not  indeed 
by  means  of  bodily  organs  similar  to  ours,  but  in  some 
way  far  above  the  reach  of  our  comprehension. 

The  argument  which  these  considerations  afford  for 
the  great  and  important  truth  I  wish  to  estabUsh  at  pres- 
ent is  irresistible.  Moral  excellence  appears  obviously 
to  constitute  the  chief  perfection  of  the  human  n\ind ; 
and  we  cannot  help  considering  the  moral  attributes  of 
God  as  claiming,  in  a  more  especial  ms^ner,  our  love 
and  adoration,  than  either  his  wisdom  or  power. 

With  respect  to  that  particular  attribute  of  the  Deity, 
to  which  the  following  reasonings  more  immediately  re- 
late, the  general  argument  applies  with  singular  force. 
The  peculiar  sentiment  of  approbation  with  which  we 
regard  the  virtue  of  beneficence  in  others,  and  the  pe- 
culiar satisfaction  with  which  we  reflect  on  such  of  our 
actions  as  have  contributed  to  the  happiness  of  man- 
kind ;  to  which  we  may  add  the  exquisite  pleasure 
accompanying  the  exercise  of  all  the  kind  affections, 
naturally  lead  us  to  consider  benevolence  or  goodness 
as  the  supreme  attribute  of  God.  It  is  difficult  indeed 
to  conceive  what  other  motive  could  have  induced  a 
Being,  completely  and  independently  happy,  to  call  his 
creatures  into  existence. 

In  this  manner,  then,  without  going  further  than  our 
own  moral  perceptions,  we  have  a  strong  argument  for 
the  moral  attributes  of  God  :  and  this  argument  Will 
strike  us  with  the  greater  force  in  proportion  to  the  cul- 
ture which  our  moral  perceptions  have  received.  The 
same  observation  may  be  applied  to  the  moral  argument 
for  a  future  state.  The  effect  of  both  these  arguments 
on  the  mind  may  be  in  a  great  measure  destroyed  by 
dissipation  and  profligacy ;  or  (on  the  other  hand)  by  a 
sedulous  and  reverential  attention  to  the  moral  sugges- 
tions of  our  own  breasts,  it  may  be  identified  with  all 
our  habits  of  thought  and  of  action.  It  is  owing  to  this 
that,  while  the  truths  of  natural  religion  are  regarded  by 
some  as  the  dreams  of  a  warm  imagination,  they  com- 
mand the  assent  of  others  with  the  evidence  of  intuitive 
certainty.  "  Be  persuaded,"  says  Shaftesbury,  "  that 
wisdom  is  more  from  the  heart  than  from  the  head.     Fed 
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goodness,  and  you  will  see  all  things  fair  and  good." — 
"  Dwell  with  honesty,  and  beauty,  and  order ;  study  and 
love  what  is  of  this  kind,  and  in  time  you  will  know  and 
love  the  Author."  * 

Impressed  with  a  conviction  of  the  justness  and  im- 
portance of  this  remark,  I  have  always  been  of  opinion 
thatthose  who  have  written  in  defence  of  natural  relig- 
ion have  insisted  too  much  on  the  cold  metaphysical 
argument  which  can  only  prove  the  power  and  wisdom 
of  the  Deity,  and  have  addressed  themselves  too  little 
to  our  moral  constitution.  It  must  be  owing  to  this  that 
some  sceptical  writers,  who  have  admitted  the  evidence 
for  the  physical  attributes  of  God,  have  denied  or  doubt- 
ed of  the  evidence  for  his  moral  attributes.  This  in 
particular  was  the  case  with  Lord  Bolingbroke.f  The 
arguments  for  the  physical  attributes  are  addressed  to 
the  understanding  alone  ;  those  for  the  moral  attributes 
to  the  heart.  If  you  wish  to  convince  a  person  who 
affects  to  be  sceptical  on  this  subject,  you  must  begin 
with  attempting  to  rouse  his  moral  feelings.  Convince 
him  of  the  dignity  of  his  nature,  and  inspire  him  with 
the  love  of  virtue  and  of  mankind,  and  you  have  gone 
far  towards  accomplishing  your  object.  Just  and  com- 
fortable views  of  Providence  and  of  man's  future  desti- 
nation will  follow  of  course.  And  here,  by  the  way, 
we  may  remark  the  additional  reason  which  these  con- 
siderations suggest,  why  the  study  of  natural  religion 
should  not  be  considered  as  the  foundation  of  moral 
philosophy,  inasmuch  as  they  show  that  just  views  of 
religion  presuppose  an  examination  of  the  moral  consti- 
tution of  man. 

The  foregoing  reasonings  rest  entirely  on  our  own 
moral  perceptions,  without  any  reference  to  facts  collect* 
ed  from  without :  and  I  apprehend  that  it  is  only  after 
establishing  a  priori  this  presumption  for  the  divine 
goodness  that  we  can  proceed  to  examine  the  fact  with 
safety.  It  is  true,  indeed,  that,  independently  of  this 
presumption,  the  disorders  we  see  would  not  demon- 
strate ill  intention  in  the  Author  of  the  Universe,  as  it 


*  Letter  Sixth  to  a  Student  at  the  Univeraity. 
t  Philosophical  Works,  Vol.  IV.  Sections  40,  41. 
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would  be  still  possible  that  the  apparent  disorders  in 
that  small  part  of  it  which  falls  under  our  observation 
might  contribute  to  the  happiness  and  perfection  of  the 
whole  system.  But  the  contrary  supposition  would 
be  equsJly  possible,  that  there  is  nothing  absolutely 
good  in  the  universe,  and  that  the  communication  of 
suffering  is  the  ultimate  end  of  the  laws  by  which  it  is 
governed. 

The  argument  for  the  goodness  of  Grod,  derived  from 
our  own  moral  constitution,  and  strengthened  by  the 
consideration  bf  our  ignorance  of  the  plans  of  Provi- 
dence, affords  an  answer  to  all  the  objections  which  have 
been  urged  against  this  attribute  of  the  Deity.  And  the 
answer  is  conclusive,  whatever  the  state  of  the  fact  may 
be  with  respect  to  the  magnitude  of  the  evils  of  which 
we  complain. 

"  Imagine  only,"  says  Shaftesbury,  "  some  person  en- 
tirely a  stranger  to  navigation  and  ignorant  of  the  nature 
of  sea  or  waters  :  How  great  his  astonishment,  when, 
finding  himself  on  board  some  vessel  anchored  at  sea 
remote  from  all  land  prospect,  whilst  it  was  yet  a  calm, 
he  viewed  the  ponderous  machine  firm  and  motionless 
in  the  midst  of  the  smooth  ocean,  and  considered  its 
foundation  beneath,  together  with  its  cordage,  masts  and 
sails  above — how  easily  would  he  see  the  wliole  one 
regular  structure,  all  things  depending  on  another ;  the 
uses  of  the  rooms  below,  the  lodgments  and  the  con- 
veniences of  men  and  stores.  But,  being  ignorant  of 
the  intent  or  design  of  all  above,  would  he  pronounce  the 
masts  and  cordage  to  be  useless  and  cumbersome,  and 
for  this  reason  condemn  the  frame  and  despise  the 
Architect  ?  O !  my  friend,  let  us  not  thus  betray  our 
ignorance,  but  consider  where  we  are,  and  in  what  an 
universe.  Think  of  the  many  parts  of  the  vast  ma- 
chine in  which  we  have  so  little  insight,  and  of  which 
it  is  impossible  we  should  know  the  ends  and  uses: 
when,  instead  of  seeing  to  the  highest  pendants,  we  see 
only  some  lower  deck,  and  are  in  this  dark  case  of  flesh 
confined  even  to  the  hold  and  meanest  station  of  the 
vessel." 

But  although  this  answer  might  silence  our  objections, 
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something  more  is  requisite  on  a  subject  so  momentous, 
to  support  our  confidence,  and  to  animate  our  hopes. 
If  no  account  could  be  given  of  the  evils  of  life,  but 
that  they  may  possibly  be  good  relatively  to  the  whole 
universe  ; — still  more,  if  it  should  appear  that  the  suf- 
ferings of  life  overbalance  its  enjoyments,  it  could  hardly 
be  expected  that  any  speculative  reasoning  would  have 
much  effect  in  banishing  the  melancholy  suggestions  of 
scepticism.  We  are  therefore  naturally  led,  in  the  first 
place,  to  inquire  whether  some  explanation  may  not  be 
given  of  the  origin  of  evilf  from  a  consideration  of  the 
fiacts  which  fall  under  our  notice ;  and  secondly,  to  com- 
pare together  the  happiness  and  the  misery  which  the 
world  exhibits. 

The  question  concerning  the  origin  of  evil  has,  from 
the  earUest  times,  employed  the  ingenuity  of  speculative 
men ;  and  various  theories  have  been  proposed  to  solve 
the  difficulty.  The  most  celebrated  of  these  are  the 
following : — 

(1.)  The  Doctrine  of  Preexistence. 

(2.)  The  Doctrine  of  the  Manichseans. 

(3.)  The  Doctrine  of  Optimism. 

1.  According  to  the  first  hypothesis  the  evils  we  suf- 
fer at  present  are  punishments  and  expiations  of  moral 
deUnquencies  committed  in  a  former  stage  of  our  being. 

This  was  a  favorite  opinion  of  the  ancient  philoso- 
phers, and  is  maintained  by  Socrates  in  the  Phaedon  of 
Plato,  where  the  first  idea  of  the  doctrine  seems  to  be 
ascribed  to  Orpheus  as  its  author.*  "The  disciples  of 
Orpheus,"  says  he,  "  called  the  body  a  prison,  because 
the  soul  is  here  in  a  state  of  punishment  till  it  has  ex- 
piated the  faults  that  it  committed  in  Heaven.  Souls 
that  are  too  much  given  to  bodily  pleasures,  and  are  in 
a  manner  besotted,  wander  upon  the  earth,  and  are  put 
into  new  bodies ;  for  all  sensuality  and  passion  cause 
the  soul  to  have  a  stronger  attachment  to  the  body,  make 
her  fancy  that  she  is  of  the  same  nature,  and  render  her 
in  a  manner  corporeal,  so  that  she  contracts  an  incapaci- 
ty of  flying  away  into  another  life.     Oppressed  with  the 

*  See  RaiDsay's  Discourse  on  the  Mythology  of  the  iPagans. 
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weight  of  her  impurity  and  corruption,  she  sinks  again 
into  matter,  and  becomes  thereby  disabled  to  remount 
towards  the  regions  of  purity,  and  attain  to  a  reunion 
with  her  principle." 

In  the  dialogue  entitled  PolUicuSy  Plato,  mentioning 
this  primitive  state  of  man,  calls  it  the  reign  of  Saturn, 
and  describes  it  thus  : — "  God  was  then  the  Prince  and 
common  Father  of  all ;  he  governed  the  world  by  him- 
self, as  he  governs  it  now  by  inferior  deities  ;  rage  and 
cruelty  did  not  then  prevail  upon  earth ;  war  and  sedi- 
tion were  not  so  much  as  known.  God  himself  took 
care  of  the  sustenance  of  mankind,  and  was  their  guar- 
dian and  shepherd.  There  were  no  magistrates  nor 
civil  polity  as  there  are  now.  In  those  happy  days  men 
sprung  out  of  the  bosom  of  the  earth,  which  produced 
them  of  itself  like  flowers  and  trees.  The  fertile  fields 
yielded  fruits  and  com  without  the  labor  of  tillage.  Man- 
kind stood. in  no  need  of  raiment  to  cover  their  bodies, 
being  troubled  with  no  inclemency  of  the  seasons ;  and 
they  took  their  rest  on  turf  of  a  perpetual  verdure. 
Under  the  reign  of  Jupiter,  Saturn,  the  master  of  the 
universe,  having  quitted  the  reins  of  his  empire,  hid 
himself  in  an  inaccessible  retreat.  The  inferior  gods 
who  governed  under  him  retired  likewise ;  the  very 
foundations  of  the  world  were  shaken  by  motions  con- 
trary to  its  principle  and  its  end,  and  it  lost  its  beauty 
and  its  lustre.  Then  it  was  that  good  and  evil  were 
blended  together.  But  in  the  end,  lest  the  world  should 
be  plunged  into  an  eternal  abyss  of  confusion,  Grod,  the 
Author  of  the  Primitive  Order,  will  appear  again  and 
resume  the  reins  of  empire.  Then  he  will  change, 
amend,  embellish,  and  restore  the  whole  frame  of  na- 
ture, and  put  an  end  to  decay,  to  age,  to  diseases,  and 
to  death." 

In  order  to  understand  some  expressions  in  the  fore- 
going passage  it  is  necessary  to  know  that  Plato  gave 
the  name  of  the  first  earth  to  the  place  where  souls 
made  their  abode  before  their  degradation.  "  The  earth," 
he  says,  "  is  immense  ;  we  know,  and  we.  inhabit  only 
a  small  comer  of  it.  The  etherial  earth,  the  ancient 
abode  of  souls,  is  placed  in  the  pure  regions  of  Heaven, 
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where  the  stars  are  seated.  We  that  hve  in  this  low 
abyss  are  apt  enough  to  fancy  that  we  are  in  a  high 
place,  and  we  call  the  air  the  heavens  ;  just  Uke  a  man 
that  from  the  bottom  of  the  sea  should  view  the  sun  and 
the  stars  through  the  water,  and  fancy  the  ocean  to  be 
the  firmament  itself.  But  if  we  had  wings  to  mount  on 
high  we  should  see  that  there  is  the  true  Heaven,  the 
true  light,  and  the  true  earth.  As  in  the  sea  every  thing 
is  altered  and  disfigured  by  the  salts  that  abound  in  it, 
so  in  our  present  earth  every  thing  is  deformed,  cor- 
rupted, and  in  a  ruinous  condition  if  compared  with  the 
primitive  earth."  Of  this  etherial  earth,  whereof  ours  . 
b  only  a  broken  crust,  Plato  gives  afterwards  a  magnifi- 
cent description.  "  Every  thing  there,"  says  he,  "  was  , 
beautiful,  harmonious,  and  transparent ;  fruits  of  an  ex- 
cellent taste  grew  there  naturally  ;  and  it  was  watered 
with  rivers  of  nectar.  They  there  breathed  the  Ught,  as 
we  here  breathe  the  air,  and  they  drank  waters  purer 
than  air  itself." 

The  sublimity  of  some  of  these  ideas  cannot  be  dis- 
puted ;  and  it  would  lead  into  a  wide  field  of  interesting 
disquisition  to  trace  their  origin  and  their  connexion 
with  other  systems  which  have  been  adopted  in  difierent 
countries.  At  present  we  are  concerned  with  this  doc- 
trine only  in  so  far  as  it  is  ofiered  as  an  account  of  the 
origin  of  evil ;  and  for  this  purpose  it  is  sufficient  to  re- 
mark, 1.  That  it  is  merely  an  hypothesis  unsupported 
by  any  evidence  ;  and  2.  That  the  hypothesis  (even  if 
we  were  to  admit  it)  only  removes  the  difficulty  a  litde 
out  of  sight,  without  affording  any  explanation  of  it.  If 
the  permission  of  evil  in  any  former  stage  of  our  being 
was  consistent  with  the  perfections  of  God,  why  not  in 
that  state  which  we  occupy  at  present?  I  pass  over 
various  weighty  objections  which  might  be  founded  on 
the  absurdity  of  supposing  the  soul  to  expiate  by  its 
present  sufferings  faults  of  which  it  does  not  now  retain 
any  remembrance,  and  for  which,  of  consequence,  it 
cannot  feel  any  remorse ;  a  supposition  plainly  incon- 
sistent with  itself,  inasmuch  as  the  only  effect  of  pun- 
ishment,  as  a  remedy  for  our  moral  diseases,  must  arise 
from  the  experimental  warning  it  affords  to  the  deUn- 
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quent  of  the  inseparable  connexion  between  vice  and 
misery. 

2.  The  second  theory  that  was  mentioned  with  respect 
to  the  origin  of  evil  is  that  of  the  Manichaeans,  who  en- 
deavour to  obviate  the  difficulty  by  the  opposite  agencies 
of  two  coetemal  and  independent  principles,  the  one 
the  author  of  all  the  good,  the  other  of  all  the  evil  of  the 
universe. 

This  theory  derives  its  name  from  Manichaeus  or  Ma- 
nes, a  Chaldean  or  Babylonian  by  birth,  who  was  bom 
about  the  year  240  of  the  Christian  era.    The  theory, 
however,  is  of  a  much  more  early  origin,  having  been 
taught  by  the  Persian  Magi,  whose  doctrines  on  the 
subject  are  fully  explained  by  Plutarch  in  his  Treatise 
of  Isis  and  Osiris.     "  Zoroaster,"  he  tells  us,  "  taught 
that  there  are  two  gods,  contrary  to  pach  other  in  their 
operations ;  a  good  and  an  evil  principle.     To  the  former 
he  gave  the  name  of  Oromazesj  and  the  latter  that  of 
Arimanius.    The  one,  he  says,  resembles  light  and  truth, 
the  other  darkness  and  ignorance.     There  is  Ukewise  a 
middle  god  between  these  two,  named  Mythras.    The 
Magi  add,  that  Oromazes  is  bom  of  the  purest  hght,  and 
Arimanius  of  darkness  ;  that  they  continually  make  war 
upon  one  another  ;  and  that  Oromazes  made  six  genii, 
goodness,  truth,  justice,  wisdom,  plenty,  and  joy;  and 
Arimanius   made  six  others  to  oppose  them,  malice, 
falsehoood,  injustice,  folly,  want,  and  sadness."     They 
hold  further,  that  "  a  time  will  come,  appointed  by  fate, 
when  Arimanius  will  be  entirely  destroyed  and  extir- 
pated ;  the  earth  will  change  its  form,  and  become  plain 
and  even ;  and  happy  men  will  have  only  one  and  the 
same  life,  language,  and  government."  * 

Of  the  particuiar  form  in  which  this  doctrine  was 
afterwards  proposed  by  Manes,  a  full  account  is  given 
by  Beausobre  in  his  History  of  Manichaeism,  an  abstract 
of  which  account  may  be  found  in  Jortin's  Remarks  on 
Ecclesiastical  History.  It  is  not  worth  our  while  at 
present  to  enter  into  any  details  on  the  subject. 

In  modern  times  M.  Bayle  has  employed  all  the  pow- 

*  See  Ramsay  ou  the  Mythology  of  the  Pagans. 
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ers  of  his  lively  and  acute  genius  in  adorning  the  Mani- 
chaean  system,  and  in  representing  it  as  the  most  plausi- 
ble of  all  the  solutions  that  have  ever  been  proposed  of 
the  origin  of  evil.  He  grants,  at  the  same  time,  that 
this  system  is  indefensible ;  and  hence  takes  occasion 
to  insinuate  the  futility  of  human  reason,  and  to  rec- 
ommend to  his  readers  an  unlimited  scepticism  as  the 
most  important  lesson  to  be  learned  from  the  contro- 
versy. 

The  celebrity  of  M.  Bayle's  name  has  induced  several 
writers  of  eminence  to  examine  this  part  of  his  works 
with  a  greater  degree  of  attention  than  so  very  absurd  a 
speculation  seems  to  have  merited.  Among  others  Le 
Clerc,  first  in  his  Parrhasianay  and  afterwards  in  his 
Bibhotheque  Choisie.  I  shall  not  enter  at  all  into  the 
discussion,  nor  even  attempt  a  statement  of  the  reason- 
ings a  priori  which  have  been  urged  in  opposition  to 
Bayle.  A  sufficient  refutation  of  his  opinions  on  this 
point  may  I  hope  be  derived  from  what  has  been  already 
advanced  in  proof  of  the  unity  of  design  manifested  in 
every  part  of  nature  ;  a  proposition  which  I  shall  have 
occasion  to  illustrate  still  more  fully  in  the  further 
prosecution  of  this  argument,  and  which  appears  to  have 
struck  Mr.  Hume  himself  so  forcibly,  that  he  rejects  the 
supposition  of  two  opposite  principles  "  as  altogether 
unsuitable  to  the  phenomena  of  the  universe.^^ 

Before  leaving  this  head  it  may  be  worth  while  to  re- 
mark, that  what  we  know  of  the  tenets  of  this  sect  is 
derived  entirely  from  the  writings  of  their  adversaries, 
as  none  of  their  own  have  survived  to  modern  times. 
The  most  authentic  documents  of  them  may  unques- 
tionably be  collected  from  the  works  of  St.  Augustine, 
who  was  himself  educated  in  the  heretical  opinions  of 
the  Manichaeans,  and  did  not  abandon  them  till  he  was 
able  to  think  and  to  judge  for  himself.  It  may  be  rea- 
sonably presumed,  therefore,  not  only  that  he  was 
thoroughly  acquainted  with  the.  details  of  their  history, 
but  that  he  represents  them  w  ithout  any  undue  prejudice 
against  their  spirit  and  tendency. 

3.  The  fundamental  principle  of  the  Optimists  is,  that 
all  events  are  ordered  for  the  best ;  and  that  the  evils 
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which  we  suffer  are  parts  of  a  great  system  conducted 
by  Almighty  power  under  the  direction  of  infinite  wis- 
dom and  goodness. 

Under  this  general  title,  however,  are  comprehended 
two  very  different  descriptions  of  philosophers, — ^those 
who  admit,  and  those  who  deny  the  freedom  of  human 
actions  and  the  accountableness  of  man  as  a  moral 
agent.  The  former  only  contend  that  every  thing  i» 
right,  so  far  as  it  is  the  work  of  God ;  and  endeavour 
to  show  that  the  creation  of  beings  endowed  with  free 
will,  and  consequently  liable  to  moral  delinquency ;  and 
the  government  of  the  world  by  general  laws,  from  which 
occasional  evils  must  result,  furnish  no  solid  objection 
to  the  perfection  of  the  universe.  But  they  hold  at  the 
same  time,  that,  although  the  permission  of  moral  evil 
does  not  detract  from  the  goodness  of  God,  it  is  nev- 
ertheless imputable  to  man  as  a  fault,  and  renders  him 
justly  obnoxious  to  punishment.  This  system  (under 
a  variety  of  different  forms)  has  been  in  all  ages  msdn- 
tained  by  the  best  and  wisest  philosophers,  who,  while 
they  were  anxious  to  vindicate  the  perfections  of  the 
Deity,  saw  the  importance  of  stating  their  doctrine  in 
a  manner  consistent  with  man's  free  will  and  moral 
agency.  I  need  scarcely  add,  that  this  is  precisely  the 
doctrine  of  Scripture.  "  The  Judge  of  the  whole 
earth,  shall  he  not  do  right  ?  " — "  It  is  impossible  but 
that  offences  will  come ;  but  woe  unto  him  through  whom 
they  come."  * 

It  is  of  great  importance  to  attend  to  the  distinction 
between  these  two  systems,  because  it  is  customary 
among  sceptical  writers  to  confound  them  studiously  to- 
gether, in  order  to  extend  to  both  that  ridicule  to  which 

•**The  result  of  what  Lodke  advances  on  this  subject,"  say  Dr.  Warton,  "U, 
that  we  have  a  power  of  doing  what  we  will.  If  it  bo  the  occasion  of  disorder,  it 
is  the  cause  of  order,  of  all  the  moral  order  that  appears  in  the  world.  Had  liberty 
been  excluded,  virtue  had  been  excluded  with  it.  And  if  this  had  been  the  CMe, 
the  world  could  have  had  no  charms,  no  beauties  sufficient  to  recommend  it  to  him 
who  made  it.  In  short,  all  other  powers  and  perfections  would  have  been  veiy  de* 
fectivo  without  this,  which  is  truly  the  life  and  spirit  of  the  whole  creation.*' — War- 
ton*s  JSTotes  on  Pope. 

In  what  part  of  Locke's  works  Warton  found  the  above  passage  he  has  not  men- 
tioned ;  and  1  confess  1  have  some  suspicion  that  he  has  committed  a  mistake  with 
respect  to  tlic  author.  Tlie  passage,  however,  does  I^ocke  no  discredit,  and,  I  have 
no  doubt,  expresses  his  real  sentiments  on  the  subject. 
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the  latter  is  justly  entitled.  This  in  particular  was  the 
case  with  Voltaire,  who  in  many  parts  of  his  works,  and 
more  especially  in  a  small  treatise  entided  Candide  au 
POptimismey  has  exerted  all  the  powers  of  his  wit  and  in- 
genuity on  the  subject,  arriving  at  last  at  this  general  con- 
clusion, that  the  only  possible  way  of  reconciling  the  ori- 
^n  of  evil  with  the  moral  attributes  of  God  is  to  deny 
his  omnipotence. 

The  attempt  which  this  very  lively  writer,  as  well  as 
many  other  modern  sceptics  have  made  to  ridicule  the 
scheme  of  optimismj  has  been  much  facilitated  by  the 
confused  and  inaccurate  manner  in  which  it  has  been 
stated  by  some  who  have  proposed  and  defended  it  with 
the  best  intentions.  Among  this  number  we  must  in- 
clude Pope,  who  undoubtedly  meant  to  inculcate  this 
system  in  its  most  unexceptionable  form,  but  who  has 
fallen  into  various  unguarde^  expressions  that  appear 
favorable  to  fatalism. 


u 


If  plagues  and  earthquakes  break  not  Heaven's  design, 
Why  then  a  Borgia  or  a  Catiline  7  " 


6lc.  &c.  &c. 

With  respect  to  these  unguarded  expressions,  there 
is  an  anecdote  mentioned  by  Dr.  Warton  in  his  Essay 
on  the  Genius  and  Writings  of  Pope,  that  helps  to  ac- 
count for  their  admission  into  this  poem,  without  leading 
us  to  question  the  sincerity  of  Pope's  zeal  for  the  great 
principles  of  morality  and  religion.  The  late  Lord  Bath- 
urst,  we  are  told,  had  read  the  whole  scheme  of  the  Essay 
on  Man  in  the  handwriting  of  Bolingbroke,  and  drawn 
up  in  a  series  of  propositions,  which  Pope  was  to  versify 
and  illustrate.  The  same  author  mentions,  upon  what 
he  thinks  good  authority,  that  Bolingbroke  was  accus- 
tomed to  ridicule  Pope,  as  not  understanding  the  drift 
of  his  own  principles  in  their  full  extent ;  an  anecdote 
which  is  by  no  means  improbable,  when  we  compare  the 
passage  already  quoted,  and  some  others  to  the  same 
purpose,  with  the  author's  explicit  declarations  in  favor 
of  man's  free  agency. 

**  What  makes  all  physical  and  moral  ill  ? — 
There  deviates  nature,  and  here  wanders  will." 

VOL.  V.  43 
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And  still  more  directly  in  his  Universal  Prayer. 

"  Yet  gat'st  me  in  this  dark  estate, 
To  know  the  good  from  ill ; 
And  binding  Nature  fast  in  fate, 
Liefl  free  the  human  will." 

I  have  entered  into  these  particulars  with  respect  to 
the  Essay  on  Man,  partly  with  a  view  of  illustrating  the 
distinction  already  hinted  at  between  the  two  different 
forms  in  which  the  system  of  optimism  has  been  pro- 
posed, and  partly  to  have  an  opportunity  of  directing  the 
attention  of  my  readers  to  the  noblest  specimen  of  phi- 
losophical poetry  which  our  language  affords ;  and  which, 
with  the  exception  of  a  very  few  passages,  contains  a 
valuable  summary  of  all  that  human  reason  has  been  able 
hitherto  to  advance  in  justification  of  the  moral  govern- 
ment of  God.  I  now  proceed  to  state  the  principalheads 
of  this  argument  in  that  form  in  which  it  appears  most 
satisfactory  to  my  own  mind ;  premising  only,  that,  after 
all  that  reason  can  allege  on  this  subject,  there  still  re- 
main insuperable  difficulties  connected  with  it  which 
nothing  but  revelation  can  explain. 

All  the  different  subjects  of  human  complaint  may  be 
reduced  to  two  classes,  moral  and  physical  evils  :  the  for- 
mer comprehending  those  which  arise  from  the  abuse  of 
free  will ;  the  latter  those  which  result  from  the  estab- 
lished laws  of  nature,  and  which  man  cannot  prevent  by 
his  own  efforts.  These  two  classes  of  our  evils,  although 
they  are  often  blended  together  in  fact,  will  require,  in 
the  prosecution  of  this  argument,  a  separate  consid- 
eration. 

I.  It  is  justly  observed  by  Butler,  "  that  all  we  enjoy, 
and  a  great  part  of  what  we  suffer,  is  put  in  our  ownpouh 
er  ;  for  pleasure  and  pain  are  the  consequences  of  our 
actions ;  and  we  are  endued  by  the  Author  of  our  Na- 
ture with  capacities  for  foreseeing  these  consequences. 
We  find  by  experience  he  does  not  so  much  as  preserve 
our  lives,  exclusively  of  our  own  care  and  attention,  to 
provide  ourselves  with,  and  to  make  sure  of  that  suste- 
nance by  which  he  has  appointed  our  lives  shall  be  pre- 
served, and  without  which  he  has  appointed  they  shall 
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not  be  preserved  at  all.  And  in  general  we  foresee,  that 
the  external  things  which  are  the  objects  of  our  various 
passions  can  neither  be  obtained  nor  enjoyed  without 
exerting  ourselves  in  such  and  such  manners ;  but  by  thus 
exerting  ourselves  we  obtain  and  enjoy  those  objects  in 
which  our  natural  good  consists.  I  know  not  that  we 
have  any  one  kind  or  degree  of  enjoyment  but  by  the 
means  of  our  own  actions.  And  by  prudence  and  care 
we  may  for  tlje  most  part  pass  our  days  in  tolerable  ease 
and  quiet ;  or,  on  the  contrary,  we  may,  by  rashness, 
ungoverned  passion,  wilfulness,  or  even  by  negligence, 
make  ourselves  as  miserable  as  ever  we  please.'* 

Now,  in  so  far  as  happiness  and  misery  depend  on 
ourselves,  the  question  with  respect  to  the  permission, 
of  evil  is  reduced  to  this.  Why  was  man  made  a  free 
agent?  Or,  in  other  words.  Why  does  not  the  Author  of 
Nature  make  his  creatures  happy  without  the  instru- 
mentality of  their  own  actions,  and  put  it  out  of  their 
power  to  incur  misery  by  vice  and  folly?  A  question  to 
which  (if  it  is  not  too  presumptuous  to  subject  it  to  our 
discussion)  the  two  following  considerations  seem  to  af- 
ford a  sufficient  answer. 

1.  In  the  first  place,  we  may  observe  that  perhaps 
the  object  of  the  Deity  in  the  government  of  the  world 
is  not  merely  to  communicate  happiness,  but  to  form  his 
creatures  to  moral  excellence ;  a  purpose  for  the  accom- 
plishment of  which  it  was  absolutely  necessary  to  bestow 
on  them  a  freedom  of  choice  between  good  and  evil. 
This  observation  is  hinted  at  by  Butler  in  the  following 
passage : — "  Perhaps  the  Divine  goodness,  with  which, 
if  I  mistake  not,  we  make  very  free  in  our  speculations, 
may  not  be  a  bare  single  disposition  to  produce  happi- 
ness ;  but  a  disposition  to  make  the  good,  the  faithful,  the 
honest  man  happy.  Perhaps  an  infinitely  perfect  mind 
may  be  pleased  with  seeing  his  creatures  behave  suit- 
ably to  the  nature  which  he  has  given  them  ;  to  the  re- 
lations in  which  he  has  placed  them  to  each  other ;  and 
to  that  which  they  stand  in  to  himself,  which  during  their 
existence  is  even  necessary,  and  which  is  the  most  im- 
portant one  of  all.  Perhaps,  I  say,  an  infinitely  perfect  mind 
may  be  pleased  with  the  moral  piety  of  moral  agents  in 


340  PHILOSOPHY  OF  THE  ACTIYE  [Boos  UL 

and  for  itself,  as  well  as  upon  account  of  its  being  es- 
sentially conducive  to  the  happiness  of  his  creation." 

2.  A  second  supposition  which  may  be  suggested  in 
answer  to  the  foregoing  question  is,  that  perhaps  the  en- 
joyment of  high  degrees  of  happiness  may  necessarily  re- 
quire the  previous  acquisition  of  virtuous  habits ;  in  which 
case  a  greater  sum  of  happiness  is  produced  by  the  pre- 
sent order  of  things  than  could  have  been  gained  by  any 
other.  Nor  is  this  merely  a  gratuitous  supposition ;  for 
we  know  from  the  fact,  that  the  highest  enjoyments  of 
which  our  nature  is  susceptible  arise  from  a  conscientious 
discharge  of  our  duty,  and  from  the  possession  of  those 
qualities  which  virtuous  habits  have  a  tendency  to  form 
or  to  inspire. 

The  suflferings  produced  by  vice  are  on  this  supposi- 
tion instances  of  the  goodness  of  God,  no  less  than  the 
happiness  resulting  from  virtue.  The  final  cause  of  both 
is  the  same, — to  promote  the  improvement  of  our  na- 
ture ;  as  it  is  from  the  same  motive  of  love  that  anaflfec- 
tionate  parent  rewards  the  obedience,  and  punishes  the 
disobedience  of  his  child.  It  is,  I  think,  a  very  fine  and 
profound  observation  of  Maupertuis,  "  that  the  concern 
which  arises  from  repentance  and  remorse  is  more 
allied  to  pleasure  than  to  pain.  It  contains  a  cure  for 
that  distress  which  it  brings  along  with  it,  and  a  preserv- 
ative against  future  pains  of  the  same  kind.  The  more 
sensibly  they  are  felt  at  any  particular  time  we  shall  be 
in  less  danger  of  feeling  them  afterwards."  *  I  would 
add,  however,  as  a  necessary  limitation  of  this  remark, 
that  it  applies  only  to  those  slighter  deviations  from  du- 
ty which  may  occasionally  occur  in  the  conduct  of  men 
habitually  virtuous  ;  for  in  the  case  of  crimes  of  a  deep- 
er dye,  and  which  unfit  a  man  to  continue  any  longer 
a  member  of  society,  remorse  produces  the  unmixed 
agonies  of  despair. 


*  Essai  de  Philosophie  Morale,  Chap.  iii. 

An  idea  similar  to  this  occurs  in  the  following  lines  of  De  LUle  : 

**  L'ame,  quelquefois,  par  1e  remords  s'^pure ; 
n  fidt  servir  au  bien  le  vice  qui  n'est  plus, 
£t  cet  enfant  du  crime  est  garant  des  vertus. 

UJmaginaiion,  Chant,  ii. 
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IL  These  observations  justify  Providence  not  only 
for  the  permission  of  moral  evil,  but  for  the  permission 
of  many  things  which  are  commonly  complained  of  as 
physical  evils.  How  great  is  the  proportion  of  these 
which  are  the  obvious  consequences  of  our  vices  and 
prejudices ;  and  which,  so  far  from  being  a  necessary 
part  of  the  order  of  nature,  seem  intended,  in  the  pro- 
gress of  human  affairs,  as  a  gradual  remedy  against  the 
causes  which  produce  them  1  Suppose,  for  a  moment, 
vice  and  prejudice  banished  from  the  world,  what  a 
train  of  miseries  would  be  banished  along  with  them  ! 
The  physical  evils  that  .would  remain  would  in  truth 
almost  vanish  into  nothing,  when  compared  with  the 
magnitude  of  those  under  which  the  human  race  groans 
at  present  Now,  whatever  evils  are  consequences  of 
vice  and  prejudice  are  not  a  necessary  part  of  the  order 
of  nature.  On  the  contrary,  they  lead  to  a  correction 
of  the  abuses  from  which  they  spring.  They  warn  us 
that  there  is  something  amiss  in  our  own  conduct  or  in 
that  of  other  men ;  and  they  stimulate  our  exertions  in 
the  search  of  a  remedy,  as  those  occasional  pains  to 
which  the  body  is  liable  tend  to  the  preservation  of 
health  and  vigor  by  the  intimation  they  give  of  our  inter- 
nal disorders. 

Some  of  our  other  complaints  with  respect  to  the  lot 
of  humanity  will  be  found,  on  examination,  to  arise  from 
partial  views  of  the  constitution  of  man  and  from  a  want 
of  attention  to  the  circumstances  which  promote  his 
improvement,  or  which  constituteTiis  happiness.  Such 
are  those  which  sceptics  have  so  often  founded  on  a 
consideration  of  that  life  of  labor  and  exertion  both  of 
body  and  of  mind  to  which  we  are  doomed  by  the  ne- 
cessities of  our  nature  ; — doomed  as  we  are  to  "  eat  our 
bread  in  the  sweat  of  our  brows." 

When  we  compare  the  condition  of  man  at  the  mo- 
ment of  his  first  appearance  on  this  scene  with  that  of 
some  other  animals,  he  appears  to  be  in  many  respects 
their  inferior.  His  infancy  is  more  helpless  and  of  much 
longer  duration  ;  and  even  after  the  care  of  (he  parent 
has  reared  him  to  maturity,  he  is  destitute  of  the  essen- 
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tial  advantages  they  .enjoy  in  consequence  of  the  for- 
mation of  their  bodies,  and  of  the  variety  of  their  in- 
stincts.    One  animal  is  armed  with  the  horn,  another 
with  the  tusk,  a  third  with  the  paw ;   most  of  them  are 
covered  with  furs,  or  with  skins  of  a  sufficient  thickness 
to  protect  them  from  the  inclemencies  of  the  seasons ; 
and  all  of  them  are  directed  by  instinct  in  what  manner 
they  may  choose  or  construct  the  most  convenient  habi- 
tation for   securing  themselves  from  danger,    and  for 
rearing  their  offspring.    The  human  infant  alone  enters 
the  world  naked  and  unarmed  ;  exposed  without  a  cov- 
ering to  the  fury  of  the  element;  surrounded  with  ene- 
mies which  far  suipass  him  in  strength  or  agility ;  and 
totally  ignorant  in  what  way  he  is  to  procure  the  com- 
forts or  even  the  necessaries  of  life.     Notwithstanding, 
however,  the  unpromising  aspect  of  his  original  condi- 
tion, man  has  no  just  cause  to  complain  of  the  bounty 
of  nature  ;   for  it  is  in  the  apparent  disadvantages  of  his 
condition,  in  the  multiplicity  of  his  wants,  and  in  the 
urgency  of  his  necessities,  that  the  foundation  is  laid  of 
that  superiority  which  he  is  destined  to  acquire  over  all 
the  other  inhabitants  of  the  globe.     *^ Flens  cmimaly^ 
says  Pliny,  speaking  of  the  human  infant,  "  Flens  animalj 
CiBteris  imperahirum.^* 

The  necessity  of  certain  inconveniences  in  our  ex- 
ternal circumstances  to  rouse  the  energies  and  to  im- 
prove the  capacities  of  the  human  mind,  is  strongly 
illustrated  by  the  comparatively  low  state  of  the  intel- 
lectual powers,  in  such  tribes  of  our  species  as  derive 
the  necessaries  and  accommodations  of  life  from  the 
immediate  bounty  of  nature.  No  other  explanation 
can,  I  think,  be  given  of  those  peculiarities  in  the  gen- 
ius of  some  of  the  South  Sea  islanders,  which  have 
been  remarked  by  some  of  our  late  navigators,  partic- 
ularly by  Dr.  Forster  in  his  Account  of  the  Inhabitants 
of  Otaheite.  "  The  natives  of  Otaheite,"  he  informs 
us,  "and  the  adjacent  Society  Isles,  are  generally  of  a 
lively,  brisk  temper,  great  lovers  of  mirth  and  laughter, 
and  of  an  open,  easy,  benevolent  character*  Their  nat- 
ural levity  hinders  them  from  paying  a  long  attention  to 
skny  one  thing.     You  might  as  well  undertake  to  fix 
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mercury  as  to  keep  their  mind  steady  on  the  same 
subject " 

Such  indeed  is  the  constitution  of  the  human  mind, 
that  it  may  be  safely  affirmed  that  any  individual 
might  be  fixed  through  life  in  a  state  of  infantine  imbe* 
cility,  by  withholding  every  stimulus  to  his  active  exer* 
tioRS,  and  by  gratifying  every  want  as  fast  as  it  arose. 
It  b  with  much  judgment,  therefore,  that  Virgil  men- 
tions the  origin  of  the  arts  as  a  necessary  consequence 
of  the  changes  in  the  natural  world  subsequent  to  the 
golden  age* 

**  Turn  variffi  ventre  artes :  labor  omnia  vicit 
Improbus,  et  duris  urgens  in  rebus  egestas." 

And  that  he  refers  this  introduction  of  indigence  and 
labor  to  a  benevolent  intention  in  Providence. 

"  Pater  ipse  colendi 
Hand  facilem  esse  viamvoluit,  primusque  per  artem 
Movit  agros,  curis  acuens  mortalia  corda, 
Nee  torpere  gravi  passus  sua  regna  veterno." 

Nor  is  the  activity  of  life  merely  the  school  of  wisdom 
and  of  virtue  to  man  ;  it  is  the  great  source  of  his  pres- 
ent enjoyment. 

"  If  we  attempt,"  says  Dr.  Ferguson,  "  to  conceive 
such  a  scene  as  some  sceptics  would  require  to  evince 
the  wisdom  and  goodness  of  God,  a  scene  in  which 
every  desire  were  at  once  gratified  without  delay,  diffi- 
culty, or  trouble,  it  is  evident  that  on  such  supposition 
the  end  of  every  active  pursuit  would  be  anticipated ; 
exertion  would  be  prevented,  every  faculty  remain  un- 
employed, and  mind  itself  would  be  no  more  than  a 
consciousness  of  languor  under  an  oppression  of  weari- 
ness, such  as  satiety  and  continued  inoccupation  are 
known  to  produce. 

"On  this  supposition  all  the  active  powers  which 
distinguish  human  nature  would  be  superfluous,  and 
only  serve  to  disturb  his  peace,  or  sour  the  taste  of 
those  inferior  pleasures  which  appear  to  be  consistent 
with  indolence  and  sloth.* 

*  Principleii  of  Moral  and  Political  Science,  Vol.  I.  p.  178. 
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^'  The  happiness  of  man  when  most  distinguished,^ 
continues  the  same  author,  '^  is  not  proportioned  to  his 
external  possessions,  but  to  the  exertion  and  applica- 
tion of  his  faculties.  It  is  not  proportioned  to  his  ex* 
emption  from  danger,  but  to  the  maghanimity,  courage, 
and  fortitude  with  which  he  acts.  It  is  not  proportioned 
to  the  benefits  he  receives,  but  to  those  he  bestows : 
or  rather  to  the  candor  and  benevolence  with  which, 
as  a  person  obliging  and  obliged,  he  is  ready  to  embrace 
his  fellow  creatures,  and  to  acknowledge  or  reward 
their  merits.  Even  while  he  complains  of  his  lot  he  is 
not  unhappy.  His  complaints  are  no  more  than  the 
symptoms  of  a  mind  that  is  engaged  in  some  pursuit, 
by  which  his  wishes  are  engrossed,  but  of  which  the 
end  is  still  unobtained.  In  the  absence  of  such  occu- 
pations and  troubles  as  are  prescribed  by  necessity,  he 
devises  for  the  most  part  a  similar  course  of  occupa- 
tions, trouble,  difficulty,  and  danger  for  himself. 

"The  rich  and  powerful,  (say  the  vulgar,)  are 
happy,  for  they  are  exempted  from  labor  and  care. 
Their  pleasures  come  unsought  for,  and  without  any  al- 
loy of  pain.  But  what  are  the  high  objects  of  ambition 
to  which  the  wealthy  and  the  powerful  aspire  1  Are 
they  not  often  situations  of  great  trouble  and  danger, 
in  continual  application  to  arduous  aflfairs  of  state,  or 
in  frequent  exposure  to  the  dangers  of  war?  What 
do  the  idle  devise  to  fill  up  the  blank  of  real  aflfairs? 
Not  a  bed  of  repose,  nor  a  succession  of  inert  and 
slothful  enjoyments;  they  devise  sports  that  engage 
them  in  labor  and '  toil  not  less  severe  than  that  of  the 
indigent  man  who  works  for  his  bread ;  and  expose 
themselves  to  dangers  not  less  real  than  those  which 
occur  in  what  are  thought  the  most  hazardous  pursuits 
of  human  life. 

"  In  the  intermission  of  business,  and  in  the  absence 
of  danger,  what  has  the  secure  and  the  idle,  under  the 
denomination  of  play,  devised  for  his  own  recreation  ? 
A  course  of  serious  and  intense  application,  a  state  of 
suspense  between  good  and  ill  fortune,  between  profit 
and  loss.  While  he  strenuously  labors  to  obtain  the  one 
and  to  avoid  the  other,  he  calls  the  one  a  good  and  the 


Ciii4».  m.]  AND  MORAL  POWERS  OF  MAN.  345 

Other  an  evil;  but  he  has  himself  voluntarily  incurred 
the  chance  of  good  and  evil.  He  exults  in  gain,  and  he 
laments  his  loss  ;  but  he  still  freely  embraces  the  chance 
by  which  he  is  exposed  to  One  or  the  other.  The  game, 
such  as  it  is,  he  considers  as  a  fit  pastime  for  himself ; 
and  though  be  complains  of  his  fortune  when  unsuc- 
cessful, he  is  never  so  unreasonable  as  to  arraign  the 
Inventor  of  the  game  for  having  admitted  the  possibility 
of  ill  as  well  as  good  fortune. 

"  The  passion  for  play  is  comparatively  mean  and 
unworthy ;  but  the  illustration  it  brings  to  the  condi- 
tion of  man  is  apposite,  and  will  justify  the  terms  in 
which  we  conclude,  that  in  the  game  of  human  life  the 
Inventor   knew    well  how  to  accommodate  the  play- 


ers.'' * 


For  the  subjects  of  those  complaints  which  have 
been  now  under  our  consideration,  a  foundation  is  laid 
in  the  general  laws  of  nature,  and  in  the  constitution  of 
the  human  mind.  The  one  is  adapted  to  the  other,  as 
the  fin  of  the  fish  is  adapted  to  the  water,  or  the  wing 
of  the  bird  to  the  air ;  and  if  the  order  of  things  was 
changed  in  conformity  to  our  wishes,  the  world  would  be 
no  longer  a  scene  fitted  for  such  beings  as  inhabit  it  at 
present.  Our  complaints  are  founded  in  our  ignorant 
conceptions  of  our  real  good,  which  lead  us  to  mistake 
what  are  in  truth  excellencies  and  beauties  in  the  scheme 
of  Providence  for  imperfections  and  deformities. 

The  circumstances  on  which  these  complaints  are 
founded  are  in  some  degree  common  to  the  whole  race ; 
and  wherever  this  is  the  case,  I  believe  it  will  not  be 
difficult  to  trace  the  beneficent  purposes  of  Providence. 
But  what  account  shall  we  give  of  the  evils  produced 
by  what  are  commonly  called  the  dccidents  of  life  :  ac- 
cidents from  which  no  state  of  society,  how  perfect  so- 
ever, can  possibly  be  exempted ;  and  which,  if  they  be 
subservient  to  any  benevolent  purposes,  contribute  to 
none  within  the  sphere  of  our  knowledge  ?  What  ac- 
count shall  we  give  of  those  cruel  calamities  which  so 
often  overwhelm  individuals,  and  aggravate  the  mise- 

*  Principles  of  Moral  and  Political  Science,  Vol.  I.  pp.  186, 186, 187. 
VOL.  V.  44 
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ries  of  their  condition  so  far  beyond  the  common  lot  of 
humanity  1  That  troubles  should  occur  in  the  life  of 
man  we  can  see  obvious  reasons ;  and  in  fact  they  do 
occur  in  a  sufficient  degree  in  the  life  of  the  most  for- 
tunate. But  why  those  awful  strokes  that  so  often  fall 
on  men  of  inoffensive  or  virtuous  habits,  and  who  do 
not  seem  to  stand  more  in  need  of  the  school  of  adver- 
sity than  many  around  them  who  enjoy  in  security  all 
the  goods  of  fortune  ? 

On  such  occasions  we  must  no  doubt  be  frequently 
forced  to  acknowledge  that  the  ways  of  Providence  are 
unsearchable,  and  we  must  strive  to  fortify  our  minds  by 
the  pious  hope,  that  the  sufferings  we  endure  at  present 
are  subservient  to  some  beneficial  plan  which  we  are 
unable  to  comprehend.  In  the  mean  time,  it  is  of  the 
utmost  consequence  for  us  always  to  recollect,  that  ac- 
cidents of  this  sort  are  inseparable  from  a  state  of  things 
where  the  inhabitants  are  free  agents,  and  where  the 
Deity  governs  by  general  laws.  They  could  not  be 
prevented  but  by  particular  interpositions,  or  in  other 
words,  by  suspending  occasionally  the  general  laws  by 
which  his  administration  is  conducted.  That  the  evils 
resulting  from  such  suspensions  would  far  outweigh  the 
partial  good  to  be  gained  from  them  is  obvious  even  to 
our  limited  faculties. 

With  respect  to  these  genei^al  laics^  their  tendency 
will  be  found  in  every  instance  favorable  to  order  and 
to  happiness.  This  observation,  I  am  persuaded,  will 
appear,  upon  an  accurate  examination,  to  hold  without 
any  exception  whatever ;  and  it  is  one  of  the  noblest  em- 
ployments of  philosophy  to  verify  and  illustrate  its  uni- 
versality, by  investigating  the  beneficent  purposes  to 
which  the  laws  of  nature  are  subservient.  Now  it  is 
evidently  from  these  general  laws  alone  that  the  ultimate 
ends  of  Providence  can  be  judged  of,  and  not  from 
their  accidental  collisions  with  the  partial  interests  of 
individuals  ;  collisions,  too,  which  so  often  arise  from  an 
abuse  of  their  moral  liberty.  It  is  the  great  error  of 
the  vulgar  (who  are  incapable  of  comprehensive  views) 
to  attempt  to  read  the  ways  of  Providence  in  particular 
events,  and  to  judge  favorably  or  unfavorably  of  the 
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order  of  the  universe  from  its  accidental  effects  with 
respect  to  themselves  or  their  friends.  Perhaps  indeed 
this  disposition  is  inseparable  in  some  degree  from  th^ 
weakness  of  humanity.  But  surely  it  is  ^  weakness 
that  we  ought  to  strive  to  correct ;  and  the  more  we  do 
correct  it,  the  more  pleasing  our  conceptions  of  the 
universe  become.  Accidental  inconveniences  disappear 
when  compared  with  the  magnitude  of  the  advantages 
which  it  is  the  object  of  the  general  laws  to  secure : 
"  Or,"  as  one  author  has  expressed  it,  "  scattered  evils 
are  lost  in  the  blaze  of.  superabundant  goodness,  as  the 
spots  on  the  disk  of  the  sun  are  lost  in  the  splendor  of 
bis  rays." 

While  the  laws  of  nature  thus  appear  to  be  favorable 
to  order  and  to  happiness  in  their  general  tendency,  salu* 
tary  effects  arise  from  the  influence  of  "time  and  chance" 
on  human  affairs.  If  the  goods  of  fortune  were  dis- 
tributed with  an  exact  regard  to  the  merits  of  individu- 
als^  the  selfish  passions  of  men  would  coincide  in  every 
instance  with  the  sense  of  duty  ;  and  no  occasion  would 
be  furnished  for  those  efforts  of  self-denial  by  which 
our  characters  are  displayed,  and  our  moral  habits  con- 
firmed. 

Many  of  our  moral  qualities,  too,  are  the  result  of  hab- 
its which  imply  the  existence  of  physical  evil.  Patience, 
fortitude,  humanity,  all  suppose  a  scene  in  which  suffer- 
ings are  to  be  endured  in  our  own  case,  or  relieved  in 
the  case  of  others. 

Thus  it  appears  not  only  that  partial  evils  may  be  good 
with  respect  to  the  whole  system,  but  that  their  ten- 
dency is  beneficial,  on  the  whole,  even  to  that  small 
part  of  it  which  we  see. 

The  argument  for  the  goodness  of  God,  which  arises 
from  the  foregoing  considerations,  will  be  much  strength- 
ened if  it  shall  appear  further,  that  the  sum  of  happi- 
ness in  human  life  far  exceeds  the  sum  of  misery.*  For 


*  An  esny  on  this  subject  by  Maupertuis,  published  ttbout  the  middle  of  the  last 
century,  maintaining  the  preponderance  of  loisery  over  happiness  in  human  life,  drew 
g  good  deal  of  attention,  both  in  France  and  Lneland,  from  the  high  mathematical 
reputation  of  the  author.  His  reasonings  are  not  o?  sufficient  consequence  to  induce 
me  to  interrupt  the  train  of  these  observations  by  a  formal  refutation,  but  1  thali 
touch  io  this  note  on  the  principal  heads  of  his  argument 

1.  He  lays  great  ttreaa  on  the  love  of  variety,  or  the  perpetual  desire  of  changlag 
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our  satisfaction  on  this  point,  it  will  be  necessary  for  us 
to  recur  again  to  the  distinction  formerly  made  between 
moral  and  physical  evUs^  and  to  consider  how  the  balance 
appears  to  stand  between  them  and  the  two  correspond- 
ing sources  of  happiness  or  good,  upon  a  general  sur- 
vey of  what  passes  in  the  world. 

our  iituation.  **  La  vie  ef  t-elle  autre  chose  qu*un  souhait  continuel  de  changer  da 
perception?  elle  ae* passe  dans  les  d^sirs ;  et  tout  rintervaile  qui  en  s^pare  raccom- 
pttsaement  nous  le  youdrions  an^antL" 

In  answer  to  this  it  may  be  remarked,  that  our  perpetual  desire  of  change  is  not 
ihrajTS  a  proof  of  a  sense  of  misery.  It  often  arises  from  a  desire  of  some  additUm 
to  our  happineUt  which  we  imagine  to  be  placed  within  our  reach.  M aupcrtnis 
thinJu  that  the  iuterval  between  the  commeocement  of  desire  and  the  enjoyment  b 
painful.    The  contrary  has  been  the  common  opinion,  and  is  the  just  one. 

**  Tifl  the  pnrrait  rewards  the  active  mind, 
And  what  in  rest  we  seek  in  toil  we  find.'* 

2.  Maupertuis  considers  our  love  of  amusement  as  a  proof  of  ourmiaeiy.  "  Tons 
les  divertissemens  des  hommes  prouvent  le  malheur  de  leur  condition,  de  n'est  que 
pour  ^viter  des  perceptions  facheuses  que  celui-ci  joue  aux  tehees,  que  cet  autre 
court  k  la  chasse :  Tous  cherchent  dans  des  occupations  s^rieuses  ou  (nvoles  Toubli 
d*euz-memes." 

On  the  contrary,  we  neyer  desire  amusement  but  when  our  situatioD  la  compaim- 
tively  easy  and  comfortable. 

8.  Maupertuis  asserts  that  few  would  choose  to  live  over  their  lives  a  second  time. 
"  On  en  trouvera  bien  peu  qui  voulussent  recommencer  leur  vie  telle  qu*eUe  a  ^t^, 
qui  voulussent  repasser  par  tous  les  memes  ^tats  dans  lesquels  ils  se  sont  trouv^** 

Our  sentiments  on  this  subject  are  warped  by  our  opinions,  our  hopes,  and  our  feilr«v 
concerning  futurity.  The  fact  may  be  doubted  in  all  its  extent.  Mtnitting  the 
fact,  it  would  only  prove,  that,  with  the  feelings  we  have  at  the  close  of  life,  we 
could  not  relish  those  pleasures  we  formerly  enjoyed.  A  man  after  the  pleasures  of 
the  day  may  enjoy  the  repose  of  night,  without  giving  any  ground  to  conclude  that 
the  day  was  unhappy.  Even  supposing  the  mind  to  retain  its  vigor  and  its  sensibil- 
ity, the  repetition  of  the  same  pleasures  would  produce  satiety ;  but  our  pleasure! 
are  not  the  less  real  while  we  continue  to  enjoy  them,,  that  they  cease  to  please  by 
long  repetition. 

At  an  earlier  period  than  Maupertuis,  Wollaston  indulged  views  of  human  life 
tinctured  in  some  degree  with  the  same  gloom,  and  is  represented  by  Bolingbroke, 
who  calls  him  "  a  whining  philosopher,"  as  maintaining  the  same  paradox  with  re* 
gard  to  the  preponderance  of  misery.  In  this  instance  Bolingbroke  appears  to  me 
to  have  done  him  considerable  injustice ;  but  supposing  the  charge  to  be  well  ground- 
ed, (ft  question  which  we  have  not  time  to  settle  at  present)  the  following  remarks 
of  the  noble  author  may  be  safely  subscribed  to. 

**  Let  us  be  convinced,  however,  in  opposition  to  atheists  and  divines,  that  the 
general  state  of  mankind,  in  the  present  scheme  of  Providence,  is  a  state  not  ooly 
tolerable  but  happy.  Without  having  Wollaston*s  balance,  wherein  he  weighs  hap- 
piness and  misery  even  to  grains  and  scruples,  we  may  pronounce  that  there  is  much 
more  good  than  evil  in  it ;  and  prove  what  we  pronounce  even  by  his  authority,  and 
that  of  those  who  deny  it  like  him,  if  any  such  authority  can  be  wanting.  It  is  plain 
that  every  man  has  more  good  than  evil  in  actual  enjoyment,  or  in  prospect,  sioce 
every  man  prefers  existing  as  he  is  to  non-existence,  and  since  none  of^  them,  not 
those  who  suffer  the  worst  accidents  in  life,  are  willing  to  abandon  it,  and  to  go  out  of 
the  state  these  declaimers  represent  to  be  so  miserable.  The  proposition  may  be 
advanced  thus  generally,  because  there  are  very  few  examples  to  the  contrary,  and 
those  are  of  men  run  mad  by  distemper,  or  made  so  by  some  prevailing  enthusiasm. 
*  *  *  What  our  author's  circumstances  were  of  any  kind  1  am  ignorant.  But  whatever 
.they  were  I  am  persuaded  you  will  be  of  my  opinion,  that  any  charitable  person 
who  had  offered  to  cut  his  throat,  in  order  only  to  deliver  him  from  the  miseries  be 
complained  of  in  such  lamentable  terms,  would  have  been  very  ill  received.*'— Bff^ 
ingbroke*t  Philoiophical  Works,  Vol.  IV.  pp.  886, 887. 
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Before  entering  on  the  first  of  these  heads,  I  think  it 
necessary  to  observe,  that  when  I  speak  of  the  prepon- 
derancy  of  moral  good  in  the  world,  I  do  not  mean  to 
draw  any  inference  in  favor  of  the  secret  springs  of  hu- 
man conduct,  as  they  appear  in  the  sight  of  that  Being 
who  alone  is  acquainted  with  every  thought  of  the  heart ; 
but  only  to  illustrate  the  kind  provision  which  is  made  in 
the  constitution  of  man,  and  in  the  circumstances  of  his 
condition,  for  the  growth  and  culture  of  those  dis- 
positions which  are  favorable  to  the  happiness  of  indi- 
viduals, and  to  the  good  order  of  society ;— of  those 
dispositions,  in  short,  which  it  is  the  object  of  wise  laws 
to  secure,  and  of  wise  systems  of  education  to  encour- 
age and  to  cherish.  Nor  does  the  scope  of  my  argu- 
ment lead  to  any  conclusion  concerning  the  comparative 
numbers  of  good  and  bad  men.*  The  lives  of  the  best 
will  not  bear  a  moment's  comparison  with  the  moral  law 
engraven  on  our  hearts  ;  but  still  it  may  be  true,  that 
(corrupted  as  mankind  are)  the  proportion  of  human 
life  which  is  spent  in  vice  is  inconsiderable  when  com- 
pared with  the  whole  of  its  extent  The  fact  undoubt- 
edly, if  on  examination  it  should  appear  at  all  probable, 
would  afford  an  additional  illustration  of  the  beneficent 
arrangements  made  by  our  Creator  for  the  good  order 
and  for  the  happiness  of  this  world ;  and  might  suggest 
a  salutary  lesson  to  legislators  to  study  the  intentions  of 
nature  as  the  best  guides  in  the  science  of  jurispru- 
dence ;  or  (to  express  myself  in  less  equivocal  language) 
to  trust,  in  the  administration  of  human  affairs,  more 
than  they  have  been  commonly  disposed  to  do,  to  those 
provisions  which  have  been  made  for  the  comfort  and 
for  the  improvement  of  the  species  by  the  beneficent 
wisdom  of  God. 

1.  And  here,  in  the  first  place,  I  would  observe,  with 
respect  to  the  balance  of  moral  good  and  evil,  that  a  fact 
already  taken  notice  of  in  treating  of  the  desire  of  pow' 
er  affords  of  itself  a  complete  decision  of  the  question. 
How  few  dre  the  opportunities  which  most  individuals 
enjoy  of  rendering  any  extensive  service  to  their  fellow 


*  See  Dr.  Law*8  TmnsUtion  of  Archbishop  King's  Essay  on  the  Origin  of  EtU, 
p.  430,  Note  (AA.)  Fourth  Edition. 
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creatures  !  And  bow  completely  is  it  in  the  power  of 
the  most  insignificant  person  to  disturb  the  happiness  of 
thousands !  If  the  benevolent  dispositions  of  mankind, 
therefore,  had  not  a  very  decided  predominance  over 
the  principles  which  give  rise  to  competition  and  enmi- 
ty, what  a  different  aspect  would  society  have  from 
what  it  actually  presents  to  us  ;  or  rather,  how  would 
it  be  possible  for  the  existence  of  society  to  be  contin- 
ued? 

2.  There  is  another  fact  which  strongly  confirms  the 
same  conclusion, — the  constant  exertion  and  circum- 
spection necessary  to  acquire  and  maintain  a  good  name 
in  the  world ;  a  circumspection  not  only  in  avoiding  any 
gross  violation  of  duty,  but  in  avoiding  even  the  appear- 
ance of  evil.  For  how  often  does  it  happen  that  a  well 
earned  reputation,  the  fruit  of  a  long  and  virtuous  life, 
is  bla3ted  at  once  by  a  single  inconsiderate  action, — not 
perhaps  proceeding  from  any  very  criminal  motive, 
but  from  a  momentary  forgetfulness  of  what  is  due  to 
public  opinion  !  The  common  complaint,  therefore,  we 
hear  of  the  prevalence  of  vice  in  the  world,  (I  mean 
the  opinion  of  good  and  candid  men  on  the  subject,  for 
I  speak  not  at  present  of  the  follies  of  the  splenetic  and 
censorious)  ought  rather  to  be  considered  as  proofs  of 
the  high  standard  of  excellence  presented  to  our  view 
by  the  Author  of  our  moral  constitution,  than  as  proofs 
of  any  peculiar  degeneracy  in  the  manners  of  our  co;i- 
temporaries. 

3.  It  is  of  importance  to  remark  how  small  is  the 
number  of  individuals  who  draw  the  attention  of  the 
world  by  their  crimes,  when  compared  with  the  millions 
who  pass  their  days  in  inoffensive  obscurity.  Of  this 
it  is  scarcely  necessary  to  produce  any  other  proof  than 
the  fact  which  is  commonly  urged  on  the  opposite  side 
of  the  argument,  the  catalogue  of  crimes  and  of  calam- 
ities which  sully  the  history  of  past  ages.  For  whence 
is  the  interest  we  take  in  historical  reading,  but  from  the 
singularity  of  the  events  it  records,  and  from  the  con- 
trast which  its  glaring  colors  present  to  the  uniformity 
and  repose  of  private  life  ? 

We  may  add  to  this  observation,  that  even  in  those 
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unhappy  periods  which  have  furnished  the  most  ample 
materials  to  the  historian,  the  storm  has  spent  its  rage 
m  general  on  a  comparatively  small  number  of  men 
placed  in  the  more  conspicuous  stations  of  society  by 
their  birth,  by  their  talents,  by  their  ambition,  or  by  an 
beroical  sense  of  duty,  while  the  unobserved  multitude 
saw  it  pass  over  their  head,  or  only  heard  its  noise  at  a 
distance.  Nor  must  we  pronounce  (among  men  called 
open  to  the  discharge  of  arduous  trusts)  all  those  to 
have  been  unhappy  who  are  commonly  styled  the  unfor* 
lunate.  The  mind  suits  itself  to  the  part  it  is  destined 
to  act ;  and,  when  great  and  worthy  objects  are  before 
it,  exults  in  those  moments  of  hazard  and  alarm,  which, 
even  while  they  threaten  life  and  freedom,  leave  us  in 
possession  of  every  thing  that  constitutes  the  glory  and 
the  perfection  of  our  nature. 

**  In  secret  streams  which  no  loud  storms  annoy, 
Glides  the  smooth  current  of  domestic  joy  :— 
The  lilled  axe,  the  agonizing  wheel, 
Luke's  iron  crown,  and  Damiens'  bed  of  steel. 
To  men  remote  from  power  but  rarely  known, 
Leave  reason,  faith,  and  conscience  all  our  own." 

The  observations  already  made  are  I  hope  sufficient 
to  obviate  some  of  the  strongest  prejudices  which  are 
commonly  entertained  on  this  subject;  but  the  argu- 
ment may  be  pushed  much  further  than  I  have  yet  done. 
I  have  spoken  of  the  multitudes  who  pass  through  life 
in  obscurity  as  if  their  characters  were  merely  inoffen- 
sive, and  entitled  them  only  to  a  negative  praise ; 
whereas  it  may  be  reasonably  doubted  if  it  is  not  among 
therothat  the  highest  attainments  of  humanity  have  been 
made.  In  onehalf  of  our  species,  not  destined  by  nature 
to  come  forward  like  our  sex  on  the  great  theatre  of  hun 
man  affairs,  how  meritorious  in  most  instances,  how  ex- 
alted in  many  instances,  is  the  general  tenor  of  their 
conduct !  And  when  unusual  combinations  of  circum- 
stances have  forced  them  into  situations  of  difficulty  and 
danger,  what  splendid  examples  of  constancy  and  mag- 
nanimity have  they  left  behind  them  !  Every  person  too 
who  has  turned  his  attention  at  all  to  the  manners  of 
the  lower  orders,  and  who  has  studied  with  candor 
what  Gray  finely  calls  ^^  The  short  and  simple  annals  of 
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the  pooTt**  must  have  met,  among  the  many  faults  that 
may  be  fairly  charged  on  their  education  and  their  cir- 
cumstances, with  numberless  instances  of  integrity  and 
of  humanity  which  would  have  added  lustre  to  the  high- 
est stations.  There  is  not  a  more  interesting  circum- 
stance mentioned  in  any  biographical  detail  than  the 
emotion  which  Moliere  is  said  to  have  discovered  when 
a  common  beggar,  to  whom  he  had  hastily  given  a  piece 
of  gold  instead  of  a  small  copper  coin,  returned  and 
informed  him  of  his  mistake.  *^  Oil  la  vertu  va-t-elle  se 
nicher  ! "  An  exclamation  which,  as  Bailly  observes, 
*^  throws  a  stronger  light  on  the  character  of  the  man 
who  uttered  it  than  all  the  anecdotes  which  have  been 
collected  of  his  wit  and  pleasantry.'^ 

It  is  not,  however,  hy  facts  alone  that  our  conclusions 
on  this  subject  ought  to  be  limited  ;  for  it  is  one  of  the 
amiable  weaknesses  often  attendant  upon  worth  (if  it  is 
indeed  a  weakness)  to  shun  the  observation  of  the  world, 
and  (as  Pope  alleges  of  his  friend  Mr.  Allen)  to  feel 
^*  an  awkward  shame  "  when  detected  in  acts  of  benefi- 
cence : 

— "  Do  good  hy  stealthy  and  hlush  to  find  it  fameJ* 

It  is  even  proper  and  prudent  in  many  instances  to  draw 
a  veil  over  our  moral  sensibilities^  were  it  for  no  other 
reason  than  this,  that  an  assumed  expression  of  them  has 
been  so  often  made  subservient  to  the  purposes  of  hy- 
pocrisy and  affectation. 

These  imperfect  hints,  if  they  are  allowed  to  be  well 
founded,  go  far  to  justify  a  very  pleasing  idea  of  Mr. 
Addison's,  that  "  there  are  probably  greater  men  who 
lie  concealed  among  the  species  than  those  who  come 
out  and  draw  on  themselves  the  eyes  and  admiration  of 
mankind." — "  If  we  suppose,"  says  he,  "  there  are  spir- 
its or  angels  who  look  into  the  ways  of  men,  how  differ- 
ent are  the  notions  which  they  entertain  of  us  from  those 
which  we  are  apt  to  form  of  one  another !  We  are 
dazzled  with  the  splendor  of  titles ;  the  ostentation  of 
learning ;  the  noise  of  victories.  They,  on  the  contrary, 
see  the  philosopher  in  the  cottage,  who  possesses  his 
soul  in  patience  and  thankfulness,  under  the  pressure  of 
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what  little  souls  call  poverty  and  distress.  They  do  not 
look  for  great  men  at  the  head  of  armies,  or  among  the 
pomp  of  a  court ;  but  often  find  them  out  in  shades  and 
solitudes,  in  the  private  walks  and  bye-paths  of  life. 
The  evening  walk  of  a  wise  man  is  more  illustrious  in 
their  sight  than  the  march  of  a  general  at  the  head  of  a 
victorious  army.  A  contemplation  of  God's  works  ;  a 
voluntary  act  of  justice  to  our  own  detriment ;  tears 
that  are  shed  in  silence  for  the  miseries  of  others ;  a 
private  desire  or  resentment  broken  or  subdued :  In 
short,  an  unfeigned  exercise  of  humiUty  or  any  other  vir- 
tue are  such  actions  as  are  glorious  in  their  sight,  and 
denominate  men  great  and  respectable.  The  most  fa- 
mous among  us  are  often  looked  upon  with  pity,  with 
contempt,  or  with  indignation,  while  those  who  are  most 
obscure  among  their  own  species  are  regarded  with  love, 
with  approbation  and  esteem."  * 

In  the  foregoing  reasonings  I  have  not  thought  it 
necessary  to  enter  into  any  nice  metaphysical  disquisi- 
tions with  respect  to  the  circumstances  on  which  the 
moral  merit  and  demerit  of  actions  depend,  but  have 
expressed  myself  agreeably  to  the  common  language  on 
the  subject,  though  far  from  being  strictly  accurate.  A 
distinction  which  I  shall  afterwards  have  occasion  to 
illustrate  between  absolute  and  relative  rectitude  would 
enable  me  to  explain  away  a  much  greater  proportion  of 
the  apparent  wickedness  of  our  species.  As  I  am 
unwilling,  however,  to  anticipate  at  present  that  very 
important  speculation,  I  shall  confine  myself  to  a  sim- 
ple statement  of  the  distinction,  and  to  a  few  very  slight 
hints  with  respect  to  its  application  to  the  question  be- 
fore us. 

An  action  is  said  to  be  absolutely  right  when  it  is  in 
every  respect  suitable  to  the  circumstances  in  which  the 
agent  is  placed  ;  or,  in  other  words,  when  it  is  such  as, 
with  perfectly  good  intentions,  under  the  guidance  of  an 

*  Descartes  seems  to  have  been  stroogly  impressed  with  these  sentiments  when 
he  chose  for  \\\a  motto  : — **  Qui  bene  latuii,  bene  vixit"  Such  also  is  the  evident 
import  of  the  line  in  Horace : 

**  Noc  vixit  malo  qui  natus  oiorieoaqaD  ftfellit." 

/fomof,  EpiiL  1. 

VOL.  v.  45 
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enlightened  and  well  informed  understanding,  he  wonld 
have  performed. 

An  action  is  said  to  be  relatively  right  when  the  inten- 
tions of  the  agent  are  sincerely  good,  whether  his  con* 
duct  be  suitable  to  his  circumstances  or  not. 

According  to  these  definitions  it  is  evident  that  an 
action  may  be  right  in  one  sense  and  wrong  in  another; 
and  it  is  no  less  evident  that  it  is  the  relative  rectitude 
alone  of  an  action  which  determines  the  moral  desert 
of  the  agent  in  the  sight  of  God  and  of  his  own  con- 
science. 

In  computing,  therefore,  the  moral  demerit  of  mankmd 
from  their  external  actions,  a  large  allowance  ought  to  be 
made  for  those  circumstances  which  may  occasion  devia- 
tions in  their  conduct  from  absolute  rectitude,  without 
affecting  the  sincerity  of  their  good  intentions.  In  par- 
ticular, a  large  allowance  ought  to  be  made  for  errone- 
ous speculative  opinions ; — for  false  conceptions  of  facts ; 
— ^for  prejudices  inspired  by  the  influence  of  prevailing 
manners  ; — and  for  habits  contracted  insensibly  in  early 
infancy. 

On  each  of  these  heads  much  might  be  offered ;  but 
the  variety  of  matter  which  crowds  upon  me  renders  it 
necessary  to  make  a  selection  of  such  articles  as  are 
connected  with  the  general  argument.      One  circum- 
stance alone  now  mentioned,  false  conceptions  of/acts^ 
is  sufficient  to  account  for  most  of  the  cruel  enmities  in 
the  world,  both  between  nations  and  individuals.     How^ 
often  do  we  see  this  hostile  disposition  existing  between 
two  men,  both  of  whom  every  impartial  judge  knows  to 
be  actuated  by  the  worthiest  motives,  and  of  whom, 
perhaps,  neither  would  be  much  to  blame  for  his  con- 
duct, if  his  adversary  were  such  a  man  as  he  takes  him 
to  be  !     In  such  instances  we  may  have  just  cause  to 
regret  too  great  an  irritability  of  temper,  too  suspicious 
and  jealous  a  disposition  ;  or  perhaps  to  wish  that  the 
parties  possessed  more  good  sense,  and  less  narrow  and 
prejudiced  minds.     But  the  more  closely  we  study  the 
circumstances  of  the  case  we  shall  be  the  more  disposed 
to  acquit  them  of  that  intentional  injustice,  and  of  that 
pure  vindictive  malice  which  they  impute  to  each  other, 
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and  which  the  world  is  likely,  on  a  superficial  view  of 
the  subject,  to  impute  to  both.  If  mankind  were  uni- 
▼ersally  possessed  of  more  enlarged  and  just  under- 
standings, every  thing  else  in  their  characters  remaining 
as  at  present,  little  would  be  wanting  to  complete  the 
order  and  harmpny  of  society.  And  hence  some  have 
been  led  to  imagine  that  vice  and  folly  are  only  different 
names  for  the  same  thing.  This  seems  to  have  been 
the  opinion  of  Plato,  according  to  whom  "  virtue  may  be 
considered  as  a  sort  of  science,  and  no  man  can  see 
clearly  and  demonstratively  what  is  right  and  what  is 
wrong,  and  not  act  accordingly."  But  this,  as  will  af- 
terwsirds  appear,  was  an  excess  of  refinement ;  and  it 
was  with  good  reason  Aristotle  taught  in  opposition  to 
it,  "  That  no  conviction  of  the  understanding  is  capa- 
ble of  getting  the  better  of  inveterate  habits,  and  that 
good  morals  arise  not  from  knowledge  but  from  action." 

I  cannot  leave  this  head  without  again  remarking  the 
great  importance,  in  forming  our  estimates  of  human 
character,  of  making  suitable  allowances  for  prejudices 
inspired  by  the  influence  of  prevailing  manners,  and  for 
habits  contracted  in  early  infancy.  It  was  justly  remark- 
ed by  Turgot,  that  bad  laws  are  the  great  source  of  bad 
morals :  And  "  hence  it  was,"  says  one  of  his  biogra- 
phers, "  that,  with  an  exemplary  purity,  and  even  severi- 
ty in  his  own  manners,  he  was  so  candid  and  indulgent 
in  his  opinions  of  others.  Whatever  their  conduct  might 
be,  if  it  indicated  no  meanness,  no  falseness,  no  insen- 
sibiUty,  no  contempt  for  the  rights  of  mankind,  no 
tyranny,  he  was  ever  ready  to  pardon  it ;  for  he  saw  in 
it  the  imperfections  of  social  institutions,  not  the  faults 
of  the  individual ;  and  when  these  weaknesses  or  vices 
were  joined  with  estimable  qualities,  or  with  real  vir- 
tues, he  respected  the  virtues  as  the  work  of  the  man 
himself,  and  regarded  his  failings  with  the  pity  due  to 
misfortunes." 

So  much  with  respect  to  the  balance  of  moral  evil  and 
moral  good  in  human  life. 

2.  With  respect  to  the  balance  of  physical  evil  and 
physical  good  the  argument  is  still  clearer,  or  rather  it  is 
so  clear  as  to  preclude  the  possibiUty  of  any  discussion, 
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provided  only  it  be  acknowledged  that  the  general  laws 
of  nature  are  beneficent  in  their  tendency,  and  that  the 
inconveniences  arising  from  them  are  only  occasional. 
And  surely  upon  this  point  there  can  be  no  hesitation. 
Indeed  the  fact  is  so  indisputable  and  so  obvious,  that 
we  may  venture  to  rest  the  whole  question  at  issue  upon 
the  impossibility  of  pointing  out  any  one  general  physi- 
cal law  that  could  have  been  more  wisely  or  beneficent- 
ly ordered. 

Among  the  occasional  evils,  too,  that  result  from  the 
physical  laws  by  which  this  world  is  governed,  no  incon- 
siderable part  may  be  traced  to  the  obstacles  which 
human  institutions  oppose  to  the  order  of  things  recom- 
mended by  nature.  How  chimerical  soever  the  specu- 
lations of  philosophers  concerning  the  perfection  of  leg- 
islation may  be,  they  are  useful  at  least  in  illustrating 
the  wisdom  and  goodness  of  the  Divine  government. 
For  this  purpose  I  have  often  thought  that  it  might  form 
both  an  agreeable  and  instructive  employment  to  follow 
out  the  supposition  to  its  remote  consequences,  by  con- 
sidering the  changes  that  in  process  of  time  would  take 
place  in  the  physical  and  in  the  moral  condition  of  man- 
kind, in  consequence  of  the  gradual  influence  of  such 
institutions,  as  it  is  easy  for  a  philosopher  to  conceive  in 
theory.  But  in  these  disquisitions  I  cannot  indulge  my- 
self at  present. 

It  is  of  more  consequence  for  us  to  remark  a  most 
beautiful  and  merciful  remedy,  (at  least  in  part)  which 
is  provided  for  the  occasional  evils  that  in  every  state  of 
society  must  be  inseparable  in  a  greater  or  less  degree, 
from  a  world  like  ours,  governed  by  general  laws,  and 
inhabited  by  free  agents.  The  remedy  I  allude  to  is 
the  constitution  of  the  human  mind  with  respect  to 
habits.  So  great  is  their  influence,  that  there  is  hardly 
any  situation  to  which  the  wishes  of  an  individual 
may  not  be  reconciled ;  nay,  where  he  will  not  find  him- 
self in  time  more  comfortable  than  in  those  which  are 
looked  up  to  with  envy  by  the  bulk  of  mankind. 

In  judging  of  the  fortunes  of  those  who  are  placed  in 
situations  very  different  from  our  own,  due  allowances 
are  seldom  made  for  the  effects  of  this  principle.     We 
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conceive  ourselves  to  be  placed  in  the  circumstances 
they  occupy,  and  judge  of  their  happiness  or  misery  by 
what  we  should  experience  if  we  were  to  change  our 
condition  without  any  change  in  our  habits.  How 
dreadful,  for  example,  in  our  apprehension,  the  lot  of 
those  who,  to  gratify  the  luxurious  wants  of  their  supe- 
riors, drag  out  a  miserable  existence  (and  for  a  scanty 
recompense)  in  the  bowels  of  the  earth !  And  accord- 
ingly, there  is  none  of  the  evils  connected  with  polished 
life  which  Mn  Burke  has  painted  with  greater  force  of 
eloquence  in  his  ironical  Vindication  o/JVdtural  Society. 
Even  here,  however,  the  evil  (which  is  unquestionably 
a  real  one,  for  it  implies  a  vitiated  taste  with  respect  to 
our  purest  and  most  genuine  pleasures)  is  probably  not 
a  little  magnified  by  our  disposition  to  measure  it  by 
our  own  feehngs.  "  I  have  been  assured,"  says  Dr. 
Beattie,  "  by  a  man  of  humanity  and  observation,  the 
superintendent  of  an  English  colliery,  that  his  people 
would  rather  work  in  their  pits,  three  hundred  feet  un- 
der ground,  than  labor  in  a  field  of  hay  in  the  finest  sun- 
shine." The  same  fact,  or  at  least  facts  perfectly  anal- 
ogous, have  been  often  stated  to  myself  by  persons  who 
were  able  to  speak  on  the  subject,  from  instances  which 
fell  under  their  own  daily  notice. 

It  is  still  more  pleasing  to  remark  the  versatility  of 
human  nature,  as  it  is  exemplified  among  the  inhabitants 
of  the  different  regions  of  the  globe ;  accommodating 
itself  every  where  (and  apparently  with  the  same  facili- 
ty) to  the  physical  circumstances  of  the  climate  where 
the  lot  of  the  individual  has  been  cast. 

"  Consider,"  says  Seneca,  "  all  those  nations  with 
whom  the  tranquillity  of  our  empire  terminates ;  I  speak 
of  the  Germans  and  of  the  other  wandering  hordes  in  , 
the  neighbourhood  of  the  Danube,  oppressed  with  a 
perpetual  winter,  and  with  a  lowering  sky  ;  their  scanty 
subsistence  depends  on  a  barren  soil ;  their  shelter  from 
rain  is  furnished  by  thatch  and  leaves ;  they  pass  over 
their  fens  on  the  ice  which  gives  them  solidity ;  they 
employ  as  articles  of  food  the  wild  beasts  which  they 
have  seized  in  the  chase.  Do  these  men  appear  to  you 
to  be  unhappy  1  No.     Habit  becomes  to  them  a  second 
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fuUurey  and  what  was  at  first  imposed  by  necessity  is 
now  converted  into  a  source  of  pleasure.  The  truth  is, 
that  the  same  external  circumstances  which  you  picture 
to  yourself  as  the  extreme  of  wretchedness,  constitutes 
to  numerous  tribes  of  your  fellow  creatures  the  whole 
circle  of  enjoyment  which  human  life  affords  them. 
*  Hoc  tibi  calamitas  videtur  ?     Tot  gentium  vita  est'  '*  • 

*^  The  Laplander/'  says  a  writer  in  the  Amoenitates 
Academicae,  *^  is  continually  occupied  with  the  care  of 
his  flock  by  night  and  day,  not  only  in  the  summer,  but 
also  in  every  season  of  the  year,  and  is  obliged  to  wan- 
der up  and  down  in  his  immense  woods  during  all  the 
extremities  of  a  polar  winter.  The  miserable  herdsman 
must  sink  under  such  revolutions  of  distress,  did  not 
nature  balance  them  with  comforts  able  to  support  him 
under  them.  During  his  long  night,  the  frosty  brilliancy 
of  the  stars,  the  reflection  of  the  snow,  and  the  aurora 
borealis,  with  a  thousand  diversities  of  figure  and  radia- 
tion, supply  the  absence  of  the  sun ;  his  clothes,  gloves, 
and  shoes  are  furnished  him  by  the  hide  of  the  rein- 
deer ;  and  the  two  latter  being  stuffed  with  the  Carex 
vesicaria  are  a  suflicient  protection  against  the  utmost 
extremity  of  the  cold.  With  his  dog  and  pipe  of  tobacco, 
his  only  luxury,  he  lives  as  contented  and  happy  as  the 
Tityrus  of  Virgil  in  the  fine  climate  and  voluptuous 
shades  of  Naples.  With  such  ductility  does  nature  yield 
to  early  habits." 

I  have  quoted  this  passage,  not  only  on  account  of 
the  example  it  furnishes  of  the  accommodating  powers 
of  the  human  frame,  but  as  an  illustration  of  the  pro- 
vision which  nature  often  makes,  in  collateral  physical 
circumstances,  against  the  partial  inconveniences  re- 
sulting from  her  own  general  arrangements. 

Nor  is  it  only  in  infancy  that  the  mind  is  susceptible 
of  these  habits.  Numberless  instances  might  be  quoted 
from  the  history  of  our  species  to  show  with  what  fa- 
cility individuals,  who  had  been  accustomed  to  all  the 
luxuries  of  life,  have  reconciled  themselves  to  labor, 
hardship,  and  poverty,  and  even  in  some  cases  to  a 

♦  De  ProTid. 
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complete  privation  of  all  the  comforts  connected  with 
civilized  society. 

Illustrations  of  these  remarks  may  be  collected  by 
every  one  within  the  circle  of  his  own  experience ;  and 
whoever  takes  the  trouble  to  verify  them  in  particular 
instances  will  find  ample  ground  to  admire  the  kind  pal* 
liative  which  is  thus  provided  against  the  evils  of  our 
present  uncertain  state,  as  well  as  the  most  satisfactory 
evidence  that  our  common  estimates  of  the  happiness 
of  life  fall  short  greatly  of  the  truth. 

Having  dwelt  so  long  on  the  beneficent  tendency  of 
those  laws  which  regulate  the  more  essential  interests 
of  mankind,  I  must  content  myself  with  barely  mention- 
ing, before  leaving  this  subject,  the  rich  provision  made 
for  our  enjoyment  in  the  pleasures  of  the  understand- 
ing,  of  the  imagination,  and  of  the  heart.  How  delight- 
ful are  the  pursuits  of  science,  how  various,  how  inex- 
haustible !  How  pure,  how  tranquil  are  the  pleasures 
afforded  by  the  fine  arts  !  How  enHvening  the  charms 
of  social  intercourse  !  How  exquisite  the  endearments 
of  affection  !  How  sublime  the  raptures  of  devotion  I 
The  accommodation  of  our  sensitive  powers  to  the  scene 
we  occupy  is  still  more  wonderful :  inasmuch  as  over 
and  above  the  care  which  is  taken  for  the  preservation 
of  our  animal  being,  and  the  means  provided  for  our  in- 
tellectual and  moral  improvement,  there  appears  to  be 
a  positive  adaptation  of  our  frame  to  the  earth  we  in- 
habit ;  an  adaptation  our  Maker  could  destine  for  no 
other  end  but  to  multiply  the  sources  of  our  enjoyment. 
S^irely  he  might  have  contrived  to  enlighten  the  earth 
without  displaying  to  our  view  the  glories  of  the 
firmament.  The  day  and  the  night  might  have  regu- 
larly succeeded  each  other  without  our  once  having 
beheld  the  splendor  of  a  morning  sun,  or  the  glow 
of  an  evening  sky.  The  spring  might  have  ministered 
to  the  fertility  of  summer  and  of  autumn  without  scat- 
tering over  the  earth  a  profusion  of  flowers  and  blos- 
soms, without  refreshing  the  eye  with  the  soft  verdure 
of  the  fields,  or  filling  the  woods  with  joy  and  melody. 

"  Nor  content 
With  every  food  of  life  to  nourish  man, 
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Thou  mad'st  all  nature  beauty  to  his  eye 
And  music  to  his  ear ! " 

"The  whole  frame  of  the  universe,'*  says  Epictetus, 
"  is  full  of  the  goodness  of  God ;  and  to  be  convinced 
of  this  important  truth  nothing  more  is  necessary  than 
an  attentive  mind  and  a  grateful  heart." 

It  is  however  true,  as  Dr.  Paley  has  remarked  in  by 
far  the  finest  passage  of  his  work  on  Moral  Philosophy, 
"  That  the  contemplation  of  universal  nature  rather  6a- 
wUders  the  mind  than  affects  it.  There  is  always  a 
hright  spot  in  the  prospect  upon  which  the  eye  rests  ;  a 
single  example,  perhaps,  by  which  each  man  finds  him- 
self more  convinced  than  by  all  others  put  together.  / 
seem  for  my  own  part  to  see  the  benevolence  of  the 
Deity  more  clearly  in  the  pleasures  of  very  young  chil- 
dren than  in  any  thing  in  the  world.  The  pleasures  of 
grown  persons  may  be  reckoned  partly  of  their  own 
procuring,  especially  if  there  has  been  any  industry,  or 
contrivance,  or  pursuit  to  come  at  them,  or  if  they  are 
founded,  like  music  and  painting,  upon  any  quaUfication 
of  their  own  acquiring.  But  the  pleasures  of  a  healthy 
infant  are  so  manifestly  provided  for  by  another,  and  the 
benevolence  of  the  provision  is  so  unquestionable,  that 
every  child  I  see  at  its  sport  affords  to  my  mind  a  kind 
of  sensible  evidence  of  the  finger  of  God,  and  of  the  dis- 
position which  directs  it. 

"  But  the  example  which  strikes  each  man  most 
strongly  is  the  true  example  for  him,  and  hardly  two 
minds  hit  upon  the  same ; — which  shows  the  abundance 
of  such  examples  about  us." 


Of  the  Evidences  of  the  Moral  Govemment  of  the  Deity. 

From  the  observations  made  on  the  foregoing  subject 
it  sufficiently  appears  that  the  constitution  of  the  uni- 
verse, and  the  general  laws  which  regulate  the  course 
of  human  affairs,  are  wisely  and  beneficently  contrived 
for  the  happiness  of  man  ;  that  the  sufferings  which  oc- 
cur in  human  life  furnish  no  direct  evidence  of  ill  inten- 
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tion  in  the  Author  and  Governor  of  the  world ;  and 
that  our  own  moral  constitution  /(which  we  cannot  help 
ccmceiving  to  have  some  conformity  to  the  moral  attri- 
butes of  God)  affords  the  strongest  presumption  that 
these  sufferings  are  all  subservient  to  beneficial  pur- 
poses. But  although  benevolence  ^nd  goodness  be  plain- 
ly an  attribute  of  the  Deity,  it  is  not  the  only  character 
in  which  he  manifests  himself  to  us  in  the  course  of  his 
providence.  There  is  another  character  perfectly  con- 
sistent with  this,  and  perhaps  in  fact  a  consequence  of 
it,  but  which  involves  a  different  and  very  important 
consideration ; — that  of  the  righleous  Governor  of  the 
universe,  whose  object  is  not  merely  to  communicate 
h^piness,  but  to  reward  virtue  and  to  punish  vice. 

From  the  order  of  the  universe,  and  the  combination 
of  means  we  every  where  see  employed  to  accomplish 
particular  ends,  we  formerly  concluded  that  it  is  the 
work  of  an  intelligent  mind.  Now  the  same  mode  of 
reasoning  leads  us  with  equal  certainty  to  draw  other 
inferences  concerning  the  Divine  Nature  and  attributes. 
It  was  observed  in  the  course  of  our  argument  with 
respect  to  the  goodness  of  God,  "  that  all  which  we 
enjoy,  and  a  great  part  of  what  we  suffer,  is  put  in  our 
own  power." — "  That  pleasures  and  pains  are  the  con- 
sequences of  our  actions  ;  and  that  we  are  endued  with 
capacities  for  foreseeing  these  consequences."  That 
one  course  of  conduct  leads  to  happiness  and  another 
to  misery  is  a  fact  confirmed  by  the  general  course  of 
events ;  and  as  the  general  course  of  events  means  to 
those  who  acknowledge  the  existence  of  God  the  same 
thing  with  the  general  plan  of  Divine  Providence,  this 
fact  proves  that  God  exercises  a  government  over  the 
world  by  means  of  rewards  and  punishments ;  a  govern- 
ment analogous  to  that  which  a  master  exercises  over 
his  servants,  or  a  civil  magistrate  over  his  subjects. 
Nor  is  this  all.  From  an  examination  of  the  course  of 
human  affairs  it  appears  clearly,  that,  although  happi- 
ness and  misery  are  by  no  means  distributed  with  an 
exact  regard  to  the  merits  of  individuals,  yet  they  are 
so  to  so  great  a  degree  as  may  convince  us  that  the 
leading  object  of  Providence  is  to  reward  the  good  and 
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to  punish  the  evil.  In  other  words,  it  appears  that  (Sod 
exercises  over  the  world  not  merely  a  government  but 
a  moral  government ;  not  so  perfect  indeed  as  our  moral 
constitution  would  lead  us  to  desire,  but  sufficiently  dis- 
cernible in  its  general  tendency  to  every  attentive  and 
well  disposed  mind. 

According  to  some  philosophers  and  divines  the  sole 
ultimate  end  of  the  creation  was  the  communication  of 
happiness,  and  the  sole  moral  attribute  of  the  Deity  is 
pure  benevolence.  It  is  not  impossible  that  this  may  be 
the  case ;  nay,  there  are  various  considerations  which 
make  this  not  an  improbable  opinion.  On  this  suppo- 
sition we  must  conclude  that  the  Deity  bestowed  on  us 
our  moral  constitution  as  a  mean  towards  a  further 
endy — the  happiness  of  our  own  nature  ; — and  distrib- 
uted rewards  and  punishments  only  to  secure  this  end 
more  effectually.  It  is  not  impossible  there  may  be 
beings  in  the  creation  to  whom  he  manifests  himself 
alone  under  the  character  of  benevolence.  But  all  this 
is  mere  speculative  supposition.  The  rules  of  our  con- 
duct are  not  to  be  derived  from  possibilities  but  from 
facts  ;  and  all  that  the  fact  authorizes  us  in  this  instance 
to  conclude  is,  that  God  exercises  over  us  a  moral  gov- 
ernment by  rewards  and  punishments,  analogous  to  that 
which  the  civil  magistrate  establishes  for  preserving  the 
order  of  society.* 

Upon  this  subject  two  methods  of  arguing  have  been 
employed,  which  tend  wonderfully  to  illustrate  and  con- 
firm each  other :  the  one  founded  on  an  examination  of 
our  own  moral  constitution ;  and  the  other  on  an  ex- 
amination of  the  ordinary  course  of  Providence  in  the 
administration  of  human  affairs.     The  former  should,  I 

*  **  The  annexing  pleasure  to  some  actions,  and  pain  to  others,  in  our  power  to 
do  or  to  forbear,  and  giving  notice  of  this  appointment  beforehand  to  those  whon 
it  concerns,  is  the  proper  formal  notion  of  government.  Whether  the  pleftsine  ff 
pain  which  thus  follows  upon  our  behaviour  be  owing  to  the  Author  of  Nature  ad- 
ing  upon  us  every  moment  which  we  feel  it,  or  to  his  having  at  once  contrived  aid 
executed  his  own  part  in  the  plan  of  the  world,  makes  no  alteration  as  to  the  nutter 
before  us.  For  if  civil  magistrates  could  make  the  sanction  of  tlieir  laws  tike 
place  without  interposing  at  all  after  they  had  passed  them  ;  without  a  trial  and  tlM 
formality  of  an  executioner :  if  they  were  able  to  make  their  laws  execute  thea- 
selves,  or  every  offender  to  execute  them  upon  himself,  we  should  be  just  in  tbe 
same  sense  under  their  government  then  as  we  are  now,  but  in  a  much  higher  de- 
gree and  more  perfect  manner." — Butler's  Analogy,  Chap.  2. 
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think,  precede  the  latter,  in  order  to  fortify  the  mind 
against  those  sceptical  suspicions  which  the  irregulari- 
ties and  disorders  of  the  present  state  of  things  are  apt 
to  obtrude  on  a  gloomy  imagination.  I  have  accor(Jing- 
ly  abeady  hinted  in  part  at  this  argument ;  but  for  the 
sake  of  connexion  it  may  be  proper  in  this  place  to  re- 
capitulate the  following  particulars. 

In  considering  the  evidences  of  benevolent  design  in 
the  universe,  it  was  before  remarked,  that,  as  our  first 
ideas  of  the  moral  attributes  of  God  are  derived  from 
our  own  moral  perceptions,  so  it  is  from  the  considera- 
tion of  these  that  the  strongest  proofs  of  his  attributes 
arise. 

It  was  also  observed  that  the  distinction  between  right 
and  wrong  is  apprehended  by  the  mind  to  be  eternal 
and  immutable,  no  less  than  the  distinction  between 
mathematical  truth  and  falsehood ;  and  that  of  course 
to  argue  from  our  own  moral  judgments  to  the  adminis- 
tration of  the  Deity,  cannot  be  justly  censured  as  a  rash 
extension  to  the  Divine  Nature  of  suggestions  resulting 
from  the  arbitrary  constitution  of  our  own  minds. 

The  power  we  have  of  conceiving  this  distinction  is 
one  of  the  most  remarkable  of  those  which  raise  us 
above  the  brutes  ;  and  the  sense  of  obligation  which  it 
involves  possesses  a  distinguished  preeminence  over  all 
our  other  principles  of  action.  To  act  in  conformity 
to  our  sense  of  rectitude  is  plainly  the  highest  ex- 
cellence which  our  nature  is  capable  of  attaining )  nor 
can  we  avoid  extending  the  same  rule  of  estimation  to 
all  intelligent  beings  whatever. 

Besides  these  conclusions  with  respect  to  the  Divine 
attributes,  (which  seem  to  be  implied  in  our  very  per- 
ception of  moral  distinctions)  there  are  others  perfect- 
ly agreeable  to  them,  which  continually  force  themselves 
on  the  mind  in  the  exercise  of  our  moral  judgments, 
both  with  respect  to  our  own  conduct  and  that  of  oth- 
er men.  The  reverence  which  we  feel  du^  to  the  ad- 
monitions of  conscience, — the  sense  of  merit  and  de- 
merit which  accompanies  our  good  and  bad  actions, — 
the  warm  interest  wc  take  in  the  fortunes  of  the  virtu- 
ous,— the  indignation  we  feel  at  the  occasional  triumph 
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of  successful  villany, — ^all  imply  a  secret  conviction  of 
the  moral  administration  of  the  universe. 

An  examinatipn,  however,  of  the  ordinary  course  of 
human  affairs  adds  greatly  to  the  force  of  these  comdd- 
erations,*  and  furnishes  a  proof  from  the  fact,  that,  not- 
withstanding the  seemingly  promiscuous  distribution  of 
happiness  and  misery  in  this  life,  the  reward  of  virtue 
and  the  punishment  of  vice  are  the  great  objects  of  all 
the  general  laws  by  which  the  world  is  governed.     The 

*  **  From  the  natunl  course  of  things  vicious  actions  are  to  a  great  degree  actually 
punished  as  mischievous  to  society.  And  beside  the  penalties  actually  inflicted  in 
such  cases,  the  fears  and  apprehensions  of  it  in  case  of  a  discovery  operate  fie<pient- 
ly  as  no  inconsiderable  punishment  on  those  who  escape  the  vengeance  of  Inmaa 
laws.  That  those  vices  which  are  destructive  of  society  should  be  punished  by  the 
magbtrate,  arises  from  the  very  existence  of  society.  And  as  Uie  political  unum  is 
the  necessary  result  of  the  nature  of  man,  the  penalties  by  which  it  restrains  Crimea 
may  be  considered  as  apart  oi  the  order  of  Providence,  though  acting  by  the  iDstnt* 
mentality  of  man.  Nor  is  it  a  valid  objection  to  this  reasoning  tiiat  good  actions, 
and  such  as  are  really  beneficial  to  the  public,  are  sometimes  punished,  as  In  the 
case  of  unjust  persecution ;  and  that  vicious  actions  are  frequently  rewarded;  for,  in 
the  first  place,  when  this  occurs  it  is  matter  of  accident,  and  does  not  arise  neccasa 
rily  from  the  established  order  of  things,  as  the  penalties  annexed  to  certain  vices 
result  necessarily  fit)m  the  constitution  oi  society ;  and,  secondly,  when  good  actions 
are  punished,  and  bad  ones. rewarded,  it  is  owing  to  some  accidental  miaconoeption 
of  their  tendency,  the  former  being  supposed  erroneously  to  be  hurtfid  and  the  lat* 
ter  beneficial  to  the  public.  The  general  proposition,  therefore,  holds  without  any 
thing  that  can  be  opposed  to  it  on  the  other  hand,  that  the  punishment  of  certain 
vices  results  necessarily  from  the  circumstances  in  which  Providence  has  placed 
mankind. 

"  In  the  natural  course  of  things  virtue  as  such  is  actually  rewarded,  and  vice  a$ 
such  punished.  Besides  tbe  agreeable  and  disagreeable  effects  of  virtue  and  vice 
on  men's  own  minds,  the  course  of  the  world  turns  in  some  measure  upon  tbe  ap> 
probation  and  disapprobation  of  them  as  such  in  others.  The  sense  of  well  and  ill 
doing,  the  presages  of  conscience,  the  love  of  eood  characters  and  dislike  of  bad 
ones,  honor,  shame,  resentment,  gratitude, — all  uese,  considered  in  themselves  and 
in  their  effects,  afford  manifest  resd  instances  of  virtue  as  such  naturally  &vored,  and 
of  vice  as  such  discountenanced,  more  or  less,  in  the  daily  course  of  human  Hie. 
That  God  has  given  us  a  moral  constitution  may  be  urged  most  justly  as  a  proof  of 
our  beine  under  his  moral  government.  But  &at  he  has  placed  us  in  a  condition 
which  gives  this  nature  scope  to  operate,  and  in  which  it  does  unavoidably  operate, 
by  influencing  mankind  so  to  act  as  to  favor  and  reward  virtue  and  punish  vice ;  this 
is  not  the  same,  but  an  additional  proof  of  his  moral  government,  for  it  is  an  instuice 
of  it.  The  first  is  a  proof  that  he  will  finally  fiivor  and  support  virtue  effectually. 
The  second  is  an  example  of  his  favoring  and  supporting  it  at  present  in  some  de- 
gree. 

**  Besides  the  actual  effects  of  \irtue  and  vice  in  this  life,  there  is  something  veiy 
remarkable  in  their  necessary  tendencies ;  and  in  so  far  as  ^ese  tendencies  lie  open 
to  our  observation,  they  afford  a  proof  from  the  &ct  of  the  moral  government  midcr 
which  we  are  placed.  The  actual  consequences  of  virtue  and  of  vice  are  indeed 
very  conspicuous ;  but  they  bear  little  proportion  to  what  they  would  produce  if  thdr 
tendencies  were  not  restrained  by  accidental  circumstances.  Good  and  bad  man,  fiv 
example,  would  be  much  more  rewarded  and  punished  as  such,  were  it  not  tiiat  jai* 
tice  is  often  artificially  eluded,  that  characters  are  not  known,  and  many  who  would 
thus  favor  virtue  and  discourage  vice  are  hindered  fit>m  doing  so  from  accideotil 


causes." 


The  foregoing  note  is  little  more  than  an  abridgment  of  some  observations  of  Bot- 
ler^s  in  his  chapter  On  the  Moral  Government  of  God.— See  Butler's  jSnalogff, 
p.  73.    Third  Edit. 
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disorders  in  the  meantime  which,  in  such  a  world  as 
ours,  cannot  fail  to  arise  in  particular  instances,  when 
they  are  compared  with  our  natural  sense  of  good  and 
of  Ul  desert,  afford  a  presumption  that  in  a  future  state 
the  moral  government  which  we  see  begun  here  will  be 
carried  into  complete  execution. 
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CHAPTER  FOURTH. 


PKELIMINARr    INQUIRY  INTO  THE  PRINCIPLES  OF  NATURAL  RELIGION. 


OF  A  FUTURE  STATE. 


The  consideration  of  the  Divine  attributes  naturally 
leads  our  thoughts  to  the  future  prospects  of  man,  and 
to  the  sequel  of  that  plan  of  moral  government  which 
we  see  plainly  begun  here,  and  which  our  own  moral 
constitution,  joined  to  our  conclusions  concerning  the 
perfections  of  God,  afford  us  the  strongest  intimations 
will  be  more  completely  unfolded  in  some  subsequent 
stage  of  our  being.     The  doctrine  indeed  of  a  future 
state  seems  to  be  in  a  great  measure  implied  in  every 
system  of  religious  behef ;  for  why  were  we  rendered 
capable  of  elevating  our  thoughts  to  the  Deity,  if  all  our 
hopes  are  to  terminate  here  ?     Or  why  were  we  fur- 
nished with  powers  which  range  through  the  infinity  of 
space  and  time,  if  our  lot  is  to  be  the  same  with  that  of 
the  beasts  which  perish  ?     But  although  the  doctrine  of 
a  future  state  be  implied  in  every  scheme  of  religion, 
the  truths  of  religion  are  not  necessarily  implied  in  the 
doctrine  of  a  future  state.     Even  absolute  atheism  does 
not  destroy  all  the  arguments  for  the  immortality  of  the 
soul.     Whether  it  be  owing  to  an  overruling  intelligence 
,  or  not,  it  is  a  fact  which  no  man  can  deny,  that  there 
are  general  laws  which  regulate  the  course  of  human 
affairs,  and  that  even  in  this  world  we  see  manifest  indi- 
cations of  a  connexion  between  virtue  and  happiness. 
Why  may  not  necessity  continue  that  existence  it  at  first 
gave  birUi  to  ;  and  why  may  not  the  connexion  between 
virtue  and  happiness  subsist  for  ever  ? 
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SECTION  I. 

Of  the  Argument  for  a  Future  State  derived  from  the  Nature  of  Mind. 

In  collecting  the  various  presumptions  which  the  light 
of  nature  affords  for  a  future  state,  too  much  stress  has 
commonly  been  laid  on  the  souPs  immateriality.*  After 
having  proved,  or  attempted  to  prove,  that  it  has  no 
quality  in  common  with  matter ;  in  particular,  that  it  is 
not  extended  or  divisible,  the  advocates  for  this  opinion 
have  concluded,  with  all  the  confidence  of  demonstra- 
tion,  that  what  is  not  compounded  nor  made  up  of  parts 
cannot  be  dissolved,  and,  therefore,  that  the  human  soul 
is  essentially  and  necessarily  immortal.  ^^  Et  cum  sim- 
plex natura  animi  esset,  neque  haberet  in  se  quidquam 
admistum  dispar  sui,  atque  dissimile,  non  posse  eum  divi- 
di ;  quod  si  non  possit,  non  posse  interire."  f 

But  this  argument,  I  am  afraid,  supposing  it  were 
logical,  proves  too  much ;  for  it  concludes  as  strongly 
against  the  possibility  of  the  souPs  being  created  as  dis- 
solved  ;  and  accordingly,  we  find  that  almost  all  the  an- 
cient philosophers  who  believed  in  a  future  state  main- 
tained also  the  doctrine  of  the  soul's  preexistence.  Nay, 
some  of  them  seem  to  have  considered  the  latter  point 
as  still  better  established  than  the  former.  In  the 
PfuBdon  of  Plato,  in  which  Socrates  is  introduced  as 
stating  to  his  friends,  immediately  before  his  execution, 
the  proofs  of  a  future  state,  Cebes,  who  is  one  of  the 
speakers  in  the  dialogue,  admits  that  he  has  been  suc- 
cessful in  establishing  the  doctrine  of  the  soul's  preex- 
istence, but  insists  on  further  proofs  of  the  possibility  of 
its  surviving  the  body. 

When  we  consider,  however,  with  attention  the  argu- 

*  On  this  point  I  quite  agree  with  Locke.  *'  All  the  great  ends  of  morality  and 
relifion  are  well  enough  secured  without  philosophical  proof  of  the  soul's  immateri- 
ality ;  since  it  is  evident,  that  Ho  who  made  us  at  the  beginning  to  subsist  here, 
sensible  intelligent  beings,  and  for  several  years  continued  us  in  such  a  state,  can 
restore  us  to  the  like  state  of  sensibility  in  another  world,  and  make  us  capable  there 
to  receive  the  retribution  he  has  designed  to  men,  according  to  their  doings  in  thii 
life,"  &C.  &c. — See  the  Chapter  of  his  Essay,  on  the  Extent  of  Human  KtkovoU 
edge.—Locke'M  Works,  Vol.  U.  p.  832. 

t  Cicero  De  Senectute,  21. 
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ment  from  the  souPs  immateriality  in  favor  of  its  im- 
mortality, it  appears  to  be  by  no  means  conclusive  ;  for 
although  we  have  the  strongest  evidence  (as  I  shall 
afterwards  show)  that  there  is  a  thinking  and  sentient 
principle  within  *us  essentially  distinct  from  matter,  yet 
we  have  no  direct  evidence  from  the  fact,  of  the  possi- 
bility of  this  principle  exercising  its  various  faculties 
and  powers  in  a  separate  state  from  the  body.  On  the 
contrary,  the  union  between  the  two,  while  it  subsbts, 
is  evidently  of  the  most  intimate  nature.  We  have  rea- 
son to  believe  that,  in  the  fexercise  of  all  the  intellectual 
powers,  the  soul  acts  somehow  or  other  on  the  body ; 
for  we  find  that  when  we  have  long  been  exerting  any 
particular  faculty  we  are  conscious  of  fatigue,  and  are 
relieved  by  giving  the  mind  some  other  species  of  em- 
ployment. We  know,  too,  from  what  happens  in  con- 
sequence of  intoxication,  madness,  and  other  diseases, 
that  a  certain  condition  of  the  body  is  necessary  to  the 
intellectual  operations ;  and  the  same  thmg  appeare 
from  the  gradual  decay  of  the  faculties  as  we  approach 
to  old  age.  This  last  fact  is  indeed  not  universal.  We 
meet  with  some  old  men  who  retain  their  faculties  un- 
impaired to  the  last ;  and  others  cut  off  in  the  vigor  of 
life,  who  have  displayed  the  usual  force  of  their  under- 
standings under  the  pressure  of  some  disease  which 
was  in  a  few  moments  to  terminate  their  existence. 
But  surely  the  more  common  fact  is,  that  the  body  and 
mind  seem  to  decay  together ;  and  the  few  exceptions 
that  occur  only  prove  that  there  are  some  diseases  fatal 
to  life  which  do  not  injure  those  parts  of  the  body  with 
which  the  intellectual  operations  are  more  immediately 
connected. 

I  would  not  be  understood  by  these  observations  to 
give  the  smallest  countenance  to  the  scheme  of  materi- 
alism ;  a  scheme  which  is  not  only  dangerous,  but  which 
I  have  shown,  in  the  Philosophy  of  the  Human  Mind,  to 
be  absurd  and  incomprehensible.  Indeed  it  is  self-evi- 
dent, that,  as  our  notions  of  body  and  mind  are  merely 
relative,  as  we  know  the  one  only  by  its  sensible  quali- 
ties, and  the  other  by  the  operations  of  which  we  are 
conscious,  to  say  of  mind  that  it  is  not  material,  is  to 
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affirm  a  proposition,  the  truth  of  which  is  involved  in 
the  only  conceptions  of  matter  and  mind  that  we  are 
capable  of  forming/ 

The  doubts  that  have  been  suggested  with  respect  to 
the  essential  distinction  between  matter  and  mind  derive 
all  their  plausibility  from  the  habits  of  inattention  we 
acquire  in  earlier  infancy  to  our  mental  operations.    It 
was  plainly  the  intention  of  nature  that  our  thoughts 
should  be  habitually  directed  to  things  external ;  and 
accordingly  the  bulk  of  mankind  are  not  only  disposed 
to  overlook  the  mental  phenomena,  but  are  incapable  of 
that  degree  of  reflection  which  is  necessary  for  their 
examination.    Hence  it  is,  that,  when  we  begin  to  study 
our  own  internal  constitution,  we  find  the  facts  it  pre- 
sents to  us  so  very  intimately  associated  in  our  concep- 
tions with  the  qualities  of  matter,  that  it  is  impossible 
for  us  to  draw  distinctly  and  steadily  the  line  between 
them ;  and  that  when  mind  and  matter  are  concerned 
in  the  same  event,  mind  is  either  entirely  overlooked, 
or  is  regarded  only  as  an  accessary  to  matter,  and  as 
dependent  upon  it  for  its  existence.     The  tendency 
wUch  all  men  have  to  refer  the  sensation  of  color  to  the 
objects  by  which  it  is  excited  may  serve  to  illustrate  the 
manner  in  which  the  qualities  of  mind  and  body  come 
to  be  blended  in  our  apprehensions.     We  may  add,  as  a 
further  illustration  of  the   same   thing,  the   reference 
which,  in  the   case  of  physical   events,  we   naturally 
make  to  matter,  of  power j  or  force j  or  energy y  which  is 
an  attribute  of  mind,  and  can  exist  in  mind  only.     The 
same  observation  might  be  exemplified  in  numberless 
other  instances,  of  which  I  shall  at  present  mention  on- 
ly one, — the  confusion  between  the  terms  sensation  and 
perception  w^hich  has  produced  the  ideal  theory.     In 
general,  the  bulk  of  mankind  are  so  engrossed  with  ex- 
ternal objects,  that  they  overlook  entirely  their  own 
mental  operations,  and  even  lose  the  capacity  of  attend- 
ing to  them ;  insomuch  that  the  mind  is  compared  by 
Locke  to  the  eye,  which  sees  every  object  around  us, 
but  cannot  see  itself.     This  tendency  of  our  nature  is 
to  be  counteracted  only  by  habits  of  reflection,  of  which 
rery  few  men  are  capable,  and  which,  unless  we  are 

VOL.  V.  47 
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led  by  natural  curiosity  or  by  accident,  to  cultivate  them 
in  very  early  youth,  are  I  believe  perfectly  unattainable. 
Such  habits  are  however  absolutely  necessary  to  en- 
able us  to  make  any  solid  progress  in  the  Philosophy  of 
Mind,  and  to  prevent  us  from  being  misled  by  the  anal- 
ogy of  matter  in  explaining  the  intellectual  phenomena. 
In  proportion,  too,  as  they  become  familiar  to  us,  they 
lead  us  insensibly,  without  any  long  process  of  reason- 
ing, to  draw  the  line  between  the  operations  of  mmd 
and  the  qualities  of  matter ;  and  to  perceive,  that  of  all 
the  truths  we  know  the  existence  of  mind  is  the  most 
certain.  Even  the  system  of  Berkeley,  concerning  the 
nonexistence  of  matter,  is  far  more  conceivable  than 
that  matter  is  the  only  substance  existing  in  the  universe. 

For  the  errors  which  the  vulgar  are  apt  to  commit 
on  these  subjects,  the  habits  of  inattention  already  men- 
tioned afford  perhaps  more  than  a  sufficient  apology. 
But  it  is  painful  to  remark  in  philosophers  of  eminence, 
who  seem  to  have,  in  a  considerable  degrefe,  surmount- 
ed the^e  habits,  a  disposition  to  conform  themselves  to 
the  grossest  apprehensions  of  the  multitude,  rather  than 
give  any  countenance  to  the  sublime  and  elevating 
doctrine  of  the  immateriality  of  the  soul.  Thus  Mr. 
Hume,  who  has  so  accurately  stated  in  the  case  of  the 
secondary  qualities  of  matter,  the  absurdity  of  referring 
to  body  what  can  only  exist  in  a  sentient  being,  has  yet 
not  scrupled  to  speak  of  "  that  little  agitation  of  the 
brain  which  we  call  thought."  Surely  if  it  be  absurd 
to  speak  of  matter  being  cold  or  hot^  blue  or  green,  it  is 
at  least  as  great  an  absurdity  to  speak'  of  matter,  thinkings 
rememberiiigy  or  reasoning. 

If  these  remarks  be  well  founded,  the  prejudices 
which  give  support  to  the  scheme  of  materialism  are  not 
likely  to  be  cured  by  any  metaphysical  reasonings,  how 
clear  or  conclusive  soever,  so  long  as  the  judgment  con- 
tinues to  be  warped  by  such  obstinate  associations  as 
have  just  been  mentioned.  A  habit  of  reflecting  on  the 
laws  of  thought,  as  they  are  to  be  collected  from  our 
own  consciousness,  together  with  a  habit  of  resisting 
those  illusions  of  the  fancy  which  lead  superficial  in- 
quirers to  substitute   analogies  for  facts,  will  gradually 
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enable  us  to  make  the  phenomena  of  matter  and  those 
of  mind  distinct  objects  of  attention,  and  as  soon  as  this 
happens,  the  absurdity  of  materialism  must  appear 
intuitively  obvious. 

It  affords,  I  think,  some  confirmation  of  these  reason- 
ings, that  all  the  attempts  which  have  been  made  to 
explain  any  of  the  operations  of  mind  by  the  analogy  of 
material  phenomena  kave  involved  their  authors  in  ab- 
surdities and  contradictions ;  and  that  it  is  only  since 
the  time  when  Descartes  drew  the  line  distinctly  be- 
tween these  two  objects  of  our  knowledge  ^  that  any 
considerable  progress  in  the  Philosophy  of  Mind  has 
been  made.  On  the  other  hand,  every  step  which  has 
been  gained  in  this  study  has  undermined  some  of  the 
prejudices  from  which  materialism  derives  its  support 
The  old  theory,  for  example,  with  respect  to  perception, 
was  extremely  favorable  to  the  supposition  of  the  soul's 
materiality.  Philosophers  apprehended  that  the  quali- 
ties of  external  objects  were  perceived  by  means  of  im- 
ages of  these  qualities,  transmitted  from  the  object  to  the 
mind  through  the  medium  of  the  senses,  and  that  there 
was  no  idea  in  the  understanding  which  was  not  originaUy 
conveyed  to  it  by  this  channel.  Thus  the  mind  was  con- 
ceived to  receive  all  its  ideas  from  without,  and  to  be 
originally  nothing  more  than  a  repository  for  receiving 
the  images  or  species  of  surrounding  objects  ;  or,  as  the 
language  of  these  philosophers  seems  at  other  times 
rather  to  imply,  a  tablet  fitted  to  receive  passively 
those  impressions  or  stamps  which  are  made  on  it  by 
the  various  qualities  of  matter.  These  images^  or  these 
impressions^  furnished  the  whole  materials  of  its  knowl- 
edge, which  it  might  analyze  or  compound,  but  be- 
yond which  it  could  create  nothing. 

When,  however,  we  lay  aside  theory,  and  attend  to 
the  fact,  it  appears,  with  unquestionable  evidence,  that 

**<Le8  Meditations  Mctaphysiques  de  Descartes  parurenten  1641.  C*^toit  de 
tons  ses  ouvrages,  cclui  qu'il  cstimoit  le  plus.  Co  oui  caract^rise  surtout  cet  ou- 
Trage,  c'cst  qu'il  contient  sa  fameusu  (lciuonstration'(IoDicu,deraoD8tnition  si  r^p^t^e 
depuis,  adoptee  par  les  uns  ct  rcjettee  par  Ics  autrcs ;  et  qui'il  est  le  premier  ou  la 
dUtinction  de  Vesprit  ct  de  la  matidre  soU  parjaitement  developpce :  Car  avant 
Descartes  on  n*avoit  encore  bien  approl'ondi  les  prcuves  philosophiques  de  la  spiritu- 
jJit^  de  Vhm^^Eloge  de  Descartes,  par  M.  Thomas,  Note  20. 
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our  perception  of  external  objects  is  obtained  by  the 
intervention  of  sensations,  to  whicji  the  qualities  of 
these  objects  bear  no  more  resemblance  than  the  words 
of  a  language  do  to  the  objects  they  denote;  and  that  the 
only  difference  which  we  are  able  to  discover  between 
the  two  cases  is,  that  in  the  one  the  connexion  between 
the  sign  and  the  thing  signified  is  established  by  nature, 
and  in  the  other  by  custom  alone.  By  the  constitution 
of  our  nature  indeed  we  are  disposed  in  most  instances 
to  overlook  the  sign,  and  to  attend  to  the  thing  signified ; 
in  consequence  of  .which  the  qualities  of  matter  engross 
our  attention  much  more,  and  are  much  more  familiar  to 
us  than  the  sensations  of  which  we  are  conscious,  and 
by  the  intervention  of  which  our  perceptions  of  these 
qualities  are  obtained.  It  is  easy,  however,  to  conceive 
that  the  mind  might  have  been  so  formed  as  to  possess 
all  the  sensations  which  belong  to  it  in  its  present  state, 
without  having  had  any  perception  of  the  qualities  of 
external  objects.  And  it  may  be  even  affirmed  that  it 
might  have  arrived  at  the  exercise  of  most  of  its  intel- 
lectual faculties,  without  having  had  any  notion  of  the 
existence  of  a  material  world. 

For  the  illustration  of  this  proposition  I  must  refer  to 
the  Philosophy  of  the  Human  mind ;  *  and  whoever 
considers  it  with  attention,  and  reflects  on  the  conse- 
quences to  which  it  leads,  will  (if  I  am  not  much  de- 
ceived) be  fully  sensible  of  the  absurdity  which  the 
scheme  of  materialism  involves. 

It  is  not,  however,  on  an  examination  of  the  human 
intellect  alone  that  I  would  rest  the  decision  of  this 
question.  Besides  the  evidences  for  the  existence  of 
mind  which  our  own  consciousness  affords,  and  those 
which  are  exhibited  by  other  men  and  by  the  lower  ani- 
mals, there  are  many  presented  to  us  by  every  part  of 
the  material  world.  We  are  so  constituted  that  eveiy 
change  we  see  in  it  suggests  to  us  the  notion  of  an 
efficient  cause  ;  and  every  combination  of  means  con- 
spiring to  an  end  suggests  to  us  the  notion  of  intelli- 
gence.    And  accordingly  the  various  changes  which 


*  Vol.  i.  Chap.  i.  Sect.  4. 
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take  place  in  nature,  and  the  order  and  beauty  of  the 
uniyerse,  have  in  every  age  been  regarded  as  the  effects 
of  power  and  wisdom ;  that  is,  of  the  operation  of  mind* 
In  the  material  world,  therefore,  as  well  as  in  the  case 
of  animated  nature,  we  are  led  to  conceive  body  as  a 
passive  subject,  and  mind  as  the  moving  and  governing 
agent  And  it  deserves  attention,  that  in  the  former  class 
of  phenomena  mind  appears  to  move  and  arrange  the 
parts  of  matter  without  being  united  with  it,  as  in  the 
case  of  animal  Ufe. 

There  are  various  circumstances  which  render.it 
highly  probable  that  the  union  between  soul  and  body 
which  takes  place  in  our  present  state,  so  far  from  being 
essential  to  the  exercise  of  our  powers  and  faculties, 
was  intended  to  limit  the  sphere  of  our  information ; 
and  to  prevent  us  from  acquiring,  in  this  early  stage  of 
oar  being,  too  clear  a  view  of  the  constitution  and  gov- 
ernment of  the  universe.  Indeed,  when  we  reflect  on 
the  difference  between  the  operations  of  mind  and  the 
qualities  of  matter,  it  appears  much  more  wonderful 
that  they  should  be  so  intimately  united  as  we  find 
them  actually  to  be,  than  to  suppose  that  the  former  may 
exist  in  a  conscious  and  intelligent  state  when  separated 
from  the  latter.* 

It  may  perhaps  contribute  somewhat  to  reconcile  the 
imagination  to  this  doctrine  when  we  consider  that  the 
substance  of  which  the  body  is  composed  is  perpetu- 
ally changing,  so  that  during  the  life  of  a  man  all  the 
particles  which  go  to  the  combination  must  have  fre- 
quently undergone  a  complete  renovation ;  and  yet 
during  all  this  time  we  retain  a  distinct  consciousness 
of  our  personal  identity.  This  fact  is  surely  not  a  little 
favorable  to  the  supposition  of  mind  being  a  principle 
essentially  distinct  from  matter,  and  capable  of  existmg 
when  iLs  connexion  with  the  body  is  dissolved.  I  do 
not  say  that  it  furnishes  any  logical  argument  on  the  sub- 
ject distinct  from  that  already  stated ;  but  in  the  present 
inquiry  arguments  are  less  necessary  than  illustrcUioM 

*  **  Mihi  qui  Jem,  naturam  animi  intuenti,  multo  difficiUor  occunit  eogitatio  multoque 
obfcurior,  qualis  animus  in  corpore  sit,  tamquam  aliens  domui,  quam  qualif ,  cum 
ezierit  et  in  liberum  coelum,  quasi  domum  suam,  yeneiif — Tiuc.  Ditp,  Liber  i. 
C.22. 
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to  end  our  apprehensions,  in. combating  those  associations 
which  in  our  early  years  lead  us  so  to  blend  the  qualities 
of  body  and  mind,  that  we  find  it  difficult  ever  after  to 
make  them  separate  objects  of  attention.  An  old  En- 
glish writer  (Mr.  John  Smith  of  Cambridge)  has  placed 
the  remark^now  hinted  at  in  some  new  and  striking  points 
of  view. 

^'  If  our  souls  were  nothing  else  than  a  complex  of  fluid 
atoms,  how  should  we  be  continuaUy  roving  and  sliding 
from  ourselves,  and  soon  forget  what  we  once  were  1 
The  new  matter  that  would  come  in  to  fill  up  that  vacui- 
ty which  the  old  had  made  by  its  departure  would  never 
know  what  the  old  were,  nor  what  that  should  be  that 
would  succeed  that.     That  new  pilgrim  and  stranger 
like  soul  would  always  be  ignorant  of  what  the  other 
before  it  knew,  and  we  should  be  wholly  some  other 
bulk  of  being  than  we  were  before,  as  Plotinus  hath  e;K- 
cellently  observed,  Enn.  iv.  1.  7,  C.  5.     It  was  a  famous 
speech  of  wise  Heraclitus,  ^Els  rov  avxov  Ttotafwy  its  sx 
&v  iiiSairis, — '  A  man  cannot  enter  twice  into  the  same 
river ; '  by  which  he  was  want  symbolically  to  express 
the  constant  flux  of  matter,  which  is  the  most  unstable 
thing  that  may  be.     And  if  Epicurus  in  his  Philosophy 
could  free  his  heap  of  refined  atoms,  which  it  msJ^es 
the  soul  to  be,  from  this  inconstant  and  flitting  nature, 
and  teach  us  how  it  could  be  fiovcfiov  z^,  ^  some  stable 
and  immutable  thing,'  always  resting  entire  while  it  is  in 
the  body ;  though  we  should  thank  him  for  such  a  good- 
ly conceit  as  this  is,  yet  we  would  make  no  doubt  but  it 
might  as  well  be  able  to  preserve  itself  from  dissolution 
and  dissipation  out  of  this  gross  body  as  in  it ;  seeing  it 
is  no  more  secured  from  the  constant  impulses  of  tihat 
more  gross  matter  which  is  restlessly  moving  up  and 
down  in  the  body  than  it  is  out  of  it ;  and  yet  for  all 
that,  we  should  take  the  leave  to  ask  Tully's  question 
with  his   sober  disdain.   Quid  obsecro,  terrdne  tibi  out 
hoc  nebuloso  et  caJiginoso  cano  aut  sata  aut  concreta  vide- 
tur  tanta  vis  memorial     Such  a  jewel  as  this  is  too 
precious  to  be  found  in  a  dunghill.     Mere  matter  could 
never  thus  stretch  forth  its  feeble  force  and  spread  itself 
over  all  its  own  former  preexistencies.     We  may  as  well 
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suppose  this  dull  and  heavy  earth  we  tread  upon  to 
know  how  long  it  hath  dwelt  in  this  part  of  the  universe 
that  now  it  doth,  and  what  variety  of  creatures  have  in 
all  past  ages  sprung  forth  from  it,  and  all  those  occur- 
rences and  events  which  have  all  this  time  happened 
upon  it/'  * 

What,  then,  shall  we  say  of  the  effects  of  disease  and 
old  age  on  the  mind  1  That  they  are  convincing  proofs 
of  its  intimate  union  with  the  body,  and  of  the  depend- 
ence of  our  intellectual  operations  at  present  on  our 
corporeal  organs,  cannot  be  disputed.     But  t|iey  surely 


*  Select  Diecouraes  by  John  Smith  of  Cambridge,  pp.  83, 84. 

I  have,  in  another  work,  made  some  remarks  on  the  Argument  against  the  Imma- 
terielity  of  the  Soul  which  Priestley  and  others  have  founded  on  the  common  appro- 

iMDiioiit  of  mankind,  as  manifested  in  their  modes  of  speaking  on  the  subject. 

SpifUui,  wttZfMi,  Ghost,  &c.    (Phil.  Essays,  Ess.  V.  ch.  ii.) 

Tlie  same  metilphorical  language,  with  respect  to  the  nature  of  mind,  occurs  in 
•■e  of  the  most  classical  didactic  poems  in  our  language. 

'*  There  is  tbcy  say  (and  I  beliovo  there  is) 
A  spark  within  us  of  th'  immortal  jfre. 
That  animatca  und  moulds  the  grouser  rrame, 
And  when  the  body  sinks  escapes  to  Heaven, 
Its  native  scat,  and  mixes  with  the  gods. 
Meanwhile  this  heavenly  particle  pervades 
The  mortal  elements,  fcc.  Slc. 

Jtrl  qf  Pretarvmg  HeaUk, 

I  hare  quoted  these  lines  not  on  account  of  their  own  merit,  but  as  an  introduc- 
tion to  what  appears  to  mc  to  bo  a  very  exceptionable  remark  on  them,  by  a  writer 
for  wboee  taste  and  critical  judgment  I  entertain  a  high  respect.  **  The  tlieory,*'  ho 
obaenree,  **  of  the  union  of  a  spiritual  principle  with  the  ^oss  corporeal  substance, 
itf  that  which  Armstrong  adopts  as  the  basis  of  his  reasonings.  He  evidently  con- 
fouDds,  however,  (as  all  writers  on  this  system  do)  matter  of  great  subtlety  with 
what  is  not  matter— or  spirit." 

See  an  ingenious  and  elegant  Essay  prefixed  to  the  edition  of  Armstrong's  Poems, 
puhRshed  by  J.  Aikin,  M.  D. 

If  this  observation  had  been  confined  to  the  passage  of  Armstrong  here  referred 
to,  I  should  not  have  been  disposed  to  object  to  it,  as  I  think  it  completely  justified 
by  tome  expressions  which  occur  in  the  next  paragraph,  particularly  by  what  is  there 
Mikl  of  the  various  functions  which  are  performed 

'*  By  subtle  fluids  pour'd  through  subtle  tubes  j " 

Of  some  of  which  fluids  we  are  afterwards  told  that  they 

"  Are  lust  in  thinking,  and  dissolved  in  air.*' 

It  is  the  parenthetical  clause  alone  (distinguished  by  italics)  which  has  led  me  to 
point  out  to  my  readers  the  foregoing  criticism  of  Dr.  Aikin's,  and  in  this  clause  I 
■BOtt  t>e  allowed  to  say,  that  the  greatest  injustice  is  inadvertently  done  to  many  of 
our  beat  philosophers,  both  ancient  and  modem. 

To  Uiis  note  I  shall  only  add  the  following  query : — 

Whence  has  arisen  that  disposition  which  materialists  of  eveiy  description  have 
shown  to  subtilize,  as  far  as  was  possible  for  the  imagination  to  do  so,  the  atoms 
fHncb  they  conceived  to  produce  by  their  organization  the  phenomena  of  thought  ? 

"  Quintessence  d'atdmo,  oxtrait  de  la  lomi^re  ! " 

lfi|dit  not  a  plausible  argument  against  their  opinion  be  deduced  from  thia  aC' 
knawiedged  fact,  by  empWying  a  mode  of  reasoning  somewhat  analogous  to  the 
MeUM  of  GMaustums  among  the  Greek  geometricians  ? 
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do  not  amount  to  a  proof  that  the  soul  is  necessarily  ex- 
tinguished when  the  body  is  dissolved.  <'  Suppose  a 
person/'  says  Cicero,  **  to  have  been  educated  from  his 
infancy  in  a  chamber,  where  he  enjoyed  no  opportunity 
of  seeing  external  objects,  but  through  a  small  chink  in 
the  window  shutter,  would  he  not  be  apt  to  consider 
this  chink  as  essential  to  his  vision,  and  would  it  not  be 
difficult  to  persuade  him  that  his  prospects  would  be 
enlarged  by  demolishing  the  walls  of  his  prison  V 
Admitting  that  this  analogy  is  founded  merely  on  fancy, 
yet,  if  it  be  granted  that  there  is  no  absurdity  in  the 
supposition,  it  furnishes  a  sufficient  answer  to  all  the 
reasonings  which  have  been  stated  against  the  possibility 
of  the  soul's  separate  existence  from  the  consideration 
of  its  present  union  with  the  body. 

In  order  to  be  completely  sensible  of  the  ibrce  of  this 
observation,  it  is  necessary  to  attend  to  the  distinction 
between  the  mind  and  its  organs  of  sense  ;  or,  in  other 
words,  between  the  percipient  and  his  organs  of  per- 
ception ;  a  distinction  for  the  illustration  of  which  I  shall 
again  avail  myself  of  the  language  of  Cicero.     "Nos 
enim  ne  nunc  quidem  ociUis  cernimus  ea  quae  videmus  ; 
neque  enim  est  ullus  sensus  in  corpore,  sed,  ut  non  so- 
lum physici  docent,  verum  etiam  medici,  qui  ista  aperta 
et  patefacta  viderunt,  viae  quasi  quaedam  sunt  ad  oculos, 
ad  aures,  ad  nares  k  sede  animi  perforata^.     Itaque  saepe 
aut  cogitatione  aut  aliqua  vi  morbi  impediti,  apertis  atque 
integris  et  oculis,  et  auribus,  nee  videmus,  nee  audimus : 
ut  facile  intelligi  possit  animum  et  videre  et  audire,  non 
eas  partes,  quae  quasi  fenestrae  sunt  animi :  quibus  tamen 
sentire  nihil  queat  mens,  nisi  id  agat  et  adsit.     Quid, 
quod  eadem  mente  res  dissimillimas  comprehendimus, 
ut  colorem,  saporem,  calorem,  odorem,  sonum?  quae 
numquam  quinque  nuntiis  animus  cognosceret,  nisi  ad 
€um  omnia  referrentur,  et  is  omnium  judex  solus  esset 
Atque  ea  profect6  tum  multo  puriora  et  dilucidiora  cer- 
nentur,  cum,  quo  natura  fert,  liber  animus  pervenerit. 
Nam  nunc  quidem,  quamquam  foramina  ilia,  quae  patent 
ad  animum  a  corpore,  callidissimo  artificio  natura  fabri- 
cata  est,  tamen  terrenis  concretisqup  corporibus  sunt 
intersepta  quodammodo :  cum  autem  nihil  erit  praeter  ani- 
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mum,  nulla  res  objecta  impediet,  quo  minus  percipiat, 
quale  quidque  sit."  * 

In  support  of  the  foregoing  conclusions  many  strong 
arguments  might  be  derived  from  an  accurate  examina- 
tion and  analysis  of  our  ideas  of  matter  and  its  quali- 
ties ;  but  as  such  speculations  would  necessarily  engage 
me  in  a  discussion  of  some  principles,  about  which  phi- 
losophers are  not  as  yet  perfectly  agreed,  I  shall  con- 
tent myself  with  barely  hinting  at  my  ideas  on  this 
subject,  without  aiming  at  a  complete  illustration  of  the 
ai^ument 

It  is  well  known  to  those  who  are  at  all  acquainted 
with  the' present  state  of  natural  philosophy,  that  a  new 
tbeoiy  with  respect  to  matter  was  proposed  not  many 
years  ago  by  the  late  celebrated  Father  Boscovich. 
According  to  this  theory  we  are  taught  that  the  quality 
of  impenetrabihty,  which  commonly  enters  into  our  idea 
of  matter,  does  not  belong  to  it,  and  that  the  qualities 
of  hardness  and  softness  have  always  a  reference  to  the 
force  we  employ  in  compressing  bodies.  As  what  is 
hard  to  an  infant  may  be  soft  to  a  man,  so  what  is  hard 
when  compared  with  human  strength  may  be  soft  when 
compared  with  that  of  more  powerful  beings.  When 
we  have  exerted  all  our  force  in  attempting  to  compress 

^TVmcuI.  DisputatioDum,  Liber  Primus,  c.  20. 

The  sime  idea  which  runs  through  this  passage  has  been  adopted  and  placed  in 
Mine  new  lights  by  an  old  English  poet,  whose  works  are  less  known  than  they  de^ 
•erve  to  be,  Sir  John  Davies,  Attorney  General  in  Ireland  under  the  reign  of  Queen 
EUztbetb. 

"  So  though  Ihe  cloudi  eclipse  the  lun'i  fair  light, 
Yet  fVom  his  fkco  they  do  not  take  one  betun } 
So  have  our  eyeN  their  perfect  power  of  sight 
Even  when  they  kwk  into  a  troobled  itream. 

Then  these  defects  in  sense's  organs  be 

Not  in  the  soul,  nor  in  her  working  niif  ht  } 

She  cannot  lose  her  perfect  power  to  see, 

Though  misu  and  clouds  do  choke  her  window  light. 

Tliese  imperfoctioos,  then,  we  must  impute 
Not  to  the  agent  but  the  instrument : 
We  roust  not  blaroo  Apollo  but  his  lute. 
If  false  accords  from  her  false  strings  bo  sent. 

As  a  good  harper  striken  far  in  years, 
Into  whose  cunning  hands  the  j|out  doth  fall, 
All  his  old  crotchets  in  his  brain  he  boars, 
But  on  his  harp  playi  ill,  or  not  at  alL 

*  *  • 

But  if  Apollo  takes  hb  gout  away,      ' 
That  he  his  nimbfe  fingers  may  apply, 
Apollo's  self  will  envy  at  his.play. 
And  all  thie  world  appUud  his  a»£akn]ij." 

VOL,  V.  48 
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a  body,  and  find  that  we  cannot  diminish  its  volume  any 
further,  the  resistance  it  opposes  to  our  efforts  is  not  an 
absolute  incompressibility,  but  an  incompressibility  rel- 
ative to  our  strength.  With  a  greater  force  it  might  be 
reduced  within  a  volume  still  smaller,  and  with  a  force 
sufficiently  great  its  volume  might  be  made  to  vanish 
into  nothing.  Matter,  therefore,  it  is  concluded,  is  noth- 
ing but  a  power  of  resistance,  and  there  is  no  such 
thing  in  nature  as  atoms  perfectly  hard  and  absolutely 
impenetrable. 

With  respect  to  this  theory  of  BoscovicVs  I  shall  not 
venture  to  give  any  decided  opinion.  That  it  is  attend- 
ed with  some  difficulties  must  I  think  be  granted  by  its 
most  zealous  advocates ;  but,  on  the  other  hand,  it  can- 
not be  denied  that  he  has  been  successful  in  establishing 
three  propositions.  1.  That  the  supposition  of  impene- 
trable particles  is  liable  to  strong,  if  not  to  insurmounta- 
ble objections.  2.  That  there  are  no  facts  which  afford 
any  direct  evidence  of  it.  And  3.  That  there  are  some 
striking  facts  which  favor  the  opposite  hypothesis.  In 
proof  of  the  last  proposition  it  is  sufficient  to  appeal  to 
those  experiments  which  have  led  modern  philosophers 
to  conclude,  that  all  bodies  exert  a  repulsive  power, 
extending  to  a  certain  distance  from  their  surfaces,  and 
that  the  common  effects  which  are  attributed  to  contact 
and  collision  are  produced  by  this  repulsion.  We  know 
that  when  a  convex  lens  is  laid  on  a  plane  glass  a  very 
great  compressive  power  may  be  employed  without 
producing  actual  contact ;  and  we  also  know,  from  some 
electrical  phenomena,  that  the  links  of  a  metallic  chain 
are  not  in  contact  with  each  other,  even  when  the  chain 
is  stretched  by  very  heavy  weights.  The  same  phe- 
nomena, therefore,  may  be  produced  by  repulsion  which 
we  commonly  ascribe  to  contact ;  and  if  so,  why  not 
attribute  to  the  same  cause  oil  effects  of  the  same  na- 
ture ?  Accordingly,  Boscovich  denies  the  existence  of 
impenetrable  particles,  and  supposes  matter  to  be  com- 
posed of  unextended  elements  (mere  mathematical 
points)  exerting  powers  of  repulsion,  so  as  to  produce 
the  same  appearances  which  would  take  place  on  the 
common  supposition.     On  this  doctrine  with  respect  to 
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matter,  or  at  least  on  a  doctrine  extremely  similar  to  it, 
Dr.  Priestley  has  founded  his  reasonings  against  the 
immateriality  of  the  soul ;  and  it  is  from  these  premises 
he  has  attempted  to  show  that  the  extinction  of  the 
sentient  and  thinking  principle  must  necessarily  result 
from  the  dissolution  of  the  body. 

But  it  appears  to  me,  that,  if  Boscovich's  theory  be 
admitted,  instead  of  establishing  materialism,  it  destroys 
completely  the  foundation  of  that  system.  It  is  evident 
that,  according  to  Boscovich's  idea,  all  that  we  know  of 
the  impenetrability  of  matter  amounts  to  this,  that  there 
exist  certain  repulsive  forces  which  counteract  those 
compressiYig  forces  we  ourselves  exert.  Now,  if  this 
is  the  case,  we  must  ascribe  these  forces  to  something 
analogous  to  that  of  which  we  are  conscious  in  ourselves. 
In  other  words,  we  must  ascribe  them  to  the  agency  of 
mind ;  for  active  force  is  an  attribute  of  mind  just  as 
much  as  sensation  or  thought.  Matter,  therefore,  is  not 
a  thing  which  has  a  separate  and  independent  existence, 
but  an  effect  which  is  continued  by  the  constant  agency 
of  Divine  Power. 

I  formerly  endeavoured  to  show  that,  in  the  phenome- 
na of  gravitation,  and  in  general  in  the  changes  which  take 
place  in  the  state  of  the  material  universe,  the  incessant 
agency  of  the  Deity,  or  of  some  subordinate  mind,  is 
indispensably  necessary  to  account  for  the  effects.  And 
this  seems  now  to  be  the  opinion  of  all  the  best  phi- 
losophers. But,  according  to  Boscovich's  theory,  the 
constant  agency  of  the  Deity  is  carried  much  further 
than  any  philosopher  has  hitherto  apprehended ;  for  it 
appears  to  be  necessary  to  account  for  even  the  solidity 
or  impenetrability  of  matter ;  that  quality  which  is  gen- 
erally considered  as  constituting  the  very  essence  of 
matter,  or  at  least  to  be  inseparable  from  the  idea  of  it. 
The  ancient  philosophers,  even  those  of  them  who  were 
theists,  believed  matter  to  be  eternal  as  well  as  mind. 
Modern  theists  in  general  suppose  matter  to  have  been 
originally  created  by  the  Deity,  but  to  have  derived 
from  him  a  separate  and  independent  existence.  But, 
according  to  Boscovich's  theory,  the  existence  of  matter 
is  a  constant  effect  of  Divine  Power ;  and,  if  this  pow- 
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er  were  a  moment  withheld,  the  whole  material  uniyene 
would  vanish  into  nothing.  So  far,  therefore,  from 
leading  to  materialism  (in  the  common  sense  of  that 
word)  Boscovich's  theory,  if  accurately  conceived  and 
followed  out  to  its  necessary  consequences,  represents 
mind  as  the  only  independent  existence  we  know,  and 
matter  as  a  mere  effect  dependent  on  its  operation. 

What  then  shall  we  suppose  happens  at  death  ?  Our 
connexion  with  that  system  of  appearances  called  the 
material  world  plainly  ceases  ;  but  surely  no  presump- 
tion arises  from  this  against  the  permanent  existence 
of  our  minds:  On  the  contrary  the  presumption  is 
strongly  in  favor  of  their  permanent  existence,  and 
that  death  only  lifts  up  the  veil  which  conceals  from 
our  mortal  eyes  the  invisible  world.  Death  does  not 
extinguish  mind,  and  leave  the  material  world  existing 
as  before.  On  the  contrary,  death  annihilates  the  mate- 
rial universe  to  our  senses,  and  prepares  our  nunds 
for  some  new  and  unknown  state  of  being,*  The  phi- 
losophers who  believed  matter  to  be  uncreated  and  eter- 
nal might  be  pardoned  for  sometimes  running  inlo  the 
absurdity  of  supposing  that  it  is  the  only  existence  in 
nature,  and  that  the  phenomena  of  which  we  are  con- 
scious result  from  bodily  organization.  But  first  to 
maintain  that  matter  is  merely  a  system  of  forces,  and 
then  to  conclude  that  there  is  no  such  thing  as  mind, 
is  such  a  tissue  of  inconsistency  and  contradiction,  or 
rather  such  a  pitiful  juggle  upon  words,  as  is  scarcely 
to  be  paralleled  in  the  history  of  philosophy. 

I  have  already  declined  giving  any  opinion  for  or 
against  Boscovich's  theory,  and  shall  only  remark  at  pres- 
ent, as  a  circmnstance  that  furnishes  a  most  pleasing  field 
of  speculation  to  the  human  mind,  that,  on  questions  of 
so  interesting  a  nature  as  those  which  relate  to  the  exis- 
tence of  a  Deity  and  a  future  state,  the  kind  Author  of 
our  being  has  not  left  our  belief  to  depend  on  the 
precarious  issue  of  philosophical  controversies ;    for 

*  This,  as  far  as  I  am  able  to  conjecture  from  my  reconection  of  his  eoDYeraatkOi 
was  the  opinion  of  my  late  amiable  and  excellent  friend  Dr.  James  Hutton, — so  ingeo* 
ious  and  original  in  his  wiitines  as  a  geolodst  and  natural  philosopher,  but  often  so 
daik  and  even  incomprehensiUe  as  a  meta^ysician.  It  is  well  known  diat  Dr.  Ha^> 
ton  had  adopted  a  theory  with  respect  to  matter  approaching  very  nearly  to  those  of 
BoMOTich  and. Priestley. 
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whatever  theory  we  adopt,  whether  right  or  wrong,  we 
are  unavoidably  led  to  the  same  conclusions ;  and  fre- 
qaently  those  very  hypotheses  that  have  been  advanc- 
ed to  unhinge  the  common  opinions  of  mankind  have 
furmshed  new  arguments  in  support  of  the  principles 
they  were  intended  to  subvert. 

After  what  has  been  already  said,  it  is  scarcely  ne- 
cessary for  me  to  add,  that  the  scope  of  the  foregoing 
observations  is  to  establish  the  probability,  not  only  of 
the  future  existence  of  the  soul,  but  of  its  conscious 
identity  and  individuality.  Indeed,  unless  this  be 
granted,  the  question  about  the  distinct  natures  of  mind 
and  of  body,  and  the  possibility  of  the  former  surviving 
the  dissolution  of  the  latter,  seems  to  me  of  no  conse- 
quence whatever. 

It  is,  however,  not  a  little  extraordinary  that  a  con- 
siderable number  of  philosophers,  after  admitting  the 
dbtiBction  between  mind  and  matter,  have  yet    sup- 

Sised  the  soul  to  be  a  ray  or  an  emanation  from  the 
eity,  which  at  the  dissolution  of  the  body  will  be  again 
absoAed  into  the  great  source  from  which  it  proceeded. 
This  seems  to  have  been  the  opinion  of  many  of  the 
ancient  stoics ;  and  a  similar  idea  has  been  adopted 
by  some  philosophers  in  modern  times,  who  have  com- 
pared the  soul,  when  joined  to  the  body,  to  a  small 
portion  of  the  sea  enclosed  in  a  vial ;  and  when  sep- 
arated from  it,  to  the  same  water,  confounded  and  in- 
termixed, by  the  breaking  of  the  vial  which  contained  it, 
with  the  ocean,  from  whence  it  was  at  first  taken. 

But  this  doctrine,  though  supported  by  great  names, 
is  not  more  pernicious  in  its  tendency  than  it  is  absurd 
and  unintelligible.  The  distinct  consciousness  we  re- 
tain of  our  personal  identity,  under  all  the  various 
changes  which  the  body  suffers  during  our  progress 
through  life,  is  the  most  important  fact  in  the  history  of 
the  human  mind,  and  it  is  that  which  affords  the  strong- 
est of  all  presages  of  its  future  destination.  To  speak 
of  different  minds  being  blended  together  and  lost  in 
one  general  mass  of  being,  is  to  employ  a  form  of  words 
to  which  it  is  absolutely  impossible  to  annex  a  mean- 
ing, and  is  one  of  the  many  absurdities  into  which  in- 
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genious  men  have  been  led,  by  indulging  their  fancy  in 
groundless  analogies  between  intellectual  and  material 
phenomena.  It  is  in  truth  a  language  which  is  infinite- 
ly more  unphilosophical  than  that  employed  by  the 
materialists,  who  suppose  thinking  to  result  from  bodily 
organization,  and  the  whole  man  to  perish  at  the  mo- 
ment  of  death.  In  their  practical  tendency  I  can  see 
no  diflference  between  the  two  opinions. 

I  have  now  stated  all  that  I  think  it  necessary  for  me 
to  offer  in  illustration  of  the  argument  for  a  future  state 
derived  from  the  nature  of  mind, — an  argument  which, 
although  it  seems  to  me  to  be  highly  favorable  to  our 
future  hopes,  I  have  avoided  to  urge  with  the  confidence 
of  demonstrative  certainty.  In  entering  upon  the  sub- 
ject, I  observed  that  those  writers  who,  from  the  imma- 
teriality of  the  soul,  conclude  that  it  is  physically  and 
necessarily  immortal,  have  pushed  the  conclusion  too 
far ;  and  that  the  proper  use  of  the  speculation  con- 
cerning the  nature  of  mind  is  not  to  establish  the  truth 
of  the  point  in  question,  but  to  refute  the  objections 
which  have  been  urged  against  the  possibility  df  the 
proposition.  Although  our  knowledge  of  the  nature 
of  mind  may  not  be  sufficient  to  afford  us  any  positive 
argument  on  the  subject,  yet,  if  it  can  be  shown  that 
the  dissolution  of  the  body  does  not  necessarily  infer 
the  extinction  of  the  soul;  and  still  more,  if  it  can  be 
shown  that  the  presumption  is  in  favor  of  the  contrary 
supposition,  the  moral  proofs  of  a  future  retribution  will 
meet  with  a  more  easy  reception,  when  the  doctrine  is 
freed  from  the  metaphysical  difficulties  which  it  has 
been  apprehended  to  involve.  It  is  in  this  moderate 
form  that  the  argument  from  the  light  of  nature  is  stated 
by  Butler ;  and  the  considerations  he  mentions  prove 
fully,  not  only  that  no  presumption  against  a  future 
state  can  be  collected  from  the  dissolution  of  the  body, 
but  that  the  contrary  supposition  is  more  agreeable  to 
the  general  analogy  of  nature.  For  establishing  this  con- 
clusion important  hints  may  be  collected  from  Clarke's 
Letters  to  Dodwell,  where,  although  the  reasoning  may 
be  insufficient  to  demonstrate  the  proposition  which 
the  author  had  in  view,  it  affords  at  least  a  satisfactory 
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refutation  of  all  those  cavils  against  a  future  state  which 
sceptics  have  founded  on  the  supposition  of  our  think- 
ing powers  being  the  result  of  our  bodily  organization. 

Before  proceeding  to  examine  the  moral  evidences 
for  a  future  state,  it  may  be  of  use  to  remark,  in  further 
confirmation  of  some  of  the  foregoing  reasonings,  that 
there  is  nothing  absurd  in  the  supposition,  nor  contrary 
to  the  analogy  of  those  laws  by  which  we  know  the 
universe  to  be  governed.  There  is  nothing  even  con- 
trary to  the  analogy  we  have  already  experienced  in  the 
former  history  of  our  own  being.  The  change  which 
takes  place  in  the  state  of  the  infant  at  the  moment  of 
its  birth  may  perhaps  be  analogous  to  the  change  we 
are  destined  to  undergo  at  the  moment  of  our  dissolu- 
tion. And  it  is  probable,  that,  if  an  infant  in  the  womb 
were  capable  of  reflecting  on  its  condition,  it  would  be 
as  apprehensive  of  the  consequences  of  birth  as  we  are 
of  those  of  death.  Some  beautiful  illustrations  of  this 
idea  are  to  be  found  in  Bishop  Butler,  and  indeed  in 
various  other  authors,  both  ancient  and  modern.  It  is 
touched  upon  with  a  pathetic  simplicity  by  Sir  John  Da- 
vies,  in  the  poem  which  I  already  quoted  ;  and  Marcus 
Antoninus  avails  himself  of  it  as  an  argument  to  recon- 
cile us  to  the  appointed  order  of  nature  in  the  termina- 
tion of  human  life. 

"  It  becomes  a  wise  man  neither  to  be  inconsiderate, 
impetuous,  or  ostentatiously  contemptuous  about  death, 
but  to  await  the  season  of  it  as  one  of  the  operations  of 
Nature.  As  you  are  now  awaiting  the  season  when  the 
fcBtus  shall  come  out  of  the  womb  of  your  wife,  thus 
await  the  season  when  your  soul  shall  fall  out  of  these 
its  teguments."  * 

The  transformation  of  insects  has  been  brought  in' 
aid  of  the  same  pleasing  idea  ;  and  although,  when  tak- 
en by  itself,  no  stress  can  be  laid  upon  it  as  a  philosoph- 
ical argument,  yet,  when  joined  to  other  considerations, 
it  will  not  appear  without  some  force  to  those  who  have 
directed  their  attention  to  the  analogies  of  nature.  It 
shows  at  least  that  the  supposition  is  not  quite  anoma-> 

*  Marc.  Anton.  Lib.  ix.  c.  3. — See  also  Seneca's  Epistle,  end  of  Letter  1Q2. 
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Iau9y  when  compared  with  what  we  actually  know  of  the 
works  of  God ;  and  it  accords  happily  with  the  num- 
berless instances  in  which  the  instincts  and  the  econo- 
my of  the  lower  animals  seem  to  have  been  intended  to 
typify  to  the  fancy  the  arts  of  human  life,  and  the  ar- 
rangements of  human  affairs. 

Dr.  Butler  himself  has  not  thought  it  unworthy  of  his 
notice,  and  Dr.  Ferguson,  in  the  following  passage,  has 
adorned  it,  not  only  with  the  recommendation  of  his 
eloquence,  but  almost  with  the  colors  of  poetry. 

"  It  has  been  observed  that  the  Author  of  Nature 
appears  to  delight  in  variety ;  and  we  may  now  add,  not 
merely  in  the  variety  of  description  that  may  serve  to 
distinguish  quiescent  natures,  but  in  the  variety'  of  steps 
also  incident  to  the  progress  and  continued  existence  of 
one  and  the  same  being. 

"  Such  are  the  successive  variations  exhibited  in  ev- 
ery part  of  the  vegetable,  the  animal,  and  the  intellectu- 
al kingdom.  Among  these  there  are  examples  of  pro- 
gression coming  in  one  line  or  direction  to  an  end, 
but  renewed  in  a  different  one.  The  butterfly  originates 
in  a  species  of  egg,  which  is  deposited  on  the  leaif  of  a 
plant,  from  which  the  animal  aSfter  he  is .  hatched  may 
derive  his  nourishment.  He  lives  at  first  in  the  form  of 
a  worm  or  caterpillar.  He  enjoys  the  food  that  is  pro- 
vided for  him,  and,  as  far  as  we  are  qualified  to  observe, 
bears  no  prognostic  of  any  further  destination.  But, 
having  grown  to  a  certain  dimension,  he  becomes  rest- 
less in  his  place,  and  removes  to  some  place  of  retreat, 
in  which  he  may  repose  and  end  his  life  undisturbed. 
He  mounts  to  some  height  from  the  ground,  and  makes 
himself  fast,  while  his  animal  functions  are  suspended, 
or  apparently  cease.  In  the  mean  time  he  takes  a  new 
form,  and,  cased  with  an  inflexible  crust,  becomes  what 
the  naturalists  have  called  an  aurelia  or  chrysalis,  with- 
out any  power  of  local  motion,  or  any  appearance  of 
Ufe. 

"  But  to  the  changes  which  he  has  thus  undergone 
succeeds  in  the  proper  season  a  change  still  further  re- 
moved from  his  original  state.  He  awakes  from  his 
torpid  condition^  breaks  the  crust  of  the  chrysalis  in 
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which  he  was  cased,  is  borne  aloft  upon  wings  variegat- 
pd  in  the  pride  of  most  beautiful  colors ;  and  thus  from 
a  reptile  that  crept  on  the  ground,  or  devoured  the 
grosser  part  of  a  leaf  on  which  he  was  hatched,  he 
comes  to  perform  all  his  movements  in  the  air,  and 
scarcely  touches  a  plant  but  to  suck  from  its  flower  the 
finest  part  of  the  juices  ;  he  sports  in  the  sun,  and  dis- 

Elays  the  activity  of  a  new  life,  during  the  heat  and  the 
ght  of  noon."  * 


SECTION  II. 

Of  the  EvideDces  for  a  Future  State  arising  from  the  Human  Conetltiitloii»  and  fion 

the  Circumstances  in  which  Man  is  placed. 

The  presumptions  hitherto  suggested  in  proof  of  a 
future  state,  and  which  are  drawn  from  the  nature  of 
mind,  form  what  is  commonly  called  the  metaphysical 
ai^ument  on  this  subject  Those  which  I  am  now  to 
state  form  what  is  called  the  moral  argument  They 
are  drawn  chiefly  from  a  comparison  of  the  constitution 
of  man  with  the  circumstances  in  which  he  is  placed  at 
piresent ;  and  when  combined  together  they  form  a  mass 
of  evidence  incomparably  more  satisfactory  and  impres- 
sive than  any  conviction  arising  from  metaphysical  dis- 
quisitions. 

The  field  of  speculation  which  the  moral  argument 
for  a  future  state  opens  to  the  mind  is  so  extensive,  or ' 
rather  so  boundless,  that  in  the  following  remarks  I 
must  confine  my  attention  to  a  few  of  those  particulars 
which  appear  to  myself  to  be  more  peculiarly  im- 
portant. Among  these  the  most  obvious,  and  to  the 
bulk  of  mankind  one  of  the  most  striking,  is  the  pre- 
sumption arising  from 

(1.)  The  natural  desire  of  immortality,  and  the  antici- 
pations of  futurity  inspired  by  hope. 

These  desires  and  anticipations  are  not  to  be  con- 
founded with  the  animal  principle  of  self-preservationy 
nor  even  with  that  love  of  life  which  is  natural  to  eveiy 

*  Principles  of  Moial  and  Political  Science,  Vol.  L  pp.  824,  826 

VOL.  V.  49 
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man  who  is  in  good  health  and  spirits,  and  whose  situa- 
tion in  the  world  is  easy  and  comfortable.  The  instinc- 
tive principle  of  self-preservation  operates  with  as  little 
reflection  on  our  part  as  the  winking  of  our  eyelids 
when  the  organ  of  sight  is  threatened  with  a  sudden 
injury,  or  as  the  effort  we  make  to  preserve  the  balance 
of  the  body  when  we  are  in  danger  of  falling.  And  as 
for  the  cool  and  deliberate  love  of  life,  it  is  founded 
chiefly  on  our  attachment  to  sensual  enjoyments,  or  to 
those  frivolous  distinctions  that  are  connected  with  our 
present  condition ;  whereas  the  desire  of  immartaHty 
arises  from  our  rational  nature,  from  our  ardent  aspirings 
at  excellence  and  perfection,  and  from  the  conscious- 
ness we  have  of  the  indefinite  progress  of  which  our 
powers  are  capable.  Indeed,  the  most  effectual  of  all 
remedies  against  that  inordinate  love  of  life  which  inter- 
feres with  the  discharge  of  our  duties,  is  a  firm  convic- 
tion of  the  souPs  immortality ;  that  conviction  which 
can  alone  enable  a  rational  mind  to  "  smile  at  the  dag- 
ger and  defy  its  point."  Even  in  those  men  who  are 
the  most  sceptical  on  this  Subject,  when  they  sacrifice 
life  in  a  worthy  cause,  and  from  a  regard  to  the  obliga- 
tion of  conscience,  they  are  probably  influenced  at  the 
moment  (perhaps  unknowingly  to  themselves,  for  we 
are  not  always  acquainted  with  the  real  motives  of  our 
own  actions)  by  some  indistinct  anticipations  of  a  future 
existence.  For  what  is  the  exultation  accompanying  a 
good  conscience  but  a  fearless  confidence  in  futurity, 
or,  in  other  words,  a  conviction  that  we  have  recom- 
mended ourselves  to  the  favor  of  the  Righteous  Gover- 
nor of  the  universe.  On  the  other  .hand,  where  the 
hope  and  belief  of  immortality  are  eradicated  from  the 
mind  by  habits  of  dissipation  or  of  profligacy,  and 
where  sensual  enjoyments  are  regarded  as  the  sole  con- 
stituents of  happiness,  a  mean  and  cowardly  love  of  life 
seldom  fails  to  prevail.  The  prayer  ascribed  to  Maece- 
nas is  the  genuine  wish  of  such  an  Epicurean. 

"  Debilem  facito  manu, 
DebiJem  pede,  coxa ; 
Tuber  adstrue  gibber um, 
Lubricos  quatc  denies ; 
Vita  diim  superest,  bene  est. 
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Hanc  mihi,  ?el  acut4 

8i  sedeam  cruce,  sustine."  * 

Perhaps,  however,  even  in  this  wretched  attachment 
to  life,  which  has  been  frequently  discovered  by  profli- 
gates under  the  greatest  pressure  of  bodily  sufferings, 
and  when  their  minds  seem  to  have  been  completely 
relieved  by  habits  of  scepticism  from  all  prospect  of 
future  punishment,  we  may  trace  the  secret  work- 
ings of  that  instinctive  horror  at  annihilation  which  is 
probably  inseparable  from  the  human  constitution. 

As  the  love  of  life  is  a  distinct  principle  from  the 
desire  of  immortality,  so  those  occasional  longings  for 
death  which  good  men  may  feel,  when  tired  and  satiated 
with  earthly  enjoyments,  or  when  those  tender  ties  are 
broken  which  united  their  hearts  to  this  world,  are  care- 
fully to  be  distinguished  from  a  wish  for  annihilation. 
The  truth  is,  that  it  is  in  such  situations  that  the  desire 
and  hope  of  a  future  and  a  better  existence  are  most 
strongly  felt :  and  that  this  desire  and  hope,  although 
they  contribute  powerfully  to  reconcile  us  to  our  lot, 
and  afford  us  the  strongest  motives  to  remain  without 
murmuring  in  the  station  which  is  assigned  us,  are  yet 
in  a  great  degree  the  causes  of  the  disrelish  we  occa- 
sionaUy  feel  for  life  and  its  pursuits,  and  of  the  satisfac- 
tion with  which  we  look  forward  to  the  grave.  I  do 
not  deny  that  a  wish  for  annihilation  may  have  been  felt 
by  some  men  whose  prospects  of  futurity  were  alarm- 
ing, and  perhaps  by  others  of  the  worthiest  dispositions 
when  under  the  influence  of  a  gloomy  imagination. 
There  is,  too,  a  certain  state  of  lassitude,  inactivity,  and 
apathy,  which  probably  most  men  have  experienced, 
which  renders  us  not  only  averse  to  every  exertion, 
but  disposes  us  to  wish  for  rest  rather  than  enjoyment. 
In  this  diseased  state  of  the  mind  it  is  impossible  that 
the  prospect  of  annihilation  might  give  httle  disquiet, 
and  might  even  be  more  agreeable  than  that  of  the  ac- 


*  Seneca,  £p.  101. 


"  M6cenaN  fut  un  galant  horame  j 
II  a  dit  quelque  part:  Qu*on  me  rende impotent, 
Cul-dc-jatte,  gouttcux,  maochot ;  pourvoqu'en  loiiune, 
Je  vice }  c'wt  EMOZ,  je  auia  plus  quo  eontaot." 


L«  jnmtaiM,  Fab. 
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tive  scenes  on  which  we  may  afterwards  enter.*  But 
the  general  fact  unquestionably  is,  that  an  ardent  desire 
of  immortality  is  natural  to  every  mind  whose  prospects 
are  not  darkened  by  remorse,  or  by  a  constitutional 
melancholy,  and  which  is  capable  of  exerting  all  its 
various  faculties  in  full  vigor.  It  deserves,  too,  to  be 
remarked,  that  this  desire  is  felt  most  strongly  by  the 
best  and  wisest  of  men,  bv  those  who  have  devoted 
their  lives  to  the  pursuit  of  knowledge  and  to  the  prac- 
tice of  virtue ;  and  that  they  who  give  the  readiest  re- 
ception to  the  cavils  of  sceptics,  and  who  can  most 
easily  reconcile  themselves  to  the  thoughts  of  annihila- 
tion, are  men  who  are  devoted  to  sensual  pursuits,  or 
who  are  intoxicated  with  the  vanity  of  earthly  distinc- 
tions. This  is  not  owing  merely  to  anticipations  of  re- 
ward and  of  punishment,  but  to  the  ideas  of  happiness 
which  these  two  classes  of  men  have  formed.    The  one 

E laces  it  in  intellectual  and  moral  pleasures,  which  we 
now  .may  be  enjoyed  to  the  last  moment  of  life,  and 
which  we  can  conceive  to  be  enjoyed  in  much  higher 
perfection,  when  the  soul  is  separated  from  the  body. 
The  other  places  it  in  animal  gratifications,  which  are 
peculiar  to  a  certain  period  of  life,  for  which  we  lose 
our  relish  as  we  advance  in  years,  and  which  in  all 
probability  will  be  confined  to  this  first  and  lowest  stage 
of  our  existence. 


•  Such  seems  to  have  been  the  state  of  Gray's  mind  when  he  wrote  his  ode  to  his 
fii«nd  Mr.  West,  *<  Barbaras  aedes  aditure  mccum,"  &c  In  this  ode  the  foUowiog 
stanzas  occur : 

**  O  ego  felix,  vice  ti  (nee  unquam 
Snrgerem  runus^  simiU  caduntem 
Parca  nra  lenia  iinerct  auieto 

Fallere  Letho ! 

"  MaltA  flagranti  radiisque  cincto 
Integrii  an  I  quam  nihil  inviderem, 
Cum  Dei  ardentes  medius  quadrigas 

SentitOIympufl? 

In  the  Appendix  to  a  work  entitled  Memoirs  of  Dr.  Joseph  Priestley,  written  by 
himself,  with  a  continuation  by  his  son  Joseph  Priestley,  these  stanzas  are  quoted  i 
a  proof  that  Gray  did  not  look  forward  with  anxious  hope  to  a  future  state.—Sce 
Appendix,  No  ii.  p.  318.  The  authors  of  this  appendix,  we  are  given  to  understand 
In  the  title  page,  were  Thomas  Cooper,  President  Judge  of  the  fourth  district  of 
Pennsylvania,  and  the  Rev.  William  Christie.  In  reply  to  this  remark  1  have  only  to 
refer  the  reader  to  the  Second  Volume  of  Gray's  Works  by  Mason,  p  140  —r  Letter 
zxzi.  from  Mr.  Gray  to  Mr.  Stonehewer.)  r        •     \ 
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To  this  cause  it  is  probably  owing  that  in  most  cases 
the  desire  and  hope  of  future  existence  increase  in  our 
declining  years,  to  the  support  of  which  they  are  then 
more  pecuUarly  necessary.  Plato  alludes  to  this  fact  in 
that  fine  and  pathetic  phrase  of  iXnls  jnjgoxgoipos,  which 
he  quotes  from  Pindar ;  a  phrase  which  conveys  so  much 
in  two*  words,  that  I  shall  not  run  the  risk  of  weakening 
it  by  attempting  to  illustrate  it  by  any  comment.  * 

Now,  what  inference  are  we  to  draw  from  this  natural 
desire  and  expectation  ?  That  they  are  subservient  while 
we  are  here  to  the  best  of  purposes,  by  increasing  our 
happiness  and  animating  our  virtue,  cannot  be  disputed. 
Perhaps  it  may  be  supposed  that  this  was  the  very  pur- 
pose, and  the  only  purpose  which  they  were  intended  to 
answer ;  that  we  are  encouraged  by  nature  to  indulge 
them,  merely  to  render  us  happier  in  this  world,  and  bet- 
ter members  of  society :  But  that  we  ought  not  to  con- 
clude from  this  that  they  will  ever  be  gratified.  But  is 
not  this  supposition  founded  on  a  sceptical  weakness, 
similar  to  what  some  men  have  indulged  with  respect  to 
the  immutability  of  truth,  and  the  competency  of  the  hu- 
man faculties  to  discover  it  ?  If  such  suggestions  are 
listened  to,  there  is  an  end  of  all  reasoning  and^all  belief. 
That  what  is  clearly  demonstrated  to  our  faculties  is 
eternally  and  immutably  true,  the  constitution  of  our  na- 
ture forces  us  to  believe  ;  and  when  we  reflect  on  the 
attributes  of  the  Deity  we  feel  this  conviction  if  possible 
strengthened.  In  like  manner,  whatever  desires  are  ev- 
idently implanted  in  our  minds  by  nature,  and  are  en- 


*  Plato  de  Rep.  I.  p.  330,  E.  331,  A.  r^  f^fi^h  Uvrf  (;[}i»«y  addit  Stobz^us,  qui  h. 
1.  exscripsit,  p.  756.)  Imtiiirt  n^u»  iXwtt  «•)  ird^tm,  $uii  »y»fh  yn^»r^ip»u  •>$  »mi 


TXvMUM  «;  »M^y$m9  JirdkX»t0»  yn^^ipf  ewmt^u  iXw)t,  A  fUXi^rm 

Quicunque  juste  saucteque  vitam  exegerit,  dulcis  cum  cor  nutricos,  senectutem 

foveiM,  comitatur  spes,  quae  maxime  mortaJium  volubilem  anlmum  gubcroat. Vereus 

retCituit  llcrmann : 

yXuuuei  m  mm^Uw  ikrtrmXX»»0§L  yn--^ 
IXtrttt  £  fimXirr»  BvarSv 

Pindari  Cannina  ct  Fragmenu  cum  adootationibiM  itenun  caim¥it  Chr.  GMI.  Hevne 
¥oLiU.  pp.  80,81.     Lipsi»,1817.  -«•«.  neyno. 
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couraged  by  the  noblest  and  worthiest  principles  of  our 
constitution,  we  may  reasonably  conclude,  will  in  due 
time  be  gratified  under  the  government  of  a  Being  infi- 
nite both  in  power  and  goodness.  At  least  it  must  be  al- 
lowed, that,  if  other  considerations  appear  favorable  to 
our  future  expectations,  the  natural  desires  of  the  hu- 
man mind  ought  to  be  allowed  some  force  in  strength- 
ening the  presumption. 

(2.) '  Let  us  reflect,  in  the  second  place,  on  the  natural 
sentiment  of  the  mind  when  under  the  influence  of  re- 
morse. A  murder  (we  shall  suppose)  has  been  perpe- 
trated, from  motives  of  fraud  or  revenge,  without  any 
human  witness,  and  without  any  circumstance  that  could 
lead  to  a  detection.  No  punishment  is  to  be  apprehended 
from  any  earthly  tribunaJ.  Is  this  sufficient  to  quiet  the 
apprehensions  of  the  murderer  ?  Experience  shows  us 
the  reverse,  and  furnishes  numberless  instances  in  which 
the  recollection  of  such  a  crime,  though  committed  with 
every  circumstance  of  privacy,  has  been  sufficient  to 
poison  all  the  enjoyments  which  luxury  could  offer,  and 
even  to  render  life  itself  insupportable.  In  vain  the 
murderer  seeks  for  a  refuge  from  the  persecutions  of 
conscience  by  mingling  in  the  busy  scenes  of  life.  He 
has  lost  the  intrepidity  of  innocence,  and  trembles  to  look 
even  his  friends  in  the  face,  lest  his  guilt  should  appear 
through  all  the  disguises  of  his  countenance.  From  so- 
ciety he  flies  to  solitude,  which  affords  a  good  man  a 
retreat  from  the  storms  of  fortune  ;  and  where  the  soul, 
long  harassed  with  cares,  and  sick  of  the  restraints 
which  the  world  imposes,  indulges  the  natural  current  of 
its  thoughts  and  feelings,  and  gradually  regains  its  strength 
and  its  serenity.  But  the  pleasures  of  solitude  are  known 
to  the  virtuous  alone.  To  the  guilty  it  is  full  of  terrors. 
Every  walk  is  haunted  with  spectres,  and  the  tranquillity 
and  peace  he  sees  around  him  only  render  his  guilt  and 
his  danger  the  more  striking  to  himself  and  the  more 
alarming.  Even  the  reflection  that  his  crimes  have  pas- 
sed unpunished  on  earth  serves  at  times  to  aggravate  his 
horrors.  The  blood  he  has  spilt  seems  on  that  very  ac- 
count to  call  the  louder  to  Heaven  for  vengeance ;  and 
he  conceives  his  punishment  in  a  future  state  to  be  the 
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more  certain  and  the  more  unavoidable,  that  he  has 
made  no  atonement  while  here  to  the  society  he  has  in- 
jured. Under  the  influence  of  such  apprehensions  a 
murderer  has  been  frequently  known,  many  years  after 
the  perpetration  of  the  crime,  to  feel  his  existence  s^o  in- 
tolerable a  burden  that  he  has  voluntarily  revealed  his 
own  guilt  and  delivered  himself  up  to  an  ignominious 
death.  The  vulgar  generally  believe  that  Providence 
sometimes  interferes  by  a  miracle  to  bring  secret  mur- 
derers to  light ;  but  in  this,  as  in  other  instances.  Provi- 
dence acts  agreeably  to  general  laws,  and  has  provided 
a  restraint  on  this  most  dreadful  of  all  crimes  by  that  in- 
fattiation  which  remorse  produces,  and  which  seldom 
fails,  sooner  or  later,  to  lead  to  a  detection.  Facts  of 
this  sort  are  surely  strong  indications  of  the  moral  gov- 
ernment of  God,  and  afford  strong  presumptions  of  a  fu- 
ture retribution. 

(3.)  The  observations  which  have  hitherto  been  made 
relate  entirely  to  those  anticipations  of  futurity  which  na- 
ture forces  occasionally  on  the  minds  of  all  men,  even  of 
those  who  are  the  least  disposed  to  serious  reflection. 
Let  us  now  consider  the  presumptions  which  arise  from 
a  more  extensive  and  philosophical  survey  of  our  facul- 
ties and  of  our  situation  in  the  world. 

When  we  examine  the  instincts  and  the  external  con- 
dition of  the  lower  animals,  we  find  them  to  be  e;xactly 
accommodated  to  those  desires  and  wants  which  nature 
has  given  them.  What  were  the  ultimate  purposes  of 
their  creation  it  is  impossible  for  us  to  ascertain.  Some 
of  them  seem  to  be  placed  in  this  world  chiefly  for  the 
use  of  man,  so  wonderfully  are  their  instincts  adapted  to 
his  purposes  ;  others,  perhaps,  were  intended  for  no  fur- 
ther end  than  to  taste  to  a  certain  degree  of  the  bounty 
of  their  Maker,  and  (as  Goldsmith  expresses  it)  "  to  ani- 
mate the  solitudes  of  nature."  But,  with  respect  to  all 
of  them,  we  may  remark,  an  exact  accommodation  of 
their  condition  to  their  desires  and  to  their  capacities  of 
enjoyment.  These  desires  and  enjoyments  seem  to  be  en- 
tirely of  the  sensual  kind,  excepting,  perhaps,  when  an  an- 
imal is  under  the  influence  of  the  conjugal  or  the  parental 
aflfections,  or  in  the  case  of  those  who  delight  in  the  soci- 
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etv  of  their  own  species.  But  whatever  desires,  or 
whatever  capacities  of  enjoyment  any  animal  is  pos- 
sessed of,  the  object  fitted  to  gratify  it  is  supplied  by 
nature,  and  the  animal  is  guided  by  an  unerring  impulse 
ta  the  employment  of  those  means  by  which  the  object 
is  to  be  attained.  The  enjoyments  may  be  low  in  com- 
parison to  ours,  but  they  are  suited  to  the  creatures  for 
whom  they  are  destined,  and  they  are  not  degraded  in 
their  estimation  by  any  mortifying  comparisons  with  the 

f pleasures  which  belong  to  superior  orders  of  beings, 
ndeed,  they  do  not  seem  to  have  the  least  curiosity  about 
the  nature  of  any  of  the  objects  which  surround  them. 
As  the  use  of  reason  for  the  gratification  of  their  wants  is 
superseded  by  their  instincts,  the  powers  of  observation 
and  reflection  have  been  kindly  withheld  from  them ;  and, 
as  nature  has  in  a  great  measure  taken  upon  herself  the 
care  of  their  subsistence  and  accommodation,  and  em- 
ploys them  as  blind  instruments  for  the  accomplishment 
of  her  purposes,  so  she  seems  to  have  relieved  them  of 
any  anxiety  for  the  future  by  limiting  their  views  to  the 
present  moment. 

How  different  is  all  this  from  the  condition  of  man! 
He  is  left  in  many  respects  to  the  guidance  of  his  own 
understanding,  and  is  incapable  of  accommodating  his 
conduct  to  the  established  course  of  nature,  till  he  has 
made,  himself  acquainted  with  it  by  experience  and  ob- 
servation. To  this  observation  of  nature  he  is  prompted 
not  only  by  his  necessities,  but  by  the  principle  of  curi- 
ositt/j  which  leads  him  to  prosecute  his  researches  even 
when  his  situation  is  easy  and  comfortable  ;  and  which 
therefore  does  not  appear,  like  the  instincts  of  the  brutes, 
to  be  subservient  merely  to  the  accommodation  of  his 
present  existence.  It  may  be  said,  perhaps,  that  even 
when  our  curiosity  engages  us  in  inquiries  which  are 
merely  speculative,  we  are  not  entitled  to  conclude  that 
these  inquiries  will  never  be  attended  with  any  practical 
utility ;  that  many  discoveries  highly  important  to  man- 
kind have  been  made  by  men  who  had  no  views  of  their 
application  at  the  time,  and  who  perhaps  lived  many 
ages  before  these  views  occurred ;  and  that  therefore 
an  important  use  of  the  principle  of  curiosity  may  be 
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traced  without  extending  our  views  beyond  the  present 
world.  The  objection,  I  acknowledge,  is  so  far  just ; 
but  still  it  seems  to  me  that  this  principle  has  a  manifest 
reference  to  higher  purposes.  If  man  was  intended  only 
to  be  an  inhabitant  of  this  globe,  and  if  the  principle  of 
curiosity  was  bestowed  on  him  only  in  subserviency  to 
his  accommodation  here,  whence  is  it  that  he  is  in  gen- 
eral led  to  inquire  more  anxiously  about  distant  and 
singular  phenomena  than  about  those  which,  from  their 
nearness  or  frequency,  we  -should  expect  to  be  the  most 
interesting  ?  Whence  is  it  that  his  curiosity  extends  be- 
yond the  surface  of  this  globe,  or  at  least  beyond  those 
astronomical  facts  which  may  admit  of  a  practical  appli- 
cation ?  Whence  is  it  that  he  delights  in  tracing  the  orbit 
and  computing  the  motions  of  a  planet  invisible  to  the 
naked  eye,  or  in  predicting  the  return  of  a  comet  many 
ages  after  he  shall  be  laid  in  the  dust?  But  perhaps  lit- 
tle could  be  inferred  from  our  curiosity  on  these  subjects, 
if  we  were  not  so  wonderfully  supplied  with  the  means 
of  gratifying  it.  Such,  however,  are  the  powers  of  the 
human  mind,  that  while  the  science  of  medicine  remains 
involved  in  uncertainty  and  error ;  while  the  structure 
of  the  human  body  is  still  imperfectly  known  ;  while 
mechanics  are  not  yet  agreed  about  the  best  form  of  the 
plough, — we  are  able  to  contemplate  the  provisions 
which  nature  has  made  for  supplying  light  to  the  Supe- 
rior and  more  distant  planets  ;  we  are  able  to  measure 
the  velocity  of  light  itself;  and,  without  passing  the  boun- 
daries of  the  visible  universe,  can  transport  ourselves  in 
imagination  to  regions  where  the  earth  and  all  the  planet- 
ary spaces  vanish  from  the  eye.  Even,  however,  when 
we  are  arrived  at  this  limit,  we  feel  that  the  distance  we 
have  passed  is  but  a  point  in  comparison  of  that  infinite 
space  which  forces  itself  on  the  mind  with  an  irresistible 
conviction  of  its  necessary  existence. 

With  respect  to  our  own  globe,  how  eager  is  out  cu- 
riosity to  know  the  transactions  of  those  generations  which 
have  occupied  it  before  us !  And  after  exhausting  all  the 
treasures  of  remote  antiquity,  how  do  we  complain  of 
the  shortness  of  that  period  which  limits  the  province  of 
history  !     Our  views,  too,  are  often  turned  forwards  to 
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the  dark  regions  of  futurity,  where  we  see  timey  like 
space,  stretching  to  infinity,  and  we  cannot  help  inquiring 
what  events  are  likely  to  happen  in  succeeding  ages,  ShaU 
one  generation  of  men  follow  another  in  endless  succes- 
sion, and  each  return  to  its  original  nothing?  Or  is  this 
world  only  a  state  of  preparation  for  higher  scenes, 
where  our  intellectual  and  moral  powers  may  continually 
advance  nearer  and  nearer  to  perfection  ? 

I  have  hitherto  taken  no  notice  of  that  curiosity  we 
feel  concerning  the  great  Author  of  all  the  wonders  we 
see  around  us.  Few  will  dispute  that  it  is  natural  and 
reasonable  in  man  to  inquire  concerning  his  own  origin 
and  that  of  the  various  tribes  of  animals  he  sees  con- 
tinually rising  into  existence ;  concerning  that  power 
which  put  in  motion  the  different  parts  of  the  ma- 
terial universe,  and  that  wisdom  which  is  the  source 
of  its  order  and  beauty.  Our  inquiries  on  these 
subjects  are  essentially  different,  both  in  their  na- 
ture and  object,  from  all  the  others  in  which  we  can 
employ  our  faculties  ;  and  our  disposition  to  engage  in 
them  affords  a  presumption  in  favor  of  a  future  state 
perfectly  distinct  from  those  that  arise  from  our  restless 
and  insatiable  curiosity  about  the  objects  of  science ; 
and  a  presumption,  we  may  add,  not  liable  to  the  same 
objections  which  might  possibly  be  urged  against  some 
of  the  foregoing  reasonings.  In  our  astronomical  and 
physical  researches,  for  example,  our  object  is  to  ascer- 
tain the  laws  of  nature  ;  or,  in  other  words,  to  discover 
and  to  classify  facts ;  and  consequently,  our  inquiries, 
though  they  lead  us  into  a  more  extensive  field,  are 
precisely  the  same  in  kind  with  those  which  lay  the 
foundation  of  the  practical  arts,  and  of  our  conduct  in 
the  common  affairs  of  life.  It  might  perhaps  therefore 
be  imagined  that  our  curiosity  concerning  the  distant 
parts  of  the  universe,  and  the  discoveries  to  which  it 
has  led,  do  not  justify  the  conclusions  I  formerly  de- 
duced from  them,  as  these  discoveries  are  only  to  be 
regarded  as  the  accidental  and  unavoidable  result  of 
principles  which  were  implanted  in  our  minds  for  verv 
different  purposes :  That  although  the  knowledge  of 
many  astronomical  facts  may  not  be  subservient  to  our 
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accommodation  here,  and  although  our  faculties  were 
not  bestowed  on  us  in  order  that  we  might  be  qualified 
for  discovering  them,  yet  that  the  same  measure  of 
curiosity  and  of  genius  wiiich  was  necessary  for  the 
purposes  of  life  could  not  fail  to  bring  also  to  light  a 
variety  of  truths  which  do  not  admit  of  a  practical  appli- 
cation.   But  what  shall  we  say  of  our  curiosity  concern* 
ing  the  Author  of  Nature,  and  the  satisfaction  we  derive 
in  contemplating  the  marks  of  power,  wisdom,  and  good- 
ness which  are  impressed'  on  his  works  ?     To  what 
purpose  are   we  rendered    capable  of   elevating   our 
thoughts  to  him,  if  we  are  never  to  enjoy  a  clearer  view 
of  his  nature  and  attributes,  and  of  the  manner  in  which 
he  governs  the  material  and  the  moral  world  1    AU  that 
philosophy  discovers  to  us  with  respect  to  the  events 
which  happen  in  either,  and  all  that  is  useful  for  the 
purposes  of  human  life  to  know,  amount^  only  to  this, 
that  particular  events  are  constantly  conjoined  together, 
.  io  that  when  we  see  the  one  we  may  expect  the  other ; 
but  although  we  can  discover  no  more,  curiosity  is  not 
satisfied.     Our  constitution  determines  us  to  beUeve 
that  every  event  requires  an  efiicient  cause,  or  implies 
the  operation  of  power.     And  it  is  this  principle  of  our 
nature  which  suggests  the  belief  of  a  Deity.    But  how 
be  operates,  whether  mediately  or  immediately,  and  how 
the  connexion  between  mind  and  matter  is  carried  on, 
are  questions  which,    although    they  must  excite  the 
curiosity  of  every  man  capable  of  reflection,  we  may 
venture  to  say  will  never  be  resolved  by  human  genius. 
Wherever  we  direct  our  inquiries,  whether  to  the  anat- 
omy and  physiology  of  animals,  to  the  growth  of  vegeta- 
bles, to  the  chemical  attractions  and  repulsions,  or  to 
the  motions  of   the  heavenly  bodies,  we  perpetually 
perceive  the  effects  of  powers  which  cannot  belong  to 
mere  matter.      To  a  certain  length  we  are  able  to  pro- 
ceed ;  but  in  every  research  we  meet  with  an  impassa- 
ble line — a  line  which  is  marked  with  sufficient  distinct- 
ness, and  which  no  man  now  thinks  of  passing  who  has 
just  views  of  the  nature  and  object  of  philosophy.     It 
was  indeed  by  pointing  it  out  that  Bacon  did  so  much 
service  to  science.     But  although  the  nature  of  these 
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powers,  and  the  mode  of  their  operations,  are  not  the 
objects  of  our  knowledge  at  present,  we  are  certain  of 
their  existence,  and  of  their  acting  in  subserviency  to 
wise  design.  So  much  it  was  necessary  for  man  to 
know,  to  lay  a  foundation  for  natural  religion,  and  we 
can  conceive  no  other  purpose  to  which  this  knowledge 
is*  subservient.  It  was  plainly  intended,  then,  that  man 
should  have  the  idea  of  overruling  power  and  wisdom : 
but  to  what  end  this  idea,  if  we  are  not  to  exist  hereaf- 
ter 1  And  why  is  our  curiosity  so  strong  with  respect 
to  things  beyond  the  limit  of  human  inquiry,  but  to  lead 
our  thoughts  forward  to  futurity!  If  it  has  not  this 
effect  on  the  mind,  the  contemplation  of  the  infinite 
perfections  of  the  Deity,  and  even  a  view  of  the  mag- 
nificence of  the  material  universe,  could  only  serve  to 
damp  the  ardor  of  human  pursuits,  and  make  the  busi- 
ness of  life  appear  unworthy  of  our  regard.  When  we 
return  from  our  excursions  through  the  immensity  of 
space  and  time  to  a  view  of  ourselves  and  of  the  globe 
we  inhabit,  what  a  short  span  does  human  life  appear, 
and  how  contemptible  this  boasted  theatre  of  human 
ambition !  "  Hoc  est  punctum  quod  inter  tot  gentes 
ferro  et  igni  dividitur : — cum  te  in  ilia  vere  magna  sustu- 
leris,  quoties  videbis  exercitus  sub  rectis  ire  vexillis, 
libebit  dicere :  It  nigrum  campis  agmen ;  formicarum 
iste  discursus  est  in  angusto  laborantium."  * 

"  O  pudor !     O  stolidi  praeceps  vesania  voti ! 
Quantula  pars  rerum  est,  in  qua  se  gloria  jactat, 
Ira  fremit,  metus  exanimat,  dolor  urit,  egestas 
Cogit  opes ;  ferro,  insidiis,  flamm^  atque  vencDO 
Cernitur,  et  trepido  fervent  humana  tumultu/'  f 

Such  reflections  can  scarcely  fail  to  force  them- 
selves on  every  mind  which  contrasts  the  field  of  its 
present  exertions  with  those  enlarged  prospects  of  the 
universe  which  philosophy  opens;  and  they  are  cer- 
tainly reflections  which  neither  contribute  to  make  us 
happier  in  ourselves,  nor  more  useful  citizens.  On  the 
contrary,  their  tendency  in  both  respects  is  so  mani- 
festly unfavorable,  that  it  may  be  safely  affirmed,  that 


*  Seneca.  f  Buchan.  de  Sphaera,  Lib.  i  L  678. 
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if  man  had  no  intimations  of  a  future  existence,  it  would 
have  been  better  for  him  never  to  have  extended  his 
views  beyond  this  globe  and  the  period  of  human  life, 
instead  of  embracing,  as  at  present,  a  stretch  of  dura- 
tion and  of  space  which  throws  a  ridicule  on  the  whole 
history  of  human  affairs. 

But  if,  on  the  other  hand,  we  vary  the  supposition, 
and  are  led  by  a  \iew  of  the  magnificence  of  nature  and 
the  Divine  perfections  to  look  forward  to  a  better  world, 
the  scene  in  which  we  are  placed  at  present  wiU  be 
dignified  in  our  estimation  from  the  important  purposes 
to  which  it  is  subservient ;  and  while  we  pity  the  folly 
of  those  who  consider  earthly  enjoyments  as  the  ulti- 
mate objects  of  their  pursuit,  we  will  feel  ourselves 
called  on  by  the  most  powerful  motives  to  a  strenuous 
discharge  of  all  our  various  duties. 

These  observations  sufficiendy  show,  that,  if  man  was 
created  for  this  life  alone,  he  possesses  faculties  above 
his  condition ;  and  that,  if  he  were  to  act  upon  the 
supposition  of  his  annihilation  at  death,  the  extensive 
views  he  is  able  to  form  of  the  universe  would  render 
him  more  unfit  to  perform  his  part  as  a  member  of  soci- 
ety than  if  his  intellectual  attainments  had  been  more 
moderate  and  confined.  But  if  our  faculties  are  above 
our  condition,  our  curiosity  is  still  greater  than  our  fac- 
ulties can  satisfy.  And  here,  if  I  am  not  mistaken,  we 
may  perceive  an  additional  intimation  of  our  future  des- 
tiny. 

It  is  justly  observed  by  Mr.  Maclaurin,  in  his  View  of 
Newton's  Discoveries,  as  a  very  remarkable  circum- 
stance in  our  present  condition — "  That  the  inhabitants  of 
this  earth  are  entirely  cut  off  from  all  communication  with 
the  other  great  bodies  of  the  universe,  and  that  it  is 
highly  probable  that  similar  obstacles  prevent  the  possi- 
bility of  a  communication  betwixt  the  other  planets  and 
betwixt  the  different  systems.  We  are  able  by  teles- 
copes to  discover  very  plainly  mountains,  precipices,  and 
cavities  in  the  moon  ;  but  who  tread  those  precipices, 
or  what  purpose  those  great  cavites  serve,  we  know 
not ;  and  we  arc  at  a  loss  to  conceive  how  this  planet, 
without  any  atmosphere,  va;pors,  or  seas,  (as  is  now 
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the  common  opinion  of  astronomers)  can  serve  for  like 
purposes  as  our  earth.    We  observe  sudden  and  sur- 
prising revolutions  on  the  surface  of  the  great  planet 
Jupiter  which  would  be  fatal  to  the  inhabitants  of  the 
earth.    We  observe  in  them  all  enough  to  raise  our  cu* 
riosity,  but  not  to  satisfy  it.    From  hence,  as  well  as 
from  the  state  of  the  moral  world,  and  many  other  con- 
siderations, we  are  induced  to  believe  that  our  present 
state  would  be  very  imperfect  without  a  subsequent  one, 
wherein  our  views  of  nature  and  of  its  great  Author  may 
be  more  clear  and  satisfactory.   It  does  not  appear  suit* 
able  to  the  wisdom  that  shines  throughout  aU  nature  to 
suppose  that  we  should  see  so  far,  and  have  our  curiosity 
so  much  raised  concerning  the  works  of  Grod,  only  to 
be  disappointed  at  the  end.   As  man  is  undoubtedly  the 
chief  being  upon  this  globe,  and  this  globe  may  be  no 
less  considerable  in  the  most  valuable  respects  than  any 
other  in  the  solar  system,  and  this  system  for  ought  we 
know  not  inferior  to  any  in  the  universal  system,  so,  if 
we  should  suppose  man  to  perish  without  ever  arriving 
at  a  more  complete  knowledge  of  nature  than  the  very 
imperfect  one  he  attains  in  his  present  state,  by  analo- 
gy or  parity  of  reason,  we  might  conclude,  that  the  like 
desires  would  be  frustrated  in  the  inhabitants  of  all  the 
other  planets  and  systems,  and  that  the  beautiful  scheme 
of  nature  would  never  be  unfolded,  but  in  an  exceed- 
ingly imperfect  manner  to  any  of  them.    This,  therefore, 
naturally  leads  us  to  consider  our  present  state  as  only 
the  dawn  or  beginning  of  our  existence,  and  as  a  state 
of  preparation  or  probation  for  further  advancement ; 
which  appears  to  have  been  the  opinion  of  the  most 
judicious  philosophers  of  old.    And  whoever  attentively 
considers  the  constitution  of  human  nature,  particulariy 
the  desires  and  passions  of  men,  which  appear  greatly 
superior  to  their  present  objects,  will  easily  be  per- 
suaded that  man  was  designed  for  higher  views  than  of 
this  life.    These  the  Author  of  Nature  may  have  in  re- 
serve to  be  .opened  up  to  us  at  proper  periods  of  time, 
and  after  due  preparation.     Surely  it  is  in  his  power  to 
grant  us  a  far  greater  improvement  of  the  faculties  we 
already  possess,  or  even  to  endow  us  with  new  faculties, 
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of  which  at  this  time  we  have  no  idea,  for  penetrating 
further  into  the  scheme  of  nature,  and  approaching  near- 
er unto  himself,  the  First  and  Supreme  Cause.  We 
know  not  how  far  it  was  proper  or  necessary  that  we 
should  not  be  let  into  knowledge  at  once,  but  should 
advance  gradually ;  that  by  comparing  new  objects  or 
new  discoveries  with  what  was  known  to  us  before,  our 
improvement  might  be  more  complete  and  regular ;  or 
how  far  it  might  be  necessary  or  advantageous  that  in- 
telligent beings  should  pass  through  a  kind  of  infancy  of 
knowledge;  for  new  knowledge  does  not  consist  so 
much  in  our  having  access  to  a  new  object  as  in  com- 
paring it  with  others  already  known,  observing '  its  rela- 
tions to  them,  or  discerning  what  it  has  in  common  with 
them,  and  wherein  their  disparity  consists.  Thus  our 
knowledge  is  vastly  greater  than  the  sum  of  what  all  its 
objects  separately  could  afford ;  and  when  a  new  ob- 
ject comes  within  our  reach,  the  addition  to  our  know- 
ledge is  the  greater  the  more  we  already  know,  so  that 
it  increases  not  as  the  new  objects  increase,  but  in  a 
much  higher  proportion."  • 

Having  said  so  much  with  respect  to  our  intellectual 
pawerSj  and  the  disproportion  which  they  bear  to  the 
scene  of  their  present  exertions,  I  proceed  to  consider 
another  presumption  in  favor  of  a  future  state,  suggested 
by  our  means  of  enjoyment^  contrasted  with  the  concep- 
tions of  happiness  and  of  perfection  which  we  are  able 
to  form. 

In  appealing  to  this  contrast,  I  do  not  mean  to  deny 
that  there  is  a  rich  variety  of  genuine  pleasures  placed 
within  our  reach  even  at  present,  and  that  the  sum  of 
happiness  in  human  life  far  exceeds  the  sum  of  misery. 
But  still  the  happiness  which  falls  to  the  lot  even  of  the 
most  fortunate  bears  no  proportion  to  what  we  can  con- 
ceive, or  to  that  of  which  we  feel  our  natures  to  be  ca- 
pable. The  pleasures  of  a  good  conscience  are  indeed 
satisfactory  and  sublime  ;  but  how  many  are  the  imper- 
fections even  of  the  most  virtuous  !  How  much  of  their 
life  is  spent  before  they  attain  to  an  uniform  and  settled 

*  MtcUurin*!  Account  of  Sir  Ifaac  Newtoo*t  Philotophical  IHacowdmt  fi.  tL 
chap.  9. 
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tranquillity,  by  correcting  the  defects  of  their  constitu- 
tional or  acquired  tempers,  and  by  subduing  the  vio- 
lenpce  of  their  useful  passions  !  How  often  is  their  se- 
renity overset  by  an  hereditary  melancholy,  or  by  those 
bodily  diseases  which  disturb  the  imagination  !  Nor  is 
it  only  our  own  imperfections  which  affect  our  tranquilli- 
ty. How  often  is  it  disturbed  by  those  of  our  friends ! 
How  often  do  we  see  a  trifling  collision  of  passions  or 
of  interests  interrupt  the  harmony  of  men  who  would 
willingly  sacrifice  their  lives  for  each  other ;  or  a  ground- 
less suspicion  and  misapprehension  occasion  a  temporary 
coldness  between  those  who,  if  they  could  read  each 
other^s  hearts,  would  see  every  thought  pure,  honorable, 
and  sincere !  While  we  are  mortified  with  these  reflec- 
tions, can  we  avoid  cherishing  the  hope,  that  the  time 
will  come  when  our  own  characters  shall  approach 
nearer  to  that  ideal  perfection  to  which  nature  teaches 
us  to  aspire ;  when  the  sunshine  of  the  soul  shall  be 
no  longer  Uable  to  be  overcast  by  the  gloom  of  imagina- 
tion or  the  storms  of  the  passions  ;  and  when  in  the  so- 
ciety of  those  whom  we  loved  on  earth,  freed  with  us 
from  the  weaknesses  of  mortality,  we  shall  enjoy  the 
intercourse  of  minds  unobscured  by  earthly  prejudices, 
and  indulge  the  kind  affections  of  the  heart,  unalloyed 
by  the  possibility  of  change  or  of  separation. 

Upon  this  disproportion  between  our  conceptions  of 
happiness  and  the  possible  attainments  of  human  nature, 
is  founded  (according  to  the  ingenious  remark  of  Lord 
Bacon)  the  delight  we  derive  from  the  fictions  of  poet- 
ical imagination.  And  this  delight,  which  is  one  of  the 
purest  and  most  exquisite  we  are  capable  of  enjoying, 
is  considered  by  the  same  profound  and  original  writer 
as  furnishing  a  strong  proof  that  the  principles  of  our 
constitution  have  a  reference  to  higher  scenes  than 
those  with  which  our  senses  are  conversant  at  present* 


*  "  Cum  enim  mundus  scDsibilis  sit  anima  rationali  dignitate  inferior,  videtor 
poesis  haec  humanse  naturae  largiri,  quae  historia  dcnegat ;  atquc  animo  umbrid  re- 
rum  utcunque  satisfacere,  cum  solida  haberi  non  p08sunt.  Si  quis  enim  rem  acuttoi 
iotrospiciat,  firmum  ex  poesi  sumitur  argumcntum,  raagnitudinem  rerum  magis  ilhis- 
trem,  ordinem  magi^  perfectum,  et  varietatem  magis  pulchram,  animae  humane 
complacerc  quam  in  natura  ipsa,  post  lapsum,  reperire  ullo  modo  possit  Qm- 
propter  cum  res  gestae  et  eventus,  qui  verse  historiee  subjiciuntur,  non    sint  ejus 
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To  the  truth  of  the  fact  on  which  this  argument  of 
Bacon's  proceeds,  most  men,  I  believe,  will  be  ready  to 
bear  witness  from  their  own  experience,  that  the  happi- 
ness of  human  life  falls  far  short  of  those  conceptions 
which  the  mind  has  a  capacity  and  a  disposition  to  form. 
But  abstracting  entirely  from  this  consideration,  and 
supposing  all  our  dreams  of  happiness  to  be  realized, 
could  we  fail  at  times  to  reflect  on  the  precarious  tenure 
by  which  we  hold  all  our  comforts  1  That  a  moment 
may  dissolve  our  tenderest  connexions,  and  leave  us 
only  the  remembrance  of  happiness  which  is  never  to 
return?  Or,  if  we  should  be  so  fortunate  as  to  escape 
from  those  severer  trials,  that  the  inevitable  hour  is  ap- 
proaching when  we  must  take  a  last  farewell  of  all  that 
is  dear  to  us.  These  pangs,  arising  from  the  dissolution 
of  the  social  connexions^  are  peculiar  to  man.  The 
other  animals,  as  I  already  hinted,  seem  to  enjoy  in 
some  degree  the  pleasures  of  conjugal  and  parental  af- 
fection ;  but  their  connexions  with  each  other  are  only 
temporary,  and  are  plainly  subservient  to  no  other  pur- 
pose than  the  continuation  of  their  kind ;  a  circumstance 
(by  the  way)  which,  added  to  some  considerations  for- 
merly mentioned,  affords  a  very  striking  instance  of  the 
benevolent  care  our  Maker  has  taken  to  save  his  sensi- 
tive creatures  from  unnecessary  sufferings.*   They  have 


jplitndiniB,  in  aua  anima  humana  sibi  satisfadat,  presto  est  poesis,  que  facta  ma- 
pB  heroica  connugat:  Cum  historia  vera  successus  renim,  minime  pro  meritis 
Yirtatumet  scelerum,  narret ;  corrigit  earn  poesis,  et  exitut  ct  fortunas  secundum  me- 
lita  et  ex  lege  Nemeseos  exhibit.  Cum  historia  vera,  obvia  rerum  satietate  et  si- 
mUitudine,  anime  humansB  fastidio  sit,  reficit  earn  poesis,  inexpectata  et  varia  et 
vidMitiidinum  plena  canons.  Adeo  ut  poesis  ista,  non  solum  ad  delectationem, 
led  etiam  ad  animi  magnitudinem  et  ad  mores  conferat" — De  Aus;.  Scient,  Lib.  ii. 
Cap.  13. 

For  a  translation  of  this  passage  see  7\itiUr,  No.  108. 

*  The  following  observations  have  a  sufficient  connexion  with  the  foregoing  ar- 
gument to  justify  their  insertion  here  as  a  note. 

**  The  spot  of  the  medtUla  spinalis,  where  its  two  ascending  main  nerves  that  form 
the  grea  tbrain  cross  one  another,  so  that  the  left  fascicular  of  the  nerves  proceeds  to 
the  right,  and  the  right  fasciculus  to  the  left  hemisphere,  this  spot  bemg  injured, 
there  is  at  once  an  end  of  life,  as  is  proved  by  the  following  facts. 

**  Butchers  and  huntsmen  know  by  experience  that  the  least  injury  offered  to  this 
•pot  will  be  instantly  fatal.  The  butcher  will  plunge  his  knife  accordingly  into  the 
neck  of  the  ox  at  that  spot,  and  so  at  once  cuts  through  the  contexture  of  the 
nerves.  The  consequence  is,  that  the  animal  falls  down,  and  after  a  few  convul- 
sloiis  ceases  to  live.  The  huntsmen  proceed  on  the  same  principle  when  they  cut 
thfough  the  neck  of  the  game. 

**  2.  Those  animals  that  kill  others  will  always  seize  them  by  the  neek,  and 
hiie  through  that  part.    In  this  manner  the  hound  will  kill  the  hire,  and  the  bird  of 
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no  anticipation  of  the  future,  and  of  consequence  no 
anxiety  about  the  termination  of  their  existence ;  and 
they  are  freed  almost  entirely  from  the  pangs  which  at^ 
tend  the  dissolution  of  the  conjugal  and  parental  con- 
nexions. As  the  case  in  all  these  respects  is  different 
with  man,  we  may  reasonably  presume  that  these  de- 
ductions from  his  happiness  are  intended  to  answer  im- 
portant purposes.* 

prey  its  quarry.  The  pole  cat  worries  its  prey  at  a  single  spring;  and  Dr.  OaD,  tint 
he  might  be  thoroughly  acquainted  with  the  process,  locked  up  a  pole  cat  Ibr  some 
time,  during  which  ne  fed  it  only  upon  bones  till  its  teeth  were  blunted.  Whflit 
the  pole  cat's  teeth  remained  blunt  it  was  not  able  to  kill  the  rabbits  tiiat  won  pitf 
into  its  kennel  with  the  same  despatch  as  formerly ;  but  when  they  had  aeedn  grown 
sharp,  Gall  observed,  that,  on  the  very  first  leap  it  made  on  the  rabUt,  it  cot  Iht 
little  animal's  neck  on  that  very  spot  with  a  sharp  fang,  and  instantaneous  death 
ensued.  He  observed  the  same  thing  at  a  hawking  party  of  the  Emperor  Joseph  fSb» 
Second.  As  soon  as  the  hawk  had  reached  the  hare  it  would  immediately  cot 
through  that  part  of  her  neck  with  its  bill." — OoWb  Syttem  of  the  lUmcHans  ^ 
the  Brain,  extracted  from  Charles  Augustut  Blode*8  Account  of  Ckiffa  Leeiurew 
at  Dresden,  Translated  from  the  German  to  serve  as  an  Explanatoiy  CompanioB 
to  Gall's  Plaster  Sculls.— See  pp.  67,  68. 

*  For  the  length  of  the  following  note  I  have  no  apology  to  offer;  it  b  enon^  to 
say  that  it  is  from  the  eloquent  pen  of  D'Alembert. 

**  M.  de  Sacy  mourut  le  26  Octobre  1727,  ag^  de  soixante  treize  ans»  chaig^  de 
travaux  et  de  vertus,  laissant  i  ses  amis  le  plus  cher  souvenir,  aux  gens  de  lettras  Id 
plus  digne  module,  aux  gens  de  bien  les  plus  justes  regrets.  Madame  de  LamlMa^ 
plus  ag^e  que  lui  dc  sept  ans,  et  dont  Tamitic  fiddle  ct  pure  avoit  fait  la  douceur  de 
sa  vie,  lui  surv^cut  pour  cduserver  ct  honorer  sa  m^moire.  Digne  et  triste  objet 
de  868  pleurs,  il  n'en  cut  point  de  repandre  sur  clle.  Ainsi  la  nature,  qui  avoit  tant 
fait  pour  le  bonheur  de  M.  de  Sacy,  y  mit  Ic  comple  par  une  vieillessc  heureuse  et 
paisible,  cxempte  de  ce  sentiment  douleureux  que  laisse  au  fond  du  coeur  one  peits 
^temelle  et  irreparable ;  sentiment  dont  rimprcssion  est  d'autant  plus  profonde,  que 
I'ame  trouve  une  esp^ce  d'attrait  a  s'y  liver,  et  dc  douceur  a  en  gouter  I'aroertume ; 
sentiment  que  sa  tristesse  meme  rend  en  quelque  manicre  desirable,  puisqu'il  nous 
&it  regarder  la  mort  comme  un  bienfait  de  la  nature,  non  parce  qu'elle  met  fin  a 
des  larmes  qui  nous  sent  chores,  mais  parce  que  ce  malheur  de  I'humanit^,  ri  c'est 
un  malheur  de  cesser  de  souffrir,  nous  est  du  moins  commun  avec  ceux  que  nous 
avons  tendrement  aim^s,  et  nous  laisse  I'espoir  con^olant  de  les  suivre  bientot  dans 
cet  asile  ^temel  et  paisible  ou  leur  ombre  nous  a  pr^c^d^s,  et  oik  leur  volx  nous 
appelle.  Madame  de  Lambert,  qui  surv^cut  encore  six  ann^es  a  M.  de  Sacy,  en- 
tretint  et  nourrit  toujours  ce  sentiment  cber  a  son  cc£ur.  EUe  y  joignit  un  espob 
plus  consolant  encore,  celui  que  la  divinit^  bienfaisante  donne  aux  ames  vertueiiies, 
de  se  r^unir  un  Jour  pour  n'avoir  plus  a  plcurer  leur  separation ;  espoir  en  efieC  li 
propre  a  soulager  les  maux  des  cceurs  sensibles  ;  espoir  dont  la  malheureuse  ho- 
maoit^  avoit  un  besoin  si  pressant,  qu'elle  a  couru,  pour  ainsi  dire,  au-devant  de  hii| 
avant  que  la  Bont^  Supreme  et  Etemelle  voulut  bien  le  lui  presenter  elle-m^mt. 
Un  sentiment  profond  et  plein  de  vie,  priv^  d'un  objet  ch^ri  qu'il  ne  retrouverok 
plus,  ct  ne  pouvant  supporter  I'id^e  accablante  d'etre  an^anti  pour  jamais,  a  inspir^ 
Int^resse,  eclair^  la  raison,  pour  lui  faire  embrasser  avec  transport  cette  atteate 
pr^cieuse  d'une  existence  immortelle,  dont  le  premier  d^sir  n'a  pas  du  naitre  daoi 
une  tete  froide  et  philosophe,  mais  dans  un  coeur  qui  avoit  aim^." 

The  foregoing  passage  seems  to  have  touched  the  heart  of  even  the  Baron  de 
Grimm.  His  words  are  these,  speaking  of  the  ^loges  of  D'Alcmbert  in  general :  **  0 
y  a  de  1'  interet  et  de  la  douceur  dans  les  ^loges  de  Massillon,  de  I'Archeveqoe  ds 
Cambrai  et  de  Flcchier,  mais  11  n'y  en  a  aucun  oik  Ton  remarque  une  sensibfllt^ 
plus  vrai  et  plus  aimable  que  dans  celui  de  M.  de  Sacy.  L*auteur  y  peint  I'amitiA 
comme  un  homme  qui  en  a  senti  tout  le  charme  et  tout  la  puissance.  Quand  JIL 
D*Alembertfit  cet  Hoge,  U  venoit  de  perdre  MademaisoUe  de  Lhpina$$e  ;  on  pent 
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(4.)  There  is  another  part  of  our  constitution  which 
seems  to  have  a  manifest  reference  to  a  future  state. 
Our  moral  habits  continue  improving  to  the  last  hour  of 
life,  and  are  frequently  strengthened  and  confirmed  in 
a  very  remarkable  degree  amidst  those  painful  and  lin- 
gering struggles  which  precede  our  dissolution.  Now, 
all  those  powers  of  our  nature,  which  appear  to  be  ac- 
commodated to  our  present  state  alone,  begin  after  a 
certain  period  to  decline.  This  is  the  case  with  all  the 
active  powers  of  the  body,  and  all  the  oi^ans  of  per- 
ception. As  we  find  then  our  moral  habits  are  capable 
of  improvement  to  the  last,  are  we  not  entitled  to  con- 
dude  that  they  are  intended,  not  merely  for  discharging 
our  duties  in  society,  but  to  qualify  us  for  another  ex- 
istence ?  Indeed,  were  the  case  otherwise,  it  would  be 
difficult  to  give  any  plausible  account  of  the  sufferings 
which  commonly  put  a  period  to  the  life  of  man,  and 
which  exceed  so  remarkably  those  which  fall  to  the 
share  of  any  other  species  of  animals. 

What  I  have  said  with  respect  to  moral  habits  is  ap- 
plicable also  to  our  intellectual  desires.  In  the  case  of 
those  who  have  devoted  themselves  to  study,  the  ardor 
of  curiosity  frequently  continues  to  the  last  unabated, 
and  even  increasing.  And  here,  too,  a  boundless  field 
of  improvement  opens  to  our  view,  both  in  our  faculties 
themselves,  to  the  progressive  enlargement  of  which  it 
is  impossible  for  imagination  to  fix  any  limits ;  and  in 
the  objects  of  our  knowledge,  which  are  as  infinite  as 
the  works  of  the  Creator. 

^5.)  Among  the  various  considerations,  however, 
which  intimate  a  relation  between  this  world  and  anoth- 
er state  of  being,  there  is  none  which  has  had  more 
weight  in  all  ages  with  serious  and  thinking  men  of  eve- 
17  description  (whether  their  minds  have  been  enlight- 
ened by  philosophy  or  not)  than  the  discordance  be- 
tween our  moral  judgments  and  feelings,  and  the  course 
of  human  affairs. 

That  the  course  of  human  affairs  is  an  the  whole  agreea- 

croire  que  et  tableau  touchant  fut  trac^  tur  la  tombe  de  Mm  amie."— Jlefluw'ea  de 
Orumny  Tome  v.  p.  160.     Londret  chez  Colburo,  1814.— See  Note  (F.)  at  the 
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ble  to  our  ideas  of  good  and  ill  desert  is  sufficiently  ob- 
vious, not  only  from  that  self-approbation  which  is  the 
inseparable  attendant  of  virtue,  but  from  the  tendency 
which  virtue  has  to  procure  us  the  favor  of  the  world. 
Whoever  reflects  with  attention  upon  this  will  perceive 
manifest  indications  that  the  Being  who  presides  over 
the  universe  is  interested  on  the  side  of  good  men ;  and 
that  whatever  occasional  evils  may  befall  them,  their 
happiness  is  the  leading  object  of  those  general  laws  by 
which  his  government  is  conducted. 

The  existence,  at  the  same  time,  of  these  occasional 
evils  cannot  be  disputed ;  nor  is  it  possible  to  deny,  that 
in  consequence  of  them  the  moral  government  of  God 
appears  to  us  at  present  not  altogether  perfect  It  is 
on  the  supposition  of  a  future  state  alone  that  the  diffi- 
culty can  be  removed ;  and  without  it  many  of  the  most 
striking  phenomena  of  human  life  must  remain  for  ever 
inexplicable.  In  some  parts  of  the  material  universe 
we  are  able  to  trace  the  most  complete  and  the  most 
svstematical  order  and  beauty ;  .and  we  invariably  find 
that,  in  proportion  as  our  knowledge  extends,  our  views 
of  its  government  become  more  pleasing  and  more  satis- 
factory. The  condition  of  the  brutes,  too,  appears  to  us 
to  be  wonderfully  accommodated  to  their  various  natures. 
Why  then  should  we  suppose  that  it  is  with  respect  to 
man  alone  that  the  scheme  of  Providence  is  to  be  left 
incomplete,  or  reject  a  doctrine  supported  h^  so  striking 
a  concurrence  of  separate  and  independent  arguments, 
which  furnish  a  key  to  all  the  apparent  disorders  of  the 
moral  world  ? 

These  presumptions  in  favor  of  this  most  important  of 
all  truths,  drawn  from  the  course  of  events  in  human 
Hfe,  are  stated  with  great  force  in  one  of  the  most  elo- 
quent passages  of  Mr.  Smith's  Theory  of  Moral  Senti- 
ments, to  which,  on  account  of  its  length,  I  must  beg 
leave  to  refer  the  reader.* 

I  am  aware  of  an  objection  that  may  be  stated  to  this 
reasoning,  and  which  has  in  fact  been  urged  with  con- 
siderable ingenuity  and  plausibiUty  by  Mr.  Hume ;  that 

•  See  Vol.  I.  p.  41. 
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the  only  safe  principle  on  which  we  can  pretend  to  judge 
of  those  parts  of  the  universe  which  have  not  fallen  under 
our  examination,  is  by  concludmg  them  to  be  analogous 
to  what  we  have  observed. 

''  Of  God  above  or  man  below, 
What  can  we  reason  but  from  what  we  know  ?  *' 

Now,  the  only  fact  we  know  with  respect  to  the  mor- 
al government  of  God  is,  that  the  distribution  of  happi- 
ness and  misery  in  human  life  is  in  a  great  measure 
promiscuous.  Is  it  not  then  a  most  extraordinary  infer- 
ence from  this  fact,  to  conclude  that  there  must  be  a 
future  state  of  existence  to  correct  the  inequalities  of 
the  present  scene  1  Would  it  not  be  more  reasonable 
and  more  agreeable  to  the  received  rules  of  philoso- 
phizing to  conclude  either  that  the  idea  of  a  future  state 
is  a  mere  chimera,  or  that,  if  such  an  idea  shall  ever  be 
realized,  the  distribution  of  happiness  and  misery  will 
continue  to  be  as  promiscuous  as  we  have  experienced 
it  to  be  ?  The  objection,  I  confess,  is  not  without  some 
plausibility,  but  it  will  not  bear  an  accurate  examina- 
tion.    For 

1.  Admitting  the  distribution  of  happiness  and  misery 
in  human  life  to  be  altogether  promiscuous,  this  is  not 
the  only  fact  from  which  we  are  entitled  to  reason  con- 
cerning the  moral  government  of  God.  Our  own  mor- 
al constitution  is  a  part  of  the  scheme  of  Providence 
no  less  than  the  order  of  external  events ;  and  it  has 
been  already  shown  that  this  constitution  does  not  ac- 
cord with  the  scene  in  which  it  is  placed,  but  leads  us, 
not  only  to  form  conceptions  of  a  more  perfect  order, 
but  to  hope  and  expect  that  these  conceptions  will  some 
time  or  other  be  realized. 

2.  It  is  not  a  fact  that  the  distribution  of  happiness 
and  misery  here  is  altogether  indiscriminate.  On  the 
contrary  it  has  been  shown,  that,  although  the  order  of 
events  does  not  correspond  completely  with  our  ideas 
of  good  and  of  ill  desert,  it  does  so  to  so  great  a  degree 
as  must  convince  us  that  the  reward  of  virtue  and  the 
punishment  of  vice  are  the  leading  objects  of  all  those 
general  laws  by  which  the  world  is  governed.     The 
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exceptions  which  occur  to  these  laws  arise  from  acci- 
dental circumstances  connected  with  our  present  con- 
dition; and  supposing  these  circumstances  to  be  re- 
moved, the  general  laws  continuing  exactiy  as  at  present, 
nothing  more  perhaps  would  be  wanting  to  realize  our 
hopes  with  respect  to  the  moral  government  of  the  uni- 
verse. 

This  observation  coincides  in  part  with  one  of  Dr. 
Butler's  concerning  the  tendencies  of  virtue  and  of  vice, 
as  contrasted  with  their  acttial  effects.  Virtue,  it  is  evi- 
dent, would  be  much  more  amply  rewarded  in  this  world 
than  it  is,  and  vice  much  more  severely  punished,  if  the 
characters  of  individuals  were  completely  known,  and 
if  all  those  who  felt  themselves  interested  in  the  cause  of 
morality  had  power  corresponding  to  their  wishes.  It 
is  further  evident,  that  these  obstacles  to  the  natural 
tendencies  of  virtue  and  of  vice  arise  from  accidental 
circumstances  relative  to  our  present  state,  whereas  the 
tendencies  themselves  arise  from  the  nature  of  things 
(or,  in  other  words,  from  the  moral  constitution  of  the 
human  mind ;)  and  therefore  the  moral  government  of 
the  universe  in  general  is  to  be  judged  of,  not  from 
what  we  actually  see  here,  but  from  what  we  would  see, 
if  the  tendencies  of  virtue  and  of  vice  were  realized 
by  their  being  placed  in  a  more  favorable  scene  of  ac- 
tion. 

It  is  also  extremely  worthy  of  our  attention,  (as  the 
some  profound  author  has  further  remarked)  that  virtue 
has  a  natural  tendency  to  increase  the  power  of  a  com- 
munity or  society  of  men  in  proportion  as  it  influences 
the  conduct  of  the  members,  by  rendering  the  public 
good  the  common  aim  of  their  actions  ;  by  rousing  the 
abilities  of  each  individual  to  study  and  to  promote  the 
general  interest ;  and  by  uniting  them  altogether  by  the 
principles  of  justice  and  humanity.  In  this  respect  vir- 
tue has  a  natural  tendency  to  prevail  over  vice,  in  the 
same  manner  as  reason  has  a  natural  tendency  to  prevail 
over  brute  force.  As  reason,  however,  may,  notwith- 
standing this  tendency,  be  sometimes  overpowered  by 
brute  force,  so  virtue  may  be  sometimes  overpowered 
by  vice ;  but  still  the  natural  tendencies  both  of  virtue 
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and  of  reason  to  prevail  over  their  opposites  remain  in- 
disputable, and  wherever  they  are  prevented  from  being 
carried  into  effect,  the  natural  order  of  things  is  plainly 
deranged  or  inverted. 

Among  the  circumstances  which  check  the  natural 
tendencies  of  virtue  here,  it  is  sufficient  to  mention  the 
difficulty  of  knowing  completely  the  characters  of  oth- 
ers ;  in  consequence  of  which  good  men  are  prevented 
from  forming  that  intimate  union  with  each  other  which 
virtue  tends  to  produce,  and  an  unnatural  alliance  is 
often  established  between  men  of  the  most  opposite 
views  and  principles.  We  may  add  to  this,  the  short- 
ness of  human  life,  which  seldom  allows  the  characters 
of  individuals  to  display  themselves  fully,  or  their  pro- 
jects of  beneficence  to  be  carried  into  complete  execu- 
tion. Other  causes  besides  these  will  readily  present 
themselves  to  every  one ;  but  supposing  even  these  to 
be  removed,  what  a  scene  would  human  life  become  ! 
How  complete  would  be  the  triumph  of  virtue  over  vice, 
even  if  the  number  of  the  wicked  were  to  continue 
undiminished ! 

To  illustrate  a  little  more  fully  this  observation  con- 
cerning the  natural  tendency  of  virtue,  Dr.  Butler  sup- 
poses a  kingdom  or  society  of  men  perfectly  virtuous 
to  continue  upon  earth  for  a  succession  of  ages.  For 
his  very  interesting  description  of  the  happy  conse- 
quences which  would  result  from  this  supposition  were 
it  reaUzed,  I  must  refer  the  reader  to  his  work. 

To  those  who  reflect  seriously  on  the  description 
given  by  Dr.  Butler,  (the  chief  heads  of  which  may  be 
easily  imagined  by  an  intelligent  reader)  and  who  con- 
sider at  the  same  time  how  extremely  probable  it  is 
(from  what  we  know  of  the  analogies  and  of  the  unity 
of  design  displayed  in  the  universe)  that  our  future 
condition  will  be  not  wholly  different  in  kind  from  what 
we  have  already  experienced,*  it  will  not  appear  a  very 
extravagant  idea  to  suppose,  that  in  another  state  good 

*  Tbe  Mme  idea  ocean  in  Milton,  who  seems  to  have  thought  the  eoi\|ectiirt  aot 
improbable,  however  different  from  the  common  belief  of  the  world. 

"  What  if  earth 
B«  hot  ths  shadow  of  Hmimm  and  thiiui  thania. 
Each  to  olhtr  like  mors  than  on  earth  &  thoa|htf  *' 

Pm.  iMt,  Book  ▼. 
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men  may  be  united  together  in  such  communities  as 
have  been  now  imagined ;  perhaps  united  with  other 
beings  who  have  been  trained  to  like  habits  in  other 
parts  of  the  universe  ;  for  (as  the  same  author  has  well 
tjbserved)  "  the  immensity  of  the  material  world  forces 
us  to  conclude  that  there  must  be  some  scheme  of  Provi- 
dence vast  in  proportion  to  it/*  Nothing  indeed  could 
be  conceived  more  inconsistent  with  that  unity  or  analogy 
of  design  which  is  every  where  conspicuous  in  the  worics 
of  creation  than  to  suppose,  that,  while  all  the  different 
bodies  that  compose  the  material  universe  are  manifestly 
related  to  each  other,  and  form  parts  of  one  great  con- 
nected whole,  the  moral  events  that  happen  on  our  globe 
are  quite  insulated  ;  and  that  the  rational  beings  which 
inhabit  it,  and  for  whom  we  may  reasonably  presume 
the  globe  was  made,  have  no  relation  whatever  to  other 
intelligent  and  moral  natures.  The  presumption  un- 
questionably is,  that  there  is  one  great  moral  system  cor- 
responding to  the  material  system ;  and  that  the  con- 
nexions which  we  are  able  at  present  to  trace  so  dis- 
tinctly among  the  sensible  objects  which  compose  the 
one,  are  exhibited  to  us  as  so  many  intimations  of  some 
vast  scheme  afterwards  to  be  disclosed  to  us,  compre- 
hending all  the  intelligent  beings  that  compose  the 
other. 

The  remarks  of  Butler  now  referred  to,  afford,  in  my 
opinion,  a  satisfactory  answer  to  the  objections  which 
they  were  brought  to  refute.  If  the  distribution  of 
happiness  and  misery  in  this  world  were  perfectly  in- 
discriminate, then  undoubtedly  no  argument  for  a  future 
state  could  be  drawn  from  the  general  laws  which  regu- 
late human  affairs ;  or  (which  comes  much  to  the  same 
purpose)  from  what  Dr.  Butler  calls  the  tendencies  of 
virtue  and  of  vice  ;  and  in  that  case  the  evidences  of  a 
future  retribution  would  rest  on  the  other  considerations 
already  stated.  But  the  tendencies  of  virtue  and  of 
vice  are  even  in  this  world  sufficiently  manifest  to  de- 
monstrate that  the  general  laws  by  which  the  universe  is 
governed  are  favorable  to  the  one  and  hostile  to  the 
other.     The  distributive  justice  to  which  we  look  for- 

••d  hereafter  is   a  thing  not  different   in   kind  but 
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only  in  degree  from  what  we  experience  here.  It  is 
only  an  order  of  things  carried  into  effecU  towards  which 
we  every  where  around  us  see  a  tendency.  These  ten- 
dencies, too,  it  must  be  remembered,  arise  from  the  na- 
ture of  things ;  the  obstacles  to  their  effects  are  merely 
accidental.  If  these  obstacles  were  removed  virtue  and 
vice  would  really  produce  the  effects  which  they  at  pre- 
sent tend  to  produce  ;  or,  in  other  words,  the  moral  gov- 
ernment of  God  would  exhibit  the  same  perfection  which 
we  trace  in  all  the  other  operations  of  creation  and  Prov- 
idence. 

The  result  of  all  that  has  now  been  stated  concerning 
the  nature  of  man,  considered  in  its  relation  to  the  cir- 
cumstances in  which  he  is  placed,  amounts  to  this, — 
that  in  the  former  there  are  many  appearances  to  which 
there  is  nothing  corresponding  in  the  latter ;  and  which 
we  may  therefore  regard  as  so  many  intimations  that  the 
ends  of  our  being  are  placed  beyond  the  reach  of  our 
researches  at  present.  "  Whoever  considers,'*  says  Dr. 
Fei^uson,  "  the  anatomy  of  the  foetus  will  find  in  the 
structure  of  bones  and  muscles,  in  the  organs  of  respira- 
tion and  digestion,  sufficient  indications  of  a  design  to 
remove  his  being  into  a  different  state.  The  observant 
and  intelligent  may  perhaps  find  in  the  mmd  of  man  par- 
allel signs  of  his  future  destination."  This  remark,  which 
was  firet  made  in  his  Institutes  of  Moral  Philosophy,  * 
he  has  since  illustrated  more  fully  in  his  larger  work, 
where  he  has  placed  it  in  so  striking  a  point  of  view, 
that  I  shall  borrow  his  words  as  the  most  impressive 
conclusion  to  which  I  can  bring  this  part  of  my  argument 

**  If  the  human  fcetus  were  qualified  to  reason  of  his 
prospects  in  the  womb  of  his  parent,  as  he  afterwards 
may  do  in  bis  range  on  this  terrestrial  globe,  he  might 
no  doubt  apprehend  in  the  breach  of  his  umbilical  chord, 
and  in  his  separation  from  the  womb,  a  total  extinction 
of  life ;  for  how  could  he  conceive  it  to  continue  after 
his  only  supply  of  nourishment  from  the  vital  stock  of  his 
parent  had  ceased  ?  He  might  indeed  observe  many  parts 
of  his  organization  and  frame  which  should  seem  to  have 

*  Publbhed  for  the  ute  of  hb  itudflAU. 
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no  relation  to  his  state  in  the  womb.  For  what  purpose, 
he  might  say,  this  duct  which  leads  from  the  mouth  to 
the  intestines  1  Why  these  bones  that  each  apart  be- 
comes hard  and  stiff,  while  they  are  separated  from  one 
another  by  so  many  flexures  or  joints  1  Why  these  jaws 
in  particular  made  to  move  upon  hinges,  and  tiiese 
germs  of  teeth  which  are  pushing  to  be  felt  above  the 
surface  of  the  gums  1  Why  the  stomach  through  which 
nothing  is  made  to  pass  ?  And  these  spungy  lungs,  so 
well  fitted  to  drink  up  the  fluids,  but  into  which  the 
blood  that  passes  every  where  else  is  scarcely  permit- 
ted to  enter? 

"  To  these  queries,  which  the  foetus  was  neither  qual- 
ified to  make  nor  to  answer,  we  are  now  well  apprized 
the  proper  answer  would  be, — the  life  which  you  now 
enjoy  is  but  temporary ;  and  these  particulars  which 
now  seem  to  you  so  preposterous,  are  a  provision  which 
nature  has  madd'  for  a  future  course  of  life  which  you  have 
to  run,  and  in  which  their  use  and  propriety  will  appear 
sufficiently  evident. 

^^  Such  are  the  prognostics  of  a  future  destination  that 
might  be  collected  from  the  state  of  the  foetus  ;  and  sim- 
ilar prognostics  of  a  destination  still  future  may  be  col- 
lected from  present  appearances  in  the  life  and  condition 
of  man." 

I  shall  only  add  further  on  this  subject,  the  confirma- 
tion which  the  foregoing  reasonings  derive  from  their 
coincidence  with  the  universal  belief  of  mankind.  Of 
the  reality  of  this  belief  (however  disfigured  by  super- 
stition and  ignorance)  no  one  can  doubt,  who  is  either 
acquainted  with  the  history  of  the  ancient  world,  or  with 
the  voyages  of  our  modem  navigators ;  and  wherever 
the  possibility  of  an  existence  after  death  is  admitted, 
the  doctrine  of  a  future  state  is  in  so  far  confirmed  by 
the  natural  sentiments  of  mankind,  without  being  at  si 
affected  by  the  accessory  articles  of  belief,  which  vary 
in  every  different  instance.  "  That  the  souls  of  men  sur- 
vive the  dissolution  of  the  body,"  says  Cicero,  "we 
may  consider  as  a  truth  sanctioned  by  the  universal  be- 
lief of  all  nations." — "  In  what  manner  this  anticipation 
of  ages  yet  to  come  strikes  its  root  so  deeply  in  the  prin- 
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ciplea  of  our  frame  I  pretend  not  to  explain."  * — Two 
passages  which  at  once  illustrate  Cicero's  own  opinion 
concerning  the  force  of  the  argument  from  general  con- 
sent, and  establish  the  truth  of  the  fact  on  which  the  ar- 
Sment  proceeds  as  far  as  the  history  of  the  world  was 
own  in  his  age. 

With  respect  to  those  rude  tribes  which  have  been  vis- 
ited by  our  modem  travellers  and  navigators  it  would  be 
endless  to  enter  into  details.  It  is  sufficient  to  observe 
in  general  terms,  that  the  assertion  of  Cicero  concerning 
those  parts  of  the  globe  with  which  he  was  acquainted 
may  confidently  be  extended  to  all  which  have  been 
since  explored.  That  it  may  not  be  possible  to  find  out 
some  exceptions  to  the  universality  of  the  fact,  I  will  not 
venture  positively  to  affirm, — ^not  that  I  myself  am  dis- 
posed to  think  that  any  such  exceptions  do  exist,  but 
because  I  am  unwilling  to  afford  any  ground  for  cavil, 
particularly  in  a  case  like  the  present,  where  I  am  in  no 
danger  of  injuring  my  argument  by  the  concessions  I 
make.  It  is  enough  for  my  purpose  to  remark,  that,  if 
any  tribe  of  men  is  to  be  found  altogether  destitute  of 
religious  impressions,  it  must  be  a  tribe  so  sunk  in  the 
scale  of  civilization  as  to  have  lost  at  the  same  time  the 
other  characteristical  marks  of  a  rational  and  moral  nature. 
In  hazarding  this  assertion  I  am  supported  by  the  unsus- 
picious authority  of  Mr  Hume.  "  Look  out,"  says  he, 
"  for  a  people  entirely  destitute  of  religion :  If  you  find 
them  at  all,  be  assured  that  they  are  but  few  degrees  re- 
moved from  brutes." 

I  shall  just  add  to  this  observation,  that,  in  reading  the 
accounts  given  by  travellers  of  the  religious  opinions  of 
savage  tribes,  great  allowances  ought  to  be  made  for  the 
mistaJces  they  are  liable  to  in  ascertaining  the  real  state 
of  the  factf  in  consequence  of  their  imperfect  acquaint- 
ance with  the  languages  by  which  their  information  is  ac- 
quired, added  to  the  probable  defects  of  such  languages 
on  all  subjects  in  which  abstract  ideas  are  involved. 

Many  of  the  accounts  which  have  been  appealed  to  on 


*  "  Pemuinere  animos  arbitramur  conseiMu  nationuin  ommiim.....  J^^etcio  quomodo 
iohierat  io  meotibiu  quaii  SBCuloniiii  quoddam  angurium." 
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the  present  occasion  contain  their  own  refutation.  Thus 
Father  le  Gobien,  in  his  History  of  the  Marianne  Isles, 
after  having  affirmed  that  their  inhabitants  did  not  dis- 
cover the  slightest  idea  of  religion,  tells  us  immediately 
after,  that  "  they  practise  invocations  of  the  dead,  whose 
sculls  they  preserve  in  their  houses,  and  to  which  they 
ascribe  the  power  of  controlling  the  elements,  of  chang- 
ing the  seasons,  and  of  restoring  health ;  that  they  are 
persuaded  of  the  immortality  of  the  soul,  and  acknowl- 
edge a  paradise  and  a  hell."  It  is  difficult  to  conceive 
how  such  opinions  should  prevail  without  some  idea  of 
a  Deity. 

In  the  voyages  of  some  of  our  late  navigators  we  meet 
with  facts  which  (supposing  them  to  be  well  ascertained) 
are  not  easily  explicable.  Such  are  those  mentioned  by 
Cook  and  others  concerning  the  religious  opinions  of 
the  South  Sea  islanders.  "From  the  rigid  severity," 
says  he,  speaking  of  the  inhabitants  of  the  Friendly  Is- 
lands, "  with  which  some  of  their  mourning  and  religious 
ceremonies  are  executed,  one  would  expect  to  find  that 
they  meant  thereby  to  secure  felicity  to  themselves  be- 
yond the  grave ;  but  their  principal  object  relates  to 
things  merely  temporal ;  for  they  seem  to  have  litde  con- 
ception of  future  punishment  for  faults  committed  in  this 
life." 

"The  inhabitants  of  Otaheite,"  says  Hawkes worth,* 
"believe  the  immortality  of  the  soul,  and  that  there  are 
two  situations  after  death  somewhat  analogous  to  our 
Heaven  and  Hell ;  but  they  do  not  suppose  that  their 
actions  here  in  the  least  influence  their  future  state." 
Dr.  Douglas,  the  learned  editor  of  Cook*s  last  voyage, 
remarks  how  conformable  to  this  is  the  belief  of  the  in- 
habitants of  the  Ladrones  or  Marianne  Isles,  as  described 
by  Le  Gobien. — "  lis  sont  persuad6s  de  Pimmortalit6  de 
P&me.  lis  reconnoissent  meme  un  paradis  et  un  enfer 
dont  ils  se  forment  des  id6es  assez  bizarres.  Ce  n'est 
point,  selon  eux,  la  vertu  ni  le  crime  qui  conduit  dans 
ces  lieux-li ;  les  bonnes  ou  les  mauvaises  actions  n*y 
servent  de  rien." 

With  respect  to  these  assertions,  I  believe  I  might  be 
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justified  in  calling  them  in  question  in  their  full  extent 
for  the  reasons  already  mentioned ;  more  particularly  as 
I  was  assured  by  one  of  the  most  intelligent  navigators 
of  the  present  age,*  (who,  in  the  course  of  three  voyages 
round  the  globe,  had  better  opportunities  than  any  other 
individual  of  studying  the  genius  and  character  of  the 
South  Sea  islanders)  that  after  a  residence  of  several 
months  at  Otaheite  in  the  last  visit  he  paid  to  that  island, 
he  committed  to  the  flames  great  part  of  the  papers  he 
had  written  soon  after  his  arrival,  and  which  he  had  im- 
a^ned  at  the  time  contained  very  curious  and  accurate 
information,  in  consequence  of  the  gross  mistakes  which 
a  more  perfect  acquaintance  with  the  language  discover- 
ed to  him  in  his  narrative.  The  same  gentleman  added, 
that  although  the  language  is  extremely  easily  acquired 
in  so  far  as  is  necessary  for  the  ordinary  intercourse  of 
a  stranger  with  the  natives,  the  case  is  widely  different 
where  the  conversation  turns  on  more  general  and  ab- 
stract subjects. 

Admitting,  however,  the  fact  to  be  as  stated  in  the 
foregoing  extracts,  it  is  so  plainly  contrary  to  the  general 
history  of  mankind,  that  I  should  not  hesitate  to  ascribe 
it  to  the  influence  of  artificial  habits  of  thinking,  super- 
induced by  political  institutions.  The  natural  sentiments 
of  a  people  must  not  always  be  judged  of  from  their  es- 
tablished creed,  as  this  is  often  manufactured  by  priests 
and  poHticians, — an  assertion  for  the  proof  of  which  I 
need  only  refer  to  the  doctrines  taught  by  the  antino- 
mian  divines  of  England  during  the  usurpation  of  Crom- 
well. Indeed,  these  doctrines  were  exactly  similar  in 
substance  to  those  which  excite  our  astonishment  so 
much  when  we  hear  of  them  among  the  inhabitants  of  Ota- 
heita  or  of  the  Ladrone  islands,  the  object  of  both  being 
avowedly  to  separate  faith  from  morality,  and  to  associ- 
ate our  ideas  of  merit  and  demerit  with  the  observance 
or  neglect  of  external  rites  and  ceremonies.f  It  is  against 
the  same  prejudice  that  these  noble  lines  ofPersitis  are 
directed. 

• 

*  Captain  Bli^h. 

t  It  may  perhaps  l)e  questioned  if  these  doctriDcs  be  yet  entirely  abandoned  by  all 
the  theolagianfl  ot  thb  ieland. 
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**  duin  damus  id  superb,  de  inagn^  quod  dare  lance 
Nod  possit  magni  Messalae  lippa  prq>ago : 
cobfpositum  jus,  fasque  animi  ;  sanctosqub  bece8sus 
Mentis,  et  incoctum  generoso  pectus  honesto  : 
HiBC  cedo  ut  admoTeam  templis,  et  farre  litabo." 

That  the  moral  feelings  of  the  South  Sea  islanders 
ought  not  to  be  rashly  inferred  from  the  imperfect  ac- 
counts of  their  religion  given  by  Cook,  his  own  testi- 
mony is  sufficient  to  show.  "  The  religious  system," 
he  observes  in  one  place,  ^^  of  the  inhabitants  of  Otaheite 
is  extensive,  and  in  many  instances  singular ;  but  few  of 
the  common  people  have  a  perfect  knowledge  of  it ;  that 
bemg  chiefly  confined  to  the  priests,  who  are  pretty 
numerous."  (December  1777.)  The  traces  of  a  polit- 
ical religion  are  discernible  also  in  the  account  which 
he  gives  of  the  North  Zealanders. 

"  This  perpetual  state  of  war  and  destructive  method 
of  conducting  it  operates  so  strongly  in  producing  habit- 
ual circumspection,  that  one  can  hardly  ever  find  a  North 
Zealander  off  his  guard  either  by  night  or  by  day.  In- 
deed no  other  man  can  have  such  powerful  motives  to  be 
vigilant,  as  the  preservation  both  of  body  and  soul  de- 
pends on  it.  For,  according  to  their  system  of  belief, 
the  soul  of  the  man  whose  flesh  is  devoured  by  the  ene- 
my is  doomed  to  a  perpetual  fire,  while  the  soul  of  the 
man  whose  body  has  been  rescued  from  those  who  killed 
him,  as  well  as  the  souls  of  all  who  died  a  natural  death, 
ascend  to  the  habitation  of  the  gods." — In  this  creed 
we  see  evidently  the  hand  of  the  political  religionist; 
and  accordingly  Cook  adds  to  the  passage  just  quoted, — 
"  Whatever  the  principles  of  this  religion  may  be,  of 
which  we  remain  very  ignorant,  its  instructions  are  very 
strongly  inculcated  into  them  from  their  very  infancy." 
(February  1777.)  In  its  general  spirit  and  tendency  it 
seems  to  bear  a  remarkable  resemblance  to  that  o(  the 
Druids,  so  nobly  expressed  by  Mason  in  the  last  chorus 
of  Caractacus,  where,  after  painting  the  wretched  condi- 
tion of  the  cowardly  and  the  servile.  Death  (who  is  the 
speaker)  contrasts  it  with  the  happiness  purchased  by 
those  who  fall  bravely  in  the  field. 

— "  Not  such  l\ie  meed  \.\\U  cxowna  the  sons  of  liberty, — 
No,  my  Britons  \  B«AAe^\^Ti> 
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Rapture  gilds  your  parting  hour ; 
I,  that  all  despotic  reign, 

Claim  but  there  a  moment's  power. 
Swiftly  the  soul  of  British  flame 
Animates  some  kindred  frame. 

Again  to  light  and  life  triumphant  flies, 

Exults  again  in  martial  ecstacies, 
Again  for  freedom  fights,  again  for  freedom  dies.'* 

Upon  the  whole,  without  entering  into  a  minute  dis- 
cussion of  the  facts  alleged  by  particular  travellers,  we 
may  safely  affirm  that  the  doctrine  of  a  future  state  and 
of  a  future  retribution  is  sanctioned  by  the  general 
voice  of  mankind,  in  whatever  manner  the  principles  of 
their  nature  may  be  modified  by  the  place  they  occupy 
in  the  scale  of  civilization.  The  refinement  of  then* 
sentiments  on  the  subject  varies  indeed  with  the  culti- 
vation which  their  faculties  have  received;  but  in  no 
state  of  society  are  they  altogether  deprived  of  those 
hopes  of  futurity  which  lighten  the  pressure  of  their 
present  sufferings.  That  these  hopes  originate  partly  in 
the  infirmities  and  prejudices  of  men,  affords  no  pre- 
sumption whatever  against  the  reality  of  the  objects  to- 
wards which  they  are  directed ;  for  here,  as  in  many 
other  instances,  the  tendency  of  our  prejudices  coin- 
cides with  the  conclusions  of  an  enlightened  reason ; 
and  affords  to  those  who  enjoy  the  comprehensive 
views  of  the  universe  which  philosophy  opens,  an  addi- 
tional ground  of  gratitude  to  that  Providence  which,  as 
in  the  case  of  the  individual,  it  guards  his  animal  exis- 
tence by  means  of  implanted  instincts  in  the  infancy  of 
human  reason,  so  in  the  case  of  society  it  often  antici- 
pates the  conclusions  of  philosophy  by  prejudices  in- 
spired by  our  weaknesses  and  necessities.  In  this  in- 
stance, however,  it  is  not  prejudice  alone  that  leads  the 
unenlightened  savage  to  the  truth,  but  the  influence  al-, 
so  of  those  moral  considerations  already  illustrated, 
some  of  which  are  no  less  obvious  and  impressive  to 
the  rude  and  ignorant  mind,  than  to  those  whose  under- 
standings have  been  illuminated,  and  whose  feelings 
have  been  refined  by  science. 

Of  the  two  great  principles  of  natural  religion,  the 
belief  of  a  Deity  and  of  a  future  state,  it  is  remas:kAh\& 
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that  the  latter  seems  to  be  still  more  inseparable  from 
our  constitution  than  the  former, — a  fact  which  coin- 
cides with  a  remark  already  made,  that  even  absolute 
atheism  does  not  exclude  the  possibiUty  of  our  existing 
hereafter.  Dr.  Robertson,  who  admits  that  "  several 
tribes  have  been  discovered  in  America  which  have  no 
idea  whatever  of  a  Supreme  Being,  and  no  rites  of  re- 
li^ous  worship,'*  asserts,  "  that  the  belief  of  a  future 
existence  may  be  traced  from  one  extremity  of  Ameri- 
ca to  the  other ;  in  some  regions  more  faint  and  ob- 
scure, in  others  more  perfectly  developed,  but  no 
where  unknown.  The  most  uncivilized  of  its  savage 
tribes  do  not  apprehend  death  as  the  extinction  of  be- 
ing. All  hope  for  a  future  and  more  happy  state, 
where  they  shall  be  for  ever  exempt  from  the  calamities 
which  embitter  human  life  in  its  present  condition.** — 
"  The  human  mind,"  says  the  same  eloquent  and  philo- 
sophical liistorian, "  even  when  least  improved  and  invig- 
orated by  culture,  shrinks  from  the  thoughts  of  dissolu- 
tion, and  looks  forward  with  hope  and  expectation  to  a 
future  existence.  This  sentiment,  resulting  from  a  se- 
cret consciousness  of  its  own  dignity,  from  an  instinc- 
tive longing  after  immortality,  is  universal,  and  may  be 
deemed  natural.  Upon  this  are  founded  the  most  ex- 
alted hopes  of  man  in  his  highest  state  of  improvement ; 
nor  has  nature  withheld  from  him  this  soothing  consola- 
tion in  the  most  early  and  rude  period  of  his  progress.** 

I  have  now  stated  pretty  fully  the  principal  evidences 
which  the  light  of  nature  affords  in  proof  of  a  future 
state.  Of  the  different  considerations  I  have  mentioned, 
there  is  perhaps  not  one  which,  taken  singly,  would  be 
sufficient  to  establish  this  important  truth ;  but  taken 
in  conjunction  their  united  force  appears  to  me  far  to 
outweigh  all  the  metaphysical  doubts  and  difficulties 
which  have  been  started  on  the  other  side  of  the  ques- 
tion. They  not  only  all  terminate  in  the  same  conclu- 
sion, but  they  mutually  reflect  light  on  each  other ;  and 
have  all  that  sort  of  consistency  and  connexion  among 
themselves  which  could  hardly  be  supposed  to  take 
place  among  a  series  oi  feia^  propositions.     "  Truth," 
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as  Mr.  Hume  has  remarked,  "  is  one  things  but  errors 
are  numberless,  and  every  man  has  a  different  one." 
When  we  find,  therefore,  a  variety  of  conclusions,  to 
which  we  have  been  led  by  separate  and  independent 
processes  of  reasoning,  to  be  all  consistent  with  each 
other,  this  furnishes  a  strong  presumption  that  all  these 
conclusions  are  true. 

The  same  remark  may  be  extended  to  the  other  prin- 
ciples of  natural  religion.  They  all  hang  together  in 
such  a  manner,  that,  if  any  one  of  them  be  granted,  it 
facilitates  the  way  for  the  reception  of  all  the  rest.  Ad- 
mit, for  example,  the  existence  of  the  Deity, — his  wis- 
dom, justice,  and  goodness  (all  of  which  considerations 
conspire  powerfully  in  strengthening  the  presumption 
for  a  future  state)  may  almost  be  said  to  follow  as  co- 
rollaries from  the  very  idea  of  a  God ; — and,  on  the  oth- 
er hand,  our  instinctive  desire  of  immortality,  with  all 
the  hopes  and  fears  connected  with  it ;  our  speculations 
concerning  the  nature  of  the  soul ;  and  a  great  variety 
of  other  inquiries,  continually  lead  the  thoughts  to  that 
invisible  Being  who  is  the  great  source  of  existence  and 
the  Supreme  Arbiter  of  happiness  and  misery. 

It  may  not  be  improper  to  repeat  once  more  in  this 
last  stage  of  our  argument,  that,  although  the  beUef  of  a 
God  strengthens  greatly  the  presumption  for  a  future 
state,  yet  it  would  not  necessarily  follow,  on  the  suppo- 
sition of  atheism,  that  a  future  state  is  impossible.  The 
same  chance^  or  the  same  necessity  which  brought  us  in- 
to the  world,  may  carry  us  into  another.  Nay,  a  variety 
of  considerations  might  be  alleged  to  show  that  this 
supposition  was  more  probable  than  the  contrary  one. 
The  principal  effect  that  the  atheistic  scheme  would 
produce  on  the  future  prospects  of  a  man  who  reasoned 
consequentially  from  it,  would  be  to  fill  his  mind  with 
uncertainty  and  alarm  about  his  future  destination,  by 
leading  him  to  consider  himself  as  the  victim  of  blind 
and  imintelligent  causes.  Dr.  Butler  was,  I  believe,  the 
first  who  made  this  observation  with  respect  to  the  pos- 
sibility of  a  future  state  on  the  supposition  of  atheism ; 
and  it  has  been  repeated  by  M.  Neckcr  in  his  Treatise 
on  the  Importance  of  Religious  Opinions.    "  How  hap- 
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pens  it,"  says  this  ingenious  and  eloquent  writer,  "  that 
some  pretend  that  atheism  frees  us  from  every  kind  of 
terror  about  futurity  1  I  cannot  perceive  that  such  a 
conclusion  follows  from  this  fatal  system. '  A  God,  such 
as  my  heart  delineates,  encourages  and  moderates  all 
my  feelings.  I  say  to  myself,  He  is  good  and  indulgent 
He  knows  our  weaknesses,  he  loves  to  produce  happi- 
ness, and  I  see  the  advances  of  death  with  confidence 
and  hope.  But  every  fear  would  become  reasonable,  if 
I  lived  under  the  dominion  of  an  invisible  nature  whose  ' 
revolutions  and  laws  are  unknown.  I  seek  for  some 
means  to  escape  from  its  power,  but  even  death  cannot 
afford  me  a  retreat,  or  space  an  asylum.  A  blind  nature 
surrounds  me  and  governs  me  imperiously.  I  in  vain 
demand  what  is  to  be  done  with  me  :  It  is  deaf  to  my 
voice.  Devoid  of  thought,  will,  and  feehngj  it  is  gov- 
erned by  an  irresistible  force,  whose  action  is  a  mystery 
never  to  be  unfolded.  What  a  fatal  blow  to  my  happi- 
ness to  abandon  all  my  ideas  of  infinite  wisdom,  justice, 
and  goodness  :  to  believe  that  the  universe  is  without  a 
Father  and  Governor,  and  that  there  is  no  power  in  na- 
ture that  I  can  invoke  as  a  protector  !  Were  I  even  to 
apprehend  that  my  prospects  terminated  here,  I  should 
be  less  unhappy  if  it  was  to  a  parent  and  a  benefactor 
that  I  resigned  my  being.  This  last  communication 
with  him  would  mitigate  my  sufferings.  My  eyes  when 
closing  would  perceive  his  power.  I  might  still  hope 
that  God  remained  with  those  I  loved  ;  and  find  some 
comfort  in  the  thought,  that  my  destiny  was  united  with 
his  will,  and  that  the  incomprehensible  darkness  I  was 
going  to  plunge  into  is  equally  a  part  of  his  empire." 

Nor  is  it  merely  with  each  other  that  the  principles  of 
natural  religion  are  Connected.  They  have  a  relation  to 
all  the  other  principles  of  moral  philosophy  ;  insomuch, 
that  a  person  who  entertains  just  views  of  the  one  never 
fails  to  entertain  also  just  views  of  the  other.  Indeed, 
I  do  not  think  that  I  should  go  too  far  were  I  to  assert 
that  they  have  a  relation  to  almost  all  the  truths  we 
know,  whether  in  the  moral,  the  intellectual,  or  the 
material  worlds.  One  thing  is  certain,  that,  in  propor- 
tion as  our  knowledge  extends,  our  doubts  and  objec- 
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tioDS  disappear;  new  light  is  continually  breaking  in 
upon  us  from  every  quarter,  and  more  of  order  and 
system  appears  in  the  universe.  It  is  chiefly  from  par- 
tial and  limited  views  of  nature  that  scepticism  arises, 
not  only  as  these  views  suggest  to  us  objections  which 
would  vanish  upon  a  more  enlarged  acquaintance  with 
the  subject,  but  as  they  withdraw  the  attention  from 
those  comprehensive  and  sublime  prospects  of  the  uni- 
verse which  impress  the  mind  with  an  irresistible  con- 
viction of  wise  and  beneficent  design.  A  natural  phi- 
losopher, for  example,  who  confines  his  attention  to  a 
E articular  problem  in  physical  astronomy  is  much  less 
kely  to  be  struck  with  the  marks  of  Divine  contrivance, 
than  if  he  were  to  attend  to  the  solar  system  in  general, 
and  to  study  the  mutual  relations  of  its  difierent  parts. 
This  is  probably  one  cause  of  the  difierence  between 
the  character  of  some  late  mathematicians  on  the  conti- 
nent and  that  of  their  predecessors,  that  the  latter  had 
exhausted  the  grandest  views  of  the  universe,  and  left 
to  their  successors  only  the  study  of  it  in  detail.  A 
philosopher  who  (like  Bacon)  extends  his  inquiries  to 
all  the  diflferent  branches  of  science,  is  still  less  in  dan- 
ger of  scepticism  than  if  he  were  to  confine  himself  to 
the  study  of  physics  ;  and,  in  general,  the  more  we  know, 
the  more  we  perceive  of  order  and  system  in  the  uni- 
verse, and  the  more  satisfied  do  we  feel  ourselves  with 
the  condition  and  the  prospects  of  man. 

It  is  a  strong  confirmation  of  these  observations  that 
almost  all  the  great  discoveries,  both  in  moral  and  phy- 
sical science,  have  been  made  by  men  friendly  to  the 
principles  of  religion  ;  and  that  those  writers  who  have 
aflfected  to  be  sceptical  on  this  last  subject,  have  in 
general  been  paradoxical  and  sophistical  in  all  their 
other  scientific  inquiries.  This  not  only  shows  the  con- 
nexion which  subsists  between  the  different  truths  which 
are  placed  within  our  reach,  but  proves  that  it  is  to  a 
mind  well  fitted  for  the  discovery  and  reception  of  truth 
in  general  that  the  evidences  of  religion  appear  the 
most  satisfactory.  When  an  author,  for  example,  who 
affects  to  be  sceptical  about  the  Divine  existence,  is 
also  found  in  the  cpurse  of  his  speculations  to  doubt 
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of  his  own,  and  about  the  certainty  of  mathematical 
science,  it  must  go  far  to  weaken  bis  authority  as  a 
guide  in  philosophy.  Of  the  competency  of  the  human 
faculties  to  attain  truth  on  the  most  abstruse  subjects, 
we  have  an  experimental  proof  in  the  unerring  certainty 
with  which  we  are  able  to  predict  the  phenomena  of 
the  heavens  many  centuries  before  they  are  to  happeiu 
And  why  should  we  doubt  the  clear  conclusions  of  our 
reason  in  those  other  inquiries,  where,  from  their  nature, 
we  have  not  at  present  the  same  opportunity  of  verify- 
ing them  by  the  fact  ?  One  thing  I  may  venture  to 
affirm,  that,  had  we  not  this  sensible  and  palpable  con- 
firmation of  the  certainty  of  mathematical  and  astro- 
nomical science,  it  would  be  difficult  to  vindicate  against 
the  charge  of  presumption  those  men  who  pretend  to 
decide  with  confidence  concerning  a  part  of  the  uni- 
verse, apparently  so  far  removed  from  the  examination 
of  our  faculties. 

Now  surely  it  is  no  inconsiderable  presumption  against 
the  reasonableness  of  a  sceptical  disposition  in  religion, 
that  it  misleads  us  also  in  the  other  sciences,  and,  I  may 
add,  unfits  us  for  the  business  of  life ;  whereas  just 
views  of  religion  teach  us  to  think  favorably  of  the  hu- 
man faculties,  and  both  animate  and  direct  us  in  the 
search  of  truth,  in  whatever  inquiries  we  may  happen  to 
engage. 

Consider,  too,  in  what  state  of  mind  men  are  chiefly 
disposed  to  be  sceptical.  Is  it  not  when  oppressed 
with  low  spirits,  and  when  out  of  humor  with  themselves 
and  with  tne  world  ?  On  the  contrary,  it  is  in  the  most 
healthful  condition  of  the  soul,  when  external  nature 
smiles  around  us,  when  all  our  faculties  are  vigorous  and 
active,  when  we  are  satisfied  with  ourselves,  and  en- 
gaged in  the  service  of  mankind,  that  we  feel  the  most 
sensibly  our  relation  to  another  state  of  existence,  and, 
without  any  long  process  of  reasoning,  become  as  it 
were  conscious  of  the  indissoluble  and  eternal  union  be- 
tween happiness  and  virtue.  Perhaps  this  circumstance 
by  itself  would  not  prove  much,  but  added  to  those 
already  mentioned  it  seems  to  me  to  have  some  weight 

The  happy  influence  which  the  belief  of  a  future  state 
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has  on  the  conduct  and  the  enjoyments  of  mankind  also 
tends  to  confirm  its  credibility.  This  is  so  remarkable 
that  it  has  led  some  to  consider  it  merely  as  an  inven- 
tion o{ politicians  to  preserve  the  good  order  of  society, 
and  to  increase  the  happiness  of  human  life.  But  if  it 
be  allowed  that  it  has  this  tendency,  can  it  be  supposed 
that  the  Author  of  the  universe  should  have  left  the  or- 
der and  happiness  of  social  life  to  depend  on  the  belief 
of  a  mere  chimera,  which  was  in  time  to  vanish  before 
the  light  of  philosophy  ?  Is  it  not  more  probable  that 
the  enlargement  of  our  knowledge,  to  which  we  are  so 
powerfully  prompted  by  the  principle  of  curiosity,  will 
tend  to  increase,  and  not  to  diminish  the  virtue  and  the 
happiness  of  mankind ;  and  instead  of  spreading  a  gloom 
over  nature,  and  extinguishing  the  hopes  which  nature 
inspires,  will  gradually  unfold  to  us  in  the  moral  world 
the  same  order  and  beauty  we  admire  in  the  material  ? 

After  all  that  I  have  urged  in  proof  of  a  future  state, 
I  must  again  repeat  (and  the  same  remark  may  be  ex- 
tended to  the  proofs  of  religion  in  general)  that  the  evi- 
dence which  the  light  of  reason  affords  on  the  subject 
is  only  moral  or  probable,  and  by  no  means  of  a  demon-' 
strative  nature.  But  what  is  the  evidence  on  which 
we  every  day  act  in  life?  Precisely  of  the  same  kind, 
and  often  very  inferior  in  degree,  to  that  which  results 
from  the  foregoing  considerations.  "  It  ought,"  says 
Dr.  Butler,  "  to  be  forced  upon  the  reflection  of  scep- 
tical persons,  that  such  is  our  nature  and  condition,  that 
they  necessarily  require  us,  in  the  daily  course  of  life,  to 
act  upon  evidence  much  lower  than  what  is  commonly 
called  probable ;  and  that  there  are  numberless  in- 
stances, respecting  the  common  pursuits  of  life,  where  a 
man  would  be  thought  in  a  literal  sense  distracted,  who 
would  not  act,  and  with  great  application  too,  not  only 
on  an  even  chance,  but  on  much  less,  and  where  the 
probability  was  greatly  against  his  succeeding." 

It  may  perhaps  be  asked  why  the  evidences  of  a  fu- 
ture state  were  not  made  more  striking  and  indubitable  ; 
why  human  reason  was  left  so  much  in  the  dark  on  a. 
subject  so  interesting  to  our  happiness  ;  and  why  even 
that  revelation  which  has  brought  life  and  immortaUty  to 
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light,  has  not  affbrded  us  a  clearer  view  of  the  occupa- 
tions and  enjoyments  of  futurity.  To  these  questions  it 
would  be  presumptuous  to  attempt  a  direct  reply.  But 
surely  we  may  be  permitted  to  observe,  that  the  evi- 
dences of  a  future  state  may  be  easily  conceived  to  have 
been  so  irresistibly  strong,  and  the  prospect  of  our  fu- 
ture destination  so  clearly  presented  to  our  view,  that 
the  world  would  no  longer  have  answered  the  purpose 
of  a  state  of  probation  ;  nor  would  the  business  of  life 
have  afforded  any  object  of  sufficient  magnitude  to  in- 
terest our  passions,  and  call  forth  our  actions. 

**  A  sense  of  higher  life  would  only  damp 
The  school-boy's  task,  and  spoil  his  playful  hours  : 
Nor  could  the  child  of  reason,  feeble  man, 
With  vigor  through  this  infant  being  drudge, 
Did  brighter  worlds  their  unimagined  bliss 
Disclosing,  dazzle  and  dissolve  his  mind."  * 

This  idea  is  illustrated  with  his  usual  taste  and  judg- 
ment, and  with  somewhat  more  than  his  usual  originality 
of  thought,  by  Dr.  Blair,  in  his  discourse  on  our  imper- 
fect knowledge  of  a  future  state ;  and  it  has  been  placed 
in  a  singularly  happy  point  of  view  by  Bernardin  de  St. 
Pierre,  in  his  ingenious  and  eloquent  work,  entitled 
Studies  of  JVature. 

"  I  recollect,"  says  M.  de  St.  Pierre,  "  that,  on  my 
return  to  France  in  a  vessel  which  had  been  on  a 
voyage  to  India,  as  soon  as  the  sailors  had  perfectly 
distinguished  the  land  of  their  native  country,  they  be- 
came in  a  great  measure  incapable  of  attending  to  the 
business  of  the  ship.  Some  looked  at  it  wistfully  with- 
out the  power  of  minding  any  other  object ;  others 
dressed  themselves  in  their  best  clothes,  as  if  they  had 
been  going  that  moment  to  disembark  ;  some  talked  to 
themselves,  and  others  wept.  As  we  approached,  the 
disorder  of  their  minds  increased.  As  they  had  been 
absent  several  years,  there  was  no  end  to  their  admira- 
tion of  the  verdure  of  the  hills,  of  the  foUage  of  the 
trees,  and  even  of  the  rocks  which  skirted  the  shore, 
covered  over  with  sea  weed  and  mosses.     The  church 


•  Thomson's  Liberty. 
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spires  of  the  villages  where  they  were  bom,  which  they 
distinguished  at  a  distance  up  the  country,  and  which 
they  named  one  after  another,  filled  them  with  trans- 
ports of  delight.  But  when  the  vessel  entered  the 
port,  and  when  they  saw  on  the  quays  their  friends, 
their  fathers,  their  mothers,  their  wives,  and  their  chil- 
dren stretching  out  their  arms  to  them  with  tears  of  joy, 
and  calling  them  by  their  names,  it  was  no  longer  pos- 
sible to  retain  a  single  man  on  board.  They  all  sprang 
ashore,  and  it  became  necessary,  according  to  the  cus- 
tom of  the  port,  to  employ  another  set  of  mariners  to 
bring  the  vessel  to  her  moorings. 

"  What  then  would  be  the  case  were  we  indulged 
with  a  sensible  discovery  of  those  regions  inhabited  by 
those  who  are  most  dear  to  us,  and  who  alone  are  wor- 
thy of  our  most  sublime  affections  ?  All  the  laborious 
and  vain  solicitudes  of  a  present  life  would  come  to  an 
end.  The  exit  from  this  world  to  the  other  being  in 
every  man's  power,  the  gulf  would  be  quickly  shot ;  but 
nature  has  involved  it  in  obscurity,  and  has  planted 
doubt  and  apprehension  to  guard  the  passage." 


After  the  view  which  has  been  given  of  the  principles 
of  natural  religion,  little  remains  to  be  added  concern- 
ing the  duties  which  respect  the  Deity.  To  employ 
our  faculties  in  studying  those  evidences  of  power,  of 
wisdom,  and  of  goodness  which  he  has  displayed  in  his 
works,  as  it  is  the  foundation  in  other  instances  of  our 
sense  of  religious  obligation,  so  it  is  in  itself  a  duty  in- 
cumbent on  us  as  reasonable  and  moral  beings,  capable 
of  recognising  the  existence  of  an  Almighty  Cause,  and 
of  feeling  corresponding  sentiments  of  devotion.  By 
those  who  entertain  just  opinions  on  this  subject,  the 
following  practical  consequences,  which  comprehend 
some  of  the  chief  effects  of  religion  on  the  temper  and 
conduct,  will  be  readily  admitted  as  self-evident  propo- 
sitions. 

In  the  first  place,  if  the  Deity  be  possessed  of  infinite 
moral  excellence,  we  must  feel  towards  him  in  an  infi- 
nite degree,  all  those  affections  of  love,  gratitude,  and 


422  PHILOSOPHT  OF  THE  ACTIVE  [Boos  IIL 

light,  has  not  afforded  us  a  clearer  view  of  the  occupa- 
tions and  enjoyments  of  futurity.  To  these  questions  it 
would  be  presumptuous  to  attempt  a  direct  reply.  But 
surely  we  may  be  permitted  to  observe,  that  the  evi- 
dences of  a  future  state  may  be  easily  conceived  to  have 
been  so  irresistibly  strong,  and  the  prospect  of  our  fu- 
ture destination  so  clearly  presented  to  our  view,  that 
the  world  would  no  longer  have  answered  the  purpose 
of  a  state  of  probation ;  nor  would  the  business  of  life 
have  afforded  any  object  of  sufficient  magnitude  to  in- 
terest our  passions,  and  call  forth  our  actions. 

**  A  sense  of  higher  life  would  only  damp 
The  school-boy's  task,  and  spoil  his  playful  hours : 
Nor  could  the  child  of  reason,  feeble  man, 
With  vigor  through  this  infant  being  drudge, 
Did  brighter  worlds  their  unimagined  bliss 
Disclosing,  dazzle  and  dissolve  his  mind."  * 

This  idea  is  illustrated  with  his  usual  taste  and  judg- 
ment, and  with  somewhat  more  than  his  usual  originaUty 
of  thought,  by  Dr.  Blair,  in  his  discourse  on  our  imper- 
fect knowledge  of  a  future  state ;  and  it  has  been  placed 
in  a  singularly  happy  point  of  view  by  Bernardin  de  St. 
Pierre,  in  his  ingenious  and  eloquent  work,  entitled 
Studies  of  JVature. 

"  I  recollect,"  says  M.  de  St.  Pierre,  "  that,  on  my 
return  to  France  in  a  vessel  which  had  been  on  a 
voyage  to  India,  as  soon  as  the  sailors  had  perfectly 
distinguished  the  land  of  their  native  country,  they  be- 
came in  a  great  measure  incapable  of  attending  to  the 
business  of  the  ship.  Some  looked  at  it  wistfully  with- 
out the  power  of  minding  any  other  object ;  others 
dressed  themselves  in  their  best  clothes,  as  if  they  had 
been  going  that  moment  to  disembark  ;  some  talked  to 
themselves,  and  others  wept.  As  we  approached,  the 
disorder  of  their  minds  increased.  As  they  had  been 
'  absent  several  years,  there  was  no  end  to  their  admira- 
tion of  the  verdure  of  the  hills,  of  the  foliage  of  the 
trees,  and  even  of  the  rocks  which  skirted  the  shore, 
covered  over  with  sea  weed  and  mosses.     The  church 

*  Thomson's  Liberty. 
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spires  of  the  villages  where  they  were  bom,  which  they 
distinguished  at  a  distance  up  the  country,  and  which 
they  named  one  after  another,  filled  them  with  trans- 
ports of  delight.  But  when  the  vessel  entered  the 
port,  and  when  they  saw  on  the  quays  their  friends, 
their  fathers,  their  mothers,  their  wives,  and  their  chil- 
dren stretching  out  their  arms  to  them  with  tears  of  joy, 
and  calling  them  by  their  names,  it  was  no  longer  pos- 
sible to  retain  a  single  man  on  board.  They  all  sprang 
ashore,  and  it  became  necessary,  according  to  the  cus- 
tom of  the  port,  to  employ  another  set  of  mariners  to 
bring  the  vessel  to  her  moorings. 

"  What  then  would  be  the  case  were  we  indulged 
with  a  sensible  discovery  of  those  regions  inhabited  by 
those  who  are  most  dear  to  us,  and  who  alone  are  wor- 
thy of  our  most  sublime  affections  ?  All  the  laborious 
and  vain  solicitudes  of  a  present  life  would  come  to  an 
end.  The  exit  from  this  world  to  the  other  being  in 
every  man's  power,  the  gulf  would  be  quickly  shot ;  but 
nature  has  involved  it  in  obscurity,  and  has  planted 
doubt  and  apprehension  to  guard  the  passage." 


After  the  view  which  has  been  given  of  the  principles 
of  natural  religion,  little  remains  to  be  added  concern- 
ing the  duties  which  respect  the  Deity.  To  employ 
our  faculties  in  studying  those  evidences  of  power,  of 
wisdom,  and  of  goodness  which  he  has  displayed  in  his 
works,  as  it  is  the  foundation  in  other  instances  of  our 
sense  of  religious  obligation,  so  it  is  in  itself  a  duty  in- 
cumbent on  us  as  reasonable  and  moral  beings,  capable 
of  recognising  the  existence  of  an  Almighty  Cause,  and 
of  feeling  corresponding  sentiments  oi  devotion.  By 
those  who  entertain  just  opinions  on  this  subject,  the 
following  practical  consequences,  which  comprehend 
some  of  the  chief  effects  of  religion  on  the  temper  and 
conduct,  will  be  readily  admitted  as  self-evident  propo- 
sitions. 

In  the  first  place,  if  the  Deity  be  possessed  of  infinite 
moral  excellence,  we  must  feel  towards  him  in  an  infi- 
nite degree,  all  those  affections  of  love,  gratitude,  and 
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confidence,  which  are  excited  by  the  imperfect  worth 
we  observe  among  our  fellow-creatures ;  for  it  is  by  con- 
ceiving all  that  is  benevolent  and  amiable  in  man  raised 
to  the  highest  perfection  that  we  can  alone  form  some 
faint  notion  of  the  Divine  Nature.  To  cultivate,  there- 
fore, an  habitual  love  and  reverence  of  the  Supreme  Be- 
ing, may  be  justly  considered  as  the  first  great  branch 
of  morality ;  nor  is  the  virtue  of  that  man  complete,  or 
even  consistent  with  itself,  in  whose  mind  those  senti- 
ments of  piety  are  wanting. 

Piety  seems  to  be  considered  by  Mr.  Smith  as  founded 
in  some  degree  on  those  principles  of  our  nature  which 
connect  us  with  our  fellow-creatures.     The  detection  of 
mind  which  accompanies  a  state  of  complete  solitude  ; 
the  disposion  we  have  to  impart  to  others  our  thoughts 
and  feelings  ;  the  desire  we  have  of  other  intelligent  and 
moral  natures  to  sympathize  with  our  own, — all  lead  us, 
in  the  progress  of  reason  and  of  moral  perception,  to  es- 
tablish gradually  a  mental  intercourse  with  the  Invisible 
Witness  and  Judge  of  our  conduct.    An  habitual  sense 
of  the  Divine  presence  comes  at  last  to  be  formed.     In 
every  object  or  event  that  we  see  we  trace  the  hand  of 
the  Almighty,  and  in  the  suggestions  of  reason  and  con- 
science we  listen  to  his  inspirations.     In  this  intercourse 
of  the  heart  with  God,   (an  intercourse  which  enUvens 
and  gladdens  the  most  dessolate  scenes,  and  which  dig- 
nifies the  duties  of  the  meanest  station)  the  supreme  fe- 
hcity  of  our  nature  is  to  be  found ;    and  till  it  is  firmly 
established,  there  remains  a  void  in  every  breast  which 
nothing  earthly  can   supply; — a   consideration   which 
proves  that  religion  has  a  foundation  in  the  original  prin- 
ciples of  our  constitution,  while  it  aifords  us  a  presage  of 
that  immortal  happiness  which  Providence  has  destined 
to  be  the  reward  of  virtue. 

Secondly.  Although  religion  can  with  no  propriety  be 
considered  as  the  sole  foundation  of  morality,  yet,  when 
we  are  convinced  that  God  is  infinitely  good,  and  that  he 
is  the  friend  and  protector  of  virtue,  this  belief  affords 
the  most  powerful  inducements  to  the  practice  of  every 
branch  of  our  duty.  It  leads  us  to  consider  conscience 
as  the  vicegerent  of  God,  and  to  attend  to  its  sugges- 
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tions  as  to  the  commands  of  that  Being  from  whom  we 
have  received  our  existence,  and  the  great  object  of 
whose  government  is  to  promote  the  happiness  and  the 
perfection  of  his  whole  creation. 

These  considerations  not  only  are  addressed  to  our 
gratitude,  but  awaken  in  the  mind  a  sentiment  of  univer- 
sal benevolence,  and  make  us  feel  a  relation  to  every 
part  of  the  universe.  In  doing  our  duty  we  conceive 
ourselves  as  fellow-workers  with  the  Deity,  and  as  wil- 
ling instruments  in  his  hands  for  promoting  (he  benevo- 
lent purposes  of  his  administration.  This  is  that  sub- 
lime sentiment  of  piety  and  benevolence  which  we  meet 
with  so  often  in  the  writings  of  the  ancient  Stoics.  "  Shall 
any  one,"  says  Antoninus, "  say,  Oh  beloved  city  of  Ce- 
crops  !  and  wilt  not  thou  say.  Oh  beloved  city  of  God  ?  *' 

In  this  manner  it  appears  that  a  sense  of  religion  is  fa- 
vorable to  the  practice  of  virtue  in  tiw  respects ;  firsty 
by  leading  us  to  consider  every  act  of  duty  as  an  ex- 
pression of  gratitude  to  God ;  and,  secondly,  as  leading 
us  to  regard  ourselves  as  parts  of  that  universal  system 
of  which  he  is  the  Author  and  Governor.  There  is  an- 
other respect  in  which  it  is  calculated  to  influence  our 
conduct  very  powerfully,  as  it  is  addressed  to  our  hopes 
and  fears.  In  this  view  religion  is  a  species  of  authori- 
tative late  enforced  by  the  most  awful  sanctions,  and  of 
which  it  is  impossible  for  us  by  any  art  to  elude  the  pen- 
alties. In  the  case  of  the  lower  orders  of  men,  w^ho  are 
incapable  of  abstract  speculation,  and  whose  moral  feel- 
ings cannot  be  supposed  to  have  received  much  cultiva- 
tion, it  is  chiefly  this  view  of  religion,  as  addressed  to 
their  hopes  snd  fears,  that  secures  a  faithful  discharge  of 
their  duties  as  members  of  society.  In  vain  would  the 
civil  magistrate  attempt  to  preserve  the  order  of  society 
by  annexing  the  penalty  of  death  to  heinous  offences,  if 
men  in  general  apprehended  that  there  was  nothing  to  be 
feared  beyond  the  grave.  And  it  is  of  importance  to  re- 
mark, that  this  observation  applies  with  peculiar  force  to 
the  lower  orders,  who  have  commonly  much  less  attach- 
ment to  life  than  their  superiors.  Of  this  truth  all  wise 
legislators,  both  ancient  and  modern,  have  been  aware, 
and  have  seen  the  necessity  of  maintaining  a  sense  of 
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religion  among  their  felloV  citizens  as  the  most  powerful 
of  all  supports  to  the  political  order.  "  Ut  aliqua  in  yitk 
formido  improbis  esset  posita,  apud  inferos  ejusmodi 
quaedam  illi  antiqui  supplicia  impiis  constituta  esse  volu- 
erunt ;  quod  videlicet  intelligebant,  bis  remotis,  non  esse 
mortem  ipsam  pertimescendam."  *  They,  on  the  other 
hand,  who  have  labored  to  loosen  the  bands  of  socie^, 
have  found  it  necessary  to  begin  with  perverting  or  de- 
stroying the  natural  sentiments  of  the  mind  with  respect 
to  a  future  retribution.  In  ages  where  the  religious 
principles  of  the  multitude  were  too  firmly  riveted  to  be 
entirely  eradicated,  they  have  inculcated  theological 
dogmas  subversive  of  moral  distinctions,  as  in  the  case  of 
the  Antinomian  teachers  during  our  own  civil  wars.  In 
other  and  more  recent  instance^  they  have  avowedly  at- 
tempted to  establish  a  system  of  atheism.  So  true  is  the 
old  observation  that  the  extremes,  of  superstition  and  of 
infidelity  unite  in  their  tendency,  and  so  completely  veri- 
fied are  now  the  apprehensions  which  were  expressed 
eighty  years  ago  by  Bishop  Butler,  that  the  spirit  of  irre- 
Ugion  (which  in  his  time  was  beginning  to  grow  fashion- 

•  Cic.  Cata.  iv. 

With  these  views  it  is  not  surprisiDg  that  some  of  the  wisest  of  the  heathen  writers 
should  have  expressed  themselves  so  very  strongly  concemins  the  guilt  incurred  hy 
those  who,  hy  exposing  to  ridicule  the  fabulous  mythology  which  formed  the  popular 
creed  among  their  contemporaries,  endangered  the  authority  of  those  moral  principles 
which  were  identified  with  it  in  the  vulgar  belief.  There  is  good  reason  for  thinking 
that  the  secret  communicated  to  the  initiated  in  the  Eleusinian  mysteries  was  the 
unitv  of  God;  *  a  truth  too  sublime  to  be  disclosed  at  once  to  the  uninformed  multi- 
titude,  as  it  struck  at  the  root  of  all  those  fables  which  were  incorporated  with  their 
habits  of  thinking  and  feeling  on  the  most  important  subjects.  On  this  supposition  we 
have  a  satisfactory  explanation  of  a  noted  passage  in  Horace,  between  which  and  fits 
preceding  lines  it  seems  not  easy  at  first  to  trace  any  connexion. 

*•  Est  et  fideli  tuta  silentio 
Merces.    Vetabo,  qui  Cereris  sacrum 
Vulearit  arcane,  sub  iisdem 

Sit  trabibus,  firagUemque  mftcum 
Solvat  phaselum.'*  Carm»  L.  iii.  Ode  2. 

The  transition  to  these  lines  from  the  foregoing  ones  is  certainly  by  no  moans  ob- 
viooB. 

*'  Virtus,  redudens  immeritis  moii 
Coelum,  negata  tentat  iter  via : 
Ccetusque  vulgares  et  udam 
Spemit  humum  fuglente  penna. 
Est  et  fideli,**  &c. 

*  WarbnrtOD'i  Divine  Laiatioa  of  Moaot.    Voyafo  du  Jeuno  Anacbanis. 


Guvb  !▼.]  AND  MORAL  POWERS  OF  MAN.  427 

able  among  the  higher  ranks)  might  produce  some  time 
or  other  political  disorders  similar  to  those  which  arose 
from  religious  fanaticism  in  the  preceding  century.* 

A  prediction  by  a  later  writer  of  genius  and  discern- 
ment, and  one  well  acquainted  with  the  principles  and 
manners  of  the  world,  is  not  unworthy  of  attention  in  the 
present  times,  in  which  we  have  seen  it  very  remarkably 
verified  in  numberless  instances.  ^^  I  shall  say  nothing 
at  present  of  the  lower  ranks  of  mankind.  Though  they 
have  not  yet  got  into  the  fashion  of  laughing  at  religion, 
and  treating  it  with  scorn  and  contempt,  and  I  believe 
are  too  serious  a  set  of  creatures  ever  to  come  into  it, 
yet  we  are  not  to  imagine  but  that  the  contempt  it  is  held 
in  by  those  whose  examples  they  are  too  apt  to  imitate, 
will  in  time  utterly  shake  their  principles,  and  render 
them,  if  not  as  profane,  at  least  as  corrupt  as  their  bet- 
ters. When  this  event  happens,  and  we  begin  to  feel  the 
effects  of  it  in  our  dealings  with  them,  those  who  have  done 
the  mischief  vf  ill  find  the  necessity  at  last  of  turning  reli- 
gious in  their  own  defence,  and  (for  want  of  a  better 
principle)  to  set  an  example  of  piety  and  good  morals 
for  their  own  interest  and  convenience."  t 

Nor  is  it  merely  in  restraining  men  from  grosser  out- 
rages that  a  sense  of  religion  operates  as  a  compulsory 
law.  Without  a  secret  impression  (of  which  it  is  impos- 
sible that  the  human  mind  can  divest  itself)  that  there  is 
at  all  times  an  invisible  witness  of  our  thoughts,  it  is  prob- 
able that  the  virtue  of  the  best  of  men  would  often  yield 
to  temptation.  Even  amidst  the  darkness  of  the  heathen 
world  Xenophon  had  recourse  to  this  impression,  to  ac- 
count for  the  inflexible  integrity  of  Socrates,  when  he 
sat  as  one  of  the  judges  in  the  celebrated  trial  of  the 
naval  commanders.  "  Having  taken,"  says  Xenophon, 
"  as  was  customary,  the  senatorial  oath,  by  which  he 
bound  himself  to  act  in  all  things  conformably  to  the  laws, 
and  arriving  in  his  turn  to  be  president  of  the  assembly 
of  the  people,  he  boldly  refused  to  give  his  suffrage  to 
1-  '  — 

*  **  Is  there  no  danger  that  all  this  may  raise  somewhat  like  the  levelling  spirit  upon 
atheistical  principles,  which,  in  the  last  age,  prevailed  upon  enthusiastic  ones  ?  Not  to 
•peak  of  the  possibility  that  different  sorts  of  people  may  unite  in  it  upon  these  con- 
tnuy  principles  ?  *' — Sermon  preached  before  the  House  of  Lords,  JdBuary  90, 1740. 

t  Steme*s  Sermons. 
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the  iniquitous  sentence  which  condemned  the  nine  cap- 
tains, being  neither  intimidated  by  the  menaces  of  the 
great,  nor  the  fury  of  the  people,  but  steadily  preferring 
the  sanctity  of  an  oath  to  the  safety  of  his  person.  For 
he  was  persuaded  the  gods  watched  over  the  affairs  of 
men  in  a  way  altogether  different  from  what  the  vulgar 
imagined ;  for  while  these  limited  their  knowledge  to  same 
particulars  only,  Socrates,  on  the  contrary,  extended  it 
to  all,  firmly  persuaded  that  they  are  every  where  pres- 
ent, and  that  every  word,  every  action,  nay,  even  our 
most  retired  deliberations  were  open  to  their  view.'* 

In  the  last  place,  a  sense  of  rehgion,  where  it  is  sin- 
cere, will  necessarily  be  attend  with  a  complete  resig- 
nation of  our  own  will  to  that  of  the  Deity,  as  it  teaches 
us  to  regard  every  event,  even  the  most  afflicting,  as 
calculated  to  promote  beneficent  purposes,  which  we 
are  unable  to  comprehend,  and  to  promote,  finally,  the 
perfection  and  happiness  of  our  own  nature.  This  is  the 
best,  and  indeed  the  only  rationalffoundation  of  forti- 
tude. Nay,  it  may  be  safely  aflirmed,  (as  Socrates  long 
ago  observed  in  the  Pfuedon  of  Plato)  that  whoever  founds 
his  fortitude  on  any  thing  else  is  only  valiant  through  fear. 
In  other  words,  he  exposes  himself  to  danger,  merely 
from  a  regard  to  the  opinion  of  others,  and  of  conse- 
quence wants  that  internal  principle  of  heroism  which 
can  alone  arm  the  mind  with  patience  under  those  mis- 
fortunes which  it  is  condemned  to  bear  in  solitude,  or 
under  sorrows  which  prudence  conceals  from  the  public 
eye.  But  to  the  man  who  believes  that  every  thing  is 
ordered  for  the  best,  and  that  his  existence  and  happi- 
ness are  in  the  hands  of  a  Being  who  watches  over  him 
with  the  care  of  a  parent,  the  difficulties  and  dangers  of 
Ufe  only  serve  to  call  forth  the  latent  powers  of  the  soul, 
by  reminding  him  of  the  prize  for  which  he  combats, 
and  of  that  beneficent  Providence  by  which  the  conflict 
was  appointed. 

*'  Safe  in  the  hands  of  one  disposing  Power, 
Or  in  the  natal  or  the  mortal  hour." 

The  view  which  I  have  given  of  religion  as  forming 
the  first  and  chief  branch  of  moral  duty,  and  as  contrib- 
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uting  in  its  turn  most  powerfully  to  promote  the  prac- 
tice of  every  virtue,  is  equally  consonant  with  the  spirit 
of  the  Sacred  Writings,  and  to  the  most  obvious  dictates 
of  reason  and  conscience  ;  and  accordingly  it  is  sanc- 
tioned by  the  authority  of  all  those  philosophers  of  an- 
tiquity who  devoted  their  talents  to  the  improvement 
and  happiness  of  mankind.  ^^It  should  never  be 
thought,"  says  Plato  in  one  of  his  Dialogues,  "  that  there 
is  any  branch  of  human  virtue  of  greater  importance 
than  piety  towards  the  Deity."  The  chief  article  of  the 
Unwritten  Law  mentioned  by  Socrates  *  is,  "  that  the 
gods  ought  to  be  worshipped." — "  This,"  he  says,  "  is 
acknowledged  every  where,  and  received  by  all  men  as 
the  first  command."  And  to  the  same  purpose  Cicero, 
in  the  first  book  of  his  OfiSces,  places  in  the  first  rank  of 
duties  those  we  owe  to  the  Immortal  Gods.  "  In  ipsSL 
communitate  sunt  gradus  officiorum  ex  quibus,  quid  cui- 
que  praestet,  intelligi  possit :  ut  prima  Diis  immortaU- 
bus ;  secunda,  patriae ;  tertia  parentibus,  deinceps  gra- 
datim  reliquis,  debeantur."  f 

The  elevation  of  mind  which  some  of  the  most  illus- 
trious characters  of  antiquity  derived  from  their  reli- 
gious principles,  however  imperfect  and  Erroneous,  and 
the  weight  which  these  principles  gave  theI^  in  their 
public  and  poUtical  capacity,  are  remarked  by  many 
ancient  writers ;  and  such,  I  apprehend,  will  be  always 
found  to  be  the  case  when  the  personal  importance  of 
the  individual  rests  on  the  basis  of  public  opinion.  "  But 
be,"  says  Plutarch,  "who  was  most  conversant  with 
Pericles,  and  most  contributed  to  give  him  a  grandeur 
of  mind,  and  to  make  his  high  spirit  for  governing  the 
popular  assemblies  more  weighty  and  authoritative ;  in 
a  word,  who  exalted  his  ideas  and  raised  at  the  same 
time  the  dignity  of  his  demeanour :  the  person  who 
did  this  was  Anaxagoras  the  Clazomenian,  whom  the 
people  of  that  age  reverenced  as  the  first  who  made 
mind  or  intellect  (in  opposition  to  chance)  a  principle  in 
the  formation  and  government  of  the  universe." . 

The  extraordinary  respect  which  the  Romans,  during 

*  Xen.  Memor.  L.  iv.  c.  4.  t  Lib.  i.  c  ult 
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their  period  of  greatest  glory,  entertained  for  religion 
(false  as  their  own  system  was  in  its  mythological  foun- 
dations, and  erroneous  in  many  of  its  practical  tenden- 
cies,) has  been  often  taken  notice  of  as  one  of  the 
principal  sources  of  their  private  and  public  virtues. 
"  The  Spaniards,"  says  Cicero,  "  exceed  us  in  numbers ; 
the  Gauls,  in  the  glory  of  war ;  but  we  surpass  all  na- 
tions in  that  wisdom  by  which  we  have  learned  that  all 
things  are  governed  and  directed  by  the  immortal  gods."  • 

In  the  later  periods  of  their  history  this  reverence  for 
rehgion,  together  with  the  other  virtues  which  gave  them 
the  empire  of  the  world,  was  in  a  great  measure  lost ; 
and  we  continually  find  their  orators  and  histoiians 
drawing  a  melancloly  contrast  between  the  degeneracy 
of  their  manners  and  those  of  their  ancestors.  In  the 
account  which  Livy  has  given  of  the  Consulate  of  Q. 
Cincinnatus,  he  mentions  an  attempt  which  the  tribunes 
made  to  persuade  the  people  that  they  were  not  bound  by 
their  military  oath  to  follow  the  consul  to  the  field,  because 
they  had  taJ^en  that  oath  when  he  was  a  private  man. 
But,  however  agreeable  this  doctrine  might  be  to  then* 
inclinations,  and  however  strongly  recommended  to  them 
by  the  sanction  of  their  own  popular  magistrates,  we 
find  that  their  reverence  for  the  religion  of  an  oath  led 
them  to  treat  the  doctrine  as  nothing  better  than  a  cavil. 
Livy's  reflection  on  this  occasion  is  remarkable.  "  Non- 
dum  haec,  quae  nunc  tenet  saeculum,  negligentia  Deum 
venerat :  nee  interpretando  sibi  quisque  jusjurandum 
leges  aptas  faciebat,  §ed  suos  potius  mores  ad  ea  ac- 
commodabat."  f 

How  completely  the  sense  of  religion  was  afterwards 
extinguished  among  the  same  people,  and  how  intimate- 
ly this  change  in  their  character  was  connected  with 
that  poHtical  profligacy  which  ended  in  the  ruin  of  the 
commonwealth,  may  be  collected  from  many  passages  in 
the  writings  of  Cicero.  "  Nunquam  audivi  in  Epicuri 
schola  Lycurgum,  Solonem,  Miltiadem,  Themistoclem, 
Epaminondam,  nominari ;  qui  in  ore  sunt  caeterorum  om- 

*  **  SedJ  pietate'^ac  religione,  atque  hac  una  sapientia,  quod  Dcorum  immortalium 
nomine  omnia  regi  guberaarique  perspeximus,  omnes  gentcs  nationesque  superavi- 
mus." — Or<U.  dt  Hanupicum  Retpontis,  c.  ix. 

t  Lib.  iii.  cap.  20. 
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nium  philosophorum."  *  In  his  own  times  he  tells  us 
**that  the  portrait  of  Epicurus  was  not  only  a  common 
article  of  furniture  in  their  houses,  but  that  it  formed  a 
common  ornament  to  their  rings  and  vases.'* — "Nee 
tamen  Epicuri  licet  oblivisci,  si  cupiam :  cujus  imaginem 
non  modo  in  tabulis  nostri  familiares,  sed  etiam  in  pocu- 
lis  et  in  annuUs  habent."  f 

A  review  of  the  political  conduct  of  the  distinguished 
men  who  appeared  at  this  period,  and  a  comparison  of 
the  parts  which  they  acted  with  the  philosophical 
principles  they  professed,  furnishes  an  instructive  com- 
ment on  these  observations ;  and  goes  far  to  warrant 
die  general  inference,  that  wherever  the  same  perni- 
cious philosophy  extends  its  influence  widely  among 
die  sreat  boay  of  a  people,  men  are  unfitted  to  enjoy 
the  blessings  of  rational  freedom,  and  are  prepared  ei- 
ther to  run  into  the  excesses  of  democratical  anarchy, 
or  (what  is  the  natural  and  inevitable  consequences  of 
such  excesses)  to  submit  quietly  to  the  yoke  of  a  des- 
potic master. 

This  last  observation  I  shall  have  occasion  to  illustrate 
afterwards  when  I  come  to  contrast  the  practical  ten- 
dency of  the  school  of  Epicurus  with  that  of  Zeno. 

•  De  Fin.  U.  c.  21.  f  lUd  Lib.  y.  c.l. 
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BOOK  FOURTH. 

OF  THE  DUTIES  WHICH  RESPECT  OUR  FELLOW  CREATURES. 

Under  this  title  it  is  not  proposed  to  give  a  complete 
enumeration  of  our  social  duties,  but  only  to  point  out 
some  of  the  most  important,  chiefly  with  a  view  to  show 
the  imperfections  of  those  systems  of  morals  which  at- 
tempt to  resolve  the  whole  of  virtue  into  one  particular 
principle.  Among  these,  that  which  resolves  virtue  in- 
to benevolence  is  undoubtedly  the  most  amiable ;  but 
even  this  system  will  appear,  from  the  following  remarks, 
to  be  not  only  inconsistent  with  truth,  but  to  lead  to 
dangerous  consequences. 


CHAPTER  FIRST. 


OF  BENEVOLENCE. 


Beneficence  is  so  important  a  branch  of  virtue  that 
it  has  been  supposed  by  some  moralists  to  constitute  the 
whole  of  it.  According  to  these  writers  good  will  to 
mankind  is  the  only  immediate  object  of  moral  approba- 
tion ;  and  the  obligation  of  all  our  other  moral  duties 
arises  entirely  from  their  apprehended  tendency  to  pro- 
mote the  happiness  of  society. 

Among  the  most  eminent  partisans  of  this  system  in 
modern  times,  Mr.  Smith  mentions  particularly  Dr.  Ralph 
Cudworth,  Dr.  Henry  More,  and  Mr.  John  Smith  of 
Cambridge  ;  "  but  of  all  its  patrons,"  he  observes,  "an- 
cient or  modern.  Dr.  Francis  Hutcheson  was  undoubt- 
edly beyond  all  comparison  the  most  acute,  the  most 
distinct,  the  most  philosophical,  and  what  is  of  the 
greatest  consequence  of  all,  the  soberest  and  most  ju- 
dicious." * 

*  Theoiy  of  Moral  Sentiments,  Part  vii.  Sect.  ii.  6th  edit 
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In  favor  of  this  system  Mr.  Smith  acknowledges  that 
there  are  many  appearances  in  human  nature  which  at 
first  sight  seem  strongly  to  support  it,  and  of  some  of 
these  appearances  Dn  Hutcheson  avails  himself  with 
much  acuteness  and  plausibility.  I.  Whenever  in  any 
action,  supposed  to  proceed  from  benevolent  affections, 
some  other  motive  is  discovered,  our  sense  of  the  merit 
of  this  action  is  just  so  far  diminished  as  this  motive  is 
believed  to  have  influenced  it.  2.  When  those  actions, 
on  the  contrary,  which  are  commonly  supposed  to  pro- 
ceed from  a  selfish  motive  are  discovered  to  have  arisen 
firom  a  benevolent  one,  it  generally  enhances  our  sense 
of  their  merit.  Lastly,  it  was  urged  by  Dr.  Hutcheson, 
that  in  all  casuistical  disputes  concerning  the  rectitude 
of  conduct,  the  ultimate  appeal  is  uniformly  made  to 
utility.  In  the  later  debates,  for  example,  about  passive 
obedience  and  the  right  of  resistance,  the  sole  point  in 
controversy  among  men  of  sense  was,  whether  universal 
submission  would  probably  be  attended  with  greater 
evils  than  temporary  insurrections  when  privileges  were 
invaded.  Whether  what,  upon  the  whole,  tended  most 
to  the  happiness  of  mankind  was  not  also  morally  good, 
was  never  once  made  a  question. 

Since  benevolence,  therefore,  was  the  only  motive 
which  could  bestow  upon  any  action  the  character  of 
virtue,  the  greater  the  benevolence  which  was  evidenced 
by  any  action,  the  greater  the  praise  which  must  belong 
to  it 

In  directing  all  our  actions  to  promote  the  greatest 
possible  good, — in  submitting  all  inferior  affections  to 
the  desire  of  the  general  happiness  of  mankind, — in  re- 
garding one's  self  as  but  one  of  the  many,  whose  pros- 
perity was  to  be  pursued  no  further  than  it  was  consist- 
ent with,  or  conducive  to  that  of  the  whole,  consisted 
the  perfection  of  virtue. 

Dr.  Hutcheson  held  further,  that  self-love  was  a  prin- 
ciple which  could  never  be  virtuous  in  any  degree  or  in 
any  direction.  This  .maxim  he  carried  so  far  as  to  as- 
sert, that  even  a  regard  to  the  pleasure  of  self-appro- 
bation, to  the  comfortable  applauses  of  our  own  con- 
sciences, diminishes  the  merit  of  a  benevolent  action. 

VOL.  V.  65 
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"In  the  common  judgments  of  mankind,  however,'' 
says  Mr.  Smith,  "  this  regard  to  the  approbation  of  our 
own  minds  is  so  far  from  being  considered  as  what  can 
in  any  respect  diminish  the  virtue  of  any  action,  that  it 
is  rather  looked  upon  as  the  sole  motive  which  deserves 
the  appellation  of  virtuous." 

Of  the  truth  and  correctness  of  these  principles  Dr. 
Hutcheson  was  so  fully  convinced,  that  in  conformity 
to  them  he  has  offered  some  algebraical  formulas  for 
computing  mathematically  the  morality  of  actions.  Of 
this  very  extraordinary  attempt,  the  following  axioms 
which  he  premises  to  his  formulas  may  serve  as  a  suffi- 
cient specimen. 

1  •  The  moral  importance  of  any  agent,  or  the  quanti- 
ty of  public  good  produced  by  him,  is  in  a  compound 
ratio  of  his  benevolence  and  abilities,  or  M  (moment  of 
good)  =  B  X  A. 

2.  In  like  manner  the  moment  of  private  good  or 
interest  produced  by  any  person  to  himself  is  in  a 
compound  ratio  of  his  self-love  and  ability,  or  I  =  S 
X  A. 

3.  When  in  comparing  the  virtue  of  two  agents  the 
abilities  are  equal,  the  moment  of  public  good  produc- 
ed by  them  in  like  circumstances  is  as  the  benevolence, 
orM  =  B  X  1. 

4.  When  benevolence  in  two  agents  is  equal,  and 
other  circumstances  alike,  the  moment  of  pubUc  good 
is  as  the  abilities,  or  M  =  A  X  1. 

5.  The  virtue,  then,  of  agents,  or  their  benevolence, 
is  always  directly  as  the  moment  of  good  produced  in 
like  circumstances,  and  inversely  as  their  abiUties,  or 
B  =  ^. 

As  Dr.  Hutcheson's  example  in  the  use  of  these  for- 
mulas has  not  been  followed  by  any  of  his  successors, 
it  is  unnecessary  to  employ  any  arguments  to  expose  the 
absurdity  of  this  unsuccessful  innovation  in  the  usual 
language  of  ethics.*     It  is  of  more  consequence  to  di- 


*  Dr.  Hutcheson*8  attempt  to  introduce  the  language  of  mathematics  into  morals 

give  occasion  to  a  valuable  Essay  on  Proper  and  mipropcr  Quantity,  by  the  late  Dr. 
eid.    This  essay  may  be  found  in  the  Philosophical  TransactioDS  of  the  Royal  So> 
ciety  of  London  for  the  year  1748. 
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rect  our  attention  to  the  substance  of  the  doctrine  which 
it  was  the  great  object  of  the  ingenious  author  to  estab- 
lish. 

And,  in  the  first  place,  the  necessary  and  obvious 
consequences  to  which  this  account  of  virtue  leads,  seem 
to  furnish  a  satisfactory  proof  of  its  unsoundness.  For 
if  the  merit  of  an  action  depends  on  no  other  circum- 
stance than  the  quantity  of  good  intended  by  the  agent, 
then  the  rectitude  of  an  action  can  in  no  case  be  influ- 
enced by  the  mutual  relations  of  the  parties  ;  a  conclu- 
sion  contradicted  by  the  universal  judgment  of  mankind 
in  favor  of  the  paramount  obligation  of  various  other 
duties.  It  is  sufficient  to  mention  the  obligations  of 
gratitude,  of  veracity,  and  of  justice.^  Unless  we  ad- 
mit these  duties  to  be  immediately  obligatory,  we  must 
admit  the  maxim,  that  a  good  end  may  sanctify  any 
means  necessary  for  its  attainment ;  or,  in  other  words, 
that  it  would  be  lawful  for  us  to  dispense  with  the  obli- 
gations of  veracity  and  justice  whenever,  by  doing  so, 
we  had  a  prospect  of  promoting  any  of  the  essential 
interests  of  society. 

With  respect  to  this  maxim  I  would  only  ask.  Is  it 
probable  a  prioriy  that  the  wise  and  beneficent  Author 
of  the  Universe  should  have  left  the  conduct  of  such  a 
fallible  and  short-sighted  creature  as  man  to  be  regulated 
by  no  other  principle  than  the  private  opinion  of  each 
individual  with  respect  to  the  expediency  of  his  actions  ? 
Or,  in  other  words,  by  the  conjectures  which  the  indi- 
vidual might  form  on  the  good  or  evil  resulting,  on  the 
whoUj  from  an  endless  train  of  future  contingencies  ? 
Were  this  the  case,  the  opinions  of  mankind  concerning 
the  rules  of  morality  would  be  as  various  as  their  judg- 
ments concerning  the  probable  issue  of  the  most  doubt-  * 
ful  and  difficult  determination  in  politics.  Numberless 
cases  might  be  fancied  in  which  a  person  would  not  only 
daim  merit  to  himself,  but  actually  possess  it,  in  conse- 
quence of  actions  which  are  generally  regarded  with 
indignation  and  abhorrence.  Even  men  of  the  sound- 
est judgment  and  most  penetrating  sagacity  might  fre- 

*  See  BuUfer's  Essay  on  the  Nature  of  Virtue,  at  the  end  of  his  ADalojgr* 
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quently  be  led  to  the  perpetration  of  enormities,  if  they 
had  no  other  standard  of  right  and  wrong  but  what  they 
derived  from  their  own  uncertain  anticipations  of  futuri- 
ty. And  when  we  consider  how  small  the  number  of 
such  men  is,  in  comparison  of  those  whose  understand- 
ings are  perverted  by  the  prejudices  of  education,  and 
by  their  own  selfish  passions,  it  is  easy  to  see  what  a 
scene  of  anarchy  the  world  would  become.  Surely  if  the 
Deity  intended  the  happiness  of  his  creatures,  he  would 
not  build  the  order  (I  may  say  the  existence)  of  socie- 
ty on  so  precarious  a  foundation.  And  here  it  deserves 
particularly  to  be  mentioned,  that  one  of  the  arguments 
commonly  produced  in  support  of  the  scheme  is  drawn 
from  the  benevolence  of  God.  Benevolence,  we  are 
told,  induced  the  Deity  to  call  the  universe  into  exist- 
ence,  and  benevolence  is  the  great  law  of  his  govern* 
ment :  and  as  virtue  in  man  must  consist  in  conformity 
to  the  will  of  God,  in  imitating  his  moral  perfections  to 
the  utmost  of  our  power,  it  is  concluded  that  virtue  and 
benevolence  are  the  same.  But  the  premises  here  lead 
to  a  conclusion  directly  opposite  ;  for  if  the  happiness 
of  mankind  be  the  great  end  for  which  they  are  brought 
into  being,  it  is  presumable  that  the  rules  of  their  con- 
duct are  of  such  a  nature  as  to  be  obvious  to  the  ca- 
pacities of  all  men  of  sincere  and  well  disposed  minds. 
Accordingly  we  find,  (and  the  fact  is  in  a  peculiar  degree 
worthy  of  attention)  that  while  the  theory  of  ethics  in- 
volves some  of  the  most  abstruse  questions  which  have 
ever  employed  the  human  faculties,  the  moral  judgments 
and  moral  feelings  of  the  most  distant  ages  and  nations, 
with  respect  to  all  the  most  essential  duties  of  life,  are 
one  and  the  same.* 

The  reasonableness  of  the  foregoing  conclusion  will 
be  much  confirmed  if  we  consider  how  much  the  happi- 
ness of  mankind  is  often  left  to  depend  on  the  will  of 
one  or  of  a  few  individuals.  The  best  men  in  such 
circumstances,  when  invested  with  absolute  power,  might 
be  rendered  curses  to  the  world  by  sanguine  plans  of 


*  **  Si  quid  rcctissimum  sit  quserimus,  pcrspicuum  est.     Si  quid  maxime  expediat, 
obKunim." — Cic.  Ep.  ad  Fam.  iv.  2. 
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beneficence ;  and  the  ambitious  and  designing  would  be 
supplied  with  specious  pretences  to  justify  the  most 
cruel  and  tyrannical  measures.  In  truth,  it  is  this  very 
plea  of  benevolent  intention  which  has  been  employed 
to  palliate,  or  rather  to  sanctify,  the  conduct  of  the  great- 
est scourges  of  the  human  race.  It  is  this  very  plea 
which  in  former  times  lighted  up  the  fires  of  the  Inqui- 
sition ;  and  which  in  our  own  age  has  furnished  a  pre- 
tence for  outrages  against  all  the  principles  of  justice 
and  all  the  feelings  of  humanity. 

These  arguments  are  urged  with  great  ingenuity,  and 
with  irresistible  force  of  reasoning,  by  Mr.  Gisbome,  in 
his  remarks  on  Dr.  Paley's  scheme  of  morals. 

It  may  perhaps  be  urged  that  a  regard  to  utility  would 
lead  to  an  invariable  adherence  to  the  rules  of  veracity, 
gratitude,  and  justice  ;  because  in  this  way  more  good  is 
produced  on  the  whole  than  could  be  obtained  by  any 
occasional  deviations  from  them ;  that  it  is  this  idea  of 
utility  which  first  leads  us  to  approve  of  these  virtues ; 
and  that  afterwards  habit,  or  the  association  of  ideas, 
makes  us  observe  their  rules  without  thinking  of  conse-* 
quences.  But  is  not  this  to  adopt  that  mode  of  reason- 
ing which  Hutcheson  censures  so  severely  in  the  selfish 
philosophers  ?  According  to  them  we  labor  to  promote 
the  public  prosperity,  because  we  believe  our  own  to  be 
intimately  connected  with  it.  They  acknowledge,  at 
the  same  time,  that  we  often  make  a  real  sacrifice  of 
private  to  public  advantage,  and  that  we  often  exert 
ourselves  in  the  public  service  without  once  thinking  of 
our  own  interest.  But  •  all  this  they  explain  by  habits 
and  associations,  which  operate  in  this  case  as  they  do 
in  the  case  of  the  miser,  who,  although  his  attachment 
to  money  was  originally  founded  on  the  consideration 
of  its  uses,  yet  continues  to  accumulate  wealth  without 
once  thinking  of  the  ends  to  which  it  is  subservient,  and 
indeed  long  after  he  is  able  to  enjoy  those  comforts  which 
it  can  purchase. 

Now  the  fallaciousness  of  this  mode  of  reasoning  has 
been  pointed  out  by  Dr.  Hutcheson  with  great  clearness 
and  force  ;  and  the  arguments  he  employs  against  it  may 
with  great  justice  be  turned  against  himself.    *  lu  %<i\!kfcr^ 
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the  safest  rule  we  can  follow  in  our  inquiries  concerning 
the  principles  of  human  conduct  is  to  acquiesce,  in  the 
first  instance,  in  the  plain  and  obvious  appearance  of 
facts ;  and  if  these  conclusions  are  inaccurate,  to  correct 
them  gradually  in  proportion  as  a  more  attentive  ex- 
amination of  our  subject  discovers  to  us  the  prejudices 
which  education  and  accidental  associations  have  blend- 
ed with  the  truth.  It  is  at  least  a  presumption  in  favor 
of  any  system  concerning  the  mind,  that  it  falls  in  with 
the  natural  apprehensions  of  mankind  in  all  countries 
and  ages ; — and  I  believe  it  will  commonly  be  found  that 
these  are  the  systems  which,  in  the  progress  of  human 
reason,  are  justified  by  the  most  profound  and  enUghten- 
ed  philosophy.  I  state  this  observation  with  the  greater 
confidence,  as  it  coincides  with  the  following  admirable 
remark  of  Mr.  hume, — an  author  who  had  certainly  no 
interest  in  inculcating  such  a  doctrine,  as  he  seems  to 
have  paid  very  little  attention  to  it  in  the  course  of  his 
own  speculations. 

"  The  case  is  not  the  same  in  moral  philosophy  as  in 
physics.  Many  an  hypothesis  in  nature,  contrary  to  first 
appearances,  has  been  found,  on  more  accurate  scrutiny, 
soHd  and  satisfactory.  Instances  of  this  kind  are  so  fre- 
quent that  a  judicious  as  well  as  witty  philosopher*  has 
ventured  to  affirm,  if  there  be  more  than  one  way  in 
which  a  phenomenon  may  be  produced,  that  there  is  a 
general  presumption  for  its  arising  from  the  causes  which 
are  the  least  obvious  and  familiar.  But  the  presumption 
always  Ues  on  the  other  side  in  all  inquiries  concerning 
the  origin  of  our  passions,  and  of  the  internal  operations 
of  the  human  mind.  The  simplest  and  most  obvious 
cause  which  can  there  be  assigned  for  any  phenomenon  is 
probably  the  true  one.  When  a  philosopher,  in  the 
explication  of  his  system,  is  obliged  to  have  recourse  to 
some  very  intricate  and  refined  reflections,  and  to  sup- 
pose them  essential  to  the  production  of  any  passion  or 
emotion,  we  have  reason  to  be  extremely  on  our  guard 
against  so  fallacious  an  hypothesis.  The  aflfections  are 
not  susceptible  of  any  impression  from  the  refinements 

*  Foutenelle. 
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of  reason  or  imagination ;  and  it  is  always  found  that  a 
vigorous  exertion  of  the  latter  faculty  necessarily,  from 
the  limited  capacity  of  the  human  mind,  destroys  all 
activity  in  the  formen  Our  predominant  motive  or  in- 
terest is  indeed  frequently  concealed  from  ourselves, 
when  it  is  mingled  and  confounded  with  other  motives 
which  the  mind,  from  vanity  and  self-conceit,  is  desirous 
of  supposing  more  prevalent ;  but  there  is  no  instance 
that  a  concealment  of  this  nature  has  ever  arisen  from 
the  abstruseness  and  intricacy  of  the  motive.  A  man 
that  has  lost  a  friend  and  patron  may  flatter  himself  that 
all  his  grief  arises  from  generous  sentiments,  without 
any  mixture  of  narrow  or  interested  considerations ;  but 
a  man  that  grieves  for  a  valuable  friend  who  needed  his 
patronage  and  protection,  how  can  we  suppose  that  his 
passionate  tenderness  arises  from  some  metaphysical 
regards  to  a  self-interest  which  has  no  foundation  in  re- 
ality ?  We  may  as  well  imagine  that  minute  wheels  and 
springs,  like  those  of  a  watch,  give  motion  to  a*  wagon, 
as  account  for  the  origin  of  passion  from  such  abstruse 
reflections." 

In  this  passage  Mr.  Hume  has  censured  very  justly 
the  theories  which  resolve  the  whole  of  human  conduct 
into  self-love  ;  and  I  apprehend  that  the  same  censure ' 
may  be  extended  to  that  more  amiable  system  which 
supposes  our  approbation  of  justice  and  veracity,  and 
all  our  other  duties,  to  arise  from  their  apprehended 
tendency  to  promote  the  happiness  of  society. 

But  although  it  is  not  any  views  of  utility  which  origin- 
ally lead  us  to  approve  of  veracity  and  justice,  yet  it 
must  be  acknowledged,  that,  when  a  philosopher  has 
once  satisfied  himself  with  respect  to  their  real  tenden- 
cy, this  consideration  strengthens  very  much  his  sense 
of  their  obligation.  And  he  may  sometimes  find  it 
necessary  to  call  this  consideration  to  his  aid  when  he 
is  in  danger  of  departing  from  general  rules  ;  as  in  the 
case  of  a  judge  who  is  in  danger  of  yielding  to  the  im- 
pulse of  compassion,  till  he  opposes  to  it  another  be- 
nevolent affection  of  a  more  extensive  nature,  by  re- 
flecting on  the  expediency  of  adhering  to  the  general 
rules  of  justice. 
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That  the  practice  of  veracity  and  justice,  and  of  all 
our  other  duties,  is  useful  to  mankind,  is  acknowledged 
by  moralists  of  all  descriptions ;  and  there  is  good  rea- 
son for  believing,  that,  if  a  person  saw  all  the  consequen- 
ces of  his  Actions,  he  would  perceive  that  an  adherence 
to  their  rules  is  useful  and  advantageous  on  the  whole, 
even  in  those  cases  in  which  his  limited  views  incline 
him  to  think  otherwise.  The  same  observation  may  be 
applied  to  self-interest j  that  the  most  effectual  way  of 
promoting  it  is  to  observe  religiously  the  obligations  of 
morality  ;  and  these  are  both  very  striking  instances  of 
that  unity  of  design  which  is  conspicuous  both  in  the 
moral  and  natural  world.  This  makes  it  an  easy  matter 
for  a  philosopher  to  give  a  plausible  explanation  of  all 
our  duties  from  one  principle,  because  the  general  ten- 
dency of  all  of  them  is  to  determine  us  to  the  same 
course  of  life.  That  benevolence  may  be  the  sole  prin- 
ciple of  action  in  the  Deity  is  possible  (although  when 
we  affirm  that  it  is  so  we  go  beyond  our  depth ;)  but  the 
case  is  obviously  very  different  with  mankind.  If  the 
hypothesis  be  just  with  respect  to  the  Deity,  we  must 
suppose  that  he  enjoined  the  duties  of  veracity  and 
justice,  not  on  account  of  their  intrinsic  rectitude,  but 
of  their  utility.  But  still  with  respect  to  man  they  are 
indespensable  laws,  for  he  has  an  immediate  perception 
of  their  rectitude.  And  indeed  if  he  had  not,  but  were 
left  to  deduce  their  rectitude  from  the  consequences 
which  they  have  a  tendency  to  produce,  we  may  ven- 
ture to  affirm  that  there  would  not  be  enough  of  virtue 
left  in  the  world  to  hold  society  together. 

It  is  remarked  by  Mr.  Smith  in  a  passsage  formerly 
quoted,  and  which  cannot  be  too  frequently  recalled  to 
the  reader's  attention,  that  "  although,  in  accounting  for 
the  operations  of  bodies,  we  never  fail  to  distinguish 
the  efficient  from  the  final  cause,  in  accounting  for  those 
of  the  mind  we  are  very  apt  to  confound  these  two 
different  things  with  one  another.  When  by  natural 
principles  we  are  led  to  advance  those  ends  which  a  re- 
fined and  enlightened  reason  would  recommend  to  us, 
we  are  very  apt  to  impute  to  that  reason,  as  to  their 
efficient  cause,  the  sentiments  and  actions  by  which  we 


Cmav.  1,1  AND  MORAL  POWERS  OF  liAN.  44 1 

advance  those  ends,  and  to  imagine  that  to  be  the  wis- 
dom of  man  which  in  reality  is  the  wisdom  of  God. 
Upon  a  superficial  view,  this  cause  seems  sufficient  to 
produce  the  effects  which  are  ascribed  to  it,  and  the 
system  of  human  nature  seems  to  be  more  simple  and 
agreeable  when  all  its  different  operations  are  in  this 
manner  deduced  from  a  single  principle." 

The  remarks  which  I  have  now  made  with  respect  to 
Dr.  Hutcheson's  philosophy  are  applicable,  with  some 
slight  alterations,  to  a  considerable  variety  of  moral  sys- 
tems which  have  been  offered  to  the  world  under  very 
different  forms ;  but  which  agree  with  each  other  in  de- 
riving the  practical  rules  of  virtuous  conduct  from  con- 
sideration^ of  utility.  All  of  these  systems  are  but  modi- 
fications of  the  old  doctrine  which  resolves  the  whole 
of  virtue  into  benevolence. 

This  theory  of  utility  (which  is  of  a  very  ancient  date, 
and  which  in  modern  times  has  derived  much  celebrity 
from  the  genius  of  Mn  Hume)  has  been  revived  more 
recently  by  Mr,  Godwin,  and  by  the  late  Dr.  Paley. 
Widely  as  these  two  writers  differ  in  the  source  whence 
they  derive  their  rule  of  conduct,  and  the  sanctions  by 
which  they  enforce  its  observance,  they  are  perfectly 
agreed  about  its  paramount  authority  over  every  other 
principle  of  action,  "  Whatever  is  eocpedienlj^  says  Dr. 
Paley,  "is  right.     It  is  the  utility  of  any  moral  rule 

alone  which  constitutes  the  obligation  of  it.''  * "  But 

then,  it  must  be  expedient  on  the  whole^  at  the  long  run, 
in  all  its  effects,  collateral  and  remote,  as  well  as  those 
which  are  immediate  and  direct,  as  it  is  obvious  that,  in 
computing  consequences,  it  makes  no  difference  in  what 
way  or  at  what  distance  they  ensue."  f     Mr.  Godwin 

*  Principles  of  Moral  and  PoUtical  Philosophy,  Vol.  I.  p.  70.    FUlh  EditioQ. 

t  Ibid,  p.  78. 

In  another  part  of  this  work  Dr.  Paley  explicitly  asserts  that  ttery  moral  rule  is 
fiable  to  be  superseded  in  particular  cases  on  the  ground  of  expediency.  '*  Moral 
phOosophy  cannot  pronounce  that  any  rule  of  morality  is  so  rigid  as  to  bend  to  no 
exceptions ;  nor,  on  the  other  hand,  can  she  comprise  these  exceptions  within  any 
previous  description.  She  confesses  that  the  obligation  of  every  law  de|aends  upon 
ita  ultimate  utility  ;  that  this  utility  having  a  finite  and  determinate  value,  situatioiM 
Bfty  be  feigned,  and  consequently  may  possibly  arise,  in  which  the  general  tendency 
it  OQtweished  by  the  enormity  of  the  particular  mischief;  and  of  course  where  uiti- 
BMte  utility  renders  it  as  much  an  act  of  duty  to  break  the  rale  M  it  is  oa  other 
Mkma  to  observe  it."— Vol.  II.  p.  411. 

VOL.    F.  66 
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has  no  where  expressed  himself  on  this  fundamental 
question  of  practical  ethics  in  terms  more  decided  and 
unqualified. 

The  observations  quoted  from  Mr.  Smith  on  the  prone- 
ness  of  the  mind,  in  moral  speculations,  to  confound  to- 
gether  efficient  and  final  causes,  furnish  a  key  to  the 
chief  difficulty  by  which  the  patrons  of  this  specious  but 
very  dangerous  system  have  been  misled. 

Of  this  theory  of  utility,  so  strongly  recommended  to 
some  by  the  powerful  talents  of  Hume,  and  to  others  by 
the  well  merited  popularity  of  Paley,  the  most  satisfac- 
tory of  all  refutations  is  to  be  found  in  the  work  of  Mr. 
Godwin,  It  is  unnecessary  to  inquire  how  far  the  prac- 
tical lessons  he  has  inculcated  are  logically  inferred 
from  his  fundamental  principle  ;  for  although  I  appre- 
hend much  might  be  objected  to  these,  even  on  his  own 
hypothesis,  yet  if  such  be  the  conclusions  to  which,  in 
the  judgment  of  so  acute  a  reasoner,  it  appeared  to  lead 
with  demonstrative  evidence,  nothing  further  is  requi- 
site to  illustrate  the  practical  tendency  of  a  system 
which,  absolving  men  from  the  obligations  imposed  on 
them  with  so  commanding  an  authority  by  the  moral 
constitution  of  human  nature,  abandons  every  individual 
to  the  guidance  of  his  own  narrow  views  concerning 
the  complicated  interests  of  political  society.* 

Among  the  practical  consequences  which  Dr.  Paley 
deduces  from  the  same  principle,  there  are  some  which 


*  It  is  remarkable  that  Mr.  Hume,  by  far  the  ablest  advocate  for  the  theoiy  io 
question,  has  indirectly  acknowledged  its  inconsistency  with  some  of  the  most 
important  facts  which  it  professes  to  explain.  **  Though  the  heart,**  he  observes 
io  the  fifth  section  of  his  Inquiry  concerning  Morals,  "  takes  no  part  entirely  with 
those  general  notions,  nor  regulates  all  its  love  and  hatred  by  the  universal  abstract 
differences  of  vice  and  virtue,  mthout  regard  to  self,  and  the  persons  with  whom 
we  are  more  intimately  connected,  yet  have  these  moral  differences  a  considerable 
influence,  and  being  sufficient  at  least  for  discourse,  serve  all  the  purposes  in  com- 
pany, in  the  theatre,  and  in  the  schools."  On  this  passage  the  foUowing  very  curiooi 
note  is  to  be  found  at  the  end  of  the  volume  ;  a  note  (by  the  way)  which  deserves 
to  be  added  to  the  other  proofs  already  given  of  the  irresistible  influence  which  the 
doctrine  of  final  causes  occasionally  exercises  over  the  most  sceptical  minds.  "  it 
is  wisely  ordained  by  nature^  that  private  connexions  should  commonly  prevail 
over  universal  views  and  considerations,  otherwise  our  affections  and  actions  wonkl 
be  dissipated  and  lost  for  want  of  a  proper  limited  object."  Does  not  this  remark 
imply  an  acknowledgment,  firsU  That  the  principle  of  general  expediency  (the  so'c 
principle  of  virtuous  conduct,  according  to  Mr.  Hume,  in  our  most  important  trans- 
actions with  our  fellow  creatures)  would  not  contribute  to  the  happiness  of  society 
if  men  should  commonly  act  upon  it;  and  secondly.  That  some  provision  is  made  in 
our  moral  constitution  that  ^e  aVi«\V,  va  fact)  be  influenced  by  other  moUve*  in  dif- 
ebirgiDg  the  offices  of  piivute  A\{q  ^ 
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to  my  mind  are  not  less  revolting  than  tho3e  of  Mr. 
Gtodwin.  Such,  for  example,  is  the  argument  by  which 
he  controverts  the  received  maxim  of  criminal  juris- 
prudence, that  it  is  better  for  ten  guilty  persons  to  escape 
than  for  one  innocent  man  to  suffer.  But  on  this  subject. 
I  need  not  enlarge.  The  sophistry,  and,  I  am  sorry  to 
add,  the  reckless  inhumanity  displayed  in  this  part  of 
Paley's  work,  have  been  triumphantly  exposed  by  that 
great  and  good  man  Sir  Samuel  Romilly ; — a  man  whom, 
long  before  his  talents  and  worth  were  known  to  the 
public,  I  admired  and  loved,  and  whose  memory  I  shall 
never  cease  to  revere.* 

From  this  digression,  (if  it  can  be  called  a  digression) 
with  respect  to  the  modem  doctrine  of  utility,  I  return 
to  Dr.  Hutcheson's  scheme  of  benevolence,  by  which 
the  theory  of  Mr.  Hume  was  plainly  suggested,  and  to 
which  all  the  more  modern  modifications  of  the  same 
principle  may  be  traced.  Indeed,  the  theory  of  utility 
must  tacitly  take  for  granted  the  scheme  of  benevolence, 
in  order  to  be  complete  and  consistent  For  whence 
the  obligation  to  consult  general  utility  but  from  the  pe- 
culiar approbation  with  which  the  duty  of  benevolence 
b  regarded  ? 

To  the  strictures  already  offered  on  Hutcheson's 
writings  I  have  only  to  add,  that  he  seems  to  consider 
virtue  as  a  quality  of  our  affections,  whereas  it  is  really 
a  quality  of  our  actions  ;  or  (perhaps  in  strict  propriety) 
of  those  dispositions  from  which  our  actions  immediately 
proceed.  Our  benevolent  affections  are  always  amiable, 
but,  in  so  far  as  they  are  constitutional,  they  are  certain- 
ly in  no  respect  meritorious.  Indeed  some  of  them  are 
common  to  us  with  the  brutes.  When  they  are  pos- 
sessed in  an  eminent  degree,  we  may  perhaps  consider 
them  as  a  ground  of  moral  esteem,  because  they  indi- 
cate the  pains  which  has  been  bestowed  on  their  culti- 
vation, and  a  course  of  active  virtue  in  which  they  have 
been  exercised  and  strengthened.  On  the  contrary,  a 
person  who  wants  them  is  always  an  object  of  horror; 

*  Obaervatioiifl  on  the  Criminal  Law  of  England  as  it  relates  to  Capital  Puniah- 
meots,  and  on  the  way  in  which  it  is  administered.  Printed  for  Caddl  and  I^yUsv 
1810.    See  in  particular  Note  D. 
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chiefly  because  we  know  they  are  only  to  be  eradicated 
by  long  habits  of  profligacy,  and  partly  in  consequence 
of  the  U9easiness  we  feel  wheh  we  see  the  ordinary 
course  of  nature  violated,  as  in  a  monstrous  animal  pro- 
duction. It  is  from  these  two  facts  that  the  plausibility 
of  Dr.  Uutcheson's  language  on  this  subject  m  a  great 
measure  arises ;  but  if  the  facts  be  accurately  examined, 
they  will  be  found  perfectly  consistent  with  the  doctrine 
already  laid  down,  that  nothing  is  an  object  of  moral 
praise  or  blame  but  what  depends  on  our  own  volunta- 
ry exertions ;  and  of  consequence,  that  these  terms  are 
not  applicable  to  our  benevolent  or  malevolent  affec- 
tions, so  far  as  we  suppose  them  to  result  necessarily 
from  our  constitutional  frame. 

There  is  another  consideration,  too,  which,  on  a  su- 
perficial view,  appears  favorable  both  to  Hutcheson's 
language  and  system, — the  peculiar  and  enthusiastic  ad- 
miration with  which  all  mankind  regard  a  man  of  en- 
lightened and  active  benevolence.  Such  a  character 
draws  upon  itself  not  merely  the  applauses  but  the  bless- 
ings  of  the  world,  and  assimilates  human  nature  to  what 
we  conceive  of  those  ministering  angels  who  are  the  im- 
mediate instruments  of  the  Divine  goodness  and  mercy. 

In  order  to  think  with  accuracy  on  this  very  impor- 
tant point  of  morals,  it  is  necessary  to  distinguish  those 
benevolent  affections  which  urge  us  to  their  respective 
objects  by  a  blind  impulse,  from  that  rational  and  en- 
lightened benevolence  which  interests  us  in  the  happi- 
ness of  all  mankind,  and  indeed  of  all  the  orders  of  sen- 
sitive being.  This  Divine  principle  of  action  appears 
but  little  in  the  bulk  of  our  species  ;  for  although  the 
seeds  of  it  are  sown  in  every  breast,  it  requires  long  and 
careful  cultivation  to  rear  them  to  maturity ;  choked  as 
they  are  by  envy,  by  jealousy,  by  selfishness,  and  by 
those  contracted  views  which  originate  in  unenlighten- 
ed schemes  of  human  policy.  Clear  away  these  nox- 
ious weeds,  and  the  genuine  benevolence  of  the  human 
heart  will  appear  in  all  its  beauty.  No  wonder,  then, 
that  we  should  regard,  with  such  peculiar  sentiments  of 
veneration,  the  character  of  one  whom  we  consider  as 
the  sincere  and  unwearied  friend  of  humanity ;  for  such 
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a  character  implies  the  existence  of  all  the  other  vir- 
tues, more  particularly  of  candid  and  just  dispositions 
towards  our  fellow  creatures,  and  implies,  moreover,  a 
long  course  of  persevering  exertion  in  combating  preju- 
dice, and  in  eradicating  narrow  and  malignant  passions. 
The  gratitude,  besides,  which  all  men  must  feel  towards 
one  in  whose  benevolent  wishes  they  know  themselves 
to  be  comprehended,  contributes  to  enUven  the  former 
sentiment  of  moral  esteem  ;  and  both  together  throw  so 
peculiar  a  lustre  on  this  branch  of  duty,  as  goes  far  to 
account  for  the  origin  of  those  systems  which  represent 
it  as  the  only  direct  object  of  moral  approbation. 

But  what  I  am  chiefly  anxious  to  infer  at  present  from 
these  remarks  is,  that  there  is  nothing  in  this  approba- 
tion of  a  rational  and  enlightened  benevolence  which  at 
all  invalidates  the  doctrine,  that  virtue,  in  all  its  branch- 
es, supposes  a  course  of  voluntary  exertion  under  the 
guidance  of  a  sense  of  dtity. 

It  may  be  worth  while  to  add,  before  leaving  the  sub- 
ject, that,  when  a  rational  and  habitual  benevolence 
forms  part  of  a  character,  it  will  render  the  conduct 
perfectly  uniform,  and  will  exclude  the  possibility  of 
those  inconsistencies  that  are  frequently  observable  in 
individuals  who  give  themselves  up  to  the  guidance  of 
particular  affections,  either  private  or  public.  How 
often,  for  example,  do  we  meet  with  individuals  who 
have  great  pretensions  to  public  spirit  and  even  to  hu- 
manity, on  important  occasions,  who  affect  an  habitual 
rudeness  in  the  common  intercourse  of  society  !  The 
public  spirit  of  such  men  cannot  possibly  arise  from 
genuine  benevolence,  otherwise  the  same  principle  of 
action  would  extend  to  every  different  part  of  the  con- 
duct by  which  the  comfort  of  other  men  is  affected ; 
and  in  the  case  of  most  individuals,  the  addition  they 
are  able  to  make  to  human  happiness,  by  the  constant 
exercise  of  courtesy  and  gentleness  to  all  who  are  with- 
in the  sphere  of  their  influence,  is  of  far  greater  amount 
than  all  that  can  result  from  the  more  splendid  and  he- 
roic exertions  of  their  beneficence.  A  similar  remark 
may  be  applied  to  such  as  are  possessed  of  strong  pri- 
vate attachments  and  of  humanity  to  objects  in  dUtcel^^ 
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while  they  have  no  idea  of  public  spirit;  and  also  to 
those  who  lay  claim  to  a  more  than  common  portion  of 
patriotic  zeal,  while  they  avow  a  confempt  for  the  gene- 
ral interests  of  humanity.  In  truth,  all  those  offices, 
whether  apparently  trifling  or  iAiportant,  which  contrib- 
ute to  augment  the  happiness  of  our  fellow  creatures, — 
civility,  gentleness,  kindness,  himianity,  patriotism,  uni- 
versal benevolence, — are  only  diversified  expressions  of 
the  same  disposition,  according  to  the  circumstances  in 
which  it  operates,  and  the  relation  which  the  agent 
bears  to  others. 


Chav.  II.]  AND  MORAL  POWERS  OF  BIAM.  447 


CHAPTER  SECOND. 


OF  JUSTICE. 


The  word  justice^  in  its  most  extensive  signification, 
denotes  that  disposition  which  leads  us,  in  cases  where 
our  own  temper,  or  passions,  or  interests  are  concerned, 
to  determine  and  to  act  without  being  biassed  by  partial 
considerations. 

I  had  occasion  formerly  to  observe,  that  a  desire  of 
our  own  happiness  is  inseparable  from  our  nature  as 
sensitive  and  rational  beings ;  or,  in  other  words,  that  it 
is  impossible  to  conceive  a  being  capable  of  forming  the 
ideas  of  happiness  and  misery,  to  whom  the  one  shall  not 
be  an  object  of  desire  and  the  other  of  aversion.  On 
the  other  hand,  it  is  no  less  evident  that  this  desire  is  a 
principle  belonging  to  such  beings  exclusively  ;  inasmuch 
as  the  very  idea  of  happiness^  or  of  what  is  good  for  mcai 
on  the  ijohohy  presupposes  the  exercise  of  reason  in  the 
mind  which  is  able  to  perform  it ;  and  as  it  is  only  a  be- 
mg  possessed  of  the  power  of  self-government  which  can 
pursue  steadily  this  abstract  conception,  in  opposition  to 
the  solicitations  of  present  appetite  and  passion.  This 
rational  self  love  (or  in  other  words,  this  regard  to  what 
b  good  for  us  on  the  whole)  is  analogous,  in  some  im- 
portant respects,  to  that  calm  benevolence  which  has  been 
already  illustrated.  They  are  both  characteristical  en- 
dowments of  a  rational  nature,  and  they  both  exert  an 
influence  over  the  conduct  in  proportion  as  reason  gains 
an  ascendant  over  prejudice  and  error,  and  over  those 
appetites  which  are  common  to  us  and  to  the  brutes. 

The  inferior  principles  of  action  in  our  nature  have  all 
a  manifest  reference  to  one  or  other  of  these  rational  prin- 
ciples ;  for,  although  they  operate  without  any  reflection 
on  our  part,  they  all  lead  to  ends  beneficial  to  the  indi- 
vidual or  to  society.  Of  this  kind  are  hunger,  thirst,  the 
desire  of  knowledge,  the  desire  of  esteem,  pity  to  the 
distressed,  natural  affection,  and  a  variety  of  omers.  Up- 
on the  whole,  these  two  great  principles  of  action,  self 
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hve  and  benevolencej  coincide  wonderfully  in  recom- 
mending one  and  the  same  course  of  conduct ;  and  we 
have  great  reason  to  believe,  that,  if  we  were  acquainted 
with  sJl  the  remote  consequences  of  our  actions,  thej 
would  be  found  to  coincide  entirely.  There  are,  how- 
ever, cases  in  which  there  seems  to  be  an  interference  be- 
tween them ;  and  in  such  cases  the  generality  of  man- 
kind are  apt  to  be  influenced  more  than  they  ought  to 
be  by  self-love  and  the  principles  which  are  subsidiary  to 
it.  These  sometimes  lead  them  to  act  in  direct  opposition 
to  their  sense  of  duty  ;  but  much  more  frequently  they 
influence  the  conduct  by  suggesting  to  the  judgment  par- 
tial and  erroneous  views  of  circumstances ;  and  by  per- 
suading men  that  the  line  of  their  duty  coincides  with 
that  which  is  prescribed  by  interest  and  inclination.  Of 
all  this  every  man  capable  of  reflection  must  soon  be  con- 
vinced from  experience,  and  he  will  study  to  correct  his 
judgment  in  cases  in  which  he  himself  is  a  party, — either 
by  recollecting  the  judgments  he  has  formerly  passed  in 
similar  circumstances  on  the  conduct  of  others,  or  by 
stating  cases  to  himself  in  which  his  own  interest  and 
predilections  are  perfectly  left  out  of  the  question. 
Now,  I  use  the  word  jtistice  to  express  that  disposition 
of  mind  which  leads  a  man,  where  his  own  interest  or 
passions  are  concerned,  to  determine  and  to  act  accor- 
ding to  those  judgments  which  he  would  have  formed 
of  the  conduct  of  another  placed  in  a  similar  situation. 
But  although  I  believe  that  expedients  of  this  sort  are 
necessary  to  the  best  of  men  for  correcting  their  moral 
judgments  in  cases  in  which  they  themselves  are  par- 
ties, it  will  not  therefore  follow  (as  I  have  already  ob- 
served*) that  our  only  ideas  of  right  and  wrong  with 
respect  to  our  own  conduct  are  derived  from  our  sen- 
timents with  respect  to  the  conduct  of  others.  "  The 
intention  of  such  expedients  is  merely  to  obtain  a  just  and 
fair  view  of  circumstances  ;  and  after  this  view  has  been 
obtained,  the  question  still  remains,  what  constitutes 
the  obligation  upon  us  to  act  in  a  particular  manner.  It 
may  be  said,  that,  from  recollecting  my  own  judgments 

*  Pttpg  2n»  212,  21E.    TVi«M  v^a^phs  are  transcribed  here  for  tlieaal»ol 
coooezioa. 
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in  siinilar  cases  in  which  I  was  concerned,  I  infer  in 
what  light  my  conduct  will  appear  to  society; — that 
there  is  an  exquisite  pleasure  annexed  to  mutual  sympa- 
thy, and  that  in  order  to  obtain  it,  in  order  that  other 
men  may  go  along  with  my  conduct,  I  accommodate  it 
not  to  my  own  feelings  but  to  their  judgment  Now  I 
acknowledge  that  this  may  account  for  a  man's  aasum" 
ing  the  appearance  of  virtue,  and  I  believe  that  some- 
thing of  this  sort  is  the  real  foundation  of  the  rules  of 
good  breeding  in  polished  sqciety  ;  but  in  the  important 
concerns  of  Ufe  I  apprehend  there  is  something  more ; 
for  when  I  have  once  satisfied  myself  with  respect  to 
the  conduct  which  an  impartial  judge  would  approve  of, 
I  feel  that  this  conduct  is  right  for  me,  and  that  I  am 
nnder  a  moral  obligation  to  put  it  in  practice.  If  I  had 
had  recourse  to  no  expedient  for  correcting  my  first 
judgment,  I  would  still  have  formed  some  judgment  or 
other  of  a  particular  conduct,  as  right,  wrong,  or  indif- 
ferent, and  the  only  difference  would  have  been,  that  I 
should  probably  have  decided  improperly  from  a  false 
or  a  partial  view  of  the  case. 

"  From  these  observations  I  conclude,  that  the  words 
fightj  wrongj  ought  and  ought  not,  express  simple  ideas, 
01  which  no  explanation  can  be  given.  They  are  to  be 
found  in  all  languages,  and  it  is  impossible  to  carry  on 
any  moral  speculation  without  them.  Even  those  au- 
thors who  have  rejected  the  supposition  of  a  moral  fac- 
ultt/f  and  who  attempt  to  account  for  all  our  moral  sen- 
timents by  certain  modifications  of  sympathy,  find  it  im- 
possible to  avoid  the  use  of  these  words.  Thus  when 
It  is  acknowledged  that  the  propriety  of  action  cannot 
be  determined  in  all  cases  by  the  ac/wa/ judgment  of  so- 
ciety, and  that  in  such  cases  we  must  act  according  to 
the  judgments  which  they  ought  to  have  formed,  is  not 
this  to  own  that  we  have  a  standard  of  right  and  wrong 
in  our  own  minds,  to  which  we  find  it  of  more  conse- 

auence  to  adjust  our  conduct  than  to  obtain  the  sympa- 
ly  of  other  men  ?  " 
I  must  however  remark,  in  order  to  prevent  misap- 
prehensions, that,  if  any  person  objects  to  the  expres- 
sions moral  sense  or  moral  facultyj  I  do  not  take  upon 
VOL.  V.  67 
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me  to  defend  their  propriety.  I  use  them  because 
they  are  commonly  employed  by  ethical  writers  of  late, 
and  because  I  do  not  think  them  liable  to  misinterpreta- 
tion after  the  explanation  of  them  I  formerly  gave* .  I 
certainly  do  not  consider  them  as  expressing  an  im- 
planted relish  for  certain  qualities  of  actions  analogpus 
to  our  relish  for  certain  tastes  and  smells.  All  I  con- 
tend for  is,  that  the  words  right  and  wrongs  ought  and 
ought  notj  express  simple  ideas ;  that  our  perception 
of  these  qualities  in  certain  actions  is  an  ultimate  fact 
of  our  nature  ;  and  that  this  perception  always  implies 
the  idea  of  moral  obligation.  When  I  speak  of  a  mor- 
al sense  or  a  moral  faculty,  I  mean  merely  to  express 
the  power  we  have  of  forming  these  ideas  ;  put  I  do  not 
suppose  that  this  bears  any  more  analogy  to  our  exter- 
nal senses  than  the  power  we  have  of  forming  the  sim- 
ple ideas  of  numbery  of  timCy  or  of  causation,  which  all 
arise  in  the  mind,  we  cannot  tell  how,  when  certain  ob- 
jects or  certain  events  are  perceived  by  the  under- 
standing. If  those  ideas  were  as  important  as  those  of 
right  and  wrong,  or  had  been  as  much  under  the  re- 
view of  philosophers,  we  might  perhaps  have  had  a 
sense  of  time j  a  sen^e  of  number,  and  a  sense  ofcauscUioru 
And  in  fact  something  very  like  this  language  occurs  in 
the  writings  of  Lord  Kames. 

It  is  observed  by  Mr.  Smith,  as  an  argument  against 
the  existence  of  a  moral  sense  or  moral  faculty,  that 
these  words  are  of  very  recent  origin,  and  that  it  must 
appear  very  strange  that  a  principle,  which  Providence 
undoubtedly  intended  to  be  the  governing  one  of  hu- 
man nature,  should  hitherto  Lave  been  so  little  taken 
notice  of  as  not  to  have  got  a  name  in  any  language. 
If  this  observation  is  levelled  merely  at  these  two  ex- 
pressions, I  have  already  said  that  I  do  not  mean  to  de- 
fend them  ;  but  if  it  is  to  be  understood  as  implying  that 
the  words  right  and  tvrongy  ought  and  ought  notj  do  not 
express  simple  ideas,  I  must  take  the  lib6rty  of  remark- 
ing, in  opposition  to  it,  that,  although  the  words  moral 
sense  and  moi^al  faculty  are  of  late  origin,  this  is  by  no 
means  the  case  with  the  word  conscience.  It  is  indeed 
said  that  this  word  (conscience)  "  does  not  immediately 
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denote  any  moral  faculty  by  which  we  approve  or  dis- 
approve ; — that  it  supposes  indeed  the  existence  of  some 
such  faculty,  but  that  it  properly  signifies  our  conscious- 
ness of  having  acted  agreeably  or  contrary  to  its  direc- 
tions." *  But  the  truth  I  take  to  be  this,  that  the  word 
conscience  coincides  exactly  with  the  moral  faculty,  with 
this  difference  only,  that  the  former  refers  to  our  own 
conduct  alone,  whereas  the  latter  is  meant  to  express 
also  the  power  by  which  we  approve  or  disapprove  of 
the  conduct  of  others.  Now  if  this  be  granted,  and 
if  it  be  allowed  that  the  former  word  is  to  be  found  in 
all  languages,  and  that  the  latter  is  only  a  modem  in- 
vention, is  it  not  a  natural  inference,  that  our  judgments, 
with  respect  to  our  own  conduct  are  not  merely  appli- 
cations to  ourselves  of  those  we  have  previously  formed 
with  respect  to  the  conduct  of  our  fellow  creatures  1  f 

I  have  taken  this  opportunity  of  making  a  few  addi- 
tional remarks  on  Mr.  Smith's  theory,  because  it  is  the 
virtue  of  justice  which  furnishes  the  most  plausible  illus- 
trations in  support  of  it.  But  although  I  do  not  think  it 
accounts  for  the  origin  of  our  ideas  of  right  and  wrong 
and  of  moral  obligation,  I  acknowledge  that  it  throws 
much  light  on  the  means  which  nature  has  suggested  to 
us  for  correcting  our  moral  judgments,  and  has  led  to 
the  observation  of  some  very  important  facts  with  re- 
spect to  a  part  of  our  constitution  which  had  formerly 
almost  entirely  escaped  the  notice  of  philosophers.  I 
now  proceed  to  some  observations  of  a  more  practical 
nature,  which  the  consideration  of  justice  suggests. 

It  would  be  endless  to  attempt  to  point  out  all  the 
various  forms  in  which  the  disposition  formerly  defined 
will  display  itself  in  life.  I  must  content  myself  with 
mentioning  one  or  two  of  its  most  remarkable  effects, 
merely  as  examples  of  the  influence  it  is  likely  to  have 
on  the  conduct.  One  of  the  most  important  of  these  is 
that  temper  of  mind  we  express  by  the  word  candor^ 


*  Smith's  Theory  of  Moral  Sentiments  vol.  ii.  p.  356.     Siith  Edition. 

t  Mr.  Smith  (as  I  formerly  hinted)  was  probably  led  at  first  into  this  train  of  think- 
ing by  his  predecessor  and  preceptor,  Dr.  Hutcheson,  according  to  whom  the  words 
&ughi  and  obligation  are  too  eor^fitsed  to  be  admitted  into  philosophical  discusiioos. 
"Am  to  that  confused  word  (ought)  it  is  needless  to  apply  to  it  again  all  that  WM 
aid  about  ohUgatim.^-^IUuttratwru  of  the  Moral  Sense,  end  of  se^.  i. 
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which  prevents  our  judgments  with  respect  to  other  men, 
from  being  improperly  biassed  by  our  passions  and  pre- 
judices. This,  although  at  bottom  the  disposition  is  the 
same,  may  be  considered  in  three  Ughts :  1.  As  it  is 
displayed  in  appreciating  the  talents  of  others.  2.  In 
judging  of  their  intentions.     3.  In  controversy. 

1.  There  is  no  principle  more  deeply  implanted  in  the 
mind  than  the  love  of  fame  and  of  distinction,  and  there 
is  none  which,  when  properly  regulated,  is  subservient 
to  more  valuable  purposes.  It  is,  at  the  same  time)  a 
principle  which  it  is  perhaps  as  difficult  to  restrain  with- 
in the  bounds  of  moderation  as  any  other.  In  some 
ungoverned  minds  it  seems  to  get  the  better  of  every 
other  principle  of  action,  and  must  be  a  source  to  the 
possessor  of  perpetual  mortification  and  disgust,  by  lead- 
ing him  to  aspire  at  eminence  in  every  different  line  of 
ambition,  and  to  repine  if  in  any  one  of  them  he  is  sur- 
passed by  others.  In  the  midst  of  the  astonislung  pro- 
{'ects  which  employed  the  sublime  genius  of  BicheUeu, 
lis  peace  of  mind  was  completely  ruined  by  the  success 
of  the  Cid  of  Corneille.  The  first  appearance  of  this 
tragedy  (according  to  Fontenelle)  alarmed  the  Cardinal 
as  much  as  if  he  had  seen  the  Spaniards  at  the  gates  of 
Paris ;  and  the  most  acceptable  flattery  which  his  min- 
ions could  offer,  was  to  advise  him  to  eclipse  the  fame 
of  Corneille  by  a  tragedy  of  his  own.  Nor  did  he  aim 
merely  at  adding  the  fame  of  a  poet  to  that  of  astateman. 
Mortified  to  think  that  any  one  path  of  ambition  was 
shut  against  him,  he  is  said,  when  on  his  death  bed,  to 
have  held  some  conversations  with  his  confessor  about 
the  possibility  of  his  being  canonized  as  a  saint.  In 
order  to  restrain  this  violent  and  insatiable  desire  with- 
in certain  bounds,  there  are  many  checks  appointed  in 
our  constitution.  In  the  first  place,  it  can  be  completdji 
gratified  only  by  the  actual  possession  of  those  qualities 
for  which  we  wish  to  be  esteemed,  and  of  those  advan- 
tages which  are  the  proper  grounds  of  distinction.  A 
good  man  is  never  more  mortified  than  when  he  is 
praised  for  qualities  he-  does  not  possess,  or  for  advan- 
tages in  which  he  is  conscious  he  has  no  merit  Sec- 
ondly, although  the  gratification  of  this  principle  consists 
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in  a  certain  superiority  over  other  men,  we  feel  that  we 
are  not  entitled  to  take  undue  advantages  of  them.  We 
may  exert  ourselves  to  the  utmost  in  the  race  of  glory, 
bat  we  are  not  entitled  to  obstruct  the  progress  of  oth*> 
ers,  or  to  detract  from  their  reputation  in  order  to  ad- 
vance our  own.  All  this  will  be  readily  granted  in  gen- 
eral ;  and  yet  in  practice  there  is  surely  nothing  more 
difficult  than  to  draw  the  line  between  emulation  and 
envy ;  or  to  ch^ck  that  self-partiality  which,  while  it 
leads  us  to  dwell  on  our  own  advantages,  and  to  magni- 
fy them  in  our  own  estimation,  prevents  us  either  from 
attending  sufficiently  to  the  merits  of  others,  or  from 
viewing  them  in  the  most  favorable  light.  Of  this  diffi- 
culty a  wise  and  good  man  will  soon  be  satisfied  from 
his  own  experience,  and  he  will  endeavour  to  guard 
against  it  as  far  as  he  is  able,  by  judging  of  the  merits  of 
a  rival  or  even  of  an  enemy,  as  he  would  have  done  if 
there  had  been  no  interference  between  them.  He  will 
endeavour,  in  short,  to  do  justice  to  their  merits,  not 
merely  in  words  but  in  sincerity,  and  bring  himself,  if 
possible,  to  love  and  to  honor  that  genius  and  ability 
which  have  eclipsed  his  own.  Nor  will  he  retire  in  dis- 
gust from  the  race  because  he  has  been  outstripped  by 
others,  but  will  redouble  all  his  exertions  in  the  service 
of  mankind  ;  recollecting,  that,  if  nature  has  been  more 
partial  to  others  in  her  intellectual  gifts  than  to  him,  she 
has  left  open  to  all  the  theatre  of  virtue,  where  the  mer- 
its of  individuals  are  determined,  not  by  their  actual 
attainments,  but  by  the  use  and  improvement  they  make 
of  those  advantages  which  their  situation  has  afforded 
them.  In  the  meantime  he  will  suifer  no  permanent 
mortification  from  the  disappointment  of  his  ambition  ; 
.  but  from  his  exertions  to-suppress  every  emotion  of  envy, 
and  to  conquer  the  mean  partialities  of  vanity  and  self-love, 
he  will  derive  a  satisfaction  with  himself  and  a  sense  of  his 
own  elevation,  of  a  still  more  flattering  kind  than  all  the 
splendor  of  ability  can  bestow.  I  must  not  omit  to  add, 
that  the  love  of  fame  and  of  distinction,  where  it  is  strong, 
is  commonly  united  with  a  certain  degree  of  genius,  and 
is  seldom  to  be  found  in  men  wholly  destitute  of  it 
While  those,  therefore,  that  are  under  the  influence  of 
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this  passion  see  a  few  raised  above  them,  let  them  re- 
collect their  own  superiority  to  the  multitude,  and  study 
to  make  the  only  return  in  their  power  for  this  partial!^ 
of  nature,  by  devoting  their  talents,  such  as  they  are,  to 
diffuse  in  the  world  truthy  virtue^  and  happiness. 

2.  Candor  in  judging  of  the  intentions  of  others.  I 
before  mentioned  several  considerations  which  render 
it  highly  probable  that  there  is  much  less  vice  or  crimi- 
nal intention  in  the  wqrld  than  is  coifimonly  imagined, 
and  that  the  greater  part  of  the  disputes  among  mankind 
arise  from  mutual  mistake  and  misapprehension.  Ev- 
ery man  must  recollect  many  instances  in  which  his  mo- 
tives have  been  grossly  misapprehended  by  the  world ; 
and  it  is  but  reasonable  for  him  to  conclude  that  the 
case  may  have  been  the  same  with  other  men.  It  is 
but  an  instance,  then,  of  that  justice  we  owe  to  others, 
to  make  the  most  candid  allowances  for  their  apparent 
deviations,  and  to  give  every  action  the  most  favorable 
construction  it  can  possibly  admit  of.  Such  a  temper, 
while  it  renders  a  man  respectable  and  amiable  in  soci- 
ety, contributes  perhaps  more  than  any  other  circum- 
stance to  his  private  happiness.  "  When  you  would 
cheer  your  heart,"  says  Marcus  Antoninus,  "consider  the 
excellencies  and  abilities  of  your  several  acquaintance ; 
the  activity  of  one,  the  high  sense  of  honor  and  modes- 
ty of  another,  the  liberality  of  a  third,  and  in  other  per- 
sons some  other  virtue.  There  is  nothing  so  delightful 
as  Virtue  appearing  in  the  conduct  of  your  contempo- 
raries as  frequently  as  possible.  Such  thoughts  we 
should  still  retain  with  us."  * 

3.  Candor  in  controversy  implies  a  strong  sense  of 
justice  united  to  a  disinterested  love  of  truth, — two 
qualities  which  are  so  nearly  allied  that  they  can  scarce- 
ly be  supposed  to  exist  separately.  The  latter  guards 
the  mind  against  error  in  its  solitary  speculations,  the 
former  imposes  an  additional  check  when  the  irrita- 
tion of  dispute  disturbs  the  cool  exercise  of  the  under- 
standing. Where  they  are  thus  displayed  in  their  joint 
effect,  they  evince  the  purity  of  that  moral  rectitude  in 
which  the  essence  jof  both  consists ;  but  so  rarely  is 
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this  combination  exhibited  in  human  life,  even  in  the 
character  of  those  who  maintain  the  fairest  reputation 
for  justice  and  for  veracity,  as  to  warrant  the  conclusion, 
that  these  virtues  (so  effectually  secured  to  a  certain 
extent  by  compulsory  law  or  by  public  opinon)  are,  in 
a  moral  point  of  view,  of  fully  as  difficult  attainment  as 
any  of  the  others. 

I  formerly  observed  that  the  love  of  truth  is  natural 
to  the  mind  independently  of  all  views  of  utility,  and 
that  a  strong  curiosity  properly  directed  is  one  of  the 
chief  constituents  of  genius.  Without  this  stimulus  and 
guide  in  our  inquiries,  ingenuity  and  industry  only  serve 
to  lead  us  the  further  astray  from  our  object :  And  it  is 
much  to  be  regretted  that  there  are  so  few  cases  in 
which  those  different  qualities  are  all  found  united  in 
the  same  person.  Various  circumstances  indeed  oppose 
themselves  to  this  happy  but  rare  combination ;  in  par- 
ticular the  affection  of  singularity ;  an  impatience  in  the 
study  of  particulars  arising  from  an  anxiety  to  grasp 
prematurely  at  general  principles ;  and  that  aversion 
which  the  timid  and  the  indolent  feel  to  abandon  their 
habitual  opinions. 

But  perhaps  there  is  no  temper  which  so  completely 
disqualifies  us  for  the  search  of  truth,  as  that  which  we 
experience  when  provoked  by  controversy  or  dispute. 
Some  men  undoubtedly  are  more  misled  by  it  than  oth- 
ers ;  but  I  apprehend  there  is  no  one,  however  modest 
and  unassuming,  who  will  not  own  that,  upon  such 
occasions,  he  has  almost  always  felt  his  judgment 
warped,  and  a  desire  of  victory  mingle  itself,  in  spite  of 
all  his  efforts,  with  his  love  of  truth.  Hence  the  aver- 
sion which  all  such  men  feel  for  controversy ;  convinced 
from  experience  how  likely  it  would  be  to  betray  them- 
selves into  error,  and  unwilling  to  afford  an  opportunity 
for  displaying  the  envious  and  malignant  passions  of  oth- 
ers. This  amiable  disposition  has  been  often  mentioned 
by  the  friends  of  Sir  Isaac  Newton  as  one  of  the  most 
marked  features  in  his  character ;  and  we  are  even  told 
that  it  led  him  to  suppress,  for  a  course  of  years,  some  of . 
his  most  important  discoveries,  which  he  knew,  from  their 
nature,  were  likely  to  provoke  opposition.    "He  was 
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indeed/'  says  one  of  his  biographers^  '^  of  so  meek  and 
gentle  a  disposition,  and  so  great  a  lover  of  peace»  that 
he  would  have  rather  chosen  to  remain  in  obscurity, 
than  to  have  the  calm  of  life  ruflSed  by  those  storms 
and  disputes  which  genius  and  learning  always  draw 
upon  those  who  are  most  eminent  for  them. 

"  From  his  love  of  peace  arose,  no  doubt,  that  unusu- 
al kind  of  horror  which  he  felt  for  all  disputes.  Steady, 
unbroken  attention,  free  from  those  frequent  recoilings 
incident  to  others,  was  his  peculiar  felicity.  He  knew 
it,  and  he  knew  the  value  of  it.  When  some  objections 
hastily  made  to  his  discoveries  concerning  light  and  col- 
ors, inducing  him  to  lay  aside  the  design  he  had  taken 
of  publishing  his  Optical  Lectures,  we  find  him  reflect- 
ing on  that  dispute  into  which  he  had  unavoidably  been 
drawn,  in  these  terms :  *  I  blamed  my  own  imprudence 
for  parting  with  so  real  a  blessing  as  my  quiet,  to  run 
after  a  shadow.'  In  the  same  temper,  after  he  had  sent 
the  manuscript  to  the  Royal  Society,  with  his  consent 
to  the  printing  of  it,  upon  Hook's  injuriously  insisting 
that  he  had  himself  solved  Kepler's  Problem  before  our 
author,  he  determined,  rather  than  be  involved  again  in 
a  controversy,  to  suppress  the  third  book  ;  and  he  was 
very  hardly  prevailed  on  to  alter  that  resolution."  * 

I  shall  only  add  further  on  this  head,  that  a  love  of 
controversy  indicates  not  only  an  overweening  vanity 
and  a  disregard  for  truth,  but  in  general,  perhaps  always, 
it  indicates  a  mediocrity  of  genius ;  for  it  arises  from 
those  feelings  of  envy  and  jealousy  which  provoke  litde 
minds  to  depreciate  the  merit  of  useful  discoveries. 
He  who  is  conscious  of  his  own  inventive  powers,  and 
whose  great  object  is  to  add  to  the  stock  of  human 
knowledge,  will  reject  unwillingly  any  plausible  doctrine 
till  after  the  most  severe  examination,  and  will  separate, 
with  patience  and  temper,  the  truths  it  contains  from 
the  errors  that  are  blended  with  them.  No  opinion  can 
be  more  groundless  than  that  a  captious  and  disputa- 
tious temper  is  a  mark  of  acuteness.  On  the  contrary, 
a  sound  and  manly  understanding  is  in  no  instance  more 

*  HuUou's  Mathematical  Dictioiiary. 
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Strongly  displayed  than  in  a  quick  perception  of  impor- 
tant truth  when  imperfectly  stated  and  blended  with 
error ;  a  perception  which  may  not  be  sufficient  to  sat- 
isfy the  judgment  completely  at  the  time,  or  at  least  to 
obyiate  the  difficulties  of  others,  but  which  is  sufficient 
to  prevent  it  from  a  hasty  rejection  of  the  whole,  from 
the  obvious  defects  of  some  of  the  parts.  Hence  the 
important  hints  which  an  author  of  genius  collects 
among  the  rubbish  of  his  predecessors  ;  and  which  so 
far  from  detracting  from  his  own  originality,  place  it  in 
the  strongest  possible  light,  by  showing  that  an  idea 
which  was  already  current  in  the  world,  and  which  had 
hitherto  remained  barren  and  useless,  may,  in  the  mind 
of  a  philosopher,  become  the  germ  of  an  extensive  sys- 
tem. 

I  cannot  help  taking  this  opportunity  of  remarking, 
^although  the  observation  is  not  much  connected  with 
uie  subject  in  which  we  are  engaged)  that  something 
similar  to  this  may  be  applied  to  our  critical  judgments 
in  the  fine  arts.  It  is  easy  to  perceive  blemishes,  but  it 
is  the  province  of  genius  alone  to  have  a  quick  percep- 
tion 01  beauties,  and  to  be  eager  to  applaud  them.  And 
it  is  owing  to  this  that  of  all  critics  a  dunce  is  the  se- 
verest, and  a  man  of  genuine  taste  the  most  indulgent. 

"  Yes,  they  whom  genius  and  true  taste  inspire. 
Blame  not  with  half  the  pleasure  they  admire ; 
Each  trifling  fault  unwillingly  descry, 
And  view  the  beauties  with  a  raptured  eye."  • 

_  • 

In  the  very  elegant  and  interesting  life  of  Mr.  Harris, 

Knblished  by  his  son,  there  is  no  circumstance  more 
onorable  at  once  to  his  head  and  heart,  than  what  is 
mentioned  in  the  following  passage. 

"  It  was  with  him  a  maxim  that  the  most  difficulty  and 
infinitely  the  preferable  sort  of  criticism,  both  in  litera- 
ture and  in  the  arts,  was  that  which  consists  in  finding 
out  beauties  rather  than  defects.  And,  although  he 
certainly  wanted  not  judgment  to  distinguish  and  to  pre- 
fer superior  excellence  of  any  kind,  he  was  too  reasona- 
ble to  expect  it  should  very  often  occur,  and  too  wise 


*  William  Melmoth. 

VOL.  V.  58 
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to  allow  himself  to  be  disgusted  with  common  weakness 
and  imperfection.  He  thought  indeed  that  the  very 
attempt  to  please,  however  it  might  fall  short  of  its  aim, 
deserved  some  return  of  thanks,  some  degree  of  appro- 
bation ;  and  that  to  endeavour  at  being  pleased  by  such 
efforts  was  due  to  justice,  to  good  nature,  and  to  good 
sense/' 

The  foregoing  illustrations  are  stated  at  some  length, 
in  order  to  correct  those  partial  definitions  of  justice 
which  restrict  its  province  to  a  rigorous  observance  of 
the  rules  of  integrity  or  honesty  in  our  dealings  with 
our  fellow  creatures.  So  far  as  this  last  disposition 
proceeds  from  a  sense  of  duty,  uninfluenced  by  human 
laws,  it  coincides  exactly  with  that  branch  of  virtue 
which  has  been  now  described  under  the  title  of  Can- 
dor. 

In  the  instances  hitherto  mentioned,  the  disposition 
of  justice  has  been  supposed  to  operate  in  restrsdning 
the  partialities  of  the  temper  and  passions.  There  are, 
however,  no  instances  in  which  its  influence  is  more 
necessary  than  where  our  interest  is  concerned ;  or,  to 
express  myself  more  explicitly,  where  there  is  an  appa- 
rent interference  between  our  rights  and  those  of  other 
men.  In  such  cases  a  disposition  to  observe  the  rules 
of  justice  is  called  integrity  or  honesty j — which  is  so 
important  a  branch  of  justice  that  it  has  in  a  great  meas- 
ure appropriated  the  name  to  itself.  The  observations 
made  by  Mr.  Hume  and  Mr.  Smith  on  the  diffei-ences 
between  justice  and  the  other  virtues  apply  only  to  this 
branch  of  it ;  and  it  is  this  branch  which  properly  forms 
the  subject  of  that  part  of  ethics  which  is  called  Natural 
Jurisprudence*  In  what  remains  of  this  chapter,  when 
the  word  justice  occurs,  it  is  to  be  understood  in  the 
limited  sense  now  mentioned. 

The  circumstances  which  distinguish  justice  from  the 
other  virtues  are  chiefly  two.  In  the  first  place,  its 
rules  may  be  laid  down  with  a  degree  of  accuracy  of 
which  moral  precepts  do  not  in  any  other  instance  ad- 
mit.    Secondly,  its  rules  may  be  enforced,  inasmuch  as 


*  Theory  of  Moral  Sentiments,  Vol.  II.  p.  365,  et  seq. 
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every  breach  of  them  violates  the  rights  of  some  other 
person  and  entitles  him  to  employ  force  for  his  defence 
or  security. 

Another  distinction  between  justice  and  the  other  vir- 
tues is  much  insisted  on  by  Mr.  Hume.  It  is,  according 
to  him,  an  artificial  and  not  a  natural  virtue,  and  derives 
all  its  obligations  from  the  political  union,  and  from  con- 
siderations of  utility.  The  principal  argument  alleged 
in  support  of  this  proposition  is,  that  there  is  no  im- 
planted principle,  prompting  us  by  a  blind  impulse  to 
the  exercise  of  justice,  similar  to  those  affections  which 
conspire  with  and  strengthen  our  benevolent  dispositions. 
But,  granting  the  fact  upon  which  this  argument  pro- 
ceeds, nothing  can  be  inferred  from  it  that  makes  an 
essential  distinction  between  the  obligations  of  justice 
and  of  beneficence  ;  for  so  far  as  we  act  merely  from 
the  blind  impulse  of  an  affection,  our  conduct  cannot  be 
considered  as  virtuous.  Our  affections  were  given  us 
to  arrest  our  attention  to  particular  objects,  whose  hap- 
piness is  connected  with  our  exertions ;  and  to  excite 
and  support  the  activity  of  the  mind,  when  a  sense  of 
duty  might  be  insuflicient  for  the  purpose :  but  the  pro- 
priety or  impropriety  of  our  conduct  depends  in  no  in- 
stance on  the  strength  or  weakness  of  the  affection,  but 
on  our  obeying  or  disobeying  the  dictates  of  reason  and 
of  conscience.  These  inform  us,  in  language  which  it 
is  impossible  to  mistake,  that  it  is  sometimes  a  duty  to 
check  the  most  amiable  and  pleasing  emotions  of  the 
heart ; — to  withdraw,  for  example,  from  the  sight  of  those 
distresses  which  stronger  claims  forbid  us  to  relieve, 
and  to  deny  ourselves  that  exquisite  luxury  which  arises 
from  the  exercise  of  humanity.  So  far,  therefore,  as 
benevolence  is  a  virtue,  it  is  precisely  on  the  same 
footing  with  justice  ;  that  is,  we  approve^  of  it,  not  be- 
cause it  is  agreeable  to  us,  but  because  we  feel  it  to  be 
a  duty. 

It  may  be  further  remarked,  that  there  are  very  strong 
implanted  principles  which  serve  as  checks  on  injustice  ; 
the  principles,  to  wit,  of  resentment  and  of  indignation, 
which  are  surely  as  much  a  part  of  the  human  consti- 
tution as  pity  or  parental  affection.  These  principles 
imply  a  sense  of  injustice,  and  cousequ^iiti^  ol  ^i^'a^^* 
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In  one  remarkable  instance,  too,  nature  has  made  an 
additional  provision  for  keeping  alive  among  men  a  sense 
of  those  obligations  which  justice  imposes.  That  the 
good  offices  which  we  have  received  from  others  consti- 
tute a  debt  which  it  is  morally  incumbent  on  us  to  discharge 
by  all  lawful  means  in  our  power,  is  acknowledged  in 
the  common  form  of  expression  employed  on  such  oc- 
casions, both  by  philosophers  and  the  vulgar.  As  the 
obligations  of  gratitude,  however,  do  not  admit  (like  the 
rules  of  honesty,  strictly  so  called)  of  support  from  the 
ma^strate,  nature  has  judged  it  proper  to  enforce  their 
observance  by  one  of  the  most  irresistible  and  delightful 
impulses  of  the  human  frame.  According  to  this  view 
of  the  subject,  gratitude,  considered  as  a  moral  duty,  is 
a  branch  of  justice  recommended  to  us  in  a  peculiar 
manner  by  those  pleasing  emotions  which  accompany 
all  the  modes  of  benevolent  affection.  It  is  at  the  same 
time  a  branch  of  what  was  formerly  called  rational  be- 
nevolence, not  interfering  with  the  duty  we  owe  to  man- 
kind in  general,  but  tending,  in  a  variety  of  respects,  to 
augment  the  sum  of  social  happiness.  The  casuistical 
questions  to  which  this  part  of  ethics  has  given  rise, 
however  perplexing  some  of  them  may  appear  in  theo- 
ry, seldom,  if  ever,  occasion  any  hesitation  in  the  con- 
auct  of  those  to  whom  a  sense  of  duty  is  the  acknow- 
ledged rule  of  action  : — Such  is  the  harmony  among  all 
the  various  parts  of  our  constitution,  w^hen  subjected  to 
the  control  of  reason  and  conscience ;  and  so  nearly 
allied  are  the  dispositions  which  prompt  to  the  different 
offices  of  a  virtuous  life. 

As  the  rules  of  justice,  when  applied  to  questions  in- 
volving the  rights  of  other  men,  admit  in  their  statement 
of  a  degree  of  accuracy  peculiar  to  themselves,  that  part 
of  ethics  which  relates  to  them  has  been  formed  in 
modern  times  into  a  separate  branch  of  the  science, 
under  the  title  of  Natural  Jurisprudence.  The  manner 
in  which  this  subject  has  been  hitherto  treated  has  been 
much  influenced  by  the  professional  habits  of  those  who 
first  turned  their  attention  to  it.  Not  only  have  its  prin- 
ciples been  deUvered  in  the  form  of  a  system  of  law, 
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but  the  technical  arrangements  of  the  Roman  code  have 
been  servilely  copied. 

What  I  mean  by  stating  the  principles  of  Jurisprudence 
in  the  form  of  a  system  of  law  will  appear  from  the  fol- 
lowing observations. 

In  the  case  of  justice  there  is  always  a  right  on  one 
hand  corresponding  to  an  obligation  on  the  other.  If  I 
am  under  an  obligation,  for  example,  to  abstain  from  vi- 
olating the  property  of  my  neighbour,  he  has  a  right  to 
defend  by  force  his  property  when  invaded.  It  there- 
fore appears  that  the  rules  of  justice  may  be  laid  down 
in  two  different  forms,  either  as  a  system  of  duties,  or 
as  a  system  of  rights.  The  former  view  of  the  subject 
belongs  properly  to  the  moralist,  the  latter  to  the  lawyer. 
It  is  in  this  last  form  accordingly  that  the  principles  of 
justice  have  been  stated  by  the  writers  on  natural  juris- 
prudence. 

So  far  there  is  nothing  to  be  reprehended  in  the  plan 
they  have  followed.  On  the  contrary,  a  considerable 
advantage  was  gained  in  point  of  method  by  adopting 
that  very  comprehensive  and  accurate  division  of  our 
rights  which  the  civilians  had  introduced.  As  the  whole 
object  of  law  is  to  protect  men  in  all  that  they  may  law- 
fully dOf  or  possess^  or  demand^  civilians  have  defined  the 
word  jusj  or  inghtj  to  be  facultas  aliquid  agendiy  vel 
possidendiy  vel  ab  alio  consequendij — a  lawful  claim  to  do 
*  any  thing,  to  possess  any  thing,  or  to, demand  something 
from  some  other  person.  The  first  of  these  may  be 
called  the  right  of  liberty,  or  the  right  of  employing 
the  powers  we  have  received  from  nature  in  every 
case  in  which  we  do  not  injure  the  rights  of  others ; 
the  second,  the  right  of  property ;  the  third,  the  rights 
arising  from  contract.  The  two  last  were  further  dis- 
tinguished from  each  other  by  calling  the  former  (to  wit, 
the  right  of  property)  a  real  right,  and  the  latter  (to 
wit,  the  rights  arising  from  contract)  personal  rights, 
because  they  respect  some  particular  person  or  per- 
sons from  whom  the  fulfilment  of  the  contract  may  be 
required. 

This  division  of  our  rights  appears  to  be  comprehen- 
sive and  philosophical,  and  it  affords  a  convenient  ar- 
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rangement  for  exhibiting  an  indirect  view  of  the  differ- 
ent duties  which  justice  prescribes.  "  What  I  have  a 
right  to  do,  it  is  the  duty  of  my  fellow  creatures  to  allow 
me  to  do  without  molestatidn.  What  is  my  properly,  no 
man  ought  to  take  from  me,  or  to  disturb  me  in  the  en- 
joyment of  it  And  what  I  have  a  right  to  demand  of 
any  man  it  is  his  duty  to  perform."  *  Such  a  system, 
therefore,  with  respect  to  our  rights,  exhibits  (though  in 
a  manner  somewhat  indirect  and  artificial)  a  system  of 
the  rules  of  justice. 

But  the  writers  on  natural  jurisprudence  have  not 
been  contented  with  copying  from  the  Roman  law  the 
great  divisisons  of  their  subject.  In  consequence  of 
that  influence  of  professional  habits  which  we  may  re- 
mark daily  on  the  most  vigorous,  and  in  other  respects 
the  most  enlightened  understandings,  they  have  been 
led  to  follow  the  B'Oman  code  in  many  unnatural  and 
capricious  arrangements ;  and  what  is  worse,  they  have 
substituted  some  of  its  most  absurd  principles  as  max- 
ims of  natural  justice.  To  the  same  cause  may  be  as- 
cribed the  frivolous  discussions  with  respect  to  minute 
^d  imaginary  questions,  which  so  often  occupy  the  place 
of  those  general  and  fundamental  disquisitions  that  are 
suggested  by  the  common  nature  and  the  common  cir- 
cumstances of  the  human  race.  It  is  sufficient  to  men- 
tion the  space  which  is  occupied  in  most  systems  of  ju- 
risprudence, with  an  explanation  of  the  different  methods 
of  acquiring  property  by  accession^  and  with  a  discussion 
of  the  various  imaginary  cases  that,  may  be  supposed 
when  the  properties  of  different  individuals  may  happen 
to  be  thus  confounded. 

A  still  more  material  inconvenience  has  resulted  from 
the  professional  habits  of  the  early  writers  on  jurispru- 
dence. Not  contented  with  stating  the  rules  of  justice 
in  that  form  and  language  which  was  most  familiar  to 
their  own  minds,  they  have  attempted  to  extend  the  same 
plan  to  all  the  other  branches  of  moral  philosophy  ;  and, 
by  the  help  of  arbitrary  definitions,  to  supersede  the 
necessity  of  accommodating  their  modes  of  inquiry  to 


*  Reid  on  the  Active  Powers,  p.  338.    Quarto  Edition. 
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the  various  nature  of  their  subject.  Although  justice  is 
the  only  branch  of  virtue  in  which  there  is  always  a 
right  on  the  one  hand,  corre^onding  to  an  obligation  on 
the  other,  they  have  contrived,  by  fictions  of  imperfect 
and  of  external  rights,  to  treat  indirectly  of  all  our  dif- 
ferent duties,  by  pointing  out  the  rights  which  are  sup- 
posed to  be  their  correlates.  It  is  chiefly  owing  to  this 
that  a  study  which,  in  the  writings  of  the  ancients,  is 
the  most  engaging  and  the  most  useful  of  any,  has 
become  in  so  great  a  proportion  of  modern  systems  as 
uninviting  and  almost  as  useless  as  the  logic  of  the 
schoolmen. 

Besides  these  defects  in  the  modem  systems  of  ju- 
risprudence, (defects  produced  by  the  accidental  habits 
of  those  who  first  cultivated  the  study)  there  is  another 
essential  one  arising  from  the  object  of  the  science. 
Although  the  obligations  of  justice  are  by  no  means  re- 
solvable into  considerations  of  utility,  yet  in  every  po- 
litical association  they  are  so  blended  together  in  the 
institutions  of  men,  that  it  is  impossible  for  us  to  sepa- 
rate them  completely  in  our  reasonings.  And  accord- 
ingly (as  Mr.  Hume  has  remarked)  the  writers  on  juri^ 
prudence,  while  they  profess  to  confine  themselves 
entirely  to  the  former,  are  continually  taking  principles 
for  granted  which  have  a  reference  to  the  latter.  It 
seems,  therefore,  to  be  proper,  instead  of  treating  of 
jurisprudence  merely  as  a  system  of  natural  justice,  to 
unite  it  with  poUtics,  and  to  illustrate  the  general  princi- 
ples of  justice  and  of  expediency,  as  they  are  actually 
combined  in  the  constitution  of  society.  This  view  of 
the  subject  (which  properly  belongs  to  the  consideration 
of  man  as  the  member  of  a  political  body)  will  show, 
at  the  same  time,  how  happily  these  principles  coincide 
in  their  application  ;  and  how  partial  those  conceptions 
of  utility  are,  which  have  so  often  led  politicians  to  de- 
part from  what  they  felt  to  be  just,  in  quest  of  what 
their  Umited  judgment  apprehended  to  be  expedient. 
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SUPPLEMENT  TO  CHAPTER  SECOND. 


The  following  observations  on  the  Right  of  Property 
are  introduced  here  chiefly  with  a  view  of  illustrating  a 
remark  in  the  foregoing  chapter,  that  we  possess  rights 
antecedent  to  the  establishment  of  the  political  union. 
The  greater  part  of  them  have  a  reference  to  the 
Essay  on  Property  in  Lord  Karnes's  Historical  Law 
Tracts.* 

It  cannot,  I  apprehend,  be  doubted,  that,  according  to 
the  notions  to  which  we  in  the  present  state  of  society 
are  habituated  from  our  infancy,  the  three  following 
things  are  included  in  the  idea  of  property. 

1.  A  right  of  exclusive  enjoyment. 

2.  A  right  of  inquiry  after  our  property  when  taken 
away  without  our  consent,  and  of  reclaiming  it  wherever 
found. 

3.  A  right  of  transference. 

We  do  not  consider  our  property  in  any  object  to  be 
complete,  unless  we  can  exercise  all  these  three  rightis 
^ith  respect  to  it. 

Lord  Kames  endeavours  to  show  that  these  ideas  are 
not  agreeable  to  the  apprehensions  of  the  human  mind 
in  the  ruder  periods  of  society,  but  imply  a  refinement 
and  abstraction  of  thought  which  are  the  result  of  im- 
provement in  law  and  government.  The  relation  (in 
particular)  of  property,  independent  of  possession,  he 
thinks  of  too  metaphysical  a  nature  for  the  mind  of  a 
savage.  "  It  appears  to  me,"  says  he,  "  to  be  highly 
probable,  that  among  savages  involved  in  objects  of 
sense,  and  strangers  to  abstract  speculation,  property, 
and  the  rights  or  moral  powers  arising  from  it,  never 
are  with  accuracy  distinguished  from  the  natural  powers 
that  must  be  exerted  upon  the  subject  to  make  it  profit- 
able to  the  possessor.  The  man  who  kills  and  eats, 
who  sows  and  reaps,  at  his  own  pleasure,  independent 
of  another's  will,  is  naturally  deemed  proprietor.  The 
grossest  savages  understand  power  without  right,  of  which 
they  are  made  sensible  by  daily  acts  of  violence ;  but 
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f)roperty  without  possession  is  a  conception  too  abstract 
or  a  savage,  or  for  any  person  who  has  not  studied  the 
principles  of  law."  * 

Widi  this  remark  I  cannot  agree ;  because  I  think  the 
right  of  property  is  founded  on  a  natural  sentiment, 
which  must  be  felt  in  full  force  in  the  lowest  state  of 
society.  The  sentiment  I  allude  to  is  that  of  a  moral 
connexion  between  labor  and  a  right  of  exclusive  en- 
joyment to  the  fruits  of  it.  This  connexion  it  will  be 
proper  to  illustrate  more  particularly. 

Let  us  suppose,  then,  a  country  so  fertile  as  to  pro- 
dace  all  the  necessaries  and  accommodations  of  life 
without  any  exertions  of  human  industry  ;  it  is  manifest, 
that  in  such  a  state  of  things  no  man  would  think  of 
appropriating  to  himself  any  of  these  necessaries  or 
accommodations  any  more  than  we  in  this  part  of  the 
globe  think  of  appropriating  air  or  water.  As  this, 
however,  is  not  in  any  part  of  the  earth,  the  condition 
of  man,  doomed  as  he  is,  by  the  circumstances  of  his 
birth,  to  eat  his  bread  in  the  sweat  of  his  brow,  it  would 
be  reasonable  to  expect,  a  priori^  that  nature  would 
make  some  provision  for  securing  to  individuals  the  fruitl^ 
of  their  industry.  In  fact,  she  has  made  such  a  pro- 
vision in  the  natural  sentiments  of  mankind,  which  lead 
them  to  consider  industry  as  entitled  to  reward,  and  in 
particular,'  the  laborer  as  entitled  to  the  fruit  of  his  own 
labor.  These,  I  think,  may  be  fairly  stated  as  moral  ax- 
iomSj  to  which  the  mind  yields  its  assent,  as  immediately 
and  necessarily  as  it  does  to  any  axiom  in  mathematics 
or  metaphysics. 

How  cruel  is  the  mortification  we  feel  when  we  see 
an  industrious  man  reduced  by  some  unforeseen  misfor- 
tune to  beggary  in  old  age !  We  can  scarcely  help 
complaining  of  the  precarious  condition  of  humanity,  and 
that  man  should  be  doomed  to  be  the  sport  of  accident : 
And  we  feel  ourselves  called  on,  as  far  as  we  are  able, 
to  repair,  by  our  own  liberality,  this  uniust  distribution  of 
the  goods  of  fortune.  On  the  other  band,  it  is  difficult 
to  avoid  some  degree  of  dissatisfaction  when  we  see 
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the  natural  and  deserved  reward  of  industry  acquired 
all  at  once  by  a  prize  in  the  lottery  or  by  gaming,  al« 
though  in  this  instance  the  uneasiness  (as  might  be  ex- 
pected from  the  natural  benevolence  of  the  human  mind) 
is  trifling  in  comparison  of  what  it  is  in  the  other  case. 
Our  dissatisfaction  in  particular  instances  is  much  great- 
er when  we  see  the  laborer  deprived  by  accident  of  the 
immediate  fruit  of  his  own  labor ; — ^when,  for  example, 
he  has  nearly  completed  a  complicated  machine,  and 
some  delicate  part  of  it  gives  way  and  renders  all  hi^  toil 
useless. 

If  another  person  interferes  with  the  fruit  of  his  indus- 
try, our  dissatisfaction  and  indignation  are  still  more  in- 
creased. We  feel  here,  a  variety  of  sentiments.  1.  A 
dissatisfaction  that  the  laborer  does  not  enjoy  that  re- 
ward to  which  his  industry  entitled  him.  2.  A  dissatis- 
faction that  another  person,  who  did  not  labor,  should 
acquire  the  possession  of  an  object  of  value.  And  3.  An 
indignation  against  the  man  who  deprived  the  laborer  of 
his  just  reward. 

This  sentiment,  "thiat  the  laborer  deserves  the  fruit  of 
his  own  labor,"  is  the  chiefy  (or  rather  abstracting  from 
positive  institution)  the  only  foundation  of  the  sense  of 
property.  An  attempt  to  deprive  him  of  it  is  a  species 
of  injustice  which  rouses  the  indignation  of  every  im- 
partial spectator ;  and  so  deeply  are  these  principles  im- 
planted in  our  nature,  that  we  cannot  help  feeling  some 
degree  of  remorse  when  we  deprive  even  a  hive  of  bees 
of  that  provision  which  they  had  industriously  collected 
for  their  own  use. 

The  writers,  indeed,  on  natural  law  ascribe  in  general 
the  origin  of  property  to  priority  of  occupancy,  and  hajre 
puzzled  themselves  in  attempting  to  explain  how  this  act 
should  appropriate  to  an  individual  what  was  formerly  in 
common.  Grotius  and  PufFendorfF  insist  that  this  right 
of  occupancy  is  founded  upon  a  tacit  but  understood 
assent  of  all  mankind,  that  the  first  occupant  should  be- 
come the  owner.  And  Barbeyrac,  Locke,  and  others, 
that  the  very  act  of  occupancy  alone,  being  a  degree  of 
bodily  labor,  is,  from  a  principle  of  natural  justice,  with- 
out any  compact,  a  sufficient  foundation  of  property. 
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Blackstone,  although  he  thinks  that  the  dispute  about 
the  manner  in  which  occupancy  conveys  a  right  of  prop- 
erty, savours  too  much  of  scholastic  refinement,  express- 
es DO  doubt  about  its  having  this  effect  independent  of 
positive  institutions.* 

Some  later  philosophers  have  founded  the  right  of 
property  on  the  general  sympathy  of  mankind  with  the 
recLsonable  expectation  which  the  occupant  has  formed 
of  enjoying  unmolested  the  object  he  has  got  possession 
of,  or  of  which  he  was  the  first  discoverer ;  and  on  the 
indignation  felt  by  the  impartial  spectator  when  he  sees 
this  reasonable  expectation  disappointed.  This  theory 
(which  I  have  been  assured  from  the  best  authority  was 
adopted  by  Mr.  Smith  in  his  lectures  on  Jurisprudence) 
seems  to  have  been  suggested  by  a  passage  in  Dr.  Hutch- 
eson's  Moral  Philosophy,  in  which  he  says,  that  "  it  is 
immoral,  when  we  can  support  ourselves  otherwise,  to 
defeat  any  innocent  design  of  another ;  and  that  on  this 
immoraUty  is  founded  the  regard  we  owe  to  the  claims 
of  the  first  occupant."  In  this  theory,  too,  it  is  taken 
for  granted  that  priority  of  occupancy  founds  a  right  of 
property,  and  that  such  a  right  may  even  be  acquired 
by  having  accidentally  seen  a  valuable  object  before  it 
was  observed  by  any  other  person. 

In  order  to  think  with  accuracy  on  this  subject,  it  is 
necessary  to  distinguish  carefully  the  complete  right  of 
property  which  is  founded  on  labor,  from  the  transient 
right  of  possession  which  is  acquired  by  mere  priority 
of  occupancy.  Thus,  before  the  appropriation  of  land, 
if  any  individual  had  occupied  a  particular  spot  for  re- 
pose or  shade,  it  would  have  been  xmjust  to  deprive  him 
of  the  possession  of  it.  This,  however,  was  only  a 
transient  right  The  spot  of  ground  would  again  be- 
come common  the  moment  the  occupier  had  left  it ;  that 
is,  the  right  of  possession  would  remain  no  longer  than 
the  act  of  possession.  Cicero  illustrates  this  happily 
by  the  similitude  of  a  theatre.  *^  Quemadmodum  thea- 
trum,  cum  commune  sit,  recte  tamen  dici  potest  ejus 
esse  eum  locum  quem  quisque  occuparit."  f 


*  See  bis  Comm.  Book.  U.  Chap.  I.  t  Oe  FinUnie,  L.  iu.  c.  ia. 
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The  general  conclusions  which  I  deduce  from  the  fore- 
going observations  are  these : 

1.  That  in  every  state  of  society  labor,  wherever  it  is 
exerted,  is  understood  to  found  a  right  of  property. 

2.  That,  according  to  natural  law,  (in  the  sense  at 
least  in  which  the  phrase  is  commonly  employed  by 
writers  on  jurisprudence)  labor  is  the  only  original  way 
of  acquiring  property. 

3.  That,  according  to  natural  law,  mere  occupancy 
founds  only  a  right  of  possession ;  and  that,  wherever 
it  founds  a  complete  right  of  property,  it  owes  its  force 
to  positive  institutions. 

An  attention  to  these  conclusions,  in  particular  to  the 
distinction  between  the  transient  right  of  possession 
founded  on  occupancy,  and  the  permanent  right  of  prop- 
erty founded  on  labor,  will,  if  I  am  not  mistaken,  clear 
up  some  of  the  difficulties  which  involve  the  first  steps 
in  the  history  of  property,  according  to  the  view  of  the 
subject  given  by  Lord  Kames ;  and  it  was  with  tMs  view 
I  was  led  to  premise  these  general  principles  to  the  slight 
historical  sketch  I  am  now  to  offer. 

With  respect  to  that  system  which  refers  the  origin  of 
property  to  the  political  union  and  to  considerations  of 
utility,  it  seems  sufficient  to  observe,  that  so  far  is  gov- 
ernment from  creating  this  right,  that  its  necessary  effect 
is  to  subject  it  to  certain  limitations.  Abstracting  from 
the  political  confederation,  every  man's  property  is  sole- 
ly at  his  own  disposal.  He  is  supreme  judge  in  his  own 
cause,  and  may  defend  what  he  conceives  to  be  his  right 
as  far  as  his  power  reaches.  In  the  state  of  civil  socie- 
ty his  property  is  regulated  by  positive  laws,  and  he  must 
acquiesce  in  the  judgment  of  his  superiors  with  respect 
to  his  rights,  even  in  those  cases  where  he  feels  it  to  be 
unjust. 

From  the  passage  already  quoted  from  Kames,  it  ap- 
pears that  he  conceived  the  idea  of  property  without 
possession  to  be  of  too  abstract  and  metaphysical  a  na- 
ture to  be  apprehended  by  a  savage ;  and  he  has  collect- 
ed a  variety  of  facts  to  prove,  that,  according  to  common 
notions  of  mankind,  in  the  infancy  of  jurisprudence,  the 
right  of  property  is  understood  to  cease  the  moment 
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that  possession  is  at  an  end.  But  on  a  more  attentive 
examination  of  the  subject,  I  apprehend  it  will  be  found 
that  the  ideas  of  savages,  with  respect  to  property,  are 
the  same  with  ours ;  that  mere  occupancy  without  la- 
bor founds  only  a  right  of  possession ;  and  that  labor, 
wherever  it  is  employed,  founds  an  exclusive  and  per- 
manent right  to  the  fruits  of  it  Lord  Kames's  theory 
has  obviously  been  suggested  by  the  common  doctrine 
with  respect  to  the  right  of  property  being  founded  in 
priority  of  occupancy,  compared  with  the  acknowledged 
fact,  that  among  rude  nations  occcupancy  does  not  es- 
tablish a  permanent  right.  The  other  arguments  which 
he  has  alleged  in  support  of  his  opinion  will  be  found  to 
be  equally  inconclusive. 

Before  I  proceed  to  the  consideration  of  these  it  may 
be  proper  to  observe,  that  we  must  not  always  form  an 
idea  of  the  sentiments  of  men  from  the  defects  of  their 
laws.  The  existence  indeed  of  a  law  is  a  proof  of  the 
sentiments  which  men  felt  when  the  law  was  made ; 
but  the  defects  of  a  law  are  not  always  proofs  that  men 
did  not  feel  that  there  were  disorders  in  the  state  of  so- 
ciety which  required  correction.  The  laws  of  a  country 
may  not  make  provision  for  reparation  to  the  original 
proprietor  in  the  case  of  theft ;  but  it  will  not  follow 
from  this  that  men  do  not  apprehend  the  original  pro- 
prietor to  have  any  right  when  his  property  has  been 
stolen  from  him.  The  application  of  this  general  re- 
mark to  some  of  the  arguments  I  am  now  to  consider 
will,  I  hope,  be  so  obvious,  as  to  render  it  unnecessary 
for  me  to  point  it  out  particularly. 

Among  these  arguments,  one  of  the  most  plausible  is 
founded  on  a  general  principle,  which  appears,  from  a 
variety  of  facts  quoted  by  Karnes,  to  run  through  most 
rude  systems  of  jurisprudence,  that,  in  the  case  of  stolen 
goods,  the  claim  of  the  band  fide  purchaser  is  preferable 
to  that  of  the  original  proprietor.  This  he  accounts  for 
from  the  imperfect  notions  they  have  of  the  metaphysi- 
cal nature  of  property  when  separated  from  possession. 
But  if  this  were  the  case,  the  same  laws  should  support 
the  claim  of  the  thief  against  the  original  proprietor :  or 
rather,  indeed,  neither  the  original  proprietor,  nor  any 
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one  else,  could  conceive  that  he  had  any  connexion  with 
the  object  stolen  the  moment  after  it  was  out  of  his  pos- 
session. The  fact  is,  that  this  respect  paid  to  the  bond 
fide  purchaser  is  a  proof  not  of  any  misapprehension 
with  respect  to  the  idea  of  property,  but  of  a  weak  gov- 
ernment and  an  imperfect  police.  Where  thefts  are 
easily  committed,  and  where  no  public  fairs  or  markets 
are  established,  it  would  put  a  complete  end  to  all  trans- 
ferences  of  property,  if  the  band  fide  purchaser  were 
left  exposed  to  the  claims  of  former  proprietors.  Such 
a  practice  would  be  attended  with  stiU  greater  incon- 
veniences than  arise  from  the  casual  violations  of  pro- 
perty by  theft ;  not  to  mention  that  the  regard  shown  to 
the  bond  fide  purchaser  must  have  a  tendency  to  re- 
press theft,  by  redoubling  the  attention  of  individuals  to 
preserve  the  actual  possession  of  their  property.  That 
these  or  some  other  views  of  utility  were  the  real  foun- 
dation of  the  laws  quoted  by  Kames,  is  confirmed  by  an 
old  regulation  in  our  own  country,  prohibiting  buying  and 
selling,  except  in  open  market, — a  regulation  which  had 
obviously  been  suggested  by  the  experience  of  the  in- 
conveniences arising  from  the  latent  claims  of  former 
proprietors  against  bond  fide  purchasers. 

Another  argument  mentioned  by  Kames  in  support  of 
his  theory  is  founded  on  the  shortness  of  the  term  which 
completes  prescription  among  rude  nations ;  a  single 
year,  for  example,  in  the  case  of  moveables,  by  the  old- 
est law  of  the  Romans.  This  law,  he  says,  testifies  that 
property,  independent  of  possession,  was  considered  to 
be  a  right  of  the  slenderest  kind.  It  is  evident,  that,  up- 
on his  own  principles,  it  should  not  in  that  state  of 
society  have  been  considered  as  a  right  at  all.  If  it 
was  conceived  to  subsist  a  single  day  after  the  posses- 
sion was  at  an  end,  the  metaphysical  difficulty  which  he 
magnifies  so  much  was  obviously  surmounted.  In  eve- 
ry society  it  will  be  found  expedient  to  fix  some  term 
for  prescription,  and  the  particular  length  of  it  must  be 
determined  by  the  circumstances  of  the  society  at  the 
time.  In  general,  as  law  improves,  and  government  be- 
comes more  effectual,  a  greater  attention  to  the  stability 
of  property,  and  consequently  a  longer  term  for  pre- 
scription, may  be  expecVe^. 
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The  community  of  goods  which  is  said  to  take  place 
among  some  rude  nations  will  be  found,  on  examination, 
to  be  perfectly  consistent  with  the  account  I  have  given 
of  their  ideas  on  the  subject  of  property.  Where  the 
game  is  taken  by  a  common  effort,  the  natural  sense  of 
justice  dictates  that  it  should  be  enjoyed  in  common* 
And  indeed,  abstracting  from  all  considerations  of  jus- 
tice, the  experience  of  the  precarious  fortune  of  the 
chase  would  soon  suggest  to  the  common  sense  of  man- 
kind the  expediency  of  such  an  arrangement  This, 
however,  does  not  indicate  any  imperfection  in  their 
idea  of  property ;  for  even  in  this  state  of  society  there 
are  always  some  articles  which  are  understood  to  be 
the  exclusive  property  of  the  individual,  such  as  his 
bow  and  arrows,  and  the  instruments  he  employs  in 
fishing. 

I  am  confirmed  in  these  conclusions  by  the  account 
given  by  Dr.  Robertson  of  the  American  Indians ;  and 
the  more  so,  as  the  facts  he  mentions,  and  even  his  rea- 
sonings, stand  in  opposition  to  his  own  preconceived 
opinion.  "  JVa/ton«,"  he  says  expressly,  "  which  depend 
vpon  huntings  are  strangers  to  the  idea  of  property  ;^* 
and  yet,  when  he  comes  to  explain  himself,  it  appears 
that  even  in  the  present  age  of  metaphysical  refinement, 
if  our  physical  circumstances  were  the  same,  we  should 
feel  and  judge  exactly  as  they  do.  "  As  the  animals,'' 
he  continues  in  the  passage  immediately  following  the 
last  sentence  I  quoted,  ^^  on  which  the  hunter  feeds,  are 
not  bred  under  his  inspection,  nor  nourished  by  his 
care,  he  can  claim  no  right  to  them  while  they  run  wild 
in  the  forest.  Where  game  is  so  plentiful  that  it  can  be 
catched  with  little  trouble,  men  never  dream  of  appro- 
priating what  is  of  small  value,  or  of  easy  acquisition. 
Where  it  is  so  rare  that  the  labor  or  danger  of  the  chase 
requires  the  united  efforts  of  a  tribe  or  village,  what  is 
killed  is  a  common  stock  belonging  equally  to  all,  who, 
by  their  skill  or  their  courage,  have  contributed  to  the 
success  of  the  excursion.  The  forest  or  hunting  grounds 
are  deemed  the  property  of  the  tribe,  from  which  it  has 
a  title  to  exclude  every  rival  nation.  But  no  individual 
arrogates  a  right  to  any  district  of  these  in  preference  to 
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his  fellow  citizens.  They  belong  equally  to  all,  and 
thither,  as  to  a  general  and  undivided  store,  all  repair  in 
quest  of  sustenance.  The  same  principles  by  which 
they  regulate  their  chief  occupation  extend  to  that  which 
is  subordinate.  Even  agriculture  has  not  introduced 
among  them  a  complete  idea  of  property.  As  the  men 
hunt,  the  women  labor  together,  and  after  they  have 
shared  the  toils  of  the  seed  time,  they  enjoy  the  harvest 
in  common."  * 

In  the  notes  and  illustrations  at  the  end  of  the  history, 
Dr.  Robertson  seems  to  have  been  aware  that  he  had 
expressed  himself  somewhat  too  strongly  on  this  sub- 
ject, and  he  has  even  gone  so  far  as  to  intimate  his  sus- 
picions that  the  common  facts  are  not  very  accurately 
stated.  "  I  strongly  suspect  that  a  community  of  goods 
and  an  undivided  store  are  known  only  among  the 
rudest  tribes  of  hunters,  and  that,  as  soon  as  any  spe- 
cies of  agriculture  or  regular  industry  is  known,  the 
idea  of  an  exclusive  right  of  property  to  the  fruits  of 
them  is  introduced." 

In  support  of  this  opinion,  Dr.  Robertson  refers  to 
accounts  which  he  had  received  concerning  the  state  of 
property  among  the  Indians  in  very  different  regions  of 
America.  "  The  idea  of  the  natives  of  Brazil,"  says  the 
Chevalier  de  Pinto,  who  writes  on  this  subject  from 
personal  observation,  "  concerning  property,  is,  that,  if 
any  person  cultivate  a  field,  he  alone  ought  to  enjoy 
the  produce  of  it,  and  no  other  has  a  title  to  pretend  to 
it.  If  an  individual  or  a  family  go  a  hunting  or  fishing, 
what  is  caught  belongs  to  the  individual  or  family,  and 
they  communicate  no  part  of  it  but  to  their  Cazique, 
and  such  of  their  kindred  as  happen  to  be  indisposed. 

"  If  any  person  in  the  village  come  to  their  hut,  he 
may  sit  down  freely  and  eat  without  asking  liberty. 
But  this  is  th#  consequence  of  their  general  principle  of 
hospitality,  for  I  never  observed  any  partition  of  the  in- 
crease of  their  fields,  or  the  produce  of  the  chase,  which 
'  I  could  consider  as  the  result  of  any  idea  concerning 
the  community  of  goods.     On  the  contrary,  they  are  so 


*  History  of  Amtrica,  Book  it. 
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much  attached  to  what  they  deem  to  be  their  property, 
that  it  would  be  extremely  dangerous  to  encroach  on  it 
As  far  as  I  have  seen  or  can  learn,  there  is  not  one  tribe 
of  Indians  in  South  America  among  whom  that  commu- 
nity of  goods,  which  has  been  so  highly  extolled,  is 
known.  The  circumstance  in  the  government  of  the 
Jesuits  most  irksome  to  the  Indians  of  Paraguay  was  the 
community  of  goods  which  those  fathers  introduced. 
This  was  repugnant  to  the  original  ideas  of  the  Indians. 
They  were  acquainted  with  the  rights  of  private  exclu- 
sive property,  and  they  submitted  with  impatience  to 
the  regulations  which  destroyed  them.* 

"  Actual  possession,"  says  a  missionary  who  resided 
several  years  among  the  Indians  of  the  Five  Nations, 
"  gives  a  right  to  the  soil,  but,  whenever  a  possessor 
sees  fit  to  quit  it,  another  has  as  good  a  right  to  take  it 
as  he  who  left  it.  This  law  or  custom  respects  not  only 
the  particular  spot  on  which  he  erects  his  house,  but 
also  his  planting  ground.  If  a  man  has  prepared  a  par- 
ticular spot  of  ground,  on  which  he  proposes  in  future 
to  build  or  plant,  no  man  has  a  right  to  incommode  him, 
much  less  to  the  fruit  of  bis  labors,  until  it  appears  that 
he  voluntarily  gives  up  his  views.  But  I  never  heard 
of  any  formal  conveyance  from  one  Indian  to  another  in 
their  natural  state.  The  limit  of  every  canton  is  cir- 
cumscribed, that  is,  they  are  allowed  to  hunt  as  far  as 
such  a  river  on  this  hand,  and  such  a  mountain  on 
the  other.  This  area  is  occupied  and  improved  by  in- 
dividuals and  their  famiUes.  Individuals,  not  the  com- 
munity, have  the  use  and  profit  of  their  own  labors,  or 
success  in  hunting."  f 

In  a  passage  quoted  on  a  former  occasion  from 
Crantz,  a  remarkable  instance  is  given  of  a  sacred  and 
even  superstitious  regard  to  property  amon^  the  Green- 
landers.  "  Not  one  of  these  people,"  says  he,  "  will 
appropriate  to  himself  a  sea  dog  in  which  he  finds  one 
or  more  harpoons  with  untom  thongs,  nor  even  carry 
away  drift  wood,  or  other  things  thrown  up  by  the  sea, 
-     ^^^^—  ■  —^^—      ^-^■^—      ^^^■— — "^ 

*  M.  le  Chev.  de  Pinto,  MS.,  ptfUi  Dr.  Robertioii. 
t  MS.  of  Blr.  Gideon  Kawley,  pen€$  Dr.  Kob«ftMCi. 
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if  they  are  covered  with  a  stone,  because  they  consider 
this  as  an  indication  that  they  have  been  already  appro- 
priated by  some  other  person/^  This  is  the  more  sin- 
gular as  they  are  described  by  the  same  very  authentic 
writer,  as  canying  their  pacific  and  unresisting  disposi- 
tion to  an  extraordinary  length,  when  their  own  rights 
are  invaded  by  strangers.  "  They  will  rather,"  he  tells 
usy  ^'  quit  a  territory  than  expel  those  who  come  and 
fish  within  the  dams  which  they  have  raised  with  great 
labor/'  He  justly,  however,  ascribes  this  to  the  pas- 
siveness  and  cowardice  of  their  tempers,  and  not  to  a 
defect  in  their  idea  of  property,  or  to  an  unconscious- 
ness of  the  injury  they  have  received.  The  contrary, 
indeed,  may  be  safely  inferred  fi*om  the  singular  in- 
tegrity by  which  they  are  distinguished  in  their  own 
transactions. 

I  formerly  said,  that,  according  to  the  Law  ofJfaiwe^ 
labor  not  only  founds  an  exclusive  right  of  property  in 
those  objects  to  which  it  has  communicated  their  utihty, 
but  that  it  is  the  sole  method  by  which  an  object  can  be 
appropriated  by  an  individual,  independently  of  conven- 
tional ideas  and  institutions ;  and  that,  wherever  a  pri- 
ority of  occupancy  is  understood  to  estabUsh  a  nght 
beyond  the  period  of  actual  possession,  it  derives  this 
effect  entirely  from  regulations  (either  taciUy  or  for- 
mally recognised  among  the  parties  concerned)  which 
have  been  gradually  suggested,  in  the  progress  of  hu- 
man reason,  by  considerations  of  convenience  or  of  ex- 
pediency. It  must  not,  however,  be  inferred  from  this, 
that  in  a  civilized  society  there  is  any  thing  in  that  spe- 
cies of  property  which  is  acquired  by  labor  to  wluch 
individuals  owe  a  more  sacred  regard,  than  they  do  to 
every  other  species  of  property  created  or  recognised 
by  positive  laws.  Among  these  last  there  are  many 
which  have  flerived  their  origin  from  a  principle  no  less 
obligatory  than  our  natural  sense  of  jitstice ;  a  clear 
perception  in  the  mind  of  the  legislator  (sanctioned  per- 
haps by  the  concurrent  experience  of  different  ages  and 
nations)  of  general  utility  ;  and  to  all  of  them,  while 
they  exist,  the  reverence  of  the  subject  is  due  on  the 
same  principle  which  binds  him  to  respect  and  to  main- 
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tain  the  social  order.  Nature  has  provided  for  human 
happiness,  in  this  instance,  in  a  manner  precisely  analo- 
gous to  her  general  economy.  Those  simple  and  indis- 
pensable rules  of  right  and  wrong,  of  jwt  and  unjust, 
without  which  the  fruits  of  the  earth  could  not  be  con- 
yerted  to  the  use  of  man,  nor  his  existence  madntained 
even  in  the  rudest  form  of  the  social  union,  she  has  en- 
graved on  the  heart  as  an  essential  part  of  the  human 
constitution, — leaving  men,  as  society  advances,  to  em- 
ploy their  gradually  improving  reason  in  fixing,  accord- 
mg  to  their  own  ideas  of  expediency,  the  various  regu- 
lations concerning  the  acquisition,  the  alienation,  and 
transmission  of  property,  which  the  more  comphcated 
mterests  of  the  community  may  require. 

It  is  also  beautifully  ordered,  that,  while  a  regard  for 
legal  property  is  thus  secured,  among  men  capable  of 
reflection,  by  a  sense  of  general  utility,  the  same  eflfect 
is  accomplished,  in  the  minds  of  the  multitude,  by  habit 
and  the  association  of  ideas ;  in  consequence  of  which 
all  the  inequalities  of  fortune  are  sanctioned  by  mere 
prescription  ;  and  long  possession  is  conceived  to  found 
a  right  of  property  as  complete  as  what,  by  the  law  of 
nature,  an  individual  has  in  the  fruits  of  his  own  indus- 
try. 

In  such  a  state  of  things,  therefore,  as  that  with  which 
we  are  connected,  the  right  of  property  must  be  under- 
stood to  derive  its  origin  from  two  distinct  sources ;  the 
one  is,  that  natural  sentiment  of  the  mind  which  estab- 
Kshes  a  moral  connexion  between  labor  and  an  exclusive 
enioyment  of  the  fruits  of  it ;  the  other  is  the  munici- 
pal institutions  of  the  country  where  we  live.  These 
institutions  every  where  take  rise  partly  from  ideas  of 
natural  justice,  and  partly  (perhaps  chiefly)  from  ideas 
of  supposed  utility, — two  principles  which,  when  prop- 
eriy  understood,  are  I  believe  always  in  Tiarmony  with 
each  other,  and  which  it  ought  to  be  the  great  aim  of 
every  legislator  to  reconcile  to  the  utmost  of  his  power. 
Among  those  questions,  however,  which  fall  under  the 
cognizance  of  positive  laws,  there  are  many  on  which 
natural  justice  is  entirely  silent,  and  which,  of  conse- 
quence, may  be  discussed  on  principles  of  utitUy  solely  ^ 


AfjQ  PHIL080PHT  OF  THE  ACmrS  [Boos  IV. 

Such  are  most  of  the  questions  concerning  the  reguk- 
tion  of  the  succession  to  a  man's  property  after  Ik 
death ;  of  some  of  which  it  may  perhaps  be  found  that 
the  determination  ought  to  vary  with  the  circumstances 
of  the  society,  and  which  have  certainly,  in  facty  been 
frequently  determined  by  the  caprice  of  the  legislator, 
or  by  some  principle  ultimately  resolvable  into  an  acci- 
dental association  of  ideas.  Indeed,  various  cases  may 
be  supposed  in  which  it  is  not  only  useful  but  necessary 
that  a  rule  should  be  fixed ;  while,  at  the  same  time, 
neither  justice  nor  utility  seem  to  be  much  interested  in 
the  particular  decision. 

In  examining  the  questions  which  turn  on  considera- 
tions of  viilityy  some  will  immediately  occur  of  which 
the  determination  is  so  obvious,  and  at  the  same  time  so 
universal  in  their  appUcation,  that  the  laws  of  all  enlight- 
ened nations  on  the  subject  may  be  expected  to  be  the 
same.  Of  this  description  are  many  of  the  questions 
which  may  be  stated  with  respect  to  the  eflfects  of  fri- 
ority  of  occupancy  in  establishing  permanent  rights. 
These  questions  are  of  course  frequently  confounded 
with  questions  of  natural  law  ;  and  in  one  sense  of  that 
phrase  they  may  not  improperly  be  comprehended  un- 
der the  title,  but  the  distinction  between  them  and  the 
other  class  of  questions  is  essential ;  for  wherever  con- 
siderations of  utility  are  involved,  the  political  union  is 
supposed  ;  whereas  the  principles  oijustice^  properly  so 
called,  (of  that  justice,  for  example,  which  respects  the 
right  of  the  laborer  to  enjoy  the  fruit  of  his  own  indus- 
try) is  inseparable  from  the  human  frame.  It  is  neces- 
sary (as  I  already  said)  to  maintain  the  social  union  even 
in  its  simplest  form  ;  and  in  its  most  improved  state  it 
operates  as  a  principle  of  morality  to  guard  the  rights  of 
individuals,  and  to  maintain  the  order  of  society,  in 
numberless  instances  to  which  the  laws  of  the  magis- 
trate cannot  extend. 

I  have  insisted  the  longer  on  this  distinction,  because, 
obvious  as  it  may  appear,  it  has  been  seldom  attended 
to  by  writers  on  jurisprudence.  Confining  their  views 
to  the  state  of  their  own  ideas  and  feelings,  as  modified 
by  artificial  habits,  they  have  neglected  to  draw  the  line 
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between  the  right  of  property  as  recognised  by  the  law  of 
nature^  and  the  r^ht  of  property  as  created  by  municipal 
regulations.  In  their  speculations,  accordingly,  on  this 
subject,  they  have  searched  for  one  general  principle  into 
which  all  the  different  phenomena  might  be  resolved  ; 
and  in  this  manner,  while  they  have  perverted  the  histo- 
ry of  mankind  in  the  early  stages  oi  society,  they  have 
weakened  the  foundations  on  which  property  I'ests  when 
considered  as  a  part  of  the  political  system. 
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CHAPTER  THIRD. 


OF  YERACITT. 


The  important  rank  which  Veracity  holds  among  our 
social  duties  appears  from  the  obvious  consequences  that 
would  result  if  no  foundation  were  laid  for  it  in  the 
constitution  of  our  nature.  The  purposes  of  speech 
would  be  frustrated,  and  every  man's  opportunities  of 
knowledge  would  be  limited  to  his  own  personal  expe- 
rience. 

Considerations  of  utility,  however,  do  not  seem  to  be 
the  only  ground  of  the  approbation  we  bestow  on  this 
disposition.  Abstracting  from  all  regard  to  consequen- 
ces, there  is  something  pleasing  and  amiable  in  sinceri- 
ty, openness,  and  truth  ;  something  disagreeable  and 
disgusting  in  duplicity,  equivocation,  and  falsehood.  Dr. 
Hutcheson  himself,  the  great  patron  of  that  theory  which 
resolves  all  moral  qualities  into  benevolence,  confesses 
this ;  for  he  speaks  oi  3.  sense  which  leads  us  to  approve  of 
veracity,  distinct  from  the  sense  which  approves  of  quali- 
ties useful  to  mankind.  "  Facultatis  hujus,  sive  oratio- 
nis,  comes  est  et  moderator  sensus  quidam  subtilior,  ex 
veri  etiam  cognoscendi  appetitione  naturali  non  parum 
confirmatus,  quo  vera  omnia,  simplicia,  fidelia  compro- 
bamus  ;  falsa,  ficta,  fallacia  odimus."  * — "  Sensu  enim 
cujusque  proxime  commendatur  is  sermonis  usus,  quern 
communis  exigit  utilitas.  Hoc  vero  stabile  consilium  eo 
tantum  utendi  sermone,  qui  cum  animi  sententia  con- 
gruit,  quique  alios  non  decipit,  comprobant  et  animi 
sensus  per  se^  et  utilitatis  communis  ratio.*'  f  As  this, 
however,  is  at  best  but  a  vague  way  of  speaking,  it  may 
be  proper  to  analyze  more  particularly  that  part  of  our 
constitution  from  which  our  approbation  of  veracity 
arises. 


*  Philosophise  Moralis  Institutio  compendiaria.  Lib.  ii.  cap.  9. 

t  Ibid.  Lib.  ii.  cap.  10. 

Aristotle  expresses  himself  nearly  to  the  same  purpose.  Kmf  mM  fat  >^»^  ^- 
Ksf  »mi  ^tMT»f$f  T0  S^  iXnAc  nmXvt  Mtl  Wtunrc*. — ^Aritsot.  Ethic  Nicomach.  JLib.  iv. 
cap.  7.    Various  passages  oi  a  s\fm\Ax  Vrnvotv.  ocxniNsLdvL^v,^. 
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That  there  is  in  the  human  mind  a  natural  or  instinc- 
tive principle  of  veracity,  has  been  remarked  by  many 
authors;  the  same  part  of  our  constitution  which 
prompts  to  social  intercourse,  prompting  also  to  sincer- 
ity in  our  mutual  communications.  Truth  is  always  the 
spontaneous  and  native  expression  of  our  sentiments  ; 
whereas  falsehood  implies  a  certsdn  violence  done  to 
our  nature,  in  consequence  of  the  influence  of  some 
motive  which  we  are  anxious  to  conceal. 

With  respect  to  the  nature  of  truth  various  meta- 
physical speculations  have  been  offered  to  the  world, 
and  various  definitions  have  been  attempted,  both  by 
the  ancients  and  modems.  These,  however,  have 
thrown  but  little  light  on  the  subject,  which  is  not  sur- 
prising when  we  consider  that  the  word  tnUh  expresses 
a  simple  idea  or  notion,  of  which  no  analysis  or  expli- 
cation is  possible.  The  same  observation  may  be  made 
with  respect  to  the  words  knowledge  and  belief.  All  of 
them  express  notions  which  are  implied  in  every  judg- 
ment of  the  understanding,  and  which  no  being  can 
form  who  is  not  possessed  of  a  rational  nature.  And, 
by  the  way,  these  notions  deserve  to  be  added  to  the 
list  formerly  mentioned,  as  exemplifications  of  the  im- 
perfection of  the  account  commonly  given  of  the  origin 
of  our  ideas.  They  are  obviously  not  derived  from  any 
particular  sense  ;  and  they  do  not  seem  to  be  referable 
to  any  part  of  our  constitution,  but  to  the  understanding  ; 
or,  in  other  words,  to  those  rational  powers  which  dis- 
tinguish man  from  the  brutes.  This  language,  I  know 
will  appear  to  be  very  loose  and  inaccurate  to  those  who 
have  familiarized  their  minds  to  the  common  doctrine ; 
but  it  is  a  plain  and  indisputable  statement  of  the  fact 

To  acquire  knowledge  or  to  discover  truth,  is  the 
proper  object  of  curiosity  ;  a  principle  of  action  which 
IS  coeval  with  the  first  operations  of  the  intellect,  and 
which  in  most  minds  continues  through  life  to  have  a 
powerful  influence  in  one  way  or  another  on  the  char- 
acter and  the  conduct.  It  is  this  principle  which  puts 
the  intellectual  faculties  in  motion,  and  gives  them  that 
exercise  which  is  necessary  for  their  developement  and 
improvement;  and  which,  according  to  the  direction  it 
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takes,  and  the  particular  set  of  faculties  it  exercises,  is  the 
principal  foundation  of  the  diversities  of  genius  among  men. 
And  as  the  diversities  of  genius  proceed  from  the  diflfer- 
ent  directions  in  which  curiosity  engages  the  attention,  so 
the  inequalities  of  genius  among  individuals  may  be  trac- 
ed in  a  great  measure  to  the  different  degrees  of  ardor  and 
perseverance  with  which  the  curiosity  operates.  When 
I  say  this,  I  would  not  be  understood  to  insinuate,  that 
the  different  capacities  of  individuals  are  the  same ;  a 
supposition  contradicted  by  obvious  facts,  and  contrary 
to  what  we  should  be  led  to  conclude  from  the  analogy 
of  the  body.  I  only  wish  to  impress  on  all  those  who 
have  any  connexion  with  the  education  of  youth,  the 
great  importance  of  stimulating  the  curiosity,  and  of  di- 
recting it  to  proper  objects,  as  the  most  effectual  of  all 
means  for  securing  the  improvement  of  the  mind:  I 
may  add,  as  one  of  the  most  effectual  provisions  that 
can  be  made  for  the  happiness  of  the  individual,  in  con- 
sequence of  the  resources  it  furnishes  when  we  are  left 
to  depend  on  ourselves  for  enjoyment ;  and  in  conse- 
quence also  of  the  progressive  vigor  with  which  it  ope- 
rates to  the  very  close  of  life,  in  proportion  to  the  en- 
largement of  our  experience  and  the  extent  of  our  in- 
formation. 

In  order  however  to  prevent  misapprehensions  of  my 
meaning,  it  is  necessary  for  me  again  to  remark,  that  the 
curiosity  on  which  I  lay  so  great  a  stress  is  that  curios- 
ity alone  which  has  truth  for  its  object.  "  There  are 
many  men,"  says  Butler,  "  who  have  a  strong  curiosity  to 
know  what  is  said  who  have  no  curiosity  to  know  what 
is  true;^^ — men  who  value  knowledge  only  as  furnishing 
an  employment  to  their  memory,  or  as  supplying  a  grat- 
ification to  their  vanity  in  their  intercourse  with  others. 
It  is  a  weakness  which  we  may  presume  has  prevailed 
more  or  less  in  all  ages ;  but  which  has  been  much  en- 
couraged in  modern  Europe,  by  that  superstitious  admi- 
ration of  antiquity  which  has  withdrawn  so  much  genius 
and  industry  from  the  pursuits  of  science  to  those  of 
erudition.  No  prejudice  can  be  conceived  more  adverse 
to  the  progress  of  useful  knowledge,  not  only  as  it  oc- 
casions an  idle  w^ste  oC  tvrae  and  labor  which  might 
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have  been  more  profitably  employed,  but  as  it  contrib- 
utes powerfully  to  destroy  that  simplicity  and  modesty 
of  temper  which  are  the  genuine  characteristics  of  the 
true  philosopher. 

I  think  it  of  importance  to  add,  that  the  love  of  truth, 
where  it  is  the  great  motive  of  our  intellectual  pursuits, 
gains  daily  an  accession  of  strength  as  our  knowledge 
advances.  I  already  said  that  it  is  an  ultimate  fact  in 
our  nature,  and  is  not  resolvable  into  views  of  utiUty. 
Its  extensive  effects  on  human  happiness  pe  discover- 
ed only  in  the  progress  of  our  experience ;  but  when 
this  discovery  is  once  made,  it  superadds  to  our  in- 
stinctive curiosity  every  stimulus  which  self-love  and 
benevolence  cai^  furnish.  The  connexion  between  er- 
ror and  misery,  between  truth  and  happiness,  becomes 
gradually  more  apparent  as  our  inquiries  proceed,  and 
produces  at  last  a  complete  conviction  that,  even  in 
those  cases  where  we  are  unable  to  trace  it,  the  con- 
nexion subsists.  He  who  feels  this  as  he  ought,  will 
consider  a  steadfast  adherence  to  the  truth  as  an  ex- 
pression of  benevolence  to  man,  and  of  confidence  in 
the  righteous  administration  of  the  universe,  and  will 
suspect  the  purity  of  those  motives,  which  would  lead 
him  to  advance  the  good  of  his  species  or  the  glory  of 
his  Maker,  by  deceit  and  hypocrisy. 

In  offering  these  remarks  I  shall  no  doubt  be  thought 
to  have  taken  a  very  wide  circuit  in  order  to  illustrate 
the  nature  of  that  veracity  which  is  incumbent  on  us  in 
our  intercourse  with  our  fellow  creatures.  But  it  ap- 
pears to  me  the  most  solid  of  all  foundations  for  the 
uniform  and  the  scrupulous  exercise  of  this  virtue  is,  to 
cherish  the  love  of  truth  in  general,  and  to  impress  the 
mind  with  a  conviction  of  its  important  effects  on  our 
own  happiness  and  on  that  of  society.  There  is  in- 
deed a  sort  of  gross  and  ostensible  practice  of  this  duty 
which  is  secured  by  what  we  call  the  point  of  honor  in 
modern  Europe,  which  brands  with  infamy  every  pal- 
pable deviation  from  the  truth  in  matters  of  fact.  The 
law  of  honor  here  operates  in  the  case  of  veracity,  in 
some  measure  as  the  law  of  the  magistrate  operates  in 
the  case  of  justice.    But,  as  in  the  latter  case,  a  man 
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may  be  unj  ust  in  the  sight  of  God  and  of  his  own  con- 
science, without  transgressing  the  letter  of  any  statute, 
so  in  the  former,  without  forfeiting  his  character  as  a 
gentleman,  he  may  often  incur  all  the  guilt  of  a  liar  and 
an  impostor.  Is  it,  in  a  moral  view,  more  criminal  to 
misrepresent  a  fact,  than  to  impose  on  the  world  by 
what  we  know  to  be  an  unsound  or  a  fallacious  argu- 
ment? Is  it,  in  a  moral  view,  more  criminal  to  mislead 
another  by  a  verbal  lie,  than  by  actions  which  convey  a 
false  idea  of  our  intentions?  Is  it,  in  a  moral  view, 
more  criminal,  or  is  it  more  inconsistent  with  the  digni- 
ty of  a  man  of  true  honor,  to  defraud  men  in  a  private 
transaction  by  an  incorrect  or  erroneous  statement  of 
circumstances,  than  to  mislead  the  public  to  their  own 
ruin  by  those  wilful  deviations  from  truth,  into  which  we 
see  men  daily  led  by  views  of  interest  or  ambition,  or 
by  the  spirit  of  political  faction  ?  Numberless  cases,  in 
short,  may  be  fancied,  in  which  our  only  security  for 
truth  is  the  virtuous  disposition  of  the  individual,  and 
where  the  restraint  of  public  opinion  has  little  or  no  in- 
fluence. Perhaps  I  should  not  go  too  far  were  I  to 
affirm,  that,  as  there  is  no  duty  of  which  the  gross  and 
ostensible  practice  is  so  effectually  secured  by  the  man- 
ners of  modern  times,  so  there  is  none  of  the  obligation 
of  which  mankind  seem  in  general  to  be  so  insensible, 
considered  as  moral  agents,  and  accountable  to  God  for 
their  thoughts  and  intentions. 

Among  the  various  causes  which  have  conspired  to 
relax  our  moral  principles  on  this  important  article,  the 
facility  which  the  press  affords  us  in  modern  times  of 
addressing  the  world  by  means  of  annonymous  publica- 
tions, is  probably  one  of  the  most  powerful.  The  salu- 
tary restraint  which  a  regard  to  character  imposes,  in 
most  cases,  on  our  moral  deviations,  is  here  withdrawn ; 
and  we  have  no  security  for  the  fidelity  of  the  writer, 
but  his  disinterested  love  of  truth  and  of  mankind.  The 
palpable  and  ludicrous  misrepresentations  of  facts,  to 
which  we  are  accustomed  from  our  infancy  in  the  peri- 
odical prints  of  the  day,  gradually  unhinge  our  faith  in 
all  such  communications ;  and  what  we  are  every  day 
accustomed  to  see,  we  cease  in  time  to  regard  with 
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due  abhorrence.  Nor  is  this  the  only  moral  evil  result- 
ing from  the  licentiousness  of  the  press.  The  inten- 
tions of  nature  in  appointing  public  esteem  as  the  re- 
ward of  virtue,  and  infamy  as  the  punishment  of  vice, 
are  in  a  great  measure  thwarted  ;  and  while  the  fairest 
characters  are  left  open  to  the  assaults  of  a  calumny 
which  it  is  impossible  to  trace  to  its  author,  the  opin- 
ions of  the  public  may  be  so  divided  by  the  artifices 
of  hireling  flatterers,  with  respect  to  men  of  the  most 
profligate  and  abandoned  lives,  as  to  enable  them  not 
only  to  brave  the  censures  of  the  world,  but  to  retaliate 
with  more  than  an  equal  advantage  on  the  good  name^ 
of  those  who  have  the  rashness  to  accuse  them. 

In  a  free  government  like  ours  the  liberty  of  the  press 
has  been  often  and  justly  called  the  Palladium  of  the 
Constitution ;  but  it  may  reasonably  be  doubted  wheth- 
er this  liberty  would  be  at  all  impaired  by  a  regulation, 
which,  while  it  left  the  press  perfectly  open  to  every 
man  who  was  willing  openly  to  avow  his  opinions,  ren- 
dered it  impossible  for  any  individual  to  publish  a  sen- 
tence without  the  sanction  of  his  name.  Upon  this 
question,  however,  considered  in  a  politicai  point  of 
view,  I  shall  not  presume  to  decide.  Considered  in  a 
moral  light,  the  advantages  of  such  a  regulation  appear 
to  be  obvious  and  indisputable,  and  the  effect  could 
scarcely  fail  to  have  a  most  extensive  influence  on  na- 
tional manners. 

Under  this  article  of  veracity  in  testimony  might  be 
considered  a  great  variety  of  those  abuses  of  speech 
which  occur  daily  in  ordinary  conversation.  But  the 
consideration  of  these  would  lead  me  into  details  too 
minute  for  my  general  plan.  And  I  quit  the  subject 
with  the  less  reluctance,  as  it  has  been  so  ably  discussed 
by  Dr.  Butler  in  his  excellent  Discourse  on  the  Govern- 
ment of  the  Tongue. 

besides  that  love  of  truth  which  seems  evidently  to 
be  an  original  principle  of  the  mind,  there  are  other  laws 
of  our  nature  which  were  plainly  intended  to  secure  the 
practice  of  veracity  in  our  intercourse  with  our  fellow 
creatures.  There  are  others,  too,  which,  as  they  sup- 
pose the  practice  of  this  virtue,  may  be  regarded  as  in- 
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timations  of  that  conduct  which  is  conformable  to  the 
end  and  destination  of  our  being.  Such  is  that  disposi- 
tion to  repose  faith  in  testimony,  which  is  coeval  with 
the  use  of  language.  Without  such  a  disposition  the 
education  of  children  would  be  impracticable  ;  and  ac- 
cordingly, so  far  from  being  the  result  of  experience,  it 
seems  to  be,  in  the  first  instance,  unlimited ;  nature  in- 
trusting its  gradual  correction  to  the  progress  of  reason 
and  of  observation.  This  remark,  which  I  think  was 
first  made  by  Dr.  Reid,  has  been  since  repeated  and 
enforced  by  Mr.  Smith  in  the  last  edition  of  his  Theory 
of  Moral  Sentiments.*  This  author  observes  further, 
that,  <<  notwithstanding  the  lessons  of  caution  communi- 
cated to  us  by  experience,  there  is  scarcely  a  man  to  be 
found  who  is  not  more  credulous  than  he  ought  to  be, 
and  who  does  not,  upon  many  occasions,  give  credit  to 
tales  which  not  only  turn  but  to  be  perfectly  faJse,  but 
which  a  very  moderate  degree  of  reflection  and  attention 
might  have  taught  him  could  not  well  be  true.  The 
natural  disposition  is  always  to  believe.  It  is  acquired 
wisdom  and  experience  alone  that  teach  incredulity,  and 
they  very  seldom  teach  it  enough.  The  wisest  and 
most  cautious  of  us  all  frequently  gives  credit  to  stories 
which  he  himself  is  afterwards  both  ashamed  and  aston- 
ished that  he  could  possibly  think  of  believing.*^  This 
disposition  to  repose  faith  in  testimony  bears  a  striking 
analogy,  both  in  its  origin  and  in  its  final  cause,  to  our 
instinctive  expectation  of  the  continuance  of  those  laws 
which  regulate  the  course  of  physical  events. 

In  infancy  the  principle  of  veracity  is  by  no  means  so 
conspicuous  as  that  of  credulity,  and  it  sometimes  hap- 
pens that  a  good  deal  of  care  is  necessary  to  cherish  it 
But  in  such  cases  it  will  always  be  found  that  there  is 
some  indirect  motive  combined  with  the  desire  of  social 
communication,  such  as  fear,  or  vanity,  or  mischief,  or 
sensuality.  The  same  principle  which  prompts  to 
social  intercourse  and  to  the  use  of  speech,  prompts 
also  to  veracity.  Nor  is  it  probable  that  there  is  such 
a  thing  as  falsehood  uttered  merely  from  the  love  of 
falsehood. 


•Scc\o\.\\.v."«^'i.. 
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If  this  remark  be  just,  it  suggests  an  important  prac- 
tical rule  in  the  business  of  education : — Not  to  attempt 
the  cure  of  lying  and  deceit  by  general  rules  concerning 
the  duty  of  veracity,  or  by  punishments  inflicted  upon 
every  single  violation  of  it,  but  by  studying  to  discover 
and  remove  the  radical  evil  from  which  it  springs,  wheth- 
er it  be  cowardice,  or  vanity,  or  mischief,  or  selfishness, 
or  sensuality.  Either  of  these,  if  allowed  to  operate, 
will  in  time  unhinge  the  natural  constitution  of  the  mind, 
and  produce  a  disregard  to  truth  upon  all  occasions 
where  a  temporary  convenience  can  be  gained  by  the 
breach  of  it. 

From  these  imperfect  hints,  it  would  appear  that  ev- 
ery breach  of  veracity  indicates  some  latent  vice  or 
some  criminal  intention,  which  an  individual  is  ashamed 
to  avow.  And  hence  the  peculiar  beauty  of  openness 
or  -sincerity,  uniting  in  some  degree  in  itself  the  graces 
of  all  the  other  moral  qualities  of  which  it  attests  the 
existence. 

FiSelity  to  promises,  which  is  commonly  regarded  as 
a  branch  of  veracity,  is  perhaps  more  properly  a  branch 
of  justice ;  but  this  is  merely  a  question  of  arrangement, 
and  of  Uttle  consequence  to  our  present  purpose.  If  a 
person  gives  his  promise,  intending  to  perform,  but  fails 
in  the  execution,  his  fault  is  strictly  speaking  a  breach 
of  justice.  As  there  is  a  natural  faith  in  testimony,  so 
there  is  a  natural  expectation  excited  by  a  promise. 
When  I  exite  this  expectation,  and  lead  other  men  to 
act  accordingly,  I  convey  a  right  to  the  performance 
of  my  promise,  and  I  act  unjustly  if  I  fail  in  perform- 
ing it 

If  a  person  promises,  not  intending  to  perform,  he  is 
guilty  of  a  compHcation  of  injustice  and  falsehood  ;  for 
although  a  declaration  of  present  intention  does  not 
amount  to  a  promise,  every  promise  involves  a  declara- 
tion of  present  intention. 


These  observations  may  suffice  with  respect  to  the 
duties  which  have  our  fellow  creatures  for  their  objects. 
I  have  by  no  means  attempted  a  complete  enumeration. 
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which  would  have  unavoidably  engaged  me  in  an  illus- 
tration of  the  hackneyed  topics  of  practical  morality. 
What  I  had  chiefly  in  view  was  to  show,  that,  even 
among  those  duties  which  have  a  reference  to  mankind, 
there  are  several  which  cannot  be  resolved  into  that  of 
benevolence. 

The  duties  which  I  have  mentioned  are  all  indepen- 
dent of  any  particular  relation  between  us  and  other 
men.  But  there  are  a  great  variety  of  other  duties 
resulting  from  such  relations  ;  the  duties  (for  example) 
of  Friendship  and  of  Patriotism,  besides  those  relative 
duties  which  moralists  have  distinguished  by  the  titles 
of  Economical  and  Political.  To  attempt  an  enumera- 
tion of  these,  would  lead  into  the  details  of  practical 
Ethics. 
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CHAPTER  FOURTH. 


OF  THE  DUTIES  WHICH  RESPECT  OUR8£L?ES. 


General  Remarks  on  thb  Class  of  our  Duties. 

Prudence,  temperance,  and  fortitude,  are  no  less 
requisite  for  enabling  us  to  discharge  our  social  duties, 
than  for  securing  our  own  private  happiness :  *  But  as 
they  do  not  necessarily  imply  any  reference  to  our  fellow 
creatures,  they  seem  to  belong  most  properly  to  this 
third  branch  of  virtue. 

An  illustration  of  the  nature  and  tendency  of  these 
qualities,  and  of  the  means  by  which  they  are  to  be  im- 
proved and  confirmed,  although  a  most  important  article 
of  ethics,  does  not  lead  to  any  discussions  of  so  abstract 
a  kind,  as  to  require  particular  attention  in  a  work  of 
which  brevity  is  a  principal  object.  It  is  sufficient  here 
to  remark,  that,  independently  of  all  considerations  of 
utility,  either  to  ourselves  or  to  others,  these  qualities 
are  approved  of  as  right  and  becoming.  Their  utility, 
at  the  same  time,  or  rather  necessity,  for  securing  the 
discharge  of  our  other  duties,  adds  greatly  to  the  respect 
they  command,  and  is  certainly  the  chief  ground  of  the 
obligation  we  lie  under,  to  cultivate  the  habits  by  which 
they  are  formed. 

A  steady  regard,  in  the  conduct  of  life,  to  the  happi- 
ness and  perfection  of  our  own  nature,  and  a  diligent 
study  of  the  means  by  which  these  ends  may  be  attain- 
ed, is  another  duty  belonging  to  this  branch  of  virtue. 
It  is  a  duty  so  important  and  comprehensive,  that  it  leads 
to  the  practice  of  all  the  rest,  and  is  therefore  entitled 
to  a  very  full  and  particular  examination  in  a  system  of 
Moral  Philosophy.     Such  an  examination,  while  it  leads 


• « 


He  whc  in  qualified  to  promote  the  welfare  of  mankind/*  nyt  Dr.  FergusoD, 
**  is  neither  a  not,  a  fool,  nor  a  coward.** — fl$$ay  on  the  Hutory  of  CivU  <SSael|y, 
Part  i.  Sect.  vi. 
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OUT  thoughts  "  to  the  end  and  aim  of  our  being/'  will 
again  bring  under  our  review  the  various  duties  already 
considered ;  and  by  showing  how  they  all  conspire  in 
recommending  the  same  dispositions,  will  illustrate  the 
unity  of  design  in  the  human  constitution,  and  the  be- 
nevolent wisdom  displayed  in  its  formation.  Other  sub- 
ordinate duties,  besides,  which  it  would  be  tedious  to 
enumerate  under  separate  titles,  may  thus  be  placed  in 
a  light  more  interesting  and  agreeable. 


SECTION  I. 

Of  the  Duty  of  employing  the  Means  we  possess  to  secure  our  own  H^>piiie«. 

According  to  Dr.  Hutcheson,  our  conduct,  so  far  as 
it  is  influenced  by  self-love,  is  never  the  object  of  moral 
approbation.  Even  a  regard  to  the  pleasures  of  a  good 
conscience  he  considered  as  detracting  from  the  merit 
of  those  actions  which  it  encourages  us  to  perform. 

That  the  principle  of  self-love  (or,  in  other  words, 
the  desire  of  happiness)  is  neither  an  object  of  appro- 
bation nor  of  blame,  is  sufl5ciently  obvious.  It  is  insepa- 
rable from  the  nature  of  man  as  a  rational  and  a  sensitive 
being.  It  is,  however,  no  less  obvious,  on  the  odier 
hand,  that  this  desire,  considered  as  a  principle  of  ac- 
tion, has  by  no  means  an  uniform  influence  on  the  conduct 
Our  animal  appetites,  our  aff'ections,  and  the  other  in- 
ferior principles  of  our  nature,  interfere  as  often  with 
self-love  as  with  benevolence,  and  mislead  us  from  our 
own  happiness  as  much  as  from  the  duties  we  owe  to 
others. 

In  these  cases  every  spectator  pronounces,  that  we 
deserve  to  suffer  for  our  folly  and  indiscretion ;  and  we 
ourselves,  as  soon  as  the  tumult  of  passion  is  over,  feel 
in  the  same  manner.  Nor  is  this  remorse  merely  a  sen- 
timent of  regret  for  having  missed  that  happiness  which 
we  might  have  enjoyed.  We  are  dissatisfied,  not  only 
with  our  condition,  but  with  our  conduct; — with  our 
having  forfeited  by  our  own  imprudence  what  we  might 
have  attained.* 

•  See  BuVWa  l>\s»et\a.Uoii  ou  the  Nature  of  Virtue. 
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It  is  true  that  we  do  not  feel  so  warm  an  indignation 
against  the  neglect  of  private  good,  as  against  perfidy, 
cruelty,  and  injustice.  The  reason  probably  is,  that  im- 
prudence commonly  carries  its  own  punishment  along 
with  it ;  and  our  resentment  is  disarmed  by  pity.  In- 
deed, as  that  habitual  regard  to  his  own  happiness,  which 
every  man  feels,  except  when  under  the  influence  of 
some  violent  appetite,  is  a  powerful  check  on  impru- 
dence, it  was  less  necessary  to  provide  an  additional 
punishment  for  this  vice  in  the  indignation  of  the  world. 

From  the  principles  now  stated,  it  follows,  that,  in  a 
person  who  believes  in  a  future  state,  the  criminality  of 
every  bad  action  is  aggravated  by  the  imprudence  with 
which  it  is  accompanied. 

It  follows,  also,  that  the  punishments  annexed  by  the 
civil  magistrate  to  particular  actions  render  the  commis- 
sion of  them  more  criminal  than  it  would  otherwise  be  ; 
insomuch,  that  if  an  action,  in  itself  perfectly  indifferent, 
were  prohibited  by  some  arbitrary  law,  under  a  severe 
penalty,  the  commission  of  that  action  (unless  we  were 
called  to  it  by  some  urgent  consideration  of  duty)  would 
be  criminal,  not  merely  on  account  of  the  obedience 
which  a  subject  owes  to  established  authority,  but  on  ac- 
count of  the  regard  which  every  man  ought  to  feel  for 
his  life  and  reputation.  To  forge  the  hand-writing  of 
another  with  a  fraudulent  intention  is  undoubtedly  a 
crime,  independently  of  positive  institutions ;  and  it 
becomes  still  more  criminal  in  a  commercial  country  like 
ours,  on  account  of  the  extensive  mischiefs  which  may 
arise  from  it.  It  is  a  crime,  however,  not  of  greater 
magnitude  than  many  other  kinds  of  commercial  fraud 
that  might  be  mentioned.  If  the  King,  for  example, 
grants  his  patent  to  a  subject  for  a  particular  invention, 
and  another  counterfeits  it,  and  makes  use  of  his  name, 
stamp,  and  coat  of  arms,  he  not  only  injures  an  individ- 
ual, but  imposes  on  the  public.  Abstracting,  therefore, 
from  positive  law,  the  criminality  of  the  latter  act  is  ful- 
ly as  great  as  that  of  the  former.  As  the  law,  however, 
has  made  the  one  act  capital,  and  the  other  not,  but  only 
subjected  the  person  who  commits  it  to  pecuniary  dam- 
ages to  the  individual  he  has  injured,  the  forgery  of  a 
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deed  becomes  incomparably  more  criminal  in  a  moral 
view  than  the  counterfeit  of  a  patent  invention.  A  good 
man,  indeed,  will  neither  do  the  one  nor  the  other.  But 
the  man  who  adds  to  a  fraudulent  disposition  an  impru- 
dent disregard  to  his  own  hfe  and  character,  is  undoubt- 
edly the  more  guilty  of  the  two,  and  meets  his  fate  with 
much  less  sympathy  from  others  than  he  would  receive, 
if  he  had  committed  the  same  act  without  knowing  its 
consequences. 


SECTION  II. 

Of  Happiness.    Systems  of  the  Grecian  Schools  on  the  Subject. 

The  most  superficial  observation  of  life  is  sufficient 
to  convince  us,  that  Happiness  is  not  to  be  attained  by 
giving  every  app'etite  and  desire  the  gratification  they 
demand ;  and  that  it  is  necessary  for  us  to  form  to  our- 
selves some  plan  or  system  of  conduct,  in  subordination 
to  which  all  other  objects  are  to  be  pursued. 

To  ascertain  what  this  system  ought  to  be,  is  a  prob- 
lem which  has  in  all  ages  employed  the  speculations 
of  philosophers.  Among  the  ancients  the  question  con- 
cerning the  Sovereign  Good  was  the  principal  sub- 
ject of  controversy  which  divided  the  schools  ;  and  it 
was  treated  in  such  a  manner,  as  to  involve  almost  eve- 
ry other  question  of  ethics.  The  opinions  maintained 
with  respect  to  it  by  some  of  their  sects,  comprehend 
many  of  the  most  important  truths  to  which  the  inquiry 
leads,  and  leave  little  to  be  added,  but  a  few  correc- 
tions and  limitations  of  their  conclusions. 

These  opinions  may  be  all  reduced  to  three ;  those 
of  the  Epicureans,  of  the  Stoics,  and  of  the  Peripa- 
tetics :  And,  indeed,  it  does  not  seem  possible  to  form 
a  conception  of  any  scheme  of  happiness  which  may 
not  be  referred  to  one  or  other  of  these  three  systems. 

L 

The  fundamental  principle  of  the  Epicurean  system 
was,  that  bodily  pleasure  and  pain  were  the  sole  ulti- 
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mate  objects  of  desire  and  aversion.  These  were  de- 
sired and  shunned  on  their  own  account ;  every  thing 
else  frojn  its  tendency  to  procure  the  one  of  these  or 
to  save  us  from  the  other.  Power^  (for  example)  riches, 
repuiatiaiXj  even  the  virtues  themselves,  were  not  de- 
sirable for  their  own  sake,  but  were  valuable  merely  as 
being  instrumental  to  procure  us  the  objects  of  our  natu- 
ral desires.  "  They  who  place  the  sovereign  good  in 
virtue  alone,  and  who,  dazzled  by  words,  overlook  the 
intentions  of  nature,  will  be  delivered  from  this  greatest 
of  all  errors  if  they  will  only  listen  to  Epicurus.  As  to 
these  rare  and  excellent  qualities  on  which  you  set  so 
high  a  value,  who  is  there  that  would  consider  them  as 
objects  either  of  praise  or  of  imitation,  unless  from  a  be- 
lief that  they  are  instrumental  in  adding  to  the  sum  of 
our  pleasures  ?  For  as  we  prize  the  medical  art,  not 
on  its  own  account,  but  as  subservient^to  the  preserva-. 
tion  of  health,  and  the  art  of  the  pilot,  not  for  the  skill 
he  displays,  but  as  it  diminishes  the  dangers  of  naviga- 
tion, so  also  wisdom^  which  is  the  art  of  living,  would 
be  coveted  by  none  if  it.  were  altogether  unprofitable; 
whereas,  now,  it  is  an  object  of  general  pursuit,  from  a 
persuasion  that  it  both  guides  us  to  our  best  enjoy- 
ments, and  points  out  to  us  the  most  effectual  means  for 
their  attainment."  * 

In  the  passage  which  immediately  follows  this  quo- 
tation, Cicero  proceeds  to  state  particularly  the  reason- 
ings of  Epicurus  concerning  the  different  virttieSj  which 
he  has  done  not  only  in  a  manner  extremely  pleasing 
and  interesting,  but  completely  satisfactory.  Indeed  I 
do  not  know  of  any  thing  more  valuable  that  the  an- 
cients have  left  us  than  these  philosophical  works  of 
Cicero,  considered  as  authentic  records  of  the  ethical 
disquisitions  of  the  Grecian  schools. f 


*  *'  Qui  summurn  bonum  in  una  virtute  ponunt,  ct  splcndore  nominif  capU,  quid 
mtun  postulet,  non  intelligunt,  errore  mazimo,  n  Epicurum  audire  voluerint,  libera- 
buntur.  Istae  enim  vestrae  eximiae  pulchreque  virtutes,  nisi  voluptatem  efficerent, 
quia  eas  aut  laudabiles  aut  expetendas  arbitraretur  ?  Ut  enim  m^dicorum  adentiam, 
Don  ipsius  artis,  acd  bone  valetudinis  causa,  probamus ;  et  gubernatoris  an,  quia 
bene  navigandi  rationem  habet,  utilitate  non  arte  laudatur ;  sic  sapientia,  quae  an 
viveodi  putanda  est,  non  cxpeteretur,  si  nihil  efficeret ;  nunc  expetitur,  quod  est 
taoqumm  'artifex  conquirende  et  comparandiB  voluptatis.*' — (Cieero  Dt  Fin,  i.  13.) 

t  The  Philosophical  Works  of  Cicero  were  so  highly  valued  by  BIr.  Smith,  that, 
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All  the  pleasures  and  pains  of  the  mind  (according  to 
Epicurus)  are  derived  from  the  recollection  and  antici- 
pation of  bodily  pleasures  and  pains ;  but  this  recollec- 
tion and  anticipation  he  considered  as  contributing  much 
more  to  our  happiness  or  misery  on  the  whole,  than  the 
pleasures  and  pains  themselves.  His  philosophy  was 
indeed  directed  chiefly  to  inculcate  this  truth,  and  to 
withdraw  our  solicitude  from  the  pleasures  and  pains 
themselves  which  are  not  in  our  power,  to  the  regula- 
tion of  our  recollections  and  anticipations,  which  de- 
pend upon  ourselves.  He  placed  happiness,  therefore, 
in  ease  of  body  and  tranquillity  of  mind,  but  much  more 
in  the  latter  than  in  the  former,  insomuch  that  he  af- 
firmed a  wise  man  might  be  happy  in  the  midst  of  bodily 
torments.  "  Hear,"  says  Cicero,  "  the  language  of  Epi- 
curus on  his  death-bed.  *  Epicurus  to  Hermachus,  greet- 
ing. While  I  am  .passing  the  last  day  of  my  life,  and 
thai  the  happiest,  I  write  this  epistle,  oppressed  at  the 
same  time  with  so  many  and  such  acute  maladies,  that 
it  is  scarcely  possible  to  conceive  that  my  sufferings  are 
susceptible  of  augmentation.  All  these,  however,  are 
amply  compensated  by  the  mental  joy  I  derive  from  the 
recollection  of  the  reasonings  and  discoveries  of  which 
I  am  the  author.*  "  *  The  concluding  sentence  of  the 
letter  does  more  honor  to  Epicurus  than  any  other  part 
of  it.  "  *  But  you^  as  is  worthy  of  your  good  will  towards 
me  and  philosophy,  let  it  be  your  business  to  consider 
yourself  as  the  guardian  and  protector  of  the  children  of 
Metrodorus.' "  f 

It  is  unnecessary  for  me  to  enter  into  a  particular  ex- 
amination of  these  doctrines,  which  have  been  obvious- 

when  he  was  Professor  of  Moral  Philosophy  ut  Glasgow,  he  made  the  Books  De 
Finibus  the  subject  of  a  separate  course  of  lectures,  which  he  gave  annually  to  his 
students.  Of  these  lectures  (in  delivering  which  he  trusted  entirely  to  extempore 
elocution)  I  have  heard  some  of  his  pupils,  who  were  very  competent  to  Judge,  speak 
with  enthusiastic  admiration ;  among  others  Mr.  Millar,  Professor  oi  Law,  Lord 
Cullcn,  and  Lord  Craig. 

♦  "  Audi  nioriens  quid  dicat  Epicurus. — *  Epicurus  Hermacho  S. — Cum  agere- 
mus  (inquit)  vitse  beatum  et  cundein  supremum  diem,  scribebamus  htec.  Tanti 
autem  raorbi  aderant  vesicae  et  viscerum,  ut  nihil  ad  eorum  magnitudinem  possit 
accedere.  Compcnsabatur  tamen  cum  his  omnibus  animi  Ictitia,  quam  capiebtm 
memoria  rationum  inventorumque  nostrorum.*" — (DePin.  ii.  30.) 

t  **  <  Sed  tu  ut  dignum  est  tua  erga  me  et  erga  philosophiam  voluntate  ab  adole- 
scentulo  suscepta,  fac  ut  Metrodori  tueare  liberos.'  " — (Ibid.)  The  same  letter  is  to 
he  /ound  in  Diogenes  Laertius,  Lib.  x. 
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if  suggested  by  that  excessive  love  of  simplicity  in  the 
^cplanation  of  appearances  which  has  given  rise  to  so 
many  erroneous  theories  both  in  physics  and  morals. 
The  system  of  Epicurus,  however,  (although  it  places 
morality  on  a  wrong  foundation,  and  employs  a  language 
with  respect  to  happiness  very  liable  to  abuse, — a  lan- 
guage which,  as  Cicero  remarks,  ^^  savours  of  nothing 
magnificent,  nothing  generous  "  f )  bears  at  least  very 
honorable  testimony  to  the  tendency  of  the  virtues  to 
promote  happiness  even  in  this  life,  since  he  imagined 
it  was  from  this  tendency  they  derive  all  their  value. 
And  accordingly,  Mr.  Smith  remarks,  that  "  Cicero,  the 
great  enemy  of  the  Epicurean  system,  borrows  from  it 
his  most  agreeable  proofs,  that  virtue  alone  is  sufficient 
to  secure  happiness.  And  Seneca,  though  a  Stoic,  the 
sect  most  opposite  to  that  of  Epicurus,  yet  quotes  this 
philosopher  more  frequently  than  any  other." 

Epicurus  himself  is  represented  as  a  person  of  inof- 
fensive and  even  amiable  manners.  He  is  said  to  have 
taught  his  philosophy  in  a  garden,  where  he  lived  a  tem- 
perate and  quiet  life,  enjoying  what  Thompson  calls 
"the  glad  poetic  ease  of  Epicurus, — seldom  under- 
stood." He  died  at  an  advanced  age,  and  was  so  much 
beloved  and  esteemed  by  his  followers  that  his  birth-day 
was  annually  celebrated  as  a  festival.  His  private  vir- 
tues, however,  were  probably  in  a  great  measure  the  ef- 
fect of  a  happy  natural  constitution  ;  for  his  philosophy, 
besides  destroying  all  those  supports  of  morality  that 
religion  affords,  tended  avowedly  to  recommend  a  life 
of  indolent  and  selfish  indulgence,  and  a  total  abstrac- 
tion from  the  concerns  and  duties  of  the  world.  Ac- 
cordingly we  find  that  many  of  his  disciples  brought  so 
much  discredit  on  their  principles,  by  the  dissoluteness 
of  their  lives,  tliat  the  word  Epicurean  came  gradually 
to  be  understood  as  characteristical  of  a  person  devoted 
to  sensual  gratifications.  It  is  worthy  of  remark,  too, 
that  it  was  from  the  speculative  opinions  of  this  sect 
that  the  looseness  of  their  moral  principles  arose ;  or 
rather,  the  former  were  inculcated  with  a  view  to  the 
justification  of  the  latter.      Such  was  the  reasoning  of 


t  "  Nihil  magnificum,  nihil  generocam  tapit. 
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TrimalcbiOy  (in  Petronius)  who,  when  a  servant  had 
brought  into  the  banquet  a  silver  skeleton  and  set  it  on 
the  table,  exclaimed, 

*'  Heo,  heu  nos  miseros !  quam  totus  homuncio  nil  est ! 
Sic  erimus  cuticti,  postquam  nos  auferet  Orcus ; 
Ergo  vivamus,  dum  licet  esse,  bene.'' 

The  same  sentiment  is  well  expressed  by  Cowley  in 
an  imitation  of  Anacreon. 

"  Crown  me  with  roses  whilst  I  live, 
Now  your  wines  and  ointments  give  : 
After  death  I  nothing  crave  ; 
All  are  Stoics  in  the  grave." 

The  influence  which  these  principles  had  on  the  man- 
ners of  the  later  Romans  has  been  remarked  by  many 
writers ;  and  it  is  not  a  Uttle  curious  that  it  was  clearly 
foreseen  ages  before  by  their  virtuous  and  enlightened 
progenitors.  This  fact,  which  has  not  been  sufficiently 
attended  to,  deserves  the  serious  consideration  of  those 
who  are  disposed  to  call  in  question  the  effect  of  specu- 
lative opinions  on  national  character,  I  shall  make  no 
apolog}',  therefore,  for  entering  into  some  slight  details 
upon  the  subject. 

It  was  in  the  year  of  Rome  471,  and  during  the  con- 
sulate of  Fabricius,  that  the  Romans  seem  to  have  re- 
ceived the  first  notice  of  the  Epicurean  doctrines.  At 
that  period  the  Tarentines  had  the  address  to  instigate 
the  Samnites  and  almost  all  the  other  Italian  states  to 
take  arms  against  the  republic,  and  also  prevailed  on 
Pyrrhus,  king  of  Epirus,  to  give  them  his  assistance. 
In  the  course  Of  the  war,  Fabricius,  with  two  other  per- 
sons of  high  rank,  was  sent  to  Pyrrhus's  court,  to  treat 
with  him  about  an  exchange  of  prisoners  ;  and  it  was  at 
a  public  entertainment  given  to  them  upon  that  occasion 
that  Cineas,  his  minister  and  favorite,  gave  the  Roman 
ambassadors  a  general  idea  of  the  philosophical  princi- 
ples which  Epicurus  had  begun  to  teach  at  Athens  about 
twenty  years  before. 

The  effect  which  this  conversation  had  on  the  minds 
of  the  Roman  ambassadors  is  an  instructive  fact  in  the 
history  of  philosophy.  We  are  often  desirous  to  know 
jbow  a  particular  opinion  would  strike  a  man  of  plain 
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understanding  the  first  time  it  was  proposed  to  him.  It 
is  an  experiment,  however,  that  we  have  but  seldom  an 
apportunity  of  making,  as  it  is  impossible  to  make  the 
vulgar  comprehend  the  terms  of  a  speculative  contro- 
versy, and  as  the  judgments  of  the  learned  are  com-: 
monly  in  some  degree  warped  by  education.  An  opin-:* 
ion,  however  absurd,  that  we  have  been  accustomed  to 
hear  from  infancy,  and  with  which  we  connect  the 
names  of  men  eminent  for  genius  and  knowledge,  even 
although  we  should  reject  it  as  erroneous,  may  still  have 
some  influence  in  unsettling  our  notions,  and  certainly 
will  not  appear  to  us  so  palpably  ridiculous  as  it  would 
do  to  a  person  to  whom  it  is  altogether  new.  The  rage 
of  disputation  which  prevailed  in  Greece  seems  in  this 
way  to  have  hurt  the  understandings  of  some  of  their 
best  philosophers ;  and  the  case  is  but  too  similar  with 
many  in  modern  Europe.  It  is  curious,  therefore,  to 
consider  the  light  in  which  the  philosophy  of  Epicurus 
appeared  to  Fabricius  and  his  friends  ; — men  of  culti- 
vated minds,  and  at  the  same  time  unperverted  by  the 
refinements  of  sophistry,  and  perfectly  acquainted,  both 
from  their  own  experience  and  the  observation  of  their 
countrymen,  with  those  practical  principles  which  are 
favorable  to  active  and  heroic  virtue.  With  respect  to 
this  point  Cicero  has  enabled  us  to  form  a  judgment 
from  the  following  anecdote  which  he  has  recorded  in 
his  Treatise  on  Old  Age. 

"  I  have  frequently  heard  from  some  of  my  friends, 
who  were  much  my  seniors,*'  says  Cato  to  Scipio  and 
Laelius,  "  a  traditionary  anecdote  concerning  Fabricius. 
They  assured  me,  that,  in  the  early  part  of  their  life, 
they  were  told  by  certain  very  old  men  of  their  ac- 
quaintance, that  when  Fabricius  was  ambassador  at  the 
court  of  Pyrrhus  he  expressed  great  astonishment  at 
the  account  given  him  by  Cineas  of  a  philosopher  at 
Athens,  who  maintained  that  the  love  of  pleasure  was 
universally  the  leading  motive  of  all  human  actions.  My 
informer  added,  that,  when  Fabricius  related  this  fact  to 
M.  Curius  and  Titus  Coruncanius,  they  both  joined  in 
wishing  that  Pyrrhus  and  the  whole  Samnite  nation 
might  become  converts  to  this  extraordinary  doctrine,  as 
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the  people  who  were  infected  with  such  unmanly  prin- 
ciples could  not  fail,  they  thought,  of  proving  an  easy 
conquest  to  their  enemies.  M.  Curius  had  been  inti« 
mately  connected  with  Publius  Decius,  who,  in  his 
fourth  consulate  (which  was  five  years  before  the  former 
entered  upon  that  office,)  gloriously  sacrificed  his  life  to 
the  preservation  of  his  country.  This  generous  patriot 
was  personally  known  both  to  Fabricius  and  to  Corun- 
canius  ;  and  they  were  convinced,  by  what  they  experi- 
enced in  their  own  breasts,  as  well  as  by  the  illustrious 
example  of  Decius,  that  there  is  in  certain  actions  an 
intrinsic  rectitude  and  obligation  which,  with  a  noble 
contempt  of  what  the  world  calls  pleasure^  every  great 
and  generous  mind,  will  steadily  keep  in  view,  as  a  sacred 
rule  of  conduct,  and  as  the  chief  concern  of  life.'*  * 

To  this  anecdote  it  may  not  be  improper  to  add  anoth- 
er which  occurs  in  a  later  period  of  the  Roman  history. 
In  the  year  of  Rome  599,  the  Athenians  sent  to  that 
city  a  deputation  of  three  of  their  principal  philosophers, 
at  the  head  of  whom  was  Carneades,  a  celebrated  pa- 
tron of  the  academical  sect.  While  the  ambassadors 
were  waiting  for  their  answer,  Carneades  amused  him- 
self in  displaying  his  ingenuity  and  eloquence  to  the 
Roman  youth,  by  endeavouring  to  prove  that  justice  and 
injustice  derived  their  origin  from  positive  institutions, 
and  that  there  was  no  foundation  for  a  distinction  be- 
tween them  in  the  nature  of  man.  The  following  day, 
according  the  practice  of  his  sect,  he  took  up  the  oppo- 
site side  of  the  question,  and  attempted  to  refute  his 
former  reasonings.  Cato,  the  censor,  was  present  on 
both  occasions,  and  was  so  apprehensive  of  the  conse- 
quences of  unsettling  the  opinions  of  his  countrymen  on 
points  of  so  important  and  sacred  a  nature,  that  he  nev- 
er rested  till  the  ambassadors  received  their  final  an- 
swer, and  were  dismissed  from  Rome.f 

*  See  Melmoth's  Translation  of  Cicero  on  Old  Age. 

t  Ihid. 
-    The  sj-stem  of  morale  generally  ascribed  to  Epicurus  is  said  to  have  been  bonuwed 
from  Aristippus,  who  also  taught  that  happiness  consisted  in  bodUy  pleasure ;  boC  it 
is  probable,  as  Mir.  Smith  obser\'e$,  that  his  manner  of  applying  his  principles  wat 
altogether  his  own. — (Theory  &c.  Vol.  ii.  p.  268.)     Indeed  we  hare  the  te 
of  Dhgeoes  Laertius  that  Aristippus  taught  that  happioesa  consisted  id  the 
fi/easures  of  the  body,  axkd  im»1  Vn  in^  meii\ai  t^^ements  on  these  pleasores. 
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In  opposition  to  the  Epicurean  doctrines  already  stat- 
ed  on  the  subject  of  happiness,  the  stoics  placed  the 
supreme  good  in  rectitude  of  conduct,  without  any  re- 
gard to  the  event  They  did  not,  however,  as  has  been 
often  supposed,  recommend  an  indifference  to  external 
objects,  or  a  life  of  inactivity  and  apathy.  On  the  con* 
trary,  they  taught  that  nature  pointed  out  to  us  certain 
objects  of  choice  and  of  rejection,  and  amongst  these 
some  to  be  mare  chosen  and  avoided  than  others ;  and 
that  virtue  consisted  in  choosing  and  rejecting  objects 
according  to  their  intrinsic  value.  They  admitted  that 
health  was  to  be  preferred  to  sickness,  riches  to  pover- 
ty ;  the  prosperity  of  our  family,  of  our  friends,  of  our 
country,  to  their  adversity  ;  and  they  allowed,  nay,  they 
recommended,  the  most  strenuous  exertions  to  accom- 
plish these  desirable  ends.  They  only  contended  these 
objects  should  be  pursued  not  as  the  constituents  of  our 
happiness,  but  because  we  believe  it  to  be  agreeable  to 
nature  that  we  should  pursue  them ;  and  that,  therefore, 
when  we  have  done  our  utmost,  we  should  regard  the 
event  as  indifferent 

That  this  is  a  fair  representation  of  the  stoical  doc- 
trine has  been  fully  proved  by  Mr.  Harris  in  the  very 
learned  and  judicious  notes  on  his  Dialogue  concerning 
Happiness ;  a  performance  which,  although  not  entirely 
free  from  Mr.  Harris's  peculiarities  of  thought  and  style, 
does  him  so  much  honor,  both  as  a  writer  and  a  moralist, 
that  we  cannot  help  regretting,  while  we  peruse  it,  that 
he  should  so  often  have  wasted  his  ingenuity  and  learn- 
ing upon  scholastic  subtilties,  equally  inapphcable  to  the 
pursuits  of  science,  and  to  the  business  of  life. 

"  The  word  nddosj''  he  observes, "  which  we  usually 
render  a  passuyiif  means,  in  the  Stoic  sense,  a  perturba- 
tiony  and  is  always  so  translated  by  Cicero ;  and  the 


ins  to  the  system  of  Epicurus.— Laertius,  II.  187.    The  life  of  Epicurus  has  been 
wntten  in  modem  times  by  Gassendi,  who  attempted  to  revive  his  philosophy,  and 

S'  Beyle.    Heineccius  also  mentions  a  book  entitled,  Jacob  RondeUuf,  de  Vita  et  de 
oribus  Epicufi,  which  has  never  fallen  in  my  way,  (Amst  1684.) 

VOL.  V.  63 
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epithet  dnaOi^gj  when  applied  to  the  wise  maw,  does  not 
mean  an  exemption  from  passion,  but  an  exemption 
from  that  perturbation  which  is  founded  on  erroneous 
opinions.  The  testimony  of  Epictetus  is  express  to 
this  purpose.  I  am  not,  says  he,  to  be  apathetic  like  a 
statue,  but  I  am  withal  to  observe  relations  both  the 
natural  and  adventitious ;  as  the  man  of  reli^on,  as  the 
son,  as  the  brother,  as  the  father,  as  the  citizen.  And 
immediately  before  he  tells  us.  That  a  perturbation  in 
no  other  way  ever  arises  but  either  when  a  desire  is 
frustrated,  or  an  aversion  falls  into  that  which  it  should 
avoid."  "  In  which  passage,"  says  Harris,  "  it  is  ob- 
servable that  he  does  not  make  either  desire,  or  aver- 
sion, ndOtf^  or  perturbations,  but  only  the  cause  of  per- 
turbations when  erroneously  conducted." 

From  a  great  variety  of  passages,  which  it  is  unne- 
cessary for  me  to  transcribe,  Harris  concludes  that  "  the 
Stoics,  in  the  character  of  their  virtuous  man,  included 
'  rational  desire,  aversion,  and  exultation  ;  included  love 
and  parental  affection,  friendship,  and  a  general  benev- 
olence to  all  mankind ;  and  considered  it  as  a  duty  aris- 
ing from  our  very  nature  not  to  neglect  the  welfare  of 
public  society,  but  to  be  ever  ready,  according  to  our 
rank,  to  act  as  either  the  magistrate  or  as  the  private 
citizen." 

Nor  did  they  exclude  wealth  from  ^mong  the  objects 
of  choice.  The  Stoic  Hecato,  in  his  Treatise  of  Oflices, 
quoted  by  Cicero,  tells  us,  "  That  a  wise  man,  while  he 
abstains  from  doing  any  thing  contrary  to  the  customs, 
laws,  and  institutions  of  his  country,  ought  to  attend  to 
his  own  fortune.  For  we  do  not  desire  to  be  rich  for 
ourselves  only,  but  for  our  children,  relations,  and  friends, 
and  especially  for  the  commonwealth,  inasmuch  as  the 
riches  of  individuals  are  the  wealth  of  a  state."  * — 
"  Nay,"  says  Cicero,  "  if  the  wise  man  could  mend  his 
condition  by  adding  to   the    amplest  possessions   the 


* « 


Sapientis  esse,  nihil  contra  mores,  leges,  institutafacicntem,  habere  rationem  rei 
familiaris.  Neque  enim  solum  nobis  divites  esse  vulumus,  scd  liberis,  propinquis, 
amicis,  maxiraeque  reipublics ;  singulorum  enim  facilitates  et  copiae  diviti£  sunt 
clvitatis."— -De  Off.  iii.  16. 
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poorest,  meanest  utensil,  he  would  in  no  degree  contemn 
It''* 

From  these  quotations  it  sufficiently  appears  that  the 
Stoical  system,  so  far  from  withdrawing  men  from  the 
duties  of  life,  was  eminently  favorable  to  active  virtue. 
Its  peculiar  and  distinguishing  tenet  was,  that  our  hap- 
piness did  not  depend  on  the  attainment  of  the  objects 
of  our  choice,  but  on  the  part  that  we  acted ;  but  this 
principle  was  inculcated  not  to  damp  our  exertions, 
but  to  lead  us  to  rest  our  happiness  only  on  circumstan- 
ces which  we  ourselves  could  command.  '^  If  I  am 
going  to  sail,"  says  Epictetus,  ^'  I  choose  the  best  ship 
and  the  best  pilot,  and  I  wait  for  the  fairest  weather, 
that  my  circumstances  and  duty  will  allow.  Prudence 
and  propriety,  the  principles  which  the  gods  have 
given  me  for  the  direction  of  my  conduct,  require 
*this  of  me,  but  they  require  no  more  ;  and  if,  notwith- 
standing, a  storm  arises,  which  neither  the  strength  of 
the  vessel  nor  the  skill  of  the  pilot  are  likely  to  with- 
stand, I  give  myself  no  trouble^  about  the  consequen- 
ces. All  that  I  had  to  do  is  done  already.  The  direct- 
ors of  my  conduct  never  command  me  to  be  miserable, 
to  be  anxious,  desponding,  or  afraid.  Whether  we 
are  to  be  drowned  or  come  to  a  harbour  is  the  busi- 
ness of  Jupiter,  not  mine.  I  leave  it  entirely  to  his 
determination,  nor  ever  break  my  rest  with  considering 
which  way  he  is  likely  to  decide  it,  but  receive  whatev- 
er comes  with  equal  indifference  and  security."  f 

We  may  observe  further,  in  favor  of  this  noble  system, 
that  the  scale  of  desirable  objects  which  it  exhibited 
was  peculiarly  calculated  to  encourage  the  social  virtues. 
It  represented  indeed  (in  common  with  the  theory 
of  Epicurus)  self-love  as  the  great  spring  of  human 
actions ;  but  in  the  application  of  this  erroneous  princi- 
ple to  practice,  its  doctrines  were  favorable  to  the  most 
enlarged,  nay,  to  the  most  disinterested  benevolence. 
It  taught  that  the  prosperity  of  two  was  preferable  to 
that  of  one  ;  that  of  a  city  to  that  of  a  family  ;  and  that 


*  <*  Si  ad  illam  vitam,  qua:  cum  virtute  degatur,  ampulla  aut  strijj^  accedat,  tuoip- 
turam  tapicntem  cam  vitain  potius,  cui  hiec  adjecta  sint," — Dc  FiDibus,  iv.  12. 
t  Sffiith*«  TnmslaUou.    llicory  of  Moral  SeDlimcDtn,  Vol.  II.  pp.  223,  224. 
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of  our  country  to  all  partial  considerations.  It  was  up- 
on this  very  principle,  added  to  a  sublime  sentiment  of 
piqty,  that  it  founded  its  chief  argument  for  an  entire 
resignation  to  the  dispensations  of  Providence.  As  all 
events  are  ordered  by  perfect  wisdom  and  goodness,  the 
Stoics  concluded,  that  whatever  happens  is  calculated  to 
produce  the  greatest  good  possible  to  the  universe  in 
general.  As  it  is  agreeable  to  nature,  therefore,  that 
we  should  prefer  the  happiness  of  many  to  a  few,  and  of 
all  to  that  of  many,  they  concluded  that  every  event 
which  happens  is  precisely  that  which  we  ourselves 
would  have  desired,  if  we  had  been  acquainted  with  the 
whole  scheme  of  the  Divine  administration.  *'  In  what 
sense,"  says  Epictetus,  **  are  some  things  said  to  be  ac- 
cording to  our  nature,  and  others  contrary  to  it?  It  is  in 
that  sense  in  which  we  consider  ourselves  as  separated 
and  detached  from  all  other  things.  For  thus  it  may  be 
said  to  be  the  nature  of  the  foot  to  be  always  clean. 
But  if  you  consider  it  as  a  foot,  and  not  as  something 
detached  from  the  rest  of  the  body,  it  must  behove  it 
sometimes  to  trample  in  the  dirt,  and  sometimes  to  tread 
upon  thorns,  and  sometimes,  too,  to  be  cut  off  for  the 
sake  of  the  whole  body ;  and  if  it  refuses  this,  it  is  no 
longer  a  foot.  Thus,  too,  ought  we  to  conceive  with 
respect  to  ourselves.  What  are  you  ?  A  man.  If  you 
consider  yourself  as  something  separated  and  detached, 
it  is  agreeable  to  your  nature  to  live  to  old  age,  to  be 
rich,  to  be  in  health.  But  if  you  consider  yourself  as 
a  man,  and  as  a  part  of  the  whole,  upon  account  of 
that  whole  it  will  behove  you  sometimes  to  be  in  sick- 
ness, sometimes  to  be  exposed  to  the  inconveniency  of 
a  sea  voyage,  sometimes  to  be  in  want,  and  at  last  per- 
haps to  die  before  your  time.  Why  then  do  you  com- 
plain ?  Don^t  you  know  that  by  doing  so,  as  the  foot 
ceases  to  be  a  foot,  so  you  cease  to  be  a  man." 

"  Oh  world,"  says  Antoninus,  "  all  things  are  suitable 
to  me  which  are  suitable  to  thee.  Nothing  is  too  early  or 
too  late  for  me  which  is  seasonable  for  thee.  All  is  fruit 
to  me  which  thy  seasons  bring  forth.  From  thee  are  all 
things ;  in  thee  are  all  things  ;   for  thee  are  all  things. 
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Shall  any  man  say,  O  beloved  city  of  Cecrops !   and 
wilt  not  thou  say,  O  beloved  city  of  God !  *'  * 

In  this  tendency  of  the  Stoical  philosophy  to  encour- 
age the  active  and  social  virtues,  it  was  most  remarkably 
distinguished  from  the  system  of  Epicurus.  The  latter, 
indeed,  seems  (as  it  was  first  taught)  to  have  been  the 
reverse  of  that  system  of  sensuality  and  of  libertinism, 
to  which  the  epithet  Epicurean  is  commonly  applied  in 
modern  times ;  but  it  was  at  best  a  system  of  selfishness 
and  prudent  indulgence,  which  placed  happiness  in  a 
seclusion  from  care,  and  in  an  indifference  to  all  the 
concerns  of  mankind.  By  the  Stoics,  on  the  contrary, 
virtue  was  supposed  to  consist  in  the  affectionate  per- 
formance of  every  good  office  towards  their  fellow  crea- 
tures, and  in  full  resignation  to  Providence  for  every 
thing  independent  of  their  own  choice. 

It  is  remarked  by  Dr.  Ferguson  that  "  their  different 
schemes  of  theology  clearly  pointed  out  their  opposite 
plans  of  morality  also.  Both  admitted  the  existence  of 
God. '  But  to  one  the  Deity  was  a  retired  essence  en- 
joying itself f  and  far  removed  from  any  work  of  creation 
ami  Providence. 

^  The  other  considered  the  Deity  as  the  principle  of 
existence  and  of  order  in  the  universe,  from  whom  all 
intelligence  proceeds,  and  to  whom  all  intelligence  will 
return ;  whose  power  is  the  irresistible  energy  of  wis- 
dom and  of  goodness,  ever  present  and  ever  active ;  be- 
stowing on  man  the  faculty  of  reason  and  the  freedom  of 
choice,  that  he  may  learn,  in  acting  for  the  general  good, 
to  imitate  the  Divine  nature ;  and  that,  in  respect  of 
events  independent  of  his  will,  he  may  acquiesce  in  the 
determination  of  Providence.'* 

"  In  conformity  with  these  principles  one  sect  recom- 
mended seclusion  from  all  the  cares  of  family  or  state. 
The  other  recommended  an  active  part  in  all  the  con- 
cerns of  our  fellow  creatures,  and  the  steady  exertion 
of  a  mind  benevolent,  courageous,  and  temperate.  Here 
the  sects  essentially  differed,  not  in  words,  as  has  some- 
times been  alleged,  but  in  the  views  which  they  en- 

*  Smithes  TranslMtioD.    Theocy  of  Moral  SeotimenU,  Vol.  11.  pp.  264,  866. 
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tertained  of  a  plan  for  the  conduct  of  human  life.  The 
Epicurean  was  a  deserter  from  the  cause  of  his  fellow 
creatures,  and  might  justly  be  reckoned  a  traitor  to  the 
community  of  nature,  of  mankind,  and  even  of  his 
country/* 

'^  The  Stoic  enlisted  himself  as  a  willing  instrument 
in  the  hand  of  God  for  the  good  of  his  fellow  crea- 
tures. For  himself,  the  cares  and  attentions  which  this 
object  required  were  his  pleasures^  and  the  continued 
exertion  of  a  beneficent  aifection,  his  welfare  and  his 
prosperity."  * 

Such  was  the  philosophy  of  the  Stoics  ; — "a  philoso- 
phy," says  Mr.  Smith,  "  which  affords  the  noblest  les- 
sons of  magnanimity,  is  the  best  school  of  heroes  and 
patriots ;  and  to  the  greater  part  of  whose  precepts 
there  can  be  no  other  objection  but  this  honorable  one, 
that  they  teach  us  to  aim  at  a  perfection  altogether  be- 
yond the  reach  of  human  nature." 

I  cannot  however  help  remarking,  that  this  is  by  no 
means  an  objection  to  their  system  ;  for  it  is  the  business 
of  the  moralist  to  exhibit  a  standard  far  above  the  reach 
of  our  possible  attainments.  If  he  did  otherwise,  he 
must  recommend  errors  and  imperfections.  "  It  has 
sometimes  happened,"  says  Quinctilian,  speaking  of  elo- 
quence and  the  fine  arts,  and  -the  observation  holds 
equally  with  respect  to  every  other  pursuit,  "  that  great 
things  have  been  accomplished  by  him  who  was  striv- 
ing at  what  was  above  his  power."  f  To  the  same 
purpose  it  is  well  said  by  Seneca.  "  It  is  the  mark  of 
a  generous  spirit  to  aim  at  what  is  lofty  ;  to  attempt 
what  is  arduous ;  and  ever  to  keep  in  view  what  it  is 
impossible  for  the  most  splendid  talents  to  accomplish."  | 

The  Stoics  themselves  were  sensible  of  the  weakness 
inseparable  from  humanity.  "  Neither  indeed,"  says 
Cicero,  speaking  the  language  of  a  Stoic,  "  when  the 
two  Decii  or  the  two   Scipios  are  mentioned  as  brave 

•  Principles  of  Moral  and  Political  Science,  Vol.  II.  pp.  4,  6. — See  also  Dr.  Fer- 
guson's Roman  History,  chap.  18. 

t  "  Evcnit  non  nunquaia,  ul  aliquid  grande  invcniat,  qui  semper  quaerit  quod  ninii- 
uin  est.*' — last.  ii.  12. 

I  "  Ccnerosa  res  est — coiiari  alta,  tcntare  ct  incnto  majora  concipCFe,  quam  quR" 
d'aiD  iogenti  auimo  adomalVd  ell&ci  vostiint.'* — De  vitd  Beatd,  c.  20. 
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mefij  nor  when  Aristides  or  Fabricius  are  denominated 
justf  is  an  example  of  fortitude  in  the  former,  or  of  justr 
ice  in  the  latter,  proposed  as  exactly  conformable  to 
the  precepts  of  wisdom.  For  none  of  them  were  wise 
in  that  sense  in  which  we  apply  the  epithet  to  the  u)ise 
man.  Nor  were  Cato  and  Laelius  such,  although  they 
were  honored  with  the  appellation.  No,  not  even  the 
seven  wise  men  of  Greece  who  have  been  so  widely 
celebrated,  although,  from  the  habitual  discharge  of  mid- 
dle dutieSy  (ex  medioinim  officiorum  frequentid)  gJl  of  them 
bore  a  certain  similitude  to  the  ideal  character."  *  Sen- 
eca also  mentions  it  as  a  general  confession  of  the  great- 
est philosophers,  that  the  doctrine  they  taught  was  not 
"  quemadmodum  ipsi  viverent,  sed  quemadmodum  viven- 
dum  est."  f  "I  know,"  says  Epictetus,  "that  I  shall 
not  be  Milo,  and  yet  I  neglect  not  my  body  ;  nor  Croe- 
sus, and  yet  I  neglect  not  my  estate  ;  nor  in  general  do 
we  desist  from  the  proper  care  of  any  thing  through 
despair  of  arriving  at  what  is  supreme."  t 

In  the  writings  indeed  of  some  of  the  Stoics,  we  meet 
with  some  absurd  and  violent  paradoxes  about  the  per- 
fect felicity  of  the  wise  man  on  the  one  hand,  and  the 
equality  of  misery  among  all  those  who  fall  short  of  this 
ideal  character  on  the  other.  "  As  all  the  actions  of  the 
wise  man  were  perfect,  so  all  those  of  the  man  who  had 
not  arrived  at  this  supreme  wisdom  were  faulty  and 
equally  faulty.  As  one  truth  could  not  be  more  true, 
nor  one  falsehood  more  false  than  another,  so  an  honor- 
able action  could  not  be  more  honorable,  nor  a  shameful 
one  more  shameful  than  another.  As  in  shooting  at  a 
mark,  the  man  who  had  missed  it  by  an  inch  had  equal- 
ly missed  it  with  him  who  had  done  so  by  an  hundred 
yards,  so  the  man  who,  in  what  appears  to  us  the  most 
insignificant  action,  had  acted  improperly,  and  without  a 

*  **  Nee  vero,  cum  duo  Decii,  aut  duo  Scipiones,  fortes  viri  commcmoraDtur,  aut 
cum  Fabricius,  Aristidcsvc  Justus  nominatur ;  aut  ah  illis  fortitudiois,  aut  ab  his  justi- 
tise,  tamquam  a  sapientibusy  petitur  cxemplum.  Nemo  euim  horum  tic  sapient 
est,  ut  sapientetn  volumus  intelli^.  Nee  ii,  qui  sapientes  liabiti  sunt  et  Doroinati, 
M.  Cato  ct  C.  La.>Iius,  sapientes  fuerunt ;  ne  illi  quidem  septem :  Sed,  ex  medionim 
officionmi  frequentia,  siniilitudinem  quandam  gcrebant  spedemque  sapientum.*' — De 
Offic.  L.  iii.  c.  4. 

t  De  VitaBeata,  c.  18. 

X  An.  Epict  L.  i.  c  2. 
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sufficient  reason,  was  equally  faulty  with  him  who  had 
done  so  in  what  appears  to  us  the  most  important ;  the 
man  who  has  killed  a  cock  (for  example)  improperiyi 
and  without  a  sufficient  reason,  with  him  who  had  mur- 
dered his  father. 

"  It  is  not,  however,"  continues  Mr.  Smith,  "  by  any 
means  probable  that  these  paradoxes  formed  a  part  of 
the  original  principles  of  stoicism^  as  taught  by  Zeno  and 
Cleanthes.  It  is  much  more  probable  that  they  were 
added  to  it  by  their  disciple,  Chrysippus,  whose  genius 
seems  to  have  been  more  fitted  for  systematizing  the 
doctrines  of  his  preceptors,  and  adorning  them  with  the 
imposing  appendages  of  artificial  definitions  and  divis- 
ions, than  for  imbibing  the  sublime  spirit  which  they 
breathed.  Such  a  man  may  very  easily  be  supposed  to 
have  understood  too  literally  some  animated  and  exagge- 
rated expressions  of  his  masters  in  describing  the  hap- 
piness of  the  man  of  perfect  virtue,  and  the  unhappi- 
ness  of  whoever  fell  short  of  that  character.'* 

That  these  paradoxes  were  not  adapted  by  the  most 
rational  admirers  of  the  Stoical  philosophy  we  have  com- 
plete evidence  ;  for  we  find  them  treating  expressly  of 
those  imperfect  virtues  which  are  attained  by  inferior 
proficients  in  wisdom,  and  which  they  did  not  dignify 
with  the  name  of  rectitudes,  but  distinguished  by  the 
epithets  of  proper.  Jit,  and  decent* 

Such  virtues  are  called  by  Cicero  officia,  and  by  Sene- 
ca convenientia.  They  are  treated  of  by  Cicero  in  his 
Offices,  and  are  said  to  have  been  the  subject  of  a  book 
(now  lost)  by  Marcus  Brutus. 

This  apology,  however,  it  must  be  confessed,  will  not 
extend  to  all  the  errors  of  the  Stoical  school.  In  par- 
ticular, it  will  not  extend  to  the  notions  it  inculcated  on 
the  subject  of  suicide.  But  for  these  errors,  if  it  is  im- 
possible to  apologize,  we  may  at  least  account  in  some 
measure,  by  the  peculiar  circumstances  of  the  times 
when  this  philosophy  arose,  and  which  infected  with 
the  same  spirit,  though  perhaps  not  in  an  equal  degree, 
the  peaceable  and  indolent  followers  of  Epicurus.  **  Dur- 
ing the  age,"  says  Mr.  Smith,  "  in  which  flourished  the 
founders  of  all  the  principal  sects  of  ancient  philosophy : 
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— during  the  Peloponnesiari  war,  and  for  many  ages  af- 
ter its  conclusion, — all  the  different  republics  of  Greece 
were  at  home  almost  always  distracted  by  the  most 
furious  factions,  and  abroad  involved  in  the  most  san- 
guinary wars,  in  which  each  sought  not  merely  superi- 
ority or  dominion,  but  either  completely  to  extirpate  all 
its  enemies,  or,  what  was  not  less  cruel,  to  reduce  them 
into  the  vilest  of  all  states — that  of  domestic  slavery. 
The  smallness  of  the  greater  part  of  those  states,  too, 
rendered  it  to  each  of  them  no  very  improbable  event, 
that  it  might  itself  fall  into  that  very  calamity  which  it 
had  so  frequently  inflicted  or  attempted  to  inflict  on  its 
neighbours.  In  this  disorderly  state  of  things  the  most 
perfect  innocence,  joined  to  the  highest  rank  and  the 
greatest  services  to  the  public,  could  give  no  security  to 
any  man,  that  even  at  home  and  among  his  fellow  citi- 
zens, he  was  not,  at  some  time  or  other,  from  the  preva- 
lence of  some  hostile  and  furious  faction,  to  be  con- 
demned to  the  most  cruel  and  ignominious  punishment. 
If  he  was  taken  prisoner  of  Avar,  or  if  the  city  of  which 
he  was  a  member  was  conquered,  he  w^as  exposed,  if 
possible,  to  still  greater  injuries.  As  an  American  sav- 
age, therefore,  prepares  his  death  song,  and  considers 
how  he  should  act  when  he  has  fallen  into  the  hands  of 
his  enemies,  and  is  by  them  put  to  death  in  the  most 
lingering  tortures,  and  amidst  the  insults  and  derisions 
of  all  the  spectators,  so  a  Grecian  patriot  or  hero  could 
not  avoid  frequently  employing  his  thoughts  in  consider- 
ing what  he  ought  both  to  suffer  and  to  do  in  banish- 
ment, in  captivity,  when  reduced  to  slavery,  when  put 
to  the  torture,  when  brought  to  the  scaffold.  It  was  the 
business  of  their  philosophers  to  prepare  the  death 
song  which  the  Grecian  patriots  and  heroes  might  make 
use  of  on  the  proper  occasions ;  and  of  all  the  dif- 
ferent sects  it  must,  I  think,  be  acknowledged,  that  the 
Stoics  had  prepared  by  far  the  most  animated  and  spirit- 
ed song.'*  * 

After  all,  it  is  impossible  to  deny  that  there  is  some 
foundation  for  a  censure  which  Lord  Bacon  has  some- 


*  Moral  Sentiments,  Vol.  II.  p.  286. 

VOL.  v.  64 
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where  passed  on  this  celebrated  sect.  "  Certainly,'* 
says  he,  ^*  the  Stoics  bestowed  too  much  cost  on  death, 
and  by  then*  preparations  made  it  more  fearful."  At 
least,  I  suspect  this  may  be  the  tendency  of  same  pas- 
sages in  their  writings,  in  such  a  state  of  society  as  that 
in  which  we  Uve ;  but  in  perusing  them  we  ought  always 
to  remember  the  circumstances  of  those  men  to  whom 
they  were  addressed,  and  which  are  so  eloquently  de- 
scribed in  the  observations  just  quoted  from  Mr.  Smith. 
The  practical  reflection  which  Bacon  adds  to  this  cen- 
sure is  invaluable,  and  is  strictly  conformable  to  the  spirit 
of  the  Stoical  system,  although  he  seems  to  state  it  by  way 
of  contrast  to  their  principles.  "  It  is  as  natural,"  says  he, 
^*  to  die  as  to  be  bom ;  and  to  a  Uttle  infant  perhaps  the 
one  is  as  painful  as  the  other.     He  that  dies  in  ax 

EARNEST  PURSUIT  IS  LIKE  ONE  THAT  IS  WOUNDED  IN 
HOT  BLOOD,  WHO  FOR  A  TIME  SCARCE  FEELS  THE 
HURT  ;  AND  THEREFORE  A  MIND  FIXED  AND  BENT  UPON 
SOMEWHAT  THAT  IS  GOOD  DOTH  BEST  AVERT  THE  DO- 
LORS OF  DEATH." 

Upon  the  whole,  notwithstanding  the  imperfections  of 
this  system,  and  the  paradoxes  which  disgrace  it  in  some 
accounts  of  it  that  have  descended  to  our  times,  it  can- 
not be  disputed,  that  its  leading  doctrines  are  agreeable 
to  the  purest  principles  of  morality  and  religion.  In- 
deed, they  all  terminate  in  one  maxim :  That  we  should 
not  make  the  attainment  of  things  external  an  ultimate 
object,  but  place  the  business  of  life  in  doing  our  dutj, 
and  leave  the  care  of  our  happiness  to  him  who  made 
us.  Nor  does  the  whole  iflerit  of  these  doctrines  con- 
sist in  their  purity.  It  is  doing  them  no  more  than  jus- 
tice to  say,  that  they  were  more  completely  systematical 
in  all  their  parts,  and  more  ingeniously,  as  well  as  elo- 
quently, supported,  than  any  thing  else  that  remains  of 
ancient  philosophy. 

I  must  not  conclude  these  observations  on  the  Stoical 
system,  without  taking  notice  of  the  practical  effects  it 
produced  on  the  characters  of  many  of  its  professors. 
It  was  the  precepts  of  this  school  which  rendered  the 
supreme  power  in  the  hands  of  Marcus  Aurelius  a  bless- 
ing to  the  human  race  \  and  which  secured  the  private 
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happiness,  and  elevated  the  minds  of  Helvidiui^  and 
Thrasea  under  a  tyranny  by  which  their  country  was 
oppressed.  Nor  must  it  be  forgotten,  that  in  the  last 
struggles  of  Roman  liberty,  while  the  school  of  Epicu- 
rus produced  Caesar,  that  of  Zeno  produced  Cato  and 
Brutus*  The  one  sacrificed  mankind  to  himself;  the 
others  sacrificed  themselves  to  mankind. 

— '*  Hi  mores,  hcec  duri  immota  Catonis 
Secta  fuit,  senrare  modum,  finemque  tenere, 
Naturamqae  sequiypatriseque  impendere  vitam  ; 
Nee  sibi,  sed  toti  genitum  se  credere  mundo.'*  * 

The  sentiment  of  President  Montesquieu  on  this  sub- 
ject is  well  known.  "  Never,"  says  he,  "  were  any 
principles  more  worthy  of  human  nature,  and  more 
proper  to  form  the  good  citizen,  than  those  of  the  Sto- 
ics ;  and  if  I  could  for  a  moment  cease  to  recollect  that 
I  am  a  Christian,  I  should  not  be  able  to  hinder  myself 
from  r^inking  the  destruction  of  the  sect  of  Zeno  among 
the  misfortunes  that  have  befallen  the  hum*an  race."f 

III 

The  doctrine  of  the  Peripatetics  on  this  subject  ap- 
pears to  have  coincided  with  that  of  the  Pythagorean 
school,  who  defined  happiness  to  be  ^Uhe  exercise  of 
frirtue  in  a  prosperous  life  ;  "  Ofp^^^s  dgex^s  iv  ivxvxi^) ; 
a  definition  like  several  others  transmitted  to  us  from 
the  same  source,  which  unites  in  a  remarkable  degree 
the  merits  of  conciseness  and  of  philosophical  precis- 
ion. 

In  confirmation  of  this  doctrine,  the  Pythagorean 
school  observed,  that  it  was  not  the  mere  possession  but 
the  exercise  of  virtue  that  made  men  happy. |  And  for 
the  proper  exercise  of  virtue,  they  thought  that  good 

*  Liietn.  Phin.  Lib.  ii.  I.  380. 

t  **  Lea  divenes  sectes  de  philosophie  chez  les  anciens  ^toient  des  esp^ees  de  re- 
Bttion.  11  n*y  en  a  jamais  eu  dont  lea  priDcipes  fusscDt  plus  dignes  de  I'bomme  et 
pmi  propre  a  former  des  gens  de  bieo,  que  ceLle  des  Sto'iciens ;  et  si  ie  pouvoisua 
BomeDt  cesser  de  peuser  que  je  suis  Chretien,  je  ue  pourrois  m'empecher  de  met- 
tle la  destruction  de  la  secie  de  Z^non  au  nombre  des  malheurs  du  genre  humain." 
^•Emit  det  Laix,  Liv.  xxiv.  cbap.  10. 

}  See  the  FragmenU  of  this  School,  published  in  Oale*s  Opuacula  Mythologica, 
Flqriica,  et  Ethica.    Amstel.  1688. 


508  PHILOSOPHY  OF  THE  ACTIVE  [Book  DT. 

fortune  was  as  necessary  as  light  is  for  the  exercise  of 
the  faciflty  of  sight.  The  utmost  length,  accordingly, 
which  they  went  was  to  say,  that  the  virtuous  man  in 
adversity  was  not  miserahle;  whereas  the  vicious  and 
foolish  were  miserable  in  all  situations  of  fortune.  In 
another  passage  they  say,  that  the  difference  between 
God  and  man  is,  that  God  is  perfect  in  himself,  and 
needs  nothing  from  without ;  whereas  the  nature  of  man 
is  imperfect  and  defective,  and  dependent  on  external 
circumstances.  Although,  therefore,  we  possess  virtue, 
that  is  but  the  perfection  oione  part,  namely,  the  mind; 
but  as  we  consist  both  of  body  and  mind,  the  body  also 
must  be  perfect  of  its  kind.  Nor  is  that  alone  sufficient ; 
but  the  prosperous  exercise  of  virtue  requires  certain 
externals;  such  as  wealth,  reputation,  friends,  and, 
above  all,  a  well  constituted  state  ;  for  without  that  the 
rational  and  social  animal  is  imperfect,  and  unable  to 
fulfil  the  purposes  of  its  nature. 

The  difference  between  the  Peripatetics  and  Stoics  in 
these  opinions  is  beautifully  stated  by  Cicero,  in  a  pas- 
sage strongly  expressive  of  the  elevation  of  his  own 
character,  as  well  as  highly  honorable  to  the  two  sects, 
whose  doctrines,  while  he  contrasts  them  with  each  oth- 
er, he  plainly  considered  as  both  originating  in  the 
same  pure  and  ardent  zeal  for  the  interests  of  morality. 
**  Pugnant  Stoici  cum  Peripateticis ;  alteri  negant  quid- 
quam  bonum  esse  nisi  quod  honestum  sit ;  alteri  longe 
longeque  plurimum  se  attribuere  honestati ;  sed  tamen 
et  in  corpore  et  extra  esse  quaedam  bona.  Certamen 
honestum,  et  disputatio  splendida." 

On  a  general  review  of  the  preceding  articles  in  this 
section,  it  appears  (to  use  the  words  of  Dr.  Ferguson) 
that  all  these  sects  acknowledged  the  necessity  of  virtue, 
or  allowed,  that,  in  every  well  directed  pursuit  of  hap- 
piness, the  strictest  regard  to  morality  was  required. 
The  Stoics  alone  maintained  that  this  regard  itself  was 
happiness ;  or  that  to  run  the  course  of  an  active,  stren- 
uous, wise,  and  beneficent  mind,  was  itself  the  very  good 
which  we  ought  to  pursue. 
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SECTION  in. 

Additional  Remarks  on  Happiness. 

From  the  slight  view  now  given  of  the  systems  of  phi- 
losophers with  respect  to  the  Sovereign  Good,  it  may 
be  assumed  as  an  acknowledged  and  indisputable  fact, 
that  happiness  arises  chiefly  from  the  mind.  The  Stoics 
undoubtedly  expressed  this  too  strongly  when  they  said, 
that  to  a  wise  man  external  circumstances  are  indifler- 
ent  Yet  it  must  be  confessed,  that  happiness  depends 
much  less  on  these  than  is  commonly  imagined ;  and 
that,  as  there  is  no  situation  so  prosperous  as  to  exclude 
the  torments  of  malice,  cowardice,  and  remorse,  so  there 
is  none  so  adverse  as  to  withhold  the  enjoyments  of  a 
benevolent,  resolute,  and  upright  heart 

If,  from  the  sublime  idea  of  a  perfectly  wise  and  vir- 
tuous man,  we  descend  to  such  characters  as  the  world 
presents  to  us,  some  important  limitations  of  the  Stoical 
conclusions  become  necessary.  Mr.  Hume  has  justly 
remarked,  that,  "  as  in  the  bodily  system,  a  toothach 
produces  more  violent  convulsions  of  pain  than  phthisis 
or  a  dropsy^  so,  in  the  economy  of  the  mind,  although 
all  vice  be  pernicious,  yet  the  disturbance  or  pain  is  not 
measured  out  by  nature  with  exact  proportion  to  the  de- 
gree of  vice  ;  nor  is  the  man  of  highest  virtue,  even  ab- 
stracting from  external  accidents,  always  the  most  hap- 
py. A  gloomy  and  melancholy  disposition  is  certainly 
to  our  sentiments  a  vice  or  imperfection  ;  but  as  it  may 
be  accompanied  with  a  great  sense  of  honor  and  great 
integrity,  it  may  be  found  in  very  worthy  characters ; 
though  it  is  sufficient  alone  to  embitter  life,  and  render 
the  person  afflicted  with  it  completely  miserable.  On 
the  other  hand,  a  selfish  villain  may  possess  a  spring 
and  alacrity  of  temper,  a  certain  gayety  of  hearty  'which 
is  rewarded  much  beyond  its  merit ;  and  when  attended 
with  good  fortune,  will  compensate  for  the  uneasiness 
and  remorse  arising  from  all  the  other  vices." 

Abstracting  even  from  .these  considerations,  and  sup- 
posing a  character  as  perfect  as  the  frailty  of  human  na- 
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ture  admits  of,  various  mental  qualities,  which  have  no 
immediate  connexion  with  moral  desert,  are  necessary 
to  ensure  happiness.  In  proof  of  this  remark,  it  is  suf- 
ficient to  consider,  how  much  our  tranquiUity  is  liable  to 
be  affected, 

1.  By  our  temper; 

2.  By  our  imagination ; 

3.  By  our  opinions  ;  and 

4.  By  our  habits. 

In  all  these  respects  the  mind  may  be  influenced  to  a 
great  degree  by  original  constitution  or  by  early  educa- 
tion ;  and  when  this  influence  happens  to  be  unfavor- 
able, it  is  not  to  be  corrected  at  once  by  the  precepts 
of  philosophy.  Much,  however,  may  be  done  undoubt- 
edly, in  such  instances,  by  our  own  persevering  efforts ; 
and,  therefore,  the  particulars  now  enumerated  deserve 
our  attention,  not  only  from  their  connexion  with  the 
speculative  question  concerning  the  essentials  of  happi- 
ness, but  on  account  of  the  practical  conclusions  to 
which  the  consideration  of  them  may  lead. 


I. 


Influence  of  the  Temper  on  Happiness. 

The  word  Temper  is  used  in  different  senses.  Some- 
times we  apply  to  it  the  epithets  gay^  lively^  melancholy^ 
gloomy  ;  on  other  occasions,  the  epithets /rg(/u/,j9a*«(w- 
aie,  sullen^  cool,  equable,  gentle.  It  is  in  the  Uist  sense 
we  use  it  at  present,  to  denote  the  habitual  state  of  a 
man's  mind  in  point  of  irascibility  ;  or,  in  other  words,  to 
mark  the  habitual  predominance  of  the  benevolent  or 
malevolent  affections  in  his  intercourse  with  his  fellow 
creatures. 

The  connexion  between  this  part  of  the  character  of 
an  individual,  and  the  habitual  state  of  his  mind  in  point 
of  happiness,  is  obvious  from  what  was  formerly  ob- 
served concerning  the  pleasures  and  pains  attached  re- 
spectively to  the  exercise  of  our  benevolent  and  malev- 
olent affecUons.    As  nature  has  strengthened  the  social 
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ties  among  mankind,  by  anneiung  a  secret  charm  to 
every  exercise  of  good  will  and  of  kindness,  so  she  has 
provided  a  check  on  all  the  discordant  passions,  by  that 
agitation  and  disquiet  which  are  their  inseparable  con- 
comitants. This  is  true  even  with  respect  to  resent- 
ment, how  justly  soever  it  may  be  provoked  by  the  in- 
jurious conduct  of  others.  It  is  always  accompanied 
with  an  unpleasant  feeling,  which  warns  us,  as  soon  as 
we  have  taken  the  necessary  measures  for  our  own  se- 
curity, to  banish  every  sentiment  of  malice  from  the 
heart.  On  the  due  regulation  of  this  part  of  our  consti- 
tution, our  happiness  in  life  materially  depends ;  and 
there  is  no  part  of  it  whatever  where  it  is  in  our  power, 
by  our  persevering  efforts,  to  do  more  to  cure  our  con- 
stitutional or  our  acquired  infirmities. 

Resentment  was  formerly  distinguished  into  instinctive 
and  deliberate,  the  latter  of  which  (it  was  observed)  has 
always  a  reference  to  the  motives  of  the  person  against 
whom  it  is  directed,  and  implies  a  sense  of  justice  or  of 
moral  good  or  evil. 

In  some  men  the  animal  or  instinctive  impulse  is 
stronger  than  in  others.  Where  this  is  the  case,  or 
where  proper  care  has  not  been  taken  in  early  education 
to  bring  it  under  restraint,  a  quick  or  irascible  temper  is 
the  consequence.  This  fault  is  frequently  observable 
in  affectionate  and  generous  characters,  and  impairs  their 
happiness,  not  so  much  by  the  effects  it  produces  on 
their  minds,  as  by  the  eventual  misfortunes  to  which  it 
exposes  them.*  The  sentiments  of  ill  will  which  such 
men  feel  are  only  momentary,  and  the  habitual  state  of 
their  mind  is  benevolent  and  happy  ;  but  as  their  reason 
is  the  sport  of  every  accident,  the  best  dispositions  of 
the  heart  can  at  no  time  give  any  security  that  they 
shall  not,  before  they  sleep,  experience  some  paroxysm 
of  insanity,  which  shall  close  all  their  prospects  of  hap- 

*  **  Irascible  men,"  says  Aristotle,  **  though  moved  to  passion  too  suddenly,  in 
Immoderate  degrees,  and  on  improper  occasions,  are  yet  easily  pacified ;  if  they  be 
WKMi- angry  they  are  also  soon  pleased,  which  is  the  best  circumstance  attending 
them.*' — {Ethic.  J\'ie.  B.  4.  c.  5.)  Cicero  states  this  still  more  strongly  in  a  letter 
to  Atticus.  **  Irritabiles  animos  esse  optimorum  sspe  hominum,  et  eosdem  place- 
liilet ;  et  esse  banc  agilitatem,  ut  ita  dicam,  moUitiamque  nature  plerumque  bonitft- 
tiL"—Epi$t.  ad  Attieum,  Lib.  i.  epist.  xvii. 
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piness  for  ever.  A  frequent  and  serious  consideration 
of  the  fatal  consequences  which  may  arise  from  sudden 
and  ungoverned  passion  cannot  fail  to  have  some  ten- 
dency to  check  its  excesses.  It  is  an  infirmity  which  is 
often  produced  by  some  fault  in  early  education  ;  by  al- 
lowing children  to  exercise  authority  over  their  depend- 
ents, and  not  providing  for  them,  in  the  opposition  of 
their*  equals,  a  sufficient  discipline  and  preparation  for 
the  conflicts  they  may  expect  to  struggle  with  in  future 
life. 

When  the  animal  resentment  does  not  immediately 
subside,  it  must  be  supported  by  an  opinion  of  bad  in- 
tention in  its  object ;  and,  consequently,  when  this  hq)- 
pens  to  an  individual  so  habitually  as  to  be  character- 
istic of  his  temper,  it  indicates  a  disposition  on  his  part 
to  put  unfavorable  constructions  on  the  actions  of  oth- 
ers, or  (as  we  commonly  express  it)  to  take  tilings  by 
the  wrong  handle.  In  some  instances  this  may  proceed 
from  a  settled  conviction  of  the  worthlessness  of  man- 
kind ;  but  in  general  it  originates  in  self-dissatisfaction, 
occasioned  by  the  consciousness  of  vice  or  folly,  which 
leads  the  person  who  feels  it  to  withdraw  his  attention 
from  himself,  by  referring  the  causes  of  his  ill  humor  to 
the  imaginary  faults  of  his  neighbours.  Such  men  do  not 
wait  till  provocation  is  given  them,  but  look  out  anx- 
iously for  occasions  of  quarrel,  creating  to  themselves, 
by  the  help  of  imagination,  an  object  suited  to  that  par- 
ticular humor  they  wish  to  indulge ;  and,  w^hen  their  re- 
sentment is  once  excited,  they  obstinately  refuse  to 
listen  to  any  thing  that  may  be  offered  in  the  way  of 
extenuation  or  apology.  In  feeble  minds  this  displays 
itself  in  peevishness,  which  vents  itself  languidly  upon 
any  object  it  meets.  In  more  vigorous  and  determined 
minds  it  produces  violent  and  boisterous  passion.  For, 
as  Butler  has  well  remarked,  both  of  these  seem  to  be 
the  operation  of  the  same  principle,  appearing  in  differ- 
ent forms,  according  to  the  constitution  of  the  individual. 
"  In  the  one  case  the  humor  discharges  itself  at  once; 
in  the  other  it  is  continually  discharging." 

There  is,  too,  a  species  of  misanthropy  which  is  some- 
times grafted  on  a  worthy  and  benevolent  heart    When 
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the  standard  of  moral  excellence  we  have  heen  accus- 
tomed to  conceive  is  greatly  elevated  above  the  com- 
mon attainments  of  humanity,  we  are  apt  to  become  too 
difficult  and  fastidious  (if  I  may  use  the  expression)  in 
our  moral  taste  ;  or,  in  plainer  language,  we  become  un- 
reasonably censorious  of  the  follies  and  vices  of  the  age 
in  which  we  live.  In  such  cases  it  may  happen  that 
the  native  benevolence  of  the  mind,  by  being  habit- 
ually directed  towards  ideal  characters,  may  prove  a 
source  of  real  disaffection  and  dislike  to  those  with 
whom  we  associate.  Such  a  disposition,  (when  carried 
to  an  extreme)  not  only  sours  the  temper  and  dries  up 
all  the  springs  of  innocent  satisfaction  which  nature  has 
so  liberally  provided  for  us  in  the  common  incidents  of 
life,  but,  by  withdrawing  a  man  from  active  pursuits, 
renders  all  his  talents  and  virtue  useless  to  society.* 
The  great  nurse  and  cherisher  of  this  species  of  misan- 
thropy is  solitary  contemplation ;  and  the  only  effectual 
remedy  is  society  in  business,  together  with  a  habit  of 
directing  the  attention  rather  to  the  improvement  of 
our  own  characters,  than  to  a  jealous  and  suspicious  ex- 
amination of  the  motives  which  influence  the  conduct 
of  our  neighbours. 

This  last  observation  leads  me  to  remark  further,  that 
one  great  cause  of  this  perversion  of  our  nature  is  a 
very  common  and  fatal  prejudice,  which  leads  men  to 
believe  that  the  degree  of  their  own  virtue  is  propor- 
tioned to  the  justness  and  the  livehness  of  their  moral 
feelings  ;  whereas' in  truth  virtue  consists  neither  in  live- 
liness of  feeling,  nor  in  rectitude  of  judgment,  but  in 
an  habitual  regard  to  our  sense  of  duty  in  the  conduct 
of  life.  To  enlighten,  indeed,  our  conscience  with  re- 
spect to  the  part  which  we  ourselves  have  to  act,  and  to 
cultivate  that  quick  and  delicate  sense  of  propriety 
which  may  restrain  us  from  every  offence,  how  trifling 

*  A  character  of  thi«  description  has  furnished  to  Moliire  the  suhject  of  his  most 
fiidfhad  comedy ;  and  to  Marmontel  of  one  of  his  most  agreeable  and  useful  moral 
tales.  The  former  of  these  is  universally  known  as  the  chtf^d^aware  of  the  French 
alage ;  but  the  latter  possesses  also  an  uncommon  decree  of  merit,  by  the  hints  H 
•on^eets  for  curing  the  weaknesses  in  which  the  character  originates,  and  by  the 
InterMting  contrast  it  exhibits  between  the  Misanthrope  of  Moliere  and  a  man  who 
vaitm  infleiibility  of  principle  with  that  accommodation  of  temper  which  if 
wBTf  for  the  piaettcal  ezerdae  of  virtue. 
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soever  it  may  appear,  against  the  laws  of  morality,  is 
an  essential  part  of  our  duty ;  and  what  a  strong  sense 
of  duty,  aided  by  a  sound  understanding,  will  naturally 
lead  to.     But  to  exercise  our  powers  of  moral  judg- 
ment and  moral  feeling  on. the  character  and  conduct  of 
our  neighbours,  is  so  far  from  being  necessarily  con- 
nected with  our  moral  improvement,  that  it  has  frequent- 
ly a  tendency  to  withdraw  our  attention  from  the  real 
state  of  our  own  characters  ;  and  to  flatter  us  with  a  be- 
lief, that  the  degree  in  which  we  possess  the  different 
virtues  is  proportioned  to  the  indignation  excited  in  our 
minds  by  the  want  of  them  in  others.     That  this  rule  of 
judgment  is  at  least  not  infallible  may  be  inferred  from 
the  common  observation,  (justified  by  the  experience 
of  every  man  who  has  paid  any  attention  to  human  life) 
that  the  most  scrupulous  men  in  their  own  conduct  are 
generally  the  most  indulgent  to  the  faults  of  their  fellow 
creatures.     I  will  not  go  quite  so  far  as  to  assert  with 
Dr.  Hutcheson,  (although  I  believe  his  remark  has  much 
foundation  in  truth)  "  that  men  have  commonly  the  good 
or  the  bad  qualities  which  they  ascribe  to  mankind."    I 
shall  content  myself  with  repeating  after  Mr.  Addison, 
"  that,  among  all  the  monstrous  characters   in  human 
nature,  there  is  none  so  odious,  nor  indeed  so  exqui- 
sitely ridiculous,  as  that  of  a  rigid,  severe  temper  in  a 
worthless  man ; "  *  an  observation  which,  from  the  man- 
ner in  which  he  states  it,  evidently  shows  that   he  did 
not  consider  this  union  as  a  very  rare  occurrence  among 
the  numberless  inconsistencies  in  our  moral  judgments 
and  habits. 

But  what  we  are  chiefly  concerned  at  present  to  re- 
mark, is  the  tendency  of  a  censorious  disposition  with 
respect  to  our  own  happiness.  That  favorable  opinions 
of  our  species,  and  those  benevolent  affections  towards 
them  which  such  opinions  produce,  are  sources  of  ex- 
quisite enjoyment  to  those  who  entertain  them,  no  person 
will  dispute.  But  there  are  two  very  different  ways  in 
which  men  set  about  the  attainment  of  this  satisfaction. 
One  set  of  men  aim  at  modelling  the  world  to  their  own 


*  SpectaXAtt  Ko.  169. 
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wish,  and  repine  in  proportion  to  the  diasappointpients^ 
they  experience  in  their  plans  of  general  reformation. 
Another,  while  they  do  what  they  oan  to  improve  their 
fellow  creatures,  consider  it  as  their  chief  business  to 
watch  over  their  own  characters ;  and  as  they  cannot 
succeed  to  their  wish  in  making  mankind  what  they 
ought  to  be,  they  study  to  accommodate  their  views  and 
feelings  to  the  order  of  Providence.  They  exert  their 
ingenuity  in  apologizing  for  folly  and  misconduct,  and 
are  always  more  disposed  to  praise  than  to  blame :  And 
when  they  see  unquestionable  and  unpardonable  de- 
linquencies, they  avail  themselves  of  such  occurrences, 
not  as  occasions  for  venting  indignation  and  abuse,  but 
as  lessons  of  admonition  to  themselves,  and  as  calls  to 
attempt  the  amendment  of  the  delinquent  by  gentle  and 
friendly  remonstrances.  Of  these  two  plans  it  is  easy 
to  see  that  the  one,  while  it  appears  flattering  to  the  in- 
dolence of  the  individual,  (because  it  requires  no  efforts 
of  self-denial)  must  necessarily  engage  him  in  impracti- 
cable and  hopeless  efforts.  The  other,  although  it  re- 
quires force  of  mind  to  put  it  in  execution,  is  within  the 
reach  of  every  man  to  accomplish  in  a  degree  highly 
important  to  his  own  character,  and  to  his  own  comfort. 
This  indeed  I  apprehend  is  the  great  secret  of  happiness, 
— to  study  to  accommodate  our  own  minds  to  things  ex- 
ternal, rather  than  to  accommodate  things  external  to 
ourselves ;  and  there  are  no  instances  in  which  the  prac- 
tice of  the  rule  is  of  more  consequence  than  in  our  in- 
tercourse with  our  fellow  creatures.  Let  us  do  what 
we  can  to  amend  them,  but  let  us  trust  for  our  happi- 
ness to  what  depends  on  ourselves.  Nor  is  there  any 
delusion  necessary  for  this  purpose ;  for  the  fairest 
views  of  human  character  are  in  truth  the  justest ;  and 
the  more  intimately  we  know  mankind,  the  less  we  shall 
be  misled  by  the  partialities  of  pride  and  self-love  ;  and 
the  more  shall  we  be  disposed  to  acknowledge  the  mer- 
its, and  to  pardon  the  frailties  of  others. 

"  The  regulating  our  apprehensions  of  the  actions  of 
others,"  says  Dr.  Hutcheson,  "  is  of  very  great  impor- 
tance, that  we  may  not  imagine  mankind  worse  than  they 
really  are,  and  thereby  bring  on  ourselves  a  temper  fidl 
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of  suspicidiij  hatred,  anger,  and  contempt  towards  oth- 
ers, which  is  a  constant  state  of  misery,  much  worse 
than  all  the  evils  to  be  feared  from  credulity.  If  we 
examine  the  true  springs  of  human  actions,  w?  shall 
seldom  find  their  motives  worse  than  self-love.  Men 
are  often  subject  to  anger,  and  on  sudden  provoca- 
tions do  injuries  to  each  other,  and  that  only  from  self- 
love,  without  malice  ;  but  the  greatest  part  of  their  lives 
is  employed  in  offices  of  natural  affection  and  friendship, 
innocent  self-love,  or  love  of  a  country.  The  little  par- 
ty prejudices  are  generally  founded  upon  ignorance  or 
false  opinions,  rather  apt  to  move  pity  than  hatred. 
Such  considerations  are  the  best  preservative  against 
anger,  maUce  and  discontent  of  mind  with  the  order  of 

nature."  * 

These  observations  suggest  the  most  important  of  all 
expedients  for  correcting  those  infirmities  in  which  a 
bad  temper  originates  ; — to  cultivate  that  candor  with 
respect  to  the  motives  of  others,  which  results  from  hab- 
its of  attention  to  our  own  infirmities,  and  from  habits 
of  reflection  in  our  cooler  moments  on  the  numerous 
circumstances  which,  independently  of  any  criminal  in- 
tention, may  produce  the  appearance  of  vice  in  humao 
conduct.! 


*  Essay  on  the  Nature  and  Conduct  of  the  Passions  and  Affections,  Sect.  iv.  4. 

t  Another  expedient  of  very  powerful  effect  is  to  suppress,  as  far  as  possible,  the 
external  signs  of  peevishness  or  of  violence.  So  intimate  is  the  connexion  between 
mind  and  l^dy,  that  the  mere  imitation  of  any  strong  expression  has  a  tendency  to 
excite  the  corresponding  passion ;  and,  on  the  other  hand,  the  suppression  of  the  ex- 
ternal sign  has  a  tendency  to  compose  the  passion  which  it  indicates.  It  is  slid  of 
Socrates,  that,  whenever  he  felt  the  passion  of  resentment  arising  in  his  mmd,  he 
became  instantly  silent ;  and  I  have  no  doubt,  that,  by  observing  this  rule,  he  not 
only  avoided  many  an  occasion  of  givins:  offence  to  oUiers,  but  added  much  to  the 
comfort  of  his  own  life,  by  killing  the  seeds  of  those  malignant  aflfections  which  are 
the  great  bane  of  human  happiness. 

Something  of  the  same  kind,  though  proceeding  from  a  less  worthy  motive,  we 
may  see  daily  exemplified  in  the  case  of  those  men  who  are  peexish  and  unhappy  in 
their  own  families,  while  in  the  company  of  strangers  they  are  good  humored  and 
cheerful.  At  home  they  give  vent  to  all  their  passions  without  restraint,  and  ex- 
asperate their  original  irritability  by  the  reaction  of  that  bodily  agitation  which  it  oc- 
casions. In  promiscuous  society  the  restraints  of  ceremony  render  this  impossible. 
They  find  themselves  obliged  to  conceal  studiously  whatever  emotions  of  dissatis£M- 
tion  they  may  feel,  and  soon  come  to  experience,  in  fact,  that  gentle  and  accommo- 
dating temper  of  which  they  have  been  striving  to  counterfeit  the  appearance. — See 
EUmenta  of  the  Philosophy  of  the  Human  Mind,  Vol.  III.  p.  154. 

On  these  principles  is  founded  a  practice  which,  if  I  am  not  misinformed,  is  fol- 
lowed by  that  respectable  body  of  men  called  Quakers,  in  the  education  of  their 
^dren ; — to  accustom  them  from  their  earliest  infancy  to  an  equable  and   moDOto- 
*it9  foftness  of  voice  *,  and  lo  cYieck  «^«t^  deviation  from  it,  even  in  thott 
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Abstracting,  howeyer,  from  these  considerations, 
founded  on  candid  and  indulgent  views  towards  our  fel- 
low creatures,  it  is  of  essential  importance  for  our  hap- 
piness, as  well  as  a  duty  necessarily  resulting  from  our 
conviction '  of  the  sacredness  of  moral  obligation,  to 
cherish  in  our  minds  a  devoted  attachment  to  truth  and 
to  virtue,  on  account  of  their  own  intrinsic  excellence ; 
and  to  cherish  it  with  a  peculiar  care,  if  our  lot  should 
be  cast  in  the  midst  of  a  crooked  and  perverse  genera- 
tion. No  error  can  be  more  fatal  (as  Dr.  Ferguson  has 
excellently  remarked)  than  *;  to  rest  our  own  choice  of 
good  qualities  on  the  supposition,  that  we  are  to  meet 
with  such  qualities  in  other  men,  or  to  apprehend  that 
want  of  merit  in  our  fellow  creatures  will  dispense  with 
that  justice  or  liberality  of  conduct  which  we  ought  to 
maintain."  * 

Reflections  of  this  sort  are,  in  a  peculiar  degree,  con- 
solatory and  useful  in  such  times  as  we  have  lately  wit- 
nessed, when  the  occasional  successes  of  violence  and 
injustice  were  apt  to  shake  the  confidence  of  the  firm- 
est and  most  upright  characters,  and,  by  suggesting" 
melancholy  apprehensions  concerning  the  fortunes  of 
the  human  race,  to  damp  the  benevolent  exertions  of  its 
warmest  and  most  enlightened  friends.  "  The  contem- 
poraries of  a  great  political  revolution,"  says  a  profound 
and  eloquent  writer,  "  lose  frequently  all  interest  in  the 
search  of  truth,  and  in  the  dissemination  of  right  princi- 
ples. So  many  events  decided  by  force;  so  many 
crimes  absolved  by  success ;  so  many  misfortunes  in- 
sulted by  power ;  so  many  generous  sentiments  render- 
ed objects  of  ridicule ; — all  conspire  to  wear  out  the 

wheie  the  tranquillity  of  their  minds  must  unavoidably  be  disturbed  by  accidental 
occurrences.  No  expedient  more  effectual  could  be  thought  of  for  cherishing  that 
ewenaeaa  and  serenity  of  soul,  which,  while  it  renders  us  moffensive  to  others,  pre- 
parei  us  to  receive  without  alloy  whatever  innocent  gratifications  are  placed  within 
our  reach. — In  practising  this  rule,  however,  is  there  not  some  danger  of  producing 
a  fullenness  of  temper  ?  The  following  observations  of  Aristotle  (though  they  are  in 
fome  respects  questionable)  deserve  at  least  to  be  well  considered.  "  The  resentful 
and  implacable  temper  retains  anger  long,  because  it  does  not  give  free  vent  to  it ;  for 
to  Tent  anger  in  vengeance  naturally  appeases  it  by  substituting  pleasure  in  the  stead 
of  pain,  but  passion  restrained  gaUiers  strength  by  compression,  and,  as  it  remains 
hid  within  the  breast,  the  gentle  power  of  persuasion  cannot  be  applied  for  its  alle- 
viation ;  it  must  be  digested  by  the  internal  vigor  of  the  constitutioOf  which  if  a 
woik  of  time."— ^nj^  EthU.  J>/le.  B.  iv.  c.  6. 
*Inftp.  169.    Third  Edition. 
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hopes  even  of  those  men  who  are  the  most  faithful  to 
the  cause  of  justice  and  humanity.  Nevertheless,  they 
ought  to  take  courage  from  the  reflection,  that,  in  the 
history  of  the  human  mind,  there  has  never  existed  oni 
useful  thought,  nor  one  important  truth,  which  has  not 
found  its  age  and  its  admirers/'  * 

The  influence  of  the  temper  on  happiness  is  much  in- 
creased by  another  circumstance ;  that  the  same  causes 
which  alienate  our  afiections  from  our  fellow  creatures 
are  apt  to  suggest  unfavorable  views  of  the  course  of 
human  aflairs,  and  lead  the  mind  by  an  easy  transition 
to  gloomy  conceptions  of  the  general  order  of  the  uni- 
verse. In  this  state  of  mind,  when,  in  the  language  of 
Handety  "  Man  delights  us  not^^ — the  sentiment  of  mis- 
anthropy seldom  fails  to  be  accompanied  with  that  dark 
and  hopeless  philosophy  which  Shakspeare  has,  with 
such  exquisite  knowledge  of  the  human  heart,  described 
as  springing  up  With  it  from  the  same  root.  "This 
goodly  frame,  the  earth,  appears  a  sterile  promontory ; 
— this  majestical  roof,  fretted  with  golden  fires,  a  foul 
and  pestilent  congregation  of  vapors; — and  Man  him- 
self— noble  in  reason,  infinite  in  faculties —  this  beauty 
of  the  world — this  paragon  of  animals,  seems  but  the 
quintessence  of  dustJ^  Such  a  temper  and  such  views 
are  not  only  to  the  possessor  the  completion  of  wretch- 
edness, but,  by  the  proofs  they  exhibit  of  insensibility 
and  ingratitude  towards  the  Great  Source  of  happiness 
and  perfection,  they  argue  some  defect  in  those  moral 
feelings  to  which  many  men  lay  claim,  who  affect  an  in- 
difference to  all  serious  impressions  and  sentiments. 
They  argue  at  least  what  Milton  has  finely  called  a 
sidlenness  against  nature^ — a  disposition  of  mind  which 
no  man  could  possibly  feel  whose  temper  was  rightly 
constituted  towards  his  fellow  creatures.  How  congeni- 
al to  the  best  emotions  of  the  heart  is  the  following  sen- 
timent in  his  Tractate  on  Education.  "  In  those  vernal 
seasons  of  the  year,  when  the  air  is  soft  and  pleasant,  it 
were  an  injury  and  sullenness  against  Nature  not  to  go 

•  Dc  la  I.itt^raturc  consider^e  dans  ses  rapports  avec  les  Institutions  SociaJes;  par 
Mad.  dc  Stael-Holstcm. — lutroduction,  p.  4. 
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aut  and  see  her  riches,  and  partake  in  her  rejoicings 
with  heaven  and  earth." 

The  true  foundation  of  the  vernal  delight  which  b  here 
so  beautifully  described,— of  this  sympaihy^  if  I  may  be 
allowed  the  expression,  with  rejoicing  Nature,  is  a  be- 
nevolent heart  to  mankind  ;  a  disposition  to  rejoice  with 
our  Maker  in  the  general  happiness  of  his  whole  crea- 
tion. To  this  disposition,  when  displayed  in  the  lesser 
offices  of  ordinary  life,  we  commonly  give  the  name  of 
good  humor  ;  an  expression  which,  though  we  sometimes 
connect  with  it  the  idea  of  levity,  yet,  when  it  denotes 
an  habitual  state  of  mind,  originating  in  candor,  indul- 
gence, and  benevolence,  is  descriptive  of  that  precise 
frame  which  best  prepares  us  to  speculate  with  success 
on  the  gravest  and  most  important  of  all  subjects. 
"  Grood  humor,"  says  Lord  Shaftesbury,  "  is  not  only 
the  best  security  against  enthusiasm,  but  the  best  foun- 
dation of  piety  and  true  religion :  for  if  right  thoughts 
and  worthy  apprehensions  of  the  Supreme  Being  are 
fundamental  to  all  true  worship  and  adoration,  'tis  more 
than  probable  that  we  shall  never  miscarry  in  this 
respect,  except  through  ill  humor  only.  Nothing  beside 
ill  humor,  can  bring  a  man  to  think  seriously,  that  the 
world  is  governed  by  any  devilish  or  malicious  power. 
I  very  much  question  whether  any  thing,  besides  ill 
humor,  can  be  the  cause  of  atheism.  For  there  are  so 
many  arguments  to  persuade  a  man  in  good  humor,  that, 
in  the  main,  all  things  are  kindly  and  well  disposed,  that 
one  would  think  it  impossible  for  him  to  be  so  far  out 
of  conceit  with  affairs,  as  to  imagine  they  all  ran  at  ad- 
ventures ;  and  that  the  world,  as  wise  and  venerable  a 
face  as  it  carried,  had  neither  sense  nor  meaning  in  it. 
This,  however,  I  am  persuaded  of,  that  nothing  beside 
ill  humor  can  give  us  dreadful  or  ill  thoughts  of  a  Su- 
preme Manager.  Nothing  can  persuade  us  of  suUen- 
ness  or  sourness  in  such  a  Being,  beside  the  actual  fore 
feeling  of  somewhat  of  this  kind  within  ourselves." 

As  the  temper  has  an  influence  on  our  speculative 
opinions,  so  the  views  we  form  of  the  administration  of 
the  Universe,  and,  in  particular,  of  the  condition,  and 
prospects  of  Man,  have  a  reciprocal  effect  on  the  tem- 
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per.  The  belief  of  overruling  wisdom  and  goodness 
communicates  the  most  heartfelt  of  all  satisfactions ;  and 
the  idea  of  prevailing  order  and  happiness  has  an  ha- 
bitual effect  in  composing  the  discordant  affections,  simi- 
lar to  what  we  experience  when,  in  some  retired  and 
tranquil  scene,  we  enjoy  the  sweet  serenity  of  a  summer 
evening. 

This  tendency  of  the  mind,  on  the  one  hand,  to  har- 
monize  its  affections,  and,  on  the  other,  to  suffer  the 
passions  to  run  into  anarchyy  according  as  it  thinks  well 
or  ill  of  the  order  of  the  universe  ;  or  (which  comes  to 
the  same  thing)  this  influence  of  an  enlightened  religion 
on  the  temper,  is  alluded  to  more  than  once  in  that 
beautiful  poem  the  Pleasures  of  Imaginatian.  In  the 
following  passage  of  one  of  his  odes,  Akenside  has  em- 
ployed, in  confirmation  of  this  doctrine,  the  same  illus- 
tration to  which  I  have  just  alluded ;  I  mean  the  effect 
which  particular  aspects  of  the  material  universe  have 
on  the  moral  and  social  feeUngs. 

*'  Thron'd  in  the  sun's  descending  car, 
What  power  unseen  diffuseth  fax 

This  tenderness  of  mind  ! 
What  Genius  smiles  on  yonder  flood ; 
What  God,  in  whispers  from  the  wood, 

Bids  every  thought  be  kind  ! 

"  O  Thou,  whatever  thine  awful  name. 
Whose  goodness  our  untoward  frame 

With  social  love  constrains ; 
Thou,  who  by  fair  affection's  lies 
Giv'st  us  to  double  all  our  joys 

And  half  disarm  our  pains ; 

**  Let  universal  candor  still, 
Clear  as  yon  heaven-reflecting  rill, 

Preserve  my  open  mind  ; 
Nor  this,  nor  that  man's  crooked  ways 
One  sordid  doubt  within  me  raise 

To  injure  human  kind." 
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II. 

Influence  of  the  Imaginatioa  on  Happlneif . 

One  of  the  principal  effects  of  a  liberal  education  is 
to  accustom  us  to  withdraw  our  attention  from  the  ob- 
jects of  our  present  perceptions,  and  to  dwell  at  pleas- 
ure on^the  past,  the  absent,  and  the  future.  How  much 
it  must  enlarge  in  this  way  the  sphere  of  our  enjoyment 
or  suffering  is  obvious  ;  for  (not  to  mention  the  recollec- 
tion of  the  past)  all  that  part,  of  our  happiness  or  misery^ 
which  arises  from  our  hopes  or  our  fears,  derives  its  ex- 
btence  entirely  from  the  power  of  Imagination. 

It  is  not,  however,  from  education  alone  that  the  dif- 
ferences among  individuals  in  respect  of  this  faculty 
seem  to  arise.  Even  among  those  who  have  enjoyed 
the  same  advantages  of  mental  culture,  we  find  some 
men  in  whom  it  never  makes  any  considerable  appear- 
ance,— men  whose  thoughts  seem  to  be  completely  en- 
grossed with  the  objects  and  events  with  which  their 
senses  are  conversant,  and  on  whose  minds  the  impres-, 
sions  produced  by  what  is  absent  and  future  are  so  com- 
paratively languid,  that  they  seldom  or  never  excite  their 
passions  or  arrest  their  attention.  In  others,  again,  the 
coloring  which  imagination  throws  on  the  objects  they 
conceive  is  so  brilliant,  that  even  the  present  impressions 
of  sense  are  unable  to  stand  the  comparison ;  and  the 
thoughts  are  perpetually  wandering  from  this  world  of 
realities  to  fairy  scenes  of  their  own  creation.  In  such 
men,  the  imagination  is  the  principal  source  of  their 
pleasurable  or  painful  sensations,  and  their  happiness  or 
misery  is  in  a  great  measure  determined  by  the  gav  or 
melancholy  cast,  which  this  faculty  has  derived  u*om 
original  constitution  or  from  acquired  habits. 

When  the  hopes  or  the  fears  which  imagination  in- 
spires prevail  over  the  present  importunity  of  our  sen- 
sual appetites,  it  is  a  proof  of  the  superiority  which  the 
intellectual  part  of  our  character'has  acquired  over  the 
animal ;  and  as  the  course  of  life  which  wisdom  and 
virtue  prescribe  requires  frequently  a  sacrifice  of  the 

VOL.  V.  66 
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present  to  the  future^  a  warm  and  vigorous  ima^nation 
is  sometimes  of  essential  use,  by  exhibiting  those  lively 
prospects  of  solid  and  permanent  happiness  which  may 
counteract  the  allurements  of  present  pleasure.  In  those 
who  are  enslaved  completely  by  their  sensual  appetites, 
imagination  may  indeed  operate  in  anticipating  future 
gratification,  or  it  may  blend  itself  with  memory  in  the 
recollection  of  past  enjoyment ;  but  where  this  is  the 
case,  imagination  is  so  far  from  answering  its  intended 
purpose,  that  it  establishes  an  unnatural  alliance  between 
our  intellectual  powers  and  our  animal  desires ;  and  ex- 
tends the  empire  of  the  latter,  by  filling  up  the  intervals 
of  actual  indulgence  with  habits  of  thought,  more  de- 
grading and  ruinous,  if  possible,  to  the  rational  part  of 
our  being,  than  the  time  which  is  employed  in  criminal 
gratification. 

In  such  individuals,  imagination  is  but  a  prolongation 
of  sensual  indulgences,  and  scarcely  merits  the  appella- 
tion of  an  intellectual  power.  It  brutifies  the  man,  in- 
deed, still  more  than  he  could  possibly  become,  if  it  did 
not  form  a  part  of  his  constitution,  and  if  he  were  mere- 
ly a  compound  of  reason  and  passion.  To  such  men, 
it  surely  cannot  be  considered  as  a  constituent  of  what 
deserves  the  name  of  happiness.  On  the  contrary,  by 
increasing  the  importunate  cravings  of  desire  beyond 
those  limits  which  nature  prescribes,  it  abridges  that 
sphere  of  innocent  gratification  which  the  Beneficent 
Author  of  our  Being  intends  us  to  enjoy. 

In  mentioning,  however,  the  influence  of  imagination 
on  happiness,  what  I  had  chiefly  in  view  was  the  addi- 
tion which  is  made  to  our  enjoyments  or  sufferings,  on 
the  whole,  by  the  predominance  of  hope  or  oi  fear  in  the 
habitual  state  of  our  minds.  One  man  is  continually  led, 
by  the  complexion  of  his  temper,  to  forebode  evil  to  him- 
self and  to  the  world ;  while  another,  after  a  thousand  dis- 
appointments, looks  forward  to  the  future  with  exultation, 
and  feels  his  confidence  in  Providence  unshaken.  One 
principal  cause  of  such  differences  is  undoubtedly  the 
natural  constitution  of  the  mind  in  point  of  fortitude. 
The  weak  and  the  timid  are  under  continual  alarm  from 
the  apprehension  of  evils  which  are  barely  possible,  and 


Cbav.  IVJ  AND  MOJGUL  POWERS  OF  BftAN.  ^  523 

fancy  "  there  is  a  lion  in  the  way,"  when  they  are  called 
on  to  discharge  the  common  duties  of  life ;  although,  in 
truth,  (as  one  of  our  poets  has  remarked)  the  evils  they 
apprehend,  supposing  them  actually  to  happen,  cannot 
exceed  those  they  habitually  suffer. 

**  Is  there  an  evil  worse  than  fear  itself? 
And  what  avails  it  that  indulgent  Heaven 
From  mortal  eyes  has  wrapt  the  woes  to  come, 
If  we,  ingenious  to  torment  ourselves, 
Grow  pale  at  hideous  fictions  of  our  own  1 
Enjoy  the  present ;  nor  with  heedless  cares 
Of  what  may  spring  from  blind  misfortune's  womb, 
Appal  the  surest  hour  that  life  bestows  : 
Serene,  and  master  of  yourself,  prepare 
For  what  may  come,  and  leave  the  rest  to  Heaven."* 

It  may  be  worth  while  here  to  remark,  that  what  we 
properly  call  cowardice  is  entirely  a  disease  of  the  imagi- 
nation. It  does  not  always  imply  an  impatience  under 
present  suffering.  On  the  contrary,  it  is  frequently  ob- 
served in  men  who  submit  quietly  to  the  evils  which 
they  have  actually  experienced,  and  of  which  they,  have 
thus  learned  to  measure  the  extent  with  accuracy.  Nay, 
there  are  cases  in  which  patience  is  the  offspring  of  cow- 
ardicey  the  imagination  magnifying  future  dangers  to 
such  a  degree  as  to  render  present  suffering  compara- 
tively insignificant*  Men  of  this  description  always 
judge  it  safer  to  "  bear  the  ills  ihey  know,  than  fly  to 
others  that  they  know  not  of;"  and  of  consequence, 
when  under  the  pressure  of  pain  and  disease,  scruple 
to  employ  those  vigorous  remedies,  which,  while  they 
give  them  a  chance  for  recovery,  threaten  them  with  a 
possibility  of  a  more  imminent  danger.  The  brave,  on 
the  contrary,  are  not  always  patient  under  distress  ;  and 
they  sometimes  perhaps,  owe  their  bravery  in  part  to  this 
impatience.  We  may  remark  an  apt  illustration  of  this 
observation  in  the  two  sexes.  The  male  is  more  coura- 
geous, but  more  impatient  of  suffering ;  the  female  more 
timid,  but  more  resigned  and  serene  under  severe  pain 
and  affliction. 

Abstracting  from  constitutional  biasses,  the  two  great 

*  Aniistronf;'s  Art  of  Preserving  Health,  Book  iv. 
t  *'  Dolendi  modiif ,  timendi  dod  item." 
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sources  of  a  desponding  imagination  are  superstition  ana 
scqpiicism.  Of  the  former,  the  unhappy  yictims  are 
ma'hy  and  have  been  so  in  all  ages  of  the  world,  although 
their  number  may  be  expected  gradually  to  diminish  in 
proportion  to  the  progress  and  the  diffusion  of  knowl- 
edge. All  of  us,  however,  have  had  an  opportunity  of 
witnessing  enough  of  its  effects  in  those  remains  which 
are  still  to  be  found  in  many  parts  of  this  country,  of 
the  old  prejudices  with  respect  to  apparitions  and  spec- 
tres, to  be  able  to  form  an  idea  of  what  mankind  must 
have  suffered  in  the  ages  of  Gothic  ignorance,  when 
these  weaknesses  of  the  uninformed  mind  were  skilfully 
made  use  of  by  an  ambitious  priesthood  as  an  engine  of 
ecclesiastical  policy.  Scepticism,  too,  when  carried  to 
an  extreme,  can  scarcely  fail  to  produce  similar  effects. 
As  it  encourages  the  notion,  that  all  events  are  regulated 
by  chance,  if  it  does  not  alarm  the  mind  with  terror,  it 
extinguishes  at  least  every  ray  of  hope ;  and  such  is 
the  restless  activity  of  the  mind,  that  it  may  be  question- 
ed whether  the  agitation  of  fear  be  a  source  of  more 
complete  wretchedness  than  that  listlessness  which  de- 
prives us  of  all  interest  about  futurity,  and  represents  to 
us  the  present  moment  alone  as  ours.  Nor  is  this  all. 
A  complete  scepticism  is  so  unnatural  a  state  to  the 
human  understanding,  that  it  was  probably  never  realiz- 
ed in  any  one  instance.  Nay,  I  believe  it  will  generally 
be  found,  that,  in  proportion  to  the  violence  of  a  man's 
disbelief  on  those  important  subjects  which  are  essen- 
tial to  human  happiness,  the  more  extravagant  is  his 
credulity  on  other  articles  where  the  fashion  of  the 
times  does  not  brand  credulity  as  a  weakness  ;  for  the 
mind  must  have  something  distinct  from  the  objects  of 
sense  on  which  to  repose  itself;  and  those  principles  of 
our  nature,  on  which  religion  is  founded,  if  they  are 
prevented  from  developing  themselves  under  the  direc- 
tion of  an  enlightened  reason,  will  infallibly  disclose 
themselves  in  one  way  or  another,  in  the  character  and 
the  conduct. 

Of  this  no  stronger  proof  can  be  produced,  than  that 
the  same  period  of  the  eighteenth  century,  and  the  same 
part  of  Europe,  which  was  most  distinguished  by  the 
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triumphs  of  a  sceptical  philosophy,  was  also  distinguish- 
ed by  a  credulity  so  extraordinary,  or  rather  so  miracu- 
lous, as  to  encourage  a  greater  number  of  visionaries 
and  impostors  than  had  appeared  since  the  time  of  the 
revival  of  letters.  The  pretenders  to  animal  magnetism, 
and  the  revivers  of  the  Rosicrucian  mysteries,  are  but 
two  instances  out  of  many  that  might  be  mentioned. 

I  have  only  to  add  further  on  this  subject,  that  it  is  an 
enlightened  philosophy  alone  which  can  guard  the  mind 
effectually  against  those  superstitious  weaknesses  which 
are  often  to  be  found  in  men  remarkable,  not  only  for 
their  intrepidity  amid  the  real  difficulties  and  dangers  of 
life,  but  for  their  fearless  and  heroic  gallantry  in  the  field 
of  battle.  Not  to  speak  of  Scipio's  faith  in  dreams,  and 
CaesaPs  apprehension  about  the  Ides  of  March,  some  of 
the  greatest  military  characters  in  modem  Europe  have, 
even  in  our  own  times,  allowed  themselves  to  be  impos- 
ed on  by  the  artifices  of  astrologers,  nay,  of  common 
fortune  tellers.  Frederick  the  Great  (if  we  may  credit 
the  Marquis  de  Bouill6)  was  not  without  faith  in  the 
predictions  of  conjurers ;  and  the  late  Gustavus  of 
Sweden  (we  are  positively  assured  by  the  same  writer) 
was  by  no  means  free  from  this  sort  of  superstition. 
He  had  always  dreaded  the  month  of  March  ;  and  the 
first  word  he  said  to  Armfeldt,  on  finding  himself 
wounded,  was  to  remind  him  of  this  circumstance.*" 
The  ascendant  gained  by  Rosicrucian  lUuminati  over 
the  mind  of  the  late  Frederick  William  of  Prussia  (a 
prince  of  unquestionable  intrepidity  in  all  military  opera- 
tions) is  matter  of  general  notoriety. 

Such,  then,  are  the  miseries  of  an  ill  regulated  imagi- 
nation, whether  arising  from  constitutional  biasses,  or 
from  the  acquisition  of  erroneous  opinions ;  and  they 
are  miseries  which,  when  they  affect  habitually  the  state 
of  the  mind,  are  sufficient  to  poison  all  the  enjoyments 
which  fortune  can  offer.  To  those  on  the  contrary, 
whose  education  has  been  fortunately  conducted,  this 
faculty  opens  inexhaustible  sources  oi  delight,  present- 
ing continually  to  their  thoughts  the  fairest  views  of 
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mankind  and  of  Providence,  and,  under  the  deepest 
gloom  of  adverse  fortune,  gilding  the  prospects  of  futu- 
rity. 

I  have  remarked,  in  the  first  volume  of  the  Phil^so* 
phy  of  the  Human  Mind,  that  virhat  we  call  sensibility 
depends  in  a  great  measure  on  the  degree  of  imagina- 
tion we  possess;  and  hence,  in  such  a  world  as  ours, 
checquered  as  it  is  with  good  and  evil,  there  must  be  in 
every  mind  a  mixture  of  pleasure  and  of  pain,  propor- 
tioned to  the  interest  which  imagination  leads  it  to  take 
in  the  fortunes  of  mankind.  It  is  even  natural  and  rea- 
sonable for  a  benevolent  disposition  (notwithstanding 
what  Mr.  Smith  has  so  ingeniously  alleged  to  the  con- 
trary *)  to  dwell  more  habitually  on  the  gloomy  than  on 
the  gay  aspect  of  human  affairs  ;  for  the  fortunate  stand 
in  no  need  of  our  assistance  ;  while,  amidst  the  distrac- 
tions of  our  own  personal  concerns,  the  wretched 
require  all  the  assistance  which  our  imagination  can  lend 
them,  to  engage  our  attention  to  their  distresses.  In 
this  sympathy,  however,  with  the  general  sufferings  of 
humanity,  the  pleasure  far  overbalances  the  pain ;  not 
only  on  account  of  that  secret  charm  which  accompa- 
nies all  the  modifications  of  benevolence,  but  because  it 
is  they  alone  whose  prospects  of  futurity  are  sanguine, 
and  whose  confidence  in  the  final  triumpth  of  reason 
and  of  justice  is  linked  with  all  the  best  principles  of 
the  heart,  who  are  likely  to  make  a  common  cause  with 
the  oppressed  and  the  miserable.  This,  therefore, 
(although  we  frequently  apply  to  it  the  epithet  melon- 
choly)  is,  on  the  whole,  a  happy  state  of  mind,  and  has 
no  connexion  with  what  we  commonly  call  low  spirits^ — 
a  disease  where  the  pain  is  unmixed,  and  which  is 
always  accompanied,  either  as  a  cause  or  effect,  by  the 
most  intolerable  of  all  feelings,  a  sentiment  of  self-dis- 
satisfaction ;  whereas  the  temper  I  have  now  alluded  to 
is  felt  only  by  those  who  are  at  peace  with  themselves 
and  with  the  whole  world.  Such  is  that  species  of  md- 
ancholy  which  Thomson  has  so  pathetically  described  as 
exerting  a  peculiar  influence  at  that  season  of  the  year 
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(his  own  favorite  and  inspiring  season)  when  the  "dark 
winds  of  autumn  return,"  and  when  the  falling  leaves 
and  the  naked  fields  fill  the  heart  at  once  with  mournful 
pres|ges  and  with  tender  recollections. 

"  He  comes  !  he  comes ;  in  every  breeze  the  Power 
Of  philosophic  melancholy  comes ! 
His  near  approach,  the  sudden  starting  tear, 
The  glowing  check,  the  mild  dejected  air, 
The  softened  feature,  and  the  beating  heart. 
Pierced  deep  with  many  a  virtuous  pang,  declare. 
O'er  all  the  soul  his  sacred  influence  breathes  ; 
Inflames  imagination  ;  through  the  breast 
Infuses  every  tenderness ;  and  far 
Beyond  dim  earth  exalts  the  swelling  thought. 
Ten  thousand  thousand  fleet  ideas,  such 
As  never  mingled  with  the  vulgar  dream, 
Crowd  fast  into  the  mind's  creative  eye. 
As  fast  the  correspondent  passions  rise, 
As  varied  and  as  high  :  Devotion  rais'd 
To  rapture  and  divine  astonishment ; 
The  love  of  nature  unconflned,  and  chief 
Of  human  race ;  the  large  ambitious  wish 
To  make  them  blest ;  the  sigh  for  suflering  worth 
Lost  in  obscurity ;  the  noble  scorn 
Of  tyrant  pride  ;  the  fearless  great  resolve  ; 
The  wonder  which  the  dying  patriot  draws, 
Inspiring  glory  through  remotest  time ; 
The  awakened  throb  for  virtue  and  for  fame ; 
The  sympathies  of  love,  and  friendship  dear ; 
With  all  the  social  offspring  of  the  heart. 

It  will  not,  I  think,  be  denied,  that  an  imagination  of 
the  cast  here  described,  while  it  has  an  obvious  tenden- 
cy to  refine  the  taste  and  to  exalt  the  character,  enlarges 
very  widely  in  the  man  who  possesses  it  the  sphere  of 
his  enjoyment.  It  is,  however,  no  less  indisputable, 
that  this  faculty  requires  an  uncommon  share  of  good 
sense  to  keep  it  under  proper  regulation,  and  to  derive 
from  it  the  pleasures  it  was  intended  to  afford,  without 
suffering  it  either  to  mislead  the  judgment  in  the  con- 
duct of  life,  or  to  impair  our  relish  for  the  moderate 
gratifications  which  are  provided  for  our  present  condi- 
tion. I  have  treated  at  some  length  of  this  subject  in 
the  first  volume  of  the  Philosophy  of  the  Human  Mind, 
under  the  title  of  the  "  inconveniences  resulting  from  cm 
ill  regulated  imagination;^^    and  shall   content   myself 
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here  with  a  simple  reference  to  that  chapter,  without 
attempting  any  recapitulation  of  its  contents. 

These  inconveniences  have  appeared  to  some  phi- 
losophers to  be  so  alarming,  that  they  have  concluded  it 
to  be  one  of  the  most  essential  objects  of  education  to 
repress  as  much  as  possible  this  dangerous  faculty.  But 
in  this,  as  in  other  instances,  it  is  in  vain  to  counteract 
the  purposes  of  nature;  and  all  that  human  wisdom 
ought  to  attempt,  is  to  study  the  ends  which  she  has  ap- 
parently in  view,  and  to  cooperate  with  the  means 
which  she  has  provided  for  their  attainment  The  very 
arguments  on  which  these  philosophers  have  proceeded 
justifies  the  remark  I  have  now  made,  and  encourages 
us  to  follow  out  the  plan  I  have  recommended;  for 
surely  the  more  cruel  the  effects  of  a  deranged  imagi- 
nation, the  happier  are  the  consequences  to  be  expect- 
ed from  this  part  of  our  constitution  if  properly  regu- 
lated, and  if  directed  to  its  destined  purposes  by  good 
sense  and  philosophy.  It  is  justly  remarked  by  an  au- 
thor in  the  Taller^  as  an  acknowledged  fact,  that  ^^  of  all 
writings  licentious  poems  do  soonest  corrupt  the  heart 
And  why,"  continues  he,  "  should  we  not  be  as  uni- 
versally persuaded  that  the  grave  and  serious  perform- 
ances of  such  as  write  in  the  most  engaging  manner,  by 
a  kind  of  Divine  impulse,  must  be  the  most  effectual 
persuasive  to  goodness  ?  The  most  active  principle  in 
our  mind  is  the  imagination.  To  it  a  good  poet  makes 
his  court  perpetually,  and  by  this  faculty  takes  care  to 
gain  it  first  Our  passions  and  inclinations  come  over 
next,  and  our  reason  surrenders  itself  with  pleasure  in 
the  end.  Thus  the  whole  soul  is  insensibly  betrayed 
into  morality,  by  bribing  the  fancy  with  beautiful  and 
agreeable  images  of  those  very  things  that,  in  the  books 
of  the  philosophers,  appear  austere,  and  have  at  the 
best  but  a  kind  of  forbidding  aspect  In  a  word,  the 
poets  do,  as  it  were,  strew  the  rough  paths  of  virtue  so 
full  of  flowers,  that  we  are  not  sensible  of  the  uneasiness 
of  them,  and  imagine  ourselves  in  the  midst  of  pleasures, 
and  the  most  bewitching  allurements,  at  the  time  we  are 
making  a  progress  in  the  severest  duties  of  life."  * 
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Hitherto  we  have  been  considering  the  connexion 
between  imagination  and  happiness  in  those  individuals 
over  whose  minds  the  influence  of  this  faculty  is  in- 
creased by  a  liberal  education  beyond  the  ordinary  stan- 
dard. There  is,  however,  no  mind  over  which  it  has 
not  some  influence  more  or  less  ;  for  there  is  no  mind 
whose  estimates  of  external  objects  are  not  affected  in 
some  degree  by  casual  associatianSf  and  of  course  none 
in  which  the  conceptions  of  external  objects  are  not  in 
some  degree  modified  by  the  power  of  imagination. 

I  have  elsewhere  remarked  that  the  greater  part  of 
what  Mr.  Alison  has  so  finely  observed  concerning  the 
pleasures  of  TastCj  may  be  applied  to  the  various  ob- 
jects of  our  pursuit  in  Ufe.  Hardly  any  thing  is  appre- 
ciated according  to  its  intrinsic  value.  Long  before  the 
dawn  of  reason  and  reflection,  associations  are  formed 
in  the  minds  of  children,  of  happiness,  of  elegance,  of 
gayety,  of  spirit,  of  fashion,  of  sensibility,  as  connected 
with  particular  pursuits  or  amusements,  sometimes  with 
particular  animal  gratifications.  And  it  is  a  melancholy 
truth  to  add,  that  by  such  casual  associations  the  choice 
of  most  individuals  is  determined,  and  the  destiny  of 
their  lives  decided. 

Such  associations,  however,  are  not  always  a  source 
of  suffering.  On  the  contrary,  they  often  add  much  to 
the  happiness  of  human  life.  With  what  satisfaction 
does  the  soldier  submit  to  the  hardships  of  his  profes- 
sion, who  superadds  to  a  sense  of  duty  the  enthusiasm 
which  arises  from  the  classical  recollections  of  Greece 
and  Rome,  in  comparison  of  him  whose  mind  never 
wanders  from  the  scenes  and  occupations  which  press 
upon  his  senses !  Even  the  most  trifling  occurrences 
01  the  most  common  situation ; — the  insignificant  ob- 
jects which  are  scattered  over  the  waste  of  human  Ufe, 
are  embellished  to  those  whose  minds  are  stored  with 
fortunate  associations,  with  charms  which  are  as  incon- 
ceivable to  the  bulk  of  mankind  as  the  raptures  with 
which  the  poet  surveys  the  face  of  Nature  are  to  the 
tradesman  and  the  peasant.  This  does  not  render  the 
pleasures  of  life  less  real.  On  the  contrary,  it  adds  in- 
finitely to  their  amount,  and  furnishes  one  of  the  strong- 
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est  evidences  of  benevolent  design  in  the  Author  of  our 
Constitution. 

The  great  object  of  education  ought  to  be,  not  to 
counteract  this  tendency  to  association,  but  to  give  it  a 
proper  direction, — not  to  limit  our  enjoyment  in  every 
particular  to  the  mere  physical  gratification,  but  to  con* 
nect  pleasing  associations  as  far  as  possible  with  objects 
and  events  which  it  is  in  the  power  of  all  men  to  com- 
mand— with  the  faithful  and  conscientious  discharge  of 
our  duties,  with  the  pursuits  of  science,  and  with  those 
beauties  of  nature  which  are  open  to  all. 

"  Associations  of  this  kind,"  as  Mn  Alison  well  re- 
marks, **  when  acquired  in  early  hfe,  are  seldom  alto- 
gether lost ;  and  whatever  inconveniences  they  may 
sometimes  have  with  respect  to  the  general  character, 
or  however  much  they  may  be  ridiculed  by  those  who 
do  not  experience  them,  they  are  yet  productive  to 
those  who  possess  them  of  a  perpetual  and  innocent  de- 
light. Nature  herself  is  their  friend.  In  her  most  dread- 
ful as  well  as  her  most  lovely  scenes,  they  can  discover 
something  either  to  elevate  their  imaginations,  or  to  move 
their  hearts,  and  amid  every  change  of  scenery  or  of  cli- 
mate, can  still  find  themselves  among  the  early  objects 
of  their  admiration  or  their  love." 

On  the  proper  regulation  of  this  part  of  our  constitu- 
tion, many  valuable  remarks  are  to  be  found  in  the 
writings  of  the  ancient  Stoics ;  among  whom,  the  X9V^^^ 
ola  Ssl  (pavxaaiov  was  regarded  as  one  of  the  most  im- 
portant of  our  concerns  in  the  conduct  of  life. 

Even  in  those  men,  however,  whose  education  has 
not  been  so  systematically  conducted,  and  whose  asso- 
ciations have  been  formed  by  accident,  notwithstanding 
the  many  acute  sufferings  to  which  they  may  be  ex- 
posed, I  am  persuaded,  that  (except  in  some  very  rare 
combinations  of  circumstances)  this  part  of  our  consti- 
tution is  a  more  copious  source  of  pleasure  than  of  pain. 
After  all  the  complaints  that  have  been  made  of  the 
peculiar  distresses  incident  to  cultivated  minds,  who 
would  exchange  the  sensibility  of  his  intellectual  and 
moral  being  for  the  apathy  of  those  whose  only  avenues 
o/ pleasure  and  pain  are  to  be  found  in  their  animal  na- 
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tore,  who  **  move  thoughtlessly  in  the  narrow  circle  of 
their  existence,  and  to  whom  the  falling  leaves  present 
no  idea  but  that  of  approaching  winter  ?  "  The  happi- 
ness of  such  men,  it  is  true,  must  depend  in  a  great 
measure  on  accident ;  but  (such  is  the  wise  and  gra- 
cious arrangement  of  things)  that  I  am  persuaded  they 
are  happier,  on  the  whole,  than  those  in  whom  the  les«^ 
sons  01  a  cold  and  sceptical  philosophy  extinguish  the 
glow  of  hope  and  fancy,  and  **  freeze  the  genial  current 
of  the  soul."  I  would  only  except  those  unfortunate 
cases  where  the  mind  is  disordered  by  a  constitutional 
melancholy,  or  has  been  early  tinctured  with  the  gloom 
of  a  depressing  superstition. 

I  shall  conclude  these  very  imperfect  hints  on  a  most 
important  subject,  with  remarking  the  inefficacy  of  mere 
reasoning  or  argument,  in  correcting  the  effects  of  early 
impressions  and  prejudices.  More  is  to  be  expected 
from  the  opposite  associations,  which  may  be  gradually 
formed  by  a  new  course  of  studies  and  of  occupations, 
or  by  a  complete  change  of  scenes,  of  habits,  and  of  so- 
ciety. 


III. 


Influence  of  Opinions  on  Happiness. 

By  Opinions  are  here  meant,  not  merely  speculative 
conclusions  to  which  we  have  given  our  assent,  but 
convictions  which  have  taken  root  in  the  mind,  and 
have  an  habitual  influence  on  the  conduct. 

Of  these  opinions  a  very  great  and  important  part  are, 
in  the  case  of  all  mankind,  interwoven  by  education  with 
their  first  habits  of  thinking,  or  are  insensibly  imbibed 
from  the  manners  of  the  times. 

Where  such  opinions  are  erroneous,  they  may  often 
be  corrected  to  a  great  degree  by  the  persevering  ef- 
forts of  a  reflecting  and  vigorous  mind ;  but  as  the  num- 
ber of  minds  capable  of  reflection  is  comparatively  small, 
it  becomes  a  duty  on  all  who  have  themselves  expe- 
rienced the  happy  effects  of  juster  and  more  elevated 
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principles,  to  impart,  as  far  as  they  are  able,  the  same 
blessing  to  others.  The  subject  is  of  too  great  extent 
to  be  here  prosecuted ;  but  the  reader  will  find  it  dis- 
cussed at  great  length  in  a  very  valuable  section  of  Dr. 
Ferguson's  Principles  of  Moral  and  Political  Science.* 

Of  the  doctrines  contained  in  this  section,  the  follow- 
ing abstract  is  given  by  the  same  writer  in  his  Institutes 
of  Moral  Philosophy. 

**  It  is  unhappy  to  lay  the  pretensions  of  human  na- 
ture so  low  as  to  check  its  exertions.  The  despair  of 
virtue  is  still  more  unhappy  than  the  despair  of  know- 
ledge. 

5^  It  is  unhappy  to  entertain  notions  of  what  men  ac- 
tually are,  so  high  as,  upon  trial  and  disappointment,  to 
run  into  the  opposite  extreme  of  distrust. 

"  It  is  unhappy  to  rest  our  own  choice  of  good  quali- 
ties on  the  supposition,  that  w^e  are  to  meet  with  such 
qualities  in  other  men  ;  or  to  apprehend,  that  want  of 
merit  in  other  men  will  dispense  with  that  justice  or 
hberality  of  conduct  which  we  ought  to  maintain. 

"  It  is  unhappy  to  consider  perfection  as  the  standard 
by  which  we  are  to  censure  others,  not  as  the  rule  by 
which  we  are  to  conduct  ourselves. 

"  It  is  a  wretched  opinion,  that  happiness  consists  in 
a  freedom  from  trouble,  or  in  having  nothing  to  do. 

"  In  consequence  of  this  opinion  men  complain  of 
what  might  employ  them  agreeably.  By  declining  every 
duty,  and  every  active  engagement,  they  render  life  a 
burden,  and  they  complain  that  it  is  so.  By  declining 
business  to  go  in  search  of  amusement,  they  reject  what 
is  fitted  to  occupy  them,  and  search  in  vain  for  some- 
thing else  to  quicken  the  languor  of  a  vacant  mind. 

"  It  is  therefore  unhappy  to  entertain  an  opinion,  that 
any  thing  can  amuse  us  better  than  the  duties  of  our 
station,  or  than  that  which  we  are  in  the  present  mo- 
ment called  upon  to  do. 

"  It  is  an  unhappy  opinion,  that  beneficence  is  an  ef- 
fort of  self-denial,  or  that  we  lay  our  fellow  creatures 
under  great  obligations  by  the  kindness  we  do  them. 

*  Part  ii.  chap.  i.  sect.  8. 
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It  is  an  unhappy  opinion,  that  any  thing  whatever 
is  preferable  to  happiness.* 

**  It  is  happy,"  continues  the  same  author,  "  to  value 
personal  qualities  above  every  other  consideration,  and 
to  state  perfection  as  a  guide  to  ourselves,  not  as  a  rule 
by  which  to  censure  others. 

"  It  is  happy  to  rely  on  what  is  in  our  own  power ;  to 
value  the  characters  of  a  worthy,  benevolent,  and  stren- 
uous mind,  not  as  a  form  merely  to  be  observed  in  our 
conduct,  but  as  the  completion  of  what  we  have  to  wish 
for  in  human  life,  and  to  consider  the  debasements  of 
a  malicious  and  cowardly  nature  as  the  extreme  misery 
to  which  we  are  exposed. 

"  It  is  happy  to  have  continually  in  view  that  we  are 
members  of  society,  and  of  the  community  of  mankind  ; 
that  we  are  instruments  in  the  hand  of  God  for  the  good 
of  his  creatures ;  that,  if  we  are  ill  members  of  society, 
or  unwilling  instruments  in  the  hand  of  God,  we  do  our 
utmost  to  counteract  our  nature,  to  quit  our  station,  and 
to  undo  ourselves. 

^*  I  am  in  the  station  which  God  has  assigned  me^  says 
Epictetus.  With  this  reflection  a  man  may  be  happy  in 
every  station ;  without  it  he  cannot  be  happy  in  any. 
Is  not  the  appointment  of  God  sufficient  to  outweigh 
every  other  consideration?  This  rendered  the  con- 
dition of  a  slave  agreeable  to  Epictetus,  and  that  of  a 
monarch  to  Antoninus.  This  consideration  renders  any 
situation  agreeable  to  a  rational  nature,  which  delights 
not  in  partial  interests,  but  in  universal  good.^f 

This  excellent  passage  contains  a  summary  of  the 
most  valuable  principles  of  the  Stoical  school.     One  of 

*  In  ilhistration  of  this  last  remark,  Dr.  Ferguson  quotes  in  a  note  the  following 
paflMf^  from  the  Tatler.  **  There  is  hardlv  a  man  to  be  found  who  would  not  rather 
D«  in  pain  to  appear  happy,  than  be  really  happy  to  appear  miserable." 

The  author  of  the  Fable  of  the  Bees  (see  remark  M.)  has  also  said,  *<  there  it 
nothing  so  ravishing  to  the  proud,"  he  should  have  said  to  the  wxin,  **  as  to  be 
thought  happy." 

Does  not  this  general  anxiety  to  assume  the  appearance  of  happiness  proceed 
from  the  universal  conviction  oi  the  connexion  between  happiness  and  virtue  ?  By 
counterfeiting  the  outward  signs  of  happiness  a  vain  man,  without  any  offenslTe 
violation  of  modesty,  lays  claim  indirectly  to  all  those  moral  aualitiet  of  which  hap- 
piness is  commonly  understood  to  be  the  fruit  and  the  rewird. 

t  P.  168,  €i  ieq. 
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their  doctrines,  however,  I  could  have  wished  that  Dr. 
Ferguson  had  touched  upon  with  his  masterly  hand ;  I 
mean  that  which  relates  to  the  inconsistencies  which 
most  men  fall  into  in  their  expectations  of  happiness,  as 
well  as  in  the  estimates  they  form  of  the  prosperity  of 
others.  The  following  quotation  from  Epictetus  will 
explain  sufficiently  the  doctrine  to  which  I  allude. 

^^  What  is  more  reasonable,  than  that  they  who  take 
pains  for  any  thing  should  get  most  in  that  particular  for 
which  they  take  pains?  They  have  taken  pains  far 
power,  you  for  right  principles  ;  they  for  riches,  you  for 
a  proper  use  of  the  appearances  of  things.  See  wheth* 
er  they  have  the  advantage  of  you  in  that  for  which 
you  have  taken  pains,  and  which  they  neglect.  If  they 
are  in  power  and  you  not,  why  will  you  not  speak  the 
truth  to  yourself,  that  you  do  nothing  for  the  sakeof  pow- 
er, but  that  they  do  every  thing  ?  No,  but  since  I  take 
care  to  have  right  principles,  it  is  more  reasonable  that 
I  should  have  power  1  Yes,  in  respect  to  what  you 
take  care  about,  your  principles.  But  give  up  to  others 
the  things  in  which  they  have  taken  more  care  than  you. 
Else  it  is  just  as  if,  because  you  have  right  principles, 
you  should  think  it  fit  that  when  you  shoot  an  arrow 
you  should  hit  the  mark  better  than  an  archer,  or  that 
you  should  forge  better  than  a  smith."  * 

Upon  the  foregoing  passage  a  very  ingenious  and  ele- 
gant writer,  Mrs.  Barbauld,  has  written  a  commentary 
so  full  of  good  sense  and  of  important  practical  morahty, 
that  I  am  sure  I  run  no  hazard  of  trespassing  on  the 
patience  of  the  reader  by  the  length  of  the  following  ex- 
tracts. 

"  As  most  of  the  unhappiness  in  the  world  arises 
rather  from  disappointed  desires,  than  from  positive  evil, 
it  is  of  the  utmost  consequence  to  attain  just  notions  of 
the  laws  and  order  of  the  universe,  that  we  may  not 
vex  ourselves  with  fruitless  wishes,  or  give  way  to 
groundless  and  unreasonable  discontent.  *  *  *  We 
should  consider  this  world  as  a  great  mart  of  commerce, 
where  fortune  exposes  to  our  view  various  commodi- 

*  Mn.  Cixtec's  Tnnalation  of  Epictetus. 
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ties,  riches,  ease,  tranquillity,  fame,  integrity,  knowl- 
edge. Every  thing  is  marked  at  a  settled  price.  Our 
time,  our  labor,  our  ingenuity,  is  so  much  ready  money, 
which  we  are  to  lay  out  to  the  best  advantage.  Ex- 
amine, compare,  choose,  reject ;  but  stand  to  your  own 
judgment,  and  do  not,  like  children,  when  you  have 
purchased  one  thing,  repine  that  you  do  not  possess 
another  which  you  did  not  purchase.  Such  is  the  force 
of  well  regulated  industry,  that  a  steady  and  vigorous 
exertion  of  our  faculties,  directed  to  one  end,  will  gen- 
erally ensure  success.  Would  you,  for  instance,  be 
rich?  Do  you  think  that  single  point  worth  the  sacri- 
ficing every  thing  else  to?  You  may  then  be  rich. 
Thousands  have  become  so  from  the  lowest  beginnings, 
from  toil  and  patient  diligence,  and  attention  to  the  mi- 
nutest articles  of  expense  and  profit  But  you  must 
ffive  up  the  pleasures  of  leisure,  of  a  vacant  mind,  of  a 
&ce  unsuspicious  temper.  If  you  preserve  your  integ- 
rity, it  must  be  a  coarse  spun  and  vulgar  honesty. 
Those  high  and  lofty  notions  of  morals  which  you 
brought  with  you  from  the  schools  must  be  considera- 
bly lowered,  and  mixed  with  the  baser  alloy  of  a  jeal- 
ous and  worldly-minded  prudence.  You  must  learn  to 
do  hard,  if  not  unjust  things ;  and  for  the  nice  embar- 
rassments of  a  delicate  and  ingenuous  spirit,  it  is  neces- 
sary for  you  to  get  rid  of  them  as  fast  as  possible.  You 
must  shut  your  heart  against  the  muses,  and  be  content 
to  feed  your  understanding  with  plain  household  truths. 
In  short,  you  must  not  attempt  to  enlarge  your  ideas, 
or  polish  your  taste,  or  refine  your  sentiments,  but  must 
keep  on  in  one  beaten  track,  without  turning  aside  eith- 
er to  the  right  hand  or  to  the  left.  *  But  I  cannot  sub- 
mit to  drudgery  like  this.  I  feel  a  spirit  above  it.* 
'T  is  well ;  be  above  it  then  ;  only  do  not  repine  that 
you  are  not  rich. 

"  Is  knowledge  the  pearl  of  price  ?  That  too  may 
be  purchased — by  steady  application,  and  long  solitary 
hours  of  study  and  reflection.  Bestow  these  and  you 
shall  be  wise.  *  But',  says  the  man  of  letters,  *what  a 
hardship  is  it  that  many  who  are  grossly  illiterate  shall 
raise  a  fortune  and  make  a  figure,  while  I  have  little 
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more  than  the  common  conveniences  of  life.'  Et  iibi 
magna  satis  I  Was  it  in  order  to  raise  a  fortune  that 
you  consumed  the  sprightly  hours  of  youth  in  study  and 
retirement  ?  Was  it  to  be  rich  that  you  grew  pale  over 
the  midnight  lamp,  and  distilled  the  sweetness  from  the 
Greek  and  Roman  spring?  You  have  then  mistaken 
your  path,  and  ill  employed  your  industry.  *  What  re- 
ward have  I  then  for  all  my  labors?'  What  reward! 
A  large  comprehensive  soul,  well  purged  from  vulgar 
fears,  and  perturbations,  and  prejudices ;  able  to  com- 
prehend and  interpret  the  works  of  man  and  of  God. 
A  rich,  flourishing,  cultivated  mind,  pregnant  with  in- 
exhaustible stores  of  entertainment  and  reflection.  A 
perpetual  spring  of  fresh  ideas ;  and  the  conscious  dig- 
nity of  superior  inteHigence.  Good  heaven  !  and  what 
reward  can  you  ask  besides ! 

"  *  But  is  it  not  some  reproach  upon  the  economy  of 
Providence  that  such  a  one,  who  is  a  mean  dirty  fellow, 
should  have  amassed  wealth  enough  to  buy  half  a  na- 
tion-?' Not  in  the  least.  He  made  himself  a  mean 
dirty  fellow  for  that  very  end.  He  has  paid  his  health, 
his  conscience,  his  liberty  for  it,  and  will  you  envy  him 
his  bargain  ?  Will  you  hang  your  head  and  blush  in 
his  presence  because  he  outshines  you  in  equipage  and 
show?  Lift  up  your  brow  with  a  noble  confidence,  and 
say  to  yourself,  *  I  have  not  these  things,  it  is  true ;  but 
it  is  because  I  have  not  sought, — because  I  have  not  de- 
sired them, — it  is  because  I  possess  something  better. 
I  have  chosen  my  lot, — I  am  content  and  satisfied.' 


#  #  # 


"  I  much  admire  the  spirit  of  the  ancient  philosophers, 
in  that  they  never  attempted,  as  our  moralists  often  do, 
to  lower  the  tone  of  philosophy,  and  make  it  consistent 
with  all  the  indulgences  of  indolence  and  sensuality. 
They  never  thought  of  having  the  bulk  of  mankind  for 
their  disciples  ;  but  kept  themselves  as  distinct  as  pos- 
sible from  a  worldly  life.  They  plainly  told  men  what 
sacrifices  were  required,  and  what  advantages  they  were 
which  might  be  expected. 

*  Si  virtus  hoc  una  potest  dare,  fortis  omissis 
Hoc  a^e  deWcu*.' 
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"  If  you  would  be  a  philosopher,  these  are  the  terms. 
You  must  do  thus  and  thus  :  There  is  no  other  way. 
If  not,  go  and  be  one  of  the  vulgar." 


IV. 


Influence  of  Habiti  on  Happin< 

The  effect  of  habit  in  reconciling  our  minds  to  the 
inconveniences  of  our  situation  .  was  formerly  remarked, 
and  an  argument  was  drawn  from  it  in  proof  of  the 
goodness  of  our  Creator ;  who,  besides  making  so  rich 
a  provision  of  objects  suited  to  the  principles  of  our  na- 
ture, has  thus  bestowed  on  us  a  power  of  accommoda- 
tion to  external  circumstances,  which  these  principles 
teach  us  to  avoid. 

This  tendency  of  the  mind,  however,  to  adapt  itself 
to  the  objects  with  which  it  is  familiarly  conversant, 
may,  in  some  instances,  not  only  be  a  source  of  occa- 
sional suffering,  but  may  disqualify  us  for  relishing  the 
best  enjoyments  which  human  life  affords.  The  habits 
contracted  during  infancy  and  childhood  are  so  much 
more  inveterate  than  those  of  our  maturer  years,  that 
they  have  been  justly  said  to  constitute  a  second  nature  ; 
and  if,  unfortunately,  they  have  been  formed  amidst  cir- 
cumstances over  which  we  have  no  control,  they  leave 
us  no  security  for  our  happiness  but  the  caprice  of  for- 
tune. 

To  habituate  the  minds  of  children  to  those  occupa- 
tions and  enjoyments  alone,  which  it  is  in  the  power  of 
an  individual  at  all  times  to  command,  is  the  most  solid 
foundation  that  can  be  laid  for  their  future  tranquillity. 
These,  too,  are  the  occupations  and  enjoyments  which 
afford  the  most  genuine  and  substantial  satisfaction ;  and 
if  education  were  judiciously  employed  to  second  in 
this  respect  the  recommendations  of  nature,  they  might 
appropriate  to  themselves  all  the  borrowed  charms 
which  the  vanities  of  the  world  derive  from  casual  asso- 
ciations. 

With  respect  to  pursuits  which  depend,  in  the  first 
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instance,  on  our  own  choice,  it  is  of  the  last  importance 
for  us  to  keep  constantly  in  view  how  much  of  the  hap- 
piness of  mankind  arises  from  habit,  and  in  the  forma- 
tion of  our  plans  to  disregard  those  prepossessions  and 
prejudices  which  so  often  warp  the  judgment  in  the 
conduct  of  hfe.  "  Choose  that  course  of  action,"  said 
Pythagoras,  "  which  is  best,  and  custom  will  soon  render 
it  the  most  agreeable." 

To  these  very  slight  hints  concerning  the  regulation 
of  the  habits,  I  shall  add  a  few  observations  of  Dr.  Pa- 
ley's,  which  appear  to  me  to  be  sohd  and  judicious,  and 
which  afford  a  favorable  specimen  of  that  talent  for  fa- 
miliar and  happy  illustration  for  which  this  very  popular 
writer  has  been  so  justly  celebrated. 

"  The  art  in  which  the  secret  of  human  happiness  in 
a  great  measure  consists,  is  to  set  the  habits  in  such  a 
manner,  that  every  change  may  be  a  change  for  the  bet- 
ter. The  habits  themselves  are  much  the  same;  for 
whatever  is  made  habitual  becomes  smooth  and  easy, 
and  nearly  indifferent.  The  return  to  an  old  habit  is 
likewise  easy,  whatever  the  habit  be.  Therefore  the 
advantage  is  with  those  habits  which  allow  of  indul- 
gence in  the  deviation  from  them.  The  luxurious  re- 
ceive no  greater  pleasure  from  their  dainties  than  the 
peasant  does  from  his  bread  and  cheese  ;  but  the  pea- 
sant, whenever  he  goes  abroad,  finds  a  feasty  whereas  the 
Epicure  must  be  well  entertained  to  escape  disgust 
Those  who  spend  every  day  at  cards,  and  those  who 
go  every  day  to  plough,  pass  their  time  much  alike  ;  in- 
tent upon  what  they  are  about,  wanting  nothing,  regret- 
ting nothing,  they  are  both  for  the  time  in  a  state  of 
ease ;  but  then  whatever  suspends  the  occupation  of  the 
card-player  distresses  him ;  whereas  to  the  laborer  eve- 
ry interruption  is  a  refreshment :  and  this  appears  in 
the  different  effect  that  Sunday  produces  on  the  two, 
which  proves  a  day  of  recreation  to  the  one,  but  a  la- 
mentable burden  to  the  other.  The  man  who  has  learn- 
ed to  live  alone  feels  his  spirits  enhvened  whenever  he 
enters  into  company,  and  takes  his  leave  without  re- 
gret. Another  who  has  long  been  accustomed  to  a 
crowd,  experiences  in  company  no  elevation  of  spirits, 
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nor  any  greater  satisfaction  than  what  the  man  of  a  re- 
tired life  finds  in  his  chimney  corner.  So  far  their  con- 
ditions are  equal ;  but  Klfl  a  change  of  place,  fbrtune,  or 
situation  separate  the  companion  from  his  circle,  bis 
▼isitors,  his  club,  common  room,  or  coffee  house,  and 
the  difference  of  advantage  in  the  choice  and  constitu- 
tion of  the  two  habits  will  show  itself.  Solitude  comes 
to  the  one  clothed  with  melancholy ;  to  the  other  it 
brings  liberty  and  quiet.  You  will  see  the  one  fretful 
and  restless  ;  at  a  loss  how  to  dispose  of  his  time  till 
the  hour  come  round  that  he  can  forget  himself  in  bed ; 
the  other  easy  and  satisfied,  taking  up  his  book  or  his 
pipe  as  soon  as  he  finds  himself  alone ;  re^dy  to  admit 
any  litde  amusement  that  casts  up,  or  to  turn  his  hands 
and  attention  to  the  first  business  that  presents  itself; 
or,  content  without  either,  to  sit  still  and  let  his  trains 
of  thought  glide  indolently  through  his  brain,  without 
much  use,  perhaps,  or  pleasure,  but  without  hankering 
after  any  thing  better,  and  without  irritation.  A  reader 
who  has  inured  himself  to  books  of  science  and  argu- 
mentation, if  a  novel,  a  well  written  pamphlet,  an  article 
of  news,  a  narrative  of  a  curious  voyage,  or  the  journal 
of  a  traveller  comes  in  his  way,  sits  down  to  the  repast 
with  relish ;  enjoys  his  entertainment  while  it  lasts,  and 
can  return  when  it  is  over  to  his  graver  reading  without 
distaste.  Another,  with  whom  nothing  will  go  down 
but  works  of  humor  and  pleasantry,  or  whose  curiosity 
must  be  interested  by  perpetual  novelty,  will  consume 
a  bookseller's  window  in  half  a  forenoon,  during  which 
time  he  is  rather  in  search  of  diversion  than  diverted  ; 
and  as  books  to  his  taste  are  few  and  short,  and  rapidly 
read  over,  the  stock  is  soon  exhausted,  when  he  is  left 
without  resource  from  this  principal  supply  of  harmless 
amusement." 

As  a  supplement  to  the  remarks  of  Paley,  I  shall 
quote  a  short  passage  from  Montaigne,  containing  an  ob- 
servation relative  to  the  same  subject ;  which,  although 
stated  in  a  form  rather  unqualified,  seems  to  me  highly 
worthy  of  attention.  "  We  must  not  rivet  ourselves  so 
fast  to  our  humors  and  complexions.  Our  chief  busi- 
ness is  to  know  how  to  apply  ourselves  to  various  cus- 
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toms.  For  a  man  to  keep  himself  tied  and  boirnd  by 
necessity  to  one  only  course,  is  but  bare  existence,  not 
living.  It  was  an  honorable  chvracter  of  the  elder  Ca- 
to,  (^  huic  versatile  ingenium  sic  pariter  ad  omnia  fuit, 
ut  natum  ad  id  unum  diceres,  quodcunque  ageret.') 
'  So  versatile  was  his  genius,  that  whatever  he  took  in 
hand,  you  would  be  apt  to  say  that  he  was  formed  for 
that  very  thing  only.'  *  Were  I  to  choose  for  myself, 
there  is  no  fashion  so  good  that  I  should  care  to  be  so 
wedded  to  it  as  not  to  have'  it  in  my  power  to  disengage 
myself  from  it.  Life  is  a  motion,  uneven,  irregular,  and 
ever  varying  its  direction.  A  man  is  not  his  own  friend, 
much  less  bis  own  master,  but  rather  a  slave  to  him- 
self, who  is  eternally  pursuing  his  own  humor,  and  such 
a  bigot  to  his  own  inclinations,  that  he  is  not  able  to 
abandon  or  to  alter  them."  f 

The  only  thing  to  be  censured  in  this  passage  is,  that 
the  author  makes  no  distinction  between  good  and  bcid 
habits  ;  between  those  which  we  are  induced  to  culti- 
vate by  reason,  and  by  the  original  principles  of  our  na- 
ture ;  and  those  which  reason  admonishes  us  to  shun, 
on  account  of  the  mischievous  consequences  with  which 
they  are  likely  to  be  followed.  With  respect  to  these 
two  classes  of  habits  considered  in  contrast  with  each 
other,  it  is  extremely  worthy  of  observation,  that  the 
former  are  incomparably  more  easy  in  the  acquisition 
than  the  latter ;  while  the  latter,  when  once  acquired, 
are  (probably  in  consequence  of  this  very  circumstance, 
the  difficulty  of  overcoming  our  natural  propensities)  of 
at  least  equal  efficacy  in  subjecting  all  the  powers  of 
the  will  to  their  dominion. 

That  such  habits  as  are  reasonable  and  agreeable  to 
nature  are  more  easily  acquired  than  others  of  a  con- 
trary description,  is  an  old  and  common  remark.  It  is 
well  expressed,  and  very  happily  illustrated  in  the  fol- 
lowing passage  of  Quinctilian.  "  The  discipline  of  a 
virtuous  and  happy  life  is  short  and  easy,  nature  having 
formed  us  for  whatever  is  excellent,  and  having  so  fa- 
cilitated to  a  willing  mind  every  acquisition  which  tends 


•  Liv.  lib.  xxxix.  c.  40.  f  Montaigne,  b.  iii.  c.  3.     Cotton's  Translation. 
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to  its  improvement,  as  to  render  it  wonderful  that  vice 
should  be  so  prevalent  in  the  world.  For  as  to  fishes, 
water  is  the  appropriate  element ;  to  terrestrial  animals, 
the  dry  land  ;  and  to  birds,  the  surrounding  atmosphere ; 
so  to  man  it  is  certainly  more  easy  to  follow  the  sugges- 
tions of  JVature  than  to  pursue  a  plan  of  Ufe  contrary 
to  her  obvious  intentions  and  arrangements."  * 

Of  the  peculiar  difficulty  of  shaking  oflF  such  invete- 
rate habits,  as  were  at  first  the  most  repugnant  to  our 
taste  and  incUnations,  we  have  a  daily  and  a  melan- 
choly proof  in  the  case  of  those  individuals  who  have 
suffered  themselves  to  become  slaves  to  tobacco,  to 
opium,  and  to  other  intoxicating  drug^,  which,  so  far 
from  possessing  the  attractions  of  pleasurable  sensa- 
tions, are  in  a  great  degree  revolting  to  an  unvitiated 
palate.  The  same  thing  is  exempUfied  in  many  of  those 
acquired  tastes  which  it  is  the  great  object  of  the  art  of 
cookery  to  create  and  gratify ;  and  still  more  remark- 
ably in  those  fatal  habits  which  sometimes  steal  on  the 
most  amiable  characters,  under  the  seducing  form  of  so- 
cial enjoyment,  and  of  a  temporary  respite  from  the 
evils  of  life. 

I  am  inclined,  however,  to  think  that  Montaigne 
meant  to  restrict  his  observations  chiefly,  if  not  solely, 
to  habits  which  are  indifferent  or  nearly  indifferent  in 
their  moral  tendency,  and  that  all  he  is  to  be  understood 
as  asserting  amounts  to  this,  that  we  ought  not,  in  mat- 
ters connected  with  the  accommodations  of  human  life, 
to  enslave  ourselves  to  one  set  of  habits  in  preference 
to  another.  In  this  sense  his  doctrine  is  just  and  im- 
portant ;  and  I  have  only  to  add  to  it,  that  in  this  point 
of  view  also  virtuous  habits  possess  a  distinguished  su- 
periority not  only  over  those  which  are  immoral,  but 
over  those  which  are  merely  innocent  or  inoffensive,  in- 
asmuch as  they  lead  us  to  associate  the  idea  of  happi- 
ness with  objects  which  depend  infinitely  less  than  any 
others  on  the  caprice  of  fortune,  or  rather  with  such  as 

*  **  Brevis  est  institutio  vitn  honeste  beatcque.  Natium  enim  noi  ad  mentem 
optimam  genuit :  adeoque  dUcere  meliora  voleoUbus  promptum  eat,  ut  veri  intueDti 
minim  ait  lllud  magis,  malos  ease  tarn  multos.  Nam  ut  aqua  oiadbua,  ut  sicca  terw 
renis,  circumfusus  nobis  spiritus  volucribus  conTenit,  ita  cero  ndlius  ease  oportebat 
secundum  naturam,  quim  contra  oam  yiTere." — Quincf.  lib.  sit.  c  11. 
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every  wise  and  prudent  man  has  it  in  his  power  at  all 
times  to  enjoy.  This  observation  I  had  occasion  to 
illustrate  formerly,  when  treating  of  the  leading  Princi- 
ples of  the  Stoical  Philosophy. 


SECTION  IV. 

Continuation  of  the  same  Subject 

The  foregoing  remarks  relate  to  what  may  be  called 
the  essentials  of  happiness  ; — the  circumstances  which 
constitute  the  general  state  or  habit  of  mind  that  is 
necessary  to  lay  a  ground  work  for  every  other  enjoy- 
ment. 

This  foundation  being  supposed,  the  sum  of  happiness 
enjoyed  by  an  individual  will  be  proportioned  to  the 
degree  in  which  he  is  able  to  secure  all  the  various 
pleasures  belonging  to  our  nature. 

The  most  important  of  these  pleasures  may  be  refer- 
red to  the  following  heads : — 

1.  The  Pleasures  of  Activity  and  of  Repose. 

2.  The  Pleasures  of  Sense. 

3.  The  Pleasures  of  Imagination. 

4.  The  Pleasures  of  the  Understanding. 

5.  The  Pleasures  of  the  Heart.* 

An  examination  and  comparison  of  these  different 
classes  of  our  enjoyments  is  necessary,  even  on  the 
Stoical  principles,  to  complete  the  inquiry  concerniDg 
happiness,  in  order  to  ascertain  the  relative  value  of 
the  different  objects  of  choice  and  rejection. 

Such  an  examination,  however,  would  lead  into  de- 
tails inconsistent  with  the  plan,  and  foreign  to  the 
design  of  this  work.  To  those  who  choose  to  prose- 
cute the  subject,  it  opens  a  field  of  speculation  equally 
curious  and  useful,  and  much  less  exhausted  by  mor- 
alists than  might  have  been  expected  from  its  import- 
ance. The  following  slight  hints  will  be  sufficient  to 
•  justify  the  classification  now  mentioned,  and  may  per- 
haps suggest  some  useful  practical  reflections. 

•  To  make  the  enumeration  more  complete,  I  might  have  added  the  Pleasures  of 
Taste  ;  but  as  these  are  confined  to  a  comparatively  small  number  of  the  spedes, 
they  did  not  seem  to  leqxnie  vl  ^ttLC\:&ai  co^dfication  at  present. 
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I. 


Pleat  urea  of  Activity  and  of  Repose. 

I  observed  before,  in  treating  of  our  Active  Powers, 
that  our  occasional  propensities  to  Action  and  to  Repose 

•  are  in  some  respects  analogous  to  our  bodily  appetites. 
They  are  common,  too,  like  thenif  to  man  and  to  the 
brutes ;  for  every  animal  we  know  is  prompted  by  an 
instinctive  impulse  to  take  that  degree  of  exercise 
which  is  conducive  to  health  and  vigor,  and  is  prevent- 
ed from  passing  the  bounds  of  moderation,  by  that 
languor  and  desire  of  repose  which  are  consequences 
of  continued  exertion. 

A  fact  perfectly  similar  to  this  takes  place  with  re- 
spect to  the  mind.  We  are  impelled  by  nature  to  the 
exercise  of  its  different  faculties,  and  we  are  warned, 
when  we  are  in  danger  of  overstraining  them,  by  a  con- 
sciousness of  fatigue.  In  both  cases  there  is  a  pleas- 
ure annexed  to  the  exercise  of  our  powers ;  and  this 
pleasure  seems  to  be  an  ultimate  fact  in  our  constitu- 
tion, not  resolvable  into  any  more  simple  or  general 
source  of  enjoyment.  If  I  were  disposed  to  suspect 
the  possibility  of  any  such  reference,  it  would  be  to  the 

.  pleasure  arising  from  the  consciousness  of  powers  of 
which  I  treated  formerly,  when  considering  our  Natural 
Desires.  But  although  these  pleasures  are  commonly 
so  blended  together,  that  it  is  difficult  to  discriminate 
them,  it  might  be  clearly  shown,  (if  it  were  worth  while 
to  enter  into  the  metaphysical  discussion,)  that  they 
have  each  their  distinct  origin  in  our  frame.  As  the 
view  of  the  subject,  however,  which  I  mean  to  take  at 
present  is  entirely  practical,  I  do  not  think  it  necessary 
for  me  to  attempt  drawing  the  line  between  two  classes 
of  enjoyment  so  very  nearly  allied ;  and  it  is  for  the 
same  reason  that  I  have  avoided  lengthening  the  enu- 
meration, by  stating  the  pleasures  oi  power  as  a  separate 
article,  the  distinction  between  these  and  the  pleasures 
of  acclivity  being  too  subtle  and  refined  to  strike  the 
generality  of  readers  without  a  commentary. 
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It  is  not  only  with  the  pleasures  of  power  that  those 
oi  activity  may  be  united.  They  blend  also  with  all 
the  various  pleasures  of  sense,  of  the  imagination,  of  the 
understanding,  and  of  the  heart ;  and  it  is  owing  to  the 
different  effects  of  these  combinations  that  some  kinds 
of  activity  are  more  delightful  than  others.  And  as  the 
pleasures  of  activity  are  heightened  by  their  union  with 
other  gratifications,  so  a  certain  mixture  of  activity  is 
necessary  to  give  a  zest  to  every  other  enjoyment,  or 
at  least  to  prevent  them  from  ending  in  languor  and 
satiety.  Hence  the  satisfaction  with  which  we  may 
continue  to  enjoy  the  pleasures  of  the  understanding 
during  a  length  of  time,  to  which  it  is  impossible,  by 
any  artifice,  to  extend  the  more  passive  gratifications  of 
the  senses  or  of  the  imagination, — an  important  circum- 
stance in  our  constitution,  which  I  shall  afterwards  illus- 
trate more  fully. 

As  I  made  several  observations  on  the  pleasures  of 
activity,  when  attempting  to  reconcile  the  physical  evils 
in  the  condition  of  man  with  a  beneficent  intention  in 
the  Author  of  his  being,  I  shall  not  enlarge  further  on 
that  topic  at  present.  The  reasonings  that  were  then 
stated,  were,  I  flatter  myself,  sufficient  to  authorize  the 
general  conclusion,  that  those  very  circumstances  in 
the  order  of  Providence,  on  which  gloomy  moralists 
have  founded  their  complaints,  are  impressed  with  the 
strongest  marks  of  beneficent  wisdom.  That,  during 
our  progress  through  life,  we  are  destined  never  to 
arrive  at  the  completion  of  our  desires,  but  to  be  invit- 
ed from  stage  to  stage,  by  one  phantom  of  hope  suc- 
ceeding to  another,  is  obviously  a  necessary  part  of 
that  constitution  of  things  which  appointed  constant 
activity  to  be  an  essential  ingredient  in  human  hap- 
piness. 

Of  these  pleasures  of  activity  which  invite  man  during 
the  period  of  his  vigor  to  a  continued  course  of  exer- 
tion, either  of  body  or  mind,  the  pleasures  of  repose  may 
be  considered  as,  in  our  present  state  of  imperfection, 
a  natural  and  a  necessary  consequence.  They  pre- 
suppose a  general  state  of  activity,  without  which  they 
can  hardly  be  said  to  have  any  existence,  and  for  re- 
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suroing  which  they  prepare*  and  invigorate  the  mind, 
as  sleep  prepares  and  disposes  us  for  entering  on  the 
duties  of  our  waking  hours.  In  this  way  they  contrib- 
ute not  inconsiderably  from  the  beginning  to  the  close 
of  life  to  diversify  and  to  increase  the  sum  of  our  en- 
joyments ;  but  they  constitute  in  a  still  more  essential 
manner,  as  Dr.  Paley  has  remarked,  the  supreme  and 
the  aippropriate  happiness  of  old  age. 

It  is  not  for  youth  alone,"  says  this  pleasing  writer, 

that  the  Great  Parent  of  Creation  hath  provided. 
Happiness  is  found  in  the  arm-chair  of  dozing  age,  as 
well  as  in  either  the  sprightliness  of  the  dance  or  the 
animation  of  the  chase.  To  novelty,  to  acuteness  of 
sensation,  to  hope,  to  ardor  of  pursuit,  succeeds,  what 
is  in  no  inconsiderable  a  degree  an  equivalent  for  them 
all, — *  perception  of  ease.'  Herein  is  the  exact  diflFer- 
ence  between  the  young  and  the  old.  The  young  are 
not  happy  but  when  enjoying  pleasure;  the  old  are 
happy  when  free  from  pain.  And  this  constitution  suits 
with  the  degrees  of  animal  power  which  they  respec- 
tively possess.  The  vigor  of  youth  was  to  be  stimulated 
to  action  by  impatience  of  rest ;  whilst,  to  the  imbecil- 
ity of  age,  quietness  and  repose  become  positive  grati- 
fications. This  same  perception  of  ease  oftentimes 
renders  old  age  a  condition  of  great  comfort,  especially 
when  riding  at  its  anchor  after  a  busy  or  tempestuous 
life.  It  is  well  described  by  Rousseau,  to  be  the  inter- 
val of  repose  between  the  hurry  and  the  end  of  life."  * 

To  this  passage  from  Dr.  Paley,  I  shall  subjoin  an 
extract  from  a  very  different  writer,  M.  Diderot, — an 
author  of  unquestionable  eloquence  and  ingenuity,  but 
who  unfortunately  has  not  always  employed  his  great 
talents  for  the  best  purposes.  The  passage  which  I 
am  to  quote  is,  I  think,  far  from  being  unexceptionable 
in  point  of  sound  philosophy,  inasmuch  as  it  seems  to 
ascribe  to  a  state  of  repose  a  positive  and  appropriate 
pleasure,  independently  of  any  reference  to  the  lassi- 
tude produced  by  a  former  state  of  exertion.  It  is  at 
the  same  time,  in  my  opinion,  highly  exceptionable  in 

*  Natural  Theology,  pp.  493,  494. 

VOL.  V.  69 
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point  of  good  taste ;  and  may  perhaps  be  produced 
without  much  injustice  as  a  fair  specimen  of  that  false 
refinement,  both  in  thought  and  in  expression,  which 
was  fashionable  among  other  philosophers  of  the  same 
school. 

'*  He  alone  has  experienced  the  ineffable  charm  of  a 
delicious  repose^  whose  organs  were  sensible  and  deli- 
cate ;  who  received  from  nature  a  soul  that  was  tender 
and  a  frame  that  was  voluptuous  ;  who  enjoyed  perfect 
health ;  who  was  in  the  flower  of  his  years ;  whose 
mind  was  overcast  with  no  cloud,  whose  heart  was  agi- 
tated by  no  keen  emotion;  who,  after  the  fatigue  of 
some  gentle  exertion,  felt,  in  all  the  parts  of  his  frame, 
a  pleasure  so  equally  diffused,  that  he  was  unconscious 
of  any  local  sensation.  In  that  moment  of  relaxation 
and  enchantment,  no  memory  remained  with  him  of  the 
past,  no  desire  of  the  future,  no  anxiety  about  the  pres- 
ent. The  flight  of  time  was  unperceived  ;  for  his  hap- 
piness flowed  from  himself,  and  seemed  part  of  his 
being.  By  an  imperceptible  movement  he  was  tend- 
ing towards  sleep ;  but  during  the  slow  and  insensible 
transition,  while  all  his  powers  were  sinking,  he  was 
still  enough  awake  to  enjoy  the  delights  of  his  exist- 
ence ;  an  enjoyment,  however,  altogether  passive,  which 
excited  no  attachment  to  itself, — suggested  no  maUer 
for  reflection, — was  accompanied  with  no  sentiment  of 
self-congratulation.  If  it  were  possible  to  form  a  steady 
conception  of  this  situation  so  wholly  sensitive,  where 
all  the  faculties  of  mind  and  of  body  are  alive  without 
being  in  action,  and  to  attach  to  this  delicious  quietism 
the  idea  of  immutability,  a  notion  would  be  formed  of 
the  highest  and  purest  happiness  that  the  mind  of  man 
is  able  to  imagine."  * 

•  Encyclop^die,  Art.  Delicieux. 

I  recollect  lo  have  heard  somewhat  more  than  forty  years  ago,  at  the  time  when 
Diderot's  reputation  was  at  its  highest  point  in  his  own  country,  this  passage  quot* 
ed  by  some  of  his  Parisian  friends  and  admirers,  as  one  of  the  richest  gems  to  be 
found  in  his  writings.  That  it  was  considered  as  such  by  himself  1  have  no  doabt, 
not  only  from  the  scrupulous  care  with  whicl^  he  has  evidently  weighed  every  ex- 
pression it  contains,  but  from  the  circumstance  of  his  giving  a  place  in  this  roa^'- 
ficent  work  to  so  unmeaning  an  article.  Nothing  but  the  overweening  partialitj  rf 
an  author  could  have  induced  Diderot  to  introduce  into  a  book  of  science  sucb  a 
comment  consisting  of  mere  verbiage,  upon  the  import  of  a  word  which  stood  in 
Deed  of  no  explanatiou.  I  subjoin  the  original  at  length  as  a  sort  of  liteiiiy 
curiosity. 
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As  these  dreams,  however,  of  an  Epicurean  happi^ 
ness  are  but  too  flattering  to  the  romantic  indolence*  of 
youthful  minds,  it  may  be  useful  to  refer  the  reader,  (for 
the  passage  is  much  too  long  for  a  quotation,)  to  another 
picture  drawn  by  a  still  superior  hand ;  and  (what  is 
of  still  greater  consequence,)  a  picture  copied  faithfully 
after  nature.  I  allude  to  the  truly  eloquent  description 
given  by  Gibbon  of  the  primitive  monks, — a  set  of  men 
whose  notions  of  the  Sovereign  Good  were  certainly 
very  different  from  those  of  Diderot,  but  whose  melan- 
choly history  affords  an  instructive  lesson  to  cUl  who 
search  for  happiness  in  a  total  exemption  from  labor, 
both  of  body  and  mind.  In  this  unnatural  state,  not 
even  the  prospect  of  lasting  bliss  beyond  the  grave  was 
able  long  to  support  the  alacrity  of  the  spirits,  or  to 
ward  off  those  miseries  which  habits  of  solitary  inaction 
entail  on  the  imagination.  *^  The  vacant  hours  of  the 
monk,'*  says  Gibbon,  "heavily  rolled  along  without 
business  or  pleasure,  and  before  the  close  of  each  day 
he  had  repeatedly  cursed  the  tedious  progress  of  the 
sun."  *    The  whole  of  the  passage  may  be  perused 

**  Dfiieieux :  le  terroe  est  propre  a  Vorgane  du  |;out ;  nous  disont  d*un  meto, 
d'un  vin,  qu'il  est  dilicieux,  loraque  le  palais  en  est  flatt^  le  plus  agr^able- 
Ment  qu*il  est  possible.  Le  dilieUux  est  le  plaisir  extreme  de  la  aensation  du  f(o(kC 
On  a  generalise  son  acception,  et  Ton  a  dit  d'un  s^jour  au*U  est  tUiieieux,  loraaue 
tous  Ics  ohjets  qu*0D  y  rencontre  r^veillent  les  id^es  les  plus  douces,  ou  exciteot  lei 
MDsatioos  les  plus  agr^ables.  Le  suave  extreme  est  let  iUlieieux  des  odeun.  Ls 
ftpos  a  aussi  son  dilice.  Mais  qu*est-ce  qu*un  rtpo9  delicieux  7  Celui-li  seul  eo 
a  connu  le  charme  inexprlmable,  dont  les  organes  ^toient  sensibles  et  d^licats ;  oui 
■Toit  re^u  de  la  nature  une  ame  tendre  et  uo  temperament  voluptueux ;  qui  iotua- 
•oit  d*une  sant^  parfaite  ;  qui  se  trouvoit  a  la  fleur  de  son  age ;  qui  n'avoit  I'esprit 
trouble  d*aucun  nuage,  Tame  agit^e  d*aucune  Amotion  trop  vive  ;  qui  sortolt  d*UD« 
fttigue  douce  et  Ugere,  et  qui  eprouvoit  dans  toutes  let  parties  de  ton  corps  un  plaisir 
ai  ^galemeot  r^pandu,  qu*il  ne  se  faisoit  distioguer  dans  aucune.  '  11  ne  lui  restoit 
dans  ce  moment  d*enchantement  et  de  foiblesse,  ni  raemoire  du  patt^,  ni  d^tir  dt 
ravcnir,  ni  inquietude  sur  le  present.  Le  terns  avoit  cease  de  couler  pour  lui,  pare* 
qu*il  existoit  tout  en  lui-meme ;  le  sentiment  de  son  bonbeur  ne  s'afToibUttolt 
c{u*avec  celui  de  son  existence.  11  pastoit  par  un  mouTement  imperceptible,  dt  it 
Teille  au  sommeil ;  mais  tur  ce  passage  imperceptible,  au  milieu  de  la  detaiUance 
de  toutes  ses  facuUes,  il  veilloit  encore  assez,  sinon  pour  penser  k  quelque  chose 
de  distinct,  du  moins  pour  sentir  toute  la  douceur  de  son  existence :  Ifab  il  ea 
jouissoit  d*une  jouistance  tout-a*fait  passive,  sant  y  etre  attache,  sans  y  reflechir, 
sans  t'en  rejouir,  sans  s'en  feiiciter ;— ti  Ton  pouvoit  fixer  par  la  pentee  cette  ritua- 
tkm  de  pur  sentiment,  ou  toutet  les  facuUes  du  corps  et  de  rame  sent  vivantes  sant 
8tre  agitiantes,  et  attacher  a  ce  ouietisme  deiicieux  I'idee  d'immutabilite,  on  se  for* 
neroit  la  notion  du  bonheur  le  plus  grand  et  le  plus  pur  que  I*hoaime  puitte  ima* 
finer." 

If  the  reader  is  desirous  to  see  a  longer  and  ttill  more  elaborate  tpedmen  of  fht 
tame  tort  of  writing  by  the  tame  ^nd,  ht  may  turn  to  the  article  /antMOfictf,  in  the 
Encyclopedic. 

•  Dedine  and  FaD,  kc  Vol  VL  p.  282 ;  Ed.  o(  ITtt. 
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with  much  advantage ;  and  abundantly  justifies  an  as- 
sertion of  Dn  Ferguson's,  that  even  the  complaints  of 
the  sufferer  are  not  so  sure  a  mark  of  misery  as  the  stare 
of  the  languid.^ 


II. 

Pleasures  of  Sense. 

I  mentioned,  in  the  second  place,  the  Pleasures  of 
Sense;  another  class  of  our  enjoyments  which  is  com- 
mon to  man  and  to  the  brutes;  and  which,  notwith- 
standing the  space  they  occupy  in  the  imagination  of 
most  men,  must  be  allowed  to  stand  at  the  very  bottom 
of  the  scale,  whether  we  regard  them  in  connexion 
with  the  nobler  principles  of  our  nature,  or  estimate 
their  value  from  the  accession  they  bring  to  the  sum  of 
our  happiness.  When  I  say  this  I  would  not  be  under- 
stood to  dispute  the  real  and  substantial  addition  which 
they  make  to  our  happiness,  in  so  far  as  it  is  in  our  pow- 
er to  command  them.  I  would  only  observe,  that  their 
intensity  is  in  general  greatly  overrated,  in  consequence 
of  certain  accessory  pleasures  of  the  imagination  or  of 
the  heart,  which  are  commonly  associated  with  them. 
By  means  of  these,  too,  their  grossness  is  kept  out  of 
view  and  they  appear  with  many  borrowed  attractions 
to  the  inexperienced  and  unsuspecting  minds  of  youth. 
No  epicure  is  to  be  found  who  will  openly  plead  the 
cause  of  private  and  solitary  sensuality ;  or  who  will 
maintain  that  our  animal  gratifications  would  form  an 
important  part  of  human  happiness,  if  divested  of  those 
recommendations  which  they  derive  from  the  fancy, 
and  from  the  social  enjoyments  with  which  they  are 
blended. 

But  whatever  may  be  the  intensity  and  the  value  of 
these  pleasures  during  the  time  we  enjoy  them,  it  is  al- 
together impossible  to  make  them  fill  up  any  considera- 
ble portion  of  human  life.     Their  province  is  circum- 


*  Essay  on  ^o  HvalOY^  of  Civil  Society,  Part  i.  sect.  7. 
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scribed  by  nature  within  very  narrow  bounds,  and  every 
attempt  to  extend  these  frustrates  its  own  purpose.  It 
does  not  appear,  therefore,  that  nature  intended  that  the 
pursuit  of  them  should  be  considered  as  a  serious  or 
important  object ;  and,  indeed,  wherever  this  is  suffered 
to  take  place  it  is  at  the  expense  of  all  the  worthier 

{mnciples  of  our  constitution.  Health,  and  fortune,  and 
ieune,  seldom  fail  to  fall  sacrifices  in  the  progress  of  the 
evil,  which,  in  its  last  stage,  destroys  the  intellectual 
powers  and  the  moral  sensibilities,  and  produces  a  lan- 
guor and  depression  of  mind  which  is  the  completion  of 
human  misery. 

To  all  this  it  may  be  added,  that  the  pleasures  of 
sense  are  confined  to  the  very  moment  of  gratification, 
affording  no  satisfaction  in  the  retrospect,  like  that  which 
follows  our  intellectual  exertions,  and  still  more  our  good 
actions. 

The  result  of  these  observations  is,  not  that  the  pleas- 
ures of  sense  are  unworthy  the  regard  of  a  wise  man, 
but  that  they  should  be  confined  within  those  limits  which 
are  marked  out  by  the  obvious  intentions  of  nature. 
That  they  are  to  be  enjoyed  in  the  greatest  perfection  in  a 
life  of  virtue,  we  have  the  testimony  of  Epicurus  him- 
self; according  to  whose  system  prudence,  temperance, 
and  the  other  virtues,  derive  all  their  value  from  their 
tendency  to  increase  the  sum  of  bodily  enjoyment,  and 
to  lessen  that  of  bodily  suffering, — a  most  erroneous  and 
absurd  doctrine  undoubtedly,  when  considered  in  con- 
nexion with  the  theory  of  morals,  but  highly  interesting 
in  a  practical  light,  as  an  acknowledgment  from  the  pro- 
fessed votaries  of  pleasure,  that  a  life  of  virtue  (even  if 
our  views  did  not  extend  beyond  the  present  scene)  is 
the  truest  wisdom. 


III. 

Pleiiuret  of  the  Imagiiiitioo. 

The  pleasures  of  the  Imagituition  are  unquestionably 
of  a  higher  rank  than  those  of  Sense^  and  may  be  pro- 
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tracted  to  a  much  longer  period  without  any  danger  of 
injuring  the  healthy  or  of  impairing  the  faculties,  or  of 
exhaustmg  that  inestimable  fund  of  constitutional  en* 
joyment,  which  we  commonly  express  by  the  phrase 
animal  spirits.  On  the  contrary^  they  have  a  tendency 
to  raise  the  taste  above  the  grossness  of  sensualiQr,  and 
to  diminish  the  temptation  to  vicious  indulgences,  by 
furnishing  agreeable  and  innocent  resources  for  filling 
up  the  blanks  of  life.  By  supplying  us,  too,  with  plea- 
sures more  refined  than  those  the  senses  afford,  they 
gradually  prepare  us  for  the  still  higher  enjoyments  which 
belong  to  us  as  rational  and  moral  beings  ;  and  indeed, 
when  properly  regulated,  they  may  be  rendered  subser- 
vient, in  a  high  degree,  both  to  our  intellectual  and  mor- 
al  improvement.  ' 

Even  to  this  class  of  our  pleasures,  however,  certain 
limits  are  prescribed  by  nature ;  for  although  in  enjoying 
them  the  mind  is  not  quite  so  passive  as  in  receiving  the 
gratifications  of  sense,  yet  many  of  its  most  important 
principles  are  left  wholly  unemployed ;  and  accordingly, 
when  they  are  prolonged"  beyond  their  due  bounds,  we 
lose  all  relish  for  them,  and  feel  a  desire  of  more  active 
and  more  interesting  engagements.  I  shall  not  insist  at 
present  on  the  etiects  which  result  to  the  moral  charac- 
ter from  an  exeessive  indulgence  in  the  pleasures  of  the 
imagination,  in  consequence  of  their  tendency  to  unfit 
us  tor  action,  and  to  si^ive  us  a  disrelish  for  real  life,  as 
mv  object  in  these  observations  is  merelv  to  consider 
them  as  sources  of  enjoyment.  I  have  treated  besides 
of  this  subject  at  some  length  in  the  first  volume  of  the 
Philosophy  of  the  Iluman  Mind. 


IV. 

I'McAKinM'  of  the  l'iKief?w>«ting. 

The  Pleasures  which  I  have  referred  to  the  Cpkier- 
stofuiisii:  miirhi  perhaps  have  been  characterized  more 
explicitly,  **  as  pleasures  arisins:  from  the  exercise  of  oar 
reasomng  and  o{  out  InTeiitive  powers."     Of  this  kind 
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is  the  pleasure  of  inv^stigcUion  (which  resolves  partly 
into  the  pleasure  of  activity,  partly  into  that  resulting 
from  the  employment  of  skill,  partly  into  that  arising 
from  expectation  and  hope,  or,  in  other  words,  from  the 
anticipation  of  discovery.)     2.  The  pleasure  of  gener- 
alization^  or  of  rising  from  particular  truths  to  compre- 
hensive theorems, — a  process  which,  beside  the  satis- 
faction it  yields  by  the  relief  it  brings  to  the  memory,  com- 
municates to  us  a  sentiment  of  our  intellectual  power,  by 
subjecting  completely  to  our  command  a  mass  of  infor- 
mation which  before  only  served  to  distract  our  atten- 
tion and  to  oppress  our  faculties.     3.  To  all  this  we  may 
add,  the  pleasure  resulting  from  the  gratification  of  cm- 
riosity,  and  from  the  discovery  of  truthy  of  which  I  had 
formerly  occasion  to  treat  under  the  article  of  the  Ac- 
tive Powers.     With  these  pleasures,  too,  which  are  pe- 
culiar to  the  understanding,  various  accessory  ones  are 
combined ;    the  pleasure   (for  example)   of  extensive 
utihty,  when  our  studies  happen  to  be  directed  to  ob- 
jects interesting  to  mankind ;  the  pleasure  arising  from 
the  gratification  of  ambition  ;  and  the  social  satisfaction 
of  communicating  our  knowledge  to  others.     Perhaps, 
however,  the  principal  recommendation  of  this  class  of 
our  pleasures  is  derived  from  the  constant  and  inex- 
haustible resources  they  supply  to  the  mind  in  its  pro- 
gress through  life.     In  this  respect  they  possess  many 
advantages  over  the  pleasures  of  imagination  ;  not  only 
as  they  depend  much  less  on  the  state  of  the  spirits,  but 
as  they  may  be  extended  to  a  much  longer  period  with- 
out satiety  or  a  desire  of  change,  and  are  frequently 
enjoyed  with  increasing  relish  in  old  age ;  while,  on  the 
other  hand,  the  objects  which  interest  the  imagination 
gradually  lose  their  charms  when  we  begin  to  engage  in 
the  business  of  the  world,  and  furnish  at  best  but  an 
amusement  and  relaxation  to  diversify  our  habitual  and 
more  serious  occupations.     Upon  the  whole,  among  the 
various  subordinate  pursuits  to  which  men  are  led  to 
devote  themselves  by  inclination  or  taste,  (I  say  stibor- 
dinate^  for  I  do  not  speak  at  present  of  our  moral  duties) 
a  turn  for  science  may  be  safely  pronounced  to  be  the 
happiest  of  any ;  and  that  which  we  may  venture  with 
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the  greatest  confidence  to  recommend  to  youth  as  the 
most  solid  foundation  for  the  future  comfort  of  their 
lives;  more  particularly  when  we  consider  how  very 
little  the  pleasures  of  the  understanding  depend  on  ex- 
ternal circumstances,  and  on  the  caprice  of  fortune. 
The  happiest  individuals  certainly  whom  I  have  happen- 
ed to  know  have  been  men,  who,  with  a  due  relish  for 
the  pleasures  of  imagination,  have  devoted  themselves 
steadily  and  ardently  to  philosophical  pursuits,  and  more 
particularly  to  the  study  of  the  severer  sciences. 


V. 

Pleasures  of  the  Heart. 

Under  this  title  I  comprehend  the  Pleasures  of  Be- 
nevolence, of  Friendship,  of  Love,  of  Pity,  of  enjoy- 
ing the  Favor  and  Esteem  of  others,  and  above  all,  the 
pleasure  resulting  from  the  consciousness  of  doing  our 
Duty ;  the  purest  and  most  exquisite  enjoyments  un- 
doubtedly of  which  we  have  any  experience ;  and 
which,  by  blending  in  one  way  or  other  with  our  other 
gratifications,  impart  to  them  their  principal  charm. 
This  has  been  often  remarked  with  respect  to  the  plea- 
sures of  sense  ;  and  the  same  remark  may  be  extend- 
ed to  the  pleasures  of  activity  and  of  the  understand- 
ing- ^ 

The  practical  conclusion  resulting  from  the  inquiry  is, 
that  the  wisest  plan  of  economy,  with  respect  to  our 
pleasures,  is  not  merely  compatible  with  a  strict  obser- 
vance of  the  rules  of  morality,  but  is,  in  a  great  measure, 
comprehended  in  these  rules  ;  and  therefore,  that  the 
happiness,  as  well  as  the  perfection  of  our  nature,  con- 
sists in  doing  our  duty  with  as  little  solicitude  about  the 
event  as  is  consistent  with  the  weakness  of  humanity. 
Nothing  is  indeed  more  remarkable  in  this  view  of  hu- 
man nature  than  the  tendency  of  virtuous  habits  to  sys- 
tematize the  conduct  for  the  purpose  of  happiness,  and 
to  open  up  all  the  various  sources  of  enjoyment  in  our 
constitution  w\t\ioul  swfi[et\ii^  any  one  to  encroach  upon 
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the  rest  They  establish  a  proper  balance  among  our 
different  principles  of  action,  and  by  doing  so  produce 
a  greater  sum  of  enjoyment  on  the  whole,  than  we  could 
have  obtained  by  allowing  any  one  in  particular  to  gain 
an  ascendant  over  our  conduct.  It  was  from  a  mistaken 
view  of  this  very  important  fact  that  the  Epicurean  sys- 
tem of  old  arose,  as  well  as  those  modern  theories  which 
represent  virtue  as  only  a  different  name  for  rational 
self-love.  They  indeed  coincide  so  wonderfully  togeth- 
er, as  to  illustrate,  in  the  most  striking  manner,  the  unity 
as  well  as  the  beneficence  of  design  in  the  human  con- 
stitution. But  still,  (as  I  before  remarked)  notwithstand- 
ing these  happy  effects  of  a  virtuous  life,  the  principle 
of  dutv,  and  the  desire  of  happiness  are  radically  dis- 
tinct from  each  other.  The  peacQ  of  mind,  indeed, 
which  is  the  immediate  reward  of  good  actions,  and  the 
sense  of  merit  with  which  they  are  accompanied,  create, 
independendy  of  experience,  a  very  strong  presumption 
in  favor  of  the  connexion  between  happiness  and  vir- 
tue ;  but  the  facts  in  human  life  which  justify  this  con- 
clusion are  not  obvious  to  careless  spectators  ;  nor  would 
philosophers  in  every  age  have  agreed  so  unanimously 
m  adopting  it,  if  they  had  not  been  led  to  the  truth  by 
a  shorter  and  more  direct  process,  than  an  examination 
of  the  remote  concequences  of  virtuous  and  of  vicious 
conduct. 

To  this  observation  it  may  be  added,  that  if  the  de- 
sire of  happiness  were  the  sole,  or  even  the  ruling  prin- 
ciple of  action  in  a  good  man,  it  could  scarcely  fail  to 
frustrate  its  own  object,  by  filling  his  mind  with  anxious 
conjectures  about  futurity,  and  with  perplexing  calcula- 
tions of  the  various  chances  of  good  and  evil ;  whereas 
he,  whose  ruling  principle  of  action  is  a  sense  of  duty, 
conducts  himself  in  the  business  of  life  with  boldness, 
consistency  and  dignity ;  and  finds  himself  rewarded 
by  that  happiness  which  so  often  eludes  the  pursuit  of 
those  who  exert  every  faculty  of  the  mind  in  order  to 
attain  it. 

VOL.  V.  70 
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CHAPTER  FIFTH. 

SECTION  I. 

Of  the  different  Theories  which  have  heen  formed  concemiog  the  Object  of  Mocil 

Approbation. 

It  was  before  remarked,  that  the  different  theories 
of  Virtue  which  have  prevailed  in  modern  times  havfe 
arisen  chiefly  from  attempts  to  trace  all  the  branches  of 
our  duty  to  one  principle  of  action ;  such  as  a  rational 
self-love,  benevolence,  justice,  or  a  disposition  to  obey 
the  will  of  God. 

That  none  of  these  theories  is  agreeable  to  fact  may 
be  collected  from  the  reasonings  which  have  been  al- 
ready stated.  The  harmony,  however,  which  exists 
among  our  various  good  dispositions,  and  their  general 
coincidence  in  determining  us  to  the  same  course  of  life, 
bestows  on  all  of  them,  when  skilfully  proposed,  a  cer- 
tain degree  of  plausibility. 

The  systematical  spirit  from  which  they  have  taken 
their  rise,  although  a  fertile  source  of  error,  has  not 
been  without  its  use ;  inasmuch  as  it  has  roused  the  at- 
tention of  ingenious  men  to  the  most  important  of  all 
studies,  that  of  the  end  and  destination  of  human  life. 
The  facility,  at  the  same  time,  with  which  so  great  a 
variety  of  consequences  may  all  be  traced  from  distinct 
principles,  affords  a  demonstration  of  that  unity  and 
consistency  of  design,  which  is  still  more  conspicuous 
in  the  moral  than  in  the  material  world. 


SECTION  II. 

Of  the  General  Definition  of  Virtue. 


Having  taken  a  cursory  survey  of  the  chief  branches 
of  our  Duty,  we  are  prepared  to  enter  on  the  general 
question  concerning  the  JVdture  and  Essence  of  Virhu. 
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In  fixing  on  the  arrangement  of  this  part  of  my  subject, 
it  appeared  to  me  more  agreeable  to  the  established 
rules  of  philosophizing,  to  consider,  first,  our  duties  in 
detail ;  and  after  having  thus  laid  a  solid  foundation  in 
the  way  of  analysis,  to  attempt  to  rise  to  the  genei'al 
idea  in  which  ail  our  duties  concur,  than  to  circum- 
scribe our  inquiries,  at  our  first  outset,  within  the  limits 
of  an  arbitrary  and  partial  definition.  What  I  have  now 
to  offer,  therefore,  will  consist  of  little  more  than  some 
obvious  and  necessary  consequences  from  principles 
which  have  been  already  stated. 

The  various  duties  which  have  been  considered  all 
agree  with  each  other  in  one  common  quality,  that  of 
being  obligatory  on  rational  and  voluntary  agents ;  and 
they  are  all  enjoined  by  the  same  authority, — the  author* 
iiy  of  conscience.  These  duties,  therefore,  are  but  differ- 
ent articles  of  one  law,  which  is  properly  expressed  by 
the  word  virtue. 

An  observation  to  the  same  purpose  is  put  into  the 
mouth  of  Socrates  by  Plato.  "  So  likewise  concerning 
the  virtues ;  though  they  are  many  and  various,  there  is 
one  common  idea  belonging  to  them  all,  by  which  they 
are  virtues."  Ovxto  drj  xal  nsgi  xmv  dgsj&v,  xav  bi  noh- 
Xai  xal  navrodanai  siaiVj  ev  8i  xt  et8os  xaviav  anaaai 
tj^ovai  01  o  HOtv  agsxai.^ 

As  all  the  virtues  are  enjoined  by  the  same  authority 
(the  authority  of  conscience),  the  man  whose  ruling 
principle  of  action  is  a  sense  of  duty,  will  observe  all 
the  different  virtues  with  the  same  reverence  and  the 
same  zeal.  He  who  lives  in  the  habitual  neglect  of  any 
one  of  them  shows  plainly,  that  where  his  conduct  hap- 
pens to  coincide  with  what  the  rules  of  morality  pre- 
scribe, it  is  owing  merely  to  an  accidental  agreement  be- 
tween his  duty  and  his  inclination  ;  and  that  he  is  not 
actuated  by  that  motive  which  can  alone  render  our  con- 
duct meritorious.  It  is  justly  said,  therefore,  that  to 
live  in  the  habitual  practice  of  any  one  vice,  is  to  throw 
off  our  allegiance  to  conscience  and  to  our  Maker,  as 
decidedly  as  if  we  had  violated  all  the  rules  which  duty 

*  Plato  in  McD.  £d.  Scir.  Tom.  II.  p.  72. 
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prescribes  ;  and  it  is  in  this  sense,  I  presume,  that  we 
ought  to  interpret  that  passage  of  the  Sacred  Writings, 
in  which  it  is  said,  '^  He  who  keepeth  the  whole  lawj  and 
offendeth  in  onepoinU  is  guilty  of  all  J* 

The  word  virtue^  however,  (as  I  shall  have  occasion 
to  remark  more  particularly  in  the  next  section)  is  ap- 
plied not  only  to  express  a  particular  course  of  external 
conduct,  but  to  express  a  particular  species  or  description 
of  hitman  character.  When  so  applied,  it  seems  proper- 
ly to  denote  a  habit  of  mind,  as  distinguished  u'om  oc- 
casional acts  of  duty.  It  was  formerly  said  that  the 
characters  of  men  receive  their  denominations  of  cove- 
tous, voluptuous,  ambitious,  &c.  from  the  particular  act- 
ive principle  which  prevailingly  influences  the  conduct 
A  man,  accordingly,  whose  ruling  or  habitual  principle 
of  action  is  a  sense  of  duty,  or  a  regard  to  what  is  right, 
may  be  properly  denominated  virtuous.  Agreeably  to 
this  view  of  tl^e  subject,  the  ancient  Pythagoreans  de- 
fined virtue  to  be  "E^is  xov  diovxosy*  the  oldest  definition 
of  virtue  of  which  we  have  any  account,  and  one  of  the 
most  unexceptionable  which  is  yet  to  be  found  in  any 
system  of  philosophy. 

This  account  of  virtue  coincides  very  nearly  with 
what  I  conceive  to  be  Dr.  Reid's,  from  some  passages 
in  his  Essays  on  the  Active  Powers  of  Man.  Virtue  he 
seems  to  consider  as  consisting  "  in  a  fixed  purpose  or 
resolution  to  act  according  to  our  sense  of  duty." 

"  Suppose  a  man,"  says  he  "  to  have  exercised  his 
intellectual  and  moral  faculties  so  far  as  to  have  distinct 
notions  of  justice  and  injustice,  and  of  the  consequen- 
ces of  both,  and  after  due  deliberation  to  have  formed 
a  fixed  purpose  to  adhere  inflexibly  to  justice,  and  nev- 
er to  handle  the  wages  of  iniquity : 

"Is  not  this  the  man  whom  we  should  call  a  just  man? 
We  consider  the  moral  virtues  as  inherent  in  the  mind 
of  a  good  man,  even  where  there  is  no  opportunity  of 
exercising  them.  And  what  is  it  in  the  mind  which  we 
can  call  the  virtue  of  justice  when  it  is  not  exercised? 
It  can  be  nothing  but  a  fixed   purpose  or  determination 


•  iVdAvi's  Ovu*cvj\vi  M^Uiolo?;ic.T,  &c.  &c.  p.  690. 
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to  act  according  to  the  rules  of  justice  when  there  is 
opportunity." 

With  all  this  I  perfectly  agree.  It  is  the  fixed  pur- 
pose to  do  what  is  rights  which  evidently  constitutes 
what  we  call  a  virtuous  disposition.  But  it  appears  to 
me  that  virtue,  considered  as  an  attribute  of  character, 
is  more  properly  defined  by  the  habit  which  the  fixed 
purpose  gradually  forms,  tlian  by  the  fixed  purpose  it- 
self. It  is  from  the  ext^nal  habit  alone  that  other  men 
can  judge  of  the  purpose ;  and  it  is  from  the  uniformity 
and  spontaneity  of  his  habit  that  the  individual  himself 
must  judge  how  far  his  purposes  are  sincere  and  steady. 

I  have  said  that  this  account  of  virtu^e  coincides  with 
the  definition  of  it  given  by  the  ancient  Pythagoreans ; 
and  it  also  coincides  with  the  opinion  of  Aristotle,  by 
whom  the  ethical  doctrine  of  the  Pythagoreans  was  ren- 
dered much  more  complete  and  satisfactory.  Accord- 
ing to  this  philosopher  the  different  virtues  are  ^^practi- 
cal IwhitSj  voluntary  in  their  origin^  and  agreeable  to 
right  reason."  *  This  last  philosopher  seems  indeed  to 
have  considered  the  subject  of  habits  in  general  more 
attentively  than  any  other  writer  of  antiquity  ;  and  he 
has  suggested  some  important  hints  with  respect  to  them, 
which  well  deserve  the  attention  of  those  who  may  turn 
their  thoughts  to  this  very  interesting  class  of  facts  in 
the  human  constitution. 

In  referring  to  these  doctrines  of  the  ancient  schools, 
I  am  far  from  proceeding  on  the  supposition,  that  ques- 
tions of  science  are  to  be  decided  by  authority.  But  I 
own  it  always  appears  to  me  to  afford  a  strong  presump- 
tion in  favor  of  any  conclusion  concerning  the  princi- 
ples of  human  nature,  when  we  find  it  sanctioned  by 
the  judgment  of  those  who  have  been  led  to  it  by  sep- 
arate and  independent  processes  of  reasoning.     For 


*^Eiuf  w^^uTMmi—l^*  lifuff  mmi  bMvriM,  &c.  (JlrutotU^s  EthicM,  Book  iii.  chap.  6.) 
Immediately  after,  Arii>totlc  excellently  observes,  (from  an  evident  anxiety  to  impress 
on  his  readcni  the  nece^ary  dependence  of  morality  on  the  free  agnency  of  man,) 
"  Actions  and  habits  are  not  precisely  in  the  same  sense  voluntary ;  the  former  are 
voluntary  throughout,  from  beginninfr  to  end ;  but  the  beginnings  only  of  habits, 
which  gain  force,  like  maladies,  by  degrees,  until  they  become  irresbtible ;  oveo 
these,  however,  arc  also  voluntary,  i*ince  their  causes  were  such,  namely,  the  actions 
by  which  they  were  formed.*'— (^ns<o(i«'s  Ethics  and  PoHiics,  by  Dr.  GiUUs, 
Vol.  1.  p.  308.) 


558  PHILOSOPHY  OF  THE  ACTTITE  [Book  IV. 

■ 

the  same  reason  I  think  it  of  consequence  to  remark 
the  coincidence  between  the  account  now  given  of  Vir- 
tue  and  that  of  Mr.  Hobbes,  one  of  the  most  sceptical, 
but,  at  the  same  time,  one  of  the  most  acute  and  ori^- 
nal  of  our  EngUsh  metaphysicians.  "Virtue,"  says  he, 
"  is  the  habit  of  doing  according  to  those  laws  of  Na- 
ture that  tend  to  our  preservation  ;  and  vice  is  the  hab- 
it of  doing  the  contrary."  The  definition  indeed  is 
faulty,  in  so  far  as  it  involves  the  author's  selfish  theory 
of  morals ;  but  in  considering  the  word  virtue  as  ex- 
pressive of  a  habit  of  action^  it  approaches  nearer  to  the 
truth  than  the  greater  part  of  the  definitions  of  virtue 
to  be  found  in  the  writings  of  the  moderns. 

These  observations  lead  to  an  explanation  of  what 
has  at  first  sight  the  appearance  of  paradox  in  the  ethi- 
cal doctrines  of  Aristotle,  that  where  there  is  self-deni- 
al there  is  no  virtue.  That  the  merit  of  particular  ac- 
tions is  increased  by  the  self-denial  with  which  they  are 
accompanied  cannot  be  disputed ;  but  it  is  only  when 
we  are  learning  the  practice  of  our  duties  that  this  self- 
denial  is  exercised  (for  the  practice  of  morality,  as  well 
as  of  every  thing  else,  is  facilitated  by  repeated  acts ;) 
and  therefore,  if  the  word  virtue  be  employed  to  express 
that  habit  of  mind  which  it  is  the  great  object  of  a  good 
man  to  confirm,  it  w  ill  follow,  that,  in  proportion  as  he 
approaches  to  it,  his  efforts  of  self-denial  must  diminish, 
and  that  all  occasion  for  them  would  cease  if  his  end 
were  completely  attained. 

The  definition  of  virtue  given  by  Aristotle,  as  con- 
sisting in  "  right  practical  habits  voluntary  in  their  ori- 
gm,"  is  well  illustrated  by  what  Plutarch  has  told  us  of 
the  means  by  which  he  acquired  the  mastery  over  his 
irascible  passions.  "  I  have  always  approved,"  says  he, 
"  of  the  engagements  and  vows  imposed  on  themselves 
from  motives  of  religion,  by  certain  philosophers,  to  ab- 
stain from  wine,  or  from  some  other  favorite  indulgence, 
for  the  space  of  a  year.  1  have  also  approved  of  the 
determination  taken  by  others  not  to  deviate  from  the 
truth,  even  in  the  lightest  conversation,  during  a  partic- 
ular period.  Comparing  my  own  mind  with  theirs,  and 
conscious  thai  I  yielded  to  none  of  them  in  reverence 
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for  God,  I  tasked  myself,  in  the  first  instance  not  to 
give  way  to  anger  upon  any  occasion  for  several 
days.  I  afterwards  extended  this  resolution  to  a  month 
or  longer;  and  having  thus  made  a  trial  of  what  I  could 
do,  I  have  learned  at  length  never  to  speak  but  with 
gentleness,  and  so  carefully  to  watch  over  my  temper  as 
never  to  purchase  the  short  and  unprofitable  gratification 
of  venting  my  resentment  at  the  expense  of  a  lasting 
and  humiliating  remorse."  * 

I  must  not  dismiss  this  topic  without  recommending, 
not  merely  to  the  perusal,  but  to  the  diligent  study  of 
all  who  have  a  taste  for  moral  inquiries,  Aristotle's  JVt- 
comachean  Ethics^  in  which  he  has  examined,  with  far 
greater  accuracy  than  any  other  author  of  antiquity,  the 
nature  of  habits  considered  in  their  relation  to  our  mor- 
al constitution.  The  whole  treatise  is  irideed  of  great 
value,  and,  with  the  exception  of  a  few  passages,  almost 
justifies  the  very  warm  and  unqualified  eulogium  pro- 
nounced upon  it  by  a  learned  divine  (Dr.  Rennel)  before 
the  university  of  Cambridge, — an  eulogium  in  which  he 
coes  so  very  far  as  to  assert  of  this  work,  "  that  it  af- 
fords not  only  the  most  perfect  specimen  of  scientific 
moraUty,  but  exhibits  also  the  powers  of  the  most  com- 
pact and  best  constructed  system  which  the  human  inteU 
kct  ever  produced  upon  any  subject ;  enlivening  occasion- 
ally great  severity  of  method,  and  strict  precision  of 
terms,  by  the  sublimest  though  soberest  splendor  of  dic- 
tion." t 

For  the  use  of  English  readers  an  excellent  transla- 
tion of  Aristotle's  Ethics  and  also  of  his  Politics  has 
been  published  by  Dr.  Gillies ;  and  indeed  I  do  not 
know  of  any  treatises,  among  the  many  remains  of  an- 
tiquity, which  could  have  been  selected  as  a  more  im- 
portant accession  to  the  stock  of  our  national  literature. 

*  Plut.  de  Ira.  t  Quoted  by  Dr.  GiUies,  Vol.  I.  p.  527. 
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SECTION  III. 

On  an  Ambiguity  in  the  Words  Right  and  Wrong,  Virhie  and  Vice, 

The  epithets  right  and  wrongs  mrtuous  and  vidauSy 
are  applied  sometimes  to  external  actions^  and  sometimes 
to  the  intentions  of  the  agent.  A  similar  ambiguity  may 
be  remarked  in  the  corresponding  words  in  other  lan- 
guages. 

This  ambiguity  is  owing  to  various  causes,  which  it  is 
not  necessary  at  present  to  trace.  Among  other  cir- 
cumstances, it  is  owing  to  the  association  of  ideas,  which, 
as  it  leads  us  to  connect  notions  of  elegance  or  of  mean- 
ness with  many  arbitrary  expressions  in  language,  so  it 
often  leads  us  to  connect  notions  of  right  and  wrong 
with  external  actions,  considered  abstractly  from  the 
motives  which  produced  them.  It  is  owing,  (at  least  in 
part)  to  this,  that  a  man  who  has  been  involuntarily  the 
author  of  any  calamity  to  another,  can  hardly  by  any 
reasoning  banish  his  feelings  of  remorse ;  and,  on  the 
other  hand,  however  wicked  our  purposes  may  have 
been,  if  by  any  accident  we  have  been  prevented  from 
carrying  them  into  execution,  we  are  apt  to  consider 
ourselves  as  far  less  culpable  than  if  we  had  perpetrat- 
ed the  crimes  that  we  had  intended.  It  is  much  in  the 
same  manner  that  we  think  it  less  criminal  to  mislead 
others  by  hints,  or  looks,  or  actions,  than  by  a  verbal  lie ; 
and  in  general,  that  we  think  our  guilt  diminished  if  we 
can  only  contrive  to  accomplish  our  ends  without  em- 
ploying those  external  signs^  or  those  externa!  meanSj 
with  which  we  have  been  accustomed  to  associate  the 
notions  of  guilt  and  infamy.  Shakspeare  has  painted 
with  philosophical  accuracy  this  natural  subterfuge  of  a 
vicious  mind,  in  which  the  sense  of  duty  still  retains 
some  authority,  in  one  of  the  exquisite  scenes  between 
King  John  and  Hubert : 

'^  Hadst  thou  but  shook  thy  head,  and  made  a  pause 
When  I  spake  darkly  what  I  purposed ; 
Or  turn'd  an  eye  of  doubt  upon  my  face  ; 
Or  bade  me  tell  my  tcde  in  express  words  ; 
Deep  shame  had  struck  me  dumb,  made  me  break  off. 
And  those  ih^  fe^xaTii\^\.\v^N^'«\avs>%hl  fears  in  me. 
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But  thou  didst  understand  me  by  my  signs^ 
And  didst  in  signs  again  parley  with  stn." 

As  this  twofold  application  of  the  words  right  and 
wrong  to  the  intentions  of  the  mind,  and  to  external  ac- 
tions, has  a  tendency,  in  the  common  business  of  life, 
to  affect  our  opinions  concerning  the  merits  of  individ- 
uals, so  it  has  misled  the  theoretical  speculations  of 
some  very  eminent  philosophers  in  their  inquiries  con- 
cerning the  principles  of  morals.  It  was  to  obviate  the 
confusion  of  ideas  arising  from  this  ambiguity  of  lan- 
guage that  the  distinction  between  absolute  and  relative 
rectitude  was  introduced  into  ethics  ;  and  as  the  distinc- 
tion is  equally  just  and  important,  it  will  be  proper  to 
explain  it  particularly,  and  to  point  out  its  Application  to 
one  or  two  of  the  questions  which  have  been  perplexed 
by  that  vagueness  of  expression  which  it  is  our  object 
at  present  to  correct. 

An  action  may  be  said  to  be  absolutely  right,  when  it 
is  in  every  respect  suitable  to  the  circumstances  in 
which  the  agent  is  placed;  or,  in  other  words,  when  it 
is  such  as,  with  perfectly  good  intentions,  under  the 
guidance  of  an  enlightened  and  well  informed  under- 
standing, he  would  have  performed. 

An  action  may  be  said  to  be  relatively  right,  when 
the  intentions  of  the  agent  are  sincerely  good,  whether 
his  conduct  be  suitable  to  his  circumstances  or  not. 

According  to  these  definitions,  an  action  may  be  right 
in  one  sense  and  wrong  in  another ;  an  ambiguity  in 
language  which,  how  obvious  soever,  has  not  always 
been  attended  to  by  the  writers  on  morals. 

It  is  the  relative  rectitude  of  an  action  which  deter- 
mines the  moral  desert  of  the  agent ;  but  it  is  its  abso- 
lute rectitude  which  determines  its  utiHty  to  his  worldly 
interests,  and  to  the  welfare  of  society.  And  it  is  only 
so  far  as  absolute  and  relative  rectitude  coincide,  that 
utility  can  be  affirmed  to  be  a  quality  of  virtue. 

A  strong  sense  of  duty  will  indeed  induce  us  to  avail 
ourselves  of  all  the  talents  we  possess,  and  of  all  the 
information  within  our  reach,  to  act  agreeably  to  the 
rules  of  absolute  rectitude.  And  if  we  fail  in  doing  so, 
our  negligence  is  criminal.    **  Grimes  committed  through 

VOL.  V.  71 
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ignorance,"  as  Aristotle  has  very  judiciously  observed, 
"  are  only  excusable  when  the  ignorance  is  involuntary ; 
for  when  the  cause  of  it  lies  in  ourselves,  it  is  then 
justly  punishable.  The  ignorance  of  those  laws  which 
all  may  know  if  they  will,  does  not  excuse  the  breach 
of  them ;  and  neglect  is  not  pardonable  where  attention 
ought  to  be  bestowed.  But  perhaps  we  are  incapable 
of  attention.  This,  however,  is  our  own  fault ;  since 
the  incapacity  has  been  contracted  by  our  continual 
carelessness ;  as  the  evils  of  injustice  and  intemper- 
ance are  contracted  by  the  daily  commission  of  ini- 
quity, and  th"e  daily  indulgence  in  voluptuousness.  For 
such  as  our  actions  are,  such  must  our  habits  become."  * 

Notwithstanding,  however,  the  truth  and  the  impor- 
tance of  this  doctrine,  the  general  principle  already 
stated  remains  incontrovertible,  that  in  every  particular 
instance  our  duty  consists  in  doing  what  appears  to  us 
to  be  right  at  the  time ;  and  if,  while  we  follow  this  rule, 
we  should  incur  any  blame,  our  demerit  does  not  arise 
from  acting  according  to  an  erroneous  judgment,  but 
from  our  previous  misemployment  of  the  means  we 
possessed  for  correcting  the  errors  to  which  our  judg- 
ment is  liable.f 

From  these  principles  it  follows,  that  actions,  although 
materially  right,  are  not  meritorious  with  respect  to  the 
agent,  unless  performed  from  a  sense  of  duty.  This 
conclusion,  indeed  has  been  disputed  by  Mr.  Hume, 
upon  grounds  which  I  cannot  stop  to  examine  ;  J  but  its 
truth  is  necessarily  implied  in  the  foregoing  reasonings, 
and  it  is  perfectly  consonant  to  the  sentiments  of  the 
soundest  moralists,  both  ancient  and  modern.  Aristotle 
inculcates  this  doctrine  in  many  parts  of  his  Ethics. 
In  one  passage  he  represents  it  as  essential  to  virtuous 
actions,  that  the  actions  are  done  avsxa  tov  xakovy^ 
and  in  another  place  he  says,  eou  ydg  avxjf  7)  eviiga^ia 
reXos. 


•  Aristotle's  Ethics  by  Gillies,  p.  305. 

f  A  distinction  similar  to  that  now  made  between  absohite  and  relative  rectitude 
was  expressed  arnonij  the  sclioolnien  by  the  phrases  material  and  fornial  virtuf. 

X  Treatise  of  Human  Nature,  Vol.  II*[.  p.  41.  ct  seq.     First  Edit.     "  I  suppose  t 
person  to  have  lent  me  a  sum  of  money,"  &c.  &c. 

§  A*  )^  Kttr  &^trviv  «^ft^u(  MiK«i,  ««)  rni  mT^v  Imm.     Arut,  EiHc,  JVte.  lib. 
iv,  chap.  1. 

\l  Ibid.  Lib.  v\.  c;xp.  5. 
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To  the  same  purpose  also  Lord  Shaftesbury.  "  In 
this  case  alone  it  is  we  call  any  creature  worthy  or  vir- 
tuous, when  it  can  attain  to  the  speculation  or  sense  of 
what  is  morally  good  or  ill,  admirable  or  blameable,  right 
or  wrong.  For  though  we  may  vulgarly  call  an  ill  horse 
vicious,  yet  we  never  say  of  a  good  one,  nor  of  any  mere 
changeling  or  idiot,  though  never  so  good-natured,  that 
he  is  worthy  or  virtuous.  So  that  if  a  creature  be  gene- 
rous, kind,  constant,  and  compassionate,  yet,  if  he  can- 
not reflect  on  what  he  himself  does  or  sees  others  do, 
so  as  to  take  notice  of  what  is  worthy  and  honest,  and 
make  that  notice  or  conception  of  w  orth  and  honesty  to 
be  an  object  of  his  affection,  he  has  not  the  character 
of  being  virtuous ;  for  thus,  and  no  otherwise,  he  is  ca- 
pable of  having  a  sense  of  right  or  wrong."  And  else- 
where he  observes,  "  that  if  that  which  restrains  a  per- 
son and  holds  him  to  a  virtuous  like  behaviour,  be  no  af- 
fection towards  virtue  or  goodness  itself,  but  towards 
private  good  merely,  he  is  not  in  reality  the  more  vir- 
tuous." * 


*  Dr.  Price,  in  his  Review,  has  made  a  number  of  judicious  observations  on  thii 
lubject ;  and  Dr.  Keid,  in  his  Es^ayn  on  the  Active  Powers  of  Man,  has  a  particular 
chapter  allotted  to  the  consideration  of  this  very  question,  **  whether  an  action  dt' 
wervinf^  moral  approbation  muat  be  done  with  the  belief  of  its  being  morally 
good  7  "  in  which  the  doctrine  he  endeavount  to  establish  in  opposrition  to  Mr.  Uume 
IS  precisely  the  same  with  that  which  has  been  now  stated.  **  The  fallacy  of  Mr. 
Hume*8  reasoning/*  he  observes,  <*  arises  from  the  double  sense  of  the  words  moral 
goodness.  We  ascribe  it  to  actions  considered  abstractly,  without  any  relation  to 
the  agent.  We  likewise  ascribe  moral  goodness  to  an  agent  on  account  of  an  action 
he  has  done.  With  respect  to  the  agent,  a  good  action  is  undoubtedly  that  in  which 
he  applied  his  intellectual  powers  properly,  in  order  to  iudge  what  he  ought  to  do, 
and  acted  according  to  his  best  judgment.  This  is  all  that  can  be  required  of  a  mor- 
al agent,  and  in  this  his  moral  goodness  in  any  good  action  consists.  But  is  this  the 
goodness  which  we  ascribe  to  an  action  considered  abstractly  ?  No,  surely.  Good- 
nets  in  an  action  considered  al>8tractly  lies  in  this,  and  in  this  only,  that  it  is  an  ac- 
tion which  ought  to  be  done  by  those  who  have  the  power  and  opportunity,  and  the 
capacity  to  perceive  their  obligation  to  do  it.  Now,  it  is  evident  tnat  the  goodness 
of  an  action  considered  abstractly  can  have  no  dependence  upon  the  opinion  or  be- 
lief  of  an  agent  any  more  than  the  truth  of  a  proposition  de{>ends  upon  our  believincr 
it  to  be  true.  But  when  a  man  exerts  his  active  powers  well  or  ill,  there  is  t  moru 
goodness  or  turpitude  which  we  iiguratively  impute  to  the  action,  but  which  is  truly 
and  properly  imputable  to  the  man  only;  and  this  goodness  or  turpitude  depends  very 
much  upon  the  intention  and  the  opinion  he  had  of  his  action." 

The  only  correction  I  would  beg  leave  to  make  on  the  foregoing  passage  is,  tliat, 
whereas  Dr.  Reid  says,  "  the  goodness  or  turpitude  of  an  action  depends  very  much 
upon  the  intention  of  the  agent,  and  the  opinion  he  had  of  his  action,*'  I  would  say 
that  it  depends  on  these  circumstances  entirely  or  solely.  This  indeed  b  a  conse- 
quence following  necessarily  from  his  own  principles. 
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SECTION  IV. 

% 

Of  the  Office  and  Ufe  of  ReMon  in  the  Practice  of  Morefity. 

I  FORMERLY  observed  that  a  strong  sense  of  duty, 
while  it  leads  us  to  cultivate  with  care  our  good  dispo- 
sitions, will  induce  us  to  avail  ourselves  of  all  the  means 
in  our  power  for  the  wise  regulation  of  our  external 
conduct.  The  occasions  on  which  it  is  necessary  for 
us  to  employ  our  reason  in  this  way  are  chiefly  the  three 
following: — 

1.  When  we  have  ground  for  suspecting  that  our  moral 
judgments  and  feelings  may  have  been  warped  and  per- 
verted by  the  prejudices  of  education. 

I  formerly  showed  that  the  moral  faculty  is  an  original 
principle  of  the  human  constitution,  and  not  the  result 
(as  Mandeville  and  others  suppose)  of  habits  superin- 
duced by  systems  of  education  planned  by  politicians 
and  divines.  The  moral  faculty  indeed,  like  die  faculty 
of  reason,  (which  forms  the  most  essential  of  its  ele- 
ments) requires  care  and  cultivation  for  its  develope- 
ment ;  and,  like  reason,  it  has  a  gradual  progress,  both 
in  the  case  of  individuals  and  of  societies.  But  it  does 
not  follow  from  this  that  the  former  is  a  fictitious  prin- 
ciple any  more  than  the  latter,  with  respect  to  the  origin 
of  which  I  do  not  know  that  any  doubts  have  been  sug- 
gested by  the  greatest  sceptics. 

Although,  however,  the  moral  faculty  is  an  original 
part  of  the  human  frame,  and  although  the  great  laws  of 
morality  are  engraven  on  every  heart,  it  is  not  in  this 
way  that  the  greater  part  of  mankind  arrive  at  their 
first  knowledge  of  them.  The  infant  mind  is  formed  by 
the  care  of  our  early  instructors,  and  for  a  long  time 
thinks  and  acts  in  consequence  of  the  confidence  it  re- 
poses in  their  superior  judgment.  All  this  is  undoubt- 
edly agreeable  to  the  design  of  Nature,  and,  indeed,  if 
the  case  were  otherwise,  the  business  of  the  world  could 
not  possibly  go  on.;  for  nothing  can  be  plainer  than  this, 
that  the  multitude,  (at  least  as  society  is  actually  consti- 
tuted) condemned  as  they  are  to  laborious  employments, 
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inconsistent  with  the  cultivation  of  their  mental  faculties, 
are  wholly  incapable  of  forming  their  own  opinions  on 
the  most  important  questions  which  can  occupy  the  hu- 
man mind.  It  is  evident,  at  the  same  time,  that  as  no 
system  of  education  can  be  perfect,  many  .prejudices 
must  mingle  with  the  most  important  and  best  ascer- 
tained truths  ;  and  as  the  truths  and  the  prejudices  are 
both  acquired  from  the  same  source,  the  incontroverti- 
ble evidence  of  the  one  serves,  in  the  progress^of  human 
reason,  to  support  and  confirm  the  other.  Hence  the 
suspicious  and  jealous  eye  with  which  we  ought  to  re- 
gard all  those  principles  which  we  have  at  first  adopted 
without  due  examination, — a  duty  doubly  incumbent  on 
those  whose  opinions  are  Hkely,  from  their  rank  and  sit- 
uation in  society,  to  influence  those  of  the  multitude, 
and  whose  errors  may  eventually  be  instrumental  in 
impairing  the  morals  and  the  happiness  of  generations 
yet  unborn. 

2.  A  second  instance  in  which  the  exercise  of  Reason 
may  be  requisite  for  an  enlightened  discharge  of  our 
dti/y,  occurs  in  those  cases  where  there  appears  to  be 
an  interference  between  different  duties^  and  where  of 
course  it  seems  to  be  necessary  to  sacrifice  one  duty  to 
another. 

In  the  course  of  the  foregoing  speculations  I  have  fre- 
quently tajcen  notice  of  the  coincidence  of  all  our  virtu- 
ous principles  of  action,  in  pointing  out  to  us  the  same 
line  of  conduct;  and  of  the  systematical  consistency 
and  harmony  which  they  have  a  tendency  to  produce  in 
the  moral  character.  Notwithstanding,  however,  this 
general  and  indisputable  fact,  it  must  be  owned  that 
cases  sometimes  occur  in  which  they  seem  at  first  view 
to  interfere  with  each  other,  and  in  which,  of  conse- 
quence, the  exact  path  of  duty  is  not  altogether  so  ob- 
vious as  it  commonly  is.  Thus,  every  man  feels  it  in- 
cumbent on  him  to  have  a  constant  regard  to  the  welfare 
of  society,  and  also  to  his  otan  happiness.  On  the  whole, 
these  two  interests  will  be  found,  by  the  most  superficial 
inquirer,  to  be  inseparably  connected ;  but,  at  the  same 
time,  it  cannot  be  denied  that  cases  may  be  fancied  in 
which  it  seems  necessary  to  make  a  sacrifice  of  the  one 
to  the  other. 
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In  such  cases,  when  the  public  happiness  is  very  great, 
and  the  private  comparatively  inconsiderable,  there  is 
no  room  for  hesitation ;  but  the  former  may  be  easily 
conceived  to  be  diminished,  and  the  latter  to  be  in- 
creased to  such  an  amount  as  to  render  the  exact  pro- 
priety of  conduct  very  doubtful ;  more  especially  when 
it  is  considered,  that,  ceteris  paribus^  a  certain  degree 
of  preference  to  ourselves  is  not  only  justifiable  but 
morally  right.  In  like  manner  the  attachments  of  na- 
ture or  of  friendship,  or  the  obligations  of  gratitude,  of 
veracity,  or  of  justice,  may  interfere  with  private  or 
public  good  ;  and  it  may  not  be  easy  to  say,  whether  all 
of  these  obligations  may  not  sometimes  be  superseded 
by  paramount  considerations  of  utility.  At  least  these 
are  points  on  which  moralists  have  been  arguing  for 
some  thousands  of  years,  without  having  yet  come  to  a 
determination  in  which  all  parties  are  agreed.  It  is 
much  in  the  same  manner  that  the  different  foundations 
o{ property  may  give  rise  to  different  claims;  and  it  may 
be  exceedingly  difficult  to  determine,  among  a  variety 
of  titles^  which  of  them  is  entided  to  a  preference  over 
the  others. 

The  consideration  of  these  nice  and  puzzling  ques- 
tions in  the  science  of  ethics  has  given  rise  in  modern 
times  to  a  particular  department  of  it,  distinguished  by 
the  title  of  Casuistry ;  the  great  object  of  .which  is  to 
lay  down  general  rules  or  canons  for  directing  us  ftotc 
to  act,  wherever  there  is  any  room  for  doubt  or  hesita- 
tion ;  and  which  (in  the  opinion  of  Mr.  Smith)  has 
attracted  more  notice  than  it  would  otherwise  have  done, 
in  consequence  of  the  practice  of  auricular  confession 
in  Roman  Catholic  countries. 

The  absurdity  of  casuistry  is  now  so  universally  ad- 
mitted, that  it  is  unnecessary  to  enlarge  upon  it.  The 
combinations  of  circumstances  into  which  individuals 
may  be  thrown  by  the  accidents  of  life  may  be  so  infinite- 
ly diversified,  that  it  is  impossible  to  comprehend  them 
all  in  any  general  description ;  and,  therefore,  all  that 
the  moralist  can  reasonably  attempt  is  to  inculcate  those 
good  principles,  and  to  recommend  those  good  disposi- 
tions, which  m  iVidr  genera/  tendency  are  likely  to  en- 
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sure  a  virtuous  conduct ;  leaving  to  individuals  the  task 
of  exercising  their  own  judgments  on  those  incalcula- 
ble contingencies  in  which  they  may  be  called  on  to 
act. 

3.  When  the  ends  at  which  our  duty  prompts  us  to 
aim  are  to  be  accomplished  by  means  which  require 
choice  and  deliberation. 

Even  if  the  whole  of  virtue  consisted  in  following 
steadily  one  principle  of  action,  still  reason  would  be 
necessary  to  direct  us  to  the  means.  The  truth  is,  na- 
ture only  recommends  certain  ends,  leaving  to  ourselves 
the  selection  of  the  most  efficient  means  by  which  these 
ends  may  be  obtained.  Thus  all  moralists,  whatever 
may  be  their  particular  system,  agree  in  this,  that  it  is 
one  of  the  chief  branches  of  our  duty  to  promote  to 
the  utmost  of  our  power  the  happiness  of  that  society 
of  which  we  are  members ;  but  the  most  ardent  zeal 
for  the  attainment  of  this  object  can  be  of  no  avail,  un- 
less reason  be  employed  both  in  ascertaining  what  are 
the  real  constituents  of  social  and  political  happiness, 
and  by  what  means  this  happiness  may  be  most  effectu- 
ally advanced  and  secured. 

It  is  owing  to  the  last  of  these  considerations  that  the 
study  of  happiness,  both  private  and  public,  becomes  an 
important  part  of  the  science  of  ethics.  Indeed,  without 
this  study,  the  best  dispositions  of  the  heart,  whether 
relating  to  ourselves  or  to  others,  may  be  in  a  great 
measure  useless. 

The  subject  of  happiness,  so  far  as  relates  to  the  indi- 
vidual, has  been  already  considered.  The  great  ex- 
tent and  dilBcuity  of  those  inquiries  which  have  for  their 
object  to  ascertain  what  constitutes  the  happiness  of  a 
community,  and  by  what  means  it  may  be  most  effectu- 
4lly  promoted,  make  it  necessary  to  separate  them  from 
the  other  questions  of  ethics,  and  to  form  them  into  a 
distinct  branch  of  the  science. 

It  is  not,  however,  in  this  respect  alone  that  politics 
is  connected  with  the  other  branches  of  moral  philoso- 
phy. The  provisions  which  nature  has  made  for  the 
intellectual  and  moral  progress  of  the  species  all  sup- 
pose the  existence  of  the  political  union ;  and  the  par- 
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ticular  form  which  this  union  happens  in  the  case  of  any 
community  to  assume,  determines  many  of  the  most  im- 
portant circumstances  in  the  character  of  the  people, 
and  many  of  those  opinions  and  habits  which  affect  the 
happiness  of  private  life. 

These  observations  which  represent  politics  as  a 
branch  of  moral  philosophy  have  been  sanctioned  by 
the  opinions  of  all  those  authors,  both  in  ancient  and 
modern  times,  by  whom  either  the  one  or  the  other  has 
been  cultivated  with  much  success.  Among  the  former 
it  is  sufficient  to  mention  the  names  of  Plato  and  Aris- 
totle, both  of  whom,  but  more  especially  the  latter,  have 
left  us  works  on  the  general  principles  of  policy  and 
government,  which  may  be  read  with  the  highest  ad- 
vantage at  the  present  day.  As  to  Socrates,  his  studies 
seem  to  have  been  chiefly  directed  to  inculcate  the  du- 
ties of  private  life ;  and  yet  in  the  beautiful  enumeration 
which  Xenophon  has  given  of  his  favorite  pursuits,  the 
science  of  politics  is  expressly  mentioned  as  an  im- 
portant branch  of  the  philosophy  of  human  nature. 
"  As  for  himself,  marij  and  what  related  to  man,  were 
the  only  subjects  on  which  he  chose  to  employ  himself. 
To  this  purpose,  all  his  inquiries  and  conversations  turn- 
ed on  what  was  pious,  what  impious  ;  what  honorable, 
what  base;  what  just,  what  unjust;  what  wisdom,  what 
folly ;  what  courage,  what  cowardice;  what  a  state  or 
political  community  ;  what  the  character  of  a  statesman 
or  a  politician  ;  what  a  government  of  men,  what  the 
character  of  one  equal  to  such  a  government.  It  was 
on  these  and  other  matters  of  the  same  kind  that  he 
used  to  discourse,  in  which  subjects  those  who  were 
knowing  he  used  to  esteem  men  of  honor  and  good- 
ness, and  those  who  were  ignorant  to  be  no  better  than 
the  basest  of  slaves."  * 

In  modern  times  the  intimate  relation  between  ethics 
and  politics,  and  the  easy  transition  by  which  the  one 
perpetually  leads  the  thoughts  to  the  other,  may  be 
distinctly  traced  in  the  speculations  of  Grotius,  of  Locke, 
of  Fenelon,  of  Montesquieu,  of  Turgot,  of  Smith,  and 


*  Mn.  Fieldiog's  Translation  of  Xenophon's  Memorabilia. 
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(with  a  very  few  exceptions)  of  all  that  class  of  writers 
in  France  who  were  distinguished  by  the  name  of  Econ- 
omists. I  mention  these  examples  chiefly  to  show  that 
it  is  not  in  consequence  of  any  capricious  and  arbitrary 
arrangement  that  these  two  branches  of  science  are  re- 
ferred to  the  same  academical  department  in  some  of 
our  modem  universities ;  and  to  illustrate,  by  an  appeal 
to  literary  history,  the  imperfection  of  those  systems  of 
politics  which  are  not  founded  on  the  previous  study  of 
the  nature  and  duties  of  man. 
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ON  MAN'S  FREE  AGENCY- 
SECTION  I. 

Preliminary  Observations, — Explanation  of  some  Amhiguous  Terms, 

All  the  foregoing  inauiries  concerning  the  moral  constitution  of  man,  proceed  on 
the  supposition  that  he  has  a  freedom  of  choice  between  good  and  evil,  and  that, 
when  he  deliberately  performs  an  action  which  he  knows  to  be  wrong,  he  rendera 
himself  justly  obnoxious  to  punishment.  That  this  supposition  is  agreeable  to  the 
common  apprehensions  of  mankind  will  not  be  disputed. 

From  very  early  times  indeed  the  truth  of  the  supposition  has  been  called  in  ques- 
tion by  a  few  speculative  men,  who  have  contended  that  the  actions  we  perform  are 
the  necessary  result  of  the  constitutions  of  our  minds,  operated  on  by  the  circum* 
stances  of  our  external  situation ;  and  that  what  we  call  moral  delinquencies  are  as 
much  a  part  of  our  destiny  as  the  corporeal  or  intellectual  qualities  we  have  received 
from  nature.  The  amiment  in  support  of  this  doctrine  has  been  proposed  in  various 
forms,  and  has  been  frequently  urged  with  the  confidence  of  demonstration. 

This  question  about  predestination  and  free  will  has  furnished,  in  all  ages  and 
countries,  inexhaustible  matter  of  contention,  both  to  philosophers  and  divines.  In 
the  ancient  schools  of  Greece  it  is  well  known  how  generally  and  how  keenly  it  was 
agitated.  Among  the  Mahometans  it  constitutes  one  of  the  principal  points  of  di- 
vision between  the  followers  of  Omar  and  those  of  Ali ;  and  among  the  ancient  Jews 
it  was  the  subject  of  endless  dispute  between  the  Pharisees  and  the  Sadducees.  It 
is  scarcely  necessary  for  me  to  add,  what  violent  controversies  it  has  produced,  and 
still  continues  to  produce,  in  the  Christian  world. 

As  this  controversy,  like  most  others  in  metaphysics,  has  been  involved  in  much 
unnecessary  perplexity  by  the  ambiguity  of  language,  a  few  brief  remarks  on  some 
equivocal  terms  connected  with  the  question  at  issue  may  perhaps  add  something  to 
the  perspicuity  and  precision  of  the  following  reasonings.  In  stating  these  remarks, 
however,  I  shall  not  scupulously  confine  myself  to  such  as  are  to  bear  on  my  in- 
tended argument,  but  shall  avail  myself  of  every  opportunity  that  may  occur  of  cor- 
recting those  inaccurate  modes  of  speaking  which  have  any  connexion,  however 
distant,  witli  this  important  article  in  the  Philosophy  of  the  Human  Mind. 

The  word  volition  is  defined  by  Locke  to  be  "  an  act  of  the  mind,  knowingly  ex- 
erting that  dominion  it  takes  itseu  to  have  over  any  part  of  the  man,  by  employing 
it  in,  or  withholding  it  from  any  particular  action."  Dr.  Reid  defines  it  more  briefly 
to  be,  **  the  determination  of  the  mind  to  do  or  not  to  do  something  which  we  con- 
ceive to  be  in  our  power."  He  remaiks,  at  the  same  time,  that  **  this  definition  Is 
not  strictly  logical,  inasmuch  as  the  determination  of  the  mind  is  only  another  term 
for  volition.  But  it  ought  to  be  observed,  that  the  most  simple  acts  cii  the  mind  do 
not  admit  of  being  logically  defined.  The  only  way  to  form  a  precise  notion  of  them 
is  to  reflect  attentively  upon  them  as  we  feel  them  in  ourselves.  Without  thb  re- 
flection no  definition  can  enable  us  to  reason  about  them  with  correctness.*' 

It  is  necessary  to  form  a  distinct  notion  of  what  b  meant  by  the  word  volition,  in 
order  to  understand  the  import  of  the  word  will ;  for  this  last  word  properiy  express- 
es that  power  of  the  mind  of  which  volition  is  the  aef.and  It  Is  only  by  attending  to 
what  we  experience,  while  we  are  conscious  of  tlie  act,  that  we  can  understand  any 
thing  concerning  the  nature  of  the  power. 
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The  word  mU,  however,  U  not  always  xwed  hi  this  its  proper  accepta|^»  °"* 
frequently  substituted  for  voUtion  ;  as  when  I  say  that  my  hand  moyea  in  obedience 
to  my  wiil.  This  indeed  happens  to  the  names  of  most  of  the  powers  of  the  mind ; 
that  the  same  word  is  employed  to  express  the  power  and  the  act  Thus  imagina- 
tion signifies  both  the  power  and  the  act  of  imagining ;  abstraction  signifies  both  the 
power  and  the  act  of  abstracting,  and  so  in  other  instances.  But  althouf^  the  word 
will  may,  without  departing  from  the  usual  forms  of  speech,  be  used  indiscriminate- 
ly for  the  power  and  Uie  act,  the  word  volition  applies  only  to  the  latter ;  and  it 
would  undoubtedly  contribute  to  the  distinctness  of  oar  reasonings  to  restrict  die 
signification  of  the  word  will  entirely  to  the  former. 

It  is  not  necessary,  I  apprehend,  to  enlaree  any  more  on  the  meaning  of  dieie 
terms.  It  is  to  be  learned  only  from  careful  reflection  on  what  passes  in  oar  own 
minds,  and  to  multiply  words  upon  the  subject  would  only  involve  it  in  ob«ciirity. 

There  is,  however,  a  state  oi  the  mind  perfectly  distinct,  both  from  the  power  md 
the  act  of  willing,  with  which  they  have  been  frequently  confounded,  and  of  which 
it  may  therefore  be  proper  to  mention  the  characteristical  marks.  The  state  I  refer 
to  is  properly  called  denre,  the  distinction  between  which  and  tciU  was  first  deai^ 
pointed  out  by  Mr.  Locke.  **  I  find  the  will,''*  says  he,  *<  oflcn  confounded  with 
several  of  the  alfections,  especially  desire,  and  that  by  men  who  would  not  wiUing^T 
be  thought  not  to  have  had  very  distinct  notions  of  thin^,  and  not  to  have  wnt 
very  clearly  about  them." — "  This,"  he  justly  adds,  <*  has  been  no  small  occasion  of 
obscurity  and  mistake  in  this  matter,  and  therefore  is,  as  much  as  may  be,  to  be 
avoided."  The  substance  of  his  remarks  on  the  appropriate  meaning  of  these  two 
terms  amounts  to  the  two  following  •  propositions.  1.  That  at  the  same  moment  a 
man  may  desire  one  thing  and  will  another.  2.  That  at  the  same  moment  a 
man  may  have  contrary  desires,  but  cannot  have  contrary  wills.  The  notions, 
therefore,  which  ought  to  be  annexed  to  the  words  will  ana  desire  are  essentially 
diflcrent 

It  will  be  proper,  however,  to  state  Mr.  Locke's  observations  in  his  own  words : 
**  He  that  shall  turn  his  thoughts  inwards  upon  what  passes  in  his  own  mind  when 
he  wills,  shall  see  that  the  will  or  power  of  voUtion  is  conversant  about  nothing,  bat 
that  particular  determination  of  the  mind,  whereby,  barely  by  a  thought,  the  mind 
endeavours  to  give  rise,  continuation,  or  stop  to  any  action  which  it  takes  to  be  in 
its  power.  This  well  considered  plainly  shows,  that  the  will  is  perfectly  distinguish- 
ed from  desire,  which,  in  (he  very  same  action,  may  have  a  quite  contrary  tendency 
from  that  which  our  wills  set  us  upon.  A  man  whom  1  cannot  deny,  may  oblige  me 
to  use  persuasions  to  another,  which,  at  the  same  time  I  am  speaking,  I  may  wish 
not  to  prevail  on  him.  In  this  case,  it  is  plain  the  will  and  desire  run  counter.  I 
will  the  action  that  tends  one  way,  whilst  my  desire  tends  another,  and  that  the  di- 
rect contrar}'.  A  man  who,  by  a  violent  fit  of  gout  in  his  limbs,  finds  a  want  of  ap- 
petite in  his  stomach  removed,  desires  to  be  eased  too  of  the  pain  of  his  feet  or 
hands,  (for,  wherever  there  is  pain  there  is  a  desire  to  be  rid  of  it ;)  though  yet, 
while  he  apprehends  that  the  removal  of  the  pain  may  translate  the  noxious  humors 
to  a  more  vital  part,  his  will  is  never  determined  to  any  one  action  that  may  serve  to 
remove  this  pain.  Whence  it  is  evident  that  desiring  and  willing  are  two  distinct  acts 
of  the  mind ;  and,  consequently,  that  the  will,  which  is  but  the  power  of  volition,  is 
much  more  distinct  from  desire." 

It  is  surprising  how  little  this  important  passage  has  been  attended  to  by  Locke's 
successors.* 

Inclination  is  another  word  with  which  tmi/  is  frequently  confounded.  Thus, 
when  the  apothecary  says  in  Romeo  and  Juliet, 

"  Mf  poverty,  but  not  my  will  consents ; 
Take  this  and  drink  it  off;  the  work  is  done ; " 

the  word  will  is  plainly  used  as  synonymous  with  inclination ;  not  in  its  strict  logi- 
cal sense,  as  the  immedate  antecedent  of  action.  It  is  with  the  same  latitude  that  the 
word  is  used  in  common  conversation,  when  we  speak  of  doing  a  thing  which  duty 
prescribes  against  our  own  will ;  or  when  we  speak  of  doing  a  thing  wilUngly  or 
unwillingly.  ^  ^ 


•  According  to  Mr.  Belsham,  "  VoUtion  is  a  modification  of  the  passion  of  desire." 
(Elements,  227.)     In  another  passage  we  are  told  by  the  same  author,  that  "f>ofi- 
tion  has  been  proved  by  Dr.  Hartley  to  be  a  case  of  association;  "  (Ibid.  175  )— 
a  proposition  which  to  ro^  mmd  U  (\\iite  incomprehensible. 
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In  some  inftancat  pleamire  is  used  in  the  stme  sense  with  imtt,  m  in  this 
sentence  of  Locke.  **  We  can  at  pUaiure  move  sevenl  par^  of  our  bodies ; "  and 
in  the  following  line  of  Pope  will  is  used  for  pleaturt, 

•«  Go  theo,  the  foihy  01  Cftf  «itt  ehuUM.** 

It  is  very  remarkable  that  the  two  words  are  used  as  synonymous  by  Collins,  in 
statins  tho  very  proposition  which  it  is  the  object  of  his  tract  to  establish.  **  I  con- 
tend for  liberty ,'*  says  he, "  as  it  signifies  a  power  in  man  to  do  as  he  unlU  or 
pUa$t$" 

Dr.  Johnson  on  this,  as  on  every  other  occasion  where  logical  precision  of  ideas 
u  called  for  in  a  definition,  is  strangely  indistinct  and  inconsistent. '  WtUhb  defines 
to  bo  **  that  power  by  which  we  detvrt  a  purpose ;  '*  and  he  dves  as  its  syn0« 
nyme  the  scholastic  word  velleity.  On  turning  to  the  article  volei/y,  we  are  told 
that  **  it  is  the  school  term  used  to  signify  theloweat  degree  ofdenre;"  in  illus- 
tration of  which  Dr.  South  is  quoted,  according  to  whom  "  the  wUhing  of  a  thing 
is  not  properly  the  willing  it,  but  it  is  that  which  is  called  by  the  schools  an  imper- 
fect veUeily,  and  imports  no  more  than  an  idle  inoperative  cosaplacency  in,  and 
deeire  of  the  end,  without  any  consideration  of  the  mean?." 

Dr.  Priestley's  language  on  this  subject  is  as  loose  as  that  of  Dr.  Johnson.  **  What 
is  deeire  but  a  wish  to  obtain  some  apprehended  good  ?  And  is  not  every  wish  a 
voUUon  ? "  • 

*  In  the  next  page  he  tells  us,  that  **  the  determinations  of  what  we  call  the  toiU 
are  in  fact  nothing  more  than  a  particular  case  of  the  general  doctrine  of  associatioa 
of  ideas,  and,  therefore,  a  perfectly  mechanical  thing." 

In  another  paragrapb  of  the  chapter  quoted  above,  Locke  justly  objects  to  the 
terms  in  which  the  Question  concerning  liberty  and  necessity  is  commonly  stated* 
whether  man'M  wiU  be  free  or  no  7  This  question  he  pronounces  to  be  *<  vmreO' 
eonable  and  unintelUgible ;  inasmuch  as  liberty,  which  is  but  a  power,  belongs 
only  to  agents,  and  cannot  be  an  attribute  or  modification  of  the  will,  which  is  also 
but  a  power"  f  * 

To  this  remark  of  Locke  it  mav  be  added,  that,  instead  of  speaking  (according  to 
common  phraseology)  of  the  influence  of  motives  on  the  wiU,  it  would  be  much 
more  correct  to  speak  of  the  influence  of  motives  on  the  agent.  We  are  apt  to  for- 
get what  thie  will  is,  and  to  consider  it  as  something  inanimate  and  passive,  the 
state  of  which  can  be  altered  only  by  the  action  of  some  external  cause.  The  ha- 
bitual use  of  the  metaphorical  word  motives,  to  denote  the  intentions  or  purposet 
which  accompany  our  vohmtary  actions,  or,  in  other  words,  the  ende  which  we 
liave  in  view  in  the  exercise  of  the  power  intrusted  to  us,  has  a  strong  tendency  to 
confirm  us  in  this  error,  by  leading  us  to  assimilate  in  fancy  the  volition  of  a  mind 
to  the  motion  of  a  body ;  and  the  circumstances  which  give  rise  to  this  volition,  to 
the  vie  motrix  by  which  the  motion  is  produced. 

It  was  probably  in  order  to  facilitate  the  reception  of  his  favorite  scheme  of  neces- 
sity that  llobbes  was  led  to  substitute,  instead  of  the  old  division  of  our  &cultiee 
into  the  powers  of  the  understanding  and  tliose  of  the  will,  a  new  division  of  his 
own,  in  which  the  name  of  cognitive  powers  was  given  to  the  former,  and  that  of 
motive  powers  to  the  latter.  To  familiarize  the  ears  of  superficial  readers  to  this 
phraseology  was  of  itnelf  one  great  step  towards  securing  their  suffrages  acainst  the 
supposition  of  man's  free  agency.  To  say  that  the  wiU  is  determined  by  motive 
powers,  is  to  employ  a  language  which  virtually  implies  a  recognition  of  the  very 
point  in  dispute.  Accordingly,  Mr.  ficl^ham  is  at  pains  to  keep  the  metaphoricu 
origin  of  the  word  motive  in  the  view  of  bis  readers,  by  prefixing  to  his  argument,  in 
favor  of  the  scheme  of  necessity,  the  following  definition. 

**  Motive,  in  this  discussion,  is  to  be  understood  in  its  most  extensive  sense.  It 
expresses  whatever  moves  or  influences  the  mind  in  its  choice."  | 

According  to  Mr.  Locke,  the  ideas  of  liberty  and  of  power  are  very  nearly  the 
same.  **  Every  one,"  he  observes,  *'  findd  in  himself  a  power  to  begin  or  forbear, 
continue  or  put  an  end  to  several  actions  in  himself.  From  the  consideration  of  the 
extent  of  this  power  of  the  mind  over  the  actions  of  the  man,  which  every  one  finds 
in  himself,  arise  the  ideas  of  liberty  and  necessity."  And  a  few  sentences  after- 
wards : — **  The  idea  of  liberty  is  the  idea  of  a  power  in  any  agent  to  do  or  forbear 
any  particular  action,  according  to  the  determination  or  thought  of  the  mind,  where- 

*  Illustrations  on  Fhil.  Necess.  p.  45. 

t  This  remark  had  beeo  previously  made  by  Hobbet.         t  Elem.  228. 
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by  either  of  them  is  preferred  to  the  other.  Where  either  of  them  is  not  In  the 
power  of  the  agent,  to  be  produced  by  him  according  to  his  volition,  there  he  is  not 
at  liberty  but  under  necessity."  *  That  these  definitions  are  not  perfectly  conect 
fdll  appear  hereafter.  Hiey  approach,  indeed,  very  nearly  to  the  definitions  of  lib- 
erty and  necessity  siven  by  Hobbes,  Collins,  and  Edwards ;  whereas  Locke,  in  or- 
der to  do  justice  to  his  own  decided  opinion  on  the  subject,  ought  to  have  induded 
also  in  his  idea  of  liberty,  a  power  over  the  determinations  of  his  wiH. 

It  is  owing  in  a  great  measure  to  this  close  connexion  between  the  ideas  atfite 
Ufill  and  of  power,  and  to  the  pleasure  with  which  the  consciousness  of  power  is 
always  accompanied,  that  we  feel  so  painful  a  mortification  in  perusing  those  m- 
tpms  in  which  our  free  agency  is  called  in  question.  Dr.  Priestley  himself,  as  wcl  as 
his  sreat  oracle,  Dr.  Hartley,  has  acknowledged,  that  **  he  was  not  a  ready  eotrreit 
to  the  doctrine  of  necessity,  and  that  he  gave  up  his  liberty  with  great  rehictance.'*! 
But  whence  tliis  reluctance  to  embrace  a  doctrine  so  **  great  and  glorious,**  but  fiom 
Us  repugnance  to  the  natural  feelings  and  natural  wishes  of  the  human  mind  ? 

In  addition  to  the  foreg^oing  considerations,  the  following  detached  hints  may  be 
of  use  in  guarding  us  against  some  logical  oversights  which  have  misled  a  large  pio> 
portion  of  the  ingenious  men  who  have  engaged  m  this  controversy. 

In  the  case  of  inanimate  matter,  when  I  say  that  the  motion  produced  is 
proportional  to  the  impressed  force,  I  only  assert  an  identical  proposition;  for 
my  only  notion  of  Vie  quantity  of  a  force  is  from  the  effects  it  produces.  In  like 
manner,  in  the  case  of  motiveM,  I  may,  if  I  choose,  define  the  Mtreneth  of  a  motive 
by  its  prevailing  over  other  motives  in  determining  the  will,  and  then  lay  It  down 
as  a  proposition,  that  the  will  is  determined  by  the  strongest  motive.  In  this  case 
Ukewise  it  is  evident  that  I  only  assert  an  identical  proposition, — a  proposition^ 
however,  extremely  apt  to  mislead,  in  consequence  of  its  applying  to  mind  the  woid 
strength,  which,  from  its  ordinary  and  proper  application  to  the  forces  that  move 
inert  matter,  suggests  a  theory  concerning  the  influence  of  motives  whi^  takes  for 
granted  the  thing  to  be  proved. 

Let  us  consider  what  is  meant,  when  it  is  said  that  the  will  is  neeessarUy  detei^ 
mined  by  motives.  Is  it  to  be  understood  that  the  connexion  is  similar  to  that  be- 
tween a  force  impressed  on  a  body  and  the  subsequent  motion  ?  But  of  the  natuie 
of  this  connexion  I  am  as  ignorant  as  of  the  other.  In  both  cases  I  only  see  the 
&ct.  It  is  remarkable  that  the  advocates  for  necessity  have  attempted  to  explain 
the  actions  of  voluntary  agents  by  the  phenomena  of  motion,  and  that  some  other 
metaphysicians  (in  particular  Kepler  and  Lord  Monboddo)  have  attempted  to  explain 
the  phenomena  of  motion  by  the  operations  of  voluntary  agents.  In  both  cases  phi- 
losophers saw  the  difficulties  attending  that  set  of  phenomena  to  which  they  confin- 
ed their  attention,  and  endeavoured  to  explain  them  by  the  analogy  of  another  class 
of  facts  not  so  immediately  under  their  consideration  at  the  moment,  without  re- 
collecting that  both  the  one  and  the  other  are  equally  placed  beyond  our  compre- 
hension. 

Although,  however,  the  connexion  between  an  impressed  force  and  the  subse- 
quent motion  be  as  inexplicable  as  the  connexion  between  the  motive  and  the  fub- 
sequent  action,  I  would  not  he  understood  to  insinuate  that  tlie  two  cases  are  at  all 
parallel.  In  the  case  of  motion,  although  I  cannot  trace  the  necessary  connexion  be- 
tween it  and  the  impressed  force,  I  am  certain  that  the  motion  is  the  effect  o(  some 
cause  with  which  it  is  necessarily  connected  ;  for  every  change  that  takes  place  in 
an  inanimate  object  suggests  to  mc  the  notion  of  a  cause.  But  in  the  case  of  the 
determinations  of  a  voluntary  agent,  he  is  himself  the  author  of  them ;  nor  could  aay 
thing  have  led  philosophers  to  look  out  for  any  other  causes  of  them,  but  an  appre- 
hended analogy  between  volition  in  a  mind  and  motion  in  a  body. 

The  argument  for  necessity  derives  all  its  force  from  the  maxim,  **  that  every 
change  requires  a  cause."  X    But  this  maxim,  although  true  with  respect  to  inani- 

•  Locke's  Works,  8vo.  Edit.  Vol.  I.  224. 

t  Doctrine  of  Philosophical  Necessity  illustrated.  Preface,  page  xxvii.  Biiming- 
ham,  1732. 

X  This  maxim  is  generally  stated  in  too  unqualified  a  form.  "  In  the  idea  of  every 
change,**  says  Dr.  Price,  "is  included  that  of  its  being  an  effect.** — {Review,  ^e. 
p.  30.  Sd.  edit.  Lend.  1827.)  He  should  have  said  every  change  in  inanimate 
matter.  That  he  himself  understood  it  under  this  Umitation  is  evident,  from  the 
zeal  with  which  he  always  combats  the  scheme  of  necessity. 
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mate  mtttor,  doat  not  afiply  to  intoDigent  tfenlt,  which  cannot  be  coneelTed  wttfa* 
oat  the  power  of  aelf-detemiination.  Upon  an  accurate  analjrsiSf  Indeed,  of  the 
meaning  of  worda,  It  will  be  found  that  the  idea  of  an  efficient  eauu  Implies  the 
Idea  of  mind^  and  conaeqoently,  that  it  la  absurd  to  ascribe  the  volitions  of  mind  to 
the  efficiency  of  causes  foreign  to  Itself.  It  is  curious  that  Mr.  Hume,  who  has  in 
one  part  of  his  system  denied  tlie  certainty  of  the  maiim  just  now  mentioned,  has, 
in  another  part  of  it,  adopted  the  scheme  of  necessity,  although  that  scheme  de* 
rlTes  all  Its  plausibility  from  an  undue  and  unwarrantable*  extension  of  this  veiy 
maxim.* 

Before  quitting  this  part  of  the  subject,  tfiere  remains  to  be  considered  another 
argument  for  die  necessary  connexion  between  motiyes  and  actions,  which  has 
been  lately  proposed  by  Dr.  Priestley,  and  on  which  that  veiy  ingenious  writer 
seems  to  Uy  considerable  stress. 

This  argument  proceeds  on  the  supposition  that  man  is  wholly  a  material  being, 
and  that  the  power  of  thinking  is  the  result  of  a  certain  organisation  of  the  brain. 
But,  if  man  be  wholly  material,  does  it  not  follow  that  all  his  functions  must  be 
regulated  by  the  laws  of  mechanism,  and  that,  of  consequence,  all  his  actions  pro- 
ceed from  an  irresistible  necessity  ?  According  to  this  argument,  therefore,  the  doc- 
trine of  necessity  i*  an  obvious  corollary  from  that  of  materialism. 

As  this  reasoning  takes  the  scheme  of  materialism  for  granted,  it  is  they  alone 
who  have  adopted  that  scheme  who  are  interested  in  examining  whether  the  rea- 
soning be  conclusive  or  not.  The  only  question,  therefore,  before  us  at  present  is, 
whether  the  authors  conclusion  be  a  logicsl  consequence  of  his  premises.    That  It 

*  From  these  observations  it  seems  to  me  to  follow,  that,  whatever  may  be  the 
nature  of  the  relation  between  a  motive  and  an  action,  there  is  no  reason  for  con- 
doding  it  to  be  at  all  analogous  to  that  between  a  cau»e  and  its  effect.  In  further 
proof  of  this  some  authors  have  remarked,  that  the  latter  connexion  is  always  con- 
stant and  uniform,  whereas  we  know  that  the  same  motive  may  at  different  times 
lead  (0  very  different  actions. — See  the  very  ingenious  Essays,  Philosophical  and 
Literary,  of  the  late  learned  and  excellent  Dr.  James  Gregory.) — But  thb  answer  la 
not  satuiifactory ;  and  as  it  places  the  point  in  dispute  on  an  improper  ground,  it  mar 
be  useful  to  show  in  what  its  fallacy  consists.  By  giving  up  an  argument  which  wiU 
not  bear  examination  we  strengthen  a  good  cause,  no  less  than  by  producing  ad- 
ditional evidence  in  its  support 

In  considering  the  connexion  between  cause  and  effect,  there  are  three  things  to 
be  attended  to ;  the  cause,  the  subject  on  which  it  operates,  and  the  effect.  While 
the  cause  and  the  subject  continue  the  same,  we  expect  the  same  effect  with  the 
utmost  confidence  ;  but  if  either  the  cause  or  the  subject  vary  we  expect  that  the 
effect  will  be  different.  When  we  speak  of  the  constant  conjunction  between  cause 
and  effect  in  physics,  we  always  take  for  |^nted  that  the  cause  operates  in  the 
same  circumstances.  A  variety  of  cases  might  be  mentioned  in  which  we  see  the 
operation  of  the  same  cause,  but  are  unable  to  predict  with  certaintv  what  the  effect 
will  be,  in  consequence  of  our  ignorance  concerning  the  etate  of  the  eubject.  This 
is  the  case  with  respect  to  the  medicines  which  we  apply  to  the  human  body. 
Now,  the  fact  may  be  supposed  to  be  somewhat  analogous  with  respect  to  the  mind. 
It  always  indeed  retains  a  consciousness  of  its  personal  identity  ;  but  notwithstand- 
ing this  circumstance  it  is  constantly  undergoing  very  important  alterations, — inso- 
much that  the  character  may  be  changed  in  a  considerable  decree  hv  the  acquisition 
of  new  information,  or  the  acquisition  of  new  habits,  (both  of  which  it  may  derive 
from  external  circumstances  in  a  wav  altogether  independent  of  its  choice.)  Indeed 
it  may  be  doubted  whether  the  mind  can  be  considered  as  exactiv  the  same  subject 
in  any  two  instants  of  its  existence.  We  are  not  therefore  entitled  to  conclude  that 
the  relation  between  motive  and  action  is  different  from  the  relation  between  cause 
and  effect  in  physics,  merely  from  the  want  of  constant  eonjunetion^  unless  it 
could  be  shown  that  the  same  motive  was  followed  by  different  actions  when  ope- 
rating upon  the  same  precise  sutject.  Nor  is  this  all.  The  same  verbal  propo- 
sition, when  stated  at  dlflferent  times  to  the  same  individual,  cannot  be  considered ' 
as  the  same  motive,  unless  it  is  always  apprehended  in  the  same  light  by  the  iin- 
derstandingt  the  conclusions  of  which  plainly  do  not  depend  on  our  choice.  Allow- 
ing, therefore,  that  the  relation  between  motnre  and  action  were  the  same  with  the 
rebtion  between  cause  and  effect,  it  might  happen  tliat  no  constant  conjunction 
between  them  should  be  obaervable,  in  consequence  either  of  aome  altataUon  in  the 
•tite  of  the  intellectual  powers,  or  of  the  active  principles. 
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\a  not  a  consequeDce  of  his  premises,  but  a  mere  play  on  words,  wUl  appear  ob- 
vious from  the  foUowing  consideration. 

That  matter  is  incapable  of  acting,  excepting  in  so  far  as  it  is  acted  apoii»  is  a 
prindple  universally  admitted  by  the  soundest  philosophers,  and  perfectW^  agreeable 
to  the  common  apprehensions  of  mankind.  But  this  principle  is  founded  on  tlie 
supposition,  that  matter  is  inert  and  insentient,  incapable  of  thought,  or  of  cbaogm; 
its  state  either  of  rest  or  of  motion  till  it  is  acted  on  by  some  foreign  powerru 
we  reject  this  suppositioji,  as  Dr.  Priestley  has  done,  and  consider  matter  as  eoo- 
sisting  of  certain  powers  of  attraction  and  repulsion,  and  requiring  nothing  but  a 
particular  arrangement  or  organization  to  ezliibit  the  phenomena  of  sensation  and  of 
thought,  we  are  certainly  not  entitied  to  apply  any  inference  from  our  commoa  no- 
tions concerning  matter  to  the  functions  of  a  being,  organized  as  Dr.  Priedey  sup- 
poses man  to  be.  If  our  ideas  of  matter  imply  nothing  more  than  certain  powers  of 
attraction  and  repulsion,  and  if  matter  properly  organized  may  produce  a  being  ca- 
pable of  sensation  and  of  thought,  why  may  not  the  same  organization  prodooe  a 
being  capable  of  acting  from  his  own  free  will,  and  without  the  necessaiy  influence 
of  any  motive  imposed  on  him-  from  without  ?  In  this  instance,  dierefore,  Dr. 
Priestlev's  zeal  for  a  favorite  opinion  has  betrayed  him  into  a  sophism  very  unworthy 
of  his  abilities,  and  which  derives  the  very  slight  plausibility  it  possesses  entirely 


from  an  ambiguity  in  the  meaning  of  the  word  matter,  occasioned  by  his  own  peco- 
liar  speculations  on  its  nature  and  properties. 

It  is  amusing  enough  that  this  very  argument  of  Dr.  Priestley's,  or  at  least  one 
extremely  similar  to  it,  was  long  nep  proposed  iranieaUy  by  Jh.  Berketey,  in  his 
ingenious  dialogues,  entitied  the  Minute  Philosopfier, — a  book  which,  (notwith- 
standing a  few  paradoxical  passages  connected  with  the  author's  system  of  idealism) 
may  be  safely  recoinmended  as  one  of  the  most  instructive,  as  well  as  entertaining 
works,  of  which  English  philosophy  has  to  boast.  ''  Corporeal  objects  strike  on  the 
organs  of  sense,  whence  ensues  a  vibration  in  the  nerves,  which  being  communi- 
cated to  the  soul  or  animal  spirit  in  the  brain  or  root  of  the  nerves,  produceth 
therein  that  motion  caUed  volition ;  and  this  produceth  a  new  determination  on  the 
spirits,  causing  them  to  flow  in  such  nerves  as  must  necessarily,  by  the  laws  of 
mechanism,  produce  such  certain  actions.  This  being  the  case,  it  follows  that 
those  things  which  vulgarly  pass  for  human  actions  are  to  be  esteemed  mechaniaJ, 
and  that  they  are  falsely  ascribed  to  a  free  principle.  There  is  therefore  no  tbunda 
tion  for  praise  or  blame,  fear  or  hope,  reward  or  punislinicnt,  nor  consequentiy  for 
religion,  which  is  built  upon  and  supposeth  those  things."  *  The  alteration  which 
Dr.  PriesUey  has  made  on  tliis  argument  is  certainly  far  from  an  improvement ;  for 
his  peculiar  notions  concerning  the  nature  of  matter  render  it  much  more  inconse- 
quential than  it  must  appear  to  those  who  retain  the  common  opinions  on  tliat 
subject. 


SECTION  II. 

Statement  of  the  common  Argument  for  JVecessity. 

Before  proceeding  to  an  examination  of  this  question  I  shall  premise  a  few 
principles  in  which  both  parties  arc  agreed,  or  which  at  least  appear  to  me  to  be 
concessions,  which  tiie  advocates  for  free  will  may  safely  make  to  their  antagonists 
without  any  injury  to  their  general  argument. 

1.  Every  action  is  performed  with  some  view,  or,  in  other  words,  ia  performed 
from  some  motive.  Dr.  Rcid  indeed  denies  this  with  zeal,  but  I  am  doubtful  if  be 
has  strengthened  his  cause  by  doing  so  ;  f  for  he  confesses  that  the  actions  which 
are  performed  without  motives  are  perfectly  trilling  and  insignificant,  and  not  such 
as  lead  to  any  general  conclusion  concerning  the  merit  or  demerit  of  moral  agents. 
I  should  therefore  rather  be  disposed  to  yield  this  point  than  to  dispute  a  proposition 
not  materially  connected  with  the  question  at  issue.  One  thing  is  clear  and  indis- 
putable, that  it  is  only  in  so  far  as  a  man  acts  from  motives  or  intentions,  that  he  is 
entitied  to  the  character  of  a  rational  being. 

2.  The  merit  of  an  action  depends  entirely  on  the  motive  from  which  it  was 
performed.     Dr.  Reid  remarks,  that  some  necessitarians  have  triumphed  in  (his 


*  Dialogue  vu.  xix.  \  Essays  on  the  Active  Powers,  pp.  293,  294. 
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piiiidple  M  the  Teiyhinn  of  the  controTeny,  whereas  the  t^  no  reaion- 

able  advocate  for  free  wui  ever  called  it  in  question. 

So  (ar,  I  think,  we  are  justified  in  going.  The  great  question  is,  How  do  these 
motives  determine  the  will  ?  In  answer  to  thi^  question  tne  Necessitarians  reason 
as  fbUows : — 

Every  change  in  nature,  we  are  told,  implies  the  operation  of  a  cause  ;  and  this 
^oazim,  it  is  pretended,  holds  not  only  with  respect  to  inanimate  matter,  but  with 
respect  to  the  changes  which  take  place  in  the  state  of  a  mind.  Every  volition, 
therefore,  must  have  been  produced  by  a  motive  with  which  it  is  as  necessarily  con- 
nected as  any  other  effect  with  its  cause ;  and  when  different  motives  are  presented 
to  the  mind  at  the  same  time,  the  will  yields  to  the  strongest,  as  necessarily  as  a 
body  unred  by  two  contrary  forces  moves  in  the  directton  of  that  which  is  most 
powerful. 

The  foregoing  argument  goes  to  prove,  that  all  human  actions  are  as  necessarily 
produced  by  motives  as  the  going  of  a  clock  is  necessarily  produced  by  the  weights, 
and  that  no  human  action  could  have  been  otherwise  than  it  really  was.  Nay,  it 
applies  also  in  full  force  to  the  Deity,  and  indeed  to  all  intelligent  beings  whatever  ; 
lor  it  is  not  founded  on  any  thing  peculiar  to  the  human  mind,  but  on  the  imposst- 
hmty  of  free  agency  ;  and,  of  consequence,  it  leads  to  this  general  conclusion,  that 
no  event  in  the  universe  could  have  happened  otherwise  than  it  did. 

When  the  scheme  of  necessity  is  pushed  to  this  length,  it  involves  the  suppo- 
sition, "  that  every  created  beine,  and  every  event,  even  the  most  trifling,  has  an 
existence  as  necessary  as  that  of  the  Deity ; "  a  suoposition  which  forms  one  of  the 
fundamental  principles  of  the  system  of  Spinoza.  On  this  subject,  I  confess,  it  ap- 
pears to  me  that  Spinoza  reasons  well,  and  that,  if  we  admit  his  principles,  we  can- 
not^ deny  his  conclusion.  The  conclusion,  at  the  same  time,  is  such  as  every  un- 
prejudiced understanding  must  revolt  at  the  instant  it  is  mentioned,  and  which  may 
serve  as  a  demonttnition,  in  the  form  of  a  reductio  ad  ab$urdum,  of  the  erroneous- 
ness  of  the  principle  from  which  it  is  deduced.  "  It  does  not  indeed  appear  pos- 
sible," as  Mr.  Maclaurin  has  observed,  <*  to  invent  another  system  equaUy  abeurd, 
amounting  (as  it  does  in  fact)  to  this  proposition,  that  there  is  but  one  substance  in 
the  universe  endowed  with  infinite  attributes  (particularly  infinite  extension  and 
cogitation)  which  produces  all  other  things,  necessarily  as  its  own  modifications, 
and  which  alone  is,  in  all  events,  both  physical  and  moral,  at  once  cause  and  effect, 
acent  and  patient."  *  Accordingly,  Dr.  tlarke  has  been  at  much  pains  to  prove. 
Chat  the  Deity  must  be  a  free  agent,  and,  therefore,  that  free  agency  is  not  impos- 
sible ;  from  which  he  infers,  that  there  must  be  some  flaw  in  the  reasonings  just 
stated  to  prove  that  man  b  a  necessary  agent.  If  this  reasoning  of  Clarke's  be  ad- 
mitted as  conclusive,  where  is  the  absurmty  (I  would  ask)  of  supposing,  that  God 
may  have  been  pleased  to  place  man  in  a  state  of  moral  discipline,  by  Imparting  to 
bini  a  freedom  of  choice  between  good  and  evil,  in  like  manner  as  he  has  imparted 
to  him  various  other  faculties  and  powers  essentially  different  from  any  thing  we  ol»- 
serve  in  the  lower  animals  ?  Is  not  the  contrary  assertion  a  presumptuous  attempt 
to  set  limiUi  to  the  Divine  Omnipotence  ? 

Among  the  various  forms  which  religious  enthusiasm  assumes,  there  is  a  certain 
prostration  of  the  mind,  which,  under  the  specious  disguise  of  a  deep  humility,  aims 
at  exalting  the  Divine  perfections  by  annihilating  all  the  powers  which  belong  to 
human  nature.  "  Nothing  is  more  usual  for  fervent  devotion,"  says  Sir  James 
Mackintosh,  in  speaking  of  some  theories  current  among  the  Hindoos,  '*  than  to 
dwell  so  long  and  so  w:-  mly  on  the  meanness  and  worth  lessness  of  created  things, 
and  on  the  all-sufficiency  of  the  Supreme  Being,  that  it  slides  insensibly  from  com- 
parative to  absolute  language,  and  in  the  eagerness  of  its  zeal  to  magnify  the  Deity, 
teems  to  annihilate  every  tMng  else."  f 

This  excellent  observation  may  serve  to  account  for  the  zeal  displayed  by  many 
devout  men  in  &vor  of  the  scheme  of  necessity.  "  We  have  nothing,"  they  fre- 
quenUy  and  jusUy  remind  us,  "  but  what  we  have  received."  But  the  question 
here  is  simply  a  matter  of  fact,  whether  we  have  or  have  not  received  from  God  the 
gift  of  free  will ;  and  the  only  argument,  it  must  be  remembered,  which  they  have 
yet  been  able  to  advance  for  the  negative  proposition,  is,  that  this  gift  was  impos- 
sible even  for  the  power  of  God  ;  an  argument,  we  may  remark,  which  not  only  an- 
nihilates the  power  of  man,  but  annihilates  that  of  God  also,  and  subjects  him,  as 

*  View  of  Newton's  Discoveries,  Book  i.  chap.  4. 

t  See  Philosophy  of  the  Human  Mind,  VoL  II.  p.  869. 
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wen  as  &n  hi9  creatures,  to  the  control  of  causes  wliichhe  IsiinaMe  to  rerist  80  con- 

fletely  does  this  scheme  defeat  the  pious  views  in  which  it  has  sometimes  originated, 
say  sometimes,  for  this  very  argument  against  the  liberty  of  the  will  is  emplojed 
by  Spinoza ;  according  to  wh6ui  the  free  agency  of  man  involves  the  absurd  sup- 
position of  an  impenum  in  imperio  in  the  universe.*  Voltaire,  too*  who  in  Ins 
latter  days,  abandoning  those  principles  for  which  he  had  before,  when  in  the  foil 
vigor  of  his  Acuities,  so  zealously  and  eloquently  contended,  seems  to  hare  become 
a  convert  to  the  scheme  of  fatalism,  has  on  one  occasion  had  recourse  to  an  argu- 
ment against  man's  free  agency,  similar  in  substance  to  what  is  advanced  by  Spinoia 
in  the  passage  now  referred  to.  **  En  efiet,  U  seroit  Men  tmguker  que  toute  la 
nature,  tous  les  astres  ob^issent  a  des  loix  ^t^rnelles,  et  qu*il  y  eut  un  petit  animal 
haut  de  cinq  pieds,  qui  en  m^pris  de  ces  Jois  put  agir  touiours  comme  il  lui  plairoit 
au  seul  gr^  de  son  caprice,''  t — "  Singular !  "  exclaims  Dr.  Beattie*  after  quoting 
tiie  preceding  sentence,  **  Aye,  singular  indeed — ^but  not  a  whit  more  singulaf  than 
that  this  same  animal  of  five  feet  should  perceive,  and  think,  and  read,  and  write, 
and  speak ;  attributes  which  no  astronomer  of  ray  acquaintance  has  ever  supposed 
to  belong  to  the  planets,  notwithstanding;  their  brilliant  appearance  and  stupendous 
magnitude."  f    Th^  i^cply  is  quite  as  good  as  the  argument  is  entiUed  to. 

SECTION  III. 
View  of  the  QMesiion  given  by  Hobbe$. 

AccoRDiifG  to  the  view  of  the  subject  that  has  now  been  taken,  we  are  led  to  con- 
clude, that  man  possesses  a  power  over  the  determinations  of  his  win :— end  this  is 
precisely  the  scheme  of  what  is  commonly  called  free  tvill,  in  opposition  to  that  of 
neeesaity. 

But  this  power  over  the  determinations  of  the  will  has  been  represented  by  some 
philosophers  as  an  absurdity  and  impossibility.  **  Liberty,"  we  are  told,  **  consists 
only  in  a  power  to  act  as  we  will ;  and  it  is  impossible  to  conceive  in  any  being  a 
greater  liberty  than  this.  Hence  it  follows,  that  liberty  does  not  extend  to  the  de- 
terminations of  the  will,  but  only  to  the  actions  consequent  upon  its  determinations. 
To  say  that  we  have  power  to  will  such  an  action,  is  to  say,  that  we  may  will  it  if 
we  will.  This  supposes  ttie  will  to  be  determined  by  a  prior  will ;  and  for  the  same 
reason  that  will  must  be  determined  by  a  will  prior  to  it,  and  so  on  in  an  infinite 
scries  of  wills,  which  is  absurd.  To  act  freely,  therefore,  can  mean  nothing  more 
than  to  act  voluntarily  ;  and  this  is  all  the  liberty  tliat  can  be  conceived  in  man  or  in 
any  other  being." 

Agreeably  to  this  reasoning,  Hobbes  defines  a  free  agent  to  be  **  he  that  can  do 
if  he  will,  and  forbear  if  he  will."  §  The  same  definition  has  been  adopted  by 
Leibnitz,  ||  by  Collins,  by  Gravesande,  by  Edwards,  by  Bonnet,  and  by  all  later 
necessitarians.  It  cannot  be  better  expressed  than  in  the  words  of  Gravesande : 
"  Facuhas  faciendi  quod  libuerit,  quaecunque  fuerit  voluntatis  determinatio."^ 

Dr.  Priestley  ascribes  this  peculiar  notion  of  free  will  to  Hobbes  as  its  author ;♦♦ 
but  it  is  in  fact  of  much  older  date  even  amon^  modem  metaphysicians  ;  coincidiog 
exactly  with  the  doctrine  of  theses  cholastic  divmes  who  contended  for  the  Liberty  of 
Spontaneity,  in  opposition  to  the  liberty  o{  indifference.  It  is,  however,  to  Hobbea 
that  the  partizans  of  this  opinion  are  indebted  for  the  hanpicst  and  most  popular 
illustration  of  it  that  has  yet  been  given.  "  I  conceive,'-  says  he,  **  liberty  to  be 
^ghtly  defined,  the  absence  of  all  the  impediments  to  action  that  are  not  contained 


•  Tractat.  Polit.  cap.  ii.  sect.  6.  f  Le  Philosophe  Ignorant,  XIIL 

X  Essay  on  Truth,  p.  36(),  2d  Ed.  §  Hobbes's  Works,  p.  484.     Fol.  Ed. 

II  Leibnitz  has  almost  literally  translated  the  words  of  Hobbes.  •*  Proprie  lo- 
quendo  volumus  agere ;  non  vero  volumus  vclle ;  alioqui  dicere  etiam  possemus, 
velle  nos  habere  voluntatem  volendi,  quod  in  infinitum  abiret."  (Leib.  0».  T.  1. 
p-156.)  ^ 

IT  Introd.  ad  Philosoph.  sect.  115. 

••  "The  doctrine  of  philosophical  necessity,"  says  Priestley,  "is  in  reality  a 
modem  thing ;  not  older,  I  believe,  than  Mr.  Hobbes.  Of  the  Cal\inists,  I  believe 
Mr.  Jonathan  Edwards  to  be  the  first."     {Illustrations  of  Philos.  JVecess.  p.  195.) 

Supposing  this  statement  to  be  correct,  does  not  the  very  modem  date  of  Hobbcs*s 
alleged  discovery  fumish  a  very  strong  presumption  against  it  ? 
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•A  tk€  nature  and  intrimieal  qualUv  of  the  agent.  As,  for  example,  the  water  ia 
Slid  to  descend  freely,  or  to  have  uoeriy  to  descend  by  the  channel  of  the  river, 
because  there  is  no  impediment  that  way ;  but  not  across,  because  the  banks  are 
impediments.  And  though  water  cannot  ascend,  yet  men  never  say  it  wants  the 
hberiy  to  ascend,  but  the  faculty  or  power,  because  the  impediment  is  in  the  nature 
of  the  water,  and  intrinsical.  So  auo  we  say,  he  that  is  tied  wants  the  Uberty  to 
go,  because  the  impediment  is  not  in  him,  but  in  his  hands :  whereas  we  say  not  so 
of  him  who  is  sick  or  lame,  because  the  Impediment  is  in  himself."* 

According  to  Bonnet,  "  moral  liberty  is  the  power  of  the  mind,  to  obey  without 
constraint  the  impulse  of  the  motives  which  act  upon  it.'*  Tliis  definition,  which 
is  obviously  the  same  in  substance  with  that  of  Hobbes,  is  thus  very  justly,  as 
well  as  acutely,  animadverted  on  by  Cuvier.  *<  N'aJmettant  aucune  action  sans 
motif,  comme  dit-il  il  n'y  a  aucun  effet  sans  cause.  Bonnet  d^finit  la  Liberti 
Morale,  le  pouvoir  de  Fame  de  suivre  sans  contiainte  les  motils  dont  elle  ^prouve 
I'impulsion ;  il  resout  ainsi  les  objections  que  Ton  tire  de  la  provision  de  Dieo ; 
mais  peut-etre  aussi  detoume-t-U  Tid^e  qu'on  se  fait  d'ordinaire  de  la  liberty. 
Malgre  ces  opinions,  qui  touchent  au  mat^rialisme  et  au  fatalisme.  Bonnet  fut  tr^s 
i^^eux.*'  t 

From  this  passage  it  appears,  that  the  very  ingenious  writer  was  as  completely 
aware  as  Clarke  or  Reid,  of  the  unsoundness  of  the  definition  of  mora/  liberty  given 
by  Hobbcs  and  his  followers ;  and  that  the  ultimate  tendency  of  the  doctrine  which 
limits  the  free  agencv  of  man  to  (what  has  been  called)  the  liberty  of  spontaneity, 
was  the  same,  though  in  a  more  disguised  form,  with  that  of  fatalism.  On  points 
of  this  sort,  1  have  always  a  peculiar  satisfaction,  when  I  am  able  to  fortify  my  own 
conclusions  by  the  opinions  of  writers  educated  under  other  forms  of  eovemment, 
and  other  systems  of  religion.  I  need  not  say  how  much  this  satisfaction  is  in- 
creased when  the  writers,  with  whom  I  have  the  good  fortune  to  agree,  rank  as  high 
as  Cuvier  in  the  philosophical  world. 

In  order  to  judge  how  far  the  reasoning  of  Hobbes  is  in  this  instance  satisfactory, 
it  is  necessary  to  attend  to  the  various  significations  of  the  word  liberty  ;  for  the 
sense  in  which  Hobbes  has  defined  it  is  only  one  of  its  acceptations,  and  by  no 
means  the  sense  in  which  it  ought  to  be  employed  in  this  controversy.^ 

1.  Liberty  is  opposed  to  confinement  of  the  body  Inr  superior  force,  as  when  a 
person  is  shut  up  in  a  prison.  It  is  in  this  sense  that  I&bbeB  uses  the  word ;  for  he 
tells  us,  that  liberty  consists  only  in  a  power  to  act  %s  we  will.  And  if  the  word  had 
DO  other  acceptation,  the  objection  now  stated  would  be  a  valid  one ;  for  as  the 
will  cannot  be  confined  by  any  external  force,  neither  can  we  with  propriety  ascribe 
to  the  will  that  species  of  liberty  which  is  opposed  to  such  confinement. 

2.  Liberty  is  opposed  to  the  restraints  on  human  conduct  arising  from  law  and 
government ;  as  when  we  say,  that,  by  entering  into  a  political  society,  a  man  gives 
up  part  of  his  natural  liberty.  In  this  sense  liberty  undoubtedly  extends  to  the 
determinations  of  the  will ;  and  the  very  obligations  which  are  opposed  to  it  proceed 
on  the  supposition  that  the  will  is  firee.  The  establishment  of  law  does  not  abridge 
this  freedom,  but,  on  the  contrary,  it  takes  for  granted  that  we  have  it  in  our  power 
to  obey  or  to  transgress ;  proposing  to  us  on  the  one  hand,  the  motives  of  duty  and 
of  interest ;  and  setting  before  us,  on  the  other,  the  consequences  of  wilful  trans- 
gression. 

8.  Liberty  is  opposed  to  necessity ;  and  it  is  in  this  sense  the  word  is  employed, 
when  we  say  that  man  is  a  free  and  accountable  being,  and  that  the  connexion  be- 
tween motives  and  actions  is  not  a  neceasaiv  connexion,  like  that  between  cause  and 
effect    This  species  of  liberty  has  been  called  by  some  moral  liberty. 

That  there  is  nothing  inconceivable  in  this  idea,  appears,  I  hope,  suffidentlv  from 
what  has  been  already  said.  And  indeed  it  is  so  far  from  being  a  metaphysical 
refinement  or  subtlety,  that  the  common  sense  of  mankind  pronounces  men  to  be 
accountable  for  their  conduct,  only  in  so  far  as  thev  are  understood  to  be  morally 
free.  Whence  is  it  that  we  consider  the  pain  of  the  rack  as  an  alleviation  of  the 
falsehoods  extorted  from  the  criminal  ?  Plainly  because  the  motives  presented  to 
him  are  supposed  to  be  such  as  no  ordinary  degree  of  self-command  is  able  to  rerist. 
And  if  we  were  only  satisfied  that  these  motives  wenpetfeetly  irresistible,  we  would 
not  ascribe  to  him  any  guilt  at  alL 

*  Treatise  of  Liberty  and  Necessity. 

t  Uiographie  Univorsellc,  a  Paris,  1812.    Article  Bonnet. 

t  Rcid  ou  the  Active  Powers,  pp.  272,  273.    Quarto  Ed. 
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Ab  uk  additional  coofinnation  of  Hobbes's  doctrine,  it  has  been  mged*  tiiat  homan 
laws  require  no  more  to  constitute  a  crime  but  that  it  be  vohmtary  ;  and  hence  it 
has  been  inferred,  that  the  criminality  consists  in  the  determination  of  the  will, 
whether  that  determination  be  free  or  necessary. 

The  case  just  referred  to  affords  a  sufficient  refutation  of  this  argument  The 
confession  of  the  criminal  is  surely  voluntcay  in  the  strict  acceptation  of  that  term ; 
and  yet  we  consider  his  guilt  as  all  e  dated,  in  the  same  proportion  in  which  we  sup- 
pose his  moral  liberty  to  be  abrid^d. 

It  is  true  that  in  most  cases  human  laws  require  no  more  to  constitute  a  crime, 
but  that  it  be  voluntary ;  because  in  general,  motives  are  placed  beyond  the  cogni- 
zance of  earthly  tribunals.  But,  in  a  moral  view,  merit  and  demerit  suppose  not 
only  actions  to  be  voluntary,  but  the  agent  to  be  possessed  of  moral  liber^.  And 
even  earthly  tribunals  judge  on  the  same  principle,  wherever  it  can  be  made 
appear  that  the  person  accused  was  deprived  of  the  power  of  self-government  by  in- 
sanity, or  by  some  accidental  paroxysm  of  passion. 

I  shall  only  mention  one  other  argument  in  favor  of  the  scheme  of  necessity ;  and 
I  have  reserved  for  it  the  last  place,,  as  it  has  been  proposed  with  all  the  confidence 
of  mathematical  demonstration  by  a  writer  of  no  less  note  than  Mr.  Belsham.  It  is 
in  the  form  of  a  reduetio  ad  absurdum  ;  and  its  more  immediate  object  is  to  expose 
to  ridicule  the  consequences  which  necessarily  flow  from  the  doctrine  of  free  wilL 

The  argument  b  this, — *'  According  to  the  hypothesis  of  free  will,  the  essence  of 
virtue  and  vice  consists  itt  liberty ;  lor  example,  benevolence  without  Uberdr  is  no 
virtue :  malignitv  without  liberty  is  no  vice.  Both  are  equally  in  a  neutral  state. 
Add  a  portion  of  liberty  to  both,  benevolence  instantly  becomes  an  eminent  virtoe, 
and  malignity  an  odious  vice.  Tliat  is,  if  to  equals  you  add  kquax^s,  thk 
WHOLKs  WILL  BE  UNEquAL ;  than  which  nothing  can  be  more  absurd."  * 

On  this  reasoning,  to  which  it  would  be  unjust  to  deny  the  merit  of  complete 
originality,  I  have  no  comment  to  offer.  I  have  quoted  it  chiefly  as  a  specimen  of 
the  logical  and  mathematical  skill  of  the  present  advocates  mr  the  doctrine  oC 
philosophical  necessity.  In  this  point  of  view,  it  forms  an  amusing  contrast  to  the 
lofty  pretensions  of  a  sect,  which  prides  itself  not  only  on  its  superiority*  to  vulgv 
prejudices,  but  on  its  sagacity  in  detecting  a  fraud  so  successfully  practised  on  the 
rest  of  mankind,  by  the  author  of  their  moral  constitution. 

If  the  foregoing  remarks  be  well  founded,  the  only  two  opinions  which,  in  the 
actual  state  of  metaphysical  science,  ought  to  be  stated  in  contrast,  are  that  of 
liberty  (or  free  will)  on  the  one  side,  and  that  of  necessity  on  the  other.  As  to  the 
liberty  of  spontaneity,  (which  expresses  a  fact  altogether  foreign  to  the  point  io 
question,)  I  can  conceive  no  motive  for  inventing  such  a  phrase,  but  a  desire,  io 
some  writers,  to  veil  the  scheme  of  necessity  from  their  readers,  under  a  language 
less  revolting  to  the  sentiments  of  mankind ;  and  in  others,  an  anxiety  to  banish  it 
as  far  as  possible  from  their  own  thoughts,  by  substituting,  instead  of  the  terms  in 
which  it  is  commonly  expressed,  a  circumlocution  which  seems,  on  a  superficial 
view,  to  concede  something  to  the  advocates  for  liberty. 

The  phrase  liberty  of  indifference,  which  has  been  so  frequently  substituted 
(particularly  since  the  time  of  Leibnitz)  for  the  older,  simpler,  and  much  more 
intelligible  phrase  of  free  will,  is,  in  my  opinion,  not  less  objectionable  than  the 
liberty  of  spontaneity.]  It  certainly  conveys  but  a  very  inadequate  notion  of  the 
thing  meant ; — the  power,  to  wit,  of  choice  or  election  ;  and  thai  not  only  among 
things  indifferent,  but  {a  fortiori)  between  right  and  wrong,  good  and  evil. 

The  distinction  between  physical  and  moral  necessity  I  conceive  to  be  not  less 
frivolous  than  those  to  which  the  foregoing  animadversions  relate.  On  this  point 
I  agree  with  Diderot*s  assertion  in  a  passage  to  be  quoted  afterwards,  that  the  word 
necessity  (as  it  ought  to  be  understood  in  tliis  dispute)  admits  but  of  one  interpre- 
tation. 

*  Elements  of  the  Philosophy  of  the  Human  Mind,  by  Thomas  Belsham,  pp. 
258,  259. 

t  Both  phrases  are  favorite  expressions  with  Lord  Karnes  in  his  discussions  on 
this  subject  See  in  particular  the  Appendix  to  his  Essay  on  Liberty  and  jyeceS" 
ntyt  in  the  last  edition  of  his  Essays  on  Morality  and  Natural  Religion. 
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SECTION  IV. 
Argximent  for  ^eeesiity,  proposed  by  Leibnitz. 

Tt  is  well  known  to  all  who  hare  any  acquaintance  with  the  history  of  modem 
philosophy,  that  one  of  the  fundamental  principles  of  the  Leibnitzian  system  is, 
"  that  nothing  exists  without  a  sufficient  reason  why  it  should  be  so,  and  not  other- 
wise.'* Of  this  principle  the  following  succinct  account  is  given  by  Leibnitz  him- 
self in  his  controversial  correspondence  with  Dr.  Clarke : — **  The  g^at  foundation 
of  mathematics  is  the  principle  of  contradiction  or  identity ;  that  is,  that  a  proposition 
cannot  be  true  and  false  at  the  same  time.  But  in  order  to  proceed  from  mathe- 
matics to  natural  philosophy,  another  principle  is  requisite,  (as  I  nave  oliserved  in 
my  Theodiciea,)  I  mean  tne  principle  of  the  sufficient  recuon  ;  or,  in  other  words, 
that  nothing  happens  without  a  reason  why  it  should  be  so  rather  than  otherwise. 
And  accordingly,  Archimedes  was  obliged,  in  his  book  De  JEquUibrio,  to  take  for 
granted,  that  if  there  be  a  balance  in  which  every  thing  is  alike  on  both  sides,  and  if 
equal  weights  are  hung  on  the  two  ends  of  that  balance,  the  whole  wHl  be  at  rest 
It  is  because  no  reason  can  be  given  why  one  side  should  weigh  down  rather  than 
the  other.  Now  by  this  t^ingle  principle  of  the  sufficient  rra»on  may  be  demon- 
strated the  Being  of  a  God,  and  all  the  other  parts  of  metaphysics  or  natural  theology ; 
and  even  in  some  measure  those  physical  truths  that  are  independent  upon  mathe- 
matics, such  as  the  dynamical  principles,  or  the  principles  offeree." 

Some  of  the  inferences  deduced  by  Leibnitz  from  this  almost  gratuitous  assump- 
tion are  so  paradoxical,  that  one  cannot  help  wondering  he  was  not  staggered  about 
its  certainty.  Not  only  was  he  led  to  conclude  that  the  mind  is  necessarily  deter- 
mined in  all  its  elections  by  the  greatest  apparent  good,  insomuch  that  it  would  be 
impossible  for  it  to  make  a  choice  between  two  things  perfectly  alike  ;  but  he  had 
the  boldness  to  extend  this  conclusion  to  the  Deity,  and  to  assert,  that  two  things 
perfectly  alike  could  not  have  been  produced  even  by  Divine  Power.  It  was  upon 
this  ground  that  he  rejected  a  rortmm,  because  all  the  parts  of  it  would  l>e  perfectly 
like  to  each  other ;  and  that  he  also  rejected  the  supposition  of  atoms,  or  similar 
particles  of  matter,  and  ascribed  to  each  particle  a  nwnad,  or  active  principle,  by 
which  it  is  discriminated  from  every  other  particle.  The  application  of  his  principle, 
however,  on  which  he  evidently  valued  himself  the  most,  was  that  to  which  1  have 
already  alluded, — the  demonstrative  evidence  with  which  he  conceived  it  to  establish 
the  iiiipossihility  of  free  agency,  not  only  in  man,  but  in  any  other  intelligent  being ;  ^ 
a  conclusion  which,  under  whatever  form  of  words  it  may  be  disguised,  is  liable  to 
cveiv  objection  which  can  be  urged  against  the  system  of  Spinoza. 

^  ith  respect  to  the  principle  from  which  these  important  consequences  were  de- 
duced, it  is  observable,  that  it  is  stated  by  Leibnitz  in  terms  so  general  and  vague, 
as  to  extend  to  all  the  different  departments  of  our  knowledge ;  for  he  tells  us  that 
there  must  be  a  sufficient  rea»on  for  every  existence^  for  every  event,  and  for  every 


*  The  following  comment  on  this  part  of  the  Leibnitzian  system  is  from  the  pen 
of  one  of  his  greatest  admirers,  Charles  Bonnet . — *'  Cctte  metaphysique  transcen- 
dante  deviendra  un  peu  plus  intelligible,  si  Ton  fait  attention,  qu'en  vertu  du  principe 
de  la  raison  suffisanUt  tout  est  n^cessairement  li^  dans  Tunivers.  Toutes  ks 
actions  des  etres  simples  sont  harmoniques,  ou  subordon^es  les  unes  tux  autres. 
L'exercice  actuel  de  Tactivit^  d'une  monade  donn^e,  est  d^termin^  par  I'exercice 
actuei  de  Tactivit^  des  nionades  auxqucllcs  elle  corresponde  imm^diatement.  Cette 
correspondence  continue  d*uu  point  quelconque  do  I'univers  jusqu'a  ses  extr^mit^s. 
Representez  vous  Ics  ondes  circulaires  et  concentriques  qu*uno  pierre  excite  dans 
une  eau  dorroante.     Elles  vont  toujours  en  s'^largissant  et  en  s'affoiblissant. 

"  Mais,  r^tat  actuel  d*une  monade  est  n^cessairement  d^t^rmin^  par  son  ^tat  an- 
t^c^dent ;  cclui-ci  par  un  ^tat  qui  a  precede,  ainsi  en  remontant  jusqu'a  I'instant  de 

la  creation. 

«  •  «  •  •  •         • 

**  Ainsi  le  pass^,  le  present,  ct  le  futur  ne  ferment  dans  la  m^me  monade  qu'une 
seul  chaine,  Notie  philosophe  disoit  ing^nieusement,  que  U  priserU  est  toujours 
gros  de  Vavemr. 

*'  II  disoit  encore  que  TEtemel  G^om^tre  resolvoit  sans  cesse  ce  probleme  ;  T^tat 
d*une  monade  etant  donn^,  en  d^t^rmiuer  I'^tat  pass^,  present,  et  futur  de  tout 
Tunivers."— ^onnef,  Tome  VIU.  pp.  808,  804,  806. 
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tnUh.  This  use  of  the  word  reason  is  lo  extremely  eqoivoeaJ,  that  it  is  quite  im- 
possible to  aimex  any  precise  idea  to  the  proposition.  Of  this  it  is  imoecessary  to 
produce  any  other  proof  than  the  application  which  is  here  made  of  it  to  things  so 
Tery  different  as  extttences,  eveiUi,  and  truthM  ;  in  ail  of  which  cases  it  must  of 
necessity  have  different  meanines.  It  would  be  a  vain  attempt,  therefore,  to  combat 
the  majum  in  the  form  in  which  it  is  senerally  appealed  to.  Nor  indeed  can  we 
either  adopt  or  reject  it,  without  considering  particularly  how  far  it  holds  in  the  Tari- 
ous  instances  to  which  it  may  be  applied. 

The  multi&iious  discussions,  however,  of  a  physical,*  a  metaphysical,  asd  a  theo- 
logical native,  necessaiily  involved  in  so  detailed  an  examination,  would.  In  the 
present  times,  (even  if  tnis  were  a  proper  place  for  introducing  them)  be  equally 
useless  and  uninteresting.  The  peculiar  opinions  of  Leibnitz  on  most  questions  con- 
nected with  these  sciences  have  already  fallen  into  complete  negiecL  But  as  the 
maxim  still  continues  to  be  quoted  by  the  latest  advocates  for  the  scheme  of  neces- 
sity, it  may  not  be  altogether  superfluous  to  observe,  that,  when  understood  to  refer 
to  the  changes  which  take  place  in  the  material  universe,  it  coincides  entirely  with 
the  common  maxim,  that  "  every  change  implies  the  operation  of  a  cause  ;  "  and 
that  it  is  in  consequence  of  its  intuitive  evidence  in  this  particular  case,  that  so  many 
have  been  led  to  act^uiesce  in  it  in  the  unlimited  terms  in  which  Leibnitz  has  an- 
nounced it.  One  thine  will  be  readily  granted,  that  the  maxim,  when  applied  to  the 
determinations  of  intemgent  and  moral  agcntSy  is  not  quite  so  obvious  and  indttpo- 
table  as  when  applied  to  the  changes  that  take  pUce  in  things  altogether  ii*«nim»ta 
and  passive. 

What  then,  it  may  be  asked,  induced  Leibnitz,  in  the  enundatioQ  of  his  maxim, 
to  depart  from  the  form  in  which  it  has  generally  been  stated,  and  to  substitule,  in- 
stead of  the  word  cause  the  word  re€ison,  which  is  certainly  not  only  the  more  un- 
usual, but  the  more  ambiguous  expression  of  the  two  ?  Was  it  not  evidently  a  per- 
ception of  the  impropriety  of  calltne  the  motives  from  which  we  act  the  eouset  of 
our  actions ;  or  at  least  of  the  inconsistency  of  this  language  with  the  common  ideas 
and  feelines  of  mankind  ?  The  word  reason  is  here  much  less  suspicious,  and  much 
more  likeW  to  pass  current  without  examination.  It  was  therefore  with  no  smaO 
dexterity  that  Leibnitz  contrived  to  express  his  general  principles  in  such  a  manner, 
that  the  impropriety  of  his  language  should  be  most  apparent  in  that  case  in  which 
the  proposition  is  instaDtaneously  admitted  by  every  reader  as  self-evident ;  and  to 
adapt  it,  in  its  most  precise  and  definite  shape,  to  the  case  in  which  it  was  in  the 
greatest  danger  of  undergoing  a  severe  scrutiny.  In  this  respect  he  has  managed  las 
argument  with  more  address  than  Collins,  or  Edwards,  or  Hume,  all  of  whom  have 
applied  the  maxim  to  mind,  in  the  very  same  words  in  which  it  is  usually  applied  to 
inanimate  matter. 

Let  us  examine,  therefore,  Leibnitz's  principle  as  applicable  to  the  determinations 
of  the  will,  and  consider  what  it  implies,  and  how  far  it  is  agreeable  to  fact.  And  for 
this  purpose  it  is  necessary  to  attend  to  the  various  senses  in  which  it  may  be  under- 
stood ;  for  although  it  is  in  this  case  that  the  author's  expressions  are  the  least  excep- 
tionable, they  are  yet  far  from  being  limited  to  one  interpretation. 

1.  When  it  is  said,  that  for  every  voluntary  action  there  must  have  been  a  sufficient 
reason,  the  proposition  may  be  understood  merely  to  imply  that  every  such  action 
roust  have  had  a  cause.  And  wo  may  remark  by  the  way,  that  this  is  the  only  in- 
terpretation of  which  the  proposition  admits,  if  the  word  reason  be  used  in  the  same 
sense  in  which  alone  Leibnitz's  maxim  is  applicable  to  inanimate  matter.  But  in 
this  sense  of  the  proposition  it  does  not  at  all  affect  the  question  about  liberty  and 
necessity ;  for  it  only  implies  that  the  action  is  an  effect,  which  either  proceeded 
from  the  free  will  of  the  agent  (in  which  case  he  may  justly  be  said  to  be  the  cause 


*  One  of  the  happiest  applications  of  this  principle  in  physics  that  I  know  of,  is  io 
D'Alembert's  Demonstration  of  the  Composition  of  Forces,  where  the  only  axiom 
which  he  assumes  is  this, — that, "  if  a  body  be  acted  upon  by  three  equal  forces,  in 
directions  forming  equal  angles  with  each  other,  it  will  necessarily  remain  at  rest, 
there  existing  no  sufficient  reason  why  it  should  move  in  one  direction  rather  than 
another."  The  same  principle  too,  is  assumed  in  the  ingenious  reasoning  employed 
by  Stevinus,  to  prove  "  that  a  chain  laid  on  an  inclined  plane,  with  a  part  of  it  hang- 
ing over  at  top  in  a  perpendicular  line,  will  be  in  equilibrio,  if  the  two  ends  of  the 
chain  reach  down  to  exactly  tlic  same  level." — See  Mr.  Pkyfair's  Dissertation  ta 
the  Supplement  to  the  Encychpadia  Britannica,  Pdrt  i.  pp.  64,  66. 
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of  the  effbet)  or  wUch  did  not  proeeed  from  his  tree  will  (in  which  caw  it  must 
uitimstejy  be  referred  to  tome  other  cause.) 

2.  'Aie  principle  of  the  nffieient  rea»an,  when  applied  to  our  ydluntaiy  actions, 
may  be  understood  to  imply,  that  the  will  is  necessarily  determined  by  the  greatest 
apparent  good.  As  this  proposition  is  not  peculiar  to  the  system  of  Leibnitz,  it  may 
be  proper  to  state  it  more  fully. 

The  circumstances  of  our  external  situation,  (it  has  been  said)  and  the  state  of  our 
appetites,  desires,  6lc,  at  any  particular  time,  evidently  do  not  depend  on  us.  Sup- 
pose, dien,  that  I  am  under  the  influence  of  any  two  active  principles  which  urge 
me  in  different  directions,  and  that  I  deliberate  which  of  them  I  am  to  obey :  The 
conclusion  my  understanding  forms  on  this  subject  does  not  depend  on  me,  and  this 
conclusion  necessarily  determines  my  will ;  for  it  is  impossible  for  a  man  not  to  do 
what  appears  to  him  to  be,  on  the  whole,  the  best  and  most  eligible  thing  at  Uie  mo- 
ment. My  wiU  therefore,  in  every  case,  depends  as  little  on  mvself  as  the  conclusion 
of  my  understanding  when  I  give  my  assent  to  a  mathematical  demonstration. 

The  flaw  of  this  reasoning,  I  apprehend  lies  in  that  step  in  which  it  is  affirmed, 
that  the  will  is  necessarily  determined  by  what  appears  to  us  to  be  beat  and  most 
eKgibU  at  the  moment ; — and  the  only  circumstance  which  gives  the  preposition  the 
smallest  degree  of  plausibility  is  the  ambiguity  of  the  language  in  which  it  is  stated. 
For  it  may  either  imply  that  our  volitions  are  necessarily  agreeable  to  what  we  uriU  at 
the  time ;  in  which  case  we  only  assert  an  identical  proposition :  Or  that  the  will  is 
neceMarily  determined  by  what  appears  to  us  to  be  moraihf  best  and  really  most 
eUgibU  at  the  time ;  in  which  case  we  assert  what  is  contrary  to  fact. 

1.  The  meaning  of  the  proposition  now  under  consideration  may  be  imderstood  to 
be  this,  that  for  every  action  there  must  be  a  motive. 

I  have  already  said  that  in  this  sense  I  am  disposed  to  admit  the  maxim.  Dr.  Reid 
indeed  has  very  confidentiy  maintained  the  negative ;  but  I  do  not  thinly  (as  I  for- 
meriy  observed)  that  by  domg  so  he  has  streng^ened  his  cause ;  for  he  confesses 
that  the  actions  which  are  performed  without  motives  are  perfectiy  trifling  and  insig- 
nificant :  Nay,  he  acknowledges  that  the  merit  of  an  action  depends  entirely  on  the 
motive  from  which  it  was  performed. 

But  although  we  grant  this  general  proposition,  It  certainly  does  not  follow  from  it 
that  man  is  a  necessary  agent.  The  question  is  not  concerning  the  influence  of  mo- 
tives, but  concerning  the  neUiwe  of  that  influence.  The  advocates  for  necessity  re- 
S resent  it  as  the  influence  of  a  cause  in  producing  its  effect  The  advocates  for 
berty  acknowledge  that  the  motive  is  the  occasion  of  acting,  or  the  reason  for  act- 
hig ;  out  contend  that  it  is  so  far  from  being  the  efficient  cause  of  it  that  it  supposes 
the  efficiency  to  exist  elsewhere,  viz.  in  the  mind  of  the  agent.  Between  these  two 
opinions  there  is  an  essential  distinction.  The  one  represents  man  merely  as  a  pas- 
flive  instrument  According  to  the  other,  he  is  really  an  agent,  and  the  sole  author 
of  his  own  actions.  He  acts  indeed  from  motives,  but  he  nas  the  power  of  choice 
among  different  ones.  When  he  acts  from  a  particular  motive,  it  is  not  because  this 
motive  is  stranger  than  others,  but  because  he  vnlied  to  act  in  this  way.  Indeed  it 
may  be  questioned  if  the  word  strength  conveys  any  idea  when  applied  to  motives. 
It  is  obviously  an  analogical  or  metaphorical  expression,  borrowed  firom  a  class  of 
phenomena  essentially  different 

**  Nothing,"  says  Dr.  Clarke,  **  is  without  a  sufficient  reason  why  it  is  rather  than 
not,  and  why  it  is  thus  rather  than  otherwise.  But  in  things  in  their  own  nature 
indifferent,  mere  vnll,  without  any  thing  external  to  influence  it,  is  alone  a  sufficient 
reason,  as  in  the  instance  of  God's  creating  or  placing  a  particle  of  matter  in  one 
place  rather  than  another,  when  all  places  are  originally  alike." 

With  this  observation  of  Clarke's  the  following  passages  from  Boscovich  coincide. 
They  are  taken  from  his  notes  on  the  Latin  Poem  of  Benedictus  Slay,  de  Systetnate 
Mundi, 

"  Eodem  pacto  sine  ulla  etiam  ratione  quam  nos  excogitare  possimus,  ex  omnino 
aimilibus  potuit  Deus  seligere  potius  aliqua  quam  alia,  et  ex  iis  qus  selegit  alia  aliU 
coUocare,  ut  ex  prorsus  similibus  materic  punctis,  aliud  in  sole,  aliud  in  Syrio,  quo* 
rum  stmilium  bins  etiam  haberi  in  mundo  nequaquam  Leibnitiani  affirmant,  quia  dis- 
cemi  a  se  invicem  non  possunt,  nee  haberi  posset  ratio  sufficiens,  cur  primum  secun- 
di  loco  collocatum  non  esset,  et  vice  versa.  Discemerc  poterit  Deus  ipse  etiam 
prorsus  similia,  si  illam  intimam  cuj usque  naturam,  quam  individuati^mem  diclmus, 
videat  per  quam  hoc  non  est  illud.  £am  autem  ipsam  sine  uUa  disslmilitudine  Divi- 
Dse  sapienti«  oculos  effugere,  quis  affirmet  f  Porro  ratio  cur  hsee  potius  hie  quam 
alibi  collocata  sit,  physics  erit  semper  aliqua,  nimirum  ipsa  actio  EHvina  qua  coUocator. 
MoraUs  nulla  erit  eur  poOus,  sed  liliertas,  et  ipsa  voluntas  Divina  stabit  pro  latinnA^ 
Sic  etiam,  ubi  nos  aliquid  eligimus,  electUmii  phyiica  nSiQ  vdWgM^  ^^dBaaDfiouk'^fMNs^. 
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Totttionem  produceiiB ;  monfis  eiit  semper  aliqua,  cam  Tolimtas  in  incogniCimi  non 
feratur,  necs  ine  motivo  operetur,  sed  non  erit  ratio  cur  potius  eligat,  quam  dod  eligit ; 
yerum  motivis  omnibus,  sive  moralibus  rationibus,  consideratis,  supereiit  fiicultas,  eo 
se  inclinandi,  ubi  etiam  minus  ponderis  rationes  habent ;  ut  accuratisdme  Terum  at 
illud :  Video  meUora  (et  eodem  etiam  piicto  jueundiara,  utiUora)  proboque;  deU" 
riora  iegtior.''* 

The  point  on  which  this  celebrated  controversy  between  Leibnitz  and  Clarke  tnnifl, 
is  yery  clearly  and  precisely  defined  by  Maciaurin  in  his  account  of  Newton's  Dis- 
coveries. **  Leibnitz,"  he  observes,  **  makes  great  use  of  a  compaiison  between  the 
effects  of  opposite  motives  on  the  mind,  and  of  weights  placed  in  the  scales  of  a 
Indance,  or  of  powers  acting  upon  the  same  body  with  contrary  directions.  His 
learned  antagonist  denies  that  there  is  a  similitude  between  a  balance  moved  by 
weights  and  a  mind  acting  upon  the  view  of  certain  motives ;  because  the  one  is 
entirely  passive,  and  the  other  not  only  is  acted  upon,  but  acts  also.  The  mind,  he 
owns,  is  purely  passive  in  receiving  the  impressions  of  the  motive,  which  is  only  a 
perception,  and  is  not  to  be  confounded  with  the  power  of  acting  after  or  in  conse- 
quence of  that  perception.  The  difference  between  a  man  and  a  machine  does  not 
consist  only  in  sensation  and  intelligence,  but  in  his  power  of  acting  also.  The 
balance,  for  want  of  this  power,  cannot  move  at  all  when  the  weights  are  equal ;  but 
a  free  agent,  (says  he)  when  there  appear  two  jperfectly  alike  reasonable  ways  of 
acting,  has  still  within  itself  a  power  of  choosing ;  and  it  may  have  strong  and  vecy 
good  reasons  not  to  forbear  the  exercise  of  this  power,  although  there  may  be  no 
reason  whatever  to  determine  the  choice  in  favor  of  one  rather  than  of  the  other.  It 
is  evident  that,  as  it  is  firom  internal  consciousness  I  know  any  thing  of  liberQr>  so  no 
assertion  contrary  to  what  I  am  conscious  of  concerning  it  can  be  admitted ;  and  it 
were  better  perhaps  to  treat  of  this  abstruse  subject  after  the  manner  of  experimentd 
philosophy,  than  to  fill  a  thousand  pages  with  metaphysical  discussions  concerning 
It" — "  Let  any  man  reflect  on  his  own  thoughts,  from  which  alone  any  notions  we 
have  of  liberty  can  be  derived ;  and  if  he  is  satisfied  that  he  could  choose  between 
two  desirable  things  that  appear  equally  good,  rather  than  want  both,  Leibnitz's  ar- 

Siment  (drawn  from  the  principle  of  the  auffieierU  recuon)  can  have  no  force  upon 


SECTION  V. 

Defence  of  the  Scheme  of  JSTecesaity  by  CoUina  and  Edwards. — Contrast  hetwten 
their  Views  and  those  of  the  later  JVecessitarians. 

I  HAVE  already  said,  that,  in  the  opinion  of  Clarke,  the  scheme  of  Necessity, 
when  pushed  to  its  logical  consequences,  must  ultimately  terminate  in  Spinozism. 
It  seems  to  have  been  the  great  aim  of  Collins  to  vindicate  his  favorite  scheme  from 
this  reproach,  and  to  retaliate  upon  the  partizans  of  free  will  the  charges  of  atheism 
and  immorality.  In  proof  of  this,  I  have  only  to  quote  the  account  given  by  the 
author  himself  of  the  plan  of  his  work. 

"  Too  much  care  cannot  be  token  to  prevent  being  misunderstood  and  prejudged 
in  handling  questions  of  such  nice  speculation  as  those  of  liberty  and  necessity ;  and, 
therefore,  though  I  might  in  justice  expect  to  be  read  before  any  judgment  be  pass- 
•  ed  on  rae,  I  think  it  proper  to  premise  the  following  observations  : — 

**  Firstf  though  I  deny  liberty  in  a  certain  meaning  of  that  word,  yet  I  contend  for 
liberty  as  it  signifies  a  power  in  man  to  do  as  he  wills  or  pleases. 

"  Secondly t  when  I  affirm  necessity,  1  contend  only  for  moral  necessity,  meaning 
thereby  that  man,  who  is  an  intelligent  and  sensible  being,  is  determined  by  his  rea- 
son and  his  senses  ;  and  I  deny  roan  to  be  subject  to  such  necessity,  as  in  clocks, 
watches,  and  such  other  beings,  which  for  want  of  sensation  and  intelligence,  are 
subject  to  an  absolute,  physical,  or  mechanical  necessity. 

**  Thirdly y  I  have  undertaken  to  show,  that  the 'notions  I  advance  are  so  far  from 
being  inconsistent  with,  that  they  are  the  sole  foundations  of  morality  and  laws,  and  of 
rewards  and  punishments  in  society :  and  that  the  notions  I  explode  are  subversife 
of  them."  t 


•  Maciaurin,  Book  II.  Vol.  ii.  chap.  4. 

t  Whoever  has  looked  into  the  writings  of  Priestley  and  his  followers  must  be 
instantly  sensible  how  very  different  their  spirit  is  from  that  of  the  above  quotation ; 
and  yet  they  UDl(onn\y  ap^^^^  Co\Il\\a  ^sA  ^dNvaids  as  their  great  oracles  upon  thi» 
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In  the  pRMectttion  of  his  argimidDt  on  thU  quoftion,  Collioi  endeaToora  to  show, 
that  **  Man  is  a  necessaiy  agent.  1.  From  our  eiperience.  (By  experience  he 
means  our  own  consciousness  that  we  are  necessary  agents.)  2.  From  the  impossi- 
bility of  liberty.  8.  From  the  consideration  of  the  Divine  prescience.  4.  From 
the  nature  and  use  of  rewards  and  punishments.  And,  6.  From  the  nature  of  mo- 
rality."* 

In  this  view  of  the  subject,  and  indeed  in  the  Yerr  selection  of  his  premises,  it  is 
remarkable  how  completely  Collins  has  anticipated  Dr.  Jonathan  Edwards,  the  most 
celebrated,  and  indisputably  the  ablest  champion,  In  later  times,  of  the  scheme  of  ne- 

question.  Nor  is  this  change  in  the  Necessitarian  creed  at  all  wonderful ;  for  it  must 
be  owned  that  the  objections  urged  by  Collins  juid  Edwards  to  the  doctrine  of  free 
will  are  of  an  incomparably  more  imposing  and  popular  nature,  than  the  very  subtile 
and  shadowy  arguments  by  which  they  have  tried  to  reconcile  their  scheme  with 
man's  moral  sgency ;  and,  accordingly,  I  will  venture  to  say,  that,  among  the  prose- 
lytes they  have  gained  to  the  first  part  of  their  creed,  there  is  not  one  in  a  hundred 
who  will  subscribe  to  the  second.  In  this  point  of  view  I  am  afraid  that  Edwards's 
book  (however  well  meant)  has  done  much  harm  in  England,  as  it  has  secured  a 
favorable  hearing  to  the  same  doctrines,  which,  since  the  time  of  Clarke,  had  been 
generally  ranked  among  the  niostdangerous  errors  of  Hobbes  and  his  disciples. 

*  To  tne  arguments  of  Collins  against  man's  free  agency  some  of  his  late  followers 
have  added  uie  inconsistency  of  this  doctrine  with  the  known  effeeU  of  education^ 
(under  which  phrase  they  comprehend  also  the  moral  eflects  of  all  the  external  cir- 
cumstances in  which  men  are  involuntarily  placed)  in  forming  the  characters  of  indi- 
viduals. 

The  plausibility  of  this  argument  (on  which  so  much  stress  has  been  laid  by  Priest- 
ley and  others^  arises  entirely  from  the  mixture  of  truth  which  it  involves ;  or,  to 
express  myself  more  correctly,  from  the  evidence  and  importance  of  the  fact  on 
which  it  proceeds,  when  that  »ct  is  stated  with  due  Kmitations. 

That  the  influence  of  education  in  this  comprehensive  sense  of  the  word  was 
greatly  underrated  by  our  ancestors  is  now  universally  acknowledged,  and  it  is  to 
Locke's  writings  more  than  to  any  other  single  cause,  that  the  change  in  public  opin- 
ion on  this  head  is  to  be  ascribed.  On  various  occasions  he  has  expressed  himself  very 
strongly  with  respect  to  the  extent  of  this  influence,  and  has  more  than  once  intimated 
his  belief,  that  the  great  majority  of  men  continue  through  life  what  early  education 
had  made  them.  In  making  use,  however,  of  this  strong  language,  his  object  (aa 
is  evident  from  the  opinions  which  he  has  avowed  in  other  parts  of  his  works)  was 
only  to  arrest  the  attention  of  his  readers  to  the  practical  lessons  he  was  anxious  to 
inculcate  ;  and  not  to  state  a  metaphysical  fact  which  was  to  be  literally  and  rigo- 
rously interpreted  in  the  controversy  about  liberty  and  necessity.  The  only  sound  and 
useful  moral  to  be  drawn  from  the  spirit  of  his  observation  is,  the  duty  of  gratitude 
to  Heaven  for  all  the  blessings,  in  respect  of  education  and  of  external  situation, 
which  have  fallen  to  our  own  lot ;  the  impossibility  of  ascertaining  the  involuntary  mis- 
fortunes by  which  the  seeming  demerits  of  others  may  have  been  in  part  occasioned, 
and  in  the  same  proportion  ciiniintshed  ;  and  the  consequent  obligation  upon  ourselves 
to  think  as  charitably  as  possible  of  their  conduct  under  the  most  unfavorable  s^pearan- 
ces.  The  tnith  of  all  thi.**  I  conceive  to  be  implied  in  these  words  of  Scripture,  "  To 
whom  much  is  given,  of  them  much  will  be  required ;  "  and,  it  possible,  still  more 
explicitly  and  impressively  in  the  Parable  of  the  Thienti. 

Is  not  the  use  which  has  been  made  by  Necessitarians  of  I^cke's  IVeaiise  on 
Educatitmy  and  other  books  of  a  similar  tendency,  only  one  instance  more  of  that 
disposition,  so  common  among  metaphysical  sciolists,  to  conceal  from  the  world  their 
incapacity  to  add  to  the  stock  of  useful  knowledge,  by  appropriating  to  themselves 
the  conclusions  of  their  wiser  and  more  sober  predecessors,  under  the  startling  and 
imposing  disguise  of  universal  maxims,  admitting  neither  of  exception  nor  restriction.' 
It  is  thus  that  Locke's  judicious  and  refined  remarks  on  the  Association  of  Jdeag 
have  been  exaggerated  to  such  an  extreme  In  the  coarse  caricatures  of  Hartley  and 
of  Priestley,  as  to  bring  among  cautious  inquirers  some  degree  of  discredit  on  one  of 
the  most  important  doctrines  of  modem  pbilosophy.  Or,  to  take  another  case  still 
more  in  point,  it  is  thus  that  Locke's  reflections  on  the  effects  of  education  in  mod- 
ifying the  intellectual  faculties,  and  (where  skilfully  conducted)  in  supplying  their 
original  defects,  have  been  distorted  into  the  puerile  paradox  of  Helvetius,  t^t  the 
mental  capacities  of  the  whole  human  race  are  the  same  at  the  moment  of  birth.  It 
b  sufficient  for  me  here  to  throw  out  these  hints,  which  will  be  found  to  apply  equal- 
ly to  a  large  proportion  of  other  theories  started  by  modem  metaphysidane. 
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cessity.    The  coincidence  is  so  perfect,  that  the  outline  given  by  the  fonner  of  the 

{ilan  of  his  work  might  have  served  with  equal  propriety  as  a  preface  to  that  of  the 
atter. 

From  the  above  summary,  an4  still  more  from  the  whole  tenor  of  the  phUosoffhi' 
cal  inquiry  f  it  is  evident  that  Collins  (one  of  the  most  obnoxious  writers  of  his 
days  to  divines  of  all  denominations)  was  not  less  solicitous  than  his  successor,  Ed- 
wards, to  reconcile  his  metaphysical  notions  with  man's  accountableness  and  moral 
agency.  The  remarlu,  accordingly,  'of  Clarke  upon  Collins's  work  are  equally  ap- 
plicable to  that  of  Edwards.  It  is  to  be  regretted  that  they  seem  never  to  have 
fallen  into  the  hands  of  this  very  acute  and  candid  reasoner.  As  for  Collins,  it  is  a 
remarkable  circumstance  that  he  attempted  no  reply  to  this  tract  of  Clarke's,  al- 
though he  lived  twelve  years  after  its  publication.  The  reasonings  contained  in  it, 
together  with  those  on  the  same  subject  in  his  correspondence  wiUi  Leibnitz,  and  in 
his  demonstration  of  the  being  and  attributes  of  God,  form,  in  my  humble  opinion, 
the  most  important,  as  well  as  powerful,  of  all  his  metaphysical  arguments.*  The 
adversaries  with  whom  he  had  to  contend  were  both  of  them  eminently  distin^ish- 
ed  by  ingenuity  and  subtilty,  and  he  seems  to  have  put  forth  to  the  utmost  his 
logical  strength,  in  contending  with  such  antagonists.  "  The  liberty  or  moral  agen- 
cy of  man,'*  says  his  friend  Dr.  Hoadly,  "  was  a  darling  point  to  him.  He  excelled 
always  and  showed  a  superiority  to  sdl,  whenever  it  came  into  private  discourse  or 
public  debate.  But  he  never  more  excelled  than  when  he  was  pressed  with  the 
strength  Leibnitz  was  master  of;  which  made  him  exert  all  his  talents  to  set  it 
once  again  in  a  clear  light,  to  guard  it  against  the  evil  of  metaphysical  obscurities, 
and  to  give  the  fmishing  stroke  to  a  subject  which  must  ever  be  the  foundation  of 
morality  in  man,  and  is  the  ground  of  the  accountableness  of  intelligent  creatures  for 
aU  their  actions." 

It  is  needless  to  say,  that  neither  Leibnitz  nor  Collins  admitted  the  fairness  of  the 
inferences  which  Clarke  conceived  to  follow  from  the  scheme  of  necessity.  But 
almost  every  page  in  the  subsequent  history  of  this  controversy  may  be  regarded  as 
an  additional  illustration  of  the  soundness  of  Clarke's  reasonings,  and  of  the  sagacity 
with  which  he  anticipated  the  fatal  errors  likely  to  ensue  from  the  system  which  be 
opposed. 

"  Thus,"  says  a  very  learned  and  pious  disciple  of  Leibnitz,  who  made  his  first 
appearance  as  an  author  about  thirty  years  after  the  death  of  his  master,! — "  Thus 
the  same  chain  embraces  the  physical  and  moral  worlds,  binds  the  past  to  the 
present,  the  present  to  the  future,  the  future  to  eternity." 

*'  That  wisdom  which  has  ordained  the  existence  of  this  chain  has  doubtless 
willed  that  of  every  link  of  which  it  is  composed.  A  Caligula  is  one  of  those 
links,  and  this  link  is  of  iron.  A  Marcus  Aurelius  is  another  link,  and  this  iiok 
is  of  gold.  Both  are  necessary  parts  of  one  whole  which  could  not  but  exist.  Shall 
God  then  be  angary  at  the  sight  of  the  iron  link  ?  What  absurdity  !  God  esteems 
this  link  at  its  proper  value  :  He  sees  it  in  its  cause,  and  he  approves  this  ca'ise, 
for  it  is  good.  God  beholds  moral  monsters  as  he  beholds  physical  monsters. 
Happy  is  the  link  of  gold  !  Still  more  happy  if  he  know  that  he  is  on/yfartutiate.X 
He  has  attained  the  highest  degree  of  moral  perfection,  and  is  nevertheless  without 
pride,  knowing  that  what  he  is,  is  the  necessary  result  of  the  place  which  he  must 
occupy  in  the  chain." 

"  The  Gospel  is  the  allegorical  exposition  of  this  system ;  tlie  simile  of  the  potter 
is  its  summary."  § 

In  what  essential  respect  does  this  system  differ  from  that  of  Spinoza  ?  Is  it  not 
even  more  dangerous  in  its  practical  tendency,  in  consequence  of  the  high  strain  of 
mystical  devotion  by  which  it  is  exalted  ? 

♦  Voltaire,  who  in  all  probability  never  read  either  Clarke  or  Collins,  has  said  that 
the  former  replied  to  the  latter  only  by  theological  reasonings ;  "  Clarke  n'a  rt- 
pondu  a  Collins  qiCen  Theolofrjen.**  (Quest,  sur  TEncyc.  Art.  Liberte'.) 
Nothing  can  be  more  remote  from  the  truth.  The  argument  of  Clarke  is  wholly 
metaphysical^  whereas  his  antagonist  in  various  instances  has  attempted  to  wrest 
to  his  own  purposes  the  words  of  Scripture. 

t  Charles  Bonnet,  born  1720,  died  1793. 

X  The  words  in  the  original  arc,  *'  Heureux  Ic  chainon  d'or  !  plus  hexweuu:  encore, 
s'il  sait  qu'il  n'est  quVieMrewx."      The  double  meaning  of  heureux^  if  it  render  the 
expression  less  logically  precise,  gives  it  at  least  an  epigrammatic  turn,  which  canoot 
be  preserved  in  out  \angvia2;e. 
§  Bonnet,  T.  Vlll.  pp.  l^T,^^. 
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This  oi>iec(ion,  however,  does  cot  apply  to  the  quotations  which  follow.  They 
exhibit,  without  any  coloring  of  imagination  or  of  enthusiasm,  the  scheme  of  neces-. 
sity  pushed  to  the  remotest  and  most  alarming  conclusions  which  it  appeared  to 
Clarke  to  involve ;  and  as  they  express  the  serious  and  avowed  creed  of  two  of 
our  contemporaries,  (both  of  them  men  of  distinguished  talents)  may  be  regarded  as 
a  proof,  that  the  zeal  displayed  by  Clarke  against  the  metaphysical  principles  which 
led  ultimately  to  such  results,  was  not  so  unfounded  as  some  worthy  and  able  in- 
quirers have  supposed. 

"  All  that  is  must  be,"  says  the  Baron  de  Grimm,  addressing  himself  to  the  Duke  of 
Saxe-Gotha,  "  all  that  is  must  be,  even  because  it  is ;  this  is  the  only  sound  philoso- 
phy  ;  as  long  as  we  do  not  know  this  universe  a  priori^  (as  they  say  in  the  schools) 
ALL  IS  If  ECEssiTT.*  Liberty  is  a  word  without  meaning,  as  you  will  sec  in  the 
letter  of  M.Diderot.'* 

The  following  passage  is  extracted  from  Diderot's  letter  here  referred  to. 

**  I  am  now,  my  dear  friend,  going  to  quit  the  tone  of  a  preacher,  to  take,  if  I 
can,  that  of  a  philoiiopher.  Examine  it  narrowly,  and  you  will  see  that  tlic  word 
liberty  is  a  word  devoid  of  meaning ;  f  that  there  are  not,  and  that  there  cannot  be 
free  beings ;  that  we  are  only  what  accords  with  the  general  order,  with  our  organ- 
ization, our  education,  and  the  chain  of  events.  These  dispose  of  us  invindbly. 
We  can  no  more  conceive  a  being  acting  without  a  motive  than  we  can  one  of  the 
arms  of  a  balance  acting  without  a  weight.  The  motive  is  always  exterior  and 
foreign,  fastened  upon  ua  by  t>oiue  cauije  distinct  from  ourselves.  \Vhat  deceives 
us  is  the  prodigious  variety  of  our  actions,  joined  to  the  habit  which  we  catch  at  our 
birth,  of  confounding  the  voluntary  and  the  free.  We  have  been  so  often  praised 
and  blamed,  and  have  so  often  praised  and  blamed  others,  that  we  contract  an  in- 
veterate prejudice  of  believing  that  we  and  they  will  and  act  freely.  But  if  there 
is  no  liberty,  there  is  no  action  that  merits  either  prai'^o  or  blame ;  neither  vice  nor 
virtue ;  nothing  that  ought  either  to  be  rewarded  or  punished.  What  tlicn  is  the 
distinction  among  men  ?  The  doing  of  good  and  the  doing  of  ill !  Tlie  doer  of  ill 
is  one  who  must  be  destroyed  or  punished.  The  doer  of  good  is  lucky,  not  vir- 
tuous. But  though  neither  the  doer  of  good  or  of  ill  be  free,  man  is  nevertheless  a 
being  to  be  modified  ;  it  is  for  this  reason  the  doer  of  ill  should  be  destroyed  upon 
the  scaffold.  From  thence  the  good  effects  of  education,  of  pleasure,  of  grief,  of 
grandeur,  of  poverty,  &c.  ;  from  thence  a  philosophy  full  of  pity,  strongly  attached 
to  the  good,  nor  more  angry  with  the  wicked,  than  the  whirlwind  which  fills  one's 
eyes  with  dust.  Strictly  speaking  there  is  but  one  sort  of  causes,  that  is,  physical 
causes.  Thne  is  but  one  sort  of  necessity,  trhich  is  the  same  for  all  beings,\ 
This  is  what  reconciles  me  to  human  kind ;  it  is  for  this  reason  1  exhort  you  to 
philantliropy.  Adopt  these  principles  if  you  think  them  good,  or  show  mc  that 
they  are  bad.  If  you  adopt  them  they  will  reconcile  you,  too,  with  others  and 
with  yourself;  you  will  neither  be  pleased  nor  angry  with  yourself  for  being  what 
you  are.  Reproach  others  for  nothing,  and  repent  of  nothing ;  this  is  the  first  step 
to  wisdom.     Besides  this,  all  is  prejudice  and  false  philosophy." 

The  same  doctrines  have  been  recently  introduced  into  this  country,  and  1  have 
no  doubt  with  sincerely  good  intentions,  by  a  very  different  class  of  philosophers, 
the  greater  part  of  whom  have  labored  hard  to  dispute  the  connexion  between  the 
premises  and  the  conclusion.  Not  so  Mr.  Belsham.  **  Rt morse  "  says  he,  **  is 
the  exquisitely  painful  feeling  which  arises  from  the  belief,  that,  in  circumstances 
precisely  the  same,  we  might  have  chosen  and  acted  <lifferently.  This  fallacious 
feeling  is  superseded  by  the  doctrine  of  necessity  ;  "  §  and  again,  "  The  doctrine  of 
philosophical  necessity  supersedes  remorse,  so  far  as  remorse  is  founded  upon  the 
belief,  that  in  the  same  previous  circumstances  it  was  possible  to  have  acted  other- 
wise." II 

In  another  part  of  Mr.  Bclsham's  work  the  following  ob8er\'ation  occurs. 

**  Remorse  supposes  free  will.  It  arises  from  forgetfulness  of  the  precise  state  of 
mind  when  the  action  was  performed.  It  is  of  httle  or  no  use  in  moral  discipline. 
In  a  degree  it  is  even  peniicious."  H 

^ 

*  With  all  due  deference  to  Baron  de  Grimm,  the  logical  inference  ought  un- 
doubtedly to  have  been,  "  as  long  as  we  know  nothing  of  the  universe  di  priori, 
**  we  are  not  entitled  to  say  of  any  thing  that  it  either  is  or  is  not  necessary." 

t  Does  not  tliis  remark  of  Diderot  apply  with  infinitely  greater  force  to  the  word 
necessity,  as  employed  in  thin  controversy  ? 

t  See  p.  490.  §  £lem.  p.  284.  ||  Ibid.  p.  SOT.  V  Ibid.  p.  406. 
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As  to  our  moral  sentiments  concerning  the  conduct  and  character  of  our  felloir 
creatures,  Mr.  Belsham  is  of  opinion  that  the  doctrine  of  necessity  conciliates  good 
will  to  men.  *'  By  teaching  us  to  look  up  to  God  as  the  prime  agent,  and  the 
proper  cause  of  every  thing  that  happens,  and  to  regard  men  as  nothing  more  than 
instruments  which  he  employs  for  accomplishing  his  good  pleasure,  it  tends  to  sup> 
press  all  resentment,  malice,  and  revenge ;  while  it  induces  us^o  regard  our  worst 
enemies  with  compassion  rather  than  with  hatred,  and  to  return  good  for  evil/*  * 

From  these  extracts  it  appears  that  Mr.  Belsham  is  not  only  himself  convinced  of 
the  truth  of  the  doctrine  of  necessity,  considered  as  a  philosophical  dogma,  but  that 
he  conceives  it  would  be  for  the  advantage  of  the  world,  if  all  mankind  were  to 
become  converts  to  his  way  of  thinking.  In  this  respect  his  system  is  certainly 
much  more  of  a  piec3  than  that  of  Lord  Kames,  who,  although  he  adopts  zealously 
the  doctrine  of  necessity,  and  represents  the  argument  in  support  of  it  as  demon- 
strative, yet  candidly  acknowledges  that  our  natural  feelings  are  adverse  to  that  doc- 
trine ;  and  even  goes  so  far  as  to  say,  that  without  such  a  feeling  the  business  of 
society  could  not  be  carried  on.  In  this  dilemma  he  attempts  to  reconcile  the  two 
opinions,  by  the  supposition  of  a  deceitful  sense  of  lil>erty.  We  are  so  formed  as  to 
believe  that  we  are  free  agents,  when  in  truth  we  arc  mere  machines,  acting  only  so 
far  as  we  are  acted  upon,  f 

Perhaps  no  opinion  on  the  subject  of  necessity  was  ever  offered  to  the  public 
which  excited  more  general  opposition  than  this  hypothesis  of  a  deceitful  sense ; 
and  yet.  if  the  ailment  for  necessity  be  admitted,  I  do  not  see  any  other  suppo- 
Mtion  which  can  possibly  reconcile  the  conclusions  of  our  reason,  with  the  feelings 
of  which  every  man  is  conscious.  ,\ot  that  I  would  insinuate  any  apology  for  a 
doctrine,  the  absurdity  of  which  is  not  only  obvious  but  ludicrous,  inasmuch  as  it 
involves  the  supposition,  that  the  Deity  intended  that  his  creatures  should  believe 
themselves  to  be  free  agents  ;  and  tliat,  while  the  great  mass  of  mankind  were  thus 
deceived  to  their  own  advantage,  a  few  minds  of  a  superior  order  had  the  metaphy- 
sical sagacity  to  detect  the  imposition.  Nor  is  this  all.  If  the  doctrine  of  necessity 
be  just,  it  must  one  day  or  another  become  the  universal  an.I  popular  creed  of  man- 
kind, as  every  doctrine  which  is  true,  and  more  especially  every  doctrine  which  is 
supported  by  demonstrative  evidence,  may  be  expected  to  become  in  the  progress 
of  human  reason.  What  will  then  become  of  the  great  concerns  of  human  life  ? 
Will  man,  as  he  improves  in  knowledge,  be  unfitted  for  the  ends  of  his  being,  and 
exhibit  an  incon*iisterjcy  between  his  reasoning  facullics  and  his  active  principle^*, 
contrary  to  the  invariable  analogj'  of  that  systematical  and  harmonious  design  which 
is  everj'  where  else  so  conspicuous  in  the  works  of  nature  r  | 


•  P.  316.  "  The  doctrine  of  necessity,"  says  Dr.  Hartley,  "  has  a  tendency  to 
abate  all  resentment  against  men.  Since  all  they  do  atralnst  us  is  by  the  appoint- 
ment of  God,  it  is  rebellion  against  him  to  be  offended  with  them.** 

t  The  very  same  hypothesis  is  adopted  by  the  Abbe  Galiani,  as  the  only  satisfac- 
tory solution  of  the  dilficulties  connected  with  this  subject.  "  Voudriez  vous  sa- 
voir,'*  says  he  to  one  of  his  correspondents,  Madame  de  I'Epinay,  '*  mon  avis  sur 
cette  question  ?  La  persuasion  dc  la  liberte  constitue  I'essence  de  Thomme.  On 
pourroit  meme  detinir  riiommc  tin  animal  qui  se  croit  librc,  et  ce  seroit  une  de- 
&iition  complete.  II  est  absolument  impossible  a  Thomme  d'oublier  un  seul  instant, 
et  de  renonccr  a  la  persuasion  qu'il  a  d'etre  libre.  Voila  done  un  premier  point : 
etre  persuade  d'etre  libre  est-il  la  meme  chose  qu*etre  libre  en  etTet  ?  Je  reponds  : 
ce  n*est  point  la  memo  chose,  mais  elle  produil  absolument  les  niemes  etfels  en 
morale.  L'hommo  est  done  libre,  puisau*il  est  intimenient  persuade  de  I'etre,  el 
que  cela  vaut  tout  autant  que  la  liberte.  Voila  done  le  mecanisme  de  Tuniveis 
expliqu^  clair  conimc  dc  I'cau  de  roche  !  S'il  y  avoit  un  seul  etre  libre  dans  Tuni- 
vers,  il  n'^  auroit  plus  dc  Dieu  ;  il  n'y  auroit  plus  de  liaisons  entre  les  etres.  L'uni- 
vers  se  detraqueroit;  et  si  rhomme  n'etoit  pas  essentiellement,  intimement  cou- 
vaincu  d'etie  libre,  le  moral  humain  n'iioit  plus  corarae  il  va.  La  conviction  de  la 
liberte  suffit  pour  etablir  une  conscience,  un  remords,  une  justice,  des  recompenses, 
et  des  peines.  Elle  suffit  a  tout.  Et  voila  le  monde  explique  en  deux  mots.'' — 
Correspondance  inedite  de  VJbbe  Galiani,  T.  I.  pp.  3.39,  340.     A  Paris,  1S18. 

I  record  this  as  a  precious  specimen  of  the  llippant  metaphysics  of  a  once  fashion- 
able PhUosophe  and  Abbe  in  the  Salons  of  Paris.  See  a  Hvely  and  amusing  portrait 
of  him  in  Marmontel's  Memoirs,  Vol.  II.  pp.  121,  122,  123. 

t  Jhi5  argument  is  very  ably  and  forcibly  stated  in  a  small  pamphlet  on  Liberty 
•nd  Necessity,  by  the  late  learned  and  ingenious  Mr.  Dawson  of  Sedbergh. 
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Lord  Kamefl,  who  was  t  most  siDcere  iDquirer  after  truth,  abandoned  in  the  last 
edition  of  his  Essays  on  Morality  and  Natural  Religion,  the  doctrine  of  a  deceitful 
$en$e  of  Uberty ;  and  in  so  doing  gave  a  rare  example  of  candor  and  fairness  as  a 
reasoner.  But  I  am  very  doubtful  if  the  alterations  which  he  made  in  his  scheme 
did  not  impair  the  merits  which,  in  its  original  concoction,  it  possessed  in  point  of 
consistency.  The  first  edition  of  thli  work  appeared  when  the  author  was  in  the 
ftili  vigor  of  his  faculties.    The  last  when  he  was  approaching  to  fourscore. 

SECTION  VI. 

i$  the  Evidence  of  Consciousness  in  favor  of  the  Scheme  of  Free  WUl,  or  of 

that  of  A^ecessity  7  • 

Ik  what  I  have  hitherto  said  upon  the  subject,  I  have  proceeded  on  the  suppo- 
sition, that  the  doctrine  of  free  will  is  consistent  with  the  common  feelings  and  be- 

*  It  has  been  lately  said  by  a  very  ingenious  and  acute  writer,  that  '*  in  the  con- 
troversy concerning  liberty  and  necessity,  the  only  question  at  issue  between  the 
disputants  related  to  a  matter  of  fact,  on  which  they  both  appealed  to  the  evidence 
of  consciousness  ;  namely,  whether,  all  previous  circumstances  being  the  same,  the 
choice  of  man  be  not  also  at  all  times  the  same." — Edinburgh  Review ,  Vol.  XXVII. 
p.  228. 

If  the  author  of  this  observation  had  contented  himself  with  saying  that  this  ques- 
tion concerning  the  matter  of  fact,  as  ascertained  by  Ihe  evidence  of  consciousness, 
ouf(ht  to  have  been  considered  as  the  onlv  point  at  issue  between  the  contending 
parties,  I  should  most  readily  have  subscribed  to  his  proposition.  Indeed,  1  have 
expressed  myself  very  nearly  to  the  same  puipo^e  in  a  former  work. — (Philosophy 
i}fthe  Human  Mind,  Vol.  II.  pp.  74,  75.  3d  edit.)  But  if  it  U  to  be  understood  af 
a  historical  Mtatement  of  the  manner  in  which  the  controversy  has  always  or  even 
most  frequently  been  carried  on,  1  must  beg  leave  to  dissent  from  it  very  widely. 
How  many  arguments  against  the  freedom  of  the  will  have  been  in  all  ages  drawn 
from  the  prescience  of  the  Deity !  How  many  still  continue  to  be  drawn  by  very 
eminent  divines  from  the  doctrines  of  predestination  and  of  eternal  decrees !  Has 
not  Mr.  Locke  himself  acknowledged  the  impression  which  the  former  of  these  con- 
siderations made  on  his  mind  !  **  I  own,"  says  he,  *<  freely  to  you  the  weakness  of 
my  understanding,  that  though  it  be  unquestionable  that  there  is  omnipotence  and 
omniscience  *in  God  our  Maker,  and  though  /  cannot  have  a  clearer  perception  of 
xmy  thing  than  that  I  am  free,  yet  I  cannot  make  freedom  in  man  consistent  with 
omnipotence  and  omniscience  in  God,  though  1  am  as  fully  persuaded  of  both  as  of 
any  truth  I  most  firmly  assent  to  ;  and  therefore  I  have  long  since  given  off*  the  con- 
sideration of  that  question,  resolving  all  into  this  short  conclusion,  that  if  it  be  pos- 
sible for  God  to  make  a  free  agent,  then  man  is  free,  though  I  see  not  the  way 
of  it." 

A  still  more  recent  exception  to  the  general  assertion,  which  has  given  occasion 
to  this  note,  occurs  in  Lord  Kames*s  hypothesis  of  a  deceitful  sense  of  liberty,  as 
maintained  in  the  first  edition  of  his  Esisays  on  Morality  and  Natural  Religion. 
Here,  upon  the  faith  of  some  subtile  metaphysical  reasonings,  the  very  ingenioua 
author  adopts  the  scheme  of  necessity  in  direct  opposition  to  the  evidence  which  he 
candidly  confesses  that  consciousness  affords  of  our  free  agency.  Even  the  latest 
advocates  for  necessity,  Priestley  and  Belsham,  as  well  as  their  predecessor,  Collins 
himself,  while  they  appealed  (in  the  very  words  of  the  learned  critic)  to  the  evi- 
dence of  consciousness  in  proof  of  the  fact,  that  all  previous  circumstances  beinr 
the  same,  the  choice  of  man  is  also  at  all  times  the  same,  yet  thought  it  worth 
their  while  to  strengthen  this  conclusion  by  calling  to  their  aid  the  theological 
doctrines  already  mentioned.  I  cannot,  therefore,  see  with  what  color  of  plausibility 
it  can  be  said  that  *'  this  matter  of  fact  has  been  the  only  question  at  issue  between 
the  disputants." 

It  may,  however  be  regarded  as  one  great  step  gained  in  this  contioversy,  if  it 
may  henceforth  be  assumed  as  a  principle  agreed  on  by  both  parties,  that  thb  is  the 
onfy  question  which  can  be  philosophically  stated  on  the  subject,  and  that  all  argu- 
ments drawn  from  the  attributes  of  the  Deity  are  entirely  foreign  to  the  discussion. 
I  shall  accordingly  devote  this  section  to  an  examination  of  the  faei,  sgrveably  to 
tlM  repretefttation  of  it  given  by  our  modem  Necesritariiiif. 
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lief  of  mankind.  That  **  all  our  actions  do  now»  in  experience,  »eem  to  ns  to  be 
free;  exactly  in  the  same  manner  as  they  would  do  upon  the  supposition  of  our  being 
really  free  agents,"  is  remarked  by  Clarke  in  his  reply  to  Collins  :  **  And  conse- 
quently,*' be  adds,  **  though  this  alone  does  not  amount  to  a  strict  demonstration  of 
our  being  free,  yet  it  leaves  on  the  other  side  of  the  question  nothing  but  a  bare 
possibility  of  our  being  so  framed  by  the  Author  of  Nature,  as  to  be  unavoidably  de- 
ceived in  this  matter  by  every  experience  and  every  action  we  perform.  The  case 
is  exactly  the  same,"  continues  Dr.  Clarke,  "  as  in  that  notable  question,  whether 
the  world  exists  or  no.  There  is  no  demonstration  of  it  from  experience.  There 
always  remains  a  bare  possibility,  that  the  Supreme  Being  may  have  so  framed  my 
mind,  as  that  I  shall  always  necessarily  be  deceived  in  every  one  of  my  perceptions, 
as  in  a  dreum,  though  possibly  there  be  no  material  world,  nor  any  other  creature 
whatsoever,  existing,  besides  myself.  Of  this  I  say  there  always  remains  a  bare 
possibility,  and  yet  no  man  in  his  senses  argues  from  thence,  that  experience  is  do 
proof  to  us  of  the  existence  of  things"  In  further  confirmation  of  this  remark  of 
Clarke's,  let  us  attend  to  the  inconsistency  of  the  scheme  of  necessity,  with  the 
feelings  of  which  we  are  conscious,  while  under  the  influence  of  remorse.  The 
argument  arising  from  this  consideration  is  very  forcibly  stated  by  Cicero.  "Si 
omnia  fato  fiunt,  omnia  fiunt  causa  antecedente ;  et,  si  appetitus,  ilia  etiam  qus 
appetitum  sequuntur :  ergo  etiam  assensiones.  At  si  causa  appetitus  non  est  sita 
in  nobis,  ne  ipse  quidem  appetitus  est  in  nostra  potestate.  Quod  si  ita  est,  ne 
ilia  quidem  quie  appetitu  efficiuntur  sunt  sita  in  nobis.  Non  sunt  igitur  Deque 
assensiones  neque  actiones  in  nostra  potestate  :  ex  quo  efficitur,  ut  nee  laiidatiooes 
justffi  sint,  nee  vituperationes,  nee  honores,  nee  supplicia.  Quod  cum  vitiosum 
sit,  probabiliter  concludi  putant,  non  omnia  fato  fieri  quaecunque  fiant."  * 

If  the  scheme  of  necessity  had  never  received  another  answer,  this  alone  would 
have  been  a  sufficient  one,  admitting  only  the  propriety  of  introducing  into  the  other 
sciences  the  same  kind  of  indirect  demonstration  which  is  employed  in  mathematics. 
In  this  case  our  reasonings  on  the  supposition  of  necessity  lead  to  a  concluaon 
directly  contrary  to  the  most  irresistible  of  all  evidence,  that  of  otw  own  con- 
seiousness. 

But  this  appeal  to  consciousness  in  proof  of  free  agency  proceeds  altogether  (ac- 
cording to  some  late  writers)  on  a  partial  and  superficial  view  of  the  subject;  the 
evidence  of  consciousness,  when  all  circumstances  are  taken  into  the  account  and 
duly  weighed,  being  decidedly  in  favor  of  the  scheme  of  necessity. 

*  De  Fato,  cap.  17. 

The  above  quotation  leads  me  to  take  notice  of  what  I  consider  :  s  a  very  re- 
markable and  important  distinction  between  the  reasonings  of  the  ancient  and  of 
the  modern  Necessitarians.  Among  the  latter  the  argument  commonly  begins  with 
a  scholastic  discussion  concerning  the  motives  of  our  actions,  and  the  influence  of 
these  motives  in  determining  the  will ;  an  influence  which  they  assert  to  be  pre- 
<;isely  the  same  with  that  of  any  other  cause  in  producing  its  effect.  And  it  is  trom 
these  premises  that  the  inference  is  drawn  in  favor  either  of  the  scheme  of  neces- 
sity or  of  that  of  fatalism,  according  to  the  theological  views  of  their  respective 
abettors.  By  the  ancient  Necessitarians,  on  the  other  hand,  the  scheme  of  fatalism, 
which  was  closely  interwoven  with  the  whole  texture  of  Pagan  niytholog>-,  was 
assumed  as  a  first  principle  ;  and  it  was  from  this  principle  they  deduced  their 
proof  that  man  must  be  a  necessary  agent.  Their  process  of  reasoning,  therefore, 
was  precisely  the  reverse  of  that  of  the  moderns,  the  former  employing  fatalism 
to  prove  the  necessary  influence  of  motives, — ("  Ne  Appoilinem  quidem  futura 
posse  dicere,  nisi  ea,  quorum  causas  natura  ita  conlineret,  ut  ea  fieri  necesse 
csset.")  (De  Fato,  cap.  14.) — and  the  latter  urging  the  necessary  influence  of 
motives  in  proof  of  fiitalism.  Accordingly,  in  the  passage  just  quoted  from  Cicero, 
the  consequences  which  the  scheme  of  fatalism  involves,  and  tlie  repugnance  of 
these  consequences  to  the  univcisal  sentiments  of  mankind,  are  represented  as  a 
demonstration,  in  the  form  of  a  rediictio  ad  absurdum,  that  this  scheme  cannot 
be  true.  This  clear  perception,  however,  of  the  inconsistency  of  fataUsm  with 
man's  accountablencss  or  moral  agency,  there  is  good  reason  to  believe,  was  con- 
fined to  a  very  few  enlightened  inquirers,  while  fatalism  continued  to  be  tlie  pro- 
fessed creed  of  the  priesthood,  and  the  real  creed  of  the  multitude.  Cicero  tells  us 
expressly,  that  in  his  time  it  was  an  article  of  faith  among  all  the  old  women  io 
I2ome,  "  Aniculis  (alo  ^ed  oxoma  vidcntur."  (De  Nat.  Deor.  ii,  15.)  The  remark, 
I  am  incUned  to  suspect,  \b  ec^Mo^^  ^i^\^<ca^^  Vc^  >X\&  ^Id  women  (male  and  fe- 
male) of  modem  Europe. 
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Dr.  Hartley  was,  I  believe,  one  of  the  first  (if  not  the  first)  who  denied  that  our 
consciousness  is  in  favor  of  our  free  agency.  **  It  is  true,'*  he  observes,  "  that  a 
man  by  internal  feeling  may  prove  his  own  free  will,  if  by  free  will  be  meant  the 
power  of  dolnflr  what  a  man  wills  or  desires ;  or  of  redsting  the  motives  of  sensuali- 
ty, ambition,  £c.,  that  is,  free  will  in  the  popular  and  practical  sense.  Every  person 
may  easily  recollect  instances  where  he  has  done  these  several  things,  but  tnese  are 
entirely  foreign  to  the  present  question.  To  prove  that  a  man  has  free  will  In  the 
sense  opposite  to  mechanism,  he  ought  to  feel  that  he  can  do  different  things  while 
the  motives  remain  precbcly  the  same.  And  here,  I  apprehend,  the  internal  feelings 
are  entirely  against  free  will,  where  the  motives  are  of  a  sufficient  magnitude  to  be 
evident :  where  they  are  not,  nothing  can  be  proved.**  * 

Mr.  Belnham  has  enlarged  still  more  fully  on  this  subjeet.  "  When  men,'*  says 
he,  **  who  have  been  guilty  of  a  crime,  review  the  action  in  calmer  moments,  when 
the  strength  of  passion  has  subsided,  and  the  contrary  motives  appear  in  all  their 
torce,  and  perhaps  magnified  by  the  evil  consequences  of  their  vice  and  folly,  they 
are  ready  to  tliink,  that  they  might  at  the  time  have  thought  and  acted  as  they  now 
thin|E  and  act :  but  this  is  a  fallacious  feeling,  and  arises  from  their  nat  placing  them- 
sclvec  in  circumstances  exactly  similar.*'  f  We  are  elsewhere  told  by  Mr.  Belsham, 
that  the  popular  opinion,  that  in  many  cases  it  was  in  the  power  of  the  agent  to  have 
chosen  diflferently,  the  previous  circumstances  remaining  exactly  the  same,  arises 
either  from  a  mistake  of  the  question,  from  aforgetfulnegs  of  the  motives  by  tehieh 
our  choice  was  determined^  or  from  the  extreme  difficulty  of  placing  ourselves  in 
imagination  in  circumstances  exactly  similar  to  those  in  which  the  election  was 
made.*'  |  And  still  more  explicitly  and  concisely  in  the  following  aphorism :  "  The 
pretended  consciousness  of  free  will  amounts  to  nothing  more  than  forgetfulness  of 
the  motive."  §  To  the  same  purpose  Dr.  PriesHcy  has  expressed  himself.  **  A  man 
when  he  reproaches  himself  for  any  particular  action  in  his  past  conduct,  may  fan- 
cy that,  if  he  was  in  the  same  situation  again,  he  would  have  acted  differently.  But 
this  is  a  mere  deception  ,•  and  if  he  examines  himself  strictly^  and  takes  in  all  cir- 
cumstances, he  may  be  satisfied  that,  with  the  same  inward  disposition  of  mtml, 
and  with  piecisely  the  same  mews  of  things  that  he  had  then,  and  exclusive  of  all 
others  that  he  has  acquired  by  reflection  since,  he  could  not  have  acted  otherwiso 
than  he  did.**  |i 

If  these  fitatements  be  accurately  examined,  they  will  be  found  to  resolve  entirely 
into  this*  identical  proposition,  that  the  will  of  the  criminal,  being  supposed  to  remain 
in  the  same  state  as  when  the  crime  was  committed,  he  could  not  have  willed  and 
acted  otherwi!ie.  This  proposition,  it  is  obvious,  does  not  at  all  touch  the  cardinal 
point  in  question,  which  is  simply  this ;  whether,  all  other  circumstances  remain- 
ing the  same,  the  criminal  had  it  not  in  his  power  to  abstain  from  willing  the  com- 
mission of  the  crime.  The  vagueness  of  Priestley's  language  upon  this  occasion 
must  not  be  overlooked  ;  the  words  inward  disposition  of  mind  admitting  of  a  va- 
riety of  different  meanings,  and  in  this  instance  being  plainly  intended  to  include 
the  act  of  the  will  as  well  as  every  thing  else  connected  with  the  criminal  action. 

In  the  above  strictures  on  these  two  redoubtable  logicians,  I  have  been  partly 
anticipated  by  the  following  very  acute  remarks  of  Dr.  Magee  on  the  definitions  of 
voUtion  and  of  philosophical  liberty ^  prefixed  to  Mr.  Bebham's  discussion  of  the 
doctrines  now  under  our  consideration. 

'*  Volition,'*  says  Mr.  Bclsham,  **  is  that  state  of  mind  which  is  immediately  pre- 
vious to  actions  which  are  called  voluntary.*'  **  A''atural  liberty t  or,  as  it  is  more 
properly  called,  philosophical  liberty^  or  liberty  of  choice^  is  the  power  of  doin^  an 
action  or  its  contrary,  a//  the  previous  circumstances  remaining  the  same.** — '*  Now 
here,"  says  Dr.  Magee,  *'  is  the  point  of  free  will  at  once  decided ;  for  volition  itself 

*  Observations  on  Man,  Vol.  I.  p.  &07.  f  Elements,  p.  279. 

X  Ibid,  p  306.  §  Ibid.  p.  278. 

||  Illutitrations  of  Philosophical  Necessity*,  p.  99. 

The  very  same  view  of  the  subject  has  t>een  lately  taken  by  the  Comte  de  Im 
Place  in  his  Essai  Philosophique  sur  les  Probabilit^s.  **  L'axiome  counu  sous  le 
nom  de  principe  de  la  raison  suffisante  s^etenA  aux  actions  in  erne  que  Ton  juge 
indiffe rentes.  La  volenti  la  plus  Ubre  ne  pent  sans  un  motif  determinant  leur  doD« 
oer  naissance,  &c. — ropinion  cootraire  est  une  illusion  de  Tesprit  qui  perdant  de  vut 
les  raisons  fugitives  du  choix  de  la  volont^  dans  les  choses  Indificrentes,  se  pei 
qa'eUe  s'ett  d^termin^e  d*elle-meine  et  mum  motiff ." — J^jot.  Phil,  ^t,  p.  5. 
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bdBf  Ineliiddd  uiMMig  tiie  prevums  eirtumsiancett  it  is  a  mAnifest  conUidiciion  to 
suppose  the  <  power  of  doing  an  action  or  its  contrary*  all  the  previous  circumstances 
.  remaining  the  same ; '  since  that  supposes  the  power  to  act  voluntarily  agcdrui  a 
f>olitianJ^  After  this  Dr.  Magee  justly  and  pertinently  adds,  **  Mr.  Belsham  ought 
surely  have  spared  himself  the  trouble  of  the  ninety-two  pages  which  follow.*' 

But  why  have  recourse  with  Belsham  and  Priestley,  in  this  argument,  to  the  in- 
distinct and  imperfect  recollection  of  the  criminal,  at  a  siLbaequent  period,  with  res- 
pect to  the  state  of  his  feelings  while  he  was  perpetrating  the  crime  ?  Why  not 
make  a  direct  appeal  to  his  consciousness  at  the  very  moment  when  he  was  doing 
the  deed  ?  WiU  any  person  of  candor  deny,  that,  in  the  very  act  of  transgressing  an 
acknowledged  duty,  he  is  impressed  with  a  conviction,  as  complete  as  that  of  his 
own  existence,  that  his  will  is  free ;  and  that  he  is  abusing,  contrary  to  the  sugges- 
tions of  reason  and  conscience,  his  moral  liberty  ? 

Sometimes,  indeed,  when  we  are  under  the  influence  of  a  violent  appetite  or 
passion,  our  judgment  is  apt  to  see  things  in  a  false  light ;  and  hence  a  wise  man 
learns  to  distrust  his  own  opinion  when  he  is  thus  circumstanced  ;  and  to  act,  not 
according  to  his  present  judgment,  but  according  to  those  general  maxims  of  pro- 
priety, of  which  his  reason  haid  previously  approved  in  his  cooler  hours.  Ail  this, 
however,  evidently  proceeds  on  the  supposition  of  his  free  agency ;  and,  so  br 
from  implying  any  belief  on  his  part  of  fatalism  or  of  moral  necessity,  evinces  in  a 
manner  peculiarly  striking  and  satisfactory,  the  power  which  he  feels  himself  to  pos- 
sess, not  only  over  the  present,  but  over  the  future  determinations  of  his  will.  In 
some  other  instances  it  happens,  that  I  believe  honfi  fide  an  action  to  be  right,  at 
the  moment  I  perform  it,  and  afterwards  discover  that  I  judged  improperly ; — per- 
haps from  want  of  sufficient  information,  or  from  a  careless  and  partial  view  of  the 
subject  In  such  a  case  I  may  undoubtedly  regret  as  a  misfortune  what  has  hap- 
pened. I  may  blame  myself  for  my  carelessness  in  not  having  acquired  the  proper 
information  before  I  acted ;  but  I  cannot  consider  myself  as  criminal  in  acting  at 
that  moment  according  to  the  views  which  I  then  entertained.  On  the  contrary,  if 
I  liad  acted  in  opposition  to  these  views,  although  my  conduct  might  have  been 
agreeable  to  the  dictates  of  a  more  enlightened  understanding  than  my  own,  yet 
with  respect  to  myself  the  action  would  have  been  wrong. 

If  the  doctrine  of  necessity  were  just,  what  possible  foundation  could  there  be 
for  the  distinction  wc  always  make  between  an  accidental  hurt  and  an  intended 
injury y  when  received  from  another ;  or  for  the  different  sentiments  of  regret  and 
of  remorse  that  we  experience,  accor/lin^  as  the  misfortunes  we  suffer  are  the  con- 
sequences of  our  own  misconduct  or  not.  What  an  alleviation  of  our  sufferings 
when  we  are  satisfied  that  we  cannot  consider  ourselves  as  the  authors  of  them ; 
and  what  a  cruel  a|i;gravation  of  our  miseries,  when  we  can  trace  them  to  something 
in  which  we  have  been  obviously  to  blame ! 

I  shall  only  add  further  on  this  head,  (and  it  is  a  consideration  whicli  deserves 
the  serious  attention  of  all  those  who  are  inclined  to  the  scheme  of  ncces>ify,  from 
an  idea  that  it  overturns  the  doctrine  of  a  future  retribution,)  that  the  connexion 
between  the  premises  and  the  conclusion  in  this  hypothesis  is  far  from  beius;  so  in- 
disputable as  they  may  imagine.  On  a  superficial  view  of  the  subject,  indeed, it  may 
appear  that  the  Deity  cannot,  in  consistence  with  his  justice^  punish  us  for  what  it 
was  not  in  our  power  to  prevent.  But  it  must  l)e  remembered,  that  the  same  ne- 
cessity which  destroys  moral  evil  on  the  part  of  man,  subverts  all  the  received 
notions  concerning  the //lora/  attributes  of  God ;  and  makes  it  quite  nug:ator5-  to 
speak  of  what  is  to  be  expected  either  from  his  justice  or  goodness.  This  argument 
is  stated  with  great  force  and  ability  in  one  ot  the  chapters  of  Butler's  Anal(«^- ; 
and  altho\jgh  it  was  orijrinally  proposed  with  a  very  different  view  by  that  profound 
and  excellent  writer,  I  once  heard  it  urged  from  the  pulpit  (with  the  authorit\-  of 
Bishop  Butler's  name)  as  a  defence  of  the  doctrines  of  predestination  and  absolute 
decrees.  1  have  no  where,  however,  seen  it  proposed  in  a  form  so  bold  as  in  a 
historical  article  of  the  Edinburgh  Encyclopiedia,  from  which  I  shall  quote  a  few 
sentences  in  the  author's  own  words.  ""While  the  king"  (James  the  Second  of  Great 
Britain)  "  was  involved  in  the  deepest  distress,  in  consequence  of  the  desertion  of 
his  army,  and  the  success  of  the  Prince  of  Orange,  he  was  doomed  to  suffer  from 
the  conduct  of  his  daughter,  the  Princess  Anne,  (married  to  Prince  George  of  Den- 
mark,; a  species  of  distress  still  more  severe If  Heaven,  in  this  world, 

ever  interposes  its  avenging  arm  between  guilt  and  happiness,  may  we  not  consider 
the  loss  of  seventeen  children  as  the  penalty  which  it  exacted  from  the  mother,  who 
liad  broken  the  heart  of  the  most  indulgent  father ;   and,  as  if  this  exaction  had 
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not  been  fdBdenlly  ferere,  the  inflietion  of  tlio  puniiliBienC  pbscbmbd  Hm 
mUdon  of  the  crime."* 

If  crimes  and  their  appiopritte  puniehments  be  botii  tfao  effecte  of  tfao  abeoliito 
decrees  of  God,  it  is  certainly  not  more  inconsistent  with  his  Justice  that  the  pmisli* 
ment  should  puccsob  the  crimes  that  follow  after  it 


SECTION  VII. 

Cfihe  Sehemei  ofFrtt  Will,  and  ofJVectitUy  eonndered  a$  u^mendmg  PneiUe* 

CoLLiKs,  in  his  inquiry  concerning  Human  Liberty,  after  endeavouring  to  show 
that  **  Uberiy  can  only  be  grounded  on  the  absurd  principles  oi  Epicurean  atheism," 
observes,  that  '*  the  Epicurean  atheists,  who  were  the  most  popular  and  most  nu- 
merous sect  of  the  atheists  of  antiquity,  were  the  great  assertors  of  Ubeity ;  \  as, 

*  Article,  Anne,  Queen  of  Great  Britain. 

t  In  proof  of  ColUns's  assertion,  that  the  ancient  Epicureans  were  advocates  lor 
man's  firee  agency,  a  reference  is  made  by  him  to  the  following  lines  of  Luciotias. 

"  Denique  si  semper  motus  connectitur  omnis, 
£t  vetere  exoritur  semper  novus  ordine  certo. 
Nee  declinando  fadunt  primordia  motus 
Principium  quoddaro,  quod  Fati  fcedera  rumpat. 
Ex  ionnito  no  causam  causa  sequatur; 
Libera  per  terras  undo  haec  animantibus  extat* 
Undo  est  hose  (inquam)  fati$  avoUa  vohmia»t 
Per  quam  progredimur,  quo  ducit  quemque  voluptas ;  '*  kc  kc. 

Lib.  S.  1.  251. 

But  it  is  to  be  observed,  that  the  liberty  here'  ascribed  to  the  will  is  nothing  mora 
than  the  liberty  of  spontaneity,  which  is  conceded  to  it  l>y  Collins,  and  indeed  bw 
all  Necessitarians,  without  exception,  since  the  time  of  Hobbes.  Loeretiui,  indeedv 
speaks  of  this  liberty  as  an  exception  to  universal  fiitalism ;  but  he  neverthdees 
considers  it  as  a  necessary  effect  of  some  cause,  to  which  he  gives  the  names  of 
clinamen,  so  as  to  render  man  as  completely  MPl^ce  of  passive  mechanism  as  he 
was  supposed  to  be  by  Collins  and  Hobbes.  The  reason,  too,  which  he  gives  for 
this  is,  that,  if  the  case  were  otherwise,  there  wauid  be  an  effect  voUkaui  a  cause. 

**  Quare  in  seminlbus  ouoque  idem  fiiteare,  necosse  'st, 
'  Esse  aUam,  prteter  piagas  et  pondera,  caueam 

Motibus,  undo  hsec  est  nobb  innata  potestas ; 
De  nUiilo  quoniam  fieri  nil  posse  mdetnus, 
Pondus  enim  prohibet,  ne  plagis  omnia  fiant. 
Externa  quasi  vi :  sed,  ne  mens  ipsa  necessum 
Intestinum  habeat  cunctis  in  rebus  agendis ; 
Et,  devicta  quasi,  cogatur  ferre  patique ; 
Id  facit  exiguum  cUfUunen  principiorum. 
Nee  regione  loci  certa,  nee  tempore  certo.*' 

Ibid.  1.  284. 

Fatis  avolsa  voluntas, — On  this  expression  of  Lucretius  the  following  acute  re- 
marks are  made  by  the  French  translator  (M.  de  la  Grange.)  They  are  not  improba- 
bly from  the  pen  of  the  Baron  D'Holbach,  who  b  said  to  have  contributed  many 
notes  to  this  edition.  (Diet.  Historique,  Art.  GnAifOB.)  Whoever  the  author  was, 
he  was  evidently  strongly  struck  with  the  inconsistency  of  this  particular  tenet  with 
the  general  principles  of  the  Epicurean  philosophy. 

**  On  est  surpris  qu*Epicure  fonde  la  liberty  humaine  sur  la  d^cttnaison  das  atomes. 
On  demande  si  cette  d^dinaison  est  n^cessaire,  ou  si  elle  est  simplement  acdden- 
telle.  Necessaire,  comment  la  liberty  pent  elle  en  kite  le  r^suHat  ?  Accidentelle, 
par  quoi  est  elle  d^termin^e  ?  Mais  on  devroit  Men  plutot  en  6tre  surpris,  quit  lui 
soit  venu  en  id^e  de  rendre  l*homroe  libre  dans  un  syst^me  qui  suppose  un  eo- 
chminement  necessaire  de  causes  et^d*eflets.  C'^toit  une  recherche  curieuse,  oue 
la  raison  qui  a  pu  foire  d*Epicure  Tapotre  de  la  IHtert^.*'  For  the  theory  which  fal- 
lows on  tnb  point  I  must  refer  to  the  work  in  question. — See  Jhtdtietion  JVtmfelte 
de  Luerice,  aoee  des  JVotes,  par  M.  da  la  Grange,  Vol.  I.  pp.  218,  218»  220. 
A  Paris,  1708. 
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OB  ihe  oAier  lida,  the  Stoics,  who  were  the  most  popular  and  numeroiu  sect  amoaf 
the  religionaries  of  antiquity,  were  tlie  great  assertors  of  fate  and  neceMtUy.  The 
ease  was  also  the  same  amone  the  Jews  as  amoog  the  Heathens.*  The  Saadocees, 
who  were  esteemed  an  irreli^ous  and  atheistical  sect,  maintained  the  liberty  of  man. 
But  the  Pharisees,  who  were  a  religious  sect,  ascribed  all  things  to  Date  or  to  God's 
appointment ;  and  it  was  the  first  article  of  their  creed,  that  Fate  and  God  do  all ; 
and  consequently,  they  could  not  assert  a  true  liberty ,]  when  they  asserted  a  Uberty 
together  with  this  fatality  and  necessity  of  all  things."  | 

To  the  same  purpose  Edwards  attempts  to  show  (and  it  is  one  of  the  weakest 
parts  of  his  book)that  the  scheme  of  free  will  (by  atTordingan  exception  to  that  dictate 
of  common  sense  which  leads  us  to  refer  every  event  to  a  cause)  would  destroy  the 
proof  a  posteriori  for  the  being  of  God.  One  thing  is  certain,  that  the  two  schemes 
of  atheism  and  of  necessity  have  been  hitherto  always  connected  together  in  the 
history  df  modem  philosophy :  not  that  I  would,  by  any  means,  be  understood  to  ny, 
that  every  Necessitarian  must  ipso  facto  be  an  atheist,  or  even  that  any  presumption 
is  afforded  by  a  man's  attachment  to  the  former  sect,  of  his  having  the  slightest  bias 
in  fiavor  of  (he  latter,  but  only  that  every  modem  atheist  1  have  ever  heard  of  has 
been  a  Necessitarian.  I  cannot  help  adding,  that  by  far  the  ablest  Necessitarians 
who  have  yet  appeared  have  been  tliose  who  followed  out  their  principles  till  they 
ended  in  Spinoxism  ;  a  doctrine  which  differs  from  atheism  more  in  words  than  in 
reality. 

It  has  been  objected  by  a  most  respectable  writer,  (the  late  pious  and  learned  Sir 
H.  Moncreiff,  a  great  admirer  both  of  Edwards's  character  and  talents)  to  those  who 
*'  without  attempting  to  discuss  Edwards's  argument,  set  it  down  as  nothing  more 
than  an  intricate  puzzle  or  quibbk;,'*  that  *'  if  this  argument  be  what  they  represent 
it,  there  must  be  some  way  to  unravel  the  puzzle,  almough  they  have  not  the  sUU, 
or  will  not  take  the  trouble  to  discover  it."  § 

To  this  proposition  *I  object,  1.  Because  I  can  see  little  or  nothing  in  the  argn- 
ment  oi  Edwards  which  has  not  been  already  completely  answered  by  Claike  or  by 
Rdd.  2.  Because  the  consequences  to  which  it  leads,  although  to  the  satis&dioo 
of  a  few  speculative  men  they  may  perhaps  be  evaded  by  means  of  subtile  refino- 
ments  and  distinctions)  are  so  directly  contrary  to  the  common  feelings  and  judg^ 
ments  of  mankind,  as  to  authorize  any  person  of  plain  understanding  boldly  to  cot 
asunder  the  knot  which  he  was  unable  to  unloose.  In  looking  over  the  article 
Sophisms  in  our  elemental y  books  of  logic,  I  find  many  (such  as  Achilles  and  the 
Tortoise,  the  Liar,  the  Bald,  the  Sorites  or  Acervus,  and  vaiious  others)  to  which  I 
should  be  much  more  at  a  loss  to  ^ive  a  satisfactory  reply,  than  to  any  thing  alleged  by 
Collins  or  Kdwards ;  and  yet  1  should  think  it  a  mo^t  unwise  employment  of  my 
time  to  waste  an  hour  in  the  refutation  of  any  of  them.  Nor  would  I  feel  much 
mortification  if  1  should  be  accused  ol  a  want  of  candor  for  neither  coiisentinj;  to 
admit  the  conclusion,  nor  to  undertake  the  irksome  task  of  combating  the  premises. 
Of  the  truths  disputed  in  these  sophisms,  there  is  not  one  in  my  opinion  more  cer* 
tain  than  that  of  man*3  free  agency  ;  a  fact  of  which  our  consciousness  is  so  com- 
plete, that  we  cannot  even  form  a  conception  of  a  more  perfect  freedom  of  choice 
than  we  actually  possess.  On  this  point  it  has  been  justly  and  acutely  remarked  by 
M.  Necker,  that  ^*  when  we  reflect  upon  our  faculties,  we  can  with  ease  imagine  a 


♦  With  respect  to  the  opinions  of  the  Sadducees  and  the  Pharisees  on  man's  fiee 
agency,  see  the  notes  on  Mosheim's  translation  of  Cudworth's  intellectual  System, 
Vol.  I.  pp.  9, 10. 

t  In  this  passage  Collins  plainly  proceeds  on  the  supposition,  that  all  Fatalists  are 
of  course  Necessitarians  ( Collins  states  this  afterwards  more  strongly  in  what  he  says 
of  the  Pharisees,  sec  pp.  54,  55,)  and  1  agree  with  him  in  thinkmg,  that  this  would 
he  the  rase  if  they  reasoned  consequentially.  It  is  certain,  however,  that  a  great 
proportion  of  those  who  li*ve  belonged  to  the  first  sect  have  disclaimed  aJl  connexion 
with  the  second.  The  Stoics  themselves  furnish  one  very  remarkable  instance.  I 
do  not  know  any  author  by  whom  the  liberty  of  the  will  is  stated  in  stronger  and 
more  explicit  terms  than  it  is  by  Epictetus,  in  the  first  sentence  of  the  Enchiridion. 
Indeed,  the  Stoics  seem,  with  their  usual  passion  for  exaggeration,  to  have  carried 
their  ideas  about  the  freedom  of  the  will  to  an  unphilosophical  extreme. 

I  Pp.  54,  55. — See  the  authoiities  referred  to  by  Collins  ;  sec  also  the  sequel  of  the 
above  passage. 

^  Life  of  the  Kevcrcud  l)v.  JoUu  Erskine. 
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mipeiior  degree  of  intcUif^CDce,  of  knowledfce,  of  memory,  of  foremght,  and  of  eve- 
ry other  property  of  our  understanding ;  liberty  id  the  only  part  of  ourselves  to 
which  tmsqdnatioD  cannot  add  anv  thing.*'  * 

In  Bemier's  abridgment  of  the  Philosophy  of  Gassendl,  there  tie  ■ome  very 
judicious  observations  on  the  practical  tendency  of  the  scheme  of  necessity ;  a  sub- 
ject on  which  his  opinion  is  entitled  to  great  weight,  not  only  firom  his  long  resi- 
dence among  the  followers  of  Mahomet,f  but  from  those  prepossessions  in  lavor  of 
this  scheme,  which  he  may  be  presumed  to  have  imbibed  from  his  education  under 
Gassendi.    I  shall  ^uotc  a  few  of  his  concluding  reflections. 

"  De  tout  ced  jugez  si  j'ai  sujet  de  croire  cette  doctrine  si  peroicieuse  a  U 
•oci^t^  humaine.  Certainement  a  consid^rer  que  ce  sent  principalement  let  Mahu- 
m^tans  qui  s*en  trouvent  infect^s,  et  que  c*est  principalement  encore  parmi  euz 
pr^sentement  qu'elle  est  foment^e  et  entretenue,  je  douterois  presque  quo  oe  fat 
l*iovention  de  queloues  uns  de  ces  tyrans  d'Asie,  comme  auroitpeut-etre  unMahomett 
un  Tamerlane,  un  Bajazet,  ou  quelqu*un  de  ces  autres  fl^uz  du  monde  qui  pour 
assouvir  leur  ambition  demandoit  des  soldats,  qui,  £tant  entet^s  de  pr^estination, 
s'abandonassent  brutalement  a  tout,  et  se  pr^cipitassent  meme  volontiecs,  auz  oc- 
casions, la  tete  la  premiere  dans  le  foss^  d'une  ville  assi^g^e  pour  servir  du  pont  av 
reste  dc  Tarm^e. 

**  Je  s^ais  bien  qu'on  pourroit  peut-etre  dire  que  cette  opinion  est  mal  prise  et 
mal  entendue  par  les  Matium^tans ;  mais  quoi  quMl  en  soit,  que  doit  on  ralMnable* 
ment  penser  d  unc  doctrine  qui  peut  si  ais^ment  etre  mai-prise  et  qui  peut,  toit  par 
crreur  ou  autrement,  avoir  si  ^tranges  suites  ?  " 

The  scheme  of  free  will  is  not  liable  to  any  such  objection,  inasmuch  as  it  seems 
quite  impossible  for  the  most  ingenious  sophistry  to  pervert  it  to  any  pemidMHM 
purpose.  Indeed,  its  great  object  is  to  reconcile  with  the  conclusions  of  our  reason 
those  moral  feelings  which  are  so  essential  both  to  our  own  happiness  and  to  the 
interests  of  society,  that  they  have  been  regarded  by  some  of  the  most  acute  as  well 
as  candid  partisans  of  necessity  as  mercifiu  Jlusions  of  the  imagination,  by  which 
man  is  blinded  to  the  mcUncholy  (act  of  his  real  condition :  **  JVerviM  aUtfUs  mobiU 
Ugnum  !  " 

There  is  good  reason  to  believe,  that  the  practical  consequences  produced  by  the 
scheme  of  necessity,  at  the  time  of  the  reformation,  alarmed  the  minds  of  some  very 
able  men  by  whom  it  was  at  first  adopted.  *'  The  Germans,"  says  Dr.  Burnet,  *<  nw 
the  ill  effects  of  the  doctrine  of  decrees.  Luther  changed  his  mind  about  it,  and 
Melancthon  wrote  openly  against  it ;  and  since  that  time  the  whole  stream  of  the 
Lutheran  churches  has  run  the  oUier  way.  But  still  Calvin  and  Bucer  were  both 
for  maintaining  the  doctrine ;  only  they  warned  the  people  not  to  think  much  about 
them,  since  they  were  secrets  that  men  could  not  penetrate  into.  Hooper  and  many 
other  good  writers  did  often  exhort  the  people  from  entering  into  these  curiosities ; 
and  a  caveat  to  the  same  purpose  was  put  into  the  article  about  Predestination. "  | 

*'  Concerning  the  disputants  themselves,"  says  Dr.  Jortin,  **  we  may  safely  afiirm, 
that  the  defenders  of  the  liberty  of  man,  and  of  the  conditional  decrees  of  God, 
have  been,  beyond  oil  eon^xuiBon,  the  more  learned,  judicious,  and  moderate  men  ; 
and  that  severity  and  oppression  have  appeared  most  on  the  other  side."  § 

Priestley  has  somewhere  ver^  justly  remarked,  that  there  are  some  men  so  happily 
bom,  that  no  speculative  theories  are  likclv  to  mislead  them  from  their  duty ;  and 
of  the  truth  of  his  observation,  I  sincerely  believe  that  his  own  private  life  afforded 
a  very  striking  example.  Little  stress,  therefore,  is  to  be  laid  on  mdimdwU  eaaei 
as  arguments  for  or  against  the  practical  tendency  of  any  philosophical  dogma.  The 
case,  however,  is  very  different  with  respect  to  observations  made  on  so  gieat  a 
scale  as  those  above  quoted  from  Bemier  and  Bumet  || 

*  On  the  subject  of  such  sophisms  as  AchiDes  and  the  Tortoise,  many  books,  we 
are  tokl,  were  written,  and  various  individuals  are  mentioned  who  fell  into  fetal  die- 
eases,  or  died  of  grief,  in  consequence  of  their  fruitless  endeavouts  to  clear  op  the 
mystery.— See  Bayle*M  Diet,  Art.  Euclid  or  Mboull. 
t  See  Tome  VIII.  p.  636,  et  $eq, 
Bumet  on  the  Relforma^on,  Part  ii.  p.  118. 
Jortin's  Dissertations,  p.  6. 

The  practical  influence  of  the  scheme  of  necevity  ought  not  to  be  kidgad  of 
from  the  lives  of  iu  speculative  partisans,  but  from  those  of  pefBOCM  who  baTe  be 


educated  from  their  eariy  years  in  the  belief  of  it    In  this  point  of  view  it  wkAt 
be  interesting  to  trace  the  history  oi  the  immedfete  descendaali  of  mm»  of  the 
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SECTION  VIII. 
Oil  the  Jhrgwment  for  ^f\see$$iiy  drawn  from  (he  Preteienee  of  the  DeUy. 


In  reriewiDg  the  argumentf  that  have  been  tdviDced  on  the  opposite  sides  of  tfaii 
question,  I  have  hitherto  taken  no  notice  of  those  which  the  NecessitBiiaiis  have 
wmided  on  ttie  preidenee  of  the  Deiiy,  because  I  do  not  thinlc  them  fidriy  applica- 
ble to  the  subject ;  inasmuch  as  they  draw  an  Inference  from  what  is  ahi^fether 
placed  beyond  the  reach  of  our  faculties,  against  a  fact  for  which  evety  man  has  ti» 
evidence  of  his  own  consciousness.  Some  of  the  advocates,  howeTor,  for  filieitj 
Iwre  ventured  to  meet  their  adversaries  even  on  this  ground;  in  particaiar.  Dr. 
Ciarire,  in  his  Demonstration  of  the  Being  and  Attributes  of  God,  and  Dr.  Reld,  fti 
Ms  Essays  on  the  Active  Powers  of  Man.  Both  of  tliese  writers  have  attenipted  Is 
show,  with  much  ingenuity  and  subtilty  of  reasonhig,  that,  even  althoua^  we  sbooU 
admit  the  prescience  of  Ciod  in  the  fullest  extent  in  which  it  has  ever  been  ascribed 
to  Him,  it  does  not  lead  to  any  conclusion  inconsistent  with  man's  free  agency.  On 
their  speculations  on  this  point  I  have  no  commentary  to  offer. 

The  aivument  for  necessity,  drawn  from  the  Divine  Prescience,  is  much  insisted 
on  both  by  Collins  and  Edwards ;  more  especially  by  the  latter,  who;  after  insisdnc 
at  great  length  on  **  God*s  certain  foreknowledge  of  the  volitions  of  moral  agents,** 
midertakes  to  show,  that "  this  foreknowledge  infers  a  necessity  of  volition  as  modi 
as  an  absolute  decree." 

Mr.  Belsham,  on  this  as  on  other  occasions,  rises  above  his  predeeessors  In  flie 
boldness  of  his  assertions.  "  The  principal  argument  in  favor  of  moral  neoesiity, 
and  the  insurmountable  objection  agalnft  the  eiistence  of  philosophical  Mbertr  in 
any  degree,  or  under  any  restrictions  whatever,  arises  from  the  presdenee  of  God. 
Liberty  and  prescience  stand  in  direct  hostility  to  each  other.  A  philosopher,  to  be 
eonsistent,  must  give  up  one  or  the  other.*  Upon  the  whole,  the  advocates  for 
philosophical  liberty  are  reduced  to  the  dilenmia  eiUier  of  denying  the  foreknowledge 
of  God,  and  thus  robbing  the  Deity  of  one  of  hie  most  gloriouo  attributes,  or  of 
admitting  that  God  b  the  author  of  evil,  in  the  same  sense,  and  in  the  same  degrees. 
In  which  this  doctrine  is  charged  upon  the  Necessitarians.**! 

On  this  ftfgunieDt,  I  shall  make  but  one  lemark,  that,  if  it  be  conclusive,  it  onlj 
serves  to  identify  still  more  the  creed  of  the  Necessitarians  with  that  of  the  Spino- 
zites.  For  if  God  certainly  foresees  all  the  future  volitions  of  his  creatures,  he  must, 
for  the  same  reason,  foresee  all  his  own  future  volitions ;  and  if  this  foreknowledge 
infers  a  necessity  of  volition  in  the  one  case,  how  is  it  possible  to  avoid  the  same 
Inference  in  the  other  ? 

Mr.  Belsham  seems  to  have  been  not  unaware  of  this  inference ;  but  shows  no 
disposition  on  account  of  it  to  shrink  from  his  principles.  "  It  is  always  to  be  re- 
membered, that  the  prescience  of  an  agent  necessarily  includes  predestination, 
though  that  of  a  spectator  may  not.  It  is  nonsense  to  say,  that  a  Being  does  not 
mean  to  bring  an  event  to  pass,  which  he  foresees  to  be  the  certain  and  inevitable 
consequence  of  his  own  previous  voluntary  action."  X 

I  have  already  mentioned  the  attempt  of  Clarke  and  others  to  show  that  no  valid 
argument  against  the  scheme  of  free  will  can  be  deduced  from  the  prescience  of 
God,  even  supposing  thtU  prescience  to  extend  to  all  the  actions  of  voluntary  beings. 
On  this  point  I  must  decline  offering  any  opinion  of  my  own,  because  I  conceive  it 
as  placed  far  beyond  the  reach  of  our  faculties.  It  is  sufficient  for  my  purpose  to 
observe,  that,  if'^it  could  be  demonstrated,  (which,  in  my  opinion,  has  not  yet  been 
done,)  that  the  prescience  of  the  volitions  of  moral  agents  is  incompatible  with  the 
free  agency  of  man,  the  logical  inference  would  be,  not  in  favor  ot  the  scheme  of 
necessity,  but  that  there  are  some  events,  the  foreknowledge  of  which  implies  an 
impossibility.  Shall  we  venture  to  affirm,  that  it  exceeds  the  power  of  God  to  permit 
such  a  train  of  contingent  events  to  take  place,  as  his  own  foreknowledge  shall  not 
extend  to  ?  Does  not  such  a  proposition  detract  from  the  omnipotence  of  God,  in  the 
same  proportion  in  which  it  aims  to  exalt  his  omniscience  ? 


most  zealous  advocates  for  necessity.    If  the  principles  which  they  have  advanced 
be  just,  particularly  those  they  have  laid  down  on  the  influence  of  education,  the 
moral  characters  of  their  pupils  should,  or  rather  must,  be  exemplary  in  no  common 
degree. 
*  Elements,  p.  d02.  \  \\)\^.  ^.  293.  %  Ibid.  p.  307. 
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It  it  t  drcamftanee  not  t  Bttte  curious  in  the  histoiy  of  the  hamsn  mfaid,  that, 
while  men  have  been  in  all  ages  impresned  with  this  irresistible  conviction  of  their 
own  free  agency,  they  have  nevertheless  had  a  proneness  not  only  to  admit  the 
prescience  of  God  in  its  fiiUest  extent,  but  to  suppose  tliat  tlieie  Is  a  faUl  and 
tnenitibU  dettmy  attending  every  individual.  Traces  of  this  opinion  occur  in  every 
country  of  the  world  of  which  we  have  received  any  account  We  meet  with  ft 
amomr  the  Mses  of  Greece,  and  among  the  ignorant  and  unenlightened  natives  of 
St.  KUda.  T%e  foUowhig  Arabian  tale,  which  1  quote  from  the  late  BIr.  Harris,  will 
place  the  import  of  the  doctrine  I  now  allude  to  in  a  more  striking  light  than  I  could 
possibly  do  by  any  philosophical  comment 

**  The  Arabians  tell  us,**  says  this  author,  **  that  as  Solomon  f  whom  they  supposed 
m  macidtn  from  his  superior  wisdom)  was  one  day  walking  with  a  person  in  Palee- 
tine,liis  companion  said  to  him,  with  honor,  *  Whai  hideou$  ipeeire  is  ihat  which 
^^promehu  U9  7  IdonH  Uke  hia  vUore.  Send  me,  I  yray  thee,  to  the  remoteei 
tmommtam  of  India,*  Solomon  complMd,  and  the  very  moment  he  was  tent  off,  the 
spectre  arrived.  *  ^Solomon,*  said  be,  *  how  came  that  fellow  here  t  J  woe  to 
have  fetched  hhn  from  the  remotest  mountain  of  India,*  Solomon  anewerod, 
*  AjroBL  or  death,  lAoti  trtll  riND  him  there,'  *'  * 

The  seneral  prevalence  of  fatalism  among  unenlightened  nations  is  the  obvioot 
eflect  of  the  insidious  lessons  inculcated  by  their  religious  instructers.  The  chief 
expedient  emplo>'ed  by  the  priesthood  in  aU  rude  countries  for  subjecting  the  minds 
of  the  people,  is  to  impress  them  with  a  belief  tliat  it  b  possible,  by  the  study  of 
muf^ries,  of  omens,  or  of  judicial  astrology,  to  g^tUy  that  misguided  curiosity 
which  disposes  blind  mortals  anxiously  to  tear  asunder  the  merdful  veil  drawn  by 
Providence  over  futurity.  **  Wherever  superstition,'*  says  Dr.  Robertson,  **  it  to 
established  as  to  form  a  regular  system,  ^his  desire  of  penetrating  into  the  secrets 
of  futurity  is  connected  with  it.  Divination  becomes  a  religious  act ;  and  priests, 
ns  the  ministers  of  Heaven,  pretend  to  deliver  its  oracles  to*  man.  They  are  the 
only  soothsayers,  augurs,  and  magicians,  who  possess  the  sacred  and  important  art 
of  disclosing  what  is  hid  from  other  eyes.**  \ 

Between  this  creed  and  that  of  an  inevitable  fiite  or  destiny,  the  connexion  it 
necessary  and  obvious ;  and  hence  in  every  (also  religion  the  scheme  of  fiitaHsni 
may  be  expected  to  form  not  only  an  eaenHal,  but  the  fundamental  article.  The 
inconsiderable  influence  which  this  theological  dogma  (a  dogma,  too«  peculiariv  calcu- 
lated to  affect  and  even  to  overwhelm  the  imagination)  has  alwajrs  had  in  stifling  the 
oentiment  of  remorse  on  the  commission  of  a  crime,  affords  a  demonstrative  proof 
of  the  impotence  of  such  scholastic  refinements  when  opposed  to  the  ieelings  of 
nature,  on  a  question  concerning  which  these  Ieelings  form  the  only  tribuMl  to 
which  a  legitimate  appeal  can  m  made.  That  a  criimnal,  in  order  to  alleviate  the 
pang  of  remorse,  may  have  sometimes  sought  for  relief  in  this  doctrine,  is  far  from 
Doing  improbable  ;  but  no  man  ever  acted  on  this  belief  in  the  common  concerns  of 
human  U/e ;  and,  Indeed,  some  of  its  most  zealous  partisans  have  acknowledged, 
(particularly  Lord  Kames,)  that,  were  it  to  prevail  universally  as  a  practical  j^- 
dple,  the  business  of  the  worid  could  not  possibly  go  on. 

In  the  ancient  Stoical  system  (as  I  havo already  observed)  the  doctrine  of  fUalism, 
and  that  of  man's  free  agency,  were  both  admitted  as  fundamental  articles  of  belief. 
**  By  fiite,"  says  Mrs.  Carter,  *'  the  Stoics  seem  to  have  understood  a  series  of  eventa 
appointed  by  the  immutable  counseb  of  God,  or  that  law  of  hit  providence  by 

•  The  following  remark  of  M.  Andllon  upon  the  difference  between  the  Midiome- 
lan  doctrine  of  destiny,  and  that  which  prevailed  upon  the  same  subject  among  the 
Ancient  Greeks,  appears  to  me  just  and  important.  <*  II  y  a  une  grande  diffi&rence 
entre  le  destin  des  Orientaux,  surtout  depuis  que  Mahomet  a  fait,  d*une  doctrine 
c^n^ralement  repandue  avant  lui,  un  article  de  foi,  et  le  Polyth^isme  Grec.  Le 
Grec  lutte  contre  le  destin,  et  tout  en  succombant  sous  sa  force,  11  ftlt  preuve  de 
Ubert^  :  le  Mahum^tan  se  r^signe  en  aveusle  avant  T^v^nement ;  lors  m^me  qu*il 
agit,  il  agit  en  homme  a  qui  Taclion  ne  servira  de  rien.  Le  premier  murmure  contre 
ce  pouvoir,  et  le  supporte  avec  impatience  ;  le  second  s*en  fi^Udte  parce  qu*il  dis- 
peiMe  de  I'activit^.  Les  Grecs  pla^oient  la  force  aveugle  dans  le  destin ;  et  la 
pens^  qui  lui  r^siste,  et  qui  le  combat,  dans  Tbomme ;  chez  let  Mahum^tant  la 
force  aveugle  est  dans  I'homme ;  cette  force  n*est  qu*une  force  passive,  et  la  pent^e 
ett  dana  le  destin.*'— £ssats  PhUoeophiqtiee,  par  Irederieh  jtneiUon,  torn.  prMBler, 
pp.  160, 161.     Paris,  1817. 

t  History  of  Amenta,  Book  iv. 


598 


APPENDIX. 


which  he  goTems  the  world.  It  is  erident  by  tfieir  writingf ,  that  they  meint  it  in 
no  sense  which  intecferes  with  the  liberty  of  human  actions.'*  Of  the  tmth  of  tfaii 
remark  the  most  satisfactory  evidence  is  afforded  by  the  very  6r8t  sentence  of  die 
Enchiridion  of  Epictetus,  in  which  it  is  explicitly  stated,  **  That  opinion,  pursoit, 
deare,  and  aTcrsion,  and,  in  one^word,  whatever  are  our  own  actions  are  In  ow 
own  power."  • 

Such,  too,  is  the  philosophy  of  Virgil : 

**  Stat  spa  cuique  dies,  breve  et  irreparabile  tempos 
Omnibus  est  vite ;  sed  famam  extendcre  factis 
Hoc  virtutis  opus."  f 

The  doctrine,  however,  of  fitolism,  and  of  an  inevitable  destiny,  moit  not  be 
confounded  wiUi  that  of  the  IHwine  prescience,  between  which  and  the  fireedom  of 
human  actions  some  of  our  profoundest  philosophers,  as  I  have  abeady  observed, 
(particularly  Clarke  and  Reid,)  have  labored  to  show  that  there  is  no  inconaiatettcy4 
whOe  odier  writers,  of  no  less  eminence,  have  apprehended  that  then  is  no  ~ 
^ty  in  supposing  that  the  Deity  may,  for  vdse  purposes,  have  chosen  to 
a  source  of  conuneency  in  the  voluntary  actions  of  his  creatures,  to  which  no 
prescience  can  possibly  extend. 

Whatever  opinion  we  may  adopt  on  this  point,  the  conclumons  formerly  stated 
concemin|;  man's  free  agency  remain  unshaken.  Our  own  free  wHl  we  know  by 
our  consciousness ;  and  we  can  have  no  evidence  for  any  other  truth  so  liresistiHe 
as  this.  On  the  other  hand,  it  would  unquestionably  be  rash  and  impious  in  us, 
from  the  fact  of  our  own  free  will,  to  deny  that  our  actions  may  be  foreseen  by  the 
Deity,  or  to  measure  the  Divine  attributes  by  a  standard  borrowed  from  oor  imper- 
fect £u:ulties.  The  conclusion  of  St.  Augustine  on  this  subject  is  equally  pioos  and 
philosophical.  **  Wherefore  we  are  nowise  reduced  to  the  necessity,  either  by  ad- 
mittlDg  the  prescience  of  God,  to  deny  the  freedom  of  the  human  will,  or  tvy  admit- 
ting t^  freedom  of  the  will,  to  hazard  the  impious  assertion,  that  the  presdenee  of 
God  does  not  extend  to  all  future  contingencies :  But,  on  the  contrary,  we  are 
disposed  to  embrace  both  doctrines,  and  with  sincerity  to  bear  testimony  to  dieir 
truth, — the  one  that  our  fiuth  may  be  sound,  the  other  that  our  lwe$  may  be  good,^  § 

*  That  the  doctrine  of  fatalism,  however,  led  some  of  the  Stoics  to  very  impious 
and  alarming  consequences,  appears  from  the  following  words,  which  Lucan  pats 
into  the  mouth  of  Cato. 

"  Summum,  Brute,  nefas  civilia  bella  fatemur, 
Sed  quo  fata  trahunt,  virtus  secura  sequetur. 
Crimen  erit  superis  et  mefeeisse  nocentem.** 

Phar.  ii.  251. 

See  also  the  Seventh  Book  of  the  Pharsalia,  line  657. — CopUston,  Prslect. 
Acad.  p.  277. 

t  The  notions  of  Virgil,  however,  on  this  point,  as  is  well  observed  by  Servius, 
do  not  seem  to  have  been  quite  consistent.  How  are  the  following  lines,  which  he 
applies  to  Dido,  to  be  reconciled  with  the  above  passage  ? 

"  Nam  quia  nee  fato,  merita  nee  morte  peribat ; 
Sed  misera  ante  diem." — JEn.  Lib.  iv.  1.  695. 

I  So  also  Milton : 

"  If  I  foreknew, 
Foreknowlcd«;c  had  no  influence  on  their  fault, 
>Miich  had  no  less  prov'd  certain  unforeseen." 

§Note  (B.) 
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(See  p.  325.) 

Among  the  later  philosophers  on  the  contineot,  the  advocates  for  atheism  seem  to 
me  to  lay  the  chi^f  stress  oa  the  old  Epicurean  argument,  as  stated  by  Lucretius. 
The  sceptical  sues^stions  on  the  same  subject  which  occur  in  Mr.  Hume's  E»9ay 
on  the  Idea  ofJ^eceuary  Connexion,  and  which  have  given  occasion'  to  so  mucn 
discussion  in  this  country,  do  not  seem  to  have  ever  produced  any  constdermbie  im- 
pression  on  the  French  philosophers.  Very  few  of  the  number,  I  am  inclined  to 
think,  have  thoroughly  comprehended  their  import  and  tendency.* 

**  Nam  cert^  ncque  consilio  primordia  rerum 
Ordine  se  qua:que,  atque  sagaci  mente  locarunt ; 
Nee  quos  quroque  darent  motus  pepigere  prefect^ ; 
Sed  quia  multimodis,  multis,  mutata,  per  omno 
Ex  infinite  vexantur  percita  plagis, 
Omne  genus  motus  et  coctus  experiundo. 
Tandem  devcniunt  in  taleb  disposituras, 
Qualibus  haec  rebus  consistit  summa  creata."  \ 

And  still  more  explicitly  in  the  following  lines : — 

<*  Nam  cum  respicias  immensi  temporis  omne 
Prieteritum  spatium ;  tum  motus  material 
Multimodi  quam  sint ;  iacile  hoc  accredere  possis, 
Scmina  scpe  in  codem,  ut  nunc  sunt,  ordine  posta."  X 

To  this  ar{|:ument  Diderot  repeatedly  refers  in  his  voluminous  writings ;  and  even 
sometimes  steps  out  of  his  way  to  introduce  it ;  a  remarkable  instance  of  which 
occurs  in  his  TraitS  du  BeaUt  >nd  also  in  the  article  Bectu  in  the  EneyelopSdie. 

"  Le  beau  n*est  pas  toujours  Pouvrare  d*une  cause  intelligente ;  le  mouveroent 
^tablit  souvcnt,  soit  dans  un  etre  consid^r^  solitairement,  soit  entre  plusieurs  ^tres 
compares  entr'eux,  une  multitude  prodigieuse  de  rapports  surprenans.  Les  cabinet* 
d'histoire  naturelle  en  offrent  un  grand  nombre  d'exemples.  Les  mpports  tont  alors 
des  r^sultats  de  combinaisons  fortuites,  du  moins  par  rapport  a  nous.  La  nature 
imite,  en  se  jouant,  dans  cent  occasions,  les  productions  d*art ;  et  I'on  pourroit  de- 
mander,  je  ne  dis  pas  si  ce  philosophe  qui  fut  jet6  par  une  tempdte  sur  les  bord« 
d*une  lie  inconnue,  avoit  raison  de  s'^crier,  a  la  vue  de  quelques  figures  de  g^om^- 
trie;  Courage,  me$  amia,  void  de$  pa$  d*hommea;  mais  combien  il  uudroit 
marqiier  de  rapports  dans  un  etre,  pour  avoir  une  certitude  complete  qa*fl  ett 
Touvrage  d*un  artiste  §  (en  quelle  occasion,  un  seul  d^faut  de  symmetrie  prouveroit 
plus  que  toute  somme  donn^e  de  rapports) ;  comment  sent  entr'eux  le  terns  de 


*  According  to  De  G^rando,  (Hist.  Compar^e,  Tome  IL  pp.  161, 152,)  Mendel- 
sohn was  the  first  who  thought  of  opposing  Hume's  Scepticism  about  Cause  and 
Eflcct,  by  considerations  drawn  from  the  calculus  of  probabilities.  This  statement 
is  confirmed  by  Lacroix,  who  refers  for  further  information  to  Mendelsohn's  Treatise 
on  Evidence,  which  obtained  the  prize  from  the  Academy  of  Berlin  in  1763.  De 
G^rando  himself,  in  hln  Traiii  dea  Signea  et  de  VArt  de  Penaer,  (published  I'an 
viii.)  has  adopted  the  same  view  of. the  subject,  without  being  then  aware  (as  he 
aesures  us  himself)  that  he  had  been  anticipated  in  this  speculation  by  Mendelsohn. 
(Ibid.  p.  156.)  Lacroix  remarks  the  coincidence  of  opinion  of  these  different  au- 
oiors,  with  some  hints  suggested  by  Hclvetius,  in  a  note  on  the  first  chapter  of  the 
first  discourse,  in  his  work  entitled  fEaprit. — ( TVmle  EUmentaire  du  Cakul  des 
Prohabilith.) 

t  Lurret.  Lib.  i.  I.  1020. 

t  Lucret.  Lib.  iii.  1.  867. 

\  Is  not  this  precisely  the  sopliistical  mo<1e  of  questioning  known  among  logidaoi 
by  the  name  of  Soriiea  or  Jieervua  ?  **  Vitiosum  sane,"  lays  Cicero,  **  et  eaplioflim 
genus."— ^coJ.  i^uaat.  Lib.  iv.  xvi. 
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Faction  de  la  canse  fortoite  et  les  rapports  observes  dans  lea  eflfets  piodnitB ;  cC  d 
(&  Tezception  des  oeavres  da  Tout-puissant)  il  y  a  des  cas  oii  le  nombre  des  lapporis 
no  puissejamais  ^tre  compois^  par  celui  des  jets.'*  This  passage  forms  tbe  coa- 
chision  of  the  artide  Beau  in  tke  French  EruyelopSdie,  and,  notwithstanding  the 
parentfaetiad  aaloo  in  the  last  clause,  the  drift  of  the  ar^rument  is  sufiSdently  obriooi. 

In  one  of  the  articles,  however,  of  his  Peruies  PkUosophiques,  Diderot  has  ex- 
plained his  meaning  on  this  subject  much  more  (vUlj. 

«<  J'ouvre  les  earners  d*un  phuosophe  calibre,  et  je  lis  :  '  Ath^es,  je  votts  accords 
que  le  mouvement  est  essentiel  a  la  matiere  ;  qu*en  concluez-vous  ?  que  le  moode 
r^sulte  du  jet  fortuit  des  atomes  ?  j'aimerois  autant  que  vous  me  dissiez  que  Tlfiade 
d'Hom^re  ou  la  Henriade  de  Yol^ire  est  un  r^sultat  de  jets  fortuits  de  caiaet&es.'^ 
— ^'  Je  me  garderai  bien  de  (aire  ce  raisonnement  k  un  Ath^.  Cette  comparaison 
Id  donneroit  beau  jeu.  Selon  les  lois  de  Tanalyse  des  sorts,  me  diroit-ii»  je  ne  dois 
point  ^tre  surpris  qu*une  chose  arriye,  lorsqu'elle  est  possible,  et  que  la  dif*K5ilt^  do 
I'^v^nement  est  compens^e  par  la  quantity  des  jets.  II  y  a  tel  nombre  de  oonps 
dans  lesquels  je  gagerois  avec  avantage  d'amener  cent  miUe  six  a-la-fois  avec  cant 
mille  dez.  QueUe  que  fut  la  somme  finie  de  caract^res  avec  laquelle  on  me  profio- 
seroit  d'engendrer  fortuitement  I'lUade,  il  y  a  telle  somme  finie  de  jets  qui  me  rea- 
droit  la  proposition  avantageuse ;  mon  avantage  seroit  mSme  infinie,  si  la  quantity 
de  jets  accord^e  ^toit  infinie.'*  * 

The  very  same  reasoning,  in  substance,  has  been  since  brought  forward  by  difler- 
ent  French  mathematicians ;  among  others,  by  the  justlv  celebrated  Laplace,  in  Us 
Philosophical  Essay  on  Probabilities.  I  shall  quote  at  length  one  of  nis  most  le- 
nurkable  reasonings. 

**  Au  milieu  des  causes  variables  et  inconnues  que  nous  comprenons  sous  le  nom 
de  haxardt  et  qui  rendent  incertaine  et  irr^guliere  la  marche  des  ^v^nemens;  on 
▼oit  naitre  a  mesure  qu'ils  se  multipUent,  une  r^gularit^  frappante  qui  semUe  tenir 
k  un  dessein,  et  que  Ton  a  consid^r^e  comme  une  preuve  de  la  Providence  qd 
gouveme  le  monde.  Mais  en  y  r^fliSchissant,  on  reconnoit  bientot  que  cette  r^go- 
Mtfit^  n'est  que  le  developpement  des  possibiUt^s  respectives  des  ^v^nemens  sim^et 
qui  doivent  se  presenter  plus  souvent  lorsqu'ils  sont  plus  probables.  Concevoos, 
par  exemple,  une  ume  qui  renferme  des  boules  blanches  et  des  boules  noires ;  et 
supposons  qu'a  chaque  lois  que  Ton  en  tire  une  boule,  on  la  remette  dans  Tume 
pour  proceder  a  un  nouveau  tirage.  Le  rapport  du  nombre  des  boules  blanches 
extraites,  au  nombre  des  boules  noires  extraites,  sera  le  plus  souvent  tres  irr^gulier 
dans  les  premiers  tirages  ;  mais  les  causes  variables  de  cette  irregularite,  produiseat 
des  effets  altemativement  favorables  et  contraires  a  la  marche  regiili^re  des  ^vene- 
mens,  et  qui  se  d^truisant  mutuellement  dans  Tensemble  d'un  erand  nombre  de 
tirages,  laissent  de  plus  en  plus  apper^evoir  le  rapport  des  boines  blanches  aux 
boules  noires  contenues  dans  Tume,  ou  les  possibiUtes  respectives  d'en  extraire 
une  boule  blanche  ou  une  boule  noire  a  chaque  tirage.  De  la  r^sulte  le  th^reme 
suivant. 

**  La  probability  que  le  rapport  du  nombre  des  boules  blanches  extraites,  au  nom- 
bre total  des  boules  sorties,  ne  s'ecarte  pas  au  dela  d'un  intervalle  dorm^,  du  rapport 
du  nombre  des  boules  blanches,  au  nombre  total  des  boules  contenues  dans  I'urae, 
approche  indefiniment  de  la  certitude,  par  la  multiplication  ind^ finie  des  ^v^nemens, 
quelque  petit  que  Ton  suppose  cet  intervalle.  »  •  • 

"  On  peut  tirer  du  th^orcme  pr^c^dent,  cette  consequence  qui  doit  etre  regard^e 
comme  une  loi  g^n^rale,  savoir,  que  les  rapports  des  effets  de  la  nature,  sont  a  fort 


*  Pens^es  Philosophiques,  xxi.  Sec  first  volume  of  his  work.  Nalgeon's  edition. 
With  respect  to  the  passages  here  extracted  from  Diderot,  it  is  worthy  of  obsem* 
tion,  that,  if  the  atheistical  argument  from  chances  be  conclusive  in  its  appUcatioo 
to  that  order  of  things  which  we  behold,  it  is  not  less  conclusive  when  applied  to 
every  other  possible  combination  of  atoms  which  imagination  can  conceive ;  and 
affords  a  mathematical  proof,  that  the  fables  of  Grecian  mythology,  the  tales  of  tbe 
Genii,  and  the  dreams  of  the  Rosicrucians,  may,  or  rather  must,  all  of  them  be 
somewhere  realized  in  the  infinite  extent  of  the  universe ;  a  proposition  which,  tf 
true,  would  destroy  every  argument  for  or  against  any  given  system  of  opinions 
founded  on  the  reasonableness  or  the  unreasonableness  of  the  tenets  involved  in  it; 
and  would,  of  consequence,  lead  to  the  subversion  of  the  whole  fi^me  of  the  humin 
understanding. 

I  have  pursued  this  ar^ment  further  in  the  Dissertation  prefixed  to  the  Encyclo- 
paedia Britannica,  Pad  *u.  vv*  ^4l\,1A1,  ^^. 
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pea  pr^s  eonstans,  quand  cet  effets  font  consid^r^s  en  grand  nombre.  Ainsi  maJgr^ 
k  vari^t^  des  ann^es,  la  somine  des  productions  pendant  un  nombre  d'ann^es  con- 
siderable, est  sensiblement  la  ni^nie ;  en  sorte  que  l*homme,  par  une  utile  pr^voy- 
ance,  peut  se  mettre  k  Tabri  de  Tirrcgularit^  des  saisohs,  en  r^pandant  ^galement 
sur  tous  les  temps,  les  biens  que  la  nature  distribue  d*une  mani^re  in^gale.  Je 
n'excepte  pas  de  la  loi  pr^c^dente,  les  effets  dus  aux  causes  morales.  Le  rapport 
des  naissances  annuelles  k  la  population,  et  celui  des  manages  aux  naissances, 
n'^prouvent  que  de  tris-petites  variations :  k  Paris,  le  nombre  des  naissances  annu- 
elles a  toujours  ^t^  Ic  memo  k  peu  pris ;  et  j*ai  oui  dire  qu*a  la  poste,  dans  les 
temps  ordinaires,  le  nombre  des  lettres  mises  au  rebut  par  les  d^fauts  des  adresses, 
cbanij^  peu,  cbaque  ann^e  ;  ce  qui  a  ^t^  pareiUement  observ^  k  Londres. 

**  U  suit  encore  de  ce  tb^or^me,  que  dans  une  s^rie  d'^v^nemens,  ind^finiment 
prolong^e.  Taction  des  causes  n^guli^res  et  constantes  doit  Temporter  a  la  longue» 
sur  celle  des  causes  irr^guli^res. 

***** 

*<  Si  Ton  applique  ce  tb^orime  au  rapport  des  naissances  des  gar^ons,  k  celles  des 
filles,  observe  dans  les  diverses  parties  de  TEurope  ;  on  trouve  que  ce  rapport,  par- 
tout  k  peu  pr^s  ^gal  a  celui  de  22  a  21,  indique  avec  une  extreme  probability,  une 
plus  gnnde  facility  dans  les  naissances  des  gardens.  En  consid^rant  ensuite  qu'ii 
est  le  ro^me  k  Naples  qu'a  P^tersbourg,  on  Terra  qa*k  cet  ^gard,  Tinfluence  du 
climat  est  insensible.  On  pouvoit  done  soup^onner  centre  Topiuion  commune,  que 
cette  superiority  des  naissances  masculines  subsiste  dans  TOrient  m^me.  J'avais  en 
consequence  invite  les  savans  Fran^ais  envoyes  en  Egypte,  k  s'occuper  de  cette 
question  interessante ;  mais  la  difficulte  d'obtenir  des  renseignemens  precis  sur  les 
naissances  ne  leur  a  pas  permis  de  la  resoudre.  Heureusement,  Humboldt  n'a  point 
neglige  cet  objet  dans  I'imroensite  des  choses  nouvelles  qu'il  a  observees  et  recueil- 
lies  en  Amerique,  avec  tant  de  sagacite,  de  Constance  et  de  courase.  II  a  retrouve 
entre  les  tropiques  le  memo  rapport  des  naissances  des  gardens  a  celles  des  filles, 
que  Ton  observe  a  Paris ;  ce  qui  doit  faire  regarder  la  superiorite  des  naissances 
masculines  comme  une  loi  generale  de  Tesp^ce  humaine.  Les  lois  que  suivent  k 
cet  egard  les  diven  espices  d*animaux,  me  paraissent  dignes  de  Tattention  des 
naturalistes.**  * 

From  these  quotations,  it  appears  that  the  constancy  in  the  proportion  of  births 
to  the  whole  population  of  a  country,  in  that  of  births  to  marriages,  and  in  that  of 
male  children  to  females,  are  considered  by  Laplace  as  facts  of  the  same  kind,  and 
to  be  accounted  for  in  the  same  way  with  the  very  narrow  limits  within  which  the 
number  of  misdirected  letters  in  the  General  Post-Oflice  of  Paris  varies  from  year 
to  year.  The  same  thing,  he  tells  us,  has  been  observed  in  the  Dead-Letter  Office 
at  London.  But  as  ho  mentions  both  these  last  facts  merely  on  the  authority  of  a 
hear$ayt  I  do  not  know  to  what  degree  of  credit  they  are  entitled,  and  I  shall  there- 
fore leave  them  entirely  out  of  our  consideration  in  the  present  argument.  The 
meaning  which  Laplace  wished  to  convey  by  this  comparison  cannot  be  mistaken. 

Among  the  different  facts  in  political  arithmetic  here  alluded  to  bv  Laplaee,  that 
of  the  constancy  in  the  proportion  of  male  to  female  births  f  which  he  himself  pro- 
nounces to  be  a  general  law  <if  our  tpeeies)  is  the  most  analogous  to  the  example 
of  the  urn  containing  a  mixture  of  white  and  of  black  balls,  from  which  he  deduces 
his  general  theorem.  I  shall  accordingly  select  this  in  preference  to  the  others. 
The  intelligent  reader  will  at  once  perceive  that  the  same  reasoning  is  equally  appli- 
cable to  all  of  them. 

Let  us  suppose,  then,  that  the  white  balls  In  Laplace's  urn  represent  male  infants, 
and  the  black  balls  female  infants,  upon  which  supposition,  the  longer  that  the 
operation  (described  by  Laplace)  of  drawing  and  returning  the  balls  is  continued, 
the  nearer  will  the  proportion  of  white  to  black  balls  approach  to  that  of  21  to  21. 
What  inference  (according  to  Laplace's  own  theorem)  ought  we  to  deduee  from 
this,  but  that  the  whole  number  of  white  balls  in  the  um  is  to  the  whole  number  of 
bbck  balls  in  the  same  proportion  of  22  to  21 ;  or,  In  other  words,  that  this  b  the 
proportion  of  the  whole  number  of  unborn  males  to  the  whole  number  of  unborn 
females  in  the  womb  of  futurity  ?  And  yet  this  inference  is  regarded  by  Laplace  as 
a  proof  that  the  approximation  to  equality  in  the  number  of  the  two  sexes  aflbrds  no 
evidence  of  foresight  or  design. 

*  Essai  Philosophique  sur  les  Probabllites,  par  M.  le  Comte  Laplace.  Sme  Ed. 
pp.  78,  74,  75,  76.    See  Note  (C.) 
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••  La  eooftanoe  de  la  aop^iiotit^  des  nausanees  dea  gar^oaa  aur  eaBea  daa  fiBaa,  2i 
Paris  et  ii  Londraa,  depuia  qn'on  lea  observe,  a  para  a  qudquaa  aayana*  6tn  via 
praiive  de  la  Providence  sana  laqueUe  Us  oat  pena^  qiie  las  cauaea  irr^guli^rea  qm 
troublent  sana  eesae  k  Bnarcha  das  ^▼^nemens,  anroit  da  ploaiama  foia  rendra  ks 
■aissances  annualles  de^  filles,  sup^rieures  a  celle  dea  gar^ons. 

"  Mais  cette  prauve  est  un  nouvel  exemple  de  I'abus  que  Ton  a  filt  si  aomrent  dea 
causes  finales  qui  disparaissent  toujours  par  un  ezamen  approfondi  dea  cpieadaiM, 
loffsqu'on  a  lea  donn^es  n^ceasairea  pour  les  r^soudre.  I^a  Constance  doBt  il  a'agit. 
eat  un  r^sultat  dea  causes  bbouuxrks  qui  donnent  k  superiority  auz  nakaanoes 
deip  gar^ons,  at  qui  l*emportent  sur  les  anomaliea  duea  au  haaafd,  ioraqoe  le  noBbia 
des  naissanoes  annuelles  est  conaid^iables."* 

With  the  proposition  announced  in  the  last  sentence  I  perfectly  agree.  That  the 
constancy  of  the  results  in  the  instance  now  in  question  depends  on  regtUar  caueei, 
(which  in  this  case  k  merely  a  synonymous  expression  with  general  lotM,)  tha 
most  zealous  adyocates  for  a  designing  cause  will  be  the  most  forward  to  admit; 
and  if  Laplace  means  nothing  more  than  to  say,  that  the  uniformity  of  the  eflact, 
when  observed  on  a  large  scale,  may  be  sufl&ciently  explained  witboot  auppoaing  tha 
miraculons  interference  of  Providence  in  each  indwiikuU  birih,  the  question  does 
not  seem  worthy  of  a  controversy.  If  the  person  who  put  the  white  and  bkek 
balk  into  the  urn  had  wished  to  secure  the  actual  result  of  the  drawing,  what  other 
means  could  he  have  employed  for  the  purpose,  than  to  adjust  to  each  other  dM 
relative  proportions  of  these  balk  in  the  whole  number  of  both  ?  Could  any  protf 
more  demonstrative  be  given,  that  thk  was  the  very  end  he  had  in  view  ? 

Nor  do  I  think  that  the  authors  whom  Laplace  opposes  ever  meant  to  dispute  the 
operation  of  these  regular  causei.  Dr.  Arbuthnot,  certainly,  one  of  the  earilest 
writers  in  thk  country,  who  brought  forward  the  regular  proportion  between  msk 
and  female  births  as  an  argument  in  favor  of  wise  design,  not  only  agreea  k  thk 
point  with  Lapkce,  but  has  proposed  a  physical  theory  to  account  for  thk  regnknty. 
The  theory  k  indeed  too  ludicrous  to  deserve  a  moment's  consideration  :  hat  it  at 
least  shows  that  Laplace  has  advanced  nothing  in  favor  of  hk  conduaions,  which 
had  not  been  previously  granted  by  hk  adversaries. 
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The  following  strictures  on  the  Philosophical  Essay  of  Laplace  have  iD  a  refer- 
ence, more  or  less  direct,  to  the  argument  stated  in  the  foregoing  Appendix. 

Under  the  general  title  of  the  doctrine  of  Probabilities,  two  very  different  tMngs 
are  confounded  together  by  Laplace,  as  well  as  by  many  other  writers  of  an  earl^r 
date.  The  one  is  the  purely  mathematical  theory  of  chances ;  the  other,  the  in- 
ductive anticipations  of  future  events  deduced  from  observations  on  the  past  course 
of  nature.  The  calculations  about  dice  furnish  the  simplest  of  all  examples  of  the 
first  sort  of  theory.  The  conclusions  to  which  they  lead  are  as  rigorously  exact  as 
any  other  arithmetical  propositions  ;  amounting  to  nothing  more  than  a  numerical 
statement  of  the  ways  in  which  a  given  event  may  happen,  compared  with  those 
in  which  it  may  not  happen.  Thus,  in  the  case  of  a  single  die,  the  chance  that  ace 
shall  turn  up  at  the  first  throw,  is  to  the  chances  against  that  event  as  one  to  five. 
The  more  complicated  cases  of  the!  problem  all  depend  on  the  application  of  the 
same  fundamental  principle.  '*  This  principle,"  as  Condorcet  has  well  remarked, 
"  k  only  a  definition  (une  vent^  de  definition ;)  and  consequently  the  calculations 
founded  on  it  are  all  rigorously  true."  f 

To  this  theory  of  chances  Laplace  labors,  through  the  whole  of  his  work,  to 
assimikte  all  the  other  cases  in  which  mathematics  are  applied  to  the  calculus  of 


*  Essai  Philosophique  sur  les  Probabilit^s,  par  M.  le  Comte  Laplace.  3me  Ed. 
pp.  84,  85. 

t  Essai  sur  TApplication  de  PAnalyse  a  la  Probability  des  Decisions  rendues  a  b 
plurality  des  voix.    Dkc.  Prelim,  p.  11. 


prab 
fi>Ho 


APfBNIHX.  503 

MMIIm;  md  I  hav*  bo  dMbt  that  ha  wmM  hava  laaAy  fobKribad  to  the 
wing  propoiitioB  of  Condoraat,  altboagh  I  do  not  lacoUoet  tkat  ha  hai  any  when 
MBeHonad  it  espreMly  by  hio  antfaoiity.  *'  Le  motif  de  eroiie  qua  our  diz  adUioiia 
da  bovlea  blanehaf  matfai  avec  ana  noifa  ea  na  larm  point  k  Doua  qvo  ja  tirend  du 
premier  coup,  est  de  la  m^me  nature  que  le  motif  de  croire  que  le  soleil  ne  manqueia 
paa  da  la  lavar  damain ;  at  lee  deux  opinions  na  different  entr'alles  qua  par  la  phis 
at  la  moins  de  probabOit^*' 

The  only  wiiteffs,  as  (ar  as  I  know,  by  whom  this  podtion  of  Condoicet  has  yat 
been  controverted,  are  MM.  Pnftvost  and  L'HuiUier,  of  Geneva,  in  a  vary  able  paper 
pnblishad  in  the  Memoirs  of  die  Royal  Academy  of  Berlin  for  the  year  1706.*  After 
qooting  from  Condorcet  the  passage  I  have  transcribed  above,  these  learned  and  in- 
ganiotts  philosophers  proceed  thus : — 

*<  La  persuasion  analogique  qu*^prouve  tout  homme  de  voir  se  r^p^ter  un  <v^na- 
ment  naturel  (tel  que  le  lever  du  soleil)  est  d*un  genie  dilR^rent  de  la  persuasion 
repr^sent^  par  una  fraction  dans  k  Th^oiie  des  ProbabUit^s.  Celle-ci  pout  lui 
OTO  ajout^e,  mais  Tune  peut  ezister  sans  I'autre.  EUes  dependent  de  deux  ordres 
da  fiicult^s  difRrents.  Un  enfant,  un  animal  dprouve  la  premiere,  at  ne  Ibrme 
aneun  calcul  explicite,  ni  m^me  impliclte.  II  n'y  a  aucune  d^pendance  n^cassaira 
antra  ces  deux  persuasions.  CeUe  que  le  cakul  appr^de  est  raisonn^  at  mcme 
jusqu'i  un  certain  point  artificieUe.  L'autre  est  dMnstinct  et  naturelle.  Elle  depend 
da  quelques  fitcultes  intellectuellea  dont  Tanalyse  n'est  pas  facile,  et  probablement 
en  trfis-grande  partie  du  principe  de  la  bason  des  id^es. 

**  Je  veux  prouver  maint^nant,  que  tout  cet  appareil  de  m^thode,  si  beau,  et  si 
utile,  par  lequel  on  arrive  a  calculier  lea  probabOites  des  causes  par  ses  effets,  suppose 
one  estimation  ant^rieure  de  cette  meme  probability ;  et  qu*en  particulier  dans 
toutes  les  applications  int^ressantes  qu'on  peut  Aire  de  ce  ^cul,  nous  sommea  n^- 
cessairement  guid^  par  un  instinct  de  persuaaion,  inappr^dabie  en  degr^,  et  que 
tons  nos  laisonnemens  sur  cet  objet  dependent  de  notre  confiance  en  un  prindpe  de 
aoyvaee  que  le  calcul  des  probabilities  ne  peut  estimer. 

******  Je  dis  done,  qu*il  y  a  dans  rhomme  un  prindpe  (qu'on  peut  nommer 
instinct  de  croyance)  que  suppose  toute  application  du  calcul  des  probabilit^s.  Taot 
qu*on  raisonne  dans  I'abstrait,  on  n'est  point  appel^  a  se  rendre  compte  des  raisons 
aur  lesquelles  on  fonde  I'estimation  de  k  probability  d'une  chance.  Mais  dans  tous 
les  cas  concrets  ou  particulieis,  on  ne  peut  determiner  cette  probability  que  par 
voie  d'exp^rience.  Or  les  cas  passes  n'^tant  pas  li^s  aux  cas  a  venir,  nous  ne  les 
envisacreons  comme  devant  donner  les  memcs  resultats,  que  par  le  sentiment  Murd 
irr^sUuble  que  nous  fait  admettre  la  Constance  des  lois  de  la  nature.  Si  Ton  prend 
I'exemple  d'un  d^,  on  verra  que  pour  arriver  a  lui  donner  la  construction  que  le 
jouepr  a  en  vue,  Tartiste  finaloment  n'a  pu  se  guider  que  par  quelques  experiences 
ant^rieures  sur  de  tels  instnimens  al^atoires,  et  sur  celui-la  en  particulier.  Lors 
done  qu'il  espere  les  memos  effets,  il  se  fonde  sur  une  prevoyance  dont  la  raison  ne 
peut  atre  appred^  par  le  calcul.  £t  c'est  en  vain  qu'on  voudroit  sortir  de  ce  cercle, 
en  remontant  de  cause  en  cause ;  car  finaleroent,  toute  probability  qu'on  voudra 
astimer  Stochastiquement,  se  reduira  a  cet  embleme.  On  determine  la  probabilite 
de  vie  par  des  tables  empiriques ;  et  il  en  est  de  memo  de  k  probabilite  des  ph^- 
Homines  met^orologlques,  et  autres." 

Dr.  Price,  in  his  Dissertation  on  Historical  Evidence,  and  also  in  an  Essay  pub- 
Ushed  in  Vol.  LIII.  of  the  Philosophical  Transactions,  has  fallen  into  a  train  of 
thinking  exactiy  similar  to  that  quoted  above  from  Condorcet.t  The  passage  here 
referred  to  k  well  worthy  of  perusal ;  but,  on  the  slightest  examination,  it  must 
appear  to  every  intelligent  reader  to  be  liable  to  the  very  same  objections  which 
have  been  so  strongly  urged  against  Condorcet's  prindples  by  MM.  Provost  and 
L'HuiUier. 

«  We  trust  experience,"  says  Dr.  Price,  "  and  expect  that  the  future  should  resem- 
ble the  past  in  the  course  of  nature,  far  the  very  same  recuon  that,  supposing  our- 
selves otherwise  in  the  dark,  we  should  condude  that  a  die  which  has  turned  an  ace 
oAenest  in  past  trials  k  mostly  marked  with  aces,  and  consequenUy  should  expect  that 

*  As  I  have  not  access  at  present  to  the  paper  referred  to,  I  am  somewhat  doubt- 
ful if  my  memory  may  not  have  deceived  me  with  respect  to  the  volume  of  the 
Berlin  Memoirs  in  which  it  appeared.  The  extracts,  which  1  copy  from  a  manuscript 
of  my  own,  are,  I  trust,  substantially  correct. 

t  Boa  Price's  Dissertations,  p.  888  e<  aeq. 
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it  wiD  go  oo  to  torn  die  Mine  Dninber  oftenest  in  fotore  trials.''  * — ^  And  00  fiu  k  it 
from  l>eing  trae,  that  the  nndefstanding  is  not  tiie  faculty  which  teaches  us  to  rdy 
on  experience,  that  it  is  capable  of  detennining  m  ail  eaget  vrhat  condosioDs  on^t 
to  be  drawn  from  it,  and  what  precise  degree  of  confidence  should  be  placed 

in  it"t 

Nothing  can  be  more  evident  than  this,  that  it  is  not  upon  any  reaeonuig  of  this 
sort  that  children  proceed,  when  they  anticipate  the  continuance  of  those  laws  of 
Nature,  a  knowledge  of  which  is  indispensably  necessary  for  the  preserration  of 
their  animal  existence.  Mr.  Hume,  although  he  pladnly  leaned  to  the  opinion,  that 
this  anticipation  may  be  accounted  for  by  the  association  of  ideas,  has  yet,  with  the 
most  phflosophical  propriety,  given  it  the  name  of  an  i$ietinct^  inasmuch  as  it  mam« 
feats  itself  in  infants  long  before  the  dawn  of  reason,  and  is  as  evidently  the  result 
of  an  arrangement  of  Nature,  as  if  it  were  implanted  immediately  in  their  frame  by 
her  own  hand.    It  is  indeed  an  instinct  common  to  man  and  to  the  brute  creation. 

That  we  are  able,  in  many  cases,  to  calculate,  with  mathematical  precision,  the 
probability  of  future  events  is  indisputable ;  but  so  far  Is  this  from  affording  any  ar- 
gument against  the  instinctive  anticipation,  the  existence  of  which  Dr.  Price  denies, 
Siat  all  these  calc^ilations  take  for  granted  (as  M.  Provost  has  observed)  that  uni- 
formity in  the  course  of  Nature  which  we  are  thus  led  to  anticipate.  The  calevla- 
tioTU,  it  is  true,  imply  at  every  step  the  exercise  of  the  understanding ;  but  that  no 
process  of  the  understanding  can  account  for  the  oitgin  of  the  fundamental  assump- 
tion on  which  they  proceed,  has  been  shown  by  Mr.  Hume  (according  to  my 
judgment)  with  demonstrative  evidence. 


Price's  DisserUtions,  p.  892.  f  Ibid.  p.  398. 
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Note  (A.)  page  SO. 

Thcrk  is  a  remarkable  coincidence  between  this  passage  of  WoIIaston  and  the 
foilowing  one  from  Montaigne's  Essays. 

"  Let  us  pry  a  little  narrowly  into,  and  in  God*s  name  examine  upon  what  basis 
we  erect  this  glory  and  reputation  for  which  the  world  is  turned  topsy-turvy: 
Wherein  do  we  place  this  renown,  that  we  hunt  after  with  so  much  trouble  ?  It  is 
in  conclusion  Peter  or  William  that  carries  it,  takes  it  into  his  possession,  and  whom 
it  only  concerns.  O  what  a  courageous  faculty  is  hope,  that  in  a  mortal  subject  and 
in  a  moment  proceeds  to  usurp  inanity  and  immensity,  and  to  supply  her  master's 
indigence  at  her  pleasure  with  all  things  he  can  imagine  or  desire !  Nature  has 
given  us  thb  passion  for  a  pretty  toy  to  play  withal.  And  this  Peter  or  William, 
what  is  it  but  a  sound,  when  all  u  sdd  and  done  ?  or  three  or  four  strokes  of  a  pen, 
so  easy  to  be  varied  in  the  first  place,  that  1  would  fain  know  to  whom  is  to  be 
attributed  the  glory  of  so  many  victories,  to  Guesquln,  to  Glesquin,  or  to  Guasquin. 

The  question  is,  which  of  these  letters  ought  to  be  rewarded 

for  so  many  sieges,  battles,  impiisonnments,  and  services  done  to  the  crown  of 
Fiance  by  this  her  famous  Constable  ? " 

"  Secondly,  these  are  dashes  of  the  pen  common  to  a  diousand  people.  How 
many  persons  are  there  in  all  races  of  the  same  name  uAl  samame !  .  .  .  Who 
hinders  my  groom  from  calling  himself  Pompey  the  Great  ?  But  after  all,  what 
virtue  or  what  springs  are  there  that  fixed  upon  my  deceased  groom,  or  the  other 
Pompey  who  had  hb  head  cat  off  in  Egypt,  this  gtorious  renown,  or  these  so  much 
honorea  flouiiahes  of  the  pen,  so  as  to  be  of  any  advantage  to  them  ? 

*  Id  eifMram  ant  muMi  eredb  coraro  •epuhos? '  *> * 

Fontenelle,  in  his  Dialogues  of  the  Dead  (see  Dialogue  between  Berenice  and 
Cosmo  II.  of  Medids),  has  taken  up  the  same  argument  "  Les  hommes  sont 
plaisans ;  ils  ne  peuvent  se  d^rober  a  la  mort,  et  ils  tachent  k  lui  d^rober  deux  ou 
trois  syllabes  qui  leur  appartiennent  Yoila  une  belle  chicane  qu'ils  s*avisent  de  lul 
(aire.    Ne  vaudroit-il  pas  mieux  qu*ils  consentissent  de  bonne  grace  a  mourir,  eux 

et  leurs  noms  ? Du  moins,  ce  qui  pent  manquer  a  nos  noms, 

c'est  une  mort,  pour  ainsi  dire,  grammaticale ;  quelques  changemens  de  lettres  lee 
mettent  en  ^tat  de  ne  pouvoir  plus  servir  qu*a  donner  de  rembarras  aux  s^avans," 
&c.  &c. 

A  thousht  substantially  the  same  with  that  of  WoIIaston  occurs  in  Cowley's  ode 
entitled  Ltfe  and  Fame. 

«  OffMt  CaMr*i  Mir  a  hifher  pUee  doti  ekiai 
In  the  teraphie  ontitjr  orfiuM. 

He,  since  that  toy  hie  death, 

Don  fill  each  mouth  and  hfMth. 
T  u  trap,  the  two  immortal  syUabke  remain ; 
But  oh  jre  learned  men  explain, 
What  eMenee— enbetanee— what  hypoetatia 

In  fire  poor  letters  is? 
In  thoae  alone  does  tlie  great  Caear  live. 
T  ia  all  the  cooquer*d  world  oould  give.** 

Notwithstanding  the  merit  of  these  lines,  I  should  hardly  have-  thought  it  worth 
whOe  to  quote  them,  if  Dr.  Hurd  (a  critic  of  no  common  ingenuity  as  well  as  learn- 

*  CoUan*B  Tiaaslattae. 
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ing)  Ind  not  ihowii,  by  hi*  comment  opon  6iem,  how  eompletdly  he  had  nuMppie- 
bended  the  reasoning  both  of  the  poet  and  of  the  philoaopher. 

**  This  lively  ridicule,"  layt  Hard,  "  on  posthumous  &me  is  well  enough  placed 
in  a  poem  or  declamation ;  but  we  are  a  little  surprised  to  find  so  grave  a  writer  ai 
WoUaston  diverting  himself  with  it  In  reality,"  says  he,  '*  the  man  is  not  knowa 
ever  the  more  to  posterity,  because  his  name  is  transmitted  to  them.  He  does  not 
live,  because  his  name  does.  When  it  is  said  *  Julius  Cesar  subdued  Gaul,'  Ilc.  fcc. 
the  Bophbtry  is  apparent  Put  Cato  in  the  place  of  Cesar,  and  then  see  whether 
that  great  man  do  not  Itee  m  his  name  tubMtantiaUy,  tiiat  is,  to  good  purpose,  if  the 
Impression  which  these  two  immorttd  syllables  make  on  the  mind  be  of  use  ia 
exciting  posterity,  or  any  one  man  to  the  love  and  imitation  of  Cato*s  virtue."— 
(Hunrs  Cowley^  V.  I.  p.  179.) 

In  this  remark  Hurd  plainlv  proceeds  on  tiie  supposition,  that  Wollaston's  Mopku- 
try  is  directed  against  the  tUtUiy  of  the  love  of  posthumous  glory,  whereas  the  only 
point  in  dispute  relates  to  the  origm  of  this  principle,  which  Wollaston  seems  ts 
iiave  t|iought,  if  it  could  not  be  resolved  into  the  rational  motive  of  self-love,  mmt 
be  the  illegitimate  and  contemptible  offspring  of  our  own  stupiditv  and  folly. 

How  veiy  different  must  Cowley's  feelings  have  been  when  he  wrote  the  meta- 
physical ode  referred  to  by  Hurd,  from  those  which  inspired  that  fine  burst  of  jure- 
nile  emotion,  which  forms  the  exordium  to  his  Poetical  Works ! 

**  What  shaO  I  do  to  be  for  ever  known. 
And  make  the  afe  to  come  my  own  ? 
I  aball,  like  beasts  or  common  people,  die, 
Unlem  yon  write  my  elefy.** 

•  e  e  e 

**  What  aoond  if  *t  itrikes  mine  ear? 
Sore  I  fame's  trampet  hear. 
It  sounds  like  the  last  trumpet,  for  it  can 
Raise  op  the  buried  man." 

Note  (B.)  page  88. 

Although  no  English  version  can  possibly  do  justice  to  the  conciseness  and  spirit 
of  PIioy*8  own  language,  I  shall,  for  the  «tke  of  my  unlearned  readers,  quote  the 
anecdote  referred  to  in  the  text,  la  the  admirable  translation  of  Mr.  Melmoth. 

**  1  have  frequently  observed,  that  amoDgst  the  noble  acdoos  and  remarkable  say- 
ings  of  distingui:»hed  persons,  in  either  sex,  those  which  have  been  mo^^t  celebrated 
have  not  always  been  the  most  illustrious ;  and  1  am  confirmed  in  this  opinion  by  a 
conversation  1  had  yesterday  with  Fannia.  This  lady  is  grand-daughter  to  that 
celebrated  Arria,  who  animated  her  husband  to  meet  death  by  her  own  glorious  ex- 
ample. She  informed  me  of  several  particulars  relating  to  Arria,  not  less  heroical 
than  this  famous  action  of  hers,  thou£;h  less  taken  notice  of,  which,  1  am  persuaded, 
will  raise  your  admiration  as  much  as  they  did  mine.  Her  husband.  C»«ina 
Pa>tus,  and  his  son,  were  both  at  the  same  time  attacked  with  a  dangerous  illness,  of 
which  the  son  died.  This  youth,  who  had  a  most  beautiful  person  and  amiable 
behaviour,  was  not  less  endeared  to  his  parents  by  his  virtues  than  by  the  lies  of 
affection.  His  mother  managed  his  funeral  so  privately,  that  Psetus  did  not  know 
of  his  death.  Whenever  she  came  to  his  bed-chamber,  she  pretended  her  son  was 
better ;  and  as  often  as  he  inquired  after  his  health,  would  answer  that  he  had  res|ed 
well,  or  had  eaten  with  an  appetite.  When  she  found  she  could  no  longer  restrain 
her  giief,  but  her  tears  were  gushing  out,  she  would  leave  the  room,  and  having 
given  vent  to  her  passion,  return  again  with  dr}'  eyes,  as  if  she  had  dismissed  every 
sentiment  of  sorrow  at  her  entrance.  The  action  w^as  no  doubt  truly  noble,  when, 
drawing  the  dagger,  she  plunged  it  in  her  breast,  and  then  presented  it  to  bet  bus- 
band,  with  that  ever  memorable,  I  had  almost  said  divine  expression, — *  Psetus,  it  is 
not  painful.*  It  must,  however,  be  considered,  when  she  spoke  and  acted  thus.  »he 
had  the  prospect  of  immortal  glury  before  her  eyes  to  encourage  and  support  her. 
But  was  it  not  something  much  greater,  without  the  view  of  such  powerful  motives, 
to  hide  her  tears,  to  conceal  her  grief,  and  cheerfully  seem  the  mother  when  she 


so  no  more  r  " 


Note  (C.)  page  214. 

I  shall  throw  together  in  this  note,  without  much  regard  to  order  of  connexion,  a 
few  slight  obscr\'ations  on  deUched  passages  of  Mr.  Smithes  theory.  Some  of  these 
observations  may,  I  hope,  be  useftil  in  Uiustrating  more  fully  certain  phenomena 
referred  by  him,  rather  too  exclusively,  to  the  principle  of  sympathy  or  feUow  feeling. 
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In  proof  of  the  pleasure  annexed  to  mutual  aympathy,  Mr.  Smith  remarks  (Vol.  L 
p.  16,  6th  Edit.)  "  that  a  man  is  mortified  when,  aAcr  having  endeavoured  to  divert 
the  company,  he  loolcs  around  and  sees  that  nobody  laughs  at  his  jest  but  himself." 
It  may  be  doubted,  however,  if  in  this  case  a  disappointed  sympathy  be  the  cliief 
cause  of  his  uneasiness.  Various  other  circumstances  undoubtedly  conspire,  par- 
ticularly the  censure  which  the  silence  of  the  company  conveys  of  his  taste  and 
i'udgment,  together  with  the  proof  it  exhibits  of  their  suUenness  and  want  of  good 
lumor. 

**  The  pleasure,  too,  which,*'  according  to  Mr.  Smith,  (Ibid.)  **  we  receive  from 
reading  to  a  stranger  a  poem  whose  effect  on  ourselves  has  been  destroyed  by 
repetition,*'  may  be  explained  without  any  refinement  about  sympcUhy,  by  the  satis- 
faction we  always  feel  in  communicating  pleasure  to  another,  combined  with  the 
flattering  though  indirect  testimony  paid  to  the  justness  of  our  taste,  by  its  coinci- 
dence with  that  of  an  individual  whose  judgment  we  respect.  The  sympathy  of  an 
acknowledged  fool  would  certainly  be  in  the  same  circumstances  a  source  of  morti- 
fication. 

In  mentioning  these  considerations,  I  do  not  mean  to  dispute  that  there  is  an 
exquisite  pleasure  arising  from  mutual  sympathy;  but  only  to  suggest,  that  Mr. 
Smith  has  ascribed  to  this  principle  solely,  various  phenomena,  in  accounting  for 
which,  other  causes  appear  to  be  no  less  deserving  of  attention. 

Hie  versatile  and  accommodating  manners  which  Mr.  Smith  has  so  beautifully 
described  in  various  passages  of  his  theory ^  may  be  assumed  from  different  motives, — 
in  some  men,  from  a  desire  to  promote  the  happiness  of  those  around  them ;  and 
where  this  is  the  case,  it  is  unquestionably  one  of  the  most  amiable  and  meritorious 
forms  in  which  benevolence  can  appear,  and  contributes  more  by  its  daily  and  con- 
stant operation  to  increase  the  comfort  of  human  life,  than  those  splendid  exertions 
of  virtue,  which  we  are  so  seldom  called  upon  to  make.  In  other  men,  in  whom 
the  benevolent  affections  are  not  so  strong,  it  may  proceed  chiefly  from  a  view  to 
their  own  tranquillity  and  amusement,  and  may  render  them  agreeable  and  harm- 
less companions,  without  giving  them  any  claim  to  the  appellation  of  virtuous.  In 
many  it  arises  from  views  ot  self-interest  and  ambition  ;  and  in  such  men,  whatever 
pleasure  we  may  have  derived  from  their  society,  these  qualities  never  fail  to  inspire 
universal  distrust  and  dislike,  as  soon  as  they  are  known  to  be  the  real  motives  of 
that  pliancy  and  versatility  with  which  we  were  at  first  captivated.  It  would  ap- 
pear, therefore,  that  the  accommodating  temper,  where  it  is  approved  as  morally 
ris^htf  i.<f  not  approved  on  its  own  account,  but  as  an  expression  of  a  benevoUnt 
di!«po<iition.  From  the  combined  efforts  of  the  actor  and  of  the  spectator  towards  a 
mutual  sympathy,  Mr.  Smith  endeavours  to  trace  the  origin  of  two  diffierent  sets  of 
virtue.4.  **  Upon  the  effort  of  the  spectator  to  enter  into  the  situation  of  the  person 
principally  concerned,  and  to  raise  his  sympathetic  emotions  to  a  level  with  the 
emotions  of  the  actor,  are  founded  the  gentle,  the  amiable  virtues,  the  virtues  of 
candid  condescension  and  indulgent  humanity.  Upon  the  eflbrt  of  the  person  prin- 
cipally concerned,  to  lower  his  own  emotions  so  as  to  correspond  as  nearly  as  possi- 
ble with  those  of  the  spectator,  are  founded  the  great,  the  awful,  and  respectable 
virtues,  the  virtues  of  self-denial,  of  self-government,  of  that  command  of  the 
passions,  which  subjects  all  movements  of  our  nature  to  what  our  own  dignity  and 
honor,  and  the  propriety  of  our  own  conduct  require."  If  the  word  qualities  were 
substituted  for  virtues,  I  agree  in  general  with  this  doctrine.  The  mode  of  expres- 
sion, however,  certaiidy  requires  correction.  "  Candid  condescension  "  and  **  in- 
dulgent humanity  "  are  always  amiable  ;  and  when  they  really  proceed  from  a 
disposition  habitually  benevolent,  are  with  great  propriety  called  virtues.  **  Self- 
denial  and  self-government "  are  always  respectable,  and  sometimes  attful  qualities ; 
because  they  indicate  a  force  of  mind  which  few  men  possess ;  but  it  depends  on 
the  motives  from  which  they  are  exercised,  whether  they  indicate  a  virtuous  or  a 
vicious  character. 

As  a  further  illustration  of  the  foregoing  doctrine,  Mr.  Smith  considers  particularly 
the  degrees  of  the  different  passions  which  are  consistent  with  propriety,  and  en- 
deavours to  show,  that  in  every  case  it  is  decent  or  indecent  to  express  a  passion 
strongly,  according  as  mankind  are  disposed  or  not  disposed  to  sympathize  with  ft. 
**  It  is  unbecomins:,  for  example,  to  express  strongly  any  of  tho^e  passions  which  arise 
from  a  certain  condition  of  the  body ;  because  other  men,  who  are  not  in  the  same 
condition,  cannot  be  expected  to  sympathize  with  them.  It  is  unbecoming  to  cry  out 
with  bodily  pain,  because  the  sympathy  felt  by  the  spectator  bears  no  proportion  to 
the  acuteness  of  what  is  felt  by  the  sufferer.    The  case  is  somewhat  similar  with 

VOL.  V.  77 


g]Q  NOTES  AND  ILLUSTRATIONS. 

diofle  passioDfl  which  take  their  origin  from  a  particular  turn  or  hahit  of  the  imagi- 
nation." 

All  violent  expressions  of  such  passions  are  undouhtedly  offensive,  and  eood 
breeding  dictates  that  they  should  be  restrained  ;  but  not  because  the  spectator  finds 
it  difficult  to  enter  into  the  situation  of  the  person  principally  concerned  ;  perhaps 
the  opposite  reason  would  be  nearer  the  truth.  To  eat  voraciously  in  the  presence 
of  a  company  who  have  already  dined,  would  be  obviously  indecent ;  but,  I  appre- 
hend, not  so  much  so  as  to  eat  even  moderately  in  presence  of  one  whom  we  knew 
to  be  hungry,  and  who  was  not  permitted  to  share  in  the  repast.  With  respect  to 
bodily  paiHt  it  appears  to  me  that  there  is  no  calamity  whatever  which  so  completely 
interests  the  spectator,  or  with  which  his  sympathy  is  so  acute  and  lively.  It  is  on 
this  account,  that  a  steady  composure  under  it,  while  it  indicates  the  manly  quality 
of  self-command,  has  something  in  it  peculiarly  amiable,  when  we  suppose  that  it 
proceeds  in  any  degree  from  a  tenderness  for  the  feelings  of  others.  In  many  sur- 
gical operations  it  is  probable  that  the  imagination  of  the  pain  exceeds  the  reality ; 
and  there  cannot  be  a  doubt,  that  where  the  patient  is  the  object  of  our  love,  the 
•uflfcnngs  which  he  feels  require  less. fortitude  than  ours. 

*Mn  Uie  case  of  the  unsocial  passions  of  hatred  and  resentment,  the  sympathy  of 
the  spectator  is  divided  between  the  person  who  feels  the  passion  and  the  persoii 
who  is  the  object  of  it.  We  are  concerned  for  both,  and  our  fear  for  what  the  one 
may  suffer  damps  our  resentment  for  what  the  other  has  suffered.  Hence  the  im- 
perfect degree  in  which  we  sympathize  with  such  passions ;  and  the  propriety,  when 
under  their  influence,  of  moderating  their  expression  to  a  much  greater  degree  than 
in  the  case  of  any  other  emotions." 

Abstracting  from  all  considerations  of  this  kind,  satisfactory  reasons  may  be  given 
for  our  listening  with  caution  to  the  dictates  of  resentment,  when  we  ourselves 
are  the  sufferers.  Experience  must  soon  satisfy  us  how  apt  this  passion  is  to  blind 
the  iudgment,  and  to  exaggerate  in  our  estimation  the  injury  we  have  received ; 
and  how  certainly  we  lay  in  matter  for  future  remorse  for  our  cooler  hours,  if  we 
obey  its  first  suggestions.  A  wise  man,  therefore,  leams  to  delay  forming  his  reso- 
lutions till  his  passion  has  in  some  degree  subsided ; — not  in  order  to  obtain  the 
sympathy  of  other  men,  but  in  order  to  secure  the  approbation  of  his  own  conscience. 
If  he  conceives  to  himself  what  conduct  the  impartial  spectator  will  approve  of,  it 
is  merely  as  an  expedient  to  divest  himself  of  the  partialities  of  self-love  ;  and  when 
he  acts  agreeably  to  what  he  supposes  to  be,  on  this  occasion,  the  unbiassed  judg- 
ment of  spectators,  his  satisfaction  arises  not  from  the  possession  of  their  sympathy, 
but  from  a  consciousness  that  he  has  done  his  best  to  ascertain  what  was  right,  and 
has  regulated  his  conduct  accordingly. 

"  Where  there  is  no  envy  in  the  case,  our  propensity  to  sympathize  with  joy  is 
much  stronger  than  our  propensity  to  sympathize  with  sorrow." 

"  It  is  on  account  of  this  dull  sensibility  to  the  afflictions  of  others,  that  magna- 
nimity, amidst  great  distress,  always  appears  so  divinely  graceful." 

If  this  were  true,  would  it  not  follow  that  the  admiration  of  heroic  magnanimity 
would  be  in  proportion  to  the  insensibility  of  the  spectator  ? 

**  It  is  because  mankind  are  more  disposed  to  court  the  favor,  to  comply  with  the 
humors,  and  to  judge  with  indulgence  of  the  actions  of  the  prosperous,  than  with 
tliosc  of  the  unfortunate,  that  we  make  parade  of  our  riches,  and  conceal  our  pover- 
ty."— *'  It  is  the  misfortunes  of  kings  alone,"  Mr.  Smith  adds,  "  which  afford  the 
proper  subjects  for  tragedy." 

Of  this  last  proposition  I  confess  I  have  some  doubts,  at  least  to  the  extent  in 
which  it  is  here  slated ;  and  I  am  inclined  to  think  that  in  those  cases  where  it 
holds,  it  may  be  easily  accounted  for  on  more  obvious  principles.  By  far  the  greater 
nunjber  of  tragedies  are  founded  on  historical  facts ;  and  history  records  only  the 
transactions  of  men  in  elevated  stations.  But  even  in  these  tiagedies  the  most 
interesting  personages  are  frequently  domestics  or  captives.  The  old  shepherd  in 
Douglas  is  surely  a  more  interesting  character  than  Lord  Randolph.  And  for  mv 
own  part  I  am  not  ashamed  to  confess,  that  I  have  shed  more  tears  at  some  Trage- 
dies bourgeoises  and  Comedies  larmoyantes  of  very  inferior  merit,  than  were  ever 
extorted  from  me  by  the  exquisite  poetry  of  Comeilie,  Racine,  or  Voltaire. 

The  fortunes  of  the  great,  indeed,  interest  us  more  than  those  of  men  in  inferior 
stations.  But  for  this  there  are  various  causes,  independent  of  that  assigned  by  Mr. 
Smith.  1.  Their  destiny  involves  the  fortunes  of  many,  and  frequently  affects  the 
public  interest.  2.  Their  situation  points  them  out  to  pubUc  attention.'and  reoden 
them  s\ibjects  of  general  and  daily  conversation ;  and,  accordingly,  we  may  remark  a 
curiosity  perfectly  analo^ua  \o  xSu^X^Xs^Oki  \2ck&  histnrY  of  the  great  excites,  with 
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refipect  to  tho  Mognphy  of  all  men  who  have  been  long  and  constantly  in  the 
view  of  the  world.  The  trifling  anecdotes  in  the  life  of  Quin  or  Garriek  find  as 
many  readers  as  the  important  events  connected  with  the  history  of  Frederick  the 
Great 

In  my  Account  of  the  Life  and  Writings  of  Mr.  Smilh,  I  observed,  that,  according 
to  the  learned  translator  of  Aristotle's  Ethics  and  Politics,  "  the  general  idea  which 
runs  through  Mr.  Smith's  Theory  of  Moral  Sentiments  was  obnously  boirowed  from 
the  following  passage  of  Polybtus.  *  From  the  union  or  the  two  sexes,  to  which  all 
are  naturally  inclined,  children  are  bom.  When  any  of  these,  therefore,  being  ar- 
rived at  peifect  age,  instead  of  yielding  suitable  returns  of  gratitude  and  assistance 
to  those  by  whom  they  have  been  bred,  on  the  contrary,  attempt  to  injure  them  by 
words  or  actions,  it  is  manifest  that  those  who  behold  the  wrong,  after  having  also 
seen  the  sufferings  and  the  anxious  cares  that  were  sustained  by  the  parents  in  the 
nourishment  and  education  of  their  children,  must  be  greatly  offended  and  displeased 
at  such  proceeding.  For  man,  who,  among  all  the  various  kinds  of  animals,  is  alone 
endowed  with  the  faculty  of  reason,  cannot,  like  the  rest,  pass  over  such  actions, 
but  will  make  reflection  on  what  he  sees ;  and,  comparing  likewise,  the  future  with 
the  present,  will  not  fail  to  express  his  indignation  at  this  injurious  treatment ;  to 
which,  as  he  foresees,  he  may  also  at  some  time  be  exposed.  Thus  again,  when 
any  one  who  has  been  succoured  by  another  in  the  time  of  danger,  instead  of  showing 
the  like  kindness  to  this  benefactor,  endeavours  at  any  time  to  destroy  or  hurt  him, 
it  is  certain  that  all  men  must  be  shocked  by  such  ingratitude,  through  sympathy 
with  the  resentment  of  their  neighbour,  and  from  an  apprehension  also  that  the 
case  may  be  their  own.  And  from  hence  arises  in  the  mind  of  every  man,  a  certain 
notion  of  the  nature  and  force  of  duty,  in  which  consists  both  the  beginning  and 
the  end  of  justice.  In  like  manner,  the  man  who,  in  defence  of  others,  is  seen  to 
throw  himself  the  foremost  into  every  danger,  and  even  to  sustain  the  fury  of  the 
fiercest  animals,  never  fails  to  obtain  the  loudest  acclamations  of  applause  and  vene- 
ration from  ail  the  multitude,  while  he  who  shows  a  different  conduct  is  pursued 
¥rith  censure  and  reproach.  And  thus  it  is  that  the  people  begin  to  discern  the 
nature  of  things  honorable  and  base,  and  in  what  consists  the  difference  between 
them ;  and  to  perceive  that  the  former,  on  account  of  the  advanage  that  attends 
ihem,  are  fit  to  be  admired  and  imitated,  and  the  latter  to  t>e  detested  and  avoid- 
ed.' " 

"  Tlie  doctrine,"  savs  Dr.  Gillies,  "  contained  hi  this  passage  is  expanded  by  Dr. 
Smith  into  a  theory  of'^Moral  Sentiments.  But  he  departs  from  fuM  author  in  placing 
the  perception  of  right  and  wrong  in  sentiment  or  feeling,  ultimately  and  simply. 
Polybius,  on  the  contraiy,  maintains  with  Aibtotle,  that  these  notions  arise  from 
reason  or  intellect  operating  on  affection  or  appetite ;  or,  in  other  words,  that  the 
moral  faculty  is  a  compound,  and  may  be  resolved  into  two  simpler  principles  of  the 
mind."— ( Gi7/i>s*s  jfnsfof.  Vol.  L  pp.  302,  303.    Second  Edit.) 

The  only  expression  I  object  to  in  the  preceding  sentences,  is  the  phrase  his  au- 
thofy  which  has  the  appearance  of  insinuating  a  chaige  of  plagiaiism  against  Mr. 
Smith  ;  a  charge  which,  I  am  confident,  he  did  not  deserve,  and  to  which  the  above 
extract  does  not,  in  my  opinion,  afford  any  plausible  color.  It  exhibits,  indeed,  an 
instance  of  a  curious  coincidence  between  two  philosophers  in  their  views  of  the 
same  subject,  and  as  such  I  have  no  doubt  that  Mr.  Smith  himself  would  have  re- 
marked it,  had  it  occurred  to  his  memory  when  he  was  writing  his  book.  Of  such 
accidental  coincidences  between  different  minds,  examples  present  themselves  every 
day  to  those,  who,  after  having  drawn  from  their  internal  resources  all  the  lights 
they  could  supply  on  a  particular  question:  have  the  curiosity  to  compare  their  own 
conclusions  with  those  of  their  predecessors.  And  it  is  extremely  worthy  of  ob- 
servation, that,  in  proportion  as  any  conclusion  approaches  to  the  truth,  the  number 
of  previous  approximations  to  it  may  be  reasonably  expected  to  be  multiplied. 

In  the  instance  befoie  us,  however,  the  que!<tion  about  originality  is  of  little  or  no 
moment,  for  the  peculiar  merit  of  Mr.  Smith's  work  does  not  lie  in  liis  genera',  prin- 
ciple, but  in  the  skilful  use  he  has  made  of  it  to  give  a  systematical  arrangement  to 
the  most  important  discussions  and  doctrines  of  ethics.  In  this  point  of  view,  the 
Theory  of  Moral  Sentiments  may  be  /ustly  regarded  as  one  of  the  most  original  ef- 
forts of  the  human  mind  in  that  branch  of  science  to  which  it  relates ;  and  even  if  wa 
were  to  suppose  that  it  was  first  suggested  to  the  author  by  a  remark  of  which  the 
world  was  in  possession  for  two  thousand  years  l)efori>,  this  very  circunntance  would 
only  reflect  a  stronger  lustre  on  tho  novelty  of  his  design,  and  on  the  invention  and 
taate  difplayed  in  its  execution. 
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In  tiie  same  woik  I  haro  observed,  that, "  in  8tad3riog  the  conn^xioii  and  filiation 
of  successive  theories,  when  we  are  at  a  loss  in  any  instance  for  a  Unk  to  complete 
the  continuity  of  philosophical  speculation,  it  seems  much  more  reasonable  to 
search  for  it  in  the  systems  of  the  immediately  preceding  period,  and  in  the  inquiries 
which  then  occupied  the  public  attention,  than  in  detached  sentences,  or  accidental 
expressions  gleaned  from  the  relics  of  distant  ages.  It  is  thus  only  that  we  can  hope 
to  seize  the  precise  point  of  view  in  which  an  author's  subject  first  presented  itself  to 
his  attention,  and  to  account  to  our  own  satisfaction,  from  the  particular  aspect  under 
which  he  saw  it,  for  the  subsequent  direction  which  was  given  to  his  curiosity.  In 
following  such  a  plan,  our  object  is  not  to  detect  plimarisms,  which  we  suppose  men 
of  genius  to  have  intentionally  concealed,  but  to  Ul  up  an  apparent  chasm  in  the 
history  of  science,  by  laying  hold  of  the  thread  which  insensibly  guided  the  mind 
from  one  station  to  another."  Upon  these  principles  our  attention  is  naturally  di- 
rected on  the  present  occasion  to  the  inquiries  of  Dr.  Butler,  in  preference  to  those  of 
any  other  author,  ancient  or  modem.  At  the  time  when  Mr.  Smith  began  his  literary 
career,  Butler  unquestionably  stood  highest  among  the  ethical  writers  of  England ; 
and  his  works  appear  to  have  produced  a  still  deeper  and  more  lasting  impression  in 
Scotland,  than  in  the  other  part  of  the  island.  Of  the  esteem  in  which  they  were 
held  by  Lord  Karnes  and  Mr.  Hume,'  satisfactory  documents  remain  in  their  published 
letters ;  nor  were  his  writings  less  likely  to  attract  the  notice  of  Mr.  Smith,  in  con- 
sequence of  the  pointed  and  unanswerable  objections  which  they  contain  to  some  of 
the  favorite  opinions  of  his  predecessor.  Dr.  Hutcheson. 

The  probability  of  this  conjecture  is  confirmed  by  the  obvious  and  easy  transition 
which  connects  the  theory  of  ^mpathy  with  Butler's  .train  of  dunking  in  his  Sermon 
on  Self-Deceit.  In  order  to  free  the  mind  from  the  influence  of  its  artifices,  ex- 
perience gradually  teaches  us  (as  Butler  has  excellently  shown)  either  to  fecoDect 
the  judgments  we  have  formerly  passed  in  similar  circumstances  on  the  conduct  of 
others,  or  to  state  cases  to  ourselves,  in  which  we  and  aU  our  personal  concerns  are 
left  entirely  out  of  the  question.  Hence  it  was  not  an  unnatural  inference,  on  the 
first  aspect  of  the  fact,  that  oiir  only  ideas  of  right  and  wrong,  with  respect  to  our 
own  conduct,  are  derived  from  our  sentiments  with  respect  to  the  conduct  of  others. 
Thb  accordingly  (as  we  have  already  seen)  is  the  distinguishing  principle  of  Mr. 
Smith's  theory.* 

I  have  formerly  referred  to  a  note  in  Butler's  fifth  sermon,  in  which  he  has  ex- 
posed the  futility  of  Hobbes's  dcfmition  of  pity.f  In  the  same  note,  it  is  remarked 
further  by  the  very  acute  and  profound  author,  that  Hobbes's  premises,  if  admitted 
to  be  sound,  so  far  from  establishing  his  favorite  doctrine  concerning  the  selfish 
nature  of  man,  would  afford  an  additional  illustration  of  the  provision  made  in  his 
constitution  for  the  establishment  and  maintenance  of  the  social  union.  **  If  there 
be  really  any  such  thing  as  the  fiction  or  imagination  of  danger  to  ourselves  from 
sight  of  the  miseries  of  others,  which  Hobbes  speaks  of,  and  which  he  has  absurdly 
mistaken  for  the  whole  of  compassion  ;  if  there  be  any  thing  of  this  sort  coiRmoo  to 
mankind,  distinct  from  the  flection  of  reason,  it  would  be  a  most  remarkable  in- 
stance of  what  was  furthest  from  his  thoughts,  namely,  of  a  mutual  sympathy  between 
each  particular  of  the  species, — a  fellow  feeling  common  to  mankind.  It  would 
not,  indeed,  be  an  instance  of  our  substituting  others  for  ourselves,  but  it  would  be 
an  example  of  our  substituting  ourselves  for  others."  To  those  who  are  at  all 
acquainted  with  Mr.  Smith's  book,  it  is  unnecessary  for  me  to  obser\'^e,  how  very 
precisely  Butler  has  here  touched  on  the  general  fact,  which  is  assumed  as  the 
basis  of  the  Theory  of  Moral  Sentiments, 

In  various  other  parts  of  Butler's  writings,  there  arc  manifest  anticipations  of  Mr. 
Smith's  ethical  speculations.  In  his  Sermon,  for  example,  on  Forgiveness  of  Inju- 
ries, he  expresses  himself  thus :  "  Without  knowing  particulars,  I  take  upon  me  to 
assure  all  persons  who  think  they  have  received  indignities  or  injurious  trea^^ment, 
that  they  may  depend  upon  it,  as  in  a  manner  certain,  that  the  offence  is  not  so  great 
as  they  themselves  imagine.  We  arc  in  such  a  peculiar  situation,  with  respect  to 
injuries  done  to  ourselves,  that  we  can  scarce  any  more  see  them  as  they  really  are, 
than  our  eye  can  see  itself.  If  we  could  place  ourselves  at  a  due  distance,  (that  is, 
be  really  unprejudiced,)  we  should  frequenlly^disccm  that  to  be  in  reality  inadvert- 
ence and  mistake  in  our  enemy,  which  we  now  fancy  we  see  to  be  malice  or  scorn. 
From  this  proper  point  of  view  we  should  likewise,  in  all  probability,  see  something 
of  these  latter  in  ourselves,  and  most  certainly  a  great  deal  of  the  former.     Thus  the 


See  p.  210  ol  \K\B\o\\MSkft.  f  W-  p.  76. 
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indignity  or  injiny  would  almost  infinitelv  lessen,  and  perhaps  at  last  come  out  to  be 
nothing  at  all.    Self-love  is  a  medium  of  a  peculiar  kind ;  in  these  cases  it  roagni-    . 
fies  every  thing  which  is  amiss  in  others,  at  the  same  time  that  it  lessens  every  tMng 
amiss  in  ourselves." 

The  following  passage  in  Butler's  Sermon  on  Seli-Deceit  is  still  more  explicit. 
"  It  would  very  much  prevent  our  being  misled  by  this  self-partiality,  to  reduce  that 
practical  rule  of  our  Saviour — *  Whatsoever  ye  would  that  men  should  do  to  you, 
even  to  do  unto  them ' — to  our  judgment  or  way  of  thinking.  This  rule,  you  see, 
consists  of  two  parts.  One  is,  to  substitute  another  for  yourself  when  you  take  a 
survey  of  any  part  of  your  behaviour,  or  consider  what  is  proper  and  fit  and  reason- 
able  for  you  to  do  upon  any  occasion  :  The  other  part  is,  that  you  substitute  yourself 
in  the  room  of  another;  consider  yourself  as  the  person  affected  by  such  a  behaviour, 
or  towards  whom  such  an  action  is  done,  and  then  vou  would  not  only  see,  but  like- 
wise feel  the  reasonableness  or- unreasonableness  oi  such  an  action  or  behaviour." 

The  same  idea  is  stated  with  great  clearness  and  conciseness  by  Hobbes.  **  There 
is  an  easy  rule  to  know  upon  a  sudden,  whether  the  action  I  be  to  do  be  against  the 
law  of  nature  or  not.  And  it  is  but  this,  That  a  man  imaf^ne  himself  in  the  place 
of  the  party  with  whom  he  fuith  to  do,  and  reciprocally  him  in  his.  Which  is  no 
more  but  cbauging  (as  it  were)  of  the  scales;  for  every  man's  passion  weighcth 
heavy  in  his  own  scale,  but  not  in  the  scale  of  his  neighbour.  And  this  rule  is 
very  well  known  and  expressed  in  the  old  dictate ;  '  Quod  tiln  fieri  rum  vis,  alteri 
ne  feeeris.* "  • 

It  is  observed  by  Gibbon,  that  this  golden  rule  is  to  be  found  in  a  moral  treatise  of 
Isocrates,  (in  JSTicocle,  tom.  I.  p. 93.  Edit.  Battle.)  *A  trm^x**^^  ^'  Iri^  ^i^i#^ 
r«?r«  rtit  iX)iMt  f*^  rtfiTn. — ( See  Oibbon's  History  of  the  Decline,  ttc.  Vol.  X. 
p.  191.) 


To  this  note  I  beg  leave  to  subjoin  the  following  passage,  with  which,  in  my 
Account  of  the  Life  and  Writings  of  Mr.  Smith,  1  have  concluded  a  slight  sketch  of 
the  work  to  which  the  foregoiug  observations  refer. 

**  Such  are  the  outlines  of  Mr.  Smith's  theory  of  Moral  Sentiments,  a  work  which, 
whatever  opinion  we  may  entertain  of  the  justness  of  its  conclusions,  must  be 
allowed  by  all  to  be  a  singular  effort  of  invention,  ingenuity,  and  subtilty.  For  my 
own  part,  I  must  confess,  that  it  does  not  coincide  with  my  notions  concerning  the 
foundation  of  morals ;  but  I  am  convinced,  at  the  same  time,  that  it  contains  a  large 
mixture  of  important  truth  ;  and  that,  although  the  author  has  sometimes  been  mis- 
led by  too  great  a  desire  of  generalizing  his  principles,  he  has  had  the  merit  of 
directing  the  attention  of  philosophers  to  a  \iew  of  human  nature,  which  had  for- 
merly, in  a  great  measure,  escaped  their  notice.  Of  the  great  proportion  of  jait 
and  sound  reasoning,  which  the  theory  involves,  its  striking  plausibility  is  a  sufficient 
proof;  for,  as  the  author  himself  has  remarked,  no  system  in  morals  can  well  gain 
our  assent,  if  it  does  not  border,  in  some  respects,  upon  the  truth.  *  A  system  of 
natural  philosophy,'  he  obscr\'es,  *  may  appear  very  plausible,  and  be  for  a  long  time 
generally  received  in  the  world,  and  yet  have  no  foundation  in  nature  ;  but  the 
author  who  should  assign  as  the  cause  of  any  natural  sentiment  some  principle, 
which  neither  had  any  connexion  with  it,  nor  resembled  any  other  principle,  which 
had  some  such  connexion,  would  appear  absurd  and  ridiculous  to  the  most  inju- 
dicious and  unexperienced  reader.*  The  merit,  however,  of  Mr.  Smith's  perform- 
ance does  not  rest  here.  No  work,  undoubtedly,  can  be  mentioned,  ancient  or 
modem,  which  exhibits  so  complete  a  view  of  those  facts  with  respect  to  our  moral 
perception:*,  which  it  is  one  great  object  of  this  branch  of  science  to  refer  to  tlieir 
general  laws,  and  upon  this  account  it  well  deserves  the  careful  study  of  all  whose 
taste  leads  them  to  prosecute  similar  inquiries.  These  facts  are  indeed  frequently 
expressed  in  a  language  which  involves  the  author's  particular  theories.  But  they 
are  always  presented  in  the  most  happy  and  and  beautiful  lights ;  and  it  is  easv  for 
an  attentive  reader,  by  stripping  them  of  hypothetical  terms,  to  state  them  to  him- 
self with  that  logical  precision,  which,  in  such  very  difficult  disquisitions,  can  alone 
conduct  us  with  certainty  to  the  truth.  ^ 

**  It  is  proper  to  observe  further,  that,*  with  the  theoretical  doctrines  of  the  lK>ok, 
there  are  every  where  interwoven  with  singular  taste  and  address,  the  purest  and 
most  elevated  maxims  concerning  the  practical  conduct  of  lifo ;  and  that  it  abounds 

*  Monl  and  PoUtical  Worki  of  Tbomat  Hobbet,  foUo  edition,  Loodoo,  1750,  p.  46. 
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tbroughout  with  interevting  and  iDstnictive  delineations  of  chaiactera  and  maimerg. 
A  considerable  part  of  it,  too,  is  employed  in  collateral  inquiries,  which,  upon  ewttj 
hypothesis  that  can  be  formed  concerning  the  foundation  of  morals,  are  of  equal 
importance.  Of  this  kind  is  the  speculation  formerly  mentioned  with  respect  to  the 
influence  of  fortune  on  our  moral  sentiments,  and  another  speculation,  no  less  valua- 
ble,  with  respect  to  the  influence  of  custom  and  fashion  on  the  same  part  of  our 
constitution.* 

'*  The  stvle  in  which  Mr.  Smith  has  conveyed  the  fundamental  principles  on 
which  his  theory  rests,  does  not  seem  to  me  to  be  so  perfectly  suited  to  the  stilgect 
as  that  which  he  employs  on  most  other  occasions.  In  communicating  ideas  which 
are  extremely  abstract  and  subtile,  and  about  which  it  is  hardly  pontble  to  reason 
correctly,  without  the  scrupulous  use  of  appropriated  terms,  he  sometimes  presents 
to  us  a  choice  of  words,  by  no  means  strictly  synonymous,  so  as  to  divert  the  atten- 
tion from  a  precise  and  steady  conception  of  his  proposition  ;  and  a  similar  efkd  b 
in  other  instances  produced  by  that  diversity  of  forms  which,  in  the  course  of  his 
copious  and  seducing  composition,  the  same  truth  insennbly  assumes .  When  the 
subject  of  his  work  leads  him  to  address  the  imagination  and  the  heart,  the  variety 
and  felicity  of  his  illustrations,  the  richness  and  fluency  of  his  eloquence,  and  the 
skill  with  which  he  wins  the  attention  and  commands  the  passions  of  his  readers, 
leave  him,  among  our  English  moralists,  without  a  rival." 

Note  (D.)  page  247. 

Tlie  object  of  this  note  is  to  give  a  slight  view  of  some  of  the  most  noted  hy- 
potheses which  have  been  formed  to  account  for  the  active  powers  exhibited  in  the 
universe. 

First.  The  first  is  that  of  Materialism,  according  to  which  the  phenomena  of 
nature  are  the  result  of  certain  active  powers  essentially  inherent  in  matter. 

Of  this  doctrine  there  are  very  early  traces  in  the  history  of  metaphysical  science. 
The  oldest  philosophei-s  in  Phoenicia  and  Greece,  of  whom  we  have  any  account, 
appear  to  have  founded  their  physical  systems  on  three  suppositions.  1 .  That  of  a 
Vacuum ;  2.  That  of  Atoms ;  and,  .3.  That  of  the  Gravity  of  Atoms.  This 
doctrine  of  atoms  (according  to  Posidonius  the  Stoic,  as  cited  by  Strabo  and  Sex- 
tus  Empiricus)  was  more  ancient  than  the  times  of  the  Trojan  war,  having  been 
taught  by  Moschus,  a  Phoenician.  There  is  reason  to  believe,  that  the  more  ancient 
atomists  taught  \  that  there  were  living  principles  also,  which  existed  before  the 
union  of  the  systems  of  these  elementary  corpuscles,  and  continued  to  exist  after 
their  dissolution  ;  and  that  they  saw  the  necessity  of  admitting  active  as  well  as 
passive  principles,  life  as  well  as  mechanism  in  the  system  of  the  universe.  In  the 
progress,  however,  of  philosopliical  speculation  among  the  Greeks,  this  doctrine 
came  to  be  simplified,  and  the  hypothesis  of  active  incorporeal  substances  to  be 
rejected.  Deniocritus  in  particular,  and  afterwards  Epicurus,  attempted  to  account 
for  the  phenomena  of  nature  from  matter  and  motion  only,  and  considered  gravity 
as  an  essential  property  of  atoms,  by  which  they  are  perpetually  in  motion,  or 
makirig  an  efTort  to  move,  and  have  done  so  from  eternity. 

In  modern  limes  Ibis  doctrine  has  appeared  in  various  forms.  Even  some  author?, 
whom  it  would  be  most  uncandid  and  unjust  to  call  materialists,  have  occasionally 
expressed  Ibemselvrs  in  a  manner  too  favorable  to  it.  '*  Matter,  as  far  as  we  can 
discover,"  says  Lord  Kames,  "  is  certainly  not  endued  with  ihoiigbt  or  voluntary'  mo- 
tion, and  yet  that  it  is  endued  with  a  power  of  motion  in  certain  circumstance^, 
appears  to  me  an  extreme  clear  point.  Dropping  a  stone  from  a  high  tower,  it  falls 
to  the  ground  without  any  external  impulse,  as  far  as  we  can  observe.  Here  is  an 
effect  produced  which  every  one,  who  has  not  studied  philosophy,  will  attribute  to  a 
power  in  the  stone  itself.     One  would  not  hesitate  to  draw  this  conclusion,  should 


•  I  ought  to  have  added,  as  of  still  higher  moment,  the  remarks  which  occur  in 
difTerent  parts  of  his  work  on  the  Final  Causes  of  some  of  our  Moral  PrincipU*. 
particularly  the  general  reflections  in  Part  ii.  Sect.  2,  beginning — **  In  every  part  of 
the  universe  we  observe  means  u<ljusted  witli  the  nicest  artifice  to  the  ends  which 
they  arc  intended  to  produce,"  &c. 

These  reflections,  there  can  be  Httlc  doubt,  (as  I  have  elsewhere  observed,)  were 
meant  by  the  author  as  an  indirect  refutation  of  Mr.  Hume's  Theory  of  UtUtty.— 
See  Philosophy  of  the  Human  Mind,  Vol.  II.  p.  501.     Third  Edition. 

t  Maclaurin's  Account  of  Sir  Isaac  Newton's  Philosophical  Discoveries.  Second 
£dition,  p.  26  et  scq.    ^ce  ^\^q  CudwoTlW&  Itvl^Uectua/  System,  Book  i.  Chap.  1. 
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the  stone  move  upwards ;  and  yet,  settiof^  aside  haUt  and  custom,  it  must  be  evi- 
dent that  a  stone  can  as  little  move  downwards  as  upwards  without  a  via  motrix. 
And  that  this  is  a  just  as  well  as  a  natural  way  of  thinkinji;,  will  appear  by  analogy. 
When  a  man  is  in  motion,  we  readily  ascribe  the  effect  produced  to  a  power  which 
he  possesses  to  move  his  limbs.  Why  then  do  philosophers  dcnv  to  the  stone  in 
the  act  of  falling  the  power  of  beginning  motion,  a  power  which  they  so  readily 
ascribe  to  man  ?  If  it  be  objected,  that  man  is  a  being  endued  with  a  power  of 
moving  him!«elf,  and  of  moving  other  things,  the  plain  answer  is,  that  these  are  facts 
which  we  learn  no  other  way  than  by  experience,  and  we  have  the  same  experience 
for  a  voucher,  that  a  stone  set  free  in  the  air  will  move  itself.  And  if  it  be  further 
urged,  that  man  is  a  thinking  being,  the  answer  will  readily  occur,  that  a  power  of 
beginning  visible  motion  is  no  more  connected  with  a  power  of  thinking,  tfian  it  is 
with  any  other  property  of  matter  or  spirit.  Nay,  Mr.  Locke  holds  that  matter  may 
be  endowed  with  a  power  of  thinking,  and  supposing  this  power  superadded  to  the 
other  properties  of  matter,  it  cannot  be  maintained,  that  matter  would  be  rendered 
thereby  more  or  less  capable  of  beginning  or  continuing  visible  motion."* 

in  considering  the  history  of  plulosophical  opinions,  there  is  nothing  so  amusing 
and  instructive  as  to  examine  the  natural  prejudices  from  which  they  have  taken 
their  rise,  and  to  account  for  their  diversity  by  the  different  points  of  view  from 
which  the  same  object  has  been  surveyed  by  different  observers.  By  attending  to  the 
state  of  science  when  a  particular  philosopher  lived,  we  are  sometimes  able  to  catch 
the  precise  point  from  wnich  his  views  were  taken,  and  to  perceive  the  object  under 
the  same  aspect  which  it  presented  to  him.  In  this  manner  we  obtain  a  thread  to 
guide  us  through  the  mazes  of  an  apparent  labyrinth :  Wo  systematize  a  seem- 
nig  chaos  of  incoherent  notions,  and  render  the  history  of  error  and  absurdity  a 
source  of  important  information  with  respect  to  the  natural  progress  of  tlie  human 
mind. 

I  have  elsewhere  mentioned  some  circumstances  which  render  it  probable  that 
children  conceive  all  objects  animated,  and  that  they  ascribe  the  changes  which  they 
see  take  place  in  them  to  an  internal  power  similar  to  what  they  experience  in  them- 
selves. The.'  case  is  the  same  with  savages,  who  conceive  the  sea,  the  earth,  the 
sun,  moon,  and  stars,  rivers,  fountains,  and  groves  to  be  active  and  animated  beings. 
It  is  remarked  by  Ravnal,  that,  **  wherever  savages  see  motion  which  they  cannot 
account  for,  there  they  suppose  a  soul ;  and  that  when  any  piece  of  mechanism 
(such  as  a  watch)  is  presented  to  them,  for  the  first  time,  in  a  moving  state,  they 
are  apt  to  suppose  it  to  bo  an  animal.**  Such,  then,  seems  to  be  the  natural  and 
most  obvious  conclusions  of  the  mind  unenlightened  by  experience  and  reflection. 

The  first  efforts  of  philosophical  inquiry  could  not  fail  to  expose  the  absurdity  of 
these  ideas ;  and  in  proportion  as  physical  causes  came  to  be  discovered,  and  the 
mutual  connexions  and  dependencies  of  phenomena  to  be  ascertained,  matter  would 
be  gradually  stripped  of  life  and  intelligence ;  a  suspicion  would  arise,  that  connexions 
exist  where  we  are  unable  to  trace  them,  and  that  the  universe  is  notliing  but  a  vast 
machine.  Even  the  active  powers  which  put  the  machine  hi  motion  would,  in  the 
progress  of  speculative  refinement,  be  considered  as  properties  essential  to  matter, 
and  on  the  same  footing  with  its  extension  and  figure.  Thus  mind,  whicli  was  at 
first  supposed  to  animate  every  thing,  comes,  in  process  of  time,  to  be  banished 
from  the  universe  ;  and  even  the  phenomena  of  thought  and  volition,  of  which  we 
are  conscious,  to  be  ascribed  to  a  certain  combination  of  matter  and  motion. 

The  language  ot  the  Newtonian  philosophy,  with  respect  to  some  of  the  qualities 
of  matter,  is  somewhat  apt  to  encourage  in  superficial  thinkers  prejudices  which  lead 
to  materialism.  Thus  the  words  attraction  and  gravitation  seem  to  express  activo 
powers  essential  to,  and  inherent  in  matter,  and  tney  have  accordingly  been  severely 
censured  by  some  of  Sir  Isaac's  adversaries  as  involving  that  al>surd  and  dangerous 
supposition.  But  whatever  objections  may  be  made  to  the  language,  it  must  not  be 
forgotten  that  Sir  Isaac  himself  employed  these  words  merely  to  express  a  fact,  and 
that  he  was  at  pains  to  guard  his  readers  against  that  very  misapprehension  of  his 
meaning,  which  has  been  so  often  imputed  to  his  philosophy.  **  Voces  autem  at- 
tractionis,  impulsus,  vel  propensionis  cujuscunque  in  centrum,  indiffercnter  et  pro  se 
mutuo  promiscue  usurpo ;  has  vires  non  physic^  sed  matliematice  tantum  conside- 
rando.  Unde  caveat  lector,  ne  per  hujusmodi  voces  coeitet  me  spedem  vel  mo4lum 
actionis  causamve  aut  rationem  physicam  alicubi  definire,  vel  centris  (qutt  sunt 


*  Essay  on  the  I^ws  of  Motion,  published  in  the  Essays  Physical  and  Litermry  of 
the  PhiloMphicd  Society  of  Edinbuirgh. 
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puncta  mathematica)  vires  yeri  et  physic^  tribuere ;  d  forte  centra  trahere»  aut  Tires 
centrorum  esse,  dixero."  * 

The  scheme  of  materialism  has  been  so  accurately  examined,  and  so  fully  refuted 
in  a  variety  of  excellent  jpublications,  (particularly  in  Dr.  Clarke's  book  on  the  Ex- 
istence and  Attributes  of  God,)  that  a  review  of  the  controversy  to  which  it  has  given 
rise  would  be  superfluous  and  tedious,  even  if  1  had  it  in  my  power  to  enter  upon 
the  discussion  without  encroaching  on  more  interesting  speculations.  The  follow- 
ing very  slight  hints  will,  1  hope,  be  sufficient  for  my  purpose. 

That  a  commencement  of  motion  in  a  body  formerly  at  rest  implies  the  agency  of 
mind,  is  a  proposition  involved  in  the  only  notions  of  body  and  mind  that  we  are 
capable  of  foriping :  Or  rather,  it  is  a  proposition,  the  truth  of  which  is  known  to  us 
in  the  very  same  manner  in  which  we  know  that  body  and  mind  exi!»t.  As  sensation 
implies  a  sentient  being,  and  thought  a  thinking  being,  so  a  commencement  of  motion 
implies  a  moving  power,  or,  in  other  words,  an  agent.  Our  conclusions  in  these  di/ler- 
ent  instances  are  not  the  result  of  experience,  but  are  perceptions  of  the  understanding 
(or  in  other  words,  judgments)  necessarily  accompanying  our  apprehension  of  the  Cicts. 
In  order  to  be  satisfied  of  this,  it  is  only  necessary  to  consider,  that  wherever  expe- 
rience informs  us  of  a  connexion  between  two  things,  both  of  them  must  have  beoi 
distinct  and  separate  objects  of  our  knowledge,  so  that  the  two  may  have  been  com- 
pared together,  and  their  connexion  remarked.  To  suppose,  therefore,  that  it  is  from 
experience  we  learn  that  sensation,  thought,  and  a  power  of  beginning  motion  are 
attributes  of  mind,  is  to  take  for  granted  that  we  have  some  kuowleclge  of  miod 
distinct  from  what  we  have  of  its  attributes ;  whcroas,  in  point  of  fact,  (as  1  bad 
formerly  occasion  to  show,)  Mind  is  not  a  direct  object  of  our  knowledge,  and  our 
only  notion  of  it  is  a  relative  notion  suggested  by  its  operations  of  which  we  are 
conscious.  Mind,  we  say,  is  that  which  feels,  which  thinks,  which  has  the  power 
of  beginning  motion ;  and  therefore,  the  proposition,  that  sensation,  thought,  and 
the  power  of  beginning  motion,  are  attributes  of  mind,  is  not  a  fact  resting  on  ex- 
perience, but  a  truth  involved  in  the  only  notion  of  mind  we  possess. 

It  has  indeed  been  asserted  by  some  philosophers,  that  it  is  from  experience  alone 
we  know  that  a  power  of  beginning  motion  is  an  attribute  of  mind  ;  and,  of  conse- 
quence, that  the  same  power  may  belong  to  matter  for  any  thing  we  can  prove  to 
the  contrary.  Thus,  Lord  Karnes,  in  a  passage  already  quoted  from  him,  has  ob- 
served, that  "a  power  of  beginning  visible  motion  is  no  more  connected  with  a 
power  of  thinking:,  than  it  is  with  any  olhcr  property  of  matter  or  spirit."  And 
hence  he  concludes,  that  ••  it  is  experience  alone,  and  not  any  consideration  a  priori, 
that  can  determine  whether  the  power  of  bepnning  motion  belongs  cither  to  matter 
or  to  mind.  That  mind  has  the  power  of  beginninsj  motion  we  know  from  our  own 
consciousness  :  And  have  we  not  the  very  same  evidence  of  our  experience,  when 
we  see  a  stone  fall  downwards,  that  a  pow^er  of  beginning  motion  belongs  to  the 
stone  ? " 

To  the  greater  part  of  this  reasoning  a  sufficient  answer  may  be  collected  from 
what  has  been  already  advanced  ;  but  there  is  one  remark  made  by  Lord  Kame;*, 
which  requires  a  little  further  consideration  :  **  that  a  power  of  beginning  visible 
motion  is  no  more  connected  with  a  power  of  thinking,  than  it  is  with  any  other 
property  of  matter  or  spirit."  In  favor  of  this  observation  it  must,  I  think,  be  granted, 
that  the  power  of  thinking  does  not  imply  a  power  of  beginning  motion  ;  for  we  can 
easily  conceive  beings  possessed  of  the  former,  without  any  share  of  the  latter.  But 
the  converse  of  the  proposition  is  not  equally  clear,  that  a  power  of  beginning  mo- 
tion does  not  imply  a  power  of  thinking.  On  the  contrary,  it  siieema  evident,  that  it 
does  not  imply  it,  for  without  thought,  how  could  the  direction  or  the  velocity  of 
the  motion  be  determined?  A  commencement  of  motion,  therefore,  it  would  ap- 
pear, not  only  implies  an  agent,  but  an  ageni  possessed  of  the  power  of  thinking. 

This  conclusion  will  be  strongly  contirmed  by  attending  to  the  motions  arising 
from  gravity ;  motions  which  are  regulated  both  in  their  direction  and  quantity  by 
circumstances  altogether  external  to  the  moving  body.  A  stone,  for  example,  drop- 
ped in  the  air  falls  downwards  in  the  direction  of  a  line  tending  nearly  to  the  earth's 
centre,  and  the  result  is  the  same,  in  whatever  quarter  of  the  globe  the  experiment 
is  made ;  so  that  the  direction  of  the  stone's  motion  varies  in  an  infinite  number  of 
ways,  according  to  external  circumstances.  If  the  stone  be  carried  to  different 
heights  above  the  earth's  surface,  the  accelerating  force  of  its  gravity  to  the  earth 
varies  with  its  distance  to  the  earth's  centre,  according  to  a  general  rule  ; — decrea*- 


•  De&nitiou  WW.  ^\.  \3ci^  X^^^in^^  v^C  Newton's  Principia. 
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io^,  vix,  in  tbe  same  proportion  in  which  the  square  of  the  distance  increases.  The 
gravity,  besides,  of  one  body  to  another  increases  both  in  proportion  to  its  own 
quantity  of  matter,  and  to  the  quantity  of  matter  in  the  body  to  which  it  gravitatca. 
How  is  it  possible  to  suppose  that  all  this  arises  from  an  ifiherent  and  essential  ac- 
tivity in  matter,  unless  we  likewise  suppose  that  every  body  is  not  only  essentially 
conscious  of  the  quantity  of  matter  it  contains,  but  is  essentially  capable  of  perceiv- 
ing  the  quantities  of  matter  in  other  bodies,  together  with  their  situations  and  dis- 
tances ?  It  was  not,  therefore,  without  reason  that  Hobbes,  after  having  ascribed 
to  matter  a  power  of  self-motion,  supposed  that  it  was  also  endued  with  an  obscure 
Betise  and  perception ;  and  that  it  differed  only  from  animated  beings  in  wanting 
the  faculty  of  memory  and  organs  of  sense  and  motion  as  perfect  as  theirs.  The 
doctrine,  indeed,  is  too  absurd  to  require  a  serious  examination ;  but  it  is  evidently  a 
necessary  consequence  of  the  scheme  of  materialism,  and  it  has  accordingly  been 
adopted  by  various  other  writers,  who  had  a  leaning,  cither  avowed  or  secret,  to  the 
eame  principles. 

2.  It  has  been  supposed,  that  the  phenomena  of  nature  result  from  certain  active 
powers  communicated  to  matter  at  its  first  formation. 

Thus,  Mr.  Derham  says,  **  it  hath  pleased  the  Author  of  all  Things  to  inspirit  the 
particles  of  matter  with  a  certain  active  power  called  gravity  ;"  and  in  another  pas- 
sage, **  this  attractive  or  gravitating  power  I  take  to  be  congenial  to  matter,  and 
imprinted  on  all  the  matter  of  the  universe  by  the  Creator's  yiaf  at  the  creation.*' 

Of  this  doctrine  of  Derham's  it  seems  to  be  a  sufficient  refutation  to  observe,  that 
if  matter  be  at  all  inactive  it  must  be  essentially  inactive,  and  cannot  possibly  be 
rendered  otherwise,  any  more  than  it  could  continue  to  t>e  matter  aAer  its  extension 
and  figure  were  destroyed. 

It  is  indeed  possible  to  conceive,  as  some  have  actually  done,  a  mind  connected 
with  every  particle  of  matter, — a  supposition  which,  however  unsupported  by  proof, 
involves  no  absurdity  nor  contradiction.  But  this  Is  not  Dcrhain*s  supposition  ;  for 
he  plainly  understood  that  the  active  power  of  gravity  was  communicated  to  the 
matter  itself.  His  supposition,  therefore,  is  perfectly  analogous  to  Locke's  doctrine 
about  the  possibility  of  superadding  to  the  other  qualities  of  matter  a  power  of  think- 
ing.  Indeed,  Derham's  hypothesis  needs  that  of  Locke  to  make  it  complete  ;  for 
how  could  two  bodies  adjust  their  gravitating  forces  towards  each  other  without  a 
consciousness  of  their  mutual  distance  ? 

8.  Somewhat  akin  to  this  supposition  is  that  which  is  implied  in  the  language  of 
those  philosophers,  who  ascribe  the  phenomena  of  nature  to  certain  general  laws 
established  by  the  Deity. 

With  respect  to  this  language  I  have  elsewhere  had  occasion  to  observe,  that  it  is 
entirely  metaphorical,  and  that  although  it  may  be  convenient  from  its  conciseness, 
it  suggests  to  the  fancy  an  analogy  which  is  extremely  apt  to  nii5lcad. 

As  the  order  of  society  results  from  the  general  rules  prescribed  by  the  legislator, 
so  the  order  of  the  universe  is  conceived  to  result  from  certain  laws  establisned  by 
the  Deity.  Thus  it  is  ctistomary  to  say,  that  the  fall  of  heavy  bodies  towards  the 
earth's  surface,  the  ebbing  and  flowing  of  the  sea,  the  motions  of  the  planets  in  their 
orbits,  are  consequences  of  the  law  of  gravitation.  In  one  sense  this  is  abundantly 
accurate,  but  it  must  not  be  too  literally  understood.  In  those  political  associations 
from  which  the  metaphor  is  borrowed,  the  laws  are  addressed  to  rational  and  volun- 
tary aconts,  who  are  able  to  comprehend  their  meaning,  and  regulate  their  conduct 
accordingly.  But  in  the  phenomena  exhibited  by  the  material  world,  the  order  we 
sec  not  only  implies  intelUgence  in  its  first  conception,  but  power  to  account  for  its 
continued  existence  ;  or,  in  other  words,  it  is  the  same  being  who  enacts  and  exe- 
cutes the  law.  If  the  word  law^  therefore,  be  in  such  instances  literally  understood, 
it  must  mean  an  uniform  mode  of  acting  prescrit>ed  to  tlic  Deity  by  him.Hcif ;  and  it 
has  accordingly  been  explained  in  this  sense  by  the  best  writers  on  natural  religion, 
particularly  by  Dr.  Clarke  in  a  passage  formerly  quoted. 

4.  A  fourth  supposition  is  that  of  Dr.  Cud  worth,  who  ascnoes  the  phenomena  of 
the  material  world  to  what  he  calls  a  plastic  or  formative  nature ,  or  (according  to 
to  his  own  definition  of  it)  to  "a  vital  and  spiritual  but  unintelligent  and  necessary 
agent,  created  by  the  Deity  for  the  execution  of  his  purposes."  The  same  obser- 
▼ations  that  were  made  upon  the  second  of  the  foregoing  hypotheses  are  applicable 
to  this  doctrine,  which,  notwithstanding  the  high  merits  of  its  author,  is  perhaps  the 
most  uophilosophi'cal  of  %&y  mentioned  in  this  enumeration.  It  differs,  indeed, 
from  that  to  which  I  havejiSMgned  the  second  place  in  my  arrangement  only  in  {his, 
that  it  presents  tbe  same  idea  under  a  form  somewhat  more  mystellous,  attempting 
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to  conceal  its  native  absurdity  under  a  veil  of  scholastic  words  more  likely  to  impose 
on  an  unlearned  ear. 

5.  Dissatisfied  with  all  these  doctrines,  a  late  author  of  genius  and  learning  has 
made  an  attempt  to  revivs  the  ancient  theory  of  mind;  the  only  effectual  bulwiik, 
according  to  him,  against  the  materialism  and  atheism  of  modem  times. 

The  general  principje  of  this  theory  is,  that  every  motion  is  not  only  produced, 
but  continued  by  mind.  Mindy  we  are  told,  is  that  which  moves — body  is  that 
which  is  moved.  Every  particle  of  matter,  therefore.  Lord  Monboddo  supposes  to 
be  animated  by  different  minds.  Thus,  there  is  one  mind  which  he  calls  the  ele- 
mental mind,  which  is  the  source  of  the  cohesion  of  bodies.  There  is  another,  mind, 
which  is  the  cause  of  their  gravitation,  and  so  on  in  other  instances.  Even  in  tibe 
case  of  motion  produced  by  impulse,  he  holds  that  the  impulse  is  only  the  occasion 
of  the  motion.  The  motion  is  eontintied  in  consequence  of  the  agency  of  miud 
excited  by  the  impulse  ;  for  a  continued  motion  implies  a  continued  activity.  The 
motions  of  the  planets  round  the  sun  are  not  the  result  of  a  constant  tangential  and 
a  constant  centripetal  tendency,  (according  to  the  ideas  of  Newton  and  his  follow- 
ers,)  but  are  carried  on  by  minds  which  animate  the  planets  in  a  wav  analogous  to 
that  in  which  the  motions  of  animals  are  produced.  The  only  difierence  is  this, 
that  he  supposes  the  minds  which  animate  the  planets  to  be  void  of  intelligence, 
and,  as  he  expresses  it,  to  be  merely  principles  of  motion. 

Before  I  proceed  to  make  any  observations  on  this  doctrine,  it  may  be  amusing  to 
turn  our  attention  to  the  different  fancies  which  have  been  entertained  on  the  sub- 
ject by  those  philosophers  who  have  had  a  leaning  to  similar  theoiies.  A  short 
account  of  some  of  tlicm  (sufficiently  accurate  for  our  present  purpose)  is  contained 
in  the  following  passage  of  Maupertuis. 

**  Les  Egyptiens  en  firent  des  dicux,"  the  author  is  speaking  of  the  stars,  "etpami 
les  Grcc^  Ics  Stoicicns  Icur  attribu^rcnt  des  ames  divines.  Anaxagoras  fut  condamo^ 
comme  un  impie  pour  avoir  ni^  Tame  du  soleil.  Cleanthe  et  Platon  furent  sur  cela 
plus  orthodox^?.  Philon  donne  aux  astres,  non  seulement  des  ames,  mais  des  ames 
tres  pures.  Origincs  ^toit  dans  la  memo  opinion :  il  a  cru  que  les  ames  de  ces  corps 
ne  Icur  avoient  pas  toujours  appartenu,  et  qu'elles  viendroient  un  jour  a  en  etre 
s6par6es. 

"  Avicenne  a  donn^  aux  astres  une  ame  intcllectuelle  et  sensitive.  Simplicius  les 
croit  (louecs  de  la  vuc,  de  I'ouie,  et  du  tact.  Tycho  et  Kepler  admettent  des  ames 
dans  les  cloiles  et  dans  les  planetes.  Baranzanus,  religieux  Barnabite,  astronome  et 
theolo<;ien,  Icur  attribue  une  certaine  ame  nioyenne  entre  rintellectuelle  et  la  brute. 
A  la  v^rite,  St.  Thomas,  qui  dans  difTerens  cndroits  de  ses  ouvrages,  leur  avoit  ac- 
cord^ asscz  libenilement  des  Times  intcilectuellcs,  semble  dans  son  7me  chapitre  Con- 
tra Gentes  s'etre  retracte,  et  ne  vouloir  plus  leur  donner  que  des  ames  sensitives.'*  • 

I  shall  add  to  this  detail  a  few  detached  passages  from  the  classical  writers,  to 
show  how  very  peneially  these  ideas  have  prevailed. 

"  Ea  qdoque  (sidera)  reetissimc,"  says  Balbus  the  Stoic  in  Cicero,  "  et  animantia 
esse,  et  sentirc  atquc  intelligere  dicantur." — {De  JVat.  Dear.  L.  ii.  xv.) 

**  Probabilc  est,  prajstantem  intelligcntiam  in  sideribus  esse." — ( Id.  ibid,  xvi.) 

"  Immissoeque  ferae  sylvis,  et  sidera  ceelo." — (  Virg.  Georg.  ii.  v.  342.) 

"  Neu  rcgio  foret  ulla  suis  animantibus  orba, 
Astra  tencnt  ccrloste  solum  fonnax]ue  Deorum  ; 
Terra  fcras  cepit." 

{Ovid.  Met.  i.  ▼.  75.) 

Statius  represents  Aurora  as  driving  the  stars  with  a  whip. 

"  TempiH  orat,  junctos  cum  jam  soror  ignea  Ph<£bi 
S<'nlii  equos,  penitUHquo  cavam  sub  luce  parat^ 
(Jctani  uiugiro  domuni :  sescque  vagantem 
CoUigit ;  et  moto  Icvitcr  fugat  astra  flogello." 

( Tkeb.  vili.  V.  274.t) 

Maupertuis  himself,  in  his  Systttme  de  la  JVaturCyX  supposes  every  elemenUry 
particle  of  matter  to  be  endued*  not  only  with  a  power  of  motion,  but  with  intelli- 


*  CEuvres  de  Maupertuis,  Vol.  II.  p.  209.  f  'See  Spence's  Tolymctis   p   179 

X  It  mny  be  necessary  to  caution  some  of  my  readers  against  confoundine  ibe 
SysUmc  tit  la  Aalure  ol  Maupertuis  with  a  book  pul)lished  a  few  years  after  wiUi 
the  s:uue  title,  under  tljo  n.mie  of  Mirabaiul,  hut  now  universally  understood  to  hare 
been  the  work  ot  P.aron  d'Holbach.  Sec  second  part  of  the  tirst  Dissertation  pre- 
Ijxed  to  Uie  feupyWrncul  Vo  vV\c  Lue>fclov>a.'dia  Britamiica.  [VoL  VI.  p  344  of  this 
odidon.]  ^         ' 
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gence— "  Quelque  piincipo  dMntoIIigcncc,  scinblable  a  ce  que  nous  appellons  d^sir, 
atreraion,  in^moire." — Tliid  pertbnnancc  of  Maupertuis  was  published  Iknt  in  Latin, 
under  the  title  of  a  **  Thesis  defended  at  Eriangcn  in  Germany,  by  Dr.  Baumann.'* 
It  excited  a  good  deal  of  attention  and  opposition  at  Pa^is,  and  among  its  other 
opposers  was  the  celebrated  M,  Diderot.  Maupertuis  replied  to  his  objections  io 
form ;  and  it  is  from  this  answer  alone  that  I  know  any  thing  of  Diderot*s  system. 
From  Maupertuis*s  account  it  appears  that  Diderot  objected  to  the  Syatdme  de  la 
J\rature  as  favoring  materialism,  and  proposed  to  substitute  in  place  of  it  another 
theory,  according  to  which  the  elementary  particles  of  matter  were  supposed  to 
want  intelligence,  but  to  be  endued  with  a  power  of  sensation, — "  Une  sensation 
semblable  a un  toucher  obtut  et  aourd"  One  can  hardly  avoid  asking,  with  Mau- 
pertuis— **  Est-ce  s^rieusement  que  M.  Diderot  propose  cctte  difference  ? "  At  any 
rate,  it  is  surely  an  object  of  some  curiosity  to  trace  the  wanderings  of  Diderot's 
ima^natiou  in  this  Metaphysical  region,  till  it  appears  to  have  finally  settled  in  an 
undisguised  system  of  materialism  and  atheism.  After  all,  some  may  perhaps  think 
that  the  question  of  Maupertuis  may  not  unreasonably  be  repeated, — **  Est-ce  s^- 
rieusement  que  M.  Diderot  pioposc  cc  systeme? 

In  the  extract  from  Maupertuis  formerly  quoted,  the  name  of  Kepler  is  mentioned 
among  those  who  have  given  countenance  to  the  supposition  of  the  stars  being 
animated.  One  very  remarkable  passage  to  tliis  purpose  occurs  in  Kepler's  com- 
mentaries on  the  motions  of  the  planet  Mars,  and  it  agrees  in  many  respects  with  the 
doctrine  maintained  by  the  learned  author  o{  Ancient  Mctaphyaica,  The  two  theories, 
however,  differ  in  this,  that  Kepler  supposes  the  minds  which  animate  the  planeta 
to  be  possessed  of  intelligence,  and  of  powers  of  perception  far  superior  to  ours. 
'*  Nego'/*  says  he,  in  one  passage,  **  ullum  motum  perennem  non  rectum  a  Deo  con- 
.ditum  esse  presidio  mentali  destitutum."  And  again,  **  IIujus  motoris  manifestum 
est  duo  fore  munia ;  alterum  ut  facultate  poUeat  transvectandi  corporis ;  alterum  ut 
sdentia  praeditus  sit  inveniendi  circularem  liinitem  per  illam  puram  auram  stheriam 
nullis  hujusmodi  regionibus  distinctam."  (p.  8.)  In  another  part  of  ^he  same  work 
he  seriously  gives  it  as  his  opinion,  tliat  the  minds  of  the  planets  must  have  a  power 
of  making  observations  on  the  sun's  apparent  diameter,  that  they  may  thereby  be 
enabled  to  regulate  their  motions  so  as  to  describe  areas  proportional  to  the  times.  < 
**  Credibile  est  itaque,  si  qua  facultate  praediti  sint  moCores  illi  observandae  hujus 
diametri,  eam  tanto  esse  argutiorem  quam  sunt  oculi  nostri,  quanto  opus  ejus  et 
perennis  motio  nostris  turbuientis  et  confusis  negotiis  est  constantior. 

"  An  ergo  binos  singulis  planetis  tribues  oculos,  Keplere  ?  Nequaquam.  Neque 
est  necesse.  Neque  enim,  ut  moveri  possint,  pedes  ipsis  atque  aloB  sunt  tribu- 
endae." 

Of  these  two  theories,  that  of  Kepler  seems  to  be  the  more  philosophical ;  for  it 
is  plainly  an  attempt  to  bring  the  phenomena  of  moving  bodies  under  the  class  of 
inlmal  life.  When  we  discover  that  a  motion  is  produced  by  an  animal,  we  inquire 
no  further ;  for  we  know  from  experience,  that  animals  have  a  power  of  beginning 
motion ;  and  if  it  could  have  been  made  appear  that  the  phenomena  of  the  planets 
were  aiudogous  to  the  motions  of  living  and  intelligent  being;*,  the  discovery  might 
justly  have  been  reganled  as  a  step  gained  in  the  study  of  nature.  The  minds, 
which,  according  to  the  other  theory,  are  said  to  animate  the  planets,  are  analogous 
to  nothing  of  which  we  have  any  experience  ;  nor  in  this  instance  does  the  word 
mind  convey  to  us  any  more  information  than  the  words  attraction  and  gramtation. 
They  are  all  names  for  the  unknown  cause  of  a  known  effect 

What  Maupertuis  has  observed  with  respect  to  the  hypothesis  of  a  pUutic  ncUure, 
is  equally  applicable  to  that  of  **  principles  of  motion  void  of  intelligence." — **  I..es 
uns  ont  imagines  des  natures  plastiques,  qui  sans  intelligence  et  sans  mati^re  ex^cu- 
tent  dans  Tunivers  tout  ce  que  la  matiere  et  rintclligence  pourroient  ex^cuter." — 
*'  L'expcrience  nous  apprend,  quoique  nous  ne  puissions  savoir  comment  la  chose 
Pex^cute,  que  des  etres  dans  Icsquels  se  trouvent  PinteKigenco  et  la  matiere  peuvent 
agir  sur  le  corps:  Muis  I'experience  ne  nous  apprend  point  et  Ton  ne  concevra 
jamais,  comment  des  substances  immaterielles,  sans  le  concours  imm^diat  de  TEtre 
tout  puissant,  le  pourroient  faire.  La  chose  sera  encore  plus  incomprehensible  si 
l*on  entend  quo  ces  substances  immaterielles  soient  de  plus  privees  d 'intelligence. 
Car  alors  non  seulement  nous  n'avons  plus  d'idee  qui  puisso  nous  servir  k  expliquer 
leurs  operations,  mais  nous  n'avons  plus  memo  d'idee  qui  puissc  nous  faire  conce* 
voir  leur  existence."  * 


•  Syst^me  de  la  Nature,  §  8. 


620  NOTES  AND  ILLUSTRATIONS. 

To  these  observations  on  this  theory  of  mind  I  have  only  to  add,  that  in  its  leo- 
dency  it  agrees  perfectly  with  the  scheme  of  materialism.  This  is  undoubtedly  not 
the  idea  of  some  of  its  patrons,  who  have  flattered  themselves  with  the  belief,  that 
if  it  were  generally  adopted,  it  would  banish  materialism  and  atheism  from  philoso* 
phy.*  Nay,  one  of  them  has  ventured  to  assert,  that  whoever  calls  it  in  question, 
must,  whether  he  knows  it  or  not,  be  an  atheist.  "  Every  man,"  says  the  author  oil 
Ancient  Metaphysics,  "  must  of  necessity  be  an  atheist,  who  holds  that  matter  can 
of  itself  either  begin  or  continue  motion."  The  justness  of  this  conclusion  I  cannot 
admit,  even  with  respect  to  those  who  hold  the  absurd  opinion,  that  matter  can  of 
itself  begin  motion ;  for  although  the  scheme  of  materialism  destroys  those  arf^- 
ments  for  the  existence  of  a  Deity  which  are  founded  on  the  beginning  of  motion, 
it  leaves  all  those  in  full  force  which  arc  founded  on  the  appearances  of  design  in 
in  the  universe.  Admitting,  however,  that  the  inference  is  just,  the  charge  may  be 
fairly  retorted  on  those  who  support  the  theory  of  mind.  The  materialists  hold  that 
matter  has  a  power  of  self-motion.  The  other  philosophers  contend  that  every  par- 
tide  of  matter  has  a  mind  or  principle  of  motion  united  with  it.  According  to  both 
systems,  there  is  no  necessity  for  having  recourse  to  the  Deity  for  the  beginning  of 
motion ;  for,  according  to  both  of  them,  there  is  a  power  of  self-motion  in  every 
particle  of  matter,  and  the  only  difference  is,  that  the  one  system  supposes  the 
power  to  belong  to  the  particle  itself,  the  other  supposes  that  it  belongs  to  a  distinct 
principle,  with  which  it  is  inseparably  united. 

As  I  do  not  know  that  this  theory  of  mind  has  gained  many  proselytes  in  modem 
times,  I  shall  not  enter  into  a  more  particular  examination'  of  it,  but  shall  content 
myself  yvith  remarking  the  illustration  it  affords  of  the  influence  of  that  •  principle 
01^  our  nature,  which  has  Jed  men  in  all  ages  to  ascribe  the  changes  that  take  place 
in  the  state  of  the  universe  to  the  operation  of  powers  superior  to  mere  matter. 

6.  The  last  supposition  we  shall  take  notice  of  upon  this  subject,  is  that  of  the 
philosophers  who  conceive  that  the  universe  is  a  machine  formed  and  put  in  motion 
by  the  Deity  ;^nd  that  the  multiplicity  of  effects  that  take  place,  may  perhaps  have 
all  proceeded  from  one  single  act  of  his  power.  In  this  view  of  the  mechanbm  of 
the  universe,  Descartes  and  Leibnitz  agreed,  notwithstanding  the  wide  diversity  of 
their  systems  in  other  respects. 

Of  these  two  philosophers,  the  former  not  only  affirmed  in  general  terms  that  the 
universe  is  a  groat  machine,  of  which  all  the  different  parts  are  mechanically  con- 
nected, but  attempted  to  explain  in  particular  in  what  manner  it  might  have  assumed 
its  piesent  form^  and  may  for  ever  be  preserved  by  mechanical  principles.  Tlie 
whole  of  space  he  supposed  to  be  replenished  with  an  ether  or  dense  fluid,  and  all 

•  I  would  not  have  dwelt  so  long  on  this  subject,  had  not  Lord  Monboddo  himself 
communicated  to  ine  some  letters  which  passed  between  him  and  the  late  Bishop 
Ilorsley,  in  whieh  the  learned  Editor  and  Commentator  of  Newton,  after  bestowing 
the  highest  praise  on  his  Lordship's  attempt  to  revive  the  Ancient  Theory  ofMiiulj 
adds,  that  if  it  should  draw  the  attention  it  deserved,  "  it  would  drive  atheists  and 
materialists  into  holes  and  corners.*'  This  correspondence  I  have  no  doubt  still 
exist?,  and  I  trust  it  will  sooner  or  later  be  communicated  to  the  public,  llie  only 
fragment  of  it  which  Lord  Monboddo  has  published  is  to  be  found  in  the  second 
volume  of  his  Ancient  Metaphysics,  pp.  357,  358,  where  Dr.  Horsley  has  fairly  ac- 
kno\vle(l«i:ed  that  "  Sir  Isaac  Newton's  First  Law  of  Motion  cannot  be  defemicd 
upon  tlie  principles  of  sound  philosophy." — "  1  believe,  with  the  author  of  Ancient 
Metaphysics,  that  some  active  principle  is  necessary  for  the  continuance,  as  well  a.^ 
for  the  beginning  of  motion.  I  know  that  many  Newtonians  will  not  allow  thi<. 
I  believe  they  are  misled,  as  I  myself  have  formerly  been  misled,  by  the  expression. 
a  state  of  motion.  Motion  is  a  change  ;  a  continuation  of  motion  is  a  further  chan^je ; 
a  further  change  is  a  repeated  effect ;  a  repeated  elVect  requires  a  repeating  cause. 
State  implies  the  contrary  of  change  ;  and  motion  being  change,  a  state  of  motion  L« 
a  contradiction  in  terms." 

At  an  earlier  period  of  Dr.  Horslcy's  life  he  seems  to  have  thought  differently. 
His  first  mathematical  publication,  if  I  recollect  right,  was  a  pamphlet  entitled.  The 
Power  of  God  deduced  from  the  computable  instantaneous  productions  of  it  in 
the  Solar  System.  1767. — At  this  time,  so  far  from  devolving  with  Lord  Monboddo 
the  task  of  maintaining  the  planetary  motions  upon  a  sort  of  immaterial  machinery, 
he  a«j:reed  with  Dr.  Clarke  in  resolving  it  into  the  constant  and  incessant  agency  of 
(he  Deity  ;  and  even  went  so  far  as  to  attempt  a  calculation  of  the  force  exerted  by 
him  every  instant  to  preseiv^i  Vkve  aoVai  «^^i\.^ai  in.  order. 
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the  phenomena  we  see  to  he  the  eflbcts  of  impulsion.  Thus  he  accoants  for  the 
gravity  of  terrestrial  bodies  from  the  centrifugal  force  of  the  ether  revolving  round 
the  earth,  which  he  imagined  must  impel  bodies  downwards,  that  have  not  so  grei^ 
a  centrifugal  force,  much  in  the  same  manner  as  a  fluid  impels  a  body  upwards  that 
is  immersed  in  it,  and  has  a  less  specific  gravity  than  it.  He  pretended  to  explain 
the  phenomena  of  the  magnet,  and  to  account  for  every  thing  in  nature  from  the 
same  principles. 

The  great  argument  which  Descartes  alleged  for  his  system  was,  that  the  same 
quantity  of  motion  is  always  preserved  in  the  universe,  and  passes  from  one  portion 
of  matter  to  another  without  undergoing  any  change  in  the  whole ;  and  this  he 
thought  was  sufficiently  proved  by  the  constancy  and  immutability  of  the  Divine  Na- 
ture. But  with  those  who  attend  to  facts,  this  metaphysical  reasoning  will  have  little 
weight :  And  fortunately  the  facts  which  disprove  it  are  such  as  are  familiar  to  every 
person  acquainted  with  the  first  elements  of  physics.  In  the  composition  of  motion, 
absolute  motion,  it  is  manifest,  is  always  diminished,  as  in  the  resolution  of  motion  it 
Is  increased.  Absolute  motion,  too,  is  diminished  in  many  cases,  in  the  collisions  of 
bodies  that  have  an  impeifcct  elasticity,  and  in  some  cases  it  is  increased  in  the  collisions 
of  elastic  bodies.  To  obviate  these  objections,  Leibnitz  (who,  as  I  already  said, 
agreed  with  Descartes  in  consideiing  the  universe  as  a  machine)  was  led  to  distin- 
guish between  the  quantity  of  motion  of  bodies  and  the  force  of  bodies.  The  former, 
ne  owns,  is  perpetually  varying ;  but  the  latter,  he  maintains,  remains  invariably  the 
same.  This  new  modification,  however,  of  the  principle,  does  not  render  it  the 
more  consistent  with  the  phenomena ;  even  although,  with  Leibnitz,  we  should 
measure  the  force  of  bodies  (not  by  their  simple  velocities,  but)  by  the  squares  of 
their  velocities.  If  all  bodies  indeed  were  perfectly  elastic,  the  principle  would 
possess  some  plausibility ;  but  it  is  well  known,  that  no  such  body  has  hitherto  been 
discovered.  When  any  two  bodies  meet  with  equal  motions  they  rebound  with  less 
motions,  and  force  is  lost  in  the  collision.  If  the  bodies  are  soft,  the  force  of  both 
is  destroyed.  It  was  to  reconcile  these  facts  with  his  general  principle  that  Leibnitz 
had  recourse  to  his  hypothesis  of  a  perfectly  elastic  fluid,  which,  according  to  him, 
in  such  cases  as  I  now  mentioned,  receives  and  retains  the  forces  of  the  impinging 
bodies.  But,  not  to  urge  that  this  is  a  mere  hypothesis,  invented  to  answer  a  par- 
ticular purpose,  how  shall  the  perfect  elasticity  of  the  supposed  fluid  be  explained 
on  the  known  principles  of  mechanism  ?  And  till  this  is  done,  the  Leibnitzian  theory 
of  the  mechanism  of  the  universe  must  be  allowed  to  be  incomplete. 

Beside,  however,  these  objections,  which  apply  particularly  to  the  mechanical 
explanations  of  the  universe  given  by  Descartes  and  Leibnitz,  there  is  one  which 
seems  to  be  conclusive,  not  only  against  them,  but  against  all  other  attempts  of  the 
same  kind  that  can  t>e  made.  This  objection  is  founded  on  the  vague  and  indistinct 
idea  of  mechanism  on  which  all  such  attempts  proceed.  This  word  properly  ex- 
presses a  combination  of  natural  powers  to  produce  a  certain  effect.  When  such  a 
combination  is  succes<(ful,  a  machine  once  set  a  going  will  sometimes  continue  to 
perform  its  office  for  a  considerable  time  witliout  requiring  the  interposition  of  the  artist. 
And  hence  we  are  led  to  conclude,  that  the  case  may  perhaps  be  similar  with  repect  to 
the  universe,  when  once  put  into  motion  by  the  Deity.  But  the  falseness  of  the 
analogy  appears  from  this,  that  the  moving  force  in  every  machine  is  some  natural 
power,  such  as  gravity  or  elasticity ;  and  therefore  the  very  idea  of  mechanism  pre- 
supposes the  enstence  of  those  active  powers  of  wluch  it  is  the  professed  ol>ject 
of  a  mechanical  theory  of  the  universe  to  give  an  explanation. 

Note  (E.)  page  251. 

The  following  note  ^which  was  kindly  transmitted  to  me  by  Sir  James  Mackintosh) 
contains  the  opinion  or  Dr.  Parr  upon  the  much  controverted  point,  whether  Aristotle 
was  really  the  author  of  the  Treatise  De  Mundo,  commonly  printed  as  part  of  his 
works.  It  was,  alas !  the  last  communication  I  had  with  that  truly  learned  and  ex- 
cellent person. 


« 


I  told  Sir  James  Mackintosh  and  Mr.  Dugald  Stewart  that  the  book  De  Mundo 
was  not  written  by  Aristotle ;  and  to  such  illuatrious  men  I  oug^t  to  state  my  reasona 
lor  ao  opinion  so  confidently  expressed.  In  my  Aiistotle,  I  have  marked  other  workf 
which  I  hold  to  be  spurious.  I  stated  before,  and  I  now  state  again,  as  the  ground 
of  my  opinion,  the  total  want  of  resemblance  to  the  style  of  Aristotle.  My  sagacioua 
friends  will  promptly  assent  when  I  tell  them,  that  in  the  third  chapter  of  the  Liber 
de  Mundo,  the  writer  mentions  the  iiltnds  of  Great  Britain,  quite  unknown  to  the 
Greeks  in  Ariatotle'f  time. 
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Mmi  'li^Mfy  rS*  r^94f9^niidf»tf  /Mi^ovt,  »•  r.  X. — Jhistoteles,  p.  604,  2)e  .MimilOi 
Cap.  III. 

*<  I  suppose  Mr.  Stewart  and  Sir  James  to  have  access  to  Fabrieii  BibUotheea 
Grata  by  Harles.  Now,  in  Vol.  III.  pp.  232  and  233,  there  is  much  learned  matter 
upon  this  work.  The  title  is  wrong,  for  it  should  be,  as  we  leara  from  Stobcus,  a 
letter  wt^  -rw  Tarrif.  Towards  the  close  of  the  addition  by  Harles  and  his  friends, 
we  have  these  words  : 

**  *  M.  Goerenz,  in  disp.  de  libri  «-i^}  »ar^v,  qui  inter  Aristotelis  scripta  reperitur, 
auctore,  Wittebergas  m.  Aprili  1792,  4.  iliam  sententiam,  quae  Aristotclem  auctorem 
respuit,  probabiliorem  animadvertens,  primum  examinat  dissentientium  rationes,  turn 
argumenta  alia,  ab  aliis  omissa,  a  Kappio  tamen  partim  adlata  et  exposita,  cogit,  et 
contra  Petitum  ac  Battesiura  tela  potissiroum  dirigit.  Denique  suspicatur,  auctorem 
Aristotelis  nomen  libro  suo  qusestus  causa  supposuiss^,  qui  eum  regi  Ptolemieo  Phila- 
delpho  pro  Aristotelis  libro  venderet.  Quidquid  est,  sa^is  evictum  esse  puto  a  Kappio 
et  Goerenzio,  supcriorum  Y.  D.  vestigia  prementibus,  Aristotelem  non  fiiisse  libelO 
parentera.* — J.  G. 

'*  You  will  find  that  Harles  thinks  as  I  do.  In  page  347,  you  will  find  among  the 
editions  of  parts  of  Aristotle,  some  account  of  this  book  De  Mundo.  Yulcanius 
says,  the  arguments  of  those  who  deny  the  book  to  be  Aristotle's  are  plunUfea, 
'  Vulcanius  mire  laudat '  the  version  of  Apuleius.  Now,  hear  what  is  said,  page  232, 
on  this  work  of  Apuleius,  and  is  said  well. 

'* '  Quum  Apuleius  libri  sui  De  Mundo  initio  non  dicat,  se  versionem  Hbri  Greet 
Bcribere,  sed  se  satis  clare  conditorem  illius  libri  profiteatur,  hinc  credo,  Apuleium 
▼erum  esse  illius  libri  auctorem  ;  Grsecum  vero  textum  esse  versionem.'  Heumahn. 

'*  I  aeree  with  Heumannus,  for  the  matter  and  the  manner  suits  well  the  known 
age  of  Apuleius.  Let  me  advert  to  another  subject.  Mr.  Stewart  has  written  wisely 
and  virtuously  upon  atheism,  direct  or  indirect.  I  agree  with  him  about  Spinosa, 
and  I  almost  agree  with  him  about  Hobbes.  But  I  do  earnestly  intreat  Sir  Jaows 
and  Mr.  Stewart  to  bestow  great  attention  to  what  is  said,  pp.  877  and  378,  of  Y(d. 
III.  of  Fabricius.  The  observations  and  cautions  of  Haries  should  be  attended  to. 
I  am  sure  that  Sir  James  and  Mr.  Stewart  will  thank  me  for  pointing  oot  these  two 
pages.      •      •      •      • 

«  Dec.  10, 1821.  S.  Pamu" 

Note  (F.)  page  403. 

In  a  note  which  the  reader  will  find  in  pp.  402,  403,  1  have  quoted  a  very  remark- 
able passage  from  D*Alembert*s  Elogc  on  M.  de  Sacy.  I  am  now  to  quote  another 
equally  striking  from  the  preface  prefixed  by  the  same  author  to  his  Academical 
Eloges.  "  Celni  qui  se  marie  ^  dit  Bacon,  donne  des  dtazes  a  la  fortune.  L'bomme 
de  lettres  qui  tient  ou  qui  aspire  a  rAcademie  donne  des  otages  a  la  decence.  •  •  •  • 
S'il  y  avoit  eu  une  academic  a  Rome  et  qu'elle  y  eut  ete  florissante  et  honor^e, 
Horace  cut  et6  fiatte  d'y  etrc  assis  a  cute  du  sage  Yirgile  son  ami :  que  lui  en  eut-il 
coule  pour  y  parvenir  ?  d*efluccr  de  ses  vers  quelques  obscenites  qui  les  d^parent; 
le  poete  n'auroit  rien  perdu,  et  Ic  citoyen  auroit  fait  son  devoir.  Par  la  meme  raison, 
Lucrece,  jaloux  de  I'hoiineur  d'appeler  Ciccron  son  confrere,  n'eut  conserve  de  son 
poeme  que  les  inorceaux  sublimes  ou  il  est  si  grand  pcintre,  et  n*auroit  supprime  que 
ceux  oil  il  donne,  en  vers  prosaiqucs,  des  leijons  d\4theisme,  c*est-a-dire  ou  il  tait 
des  eilorts,  aussi  coupables  que  foibles,  pour  Oter  un  frein  d,  la  niechancete  puu- 
tantCj  et  une  consolation  a  la  vertu  malheureuse.**  * 

These  two  qiiolations  from  D'Alembert  (neilbcr  of  which  I  recollect  to  have  seen 
referred  lo  in  any  English  publication)  present,  it  must  be  owned,  a  strong  contrast 
to  some  passages  in  his  correspondence  with  Voltaire  and  the  King  of  Prussia,  which 
have  been  industriously  brought  forward  in  some  periodical  works  of  this  country. 
Which  of  these  inconsistent  passages  express  the  author*s  real  sentiments,  I  shall  not 
presume  to  decide  ;  but  I  thought  it  an  act  of  justice  to  call  the  attention  of  my  readers 
to  both  of  them.  Indeed,  in  cases  of  tliis  sort,  the  only  question  with  the  reader 
ought  to  be,  on  w^hat  occiisions  an  author  spoke  the  truth, — not  when  he  expressed 
his  own  opinion.  *'  Qui  autcm  requirunt,"  says  Cicero,  with  his  usual  good  sense 
and  philosophical  liberality,  '*  quid  quaque  de  re  ipsi  sentiamus,  curiosius  id  faciuot 
quam  necesse  est.     Non  enim  tam  auctores  in  disputando  quam  rationis  momenta 


*  The  words  printed  in  Italics  in  this  passage  arc  distinguished  in  the  same  way  in 
the  original. 
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qiuerenda  lunt.  Quin  etiam  obcst  plerumque  ub,  qui  diM^ere  volunt,  tuctoiitw 
eorani,  qui  sc  docere  profitentur.  Dcsinunt  enim  suum  judicium  adhibere :  id  ba- 
bcnt  ratum,  quod  ab  eo,  quern  probaut,  judicatum  videut.    * 

Note  (B.)  page  598. 

The  following- passage  in  one  of  Gray's  letters  has  a  sufficient  connexion  with  the 
foregoing  appendix,  to  justify  uio  in  giving  it  a  place  here.  Indeed,  were  the  con- 
nexion much  slighter  and  less  obvious  than  it  is,  little  apology  would  be  necessaiy 
for  relieving  the  attention  of  the  reader,  by  quoting  any  tiling  relating  to  so  important 
a  subject  froift  such  a  pen. 

**  1  am  as  sorry  as  you  seem  to  be,  that  our  acquaintance  harped  so  much  on  the 
subject  of  materialism  when  I  saw  him  with  you  in  town,  lu'cause  it  was  plain  to 
which  side  of  the  long  debated  question  he  inclined.  That  we  arc,  indeed,  mechan- 
ical and  dependent  beings,  1  need  no  other  proof  than  my  own  feelings ;  and  from 
the  same  feelings  1  learn  with  equal  conviction,  that  we  are  not  merely  such. 
That  there  is  a  power  within  which  struggles  against  the  force  and  bias  of  that 
mechanism,  commands  its  motion,  and  by  frequent  practice  reduces  it  to  that  ready 
obedience  we  call  habit ;  and  all  this  in  conformity  to  a  preconceived  opinion  (no 
matter  whether  right  or  wrong)  to  that  least  material  of  all  agenU,  a  thought.  I  have 
known  many  in  his  case,  who,  while  they  thought  they  were  conquering  an  old 
prejudice,  did  not  perceive  they  were  under  the  influence  of  one  far  more  dangerous, 
—one  that  furnishes  us  with  9  ready  apology  for  all  our  worst  actions,  and  opens  to 
us  a  full  license  for  doing  whatever  we  please ;  and  yet  tliese  very  people  were  not 
at  all  the  more  indulgent  to  other  men  (as  they  naturally  should  have  been)  ;  their 
indignation  to  (at  ?)  such  as  ofTended  them,  their  desire  of  revenge  on  any  body  that 
hurt  them,  was  nothing  mitigated.  In  short,  they  wished  to  t>e  persuaded  of  that 
opinion  for  the  sake  of  its  convenience,  but  were  not  so  in  their  hearts ;  and  they 
would  have  been  glad  (as  they  ought  in  common  prudence)  that  nobody  else  should 
think  the  same,  for  fear  of  the  mischief  that  might  ensue  to  themselves.  His  French 
author  I  never  saw,  but  have  read  fifty  in  the  same  strain,  and  shall  read  no  more. 
I  can  be  wretched  enough  without  them."  \ 

I  shall  avail  myself  01  this  note  to  remark,  tliat  on  the  subject  of  free  will,  though 
Locke  has  thrown  out  many  important  obser\'ations,  he  is  on  the  whole  more  indis- 
tinct, undecided,  and  inconsistent,  than  might  have  l)een  expected  from  his  powerful 
mind,  when  directed  to  so  important  a  question.  This  was  proliably  owing  to  hia 
own  strong  feelings  in  favor  of  man's  moral  liberty,  combined  with  the  deep  impres- 
•ion  left  on  his  philosophical  creed  by  the  writings  of  Hobbes,  and  by  the  habits  of 
intimacy  and  friendship  in  which  he  lived  with  thcacutest  and  ablest  of  all  Necesd- 
tarians,  Anthony  Collins.  That  Locke  conceived  himself  to  be  an  advocate  for  free 
will  appears  indisputably  from  many  expressions  in  his  chapter  on  Power ;  and  jret 
in  that  very  chapter  he  has  made  various  concessions  to  his  adversaries.  In  which  he 
seems  to  yield  all  that  was  contended  for  by  Ilobbes  and  Collins ;  and  accordincly 
he  is  ranked,  with  some  appearance  of  truOi,  by  Priestley  with  those,  who,  wule 
they  opposed  verbally  the  scheme  of  necessity,  have  adopted  it  substantially  without 
t>eing  aware  of  their  mistake. 

Note  (C.)  page  COl. 

That  in  this  part  of  the  world  the  sexes  every  where  approach  to  equality  has  been 
long  observed. ,  Major  Graunt,  (who  assisted  Sir  William  Petty  in  his  inquiries  rela- 
tive to  Political  Arithmetic,)  from  an  examination  lK>th  of  the  London  and  countiy 
bills,  states  14  males  to  18  females ;  from  whence  he  infers,  that  **  the  Christian  le- 
Ugion,  prohibiting  polygamy,  is  more  agreeable  to  the  law  of  nature  than  Mahomet* 
anisro  and  others  that  sJiow  of  it." 

**  This  proportion  of  14  to  18,**  says  Dr.  Derharo,  **  I  imagine  is  nearly  just  In 
the  100  years  of  my  own  parish  register,  although  the  burials  of  males  and  femilee 
were  nearly  equal,  (being  686  males,  and  623  females  in  all  that  time,)  yet  then 
were  baptized  709  miles,  and  but  675  females ;  which  numbers  are  in  the  proportion 
of  18.7  to  18."  % 

Of  late  years  |this  subject  has  been  examined  with  far  mater  accuracy  than  had 
been  attempted  before,  by  Mr.  Sussmilch  in  Germany,  by  Kir.  Wargentin  in  Sweden^ 


*  De  Natura  Deorum,  Lib.  I.  t. 

t  GrayN  Works,  by  Mason,  Letter  xixl.  (to  Mr.  Stonehewer.) 
X  Physico-Theology,  pp.  175, 176.     Sec  on  this  subject  a  French  work  of  hi|^  an- 
tbority,  entitled  AHirohgUt  p.  485.    Also,  Moheau,  liedurcke*  fur  ta  Po^MlttiunL 
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and  by  Dr.  Price  in  England.  From  their  combined  observations  it  seems  to  be 
established  beyond  a  doubt,  Firsts  that  the  number  of  males  and  of  females  bom 
invariably  appro'uh  to  equality.  Secondly,  that  (he  excess  is  in  fa\'or  of  the  males. 
Thirdly,  that  thi*)  excels  is  partly  counterbalanced  by  their  great  mortality. 

With  respect  to  other  parts  of  the  globe,  our  information  is  much  4ess  correct ;  and 
here  accordingly  speculative  men  have  found  themselves  more  at  liberty  to  indulge 
their  ingenuity  and  fancy.  **  In  Japan,'*  says  Montesquieu,  upon  the  authority- of 
Kempfer,  **  there  are  bom  rather  more  girls  than  boys ;  and  at  Bantam  the  former 
exceed  the  latter  in  the  proportion  of  ten  to  one."  Hence  he  seems  dispo^^d  to 
infer,  that  the  law  which  permits  polygamy  is  physically  conformable  to  the  inhabi- 
tants of  such  countries ;  a  conclusion  which  some  other  authors  have  apprehended 
to  be  further  confirmed  by  the  prematurity  and  rapid  decay  of  female  beauty  in  some 
regions  of  the  East. 

The  same  argument  has  been  much  and  very  confidently  insisted  on  by  Mr.  Bruce 
in  tiis  Travels  to  Abyssinia,  where  he  attempts  to  coniirm  it  by  some  facts  which 
fell  under  his  own  personal  knowledge.    To  his  very  strong  statements  may  be  op- 

£osed  the  testimony  of  other  travellers  not  less  entitled  to  credit.  The  assertion  of 
[ontcsquicu,  that  at  Bantam  the  number  of  females  exceeds  that  of  males  in  the 
proportion  of  ten  to  one,  is  directly  contradicted  by  Mr.  Marsdcn  in  his  very 
able  and  interesting  account  of  Sumatra,  where  he  reMded  a  considerable  number  of 
years.  **  1  can  take  upon  me  to  assert,"  says  he,  **  that  the  proportion  of  the  sexes 
throughout  Sumatra  does  not  differ  sensibly  from  that  ascertained  in  Europe  ;  nor 
could  I  ever  learn  from  the  inhabitants  of  the  many  eastern  islands  whom  I  have 
conversed  with,  that  they  had  remarked  any  disproportion  in  this  respect." 

The  following  passage  froai  a  most  authentic  and  judicious  traveller  is  still  more 
full  and  satisfactory.  The  author  I  quote  is  M.  Niebuhr,  whose  travels  through  Arabia 
and  other  countries  in  the  East  have  acquired  such  great  and  deserved  reputation. 

**  Much  has  been  said  in  Europe  concerning  the  origin  of  the  practice  of  polygamy, 
to  generally  prevalent  throughout  the  East.  Supposing  that  a  plurality  of  wives  is 
not  barely  allowed  by  law,  but  takes  place  in  fact,  some  of  our  philosophers  have 
imagined  that  in  hot  countries  more  women  than  men  are  bom  ;  but  I  have  already 
stated,  that  some  nations  avail  not  themselves  of  the  pennission  given  by  the  Mus- 
sulman law  for  one  man  to  marry  several  wives.  It  would  be  unfair  to  judge  of  the 
manners  of  a  whole  people  by  the  fastidious  luxury  of  the  great.  It  is  vanity  that 
peoples  seraglios,  and  that  chiefly  with  slaves,  most  of  whom  are  only  slaves  to  ;i 
few  favoritft  women.  The  number  of  female  seirvants  in  Europe,  who  arc  in  the 
same  manner  condemned  t;i  a  ^reat  measure  to  cdihacy,  is  equal  or  superior  to 
that  of  those  who  are  confined  in  the  harams  of  the  East. 

"  It  is  true,  that  European  clergymen  and  physicians  settled  in  the  East  have 
presumed  that  rather  more  girls  than  boys  arc  born  there.  1  obtained  some  lisr-i  of 
Christian  baptisms  in  the  East ;  but  some  of  these  were  filled  with  incon<i*tencits  ; 
and  in  the  others  the  number  by  which  the  females  born  exceeded  the  males  was 
indeed  very  trifling.  I  have  reason,  therefore,  to  conclude,  that  the  proportion  bt- 
tween  the  male  and  the  female  births  is  the  same  here  as  elsewhere.**  * 

I  shall  coiiclu<h?  this  note  i)y  once  more  recalling  the  attention  of  tlie  reader  to  the 
important  fact,  that  from  the  latest  and  most  accurate  observations  maile  both  in  the 
old  and  new  worM,  Laplace  has  thought  himself  authorized  to  conclude,  thiit  thi'» 
balance  between  the  sexes  (with  a  trifling  preponderance  in  favor  of  the  male)  mr.y 
be  regarded  as  an  universal  law  with  regard  to  the  human  race.  In  forming  tliis 
conclusion,  Laplace  appears  to  have  been  much  struck  with  the  result  of  Ilunibol-its 
researches  in  America,  where  he  found  that  even  between  the  tropics  the  same  pro- 
portion of  male  births  to  female  obtained  as  was  observed  at  Paris.  The  sanction 
thus  deliberately  given  by  this  illustrious  mathematician  to  the  universality  of  the 
fact  will,  1  hope,  in  the  opinion  of  the  great  majority  of  my  readers,  add  more  weight 
to  the  argument  in  favor  of  design,  than  his  reasonings  quoted  in  the  text  furnish 
against  it. 

In  confirmation  of  Laplace's  conclusion  with  respect  to  the  universality  of  this  law, 
I  am  assured  by  the  best  authority,  that,  fro:n  a  recent  census  in  our  Indian  empire, 
it  ap|)ears  that  the  very  same  proportion  between  the  sexes  takes  place  there  as  in 
Europe. 

*  Heron's  Translation,  Vol.  II.  p.  218. 
END  OF  VOLUME  V. 


